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CHAPTER I

INTRODUCTION

A. THE PROBLEM

This study will be an attempt to trace the development of
the concept of the "responsidle society" as it has arisen in
the discussion of the Ecumenical Movement from the Stockholm
Conference to the Evanston Assembly. The analysis will focus
on the ecumenical discussions which give expresslon to the con-
cept, in an effort to discern its development, 1its nature and
content, and 1ts usefulness as a norm or criterion for social
analysis and development.

The hypothesls proposed is that the concept or ildes of the
"responsibie soclety"” has developed out of the ecumenieal ex-
change and serves as a conceptual structure which embraces a
basic polarity of life In soclety and as a medium for the evalu-
ation and change of that social experience. The ldea of the
"responsible society" encompasses the polarity which arises
between the clalm for freedom on the part of the Individusl
and the similar demand for freedom and rights on the part of
others. Three areas constitute the working dimensions of the
hypothesis:

1. The conceptualization of this polarity of interest pro-

vides a working frame of reference within which a reassessment

1



of the polar elements and thelr balance of interaction can be
facilitated.

2. It is proposed that such a conception as that of the
"responsible soclety” provides a dynamic and inclusive norm for
soclety; an over-arching norm which may serve both as a goal
to be realized and as a criterion for evaluation in the process
of soclal development. This normative character offers an
avenue of communication between theclogy and the socisal or
philosophical sciences.

3. Finally, it is proposed that the idea of the "respon-
sible society" serves as a working medium for unified action
despite theological diverslty and as a means through which
to glve expresslon to the ultimate 1deals of the Christian
falth In the conerete situation. This acecommodates the recog-
nltlon of the persistence of s=in on the one hand and man's

potentlality on the other.

B. DEFINITIONS

One aspect of the task of this writing will be to provide
a more definitive understanding of the idea of the "responsible
soclety" as a term and as a working concept. It is necessary, how-
‘ever, to have some working definitions. The idea of the "respon-
sible society" was a product of the Post-World Wer II discussions
and the preparatory work for the Amsterdam Assembly. It was
developed for the purpose of giving expression to a middle way

of polltical and economic actlon between the contending world



forces, Communism and Capitalism. This middle ground had been
spoken of as the "third force”" or the "third way." This idea
was criticized because it suggested no more than the opposi-
tion to a first and second way. The newness of the 1ldea of
the "responsible soclety" allowed the projectlon of a vital
and new content.l

The Amsterdam Assembly defined the "responsible scciety"

as one

where freedom 1s the freedom of men who acknowledge
responsibility to Justice and public order, and where
those who hold political authorlity or economlic power
are responsible for its exercisezto God and the people
whose welfare is affected by it.

This definition was augmented by the following passage, which
lends clarity to the former definition:

Man must never be made a mere means for political or
economic ends. Man 1s not made for the State but the
State for man. Man 1s not made for production, but
production for man. For a soclety to be responsible
under moderm conditions it is required that the people
have freedom to control, to criticize, and to change
their governments, that power be made responsible by
law and tradition, and be distributed as wildely as
posgible through the whole community. It is requlred
that economic justice and provision of opportunity be
established for all the members of the soclety3

The Evanston Assembly added & further perspective to the
definition:

The Responsible Soclety is not an alternative soccial
or politicsel system, but & criterion by which we judge

1. World Council of Churchea, The Responsible Soclety (Geneva:
Study Department Document, [JE , s Pe 5

2. World Council of Churches, Man's Disorder and God's Design
(N.Y.: Harper & Brothers, 13L8), I1I, 192.

3. Ibid., p. 192.



all existing soclal orders, and at the same time

a standard to_guide us iIn the specifilc choices we

have to make.l
This polnts to the functional role of the concept whereln it
serves as g generalized composite norm which is capable of de-
velopment and application in a varlety of cultural situations.

The purpose for stating these definitions in such general
torms will be dlscussed more fully under another headlng; how-
ever, it 1s relevant to note here that the varlety of economic
and political problems in the world community necessitates such
a flexlble and generalized normative conceptual structure.
Ethleal absolutism and ethical relativism represent the ex-

treme poles in the fleld of possible approaches to the problem
of ethics, according to Phllip Wheelwright. Ethical absolutism
assumes that "moral values are mixed and universally valid for
all times, persons, and situations,” and that the method of
ethics will be primarily deductive.2 In contrast, ethical rela-
tivism asserts "that there are no fixed values, there are only
fluctuating human valuationa.FB-The Christlan who emphasizes the
factor of transcendence, Blblical legalism, or a completely
Chriatological approach to ethlcs would be illustrative of &
tendency toward the absclutlst positlon. On the other hand the
position of the cultural relativist 1s illustrative of the approach
of ethical relativism.

l. W.A. Visser't Hooft (ed.), The Evanston Report (N.Y.: Harper
& Brothers, 1955), p. 113.

2. Philip Wheelwright, A Critiecal Introduction to Xthics (24 ed.
rev.; New York: The Udyssey Press, 19L9), pP. 24.

3. Ibid-, P 360




In contrast with ethical relativism and in similaerity with
eothical absolutilsm, the no;mative approach does presuppose &
universally appliceble ethical criterion. From this position
the normative approach, unlike either ethical absolutlsm or
relativism, seeks the transformation of the econcrete situation
and the realization of velue withln it. The ethical criteria of
the normative approach may be derived from reflection upon and
deduction from an assumed absolute or by inductive postulation
from the relatlve situstion. The central polint which differen-
tiates the normative approach from the positlon of the relati-
vist is the recognition of universal values, while the point of
differentiation from the absolutist is the concern for the
transformation of the sltuation.

Variocus uses of a normative approach in the ecumenical
~dlscussions will be identified in the early stages of the re-
search In an effort to discern the possible foundations upon
which the idea of the responsible soclety was developed. The
normative approach ls characterized by the suggestion or usage
of an ldea as a goal or criterion for the purpose of indicating

direction or action with reference to the socilal procesas.

C. EVIDENCE OF INTEREST
There is evlidence In a number of spheres of a growing in-
terest In the concept of the responsible soclety itself, and
in the type of normative approach which it represents.



The social concern of the churches was expressed in and
through the condept at the Amsterdam Assembly. Since that time
it has become increasingly Iimportant in the discusslons of
clergy and laity alike. This significence is also indicated by
the fact of the expanded usage of the idea of the "responsible
society” in the work of the Evanston Assembly.

Support of this normative method was also given in the
eriticism by Dr. John Bennett in the chapter in the Amsaterdam
series on the "Strategy of the Church."” Benmnett commented,

Dr. Patijn does not seem to me in thls chapter
quite to do Justice to the place of the proximate

norms that ihould gulde the social strategy of
the church.

Dr. Bennett places considerable welght on the use of proximate

norms $n his Christiaen Ethics and Social Policy.

The Christian ethie guldes us in determining the
goals which represent the purpose of God for our
time. These are not absoljute and all-inclusive
goals but the next steps that our own generation
must take. The Kingdom of God in its fullness lles
beyond our best achlevementis in the world but God
does have purposes for us that can be reallized. 5
To live for them ls to live for the Kingdom now.

Reinhold Niebuhr, wrlting from the theological position he
assumed in 1937, pointed out that the genius of the gospel ethiec

was 1ts absoluteness and its lack of any specific strategy for

l. World gguncil of Churches, Man's Dlsorder and God's Design,
111, 152.

2. John Bennett, Christian Ethics and Socilal Poliey (N.Y.:
Charles Scribner's Sons, I946), pPp. 10, 77




dealing with the problems of the sinful world. It therefore

becomes necessary to supplement gospel ethics with

some strategy for meeting the reguirements, the day

to day necesslitles of & world in which the anarchy

of sin must be checked suffiiiently to allow some

degree of human cooperation.
The 1dea of the "responsible society” as discussed below will be
more than simply a soclal strategy; however, Niebuhr's concern
for a sccial strategy indlcates a type of interest in one level
of applieation.

Reference was also made to the need for social strategy and
analysis in the preliminsry examination of the American scense
written for the Fifth Annual Assembly of the Division of Chris-
tian Life and Work of the National Council of Churches. It
called for a more sensitive social analysils and psychological
understanding in approaching the problem of the balance between
freedom and restraint under the value system in the soclal

order.2

David Bidney, in his work, Theoretical Anthropology, gives

considerable thought to the normative sciences.

The functlon of a normatlve scilence, 1is to investi-
gate and suggest new modes of human conduct which
may serve &S norms for cultural experience and

1. Reinhold Niebuhr, "The Christian Faith and the Common Life,"
The Christian Faith and the Common Life Nils Fhrenstrdm et
al (Chicago: Willett, Clark & Co., 1938), p. 82. —

2. Division of Christian Life and Work of the National Council
of Churches. Changing America: A Social Perspective for the
Plann of tEE”EEEF&hes In Thelr Christlan %Ife and Work
{N.Y.: 51513333 of Christlan L1fe and Work, Natlonal
Counecil of Churches, 1955), p. 3.




experimentation. . . . The objective of such a
normative anthropology 18 not to discover !'laws!
of cultural development, but rather to dlscover
new cultural possibilities and potentiaslities
which may be of practical_=ignificance in cultural
invention and innovation.t
This points to the normative scientist aa a culture builder who,
through the use of the processes of thought, postulates norms
such as "a responsible soclety” for the purpose of the general
advancement of culture. Bidney speaks of this direction toward
a normative anthropology as a meta-anthropology. It naturally
leaves open the question of the transcendent ground which is
fundamental for the development of Christian social thought.
Ancther sphere of activity which indicates an interest in
the normative approach is that of sociological analysis. Con-
cepts such as goals or norms and institutional restraints have
become quite significant as tools for the social sclences. The

work of the soclologist Robert Merton 1s an example of thils

approach and usage.

D. PREVIOUS RESEARCH
The previous research can be grouped under two headings,
official expressions of the Ecumenical Movement and Individual

studies. The reports of the Amsterdam and Evanston Assembliles

l. David Bldney, Theoretical Anthropology. (N.Y.: Columbila
Unlversity Press, P LI7.

2. Robert K. Merton, HSocdial Structure and Anomie,” American
Soclological Review, III {October 1938), pp. 672-




provide some ongoing thought about the idea of the "responsi-
ble soclety" as a social norm, although the majority of the
discussion centers on the application of the concept. The
Study Department of the World Council of Churches has also been
a center for research. It has 1ssued a varlety of pamphlets
and documents whose purpose was to give a2 clearer understanding
of the idea and to foster questions as to the usage and devel-
opment of the norm In various cultural contexts.

Secondly, there are those individuals who have given thought
to the idea of the "responsible soclety"” as a conceptual norm.
The concept was briefly discussed In the analysis of the social
thought of the World Couneil of Churches made by Edward Duff.1
There 1s a natural parallel in much of the source material used,
but the focus of the research carrled out by Dr. Duff is es-
sentially different from that of this dissertation. Dr. John
Bennett of Union Theological Seminary, who had utilized the
normative approach through the use of middle axioms, hag indi-
cated the importance of the concept, although there is little
published material which Indicates the nature of his usage of
the concept of the responsible soclety in itself.2 Dr. Walter
Muelder, Dean of the Boston University School of Theology, has
made explicit use of the concept In the book Religion and

1. Edward Duff, The Social Thought of the World Council of
Churches (London: lLongmans, groen and Co., 1956).
2. John Bennett, "The Responsible Society,"” Congregational
Quarterly, XXVII (October, 1949), p. 327.
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Economic Responsibility and in his Boston University Lecture

entitled, The Idea of the Responsible Soclety. This study is
deeply indebted to the brief lines of thought projected in the

latter discourse.

E. THE METHOD AND SCOPE OF THE DISSERTATION

This study will be primarily limited to the officlial re-
ports of the major conferences of the Life and Work Movement
and the first two assemblies of the World Council of Churches.
These are selected as the baslc data in that they represent
a culmination of the social concern and thought of the churches
in each respective period. The nature of the concept indicates
a further limitation. The idea of the responsible society is
primarily a product of discussions in the economic and political
spheres. These areas are also the main centers for the appli-
cation of the idesa as & conceptual tool. This study will con-
centrate more explicitly, therefore, on those sections in the
conference reports which deal with the economic and political
order. Reference to other data will be made insofar as it has
relevance for the elucidation of the the development, nature,
and functions of the idea of the "responsible society.”

The method of the dissertation will be empirical, a gath-
ering of data from the sources, and an appeal to rational
coherence &s the means of interrelating the data for the pur-
pose of glving it interpretation and meaningful expression.

The data of the first section will be collected from the
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conference reports wlth reference to two baslc foel. First,
data will be selected which 1s demonstratlive of what has been
defined as the normative approach. Secondly, the reports will
be surveyed with reference to their content of the component
elements which were later encompassed in the idea of the "re-
sponsible soclety." This phrase was not used officlally until
shortly before the Amsterdam Assembly; however, 1lts structural
dialectie of freedom and equality and the balance of the two
wag Involved in earlier discussions.; These component qlements
wlll serve as the second center around which relevant data will
be collected.

This raises the problem of the means by which the data
will be critically weighed and correlated. There 1ls the obvi-
ous possibility of establishing a criterion upon which an
evaluation could be based. The nature of the material presents
another possiblilty however. The Ecumenical Movement has been
an ongoing process of internal criticism and growth. The
second alternative would thus be to discern that intermal process
rather than slmply to project an exterﬁal criticism on the basis

of an Individual criterion. The latter method, which represents

1. Dr. C. L. Patijn notes the first use of the term "The Respon-
sible Society"” in an address before the Conference of Chris-
tian Politicians held at the Chateau de Bossey, 1948 (Geneva:
World Couneil of Churches, 1948), p. 2.

"What we need is not & free society, but a responsible so-
clety. I remember very well how this word was found. We had
a discussion in London, a few months ago about Dr. Oldham's
paper on the Free Soclety, and Dr. Oldham himself did not agree
with the title. He saild what we needed was & humane society,
but as that is untranslatable, after a long discussion it was
"declded to use the title 'A Responsible Boclety.t"
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a more Intrinslc approach, will be used In this study, an evolv-
ing coherence through which the study will seek to reveal the
Intermal critique which lies within the data itself.

The final section of the dissertation will project a more
explicit examinatlion of the nature of the ldea of the respon-
8ible society as made apparent in the data surveyed. The study
willl sttempt to trace the development, nature, and function of
the concept while maintaining a true correspondence with the

nature of the specific data.

F. THE PLAN OF THE DISSERTATION

The dlssertation will fall into two major sectlons. The
first section will be & survey of the socurces in an attempt to
trace the development of the normative approach and the struc-
tural components of the concept of the responsible society. The
firast chapter will introduce the subject; indlcate evidence of
interest; and clarify the foundational problems of definition,
scope, and method. The next four chapters wilil progressively
deal with the major conferences of the Life and Work Movement
and the World Council of Churches: Stockholm, Oxford, Amster-
dam, and Evanston. In each of these chapters the context, the
conference, and the response to the conference will be con-
slidered.

The second section will econsist of an analysis of the con-

coept itself In terms of its structural characteristics and its

1. Edgar S. Brightman, Nature and Values (Nashville, Tennessee:
Abingdon-Cokesbury, 1345}, pp. 106-107.
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function and usefulness. This analysis will conatitute chapters
8ix and seven. Chapter eight will be the general conclusion in
which the results of the research will be drawn together in a
final disc¢ussion.



CHAPTER II

THE STOCKHOLM CONFERENCE

A. INTRODUCTION

The Stockholm Conference of 1925 provides the natural
starting point for the consideration of the problem, Iin that
this conference stands near the beginning of the Life and Work
Movement. The sacope of thls chapter will be to view this
fundamental perlod through the report of the Stoeckholm Con-
ference.l The main purpose wlll be to analyze this report in
an effort to discern the fundamental trends and events which
contributed to the development of the concept of the respon-
8ible soclety.

The discussion of this conference will be structured around
four procedural steps: first, a survey of the context within
which the conference took place; secondly, an analysls of the
report of the conference in accordance with the purposes men-
tioned above; third, a consideration of those events which
followed in direct response to that conference; and finally,

a concluding summation of the findings of the analysis.

1. G. K. A. Bell (ed.), The Stockholm Conference of 1925
(London: Humphrey Milford, 1326), p. L.

1h
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This will lead quite naturally to a dlscussion of the O0x-
ford Conference and the Amsterdam and Evanston Assemblles. The
method of approach willl be similar in these chapters to that
established In the analysis of the Stockholm Conference.

B. THE SEITING OF THE CONFERENCE

l. The Socilo-Politieal Setting

World War I provided the chief background for much of the
thought of the stockholm Conference. The destruction which it
wrought in practlically every realm 6f life served as a continual
reminder of the necessity for a reappraisal of the role of the
church in relation to the world. There was not only the obvi-
ous destructlon of life and materlal, but also the distortion
of the trust upon which poslitlive intermational relations could
be built. The problem of the church was Intensifled by the fact
that this distrust was also characteristic of the attitude of
churchmen. The war presented a dual preblem. The church not
only had to come to terms with a rapidly changing world, it
also had to heal 1ts own internmal wounds.

2. The Theological Setting
It is not possible within the scope of this study toc present
a detailed analysis of the spectrum of theological thought repre-
sented in the denominations and nationalities involved in such a
conference. Nonetheless, it 1is possible to note the maln currents
of thought. One such stream was the llberal movement which had

risen to its height In the period preceding the First World War.
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The war crushed much of the optimism of this movement and Pletism
reasserted itself as & second current constituting the theological
setting for Stockholm.l Within and around these two streams

there was a complex of many theological and soclal perspectives
such as those of the Anglicans, the German Pletists, the "Copec"
Movement, the Christian l1lberals of France and Americs, and the
Orthodox Churches, but the differentiation between the llberal

and the Pletistic movements provided the primary theological back-
ground for the conference as ls evidenced by the tension which

arose withing the conference.2

3. Organizational Foundations

The perlod immedlately preceding World War I had witnessed
the germination of a new concern for communicatlon among the
churches and for some form of organization between them. This
not only gave rilse to the development of Interrelation and
organization at the national level, but also led to an Inter-
national conversation among churchmen. Thils conversation re-
sulted in the Council of Constance, which was held in Switzer-
land, on the eve of the First World War, August 2, 191l. The
imminence of war serilously limited the activity of the confer-
ence. However, mutual expression was glven to the recognition
of the inescapable duty of the churches to rise asbove their
partlcular national orientation in an attempt to witness for

the cause of peace. A continuation committee was appointed;

l. Andrew L. Drummond, German Protestantism Since Luther
(London: Epworth Press, 1951), chaps. vi, vii.

2. W. Schweitzer (ed.), Eschatolo and Ethies, trams. R.H.
Fuller (Geneva: World Councll o% Churches, 1951), p. 15.
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and this group eventually assoclated themselves under the name
of the World Alliance for Promoting Intermational Frilendship
Through the Churches.l

With the coming of the First World War, many of these lines
of communication were broken. Despite thls fact, a group of
Scandinavian churchmen, under the leadership of Archibishop
Nathan Soderblom, pressed for a wartime conference of recon-
ciliation. This action eventuated in the Neutral Church Con-
ference in Uppsala in December of 1917.2

After the war, the afore-mentioned committee of the Worlad
Alliance sponsored a peace conference at Oud Wassenaar, Holland.
At thls conference Archblshop Soderblom outlined his plan for
an Interrnational conference which would combine all the churches
in one unified approach to the problems of the soclal order.

This idea moved toward realization in the inauguration of
the Life and Work Movement at an international conference called
for that purpose at Geneva, in 1920-3 This body undertook the
actual adminlistrative sasction which culminated in the Stockholm
Conference. With one notable exceptlon the conferences during
the years between Geneva and Stockholm were dedicated prima-
rily to the task of structuring the Life and Work Movement and
preparing for the Stockholm Conference itself. The exception

l. Ruth Rouse and Stephen Neil)(ed.), A History of the Ecumenli-
cal Movement.(Philadelphia: Westminster Press, 195L), P 515

2. ‘Md-’ p. ;2 '

3. 7Tbid., p. 535
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was the Birminghém Conference on Christian Politics, Economics,
and Citizenship, held in Birmingham, England, in April of
19&1-1 ™is conference, which was a unlque outgrowth of the
social concern of the English churches, served as a vlital
resource for the discussions at Stockholm. Against the back-~
ground of a variety of theological and social factors these
many strains of action and concern were combined as the founda-

tion of the 8tockholm Conference.

C. THE CONFERENCE

On August 19, 1925, more than five hundred delegates from
thirty-seven countries assembled in the cathedral In Stockholm,
Sweden, for the opening meeting of the coni‘erence.2 In con-
trast with earlier conferences, the Stockholm Conference was
developed on an offlicial delegate basis. The letters of in-
vitation requested that the national church bodles appoint
delegates. This action, however, in no way bound the churches
to any positlon assumed by the conference .

For many the spirit of the conference was its most Iimpor-
tant quality.u Despite extreme differences in theological and
political position, the delegates were united In a tremendous

gsense of oneness which trascended those divisions.

1. W1ll Reason (ed.), The Proceedings of the C.0.P.E.C. (London:
Longmans, Green and Co., 192L).
2. G.K.A. Bell (ed.), The Stockholm Conference of 1925, p. 1.
. Ibid., p. 17.
. TRuth Rouse and Stephen Neill (ed.), A History of the Ecumeni-
cal Movement, p. 549.
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- The purpose of the conference was indicated by the Bishop
of Winchester, F. T. Woods, in the opening address when he
said, "Our concern is not a doctrine of the church, not the
goverrment of the church, but the establishment of the sov-
ereignty of Jesus Christ through the whole range of humen af-
fairs."l Tis represented an attempt to approach the demand-
ing problems of the world outalde of the theological perspec-
tive, an attempt made necessary by the theological disagree-
ment of the tilme.

The work of the conference was divided into six discus-
sion areas: (1) The Purpose of God for Humanity and the Duty
of the Church, (2) The Church and the Economic and Industrial
Problems, (3) The Church and Social and Moral Problems, ()
The Church and Industrial Relations, (5) The Church and Chris-
tian Education, and (6) Methods of Co-operation and Federa-
tive Efforts by the Christian Communions. Three of these
sectlons fall with the limits of this study.

l. The Purpose of God for Hnmanity and the Duty of the Church
The basic dlspute In the conference arose in this section,

with the problem of the nature of the Kingdom and man's rela-

tion to it. This issue not only crept in desplite the attempt

to eliminate theologlical discussion; 1t became a dominant thread

which wove itself through the entire program.a The approach of

l. G.X.A. Bell (ed.), op. cit., p. 39.
2. Ruth Rouse and Stephen NeIll (ed.), op. e¢it., p. S547.



most of the German delegation was expressed by the Blshop of
Saxony, Ludwilg Thmels, who commented:

The Kingdom of God, however, means the Kingship
of God « « « We learn from Holy Scripture, that
the Church has only one task, which ls to bear
witness to Him who was and is and is to come., In
Christ the Kingdom of God has become a reallty
In the world; in Him it is built up, in Him it
is made complete. Nothing could be more mistaken
or more disastrous than to suppose that we mor-
tal me& have to builld up God's kingdom In the
world.

In contrast, an American delegate, Charles S, Wishart,
indicated that the chureh in America

is seeking to meet her responsibility for the
fulfilment of God's great kingdom purpose by
the development of an envlironment which wilil
at once fit men for the Kingdom of God and
stimulate their entrance into that Kingdom.2

The middle-ground was defined by & British delegats,
A. E. Garvie:

God fulfils the purpose for man, not apart from
man, but by means of man . . . Man can hinder

or help, delay or advance the fulfllment of God's
purpose. In the endeavor to better the lot and
the life of man this 1s a consideration which
must never be lost sight of: it is not a human
enterprise limited by human resocurces: but it

is a2 divine iIntention that can command dlvine
resources: and yet by 1ts very nature as personal
and concerned with persons 1t cannot be achieved
by these divine resources without human co-oper-
ation . . . . God fulfils His purpose for man in
intimate relations with man.3

l. G.K.A. Bell (ed.), op. cit., pp. 84-86.
2. Thid., p. B2, 0 B &=

3. Tvid., p. 88.
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The doctrine sssumed by Dr. Ihmels expresses 1lts soclal
concern primarily through witness to the redemptive act of
Christ, with little emphasis upon the transformation of the
world through the efforts of men, Within Wishartts position,
the Kingdom of God is thought of as being brought asbout by
the activity of men in co-operation with God. A co-creative
relationship 1s also characteristic of the mediating posi-
tion assumed by Garvie; however, the emphasis ls upon the
purpose of God rather than the activity of man.

The very fact of this discussion is significant. The
churches had approached Stockholm with the realization that
they had to come to terms with the problems of the world
whatever their theoliogical orlentation. They were awasken-
Ing to the fact that they had responsibilities in the world
even 1if they disagreed as to the theological implications of
those responsibilitles. This discqssion pointed to the diffi-
culty of isalating the consideration of social issues from the
theological. This insight was fundamental in the eventual
effort to correlate the activitles of the Faith and Order
Movement and the Life and Work Movement under a World Coun-
c¢il of Churches. Finally, thils dlscussion suggested the
clearest internsl criticism which was to arise out of the
conference. An emphasis upon the Kingdom alone, failed to
come to grips with the social problems, while on the other
hand a purely social approach lacked the power which is
based on confidence in the ultimate victory of God's King-

dom.
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2. The Church and EBconomie and Industrlial Problems

This sectlon began its work with the recognition that the
church had been driven out of many spheres of human life. The
emphasis upon personal salvatlon with its lack of social con-
cern and the self asserted autonomy of classical laissez
falre economlics were cited as two of the fundamental causes of

1
this isolation of the chureh. This led to the realization
that salvation could no longer be discussed simply iIn indil-
vidualistlc terms. The church had to be responsive to the
Institutions of society as well as to the individual. There
wasg, of course, & range of difference in the amount of welght
given to this realization in general correlation with the
position assumed on the question of the Kingdom.

It was a German delegate, however, who best summed up
this recognition.

If we look at this more closely and in the spirit
of love, we shall find that it is by no means
always a questlon of the =in and gullt of the in-
dividual, but much more frequently of the commun~
1ty. This guilt consists in the fact that the
communi ty has allowed conditions to arise in which

men are bound to stumble and fall, to sink and be
lost. . . .

» L] - L] L4 L L * . . L ] - L - L] * - Ll L - - L] L] L] L] L L] - -

Is 1t not a Christian duty not only to hold out a
helpful hand to those who have come to grief and to
stoop to those who have sunk low in sin and sorrow,
but also to feel the collective gullt and to wage
war against those conditions that crush body and
soul, mind and spirit, manners and morals, joy and

1. 1Ibid., p. 12L.
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nobility of mind? Thus . . . to advance beyond
helpfulness to individuils to comprehensive socilal
and industrial reforms.

But how was the church to meet this necessity? Was it to
develop & particular economic and political program or was it
to bear witness to an event and a Kingdom? Was united action
pqssible without a similaf theological unity? In the midst
of these problems many of the delegates began to use a norma-
tive approach at the soclal issue level by their reference to
the "human element" as & criterion. It was suggested that
the socisl structure should be evaluated on the basis of con-
tributions to personal welfare and that the church should
champion this "human element" wherever there was the possi-
bility of the production of personal values.>

Thus in the sphere of economlcs we have declared

that the soul is the supreme value, that 1t must

not be subordinated to the rights of property or

to the mechanism of industry, and that it may

.elalm as its flrst right the right of salvation.

Therefore we contend for the free d full de-

velopment of the human personallty.
Such & norm as that of the "human element" served as a focus
of appeal for unity of thought in the face of theologlcal 4dif-
ference.

This norm was applled, for example, with reference to the

problem of man and property. ZElle Gounelle enlarged upon the

use of the idea of the "human element” by citing several more

1! Ibid-’ pp' 13 -135

2. G.X.A.Bell (ed ), The Stockholm Conference of 1925 on Life
and Work (London: Humphrey MIlford, 1926), p. .«

3. Ipid, p. T12.
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explicit normative ideas which In his opinion demonastrated the
more rigorous demands of the Christian conscience on the prop-
erty issue.l The Oxford Conference was to see thls approach
developed more explieitly under the name of "middle axioms."

A similar veln of thought was projected with reference to
the problem of cooperation between industrial units within a
nation. It was held that an iIndustrial enterprilse must in-
creasingly be thought of as a soclal trust.a This was aug-
mented with the Imperative that industry should not explolt
child labor and that unemployment should be prevented.3

This demand that Industry and property be thought of as
& soclal trust before God and the community, both in the dis-
cussions and In the final report at Stockholm has a elose
correlation with the Amsterdaﬁ definition of the responsible
society as one "where those who hold political authority or
economic power are :esponsiblé for 1ts exercise to God and
the people whose welfare 1s affected by iﬁ."u

The question of the Kingdom, though evident, was not as
pronounced as in the discussion of the first tople. The con-
frontation with the social dilemmas before the church tended

to bring about some fuslon of perspective though not a reso-

lutilon of the problem.

1. Ibidc, ) 170.

2. m., D. 198.

3. m,, PP 210 216.

i. The world Council of Churches, Man's Disorder and God's

Design (N.Y.: Harper % Brothers, 1948), p. 192.
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3. The Cﬁurch end International Relations

The section on The Church and Internaticnal Relatlions was
exceptionally vital to the conference due to the urgency of
the problems of the world community. There was a general re-
jectlon of war, race clieavages, suppression of minorities, and
excessive natlonalism as being contrary to the will of God and
to the good of the world community. Likewlse, 1t was affirmed
that loyalty to God surpsssed all other loyalties. When the
deliberations moved beyond thils analysis into the area of
recommendation, however, the basle tension of the conference
projected itself.

The course of the discussion denled the valldity of war
as a means of resolving world problems and acknowledged that
the churches should make a persistent attack upon the causes

1
of conflict. The confllect within the economic sphere was
identif'led as one such basic causal element of war in a num;
ber of the addresses.
The premisses, on which competitive trade pro-
duction has been bullt up, presuppose that, for
purposes of financial gain, the human race are
entitled to pursue an unehristian, self-seeking
policy, unrestrained by a due observance of
soclal or international duty. It was the wide
support of the competitive system, pressed un-
duly, both in military equipment and in trade

development, that, in the main,_ brought about
the cataclysm of the Great War.

1. GQKQAQ Bell (edl) QDo Cito po 531-
2. Toid.. p. heB. T = &=
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Raclal and national differences were also identified as
causal factors. There ﬁas 8 deeper note of concern at this
point, however, for the prevention of future wars than for a
recognition of the past war. This was in part a product of
the dlscussion within this section on the problem of the colo-
nial or underdeveloped areas of the world and the fear that
the growing unrest of the colonial emplires might provide fuel
for another war. Thié concern 1ssued in an appeal for respect
for the equallty of all races.l

The use of international law was considered as a medlum
for maintaining the stabllity of the world communlity. This
discussion did not include an analysls of the function and
role of the state, but it was reallstically cognizant of the
conceptlon of national sovereignty as & hindrance to the
operetion of any scheme of international law.2

It was recommended that a pattern of arbitration and
reconciliation be fostered wherever possible in the relation-
ships of nations, but it was acknowledged that the primary
problem of the time lay in the realm of the spiritual or psy-
chological. The greatest need of the hour was not for better
internatibnal machinery, great as was that need, but rether

for an attitude of cooperation and mutusl respect among the

nations of the world.

l. 1Ibid., p. L498.

2. Ibld., p. 523.
3- Lt_)_ Ido, P 523-
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The future bears in her hosom international
difficulties for the ad justment of which neither
the League of Nations, nor the new court of in-
ternational justice, nor other possible situa-
tions, afford a rellsble guarantee. However

great importance may be attached to such situa-
tions, 1t must nevertheleszs be established that
the centre of gravity of the cause of peace really
lies on a different plane, the spiritual.

The principal question 1s whether there is
ground for hope that a spirit different from that
which has hitherto in general governed lnterna-
tional conditions may be developed in the nations,
a spirit more_germane to the lofty princlples of
Christianity.?l

This same need for an international ethos had been raised
2
in the discussion on economle conflict as a cause of war.

The central issue in this entire discussion was once agaln
affiliated with the problem of the Kingdom. What were the
churches to do in the midst of the chaotic world conditions?
The ma jority of the participants in the dlscussion suggested

3
some kind of support for the League of Nations. Dr. Kapler,
of the German delegation, responded to thlis position in the
name of hls group:

They acknowledge warmly and gratefully the efforts
of the Commission which has endeavored, in such a
peaceful mind, to find a means of solving the
problems of war and of establishing an international
organization that would insure peace. But they are

ungonﬁinced that thelir efforts would achieve these
ends.

1. 1Ibid., p. 523.
Ibid., p. L68.
3. Tbid., pp. 417, 4Th.
L|.o sy P LI.SO.
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Dr. Klingeman of Germany stated in his address:

We cannot identify any state of temporal welfare
with the Kingdom of God, nor can we belleve that
a state of things within our power may hasten the
coming of the Kingdom. . . .Luther taught us four
hundred years ago to separate the idea of God's
Kingdom from all earthly endeavours on the ground
of temporal welfare.l

From this perspective men could only bear witness to the
natlions, thereby calling them to repentance before God.

Shortly after these comments, the conference moved to 1its
most climactic moment in the address of Elie Goumelle. He re-
sponded to the position of the German delegation:

T™is Conference 1s deeply dlvided on the gques-
tion of the meaning to be given to the scrip-
tural idea, which inspires us all, of the
Kingdom of God. Some are only willing to see
In it a synonym for salvation by grace, or for
forgliveness, others see in it a new material
soclal order ruled by God. But whatever our
explanation of the Kingdom of God may be,
whether spiritual or material, individualilst
or soclal, 1s of little account after alll The
relations between natlons, as a practical mat-
ter, for all of us who are here, ought to be
governed by the laws of this Kingdom, and we
ought all In every way to wish that the will
of God, the wlll of righteousness and peace,
may be done on earth, assuming that we accept
the programme of the Lord's Prayer. We musat
therefore belleve and act 1In accordance there-
with.

This is to say that men must ever seek to realize in the
world the kindgom to which they were called 1n Christ, regard-
less of thelr theologilcal bellef concerning the means through
which the ultimate kingdom would be realized.

l. G. K. A. Bell (ed.), op. cit., p. L51.
' 20 Ibid.O, p‘ h53'
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In cormenting on this section, the final report of the

conference asserted:
We have not attempted to offer precise sclutions,
nor have we confirmed by & vote the results of
our friendly discussions. This was due not only
to our respect for the convictions of individ-
uals or groups, but still more to the feeling
that the mission of the Church is above all to
state principles, and to assert the ideal, while
leaving to individual consciences and to com-
munities the duty o{ applying them with charity,
wisdom and courags.

This indicated the persistent division In the thought of
this section and also the persisgtent problem for Christian
ethics of the means by which to realize the ideal in the
actual. Tt 1s the contention of this study that the norma-
tive approach was to develop as a useful means through which
to deal with this problem.

The war had wltnessed to the necesslty of making nationsal
power internationally responsible; thus, the world was viewed
as the unit of cooperation. There was little emphasias upon the
responsibility for national power in itself, however, as ex-
pressed in the Amsterdam definition of the responsible soclety.
The problem of how to achieve world cooperation and the
church's relation to that task remained unanswered in the

face of the theological differences.

1. Ibid., p. 713.
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D. THE POST-~-CONFERENCE PERIOD

In its concluding days the conference elected a continua-
tion committee. This body was reconstituted as a permanent
committee in 1930, under the title, The Universal Christian
Council for Life and Work. It served as the central adminis-
trative body for furthering the activity of the Life and Work
Movement through to the Oxford Conference of 1937. Two actlv-
ities of this Committee are particularly relevant to the
present study: the establishment of The International Christilan
Social Institute, and the preparation for the Oxford Conference.
The latter Iinterest will more natﬁrally fall wilthin the bound-
aries of the chapter to follow. ’

The Internatlional Christian Social Institute was formally
constituted by the Continuation Committee In 1927. Its scope
of activity included seminars, research projects, a regular
publication entitled Stockholm, and a general exchange of in-
formatlon between the churches. The London Conference of
Christian Social Workers, The Basle Study Conference, and the
Rengsdorf Study Conference were products of this activity.
These conferences'represented an attempt on the part of the
churches toldeal with the problems characteristic of those
years of economic crisis:

There are two points at which these conferences contrib-
uted to the developing normative approach. First, there was
a sharpening of the consciousness of the responsibility of the
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church toward the soclal order. This Intensifled the quest
for principles which might be utilized as a ground for soclal

action.
The Churches are concerned not only with the
preaching of a specifically Christian ethic
but also with the futherance of those brosd
principles of humanity on which the consci-
ence and reason of the world at large are at

one with the cogscience and reason of Chris-
tianity itself.

A unique element in this conslderation was the attempt to
correlate this normative apprcach with natural law.2
The second malin stream following the pattern of Stockholm
was the further development of principles or criteria as so-
cial norms. This was a factor both in the London Conference
for Christian Social Workers and in the Rengsdorf Conference
on the Church and the Problem of Social Order. The latter
served as a culmination point for a group of study conferences
on the basis for social action.3 In the fomer, it was Indi-
cated that the systems of produetion, distribution, and con-
sumpt ion should be held in constant réference to the following
principles:
The spiritual value of sll materlal things, and
supremely the value of human personality: self-

sacrifice: work as a service: the ownersh&p of
property as stewardship: and brotherhood.

1. John Turnbull, Ecumenical Documents on Church and Society
(Geneva: World Council of Churches, 1954), p. 21.

2. Ibido’ Pe 22.

3. TFuth Rouse and Stephen Neill (ed.), History of the Ecumeni-
cal Movement, p. 580.

h. Jobn Turnbull, op. ¢it., p. 23.




32

The report of the Rengsdorf Conference stated the follow-
ing principles with reference to the economic order:
Work as a duty of msn; property as a loan en-
trusted to man by God, and as a stewardship of
which account has to be given; economic activ-
i1ty as service to the community; snd the sub-

jectiin of economic life to the demands of jus-
tice.

Such a pattern of principles was alsc used In the course of the
Jerusalem Conference of the International Missionary Council in
1928.

These norms, like those in the Stockholm discussions, are
explicit expressions of the demand for responsibility regis-
tered in the Amsterdam definition of the responsible soclety.
The developing socilal thought of the Life and Work Movement
was dealing with the component elements which were to be built
into the polar structure of the idea of the responsible so-
clety.

The fact of a correlation between the development of
social thought in an early period and the manner in which a
social norm was postulated in & later period is an indication
that the norm encompasses a portion of the structural problem,
and one can trace the roots of the norm and its component parts
because of the persistence of the problem.

The statements of these conferences recognlzed on the one
hand the value of the personality with its freedom, and on the
other hand the problem of orienting the individual to other

1. Ibid., p. Lh.
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ind4viduals In the sccial sphere. This question of orienta-
tion led these conferences to point to the necessity of such
concepts as "stewardship over property" and "ecnommic activ-
ity as a service to the community” in an effort to achieve
justice in the Interaction of the individuals in the socisl

order.

E. CONCLUSIONS AND FINDINGS WITH REFERENCE 10 THE PROBLEM

The purpose of this sectlion is to draw together the cen-
tral factors in the Stockholm discussions and to make reference
to those points which are relevant to the problem of this dis-
sertation.

The conference acknowledged responsibilities of the church
within and for the world. How thils responsibility was to be
fulfilled, however, was the basic conflict. Thils conflict
permeated virtually the entire conference; the basic issue be-
Ing the nature of God's Kingdom and the character of man's re-
lationship toward 1it.

There was a general agreement on numerous sccial issues
desplte the theological differences, primarily becsuse of the
unifying power of the fellowshlp and the urgency of the prob-
lems. For example, there was agreement on the usage of social
norms such as the "human element" as a specific criterion for
Christian soclal thought. Similarly, the necessity of an under-
lying attltude of respect among the nations was recognized as

the only ground for an intermational community.
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The recognition of the church'!'s responsibility for the
world was particularly significant in that 1t necesslitated
conslderation of ways through whieh to fulfill thet respon-
sibility. The concept of the responsible soclety 1s one
eventual result of such a struggle. The theological dlsagree-
ments presented a situation in which 1t was necessary to find
avenues through which action could be fostered lrrespective
of the disagreements. The normative approach served as one
such avenue, for the usage of such norms as the "human ele-
ment" provided a foundation upon which more expansive con-
cepts such as that of the responsilble society were later bullt.
Such norms wers open to acceptance from a varlety of different
theological perspectives. They adapted themselves to action
desplte diversity. The sphere of theologicel differences might
be spoken of as8 the horizontal plane. In additlon, such nomms
provided a bridge for unlifying elements in the vertical plane:
the theological problem of the transcendent and the relative.l
This latter point was not emphasized at Stockholm, although

1. Throughout the balance of this study the question of the
relationship between the Kingdom and the world will be
characterized as the vertical plane in comparlson with the
horizontal perspective which will have reference toc the
various differences and polarities within the world itself.
The Kingdom will often be identiflied as the transcendent
ldeal In the discussionz of the actlon of the normatilve
approach as a medium of communication between the Kingdom
and the world. This iz not to suggest a denial of the given
reallty of the Kingdom within the world, but only to denote
the nature of the conception of the Kingdom as it functilons
in relation to the world within the polarity of the vertical
dimension.
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Gounelle did move in this direction in his comments on property.

None of these concluslons can be dlrectly related to the
eventual postulations of the concept of the responsible socilety.
These insights were rather like flrm subsoil which provided
nourishment and stability to the idea of the responsible so-
ciety upon its conception at the Amsterdam Assembly as a norm

for Christian social action.
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CHAPTER III

THE OXFORD CONFERENCE
A. TE SITUGATION

1. Organizational Bsasckground

The biennial meeting of the Universal Council of Life and
Work at Fang, Demmark, in 1934, stands out as the dividing
point In the watershed of thought between the Stockholm and
Oxford Conferences. The nature of world events had brought
the lasue of the state to the center of the church's concemn.
The Council grappled with this lasue in two ways. First, "It
solemnly resolved to throw 1ts weight on the side of the Con-
fessing Church In Germany against the so c¢alled Nazl regime.“l
Here, also, the Council ratified the theme of "Chureh, Commun-
ity and State™ for the conference to take place in 1937. This
meeting was of importance in that it "brought the expanding
programme on which the Council had been engaged over szeveral
years to a definite point of decislon, and compelled the
Churches . . ..to recognize the Councll as an iIndispensable

2
Instrument of their common life."”

1. Ruth Rouse and Steghen Neill (ed.), History of the Ecumeni-
cal Movement, p. 583.
2. Tbld., p. 58L.
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2. The Socilo-Polltical Setting

The years following the conclusion of the First World War
bore testimony to a tremendous change in the attitude of layman
and clergy toward the course of history. The early mood of
optimism was deeply eroded by the currents of pessimism. The con-
ditions which the war had created and left unanswered, stimu-
lated a mood of insecurity whieh fostered a resurgent nation-
alism characterized by national animositles, growing rearma-
ment, and an increasing fear of war. This mood was intensified
by the sense of hopelessness which accompanied men's feelings
that they were locked in the grips of economic depression. This
hopelessness augmented the spirlit of nationalism with 1ts eco-
nomice conviction that each nation was responsible for its own
security and autonomy. The coheslveness of the local and the
world community was disintegrating. Thls signalled the rise
of the all-inclusive state which sought to achleve social co-
herence through regimentation.l

3. The Theologlical Setting

The Stockholm Conference had, among other things, recog-
nized the impossibllity of considering Christian action apart
from Christian theoclogy. This consclousness was deepened in
the period between the Stockholm and Oxford Conferences. The

Life and Work Movement increasingly plotted a course which

1. J. H. Oldham, The Oxford Conference, p. 151.




38

brought it Into a more extensive interrelation with the Faith
and Order Movement.l The doctrine of the Church was the issue
around which this theological awareness evolved. The Church
was viewed as being both trans-confessional and supra-national
under the Lordship of Jesus Christ.2
This emergence of the doctrine of the Church was opposed
by many of the liberal leaders of the Stockholm Movement as a
return to ecclesiasticism. However, the darkening perplexi-
ties of world events tended to deny thelr falth in man and to
sustain the emphasis of conservative'thqoldgy énd confessional
neo-orthodoxy in their assertion that certainty lay only in
the "last things" and that the "Word of God" was a judgment of

God upon men and not & confirmatlion of man's highest 1ideals.

B. THE CONFERENCE
l. Preparatory Activitles
The task of preparation for the Conference was extensive

and fruitful. Nearly 250 papers were produced and circulated
among ecumenical groups and Individuals for criticism and com-
mentary.

The preparatory studied developed Into a venture

of ecumenical thinking, which In thoroughness

and range of co~operation has perhaps never been
equalled by any previous Christian world gathering.

1. Ruth Rouse and Stephen Neill (ed.), op. cit., p. 573.

2. Ibido’ P 57ho
See J. H. 0ldham, op. cit., p. 21.

3., Huth House and Steﬁﬁen Neill (ed.), History of the Ecumeni-
cal Movement, p. 569. -




39

By giving definiteness to the Christian mind in
face of the perils and opportunities of a chang-
ing world situation, it exercised a potent, though
largely intangible, mf}uonce on the thought and
polity of the Churches.

Three of the published volumes of these preparatory pspers are
particularly relevant to this study: The Church and Its Func-

tion in Soclety;’ The Christian Faith and the Common Life;>

and, The Unlversal Church and the World of Iilat-:l.cns.LL |

a. The Church and Its Function in Soclety.

The Church and Its Functlon in Society, by W. A. Visser't

Hooft and J. H. Oldham, served as one of the foundational docu-
ments In the preparatory studles. After a consideration of the
various doctrinal conceptlons of the Church and their expres-
sion In history the discusslion moves to the question of the
relation of the church to the world. A varlety of views on this
guestion are presented: the Biblical vlew; the Thomistic view;
the orthodox conception of the deification of the world; the
opposltion betwesn the church and the world characteristic of

Lutheranism; and, the Calvinistlec and Social Gospel conceptions

1. BRuth Rouse and Stephen Neilll (ed.), A History of the Eeu-
menical Movement, p. 585.

2. W. A, Visser't Hooft and J.H.0ldham, The Church and Its Func-
tion in Society (London: George Allen and Unwin, Ltd., 1937).

3. NTIs ¥hrenstrom et sl., Christian Faith and the Common Life
(Chicago: Willett, Tlark and Company, 1933).

. Philip Henry Kerr et al., The Universal Church and the World
of Nations (Chicago: Willett, Clark and Company, 1938).
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of the rule of God.1 This led naturally to an identification
of the function of the church in society and the structural
dimensions of the corporate life,for it was realized that "the
Christian faith must express itself in the corporate 11fe."2

Falith in God 1s real only as it confronts the
partlculars of history. Only by acting in ac-
cordance with God's wlll in the concrete his-
torical situation in which He had placed us can
we, in the full realjity of belng, enter into
fellowship with God.3

Two avenues of approach to the eorporete life are discussed:
first, the witness of the Christian layman within soclety; and
secondly, the expression of the church as an institution. The
task of the church in these two spheres is to remind men of the
true end of thelr existence and to call them into a community
of 1ove.h The church must not usurp the moral responsibility
of the person, but should glve guldance to the fulfillment of
that 1ndi§1duﬁl reSponsibility. The additional responsblility
of the church to express corporate opinion is an effort to
educate the church and to mould public opinion toward the
achlevement of the desired ends 1s alsc recognized.

Hence between purely general statements of the
ethical demands of the Gospel and the decislions
that have to be made in concrete situations there

iz need for what may be described as middle axioms.
It 18 these that give relevance and point to the

1. W. A. Visser't Hooft and J. H. Oldham, The Church and Its
Function in Soclety, ppr. 124 & f.

2. Ibid., p. 189.

3. IbIlad., p. 189.

L. Tord., p. 208,
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Christian ethle. They are an attempt to define
the directions in which, iIn a particular state 1
of soclety, Christian falth must express 1itself.

It is affirmed that the church can act as a critic of the

soclal order because it possesses a center beyond soclety--a

transcendent point of referencs.

2 he Christian ethic is

viewed as an ethic of inspiration rather than an ethic of ends.

Its primary focus is upon a living fellowship with God rather

than a social goal or norm to be attalned. The concern of the

Christian ethle is centered iIn obedilence to God; nonetheless,

"if action is to be effective in the social sphere 1t 1s, of

course, essential that there should be deflnite objects of

attack and pursuit."3 The author holds that reflection upon

experience should be utilized, but that for the Christlan the

inspiration of the relationship with God provides the ultimate

grounding.

The more important a decision the more neces-
sary it 1s that a man should bring to 1t his

total experience. But each situation Iis new

and calls for a venture into the unknown. And
for the Christlan that venture 1s a responﬁe

to what he belleves to be the will of God.

This dlscussion recognlzed and accepted the social respon-

sibllities of the church, ciﬁing the Importance of action at

both the Individual and the corporaté levels. The 1ldea of the

1.

2w
.

Ibid., p. 210. For a discussion and history of the use of
various axloms and norms in Roman Catholic socilal thought
see Melvin J. Williams, Catholic Social Thought {(New York:
The Ronald Press Co., 19%0). See also Josepﬁ N. Moody (ed.),
Church and Society (New York: Arts, Ine., 1953).

1bid. y Po 2-5;_.
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middle axiom was explored as & means for giving guidance to the
individual Christian. This represented a direct usage of so-
clal norms in approaching the problems of the social order.

A further step in the development of the normative ap-
proach was also made in the assertlon that the church should
give corporate expression to its socilal ideals. This helped
to prepare the way for such broad generalized norms as that of
the responsible society. Finally, it is important to note
the use of this approach by authors who characterize the Chris-
tian ethic as an ethic of inspiration. This points to the
value of the approach as & medium through which to glve more
concrete expression to the absolutes of the Christian falth

in the midst of the social complex.

b. The Christlan Faith and the Common Life

In the introductory chapter, Dr. Nils Ehrenstrdm discusses
the disintegration of community life and the attempt to create
& new center of unity through all-inclusive entitlies such as
class or state. "The common life of mankind is increasingly
being built up on & post~Christian basis. It is leaving
Christianity behind gl In the light of this situation he
adds that it is essential for'the church to "gain a clearer
sense of the meaning of her own ethos, its central affirma-~

tions, main criteria, and practlical implications, both for

1. Nils Ehrenstrom et. al., Christian Falth and the Common
Iife, p. 5.




L3

the ordinary pursults of dally life and for the exerclise of
Christian responsibllity toward the larger issuses of a chang-
ing society-"l But how was the church to accomplish thls task
and to determine the nature of each of these elements?

Martin Dibellus deslt with these problems in discussing
the message of the New Testament and the orders of human so-
clety. He suggests that a person could never fulfill the
requirements of the Kingdom, but that the requirements exist
nonetheless as an ever vital demand upon the believer.2 The
Christian life 13 lived in a gulf between the demands of the
Kingdom and the facts of the common life. The Christisan fel-
lowship is sustalned in the midst of thls tenslion primarily
through 1ts relationship to’the Kingdom of God and not to the
3

orders of soclety according to Dibellus. He concludes that

these orders of society provide stabllity and training for
the process of communal 11fe,LL and that the dynamlic of the
Christian ethic may work through these orders or it may be
called out beyond them.5

There 1s some simllarity between thls position and that
assumed by Helnhold Niebuhr in his chapter which bears the

same title as that of the book. In thls chapter, Niebuhr

l. Ibid., pp. 8, 9.

2. Wartin Dibelius, "The Message of the New Testament and the
Order of Soclety,” The Christlian Faith and the Common Life,
Nils Ehrenstrdom et ~al. (Chlcago: Willett, Clark and GCo.,
1938) p. 21. -

Ibid., p. 33.

m., P 39.

m:, P-. 35.

\.H-F?\-h’



maintains that love is the sbsolute norm of 1life, an abso-
lute which it 1s iImpossible td reallze due to the persistence
of Sinol Sin 1s expressed not only through making the self
the center of the self, but thfough making the self the center
of the universe.

He indlcates that there is a valld place for reason in
the structuring of social morality through the development
of apecific norms as goals and criteria for the task of real-
izing the Impossible. He rejescts a purely r#tionalistic
ethie, hnwever.z

Since the very genius of the gospel sthie,
is that it makes no compromise or offers no
strategy, 1t becomes necessary to supple-

ment the gospel ethic with strategiss for
meeting the day to day necessitles.

Orthodox Christianity was quite correct 1in developing
justlice as the relative expression of love, according to
Niebuhr. He views equality as one of the norms for justice,
for he believes that justice without a sense of equality be-
comes simply a seanctification of a given situation. Love
serves as the ultimate norm against which equality is re-
flected in that it prevents a seeming equilibrium from being
mistaken for the Kingdom.LL Love 1s both relevant and tran-

scendent to the problems of the common life.

1. Reinhold Niebuhr, "The Christian Falth and the Common Life,”
The Christian Falith and the Common Life, Nils Ehrenstrdm
et al. (Chicago: Willett, Clark and Co., 1938) p. 76.

2. Tbid., p. 92.

3. 7Tbid., p. 82.

L. Tvld.. p. 87.
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Werner Wiesner, in the same volume acknowledges that
reason as a relative tool is capable of setting up hypotheti-
cal norms in the process of achleving defined ends. The ends
of reason, however, are essentially eudaemonistic and mate-
rialistlice, according to Wiesner. Only the absolute love can
give an ultimate end. Desplte the realization of some value
in the normative approach, the emphasis of Wiesner is not on
the reallization of the impossible absolute through more rela-
tive nomms. The norm of love is central in importance. 1t
was revealed in the progressive revelatlion of the Word.

Only God's law as a call to himself and to
one's nelghbor tells a person what he had to
do in his relations with his fellows. . . .
To take objective commandments as of God and
as sbsolute apart from a personal relatlion

to God is to fill away from God's law into
mere legallsm.

God's will is not concerned with any objective
ideal soclal conditlions, any organization of
ends and meang, but at our fellowshlp wlth one
another in personal agape under Christ.

The problem of determining a course of actlon 1n a specifle
situation can not be answered by law or social theory; but
only by that love which rises out of the concrete situation

through a revelatlion of the living Word, according to Wiesner.3

l. Werner Wiesner, "The New Nature and Social Institutions,”
The Christlan Faith and the Common Life, Nlls Ehrenstroém
et al. (Chicago: Willett, Clark and Co, 1938) pp. 111-112.

2. Tbid., p. 112.

3. 1%id., p.-119.




There are, therefore, no timeless divine orders,
but particular historical powers which are not
as such more acceptable to God than anything
else man can show as his work, but which have a
mandate from God to bear rule, though this can
be withdrewn from them again. . . .The only
question for the Christian 1s: Who has the power
and, therefore the divine authority? whether
this 15 a king or a dietator, a national leader
or a parlimentary majority. A Christian man must
subject himself in freedom to the powers thai be
and yield them obedlience through well-doing.

Niebuhr, iIn commenting on a position similar to this,
stated:

In such an interpretation, Christian eschatology
becomes a source of moral complecency. One ac-
cepts all the relative injustice of the world as
justice, regsrding it in the same breath as both
God-ordained and as doomed to destruction.

Wiesner stresses the interrelation of justice and love:
justice can only be fulfilled by the power of love and love

must fulfllil the demands of justice to be 1tself.3

The task of the church, Wiesner asserted, 1s to witness
to the Word. But what 1f the world does not listen to this
revelsation? Wiesner responded to his own question:

Is not the church a voice crylng in the wilder-
nessg? It 1s not the success or fallure which

attends the church's preaching, but truth only,
that can be decisive for its content.

i. Ibid., p. 125.

2. TReinhold Niebuhr, "The Chiristian Faith and the Common Life,"
The Christian Faith and the Common Life, Nils Ehrenstrtm et
al..(Chicago: Willett, Clark and Co., 1938) pp. 88-89.

. Werner Wiesner, op. ecit., p. 136.

Ibid., p. 142. »

—w
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Herbert Farmer, in the discussion on "The Revelation in
Christ and the Christian's Vocation," attempts to encompass
the God-Nan relationship and 1its implications iIn the idea of
love. He affirms that Jesus Christ has revealed God's loving
nature and at the same time placed man under the obligation to
live a 1ife of love. Man may become & partaker of the mind of
Christ iIn his commlitment to the vocation of love despite the
ever present realityrof gin. Farmer'continues with a delinea-
tion of the personal nature and demand of love and the prob-
lem of 1its application. He places the problem of the wisdom
and action in somewhat of a different perspective from Niebuhr
and Wiesnsr, by suggesting that the moral judgment In the last
resort 1s a matter of intuitional understanding: this under-
standing does not rest on deductlon or revelation aslone, but
on the general spirlt of the community by which the personal-
ity has been fashioned.l The Christian is under the obliga-
tion to examlne his thought and action with reference to the
widest experience possible and to share his thought within the
company of the Christian fellowship in order to gain its
collectlve Insight. In contrast with Wiesner, he suggests the
correctives of the searching mind and group thought in inter-
preting the revelation of God and the Christian's action.

l. Herbert Farmer, "Revslation in Christ and the Christian's
Vocation," The Christian Falth and the Common Life, Nils
Ehrenstrom et al. (Chicago: Willett, Clark and Co.,
1938) p. 158
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In the final chapter, John Bemnett points to the neces-
s8lty for a precise analysis of the cause of social evil and
the fact of sin. He recognlzes distinctions between various
types of sin and notes the kinds of subjective and objective
factors which meke sin such a reality within experience. In
conclusion he advocates an analytlcal and multiple attack
upon the problem of evil, which would recognize both man's
limitations and his potentialities.

In this volume, as in the former, thé fact of respon-
gibility within the soclal order was generally accepted. This
was accompanied by the recognition of the gulf between the
Kingdom and the facts of existence. The central problem was
that of the means through which the church was to bridge this
gulf in acéepting its responsibllities. This question stimu-
lated the greatest difference of opinijion. Werner Wlesner
isolated himself from the main current of thought with his
tendency to‘accept and sanctify the status guo while depending
solely upon Christlan revelation for direction in decision
making. Nils Ehrenstrfm and Reinhold Niebuhr defended the
more generally accepted position in their reference to the need
for normative or soclal strategles.

This latter position was compatible with the use of mid-
dle axioms by Pr. 0ldham in the former volume. Each contrib-
uted to the growing.usage of normative ldeas as ethical tools
for confronting the problems of the social order.

The struectural characteristics of the idea of the
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responsible soclety were also touched upon in Dr. Nisbuhr's
discussion of justice, eduality, and love. This attempt to
discern the interaction of forces in the soclal order and the
means through whlech to bring the transcendent to bear upon
the concrete, explicitly underlined the need for a realistic
normative concept which could Incorporate these various fac-
tors under a higher relative ideal. The Oxford Conference

is remembered primarily for 1ts development of specific ax-
ioms, although the conceptnal structure was not to be formu~

lated until the Amsterdam Assembly.

¢. The Universal Church and the World of Nations

The central issue of this group of papers is the problem
of the state; This question is approached through conslder-
ing a number of affillated factors: natlional sovereignty, war
and peace, economic planning, and an intermational ethos.

The tension between church and state is viewed as beling |
much more than a struggle for institutional power over the
lives of men. It 1s a struggle over the assumptlons as to the
meaning of life and the end of human activity.

The non-Christian forces of today are tending
more and more to find embodiment in the all-
powerful state, committed to a particular
phillosphy of 1life and seeking to organize

the whole of life in accordance with a par-
ticular doetrine of the end of man's exlst-
ence, and in an all-embracing community life
which claims to be at once the source and the
goal of all human activities: a state, that
is to say, which aims at being also & church,1

1. Phillp Henry Kerr et al. The Unliversal Church and the World
of Nations, pp. vil-vIii,
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In these papers the concept ¢f national sovereignty is
identified as one of the baslc defenses of this totalltarlan
development of the state. It is declared to be the justifi-
cation given externally and the sentiment exploited inter-
nally in defense of economic nationalism and dictatorial
government.l The only resolution given here for this prob-
len, by Philip Henry Kerr, is the establishment of a supra-
nationel sovereign which would be the product of a pooling
of a degree of soverelgnty from each of the nations.2 _wa-
ever it was pointed out by Dulles and others that the world
is hardly ready for so drastiec a step.3

War, according to Dulles, is the inevitable result of
the concept of sovereignty which so solidifies the world
commun ity and prevents the release of national anergies.h
This appraisal of one of the causes of war was augmented by
the analysis by V. A. Demant, which points out that "men are
moved not so much by what they hope to get out of war, as by
what they hope war will get them ouf of.“s The boredom and

economic fallure of peace can create an actual fear of pesacs.

Demant asserts that these problems have thelr root in the

1. Philip Henry Kerr, "The Economic Influence of National
Sovereignty," The Universal Church and the World of Na-
tions, Philip Henry Kerr et al., p. 16. - =

2. Tbid., p. 18.

3. TJohn Foster Dulles, "The Problem of Peace in & Dynamic
World," The Universal Church and the World of Nations,
Philip Henry Xerr et al., p. 157.

éo Ibid-’ PP 15,4! J-SE

« V. K. Demant, "The Tragedy of War and the Hope of Psace,”
The Universal Church and the World of Natilons, Philip
mry iterr E E-lo, po—ﬂ?-
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ultimate secularization of life and that the only answer is
for the church to assume its reSponsibilities.l Dulles sug-
geste that & more immediate step would be to cut apertures
through the soverelgn boundaries in order to allow communica-
tion and the escape of the excess creative energy of a na-
tion.2 |

The need for cautious and elastlic planning is considered
in these papers wlth reference to both the national and the
international levels. It 1s noted that such planning should
be based upon the sense of mutual responsibility on the part
of the whole of mankind for the earth as a whole. The unit
of consideration is seen at thls time as increasingly becom-
ing the whole world community.

The attempt to set the problem of the state in an inter-
relational frame of feference was also pursued in the discus-
sion of the problem of international law and international
ethos. The former presupposes and is bullt upon the latter.
This was expressed in the words of Mex Huber when he said,

Continulty and dignity are given to law only
by something which transcends law and externsl
clrcumstances, namely, the sense of obligation

which is found in the conscignca of the human
belng who 1s subject to law.

l. TIbid., pp. 196, 201.

2. John Foster Dulles, op._cit., p. 157.

3. Max Huber, "Some Observations Upon the Christian Under-
standing of International Law," The Universal Church and
the World of Nations, Philip Henry Kerr, 8%. al., D. 133.
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The relevance of this discussion lay in the fact that it
dealt with one of the central affirmations in the Amsterdam
definition of the responsible soclety -~ the responsibility
for power. The main concern of most of the writers in the
volume was to find a means through which the freedom of a
nation as sovereign could be correlated with the similar free-
dom of other nations in a harmonious fashion. The issue was
that of the responsibllity of the part toward the whole.

This dlscussion, like its predecessor at the Stockholm
Conference, continued to force the breadth of the problem of
the soclal order out into its world dimensions. This inher-
ently challenged the churches to find means of expressing
thelr concern, which possessed supra-national and trans-cul-

tural relevance.

2. The Report of the Conference

a. Introduction

The Oxford Conference was concelved and born in the midst
of International tummoll. The four hundred and twenty-five
delegates 1n attendance carried a deep awareness of the grav-
i1ty of their times;l a fact of which they were continually
reminded by the absence of the delegation from the German

Evangelical Church.2

1. J. H. 01ldham, The Oxford Conference, p. 3.
2. Ibid., p. 259 £
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The Oxford Conference, like the Stockholm Conference,
wag characterized by both devotion and deliberation. There
was a prevalling spirit of mystical communion despite the
absence of a formal Holy Communion. The Conference served
as another illustration of the power of fellowshlp together
with God.

The conference deliberated in five main sections: Church
and Community; Church and State; Church, Community and State
in Relation to the Eeonomic Order; Church, Community and State
in Relation to Educatlon; and, The Universal Church and the
World of Nations. The reports of three of these sections are
particularly relevant to the present study.

Each of the sections had the preparatory papers and &
preliminary draft of a report before them as they began thelir
work. Much of thils material was revised or discarded in the

evolving proceas of creating the final report of the section.

b. Church, Community and State in Relation to the Economic Order

The report begins wlth the fundamental problem of deter-
mining a basis for a Christian concern in this area. The primary
basls cited is the revelation of Jesus Christ, which pointed
to the glorification of God through love to Him and to one's
neighbor as the hlghest end for man. Within this perspective,
man's obligation to hils neighbor is grounded not only in the
neighbor'e dignity as a person, but more basically in the sep-

aration of the neighbor from the purposes of God.1

1. 7ITbid., p. T75.
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It was realized thet sin is a reality in the world which

stands in contradiction to the Kingdom.

In so far as the kingdom of God is in confliet with
the world and 1s therefore still to come, the Chris-
tian finds himself under the necessity of discovering
the best avallable means of checkling human sinfulness
and of Increasing the possibillities and opportunities
of love within a sinful world. _

The relative and departmental standard for all the
social errangements and institutions, all the eco-
nomiec structures and political systems, by which the
1ife of man is ordered is the principle of justice.
Justice, as the ideal of a harmonious relation of life
to 1life, obvlously presupposes the sinful tendency
of one life to take advantage of another. This sinful
tendency 1t seeks to check by defining the rightful
place and privileges whiech each life might have in the
harmony if the whole and by assigning the duty of each
to each.

The laws which constitute the structure of justice in the world

provide 2 positive stablility for the realization of the 1deals

of the Kingdom on the one hand and a negative "dlke against sin"

on the other. Justlce 1s the norm or standard developed by men

in the effort to achieve order in the midst of a sinful world.Z
The Christian commandment of love presents demands and

possibilities which reach beyond the requirements of justice.

ILove 1s the fulfillment of the law, but never a substitute for it.

Christianity becomes socially futile 1f it does
not recognlze that love must will justice and

ln Ibido, pp- 76"77.

2., Tt Is important at this point to recognize that Oxford
characterizes the 1dea of justlece as the product of man's
attempt to achleve order and the restraint of sin under
the transcendent lideal of love. This stands in contrast
with some theologians cdifed below who think of justice as
being synonymous with the righteousness of God.
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that the Christlan is under an obligation to
secure the best posslible soclal and economic
structure, in so far as such structure is de-
termined by human decisions.

. The relatlon of the commandment of love to
the Justice of politiecal and economic systems
is two-fold. It is an ideal whileh reaches be-
yond any posaible achievements in the field of
political relations, dbut it 1s nevertheless
slso a standard by whigh varlous schemes of
justice may be judged.

The report continues with an Indication of the danger of
eilther an extreme pessimism which makes ethical concerns
futile or an optimism which equates a particular social sys-
tem with the will of God.2

This introductory portilon of the report of the sectlon on
the economic order recognized and developed aspects of the
normative approach. The conception of justice as the "harmon-
ious relation of 1life to 1life" constitutes a central working
norm under the higher ideal of love In these deliberations.3
This can be closely related to the character and function of
the 1dea of the responsible society, as will be noted below.

The discussion which follows in the Oxford Report indicates
four areas withln the economlc system where the Christlan under-
standing of life 1s challenged: the enhancement of acqulsitive-

neas; Iinequalitlies; irresponsible possession of economic power;

and, the frustration of the sense of vocation.

i. J. H. Oldham, op. cit., p. 78.
2. Tbild., p. 79.
3' m_ao, Pe 76.
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Each of these areas of challenge 1s discussed in an effort
to demonstrate the nature of the challenge when reflected
agalnst a Christian perspective. It is slignificant to note
that this analysis was made in part through the usage of a
variety of normative concepts whlch were used as representa-
tlons of the Christlan position. This can be illustrated, for
example, in the case of the inequalities in the economlc sys~
tem. After discussing the nature of the inequalities, the
Report states:

any social arrangement which outrages the
diginity of man by treating some men as ends
and others as means, any institutlon whilch
obscures the common humanity of men by em-
phasizing the external accldents of birth

or wealth or soiial position, is Ipso facto
anti-Christlan.

Similar normative generalizations of a Christian social
affirmation were used in the analysis and expreasion of the
other three problem areas.

But how is the Christian to respond to these challenges.
This became the concern of the next section. Three answers
had been suggested in the economlc sphere for the problems
of the economiec order: first, the exertion of a degree of
control over, and the demand for a greater degree of responsi-
bility from, the holders of economlec power; secondly, the egquali-
catlon of economic Inequalities; and third, a policy that con-
sisted of a twofold ettack emphasizing a break-down of cen-

tralized economic power and a support of the smaller entitiles

l. Ibid-, Pe 89.
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in the economic sphere.1 It is lmportant to note that each
of these represents an attempt to make economic power more
responsible. The report added that it 1is the responsibllity
of the Christian to evaluate such policies In the light of his
faith and the doctrinal expression of that falth. Once again
however, the central problem arose as to the means through
which to move in the evaluative process from the varied theo-
logical presuppositions into the sphere of socilal or economic
conceptions.

This problem of relating the tranacendent tc the concrete
is the point at which the Oxford Conference gave its most
specific expression to what has been termed the nommative ap-
proach. This expression was made In the form of a group of
norms which were referred to as "middle axioms" for Christian
action in the economic sphere. The thought at the Oxford Con-
ference provided a normatilve strugture for the Christian
ethic in itself and for its application in the social order.
The end or standard, the situation, and the orientation or
motivation of the person or persons were ldentified as strue-
tural dimensions of sociael action. The structure was normative
for an ethiec in that it delineated the breadth of focus neces-
sary. An ethlc would be inadequate which did not take each of
these aspects of an act into account. This slso had normative
Implications for the expression of an ethic concerning the
actlion 1itself.

1. J. H. 0ldham, The Oxford Conference, pp. 94-95.
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The report stated:

Chrlstian teaching should deal with ends, in
the sense of long-range goals, standards and
principles in the 1light of which every con-
erete situation and eviry proposal for improve-
4ng 1t must be tested.

This structural or methodological statement served as a
norm for an ethic with its assertion that ethlcs must be con-
cerned with ends and goals as standards or norms for the test-
Ing of the concrete situations. In the same sense thils concern
for ends and standards opened further the way for the use of
agreeable generallizations of principle as points of focus for
ecumenical social action.

T™ese points of agreement on a generalized princilple
which stand between the ultimate presupposition and an action
were called "middle axioms."” It will be recalled that

they were an attempt to define the direction
In whieh, in a particular state of society,
Christian falth must express itself. They
are not binding for all time, but are provi-
sional definitions of the type of behavior

required of Christians St a given period and
in given circumstances.

The "middle axiom" was a more specific norm used in the
normative approach in comparison with an Iinclusive general-
ized dialectical concept such as that of the "responsible
soclety." These "middle axioms" were capable of functioning

elther as a goal or a criterion for social action. It 1s

1. Ibid., p. 98.
2. W. KA. Visser't Hooft and J. H. 01ldham, The Church and Its
Function for Society, p. 210.
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important at this point to note the distinction between the
"middle axlom" and the structural axiom for ethics mentioned

above.

Under the structural axiom, which indicated that "Chris-
tian teaching should deal with ends,”" & group of such ends |
were sugeested. These latter ends were the more typlcal type
of "middle axiom" to be developed in the report. A group of
five such ends or axloms were suggested:

a) Right fellowshlip betwsen man and man belng a

condltion of man's fellowship with God, every

economic arrangement which frustrates or re-
stricts 1t must be modified.

b) Every child and youth must have opportunitles
of education sultable for the full develop~-
ment of his particular capacities.

¢) Persons disabled from economic activity, whether
by sickness, Infirmity or age, should not be
economically penalized on account of their dis-
eblility, but on the contrary should be the ob-
jeet of particular care.

d) Labor has intrinsic worth and dignity, since it
1s designed by God for man's welfare.

e) The resources of the earth, such as the soil and
mineral wealth, should be recognized as gifts of
God to the whole human race and used with due and
balanced consideration: for the needs of the pres-
ent and future generations.
The report also includes a group of directives concerning
the problem of property slnce it 1s closely connected with the
determination of ends or goals in the economlc system. These

are also illustrative of the development of "middle axioms."

l. J. H. Oldham, op._cit., pp. 98-100.
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a) All human property rights are relative and con-
tiIngent only, in virtue of the dependence of man
upon God as the giver of all wealth.

b) The existing systems of property rights and the
exlsting distribution of property must be criti-
cized In the light of the largely nommoral proc-
eases by whiech they have been developed . . . .
every argument In defense of property rights
which 1s valid for Christian thinking is also an
argument for the widest possible distribution of
these rights.

¢) Individual property rights must never be main-
tained or exercised without regard to thelr so-
cial consequences or without regard to the con-
trivution which the community makes in the pro-
duction of all wealth.

d) It is very important to make clear distinction
between varlous forms of property. The property
which consists in personal possesslone for use,
such as the home, has behind 1t a clearer moral
justification than property in the means of pro-
duction and In 1and1which glves the owners power
over other persons.

These axioms center primarily on the factors of property
for use and accountability before God and the community.

The situation or the context of social action served as
the focus for the second structural axiom for Chriatian ethies.
The report states that "the message of Christianity should
throw & searchlight on the actual facts of the exlsting sit-
uation, and in particular reveal the human consequences of
present forms of economic behavior."2

This situational frame of reference, which necesslitated

a concern for the facts and consequences and correlated them

1. Ibido, Pp- 100—101.
2. m.’ p. 102.
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to the end or standard, added the note of concreteness or
specificity to the first structural axiom. This acted as a
atandard for ethical systems in themselves in that 1t re-
guired that.the ethical system take the facts and human con-
ssquences in a situation into sccount. It did not indicate
a particular course of action in the economic system, but a
structural norm for the actlion of the ethical system in the
economic sphere. This did have some specific ethical appli-
cabllity however, through the demand for correlation between
the ideal goal and the actual situation. From this latter
perspectiﬁe the axlom became normative not only for the
ethical system, but élso for the actlion of the individual
within the system.

The third structural axlom points to the problem of
motivation and interest, especlally as they may provide an
obstacle to justice.

This searchlight of the Chrigstian message can
also make clear the obstacles to economle jus-
tice in the human heart, and especlally those

that are prisent in the hearts of people 1in
the church.

This adds the personal element through the recognition of the
enacting power of the individual and the problem of self-in-
terest or sin. It acts as a norm for the structure of the

ethical system and at the same time as a directive for more

l. Ibid., p. 10L.
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specific ethical action. The latter is accomplished through
the demand for a spirit of ethleal Introspection, a demand
which is placed upon the individual.
Christians must come to understand how far they
really do see, in splte of all pretensions to
the contrary, a world in which they and theilr
group are on top, how far thelr opinlons on eco-
nomlc issues are controlled by the Interests of
the group of class to whieh they belong.... Here,
again the Important activity 1s not to denounce,
~ but to help people to that self-knowledge which
comes from the perspective of the Christisn empha-

sis upog sin, so that they will condemn them-
selves.

The report concludes with a listing of some immedlate
points of Christian actilon,

This sectlion came to grips with the problem of the basils
for Christilan social action, and the means through which that
basis was to be expressed in the world. It postulated a2 norm-
ative structure for Christlan ethics itself; and sought to of-
fer an avenue through which the Chrilstian ideals could be made
more expllicit as norms demanding actualization. These norms
or "middle axioms™ provide a level between the ultimate prin-
ciples and the concrete situation at which communication and
agreement ls often possible. To the extent agreement 1s achieved
at this level 1t may further communication with reference to
the dlsagreement at either extreme and provide & medium for

the expression of the ideal in the concrete sltuatlon.

1. Ibido’ P 10,4.o
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c. Report of the Section on Church and State.

The analysls of the preparatory papers identiflez the
reglilmentation within the totalltarlian state as & response %o
the cultural breakdown. In fact, the totalitarian state was
seeking eventually to become the church in terms of the ulti-
macy of its demands.

The church is forced to recognize that the
present situation, with all its suffering
and its distress, with all its despairing
attempts to c¢reate In its own strength a
world aEart from God, 1is a judgment upon
itself.

This led the group consldering Church and State to attempt to
distinguish and define the spheres of action and responsibility
approprlate for the two institutions.

The state 1s vlewed in these papers as having a justi-
fiable arena of action within which the Christian community
exists. The activity of the Church can be either promoted or
hindered through the power vested In the State. On the other
hand the State stands as a responsible agent before God.

We recognize the existing states as histori-
cally given reallties, each of which in the
political sphere is the highest authority,
but which, as it stends 1tself under the au-
thority and the judgment of God, is bound by
his will and has the God-given aim of uphold-
ing law and order, of ministering to the life
of the people united within it or of the peo-
rles or groups 80 united, and also of making
its contgibution to the common life of all
peoples.

}. J. H. Oldhsm, The Oxford Conference, p. 232.
2. Ibid., p. 66.
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The report indicates three contrasting areas of distinc-
tive function for church and astate. First, the task of the
church is to wltness to the ultimate reality of existence --
the will of God; while the task of the state 1s that of pro-
viding justice and order in the midst of & world of change
and sin. Secondly, the communlty created by the church 1is
grounded in the love of God through the appeal and wiltness
of the fellowship of love, whlle the state uses a limlted
degres of coercion in order to maintain stabllity. Finally,
the distinctive quality of the 1life of the fellowship of the
church is seen by the group as freedom under divine grace and
love while the state 1s observed to operate against the back-
ground of the power of restraint, even in its constructive
activity.l

The responsgibility of the church to the state 1s recog-
nized primarily as that of being itself. This entails its
prayer and 1ts critical but constructive loyalty to the state
within the bounds of CThristlan principles. The church right-
fully expects the freedom to carry on its program responsibly
In the ongoing 1ife of the comm'u.nity. The report concludes
by listing a series of tasks which were essential in that time.

d. The Universal Church and the World of Nations

The churches apprdachad the problem of the world of na-
tlons from the perspective of an ecumenical fellowship which

10 Ibid-, pp- 69—70.
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had its ultimate root in the una sancta. One of the funda-

mental questions for this sectlion was that of the develop-
ment of International order under the Kingdom of God. The
report states that "no international order which can be de-
vised by human efforts may be equated with the Kingdom of
God."1 It was added thet much of the disillusionment of the
idealistic intermationalists lay iIn the fact that they had
virtually given a religlious naturs to their position.

The absence of & correlation of force and law 1s recog-
nized in the report as one of the chief problems before the
world community. Thls correlatlion should be based in two
processes, "The observance and enforcement of the law and the
constant and 8teady development of the law to conform to
changing social needs."2 The report asserts that these two
factors were not at that periocd in a working relationship be-
ceause of the conception of national sovereignty which viewed
the individual state as the only unit of force and authority.
This suggested to them the need for the development of a poli-
tical structure within which the individual states would be
subject to a larger federal unit. The fedéral world structure
would of necessity be the supreme sovereign government with
its correlated International law and police force. Such a
structure, it was pointed out, was dependent upon the devel-
opment of an ethos of community whiech would provide a moral
force upon which a system of International lew could be

formulated and sustained.

10 Ibidc, P 156_
2. T5W.. pp. 1%6-157.
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1t was realized that the world community had to continue
to create conditions which would foster peaceful change and
to organize institutions which would further the development
of an international order end structure. The church was not
to identify 1ts hopes totally with such attempts: as previ--
ously indicated; nonetheless, the church did have the respon-
sibility of seeking peace and reconcilliation.

The alternative to peaceful change was the continuation
of war. The report recognized three basic positions character-
istic of the elmrchieson the war lssue. These generalized
positions were: <first, those who viewed war as contrary to
the will of God and therefore rejected any participation;
secondly, those who limited thelr particlipation to just wars,
deflned as such on the basls of international law or Chris-
tian principles; and finally, those who felt that the dlvine
appointment of the state required participation in the acti-
vities of the state except on those occaslions where the 1ln-
dividual felt that there was & direct contrédiction with his
understanding of the willl of God. In spite of these differ-
ences the section stated its central affirmation quite ex-
plicitly.l

Wars, the occasions of war, and all situations
which conceal the fact of conflict under the
gulse of outward peace, are marks of a world

to which the church is charged to proclaim the
the gospel of redemption. War involves

1- Ibido, ppo 163’6,.'..
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compulsory enmity, dlabolical outrage against

human personality, and a wanton distertion of

the truth. War is a particular demonstration

of the power of sin in this world and a defi-

ence of the righteocusness of God as revesaled

in Jesus Christ and him crucified. No justi-

ficetion of war musf be allowed to conceal or

minimize this fact.
World events were giving evidence of the horror of war even
then in the Orient, and they were soon to be demonstrated on
a world-wlde scale exceeding the imagination of those who
formulated the above statement. The report concluded by
listing areas in which the church should strengthen 1ts wit-

nness.

C. THE POST-CONFERENCE PERIOD

The Tambaram Conference of the International Missionary
Council, December, 1938, followed the lines of approach used
at O0xford in the deliberation on economlc and political mat-
ters.

An explliclt analysis of its findings lles outside of the
province of this study; however, it 1s significaent to note
the manner in which the inherited problem of the Kingdom was
considered.

The Kingdom of God is both present and future;
both a growth and a final consummation by God.
It 1s our task and our hope -- our task which
we face with the power of Christ; our hope that

the last word will be spoken by God and that
that last word will be victory. The Kingdom

1. J. H. Oldham, The 0xford Conference, p. 162.
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means both acceptance and action, a glift and
a task. We work for it and we wailt for it.

A3 to whether we should centre upon indi-
vidual conversion or upon soclal change to
reelize fhis Kingdom, we reply that we must
do both.

From thils assumption the report moved beyond Oxford with a

bold asgsertion of idesals which would be characteristic of a

2

"new order of living."

This new l1ife would work litself out into a new order
of living:

a) We would look on every man &s & man.

b) We would, therefore, make the unit of co-operation
the human race.

¢) We would therefore demand equality of opportunity
for every man for his complete development.

d) Since economic means can purchase opportunity there
can be no equality of opportunity without a re-dis-
tribution of the world's economic goods.

e) Among the causes of war we recognize the present
inequal ity of economic opportunity open fo various
nations which gives to some a privileged position
in access to the world's raew materials, financial
asslstance and open areas which 1s denled to others.

) Since war is a violatlion of human personality and
repugnant to the Christlian conscience, we r epudiate
it as 2 means of settling international disputes.

g) To & torn and distracted and sinful world, we offer
God's offer -- the Kingdom of God.

2.
3.

J. Merle Davis (ed.), The Economic Basis of the Church, Vol.
V of The Madras Seriss, Internatlonal Missionary Council

(7 ;gzs.: New York: International Missionary Council, 1939),
p. L4

Ibid., p. 559.

I61d., pp. 559-561.
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This obviously represents the most liberal usage of
normat ive ideals which as been discussed thus far. It il-
lustrates the way in which socisl norms can be used as ex-
pressions of transcendent theological presuppositions. These
normg acted as & bridge in the vertical plane between the

transcendent ideal of the Kingdom and the social situation.

D. CONCLUSIONS WITH REFERENCE TO THE PROBLEM

While the Stockholm Conference had been forced to debate
upon whether or not Christlans should concem themselves with
seeking to realize on earth man's epproximations of the King-
dom, the Oxford Conference openly accepted this soclal re-
sponsibility and proceeded with the question of how to ful-
£111 its task. The Jmportance of a social strategy and of
social norms or relatlive 1deals under the higher transcendent
ideals of love and the Kingdom were recognized and exempli-
fled in the usage of justice as the central norm. From this
recognition the conference developed the normatilve approach
In two directlons: inclusive concrete ideals as norms for
the whole of the social order, and specific directives or
axloms for the individual.

The demand that such norms possess thils breadth of ap-
plicability was continually pressed by the challenging prob-
lems In each sphere, the soclal and the individual. Further,
1t was understood that the part and the whole were fundament-.
8ll related in the job of correlating freedom and
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responsibility either individually or within the group. The
responsible use of economic or political power was prominent
in all of the discussions. This correlatlon of responsibility
and freedom or power was to become central in the Amasterdam
definition of the responsible society.

The normative approach was not only developing in itself;
it was also directing constructive criticism upon the ethical
systems under which it was operative. This approach, which
had arisen in the ecumenical discussions in turm projected its
own standards upon the discusslon. This demonstrated the fer-
tile possibilities of intermal criticism in the Ecumenical
Movement. Christians were forced to think in broasder terms
Involving the consideration of goals, motivation, and the sit-
uation withing which the ideal of love was to be real ized. 0x-
ford went so far 1n response to this demand as to reflect upon
a number of expliclt ends which should be sought in the social
order.

This demonatrated a conslderable step beyond Stockholm.
The norms of the "human element” and the value of personality
were used at the Stockholm Conference as means of galning a
unified sympathetic response toward problems, while at Oxford
explicit norms were used more as standards leading toward the
resolutlion of social problems.

The task of responsibly correlating law and force with
economic or politlecal power was central. Social norms were

Increasingly utilized as the means through which to achieve
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the correlation. Thils realization of the polar nature of the
social problem together with the use of social norms expres-~
slve of theological presuppositions, laid a foundation upon
which the discussions of Christians in the "third force" and
those preparing for the Amsterdam Assembly were to structure

the concept of the responsible socliety.
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CHAPTER IV
THE AMSTERDAM ASSEMELY
A. THE TEN FORMATIVE YEARS

The periocd between the Oxford Conference and the Amster-
dam Assembly is often referred to in ecumenical conversabions
as the "ten formative years." It was a time of international
turmo il and tragedy that forced the churches to cut away many
of thelr nonessentlials.

The war years have forced the Councill as
they forced the churches, to face the funda-
mental realitles of the Church's plans and
many seemingly Indlspensable elements of 1ts
life. It was forced to concentrate on 1its
essential task, namely to be a tgken of the
reality of the Church Universal.

1. The Provisional Committee

The movement toward an organilzed World Council of
Churches can be traced explicitly to the meeting called by
Archbishop Temple at Bishopthrope in 1933, and to the later
dlacussions at Westfleld Cocllege, Hampstead, in 1937. These
sessions recognized the growing affinity between the Faith and

Order and Llife and Work Movements and the necessity of a

1. World Council of Churches, Ten Formative Years (Geneva:
World Couneil of Churches, 19L87.
2. Ibld., p. T-.
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concrete unified organization of the churches in the world

community. This resulted iIn action by the Life snd Work Move-

ment at Oxford, and the Falth and Order Movement at Edinburgh,

leading toward the formation of a provisional committee. The

task of this committee was to explore the path leadlng toward
1

the actual formation of a World Council of Churches.

The years of the war proved to be a time of trilal. It
appeared at first as though the divislve effects of the war
would ultimately destroy the provisional structure and the lines
of communication whiech had exlsted. The tide turned, however,
a8 churchmen found themselves confronted with the spiritual
neede created by the cheotlc realities of the war.

The struggle to be the Church which was es-
sentially one and the same struggle in many
countries, the common defence agalinst the
ideological attack on ths Church Universal,

the common suffering, the opportunity to serve
war prisoners snd refugees from other natlons
-- these proved more powerful factors in bulld-
ing ecumenical conviction than conferences,
committees or journeys.2

The small staff In Geneva, Switzerland, became a communi-
cations center for churchmen of both warring camps especlaslly
on the problems of refugees and war prisoners. "Thus the Coun-
£ll received In those yéars far more than it lost. ¥or the

losses were merely in the realm of organization, but the gains

were in the spiritual realm.“3

1. ITbid., pp. Lff.
2. ToId.. p. 1b.

3. m., PP« 7-8-
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The Council began the task of developing and expanding
the avenues of communications immedliately upon the close of
the war. The first meeting of the Provislonal Committee fol~
lowing the war revealed a deeper sense of oneness than had
ever been known before. '"As Bishop Berggrave put 1it, the
surprise of that meeting was that it was no surprise to be
together -- for the tles between those present had never been
broken-"l Events unfolded rapidly thereafter in the organi-
zational process leading up to the Amaterdam Assembly.

The International struggle provided the practical cen-
ter for the action of the Ecumenical Movement while also
stimulating a deepening of thought on the nature and ethical
reality of the Church. The Study Department pursued this
study of the ethlcal reallity of the church by fostering dis-
cusslon and the exchange of papers between several small com-
mittees of Amerlcan Scholars and Dr. Visser't Hooft and Dr.
Emil Brunner. "Much of 1t /this particular discussion/ was

carried on in terms of the concepts of Corpus Christianum and

2
Corpus Christi."  fThe former refers to the harmonizing of

the church and the soclal order in an attempt to create a
Christlan civilization while the.latter 1s more consclous of
the problem of evil and thus points toward what Visser't Hooft
held to be the New Testament conception of the Church. Visser't

l. Tbid., p. 18.
2, John C. Bennett, Results of an Ecumenicel Study (Geneva:
World Council of Churches, @2 , s Pe &
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Hooft and Brunner critliclze the ldea of a Christlan civiliza-
tion or nation as being an illusion. Their emphasis upon the
Corpus Christi was not a denial of the church's responslbility

in the world as much as it was a recognition of the persist-
ence of the problem of evil. Many of the American contribu-
ters held a more hopeful view of the world while at the same
time seeking to avold the illusion of an over optimistic view

of civilization.l

2. The Formation of the Commission of the Churches
on Internatlional Affalrs

The formation of the Commission of the Churches on Inter-
national Affairs at Cambridge, England, in 1946, witnessed to
the acceptance by the church of a role of active partieipation
in international affairs. This commlission was set up jointly
by the International Missionary Counclil and the World Couneil
of Churchps. It consisted of twenty-elght members throughout
the world, whose tasks were po maintain s contact with the
pulse of the world community, to cooperate with the local au-
thorities in the program of fostering the world community, and
to participate in the activities of the COmmission.2 The
responsibilities of the Commission were outlined as follows:

l. To call the attention of churches to interna-
tional problems of particular Christian concern

1. IXbid., p. 3. '

2. Toswell P. Barnes and Kenneth G. Grubb, "The Churchs' Ap-
proach to International Affairs,™ Man’s Disorder and God's
Design, World Counecil of Churches, 1V, 37-38.
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. and suggest ways of effective national and
international action.

2. To discover and declare Christian principles
bearing on the inter-relations of nations.

3. To encourage the formation of organisms through
which the consclences of Christlans can be
stirred and educated to their world responsi-
bilities.

L. To gather and appraise materials on the relation-
ship of the churches to public affairs and make
possible inter-church exchange of such materials.
5. To study selected problems of international jus-
tice and world order.
6. To asslgn specific responsibilities to committees
or speclal groups of experts.
7. To organize conferences of church leaders of dif-
ferent nations.
B. THE SETTING OF THE ASSEMBLY
1. The Theologlcal Setting
The growing concern for a better understanding of the
nature and function of the church in the "ten formative years"
had as its theological counterpert a deepening awareness of
the early Christian idea of the Church as a "third race" and
a rising emphasis upon the Word or Scripture as the revelation
of the ultimate truth.2 The latter emphasgis was both evidenced
and foatered by the impact of Karl Barth and neo-orthodox
"erisis theology." It was a leaven, which had worked its way
into the thought of many other theologlcal perspectlves includ-

ing many of those who rejected neo-orthodoxy in principle both

1. Betty Thompson (ed.), Commission of the Churches on Inter-
national Affairs (Geneva: Informatlon Department of the
World Council of Churches, n.d.), p. 1.

2. Karl Hartenstein, "Third Way; An Interpretation and Criti-
cism of Amsterdam,” International Review of Missions,
XXXVII1I {January, 19197, pp. 71-88.
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on the Continent and in Anglo Saxon countries.l This concern
for the Word was summed up by Haramannus Obendieck in his com-
ment:

Theology can be nothing else than an attempt
to understand and Interpret Scripture. . . .
Alil theology can do is to serve the Kerygma.
To be a theclogian means to be a teacher of
Seripture, and that meags first of all to be
a student of Seripture. :

The emphasis upon the Word of God as the expression of God's
design was another of the main ideas in the theological dis-
cussions preceeding the conference and during the conference..
This emphaslis was not confined to particular geographic

lines nor was it as pronounced in the less theologically
orliented discussions of sections two, three, and four. Barth
eriticized the preparatory work of these sections for attempt-
ing to ascend from the analysis of man's disorder to God'é
design in the Kingdom when in fact

what we can and ought to do here is simply this:

we must give our churches and the world a proof

"in spirit and in power" -- of how it is when a

thousand Christians from all iands and peoples,

of all tongues and confessions, gather together

in one congregation under present conditions,

stand by what they have so often heard and preached

in thelr several positlons and various styles:

"Commit thy way unto the Lord gnd trust in him,
and he will bring it to pass.”

1. Karl Barth, "Continental vs Anglo Saxon Theology,"
Christian Century, LXVI (February 1, 1949), p. 201.

2. Harmannus GEenaick, "Protestant Theology in Germany
During the Past Fifty Years," Scottish Journal of The-
ology, V (1952), p. 266. ' -

3. arl Barth, "No Christian Marshall Plan," Christian Cen-
tury, IXV (December 8, 1948), p. 1131.
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Reinhold Niebuhr responded after the conference with a
eriticism of Barth's position in that
it falle to provide sufflclent criteria of
judgment and impulses to action in moments
of life when a historic evil, not yet full-
blown and not yet requiring some herolec
witneass sneaks into the world upon the back

of some unobtrusive error which when fuily
concelved may produce & monstrous evil.

This recalls the tension within the Stocklhom Conference
as to the nature of man's responsibility toward the realiza-
tion of the Kingdom and the usefulness of normative approxima-
tions thereof. The stage was set for a significant decision
by the Eucumenical Movement as to whether or not to affirm and
advance beyond the thought of the Oxford Conference In the de-

-velopment of the normative approach.

2. The Socio-Polltical Setting
a. East and West

The world had recently celebrated the end of the war. Hardly
had the noise of battle ended, however, before victor and van-
quished alike swoke to the reallzatlion that peace had not fol-
lowed the cessatlon of war. The resolution of the conflict
between the Axis and the Allles revealed two newly opposed
camps, Communism and Capltalism. O0ld alllies became virtual

enemies, and old enemles new allies. The trumpets of peace

1. Reinhold Niebuhr, "An Answer to Karl Barth," Christian Cen-
tury, LXVI (February 23, 19L9), p. 236.
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which had finally triumphed over tpe drums of war were muted
by the sounds of a new kind of war, a "cold uar."l

The words of the new contending powers sounded strangely
alike. Each spoke of justice and freedom. Each believed that
it alone followed the road of soclial progress. The Communists
thought that they represented the creative new force in the
dialectical process of history. They viewed Capitalism as a
dying force in comparison with the energetic pursuit of social
justice of Communism.

Similarly, the West affirmed the values of freedom and
personality and viewed Capitalism as the natural economic ex-
pression of these values. The West criticized the East on
the grounds of the means used more than on the basis of the
goalé sought. Each force lived in mutual fear of the other in
a rising spiral of attitudes of hatred and mllitary expendi-
tures. The dove of peace could not seem to find an ark of

hope upon which to land.

b. The Third Force Movement

There were those during the war who anticipated this
division Into two camps. They projected the idea of a third

bloc which could prevent world conflict by counter-balancing

1. See Howard K. Smith, State of Europe (N,Y: Knopf Publish-
éng gompany, 1951).
ee Dean McHenry, The Third Forece in Canada (Berkele
University of caliTornia Press, 1952). v
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the other two spheres -- Communlism and Capltalism. These
thinkers assumed a political and economic philosphy which
could generally be characterized as Social Democratic. Their
goal was to achie§e a balance between the emphasis of the
West on freedom and of the East on ecomomlc security.

Burope had seen the results of the excessef freedom in .
the industrial revolution and the results of an unbalanced
thrust toward economic security in FPascist totalitarianism.
The middle way was accepted by many Europeans as the only
means through which to avold the excesses of either extreme.1
Similarly it appeared to many Asians as the only way to ad-
vance soclally while maintaining a degree of politiecal inde-
pendenco.2

The idea of a middle way became a center of conversation
over much of Europe In & variety of different thought climates.
This provided a broad range of aprroaches within the "third
force,” in that each such group developed 1ts ideas from its
own perspective. One such group even produced 1ts own periocd-

ical, which was named The Third Force and later changed to

World Liberalian.3 National differences alsc contributed to

1. Aloxanger w;rth, "is the(Third Force Defa&?ed?" Hgg States-
man and Nation, XXXVIIY (September 3, 1949), pp. 5-6.

2. World Councll of Churches, Christ the Hope of Asia {Geneva:
World Couneil of Churches, 1053), p. 30.

+ See:Carsin:Chang, Third Force in China (N.Y: Bookmen Asso-
ciates, 1952).

3. The Third Force, ITI {Autumn, 1950), p. 8.
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the breadth of the movement; thus the idea of a "third force"
was viewed somewhat differently In Germany thantin France,
and again differently Iin France than in Britain or elsewhere.
This mliddle way found political expresslon In a variety
of liberal and center parties which developed in Europe dur-
ing that period. Great hope was placed in the Labour Party
of Great Britain and later in the "third force" parties which
arose as political Communism was subdued in Italy and France.
Some thought was given to the possibillty of a military
"third force" standing between Russis and the United States.
There was alsoc the development of politlcal t hought as
to the means through which the '"third force" could be sus-
tained in countries behind the "Iron Curtain.” Most of this
conversatlon was based upon the work of Otto Bauer and his

book Le Illegal Part1.2 He had suggested a cellular under-

ground party system led by a well disciplined but disassocilated
Cadre. Their goal was to be that of winnlng the workers to the
ideals of Social Democracy, and to & rejectlion of both Com-
munlsm end Fascism, in an effort to create an underlying atti-

tude which might in an opportune moment be translated Into

1. Alexander Werth, "Is the Third Force Defeated?" New States-
man and Nation, XXXVIII (September 3, 1949), p. 235.
See W. A, Vigser't Hooft, "Te Christian in World Affairs,"
Union Seminary Quarterly Review, IV (March, 1949), p. 7.

2. Otto Bauer, Le Illegal Partl (Paris: Editions Le Lutte So-
cialiste, 1999)~
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pollitical action.l
The group supporting the publication of The Third Force

were organized as the Liberal International. They stated their
case as follows:

The attack on our civilized values is repre-
sented in the language of politics as sn at-
tack from two sides, from the Right and from -
the Left. There 18 In fact only one attack,
for these two extremes, mutually compleméntary
and indispensable, use the same %technique of
offence and suppression; whichever succeeds
the result is the same. Yet the politlical
imagery portraying the defenders of clvili-
zation as the centre, will be useful 1ir it
serves to remind all friends of Liberty and
Law that, when encircled and hard pressed, it
13 necessary to stand together. The Lilberal
Internatioaal was founded in order to meet
that need.

Many of these hopes were soon to fade. The Labour and
Liberal groups did not possess lasting politiecal support and
Western Furope was pressed Into the western bloc through sco-
nomic and military necessity as well as cultural afrinity.3

But what of the church? Some churchmen tended to iden-
tify the political responsibility of the churches rather
1

directly with the various soclal democrat programs. Gradually,

1, H. Malcolm MacDonald, "Illegal Socialist Parties and Their
Orgenization," Southwestern Social Science Quarterly,
XXX11I (September, 1952), pp. 126 ff.

2. /Peter Calocoresse/, "Editorial," The Third Force, I
(January, 1948), p. 3.

3. Adolf Stusmthal, The Tragedy of Furopean Labor (London:
Oxford University Press, Igﬁqr'

. Willlam Temple, Christianity a;:d Social Order (London:
S.C.M. Press Ltd., , Pp. 101 IT.
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however, there was the realization that the churches could
not identify themselves directly.with any partlicular economic
or political system. This realizatlon was combined with a
rising rejection of both Communism and Capitalism.l Despite
the fact that Communism often demonstrated a deeper sensil-
tivity toward the demands of soclal justice, most West Eu-
ropean churchmen rejscted Communism because of its anti-
Christian bent and its tendency to foster but another type of
dictatOPShipoa There was a seeming acceptance of certailn
aspects of Communism by some east European Christians, though
there w#s little clear expression of thelir positlon befors
Ams terdam.

Capltalism was likewlse confronted with particularly
sharp criticism directed at those forces which had assumed
a negative anti-Communistic position. In this connection it
wag realized by many Ehropean churchmen that the church dare

not comtime to assume the role of sanctioning the status guo

3

but must aid the quest for s more deslrable social order.

The above discussion represents simply a generalization
of several strains of thought in the "third force."” It must
be réalized that a varlety of such positions were held with

respect to the East-West tension.

1. C. L. Patijn, "The Strategy of the Church,” Man's Disorder
and God's Design, World Councll of Churches, 111,

2. W. A, Vigser't Eboft, "The Christian(in World ﬁffairs,s,
Union Seminary Quarterly Review, IV (March, 1949),pp.

3. Tvid., p. 6.
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The goal of the "third force" among churchmen was for
a free church Iin a free Europe, according to comments by Karl
Barth which were first published in 1949.

The Christian Church can therefore stand
neither against the West nor the East. It

can only walk between the %two--which only
means that here in the West--may our brothers
in the East do thelr share too--we must stand
all the more emphatically for those things
which might be overlooked and forgotten in: the
West, for those things, therefore, which it 1s
necessary to say and to hear In the West. Its
task must be to call men back to humanity, and
that is its contributlion to reconstruction. The
Church can only be the Church if it remains
free to fulfill that task. It can only stand
for Europe: not for a Europe controlled by the
West or the Fast, but for a free Europe going
its own way, a thlrd way. A free Church is
perhapi the last chance for such a free Europe
today.

Social programs were not enough, nor was the task of the
church simply that of providing soultions to social dilemmas,
though there was no longer as much question as to the neces-
gity for socilal sensitivity and responsibllity on the part of
the churches. This situation eventually led the churches to
a new awareness of the need for the unique witness of the
church to the will of God and the true end of man.2

World solidarlty could be achleved only by the solution

1. Karl Barth, Against the Stream (N.Y: Philosophical Li-
brary, 1954); . 145,

2. W. A. Visser't Hooft, op. clt., p. 1l.
See F. M. Van Asbeck, “%ha*ﬁﬁuﬁch,and the Disorder of
International Society," Man's Disorder and God's Deslgn,
World Council of Churches, 111, 68.




of the human problem of being our brother's keeper and not by

political thought. The church was challenged to give direc-

tion to the resolution of that human problem.1

These thilngs happen when men have been set
on fire with new overpowering insights into
the truth of God concernling persons, and
concerning human relations, and arg ready to
live and fight for these insights.

This then, is the firat and foremost prin-
¢iple of Christian strategy in Intermational
affairs--not to accept as final the estab-
lished fronts, but to create a new front, a
front which seeks to cut across the existing
fronts; not to accept the sterile dilemma of
the present political situation, but to iIn-
troduce Into the situation Godt's creative
challenge. . . .

I realize that the Church can only speak
thus if two mirscles teke place: the miracle
of a real repentance, a turning round, which
makes the Church deeply ashamed of its guillt,
1ts acqulescence In Intolerable injustice, its
Involvement in the great disorder, and its
lack of prophetic vision; and the other miracle
of the Church becoming once again the spokesman
of the Holy God-~speaking the work which is a
two-edged sword, which 1s not merely a word of
Judgment and salvation for individuals, but
for the nations.3

This concern on the part of the churches for the politiecal

sphere was glven explicit expression within the Ecumenical Move-

ment In this period through the sponsorship of a serles of con-

ferences for Christian politicians.

1.

Nicholas Berdyaev, "The Unity of Christendom in the strife
Between East and West," Eucumenical Review, I {Autumn 1918),
P 230

W. A. Vissertt Hooft, "The Christian in World Affairs,"
Union Seminary Quarterly, IV (March, 1949), p. 11.

It’id', po 9-
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The report df the nineteen hundred and forty-eight con-
ference provided a valuable resource for the work of the Am-~
sterdam Assembly. It 1s significant to note the emphasis upon
the importance of the recognition of man's freedom before God
and man and its direct correlation with the demand for the re-
sponsible use of that freedom. A major portion of one section
of this report is quoted below:

l. In the Bible man is always seen as a free
being, responsible to God and his neighbour. In
modern soclety the spiritual, political and so-
ciel freedom of man is more endangered than ever
before.

2. Any submission to totalitarlan tendencles in
state and soclety is a denlal of the Christlan con-
ception of man, of God's Intention for man and His
work of salvatlon, slnce such tendencles deprive
man of his responsiblity to answer freely God's
love and call. On the other hand irresponsible
liverty, which 1s employed by individuals or groups
to reduce or destroy the liberty of fellow-men and
the cohesion of the community, stands condemned in
itself, as well as_for driving its viectim to total-
itarial reactions.

3. Any acceptance of a soclal and economic situatlon
tending to deprive man of the possibllity of acting
responsible 1s a denial of the Christian conception
of man. This tendeney 1s present In centralized,
bureaucratised organizations and this danger looms,
therefore, in sll actual socleties, whether they are
caplitalist, socialist or communist.

L. - a) We therefore condemn any attempt to limit the
freedom of the Church to witness to 1its Lord and His
design for mankind, for this freedom is Implied in
man's responsibility before God.

b) We therefore condemn any attempt to deprive
man of particlpation in the shaping of society, for

1. World Council of Churches, Conference of Christian Polil-
ticians, Report of Commission I on "A Responsible Society,"
Bossey, Switzerland, dJune, 1348 (Geneva: World Council O
Churches, 1948), p. 1.
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this is a duty implied in man's responsibility towards
his neighbour.

¢) We therefore condemn the present trend of our
technological society to subject man to Impersonal
forces and alleged laws of economics and technies,
for this denles the responsibility for this world
which God has laid upon him. . . .

S. The Church must rethink its attitude to the work
which fills the dally 1life of men in society.

[ L J - - L ] [ ] . » [ - - - L] [ ] - . - L * » - L] L ] > - - L]

6. A sense of responsibility of the worker with re-
spect to the msans of production should be realised
by a varlety of measures for participation In owner-
ship and In the policy of management.

T. Ways and means should be sought by which irre-
sponsible power in soclety, which threatens the demo-
cratic process, either in the form of association of
employers or of workers, can be called to account by
the community itself.

8. The impersonal character of life in big cities
and modern industry is an obstacle to direct and
responsible relations between persons. We therefore
request that special care should be gilven to bullding
up smeller communitlies in nelghbourhood and work. The
task of rebullding of those cities which have been
destroyed curing the war presents a special oppor-
tunity for this task.l
Nearly all of these points were utilized In the Amsterdam
deliberations. This Illustrates the developmental process
through which such problems as freedom, power, and politiecal
direction or determinatlon were 1ncorpora£ed under the idea
of the responsible soclety.
The "third force"™ movement, both in its asnalysils of the
political and economlc problems and 1in 1ts approach to the
humen problem, provided the immediate context out of which the

concept of the responsible society developed. The hope of the

1. Ibido, ppl 2-3-
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"third force” for the achlevement of s balance between the
Western ideal of freedom and the Eastern desire for security
revealed the same polarity as that encompassed in the 1idea

of the responsible socliety. The "third forece" for a time had
used the slogan: the "free soclety." This was not fully ac-
coepted bhecause of 1ts particular association with the West.

A better conceptual expression of the balance between freedom
and securlty was needed.

The concept of the "resﬁonsible socliety" which arose out
cf the preparatory discusslons for the Amsterdam Assembly can
be correlated with roots of thought which run deep 1into the
discussions of the Ecumenical Movement, but it was the pecu-
liar Buropean situation and the idea of the "third force" which
provided the more 1lmmediate seed bed for its germination.

C. THE ASSEMBLY

The opening service of the Assembly took place

.In the Nleuwe Kerk at Amsterdam on Sunday 22

August 1948. One hundred forty-seven Churches

in forty-four countries were represented by 1

three hundred and fifty-one official delegates.

One of the great highlights of the Conference occurred

the following morning when the World Council of Churches was
officially formed by the acceptance of the resoclution by Dr.
Mare Boegner "that the formation of the World Council of

Churches be declared to be and 1s hereby completed.“2 Aftér

1. Ruth Rouse and Stephen Neill (ed.), History of the Ecu-
menical Movement, p. 719.

20 ' 23 Do .
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a moment of silent prayer, the chailrman of the sesslon, the
Archbishop of Canterbury, led in spoken prayer:

Almighty God, here we offer unto thee our thanks-
giving and praise, that Thou hast brought us to
this hour and this act In the falth of Chrilst and
by the power of the Holy Spirit. As Thou hast
prospered those into whose labours we enter, so,

we pray Thee, prosper us In thls our undertaking

by Thy most gracious favour, that in all our works
begun, continued and ended in Thee we may set forth
Thy glory for the well being of Thy Holy Church and
the salvation of all Thy people.l

The work of the conference was carrled on in four sections:
The Universal Church in God's Deslgn; The Church's Witness to
God's Deslign; The Church and the Dlsorder of Socilety; and, The
Church and the International Disorder. The last two are parti-
cularly relevant for this discuasion

1. The Sectlon on the Church and the Disorder of Soclety
a. Preliminary Analysis

The first task 3in the preparatory work of The Sectlon on
the Church and the Disorder of Society" was that of making an
analysis of the causes of the world dlsorder. The primary cause
suggested was the rise of Industry with its emphasis upon tech-
nilgues. The introductory article in this section maintains that
the machine, as a product of the technical attitude, has served
both as a blessing and a curse. It has eliminated much of the
drudgery of detailed performance, but in so doing it has also
destroyed the fabric of personal relationships upon which the
life of the communlity has been based.2

1. Ibid., p. 720.
2. FHeInhold Niebuhr,"God's Design and the Present Disorder of
Cilvilization," Man's Disorder and God's Design, World Coun-
c¢il of Churches, 111, 17.
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Man has been able to postulate many rights, but remains
unable to secure a just distribution of the benefit of his ex-
panded power as a creative being. The chapter identifies this
as a disjJuncture between the possession of power and the re-
sponsibllity for power. Three differing pollitical philosophies

are viewed as responses to this problem. Lalssez falre eco-

nomics assumed that a new balance between freedom, as the ex-
pression of economic power, snd securlty, as the mutual bene-
fit of all, would be sutomatically established.

The lalssez falre theory did not realize
that human freedom expresses itself de-
structively as well a8 creatively, and
that an increase in human freedom and power
through the introduction of technics makes
the achievement of justice more, rather
than less, difficult than in non-technical
civilizations.

Similarly, Fasclsm and Communism had been pro jected as
solutions for the breakdown of human relationships and the im-
balance of ffeedom and Justices.

The one is morally cynical and the other
morally sentimental and utopian. The one
worships force and the other hopes to es-
fablish an anarchistic millennium by using
revolutionary force to eliminate the need
of force in a pure and classless soclety.
The one worships a limited national com-
munity. The other hopes for world-wide in-
ternational community.2

In summation the analysis challenges the churches to find

means through which to foster the awareness of the responsi-

1. 1bid., p. 19.
2. Tuid., p. 21.
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bility of power and the necessity of determining a just balance
between freedom and security.l
The dlagnosis then 1s turned to a discusslion of the condi-

tions which exlisted at that time in varlous sections of the
world community. Jacques Ellul in his discussion of "The Situ-
stlon in Furope” characterizes the disorder in Europe as a
disequilibrium between the traditional values of the European
culture and the economic and political conditions,

We see European civilisation breaking up

into anarchy before our eyes, because the

economiec, social, and political forces have

developed freely without regard for one an-

other. The traditional values of civlilisa-

tion are no longer moulding civilisation to-

day; they are no longer taken into account.

There is therefore, a serious lack of galance,

and we have reached a definite crisis.

Ellul notes that man has sought to deal with his crisis

through the development of centralized controls in politics
and economics. Thls system, which had been evolved in order
to meet the disjuncture between the value system and the situ-
ation, is characterized as a totalistic involvement--a totali-
tarianism. It lnvolves the whole man and seeks to unify the
whole of his life through placing the instruments of action
and thought entirely in the hands of a central institution.

. The church had falled to protect man and aid in the quest

1. Ibid., p. 22
2. JTacques Ellul, "The Situation in Europe,” Man's Disorder
and God's Design, World Council of Churches, i1, 51,
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for the realization of new values Iin the mldst of this in-
volvement.1

The analytical process then shifts to Asla. Rural poverty
i1s clited as the basic Aslan problem at this time by Bates and
Thomas. This they correlate with the technical revolution of
the West in that 1t was the impact of lower priced machine
produced goods which broke down the home-industry-agricultural
economy of Asia. Thils breakdown of the domestic unlon of
agriculture and manufacturing has forced a return to an al-
ready over-populated agricultural pursuit.2

Thomas declares that there is no sense of tragedy in
the way an Aslian views his situation. One accepts the turm
of history. There is little consclousness of responsibility
for the change of history on the part of persons. Yet for
Thomas man is thought of as responsible only as he is seen as
a part of God's creation and in a sustaining relationship with
God. Such an acknowledgment of the personal element had not .
exlsted in Asia prior to the impact of nationalism and the
church. Despite the power of nationalism, Thomas asserts that
the church was the great new fact in Asia, in that 1t pro-
claimed a gospel which confronted every man "with s responsi-
ble deciszsion to repent and enter the historical communlity of

the redeemed.“3

1. Ibido’ p. 58.
2. WM. K. Thomas, "The Situation in Asia -- II," Man's Disorder
and God's Design, World Council of Churches, 111, .

3. m&., P TB
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The situation iIn the United States is sald to be com-
parable to the European scene with the reservation that clas-
sical economics still hold a greater sway ideologically in
the United States than in Europe.l

The church is seen as a part of thils disorder. It had
involved and accommodated itself all too often to the demands
of natlonalism, the social hierarchy, and thg economic powers.
The net result of this involvement in Europe was that the
"working people and the democratic forces In Eufope ceme to
believe that the church was against them."

However, it 1s recognized that involvement is but the

other side of responsibility:

Either the Church will go out and win the
nations and attempt to influence the insti-
tutions of society or it will seek to remain
a very select body of committed Christians.
In the first case it runs the rilsk of being
overcome by the world that it seeks to win,
and in the second case It is in danger of be-
coming a self-righteous sect that has lost
opportunities to win souls and to raise the
level of civilization.3

The church ecould give only one answer; it had to con-
front the erisis. J. H. Oldham pointed to four areas in which-
the church must make 1lts Impacet felt: the revitalization of

1. Reinholé Nlebuhr, "The Situation in U.S.A.," Man's Disorder
and God's Design, World Council of Churches, 111, 80.

2. Johm C. EenneE%, "The Involvement of the Church," Man's Dis-

) order and God's Design, World Council of Churches, I1li, 96.

Tee John M. Yinger, Religion in the Struggle for Power
{Durham, N.C: Duke Unlversiiy Press, I§E£§.
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communal living; the development of a Christlan doctrine of
work; the reallzation of a collective morality; and, the es-
tablishment of order in the polilitical community.

J. H. 0ldham's chapter reflects a familiarity with many
of the discussions of the "third force," as it reiterates that
a balance must be struck between the emphasis upon freedom in
the West and equality in the East. He affirms that these two
factors belong together and that the Christian must seek to
realize & social order in which these factors are in equili-
brium. This social order would be more than simply a free so-
clety for freedom might mean simply the freedom to exploit.
Freedom must be tempered by social justice. The following
elements are listed in J. H. Oldham's chapter on "A Respon-
sible Society" as characteristies which such a social order
should Include.

1. The freedom of men to obey God and to
act in accordance with their conscilences.

2. Freedom to seek the truth, to speak the
truth, to educate one anotheI through a
common search for the truth.

3. Respect for masn as man .2
4. The Christian will always attach a greater

importance to the direct relation between
persons than to the collective relationships.3

1. J. H. Oldham, "A Responsible Soclety,” Man's Disorder and
God's Design, World Council of Churches, 111, 147.
2. Toid., p. 1L9.
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5. Human sinfulness will impel Christians
to set restraints on irresponsible power.

6. The varied activities of man, religlous,
cultural, political and economiec, should
be given the maximum independence of one
another.
7. It must be the alm of a just society. . . .
to ensure that the material rewards of the
common natioEal enterprise are equitably
distributed. _
‘ 8. Political Freedom.3
The zociety which seelks this balance of the freedom and equal-
1ty of man under God is spoken of by Oldham as a "responsidble
goclety."

The necessity of the assumption of some strategy for the
church is discussed by C. L. Patijn. He attempts to deal with
the problem of maintaining the spiritual nature of the church
grounded in the revelation of Jesus Christ while accepting the
necessity of soclal involvement. John Bennett later made a
criticism of Patijn for his fallure to see the place of proxi-
mate‘norms. With respect to this problem PatiJn also points
‘'to the necessity of a responaible acquaintance on the part of
the church with technical problems and particularly with the
moral elements involved even in.a highly technical decision.

He recommends that the church act through such groups as

those represented in the "third force" in an effort to bear as

l., Ibid., p. 151.
2. TbId., p. 151.
3' __I.Eﬂ_i_ip P. 152.



96

concrete a witness as possible without an actual identifica-

tion with the group.

b. "The Church and the Disorder of Soclety”

The report of Section III on "The Church and the Disorder
of Soclety” followed the thought of the preliminary analysis
by identifying the failure of man to see and admit his respon-
gibllity to God, as the fundamental source of the social erisis.
From this orientetion It proceeds wlth an analysis similar to
that of the preliminary documents In the descriptions of two
factors contributing to the crisis: concentratlons of politiecal
and economic power and domination of the social order by tech-
nigques.

Economic activity, which was originally free from soclal
controls, has In recent times been brought under the control
of the social order. This has been simply 2 recognition of
the fact that justice "demands that economic activity be sub-

ordinated to social ands."l

This fact has confronted the
churches with the problem of the kinds of control applicabla.
The report held that churchmen were obliged to indicate
to those who would soclalize property that it 1s man's use of
the property that 1s the core of the problem. Further, it is

affirmed before those who would hold to the status quo that

ownership should be tempered by stewardship. "The coherent

end purposeful ordering of society has now become a major

1. "Report of Section III," Man's Disorder and God's Design,
¥orld Council of Churches, I1I, 191.
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1
necessity." This ordering should seek to achleve a responsi-
ble soclety

where freedom is the freedom of men who
aclmowledge responsibility to justice and
public order, and where those who hold
political authority or economic power are
responsible for its exercise to God andathe
people whose welfare is affected by 1t.

L ] - . L L] L L L - - L . L [ ] [ 3 - L] - - - L] L L} * [ ] L - L] -* - L]

For a soclety to be responsible under modern
conditions 1t 1s required that the people have
freedom to control, to eriticise and to change
thelr goverrments, that power be made respon-

sible by law and tradlition, and be distributed 3
as widely as possible through the whole community.

This position led the section to condemn any attempt to limit
the freedom of the life of the church, to limit responsible
participation in the direction of soclety, or to limit the

b

search for truth and its expression.
It is recognized in the "Report of Section III" that the

appeal of Communism represents a judgment upon Christianity
and 1ts fallure to witnéss fully to the gospel. A number of
points of confllict between Christianity and Communism are in-
dicated:

(1) the communist promise of what amounts to

a complete redemption of man in history; (2)

the bellef that a particular class by virtue
of its role as the bearer of a new order 1l=s

1. Ibido’ P 192.
2. Ibid., p. 192.
a. oId., P. 192.
. IPIG., p. 193:.
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free from the sins and ambiguitles thet
Christlans believe to be characteristilc

of all human existence; (3) the materi-
alistle and determinlstic teachings, how-
ever they may be qualifiled, that are in-
compatible with bellef in God and with

the Christian view of man as & person, made
in God's image and responsible to Him; (L)
the ruthless methods of communists in deal-
ing with their opponents; (5) the demand of
the party on its members for an exclusive and
unqualified loyalty whiceh belongs only to
God, and the coercive policles of communist
dicta{orship in controlling every aspect of
life.

The Capltalistlc system 1s also critlclsed:

(1) Capitalism tends to subordinaste what
should be the primary task of any economy--
meeting of human needs--to the economic ad-
vantages of those who have most power over
its institutions. (2) It tends to produce
serious inequalities. (3) It has developed
a practical form of materiallsm in Western
nations In splte of their Christian back-
ground, for 1t has placed the greatest em-
phasis upon success in making money. (L) It
has also kept the people of capitalist coun-
tries subject to a kind of fate which has
taken the form of suc% social catastrophes
as mass unemployment.

The responsibility of the Christien 1s affirmed to be
not only to raise constructilve criticism, but further to seek
new solutions which will achieve a balance between freedom and
economic justice.

The Church is not to attempt to fulfill 1its responsibil-
ity through identifying itself directly with social programs.
Its basic task in serving the soclal order is the renewal of

i. JIbid., p. 19L.
2. Tb1d., pp. 194-195.
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its own falth and obedlence, for the church becomes most ef-
fective as the living witness of Jesus Christ as expressed in
the everyday life of the congregation.

The "third force" movement focused thought upon the
necssslity of finding a balance between the freedom ldeal of
the West and the emphagis upon equality of the East. This
was not simply a European dilemma. The preliminary survey
indicates the world dimensions of this issue in its varled
stages of development. This soclo-political problem is also
characterized as a fundamental human problem, the problem of
the individual's right in relation to the similar freedom or
rights of others. For the Christian this freedom-equality
tension was often essentlially the task of being the brothers
keeper. The preliminary survey, in wrestling with the issue,
ldentifles thls polarity between freedom and equality, and
affirms the necessity of a dynamic balance between the two.
John Oldham even suggests ideals which should be character-
1#t1c of this balance.l This represents a direct use of the
normative approach.

The question then turns to that of how the church should
deal with the problem of alding the realization of this equi-
librium. 1In Bennett's discussion of this point it is recog-
nized that all too often the church has distorted its mission

l. J. H, Oldham, "A Responsible Society," Man's Disorder and
God'sa Deaign, World Council of Churches, 111, 147~163.
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and witness by a false Ildentification with particular inter-
ests. On the other hand, he feels that the identification was
necessary 1f the church was to make an impact. 1In the chapter
by Patijn and the comments by Bennett, it is agreed that the
Christlan revelation of love is the fundamental and ultimate
norm. Beyond this however, Bennett points to the use of ldeals
or norms as expressions of the ultimate 1ldeals of agape and

the Kingdom, since the proximate norms could be more directly
identified with the social sphere. '

The report of thils sectlon assumed the diagnosils of the
problem given In the survey and added the ideal of responsi-
bility as the dynamlc norm which would characterlze the nature
of the fullest positive Interrelation between freedom and
equality. When generalized into a larger perspectlve this
became the concept of a responslible socilety in which the goal
is a responsible balance betwseen freedom and its expression
in power. The report spelled this out In terms of a soclo-
pelitical situation, by noting that a responsible society
would be one where the use of freedom as power would always
be held answerable before those who felt the Impact of the
use of thls freedom. Politlcal authority or sconomic power
were vlewed as belng subject to criticism and change by those
who were under that authority or power.

The ideal of responsibility also contained the tran-
scendent dimension of responsibility before God for the
Christlan. This was indicated within the idea of the
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responsible soclety in the afflirmation that man in his exer-
cise of freedom was held responsible before God as well as man.
Upon this ground the report developed a critigue of both Com-
munism and Capitalism.

The idea of a responsible soclety was an incluslve con-
ceptualization of the human problem of soclal exlstence as 1t
expressed itself In that time with the addition of the 1deal
of responsibility as the proximate norm for behavior. This
was then transposed Into a goal or ideal for soclety in the
conceptualization of the idea of a responsible soclety in
which the use of power would be held accountable before God

and man.

2. The Church and the International Dlsorder

e. Preliminary Analysis

The section on "The Church and Internationai Disorder"
developed & pattern slimilar to that of the previous section
in that 1t began with an attempt to dlagnose the disorder. It
suggests that the state has arlisen as the primary institution
following the breakdown of the medlseval synthesis. Self-in-
terest has become the primary motif under which the sovereign
states participate in any larger communal activity. This, of
course, creates a condltion of general disorder.

The natlons have attempted to re-establish the lines of
community In recent decades through the development of inter-
national institutions and law,

but even in the most modern mechanism for
general co-operation between states, the
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United Nations, the national so-called
gsovereign state forma the foundation. It
would not be otherwlse possible to ersct
such a superstructure; nevertheless the
great central question for our generation
remains this: What kind of relationships
between member-states does this general
organi sation provide? And can this organ-
1sation meet the growlng needs of an in-
terdependent worldtl

It 1s evident that no higher loyalty exists and that the

nations are more deeply concerned with their own interest than

with those of humanity.

T™is condition underlines the nesd for & bold but real-

istic approach to the questiona of national soverelignty and

self-interest. Efforts leading to the formation and strength-

ening of further world institutions based on common prineiples

are viewed as an imperative. This 1s not to call an interna-

tlional Leviathan into existence, but rather to stimulate the

movement{from 8 confederate to a federate form of world gov-

ernment, according to Van Asbeck.

The 1mmedlate possibility is to work for an
intermational order based on a rule of law,
limiting national sovereignties and provid-
ing procedures for peaceful changes. Thias

means the development of international law

from a contract&al law between nations to a
law above thenm.

1.

¥. M. Van Asbeck, "The Church and the Disorder of Interna-
tional Society,” Mants Disorder and God's Design, Worlad
Council of Churches, 1V, pp. b4-b5.

Kenneth Grubb, "Chairman's Introduction,” Man's Disorder

and God's Design, World Council of Churches, 1V, 15.
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Reallistically speaking however, such a law has to be under-
glrded by an attitude of mutual respect, a sense of obligation,
and a common ethos among the nations. Despite its fallures in
the past the church is confronted with the task of fostering
this international ethos through its world-wide fellowship.

The survey continues with the recognition that the church
has to be sensltive and realistic before 1ts tasks, for it
alone can decisively confront men with the fact and the effects
of their own self-interest. The church must give constructlve
eriticism and encouragement to the institutlons of the social
order though it camot assume that 1t 1s technically compe-
tent to make certain decisions; however, it must conglider the
moral implications iInvolved in such decisions.

As a world-wide fellowship committed to Jesus Christ the
church is capable of s positive International impaet, but it
has been handicapped by its minority status and the faet of
its compromises with particular national and economic interests.

The church has begun to deal with the world disorder in
a more concerted fashion in 1its formation of the Commission of
the Churches on International Affairs in 1946. The continued
support and development of this commission and its work of
contact and education at both the Internationsal and the local
levels are a necessity.

The general apprcach to the East-West conflict in the
world community was considered by John Foster Dulles and Dr.

Hromodka.
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The thought of Dulles pivots on the lssue of social
change. Change 1s:-viewed as a politicél.and soclal faect of
exlstence. It is a positive factor in that it provides the
opportunity for a better world and better persons through the
process of growth. The need of the hour, according to Dulles,
1s for the development of world institutions and processes
through which ehange can peacefglly be brought about. He af-
firms that the free aociéty in which there is a comblnation
of freedom, discipline, and wisdom will contlnue to provide
the best political ground for peaceful and adequate change.
He recognizee that there 1s a correlation between Weat and
the Eagt in the realm of long term ends or goals but he raises
a sharp criticism of the difference in the means sanctioned
for the achlevement of the ends.1 He holds that the West must
reject all forms of violent ehange while taking the offensive
at the same time in the achievement of peacefui change.. |

Joseph Hromadka of the John Hus Theclogical Faculty of
Prague, indicates that the East is fearful of the weﬁt and
dubious as to the ablility of the West to achieve its own
values. _

Hence millions of Eurcpean cltlizens are
doubtful whether the "free democracies”

of the West are qualiflied to meet the needs
of the present era, and to organise effec-
tively a new order on the basis of real

soclal justice and squal opportunity. . . .
Is not a material, economic interest on the

i. John Foster Dulles and Joseph L. Hromadka, "Christian Re-
sponsibility in Our Divided World,"™ Man's Disorder and God's
Design, World Council of Churches, 1V, 150,
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part of "big" industries and financial con-
cerns looking behind all the high-sounding
slogans of "a free democracy,’ behind all the
efforts to protect "individual freedom,"
"free enterprise™ against any control by
govermment, society and state? The blind or
bankrupt leniency of the liberal democratic
governments towards the reactionary regimes
which one by one swept away the political
life of Europe and after 1920 reinstated the
old, seemingly vanqulshed eslements of feudal
conservatism in their old positions has made
the common man of Europe rather suspiclous
of the political tendencles prevailing it
present in some leading Western states.

The factor of import for the Esst European is not simply
political freedom, but also a well-designed system within which
freedom and social justice can both be realized wlithin the
frame work of the essential recognition of human dignity and
peace, according to Hromadka. From this perspective Hromadka
called upon the West to respect the quest of the East for so-
cial justice. He suggests that "Communism reflects, in a very
secularized form, in spite of its materlalism and dictatorshlp,
the Christian longing for the fellowship of full and responsi-
ble love.“2

The West, therefore, must not make the mistake of asso-
ciating the fundamental situation in the East with pure total-
itarianism or Communism. The distinctibn between people and
party must be kept clearly in mind; further, 1t must be real-

ized that the former may one day transform the latter. Hromadka

1. Ibld., pp. 122-123.
2. mo: p_‘;-1320



106

did not seek to defend materialistice Communism, and he indl-
cated weaknesses and inherent dangers in the situation in the
Bast; nonetheleas, he pleads for the West to express 1ts values
posltively through a sensitive awareness of the passing events.

The preparatory volume concludes with a.lengthi discus-
sion on human rights and power. Rights are no longer thought
of In the classlcal sense. This is 1llustrated in the empha-
sis upon the claim for economic Justice as an inherent right
of the person. Three roots for the Christlan concern for
human rights were suggested:

l. The Christian conception of man's freedom

1s derived from the faith that man is made
in the image of God.

2. The dignity which ia claimed for man is at-
tested by the demonstration of God's love
for him in Jesus Christ.

3. The right of every man to freedom is impera-
tive in order that he may be in a position: to
respond to the calling wherewlth God has
called him.l

Upon this basis it is held that the church should work at both
the local and international levels for the development of an
international bill of rights.2

At this point the discussion drew upon the foundation of
thought from the Oxford and Madras Conferences in denoting the

l. O. Frederick Nolde (ed.), "Freedom of Religion and Related
Human Rights,” Man's Disorder and God's Design, World Coun-
cil of Churches, IV, 1LT.

2. Ibido’ P 173-
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meaning of religious liberty. The implications of these char-
acterlstlce for the individual and the group are that the per-
son should be free to determine his own bellefs, to enjoy the
frults of his bellefs, to fellowship with others of similar
bellief, and to express his beliefs.l Further, the church must
encourage governmental institutlons to assure all citizens free-
dom "from direct or indirect compulsion in matters of religion"
and to "ereate conditions which are favorable to the freest de-
velopment and expression of consclence consistent with the best
interests of the entire <=om:mm:|.1:3r."‘2

The problem of power was surveyed briefly by Emil Brunner
and Sir Kenneth Grubb. Brunner defines power as "The capacity

of man to determine the life l.e., the doing and not doing of
3

others by compulsion. This desire to possess such means of
compulsion is a perpetual problem because it is rooted in mants
tendeney toward self interest.

Historically the community has dealt with the problem of
power by ordering 1t under law within the iInstitution of the
state. In the opinion of Brumner the state does not create
the law, it guarantees 1t. The state 1s itself under the law
with respect both to the legislative enactments and the rights

of the cltizens. Brunner maintains that the check and balsnce

1. Ibid., pp. 176-178.

2. mc, Pe 183.

3. ¥mIT Brunner and Kemmeth Grubb, "Christian Responsibility
in a World of Power,” Man's Disorder and God's Design,
World Council of Churches, IV, 130.
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system in the state provides a further restralnt upon the
institution of the state as the administrator of power under
the law. All power 1s possessed under God &8 a responsibllity
over which the instiﬁution or Individual serves as & steward,
according to Brunner.

The growing complexity of the various economic and so-
clal orders in soclety has required that the state similarly
. expand in order to meet its responsibility as the lnstrument
of restraint., This increase in the power of the state opened
the way for the rise of totalltarianism. At this point Brun-
ﬁer disregarded the former problem of concentration of power
in the orders of society and concentrated on the lssue of
totalitarianism. He rejects any totalistic institution, even
a democratically operated one. In conclusion he asserts that
the power struggles between states in the international com-
‘munity can best be resolved by the development of a federative
system which is flexible enough to allow freedom and strong
enough to demand responsibility.

Kennethk Grubb attempts to portray the more inclusive
dimensions of the question. He emphasizes the fact that

power in many of its different meanings is

& necessary element in human affairas. It is
the means of executing authority, and the
source of technical progress. In the form
of influence, the power of one mind over sn-

other, 1t has movid men to noble action and
enduring example.

1. Ibid., p. 200.
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On the other hand Grubb indicates that the power which is
generally the concern of international discussions is that
concentration of power which enables "small groups of men %o
coerce the wills and 1imit the freedom of their fellows.“1

Grubb maintains that the latter usage of power 1is not
always the product of negative Intentlons. He points out that
well intentioned ldeas and programs have often led to concen-
trations of power which in the end have proven lrresponsible.
The problem is centered In the misuse of power whether acci-
dental or otherwlse. Thils is particularly relevant in the
international sphere where the situation is intensified by
conceptions of sovereignty and.national honor.

Here, it 1s essentially a‘prdblem of war in that power
becomes the ultimate means of resclving international tensions
either through bluff or actual confllict.

Against this background Grubb recommends that the
churches give considerable thought to their position on the
issues of war and to their task in developing a sense of com-

mon obligation and interest between the nations.

b. Report of Section IV

The report developed by the section on "The Church and the
International Disorder" began with a characterization of the
tragic world situation and the necessity for repentance and
renewal on the part of men. The body of the report centered in

five main affirmations.

1. Ibid.’ p- 200-
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There is a unanimous rejection of war In the bellef that

"war is contrary to the will of God."1

Beyond this genersl
rejection of war the section 1s dlvided into three opinion
groups on the interpretation of the rejection. These dif-
ferences are openly stated. First, there are those who hold
that war can never by an act of justice, though on occasion it
may be a Christian duty to participate. Secondly, some assume
the position that In the absence of an internstional govern-
mental structure and power the use of military gction is es-
sentlal for the maintenance of world order. Filnally, the
third group refused to particlpate In any type of military
activity and proposed an absolute witness against war and for
peace.2 It was acknowledged in the report that in the event
of war, the church must clearly delineate 1ts position in or-
der to prevent the use of the church's name as a sanction for
a particular national position.

The second central concern of the report is that "peace
requires an attack upon the causes of conflict."3 The re-
sponsibility of thé church 1s to raise constructive criticilsm
against all sides and to be free of direct assdciation with
any national or economic outlook. The church should oppose
tyranny and support the developmeﬁt of responsible self-gov-
ernment, for it 1is the duty of the church to 1lift men above

~thelr own particular national outlook.

1. "Report of Section Iv," Man's Disorder and God's Design, World
Council of Churches, IV, 213.

2. Ibido’ Pe 218.

3- m-, p. 2190
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Third, "the nations of the world must acknowledge the
rule of law."

No state may claim absolute soverelgnty, or
make laws without regard to the commandments
of God and the welfare of mankind. It must
accept 1its responsibility under the governance
of God, and its subordigation to law, within
the scclety of nations.

The report continues with the recognltlon that the church
has the responsbility of supporting institutions and lines of
communication which will foster the development of a common
moral foundation upon which the law of an international com-
munity can bé structured. |

The observance of human rights and fundemental freedoms
is the fourth area of concentration in the report. It states
that the church should act to achieve the recognition of these
rights and freedoms in the world community. Freedom to obey
God and its counterpart iIn equality before God are undeniable
proclamations required of the church. This 1s balanced with
the Insight that freedom should always be directly correlated
with responsibility.

Finally, it was affirmed that "the churches and all
Christian people have obligations in the face of international
disorder'f‘3 This places responsibilities upon individusls and

churches allke to act through a variety of agencies and means

1. 1bid., p. 220.
2. Tvid., p. 220.
30 m.’ po 22&-
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in the witness to a higher order and the gradual realization
of that order.

The report concludes with a declaration of religious
liberty which 1lists the following points:

l. Every person has the right to determine
his own faith and creed.

2. Every person has the right to express his
religious bellefs in worship, teaching
and practice, and to proclaim the lmpli-
cations of his bellefs for relationéhipa
in a social or political community.

3. Every person has the right to associate

with others and to orgaplse with them
for religlous purposes.

. Every religlous organisation, formed or
maintained by actlon in accordance with
the rights of individual persons; has
the right to determine its policies and

practices for thﬁ accomplishment of 1its
chosen purposes.

Thia section was based on a more pragmatlc approach.
While the section of "The Church and the Disorder of Soclety”
analyzed the sltuation and develcped a general working norm,
this section approached many of the actual international prob-
lems in an effort to resolve them.

This tactieal approach resulted in a number of working
conclusions with reference to specifie problems such as peace

and war, rights and reaponsibllities, and international law

1. Ibid., p. 226.
2. 1bId., p. 226.
3. Toid., p. 227.
l.l.- ISHO’ po 227.
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and national soverelgnty. It is significant to note the cor-
relation between these practical conclusions and the develop-
ing 3idea of & responsible socclety. The Dulles-Hromadka dls-
cussions point to the polarity of freedom and equality under
justice. Similarly, the concern for a commonly accepted
_1nternationa1 law raises the same ultimate question of re~
sponsibility.

This coherence between the rather practicael accumulation
of experience by the churches under the Christian ldeal of his-
tory and the conceptual axloms under the idea of the responsi-
ble soclety served as a further Indication of the validity of

such a dynamlc norm as that of the responsible soclety.

D. THE POST-AMSTERDAM PERIOD

The Study Department of the World Council of Churches
at its meeting in the summer of 1949, chose the topic of
"Christian Action in Society” as one of the themes to be
studled in the period to follow. Thils subject was divided
into two sections: the responsible societj; and the meaning
of work. This represented an effort to reach both the level
of natlional economlec and political decisions and the indi-
vidual declisions of the Christian.l

These dlscussions by the Study Departﬁent were &imed

1. World Council of Churches, The Responsible Socle (Geneva:
Study Department of the World Council of Churches, 1949),

P. 3.
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primerily at stimulsting thought among the Churches concerning
the actions #t Amsterdam. They tended to draw the central
issues into an incisive summation In order to fulfill thelr
purpose. A Study Department pamphlet issued in this period
provides one of the earliest attempts to deal with the idea
of the responsibile soclety as & working concept.

The idea of the responsible soclety 1s viewed as & gen-
eralized ideal which can be given positlve meaning that may
be applicable for either polltical or economlic life. The idea
of responsibility also is significant in that it can encompass
many of the values relevant for Christian ethics, according to
the document.

The Study Department pamphlet continues by pointing out
that the Amsterdam critique of Communism and lalissez faire

Capltalism 1s summed up in the recognition that these systems
in their consistent form are one-slded in relation to the
baslc problem of finding the right balance between planning
and fraedom.l Capltalism is no longer feaslble as has been
indicated by the movement of Capitalistic economies into a
mixed economlc system. Likewise, collectivism tends to ignore
the malntenance of economic and political fre?dom. The di-
lemma 1s to dlscover & means to achieve planning for security

without too great a centralization of power. A responsible

1. Ibido. Pe 6-
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soclety 1is one in which this dilemma is resolved through the
proper equilibrium of freedom and economic justice, according
to the pamphlet.l

The Study Department pamphlet deals with two general
approaches aimed toward the achievement of & responsible so-
clety. The first approach centers In the economlc sphere,
though it can not be considered apart from the political
structure also. Thils 1s the experimental attack of the mixed
economles, generally spoken of as Democratic Soclalism. This
position attempts to struggle directly with the tension be-
tween freedom and economie justice. This approach has been
painful and slow because it has often necessitated the bal-
ancing of such seeming inconsistencies Into one scheme as
free trade and enterprise, full employment and security, and
economic and social development of backward peoples.

The second approach is more closely related to the pol-
itical realm in that it seeks a responsible soclety through
the development of a political structure in which the people
are able to control, to criticize and to change their govern-

ment.2

Thls is a questlon before the West as well as the
Fast for often the political freedoms esteemed by the West

are a facade behind which raciasl and economic exploitation

1. Ibid-, P 7.

2. "Report of Section III", "The Church and the Disorder of
Socliety," Man's Disorder and God's Design, World Council
of Churches, 1V, 192.
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continue to run their own course. The actusal realization of

political freedom 1is held to be essential for the development
of a responsible soclety In East or West and 1t must be fos-

tered and expanded despite the risk of its provisions.

The Study Department underlines the fact that faith 1s
the ultimate source of responsible actlon. This 4is a sig-
nificant note in this discussion in that 1t points to the
religious component In the idea of the responsible society.
Just as a world ethos ls foundational for an international
law, 80 a deeply rooted attitude of responsibility is funda-
mental for the responsible functioning of the institutions of
a soclial order. Such an attitude of responsgibllity ultimately
requires a transcendent ideal point of reference if it is to
survive.

Faith is the only source of responsible
actions which does not dry tp In the face

of guilt and the lnescapable consequences

of established fact, since it does not spring
from human vitality but from the grace of God
Himself. Where a man lkmows to Whom he is re-
sponsible even In the grip of circumstances
not of his own making, he 1s able to take re-
sponaible action. He will enjoy the freedom
of the children of God even when such circum-
stances leave him but 1little choice.l

The Study Department evaluation of the criticlsm leveled
against the Amsterdam reports ié alsc consgidered. The strongest
criticism had come from consérvative spokesmen in Switzeriand

and the United States on the one side and from the Jourmal of

1. World Council of Churches, op. e¢it., p. 11l.
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the Moscow Patriarchate on the other. Each criticized the
reporta for opposite reaaona.1

It is recognized that the "Report on Section III" could
have been more sxplicit in defining 1ts criticism of lalaszéz
faire Capitalism as an 1deology.. Likewlse, 1t is indicated
that the report had over-simplified the world political con-
flict in the two positions of Communism and Capltalism. This
falled to give adequate regard to Sceialism which has often
been a sharper foe of Communlsam thean Capitalism.

A number of facets of the problem of Communism and the
West are discussed with the conclusion that there is a need
for a deeper sense of constructive sympathy between Christians
on both sides of the "Iron Gurtain."3

The second subject under the topiec "Christian Action in
Society” is the question of "The Meaning of Work." Though
deeply interrelated, this toplc 1s developed in its own direc-
tion beyond the scope of this study.

E. CORCLUSIONS
The Amaterdam Assembly stood far beyond the Stockholm
Conference and the Oxford Conference in the development and
use of soclal norms. Stockholm saw several normative ideas

used as a means for gaining agreement on the significance of

1. Ibid., p. 13.
2., Ibfd., p. 1k.
3. Im., P 18.
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certaln social problems and the direction toward their reso-
lution. The Oxford Conference moved on beyond this position
by developing "middle axioms" as a means through which to
foster a soclal strategy centered in the ildea of justice for
the churches, but 1t falled to deal with the problem of how
these "middle axioms" should be applied.

The Amsterdam Assembly represented a climax in this de-
velopmental process. The Intense interrelation In the world
comnunity had focused attentlon upon one of the fundamental
problems of social life, the relation of the freedom or
equality of the one to the similar freedom or right of
equality on the part of the many. The idee of the responsible
soclety developed at Amsterdem possesses many characteristics
similar to the Oxford ldeal of justice; however, the idea of
the responsible soclety 1s & more dynamic and inclusive norm
capable of embracing the Breadth of the social order. This
- idea was constructed around the pattern of the polarity for
which it was to serve as a norm; thus 1ts conceptual nature
was that of a polarity between freedom and equality. Amster-
dam applied the ldeal of responsibility before God and man to
this polarity and thereby created an ideal or norm whiech might
be used elther as a goal or as a criterion for an individual
actlion or the development of society as a whole.

This norm of responsibility is basically dependent upon
the deeper values of the person or society for the determina-

tion of its nature. The values agsumed will determine what
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belng responsible means. This suggests the flexibility of

the idea and the importance of the religlous components cor-
related thereto. This flexibllity allows the normative idea
of the responsible soclety to serve many of the same functions
identified with the normative approach in earlier dlscussions.
In the horizontal plane it served as a focus for thought de-
spite differences in presuppositions. This facllitated the
critique of Communism and Capltalism and the discussion of
such problems as that of property by Christians holding a vari-
oty of ethical positions. In the vertical dimension, the idea
of the responsible society acted as a relevant expression of
the ultimate ideal of the Kingdom; thereby facilitating the
application of the ultimate ldeal in the temporal order. Like-
wise, 1t served the functions of a criterion and goal against
which the social process could bq reflected. This was illus-
trated most cléarly in the critique of Communism and Cepital-
1sm and the suggestion of a better direction in the idea of
the responsible society.

There was some debate at Amsterdam as to whether the
Assembly dilscussion had reversed the true order of ideas by
ldentifying man's disorder before turning to God's design,
but there was 1little question as to man's responsibility to

dlscern God's design and to order man's design accordingly.l

1. Karl Barth, "No Christian Marshall Pian," Christian Centu
LXV (December 8, 19L8), p. 1131. | —
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The disagreemenf expressed at Stockholm and in the thought of
Wiesner at Oxford had been quleted by the critique of world
events reflecting themselves through the ecumenical discus-
sions. The acceptance of the l1dea of the responsible soclety
by the varlety of dendminations and ethlcal approaches present
et the Firat Assembly evidenced the lncreasing development and

usefulness of the normative approach.



V. THE EVANSTON ASSEMBLY

A. INTRODUCTION
The period between the Amsterdam and Evanston Assemblies
was characterized by an on going struggle iIn which the churches
troubled over the problem of their action in soclety. It was a
process of experimentation and questioning which led through a
cross fertilization of Insights and experlence to a gradual
crystallzation of thought on matters of witness and action.l
The Amsterdam and Evansaton deliberations represent one contin-
uous periocd. This process has been divided simply in order to
the discussion.
The continuing world social revolution provided the back-
ground for Evanston.
/It was/ marked by the decline of old social
and economic ideologles and institutions, the
soclal effects of continued rapid teechmical
change, the complete shake~up of o0ld patterns
in Asla, Africa and Latin America, the in-
ereasing economic and political inter-depend-
ence of nations, and the effects of the con-

tinuing struggle between the communist and
noncommunist countries.

1. VW¥World Council of Churches, The First Six Years (Geneva:
Study Department of World Council of Churches, 1954), p. 28.

2. World Council of Churches, The Christian Hope and the Task
of the Church (New York: Harper & Brothers, 1985) 111, 3.
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Everywhers the victim 1s man. Often he 1s
treated as no better than an objJect, or at best
a tool, rather than as a responsible person. He
hears much about peace, but for the sake of
peace he is told either to hate or to rearm. He
heers much about freedom, but in the name of
freedom, he is Iin fact deprived of liberty some-
times even from his chlildhood. He hears much
about human rights, but he lives In a world of
exploltation, deportation, conceniration camps,
arbltrary barriers and total war.

B. TRELEVANT ACTIVITY CF THE
WORLD COUNCIL OF CHURCHES

The purpose of this sectlon will be to make reference to
those activitiea of the World Council of Churches in this
period which contributed to the development of the normative
approach through the concept of the "responsible soclety."”
This makes no claim to be all Incluslve, but seeks rather to
indicate several of the main relevant strains in the process

of thought and action between the two assemblies.

1. The Central Committee
The Toronto meeting of the Central Committee iIn July,
1950, is usually remembered for two pronoﬁncements: the state-
ment on "The Church, the Churches and the World Council of
Churches" and the astatement on "The Korean Situation and the
World Order." The latter statement marked the assumption of

a new role by the Central Committese. They committed themselves

l. World Council of Churches, op. cit., p. 1l22.
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to a specific position against North Korea within the working

structure of the United Nations.l Further, they commended

"the United Nations, as an instrument of world order, for 1its

prompt decision to meet this aggression and for authorizing

a police measure which every member nation could support."2

The statement indicated that "we stand for a just peace under

the rule of law and must seek peace by expanding Jjustice and

by attempting to reconcile contending world power

The idea of the responsible society was
applied in this case; however, thlis situation
attempt to express an element inherent in the
the responsible soclety. The responsible use
part of the nations of the world community.

The meeting of the Central Committee at
January, 1953, also intensified many insights
task of the church in working toward the goal

s."3

not directly
1llustrates an
definition of

of power on the

Lucknow, Indls,
concerning the

of a responsible

society. "The imperatives of sccial justice” were made ex-

plicit through the travel of the committee.u

Our meeting has brought home to us the
poverty and distress of these peoples as
well aes thelr efforts to grapple with their

problems. They are demanding soclial

condi-

tions which are worthy of human beings.
Churches all over the world must ask how

1. World Council of Churches, The First Six Years (Geneva:
Study Department of the World Councll of Churches, 1954),

P. 119.
2. Ibid., p. 119.
3. m.’ P 120-
ll.o m-, P 1310
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they can help the people of Asia in their ef-
forts to attain a standard of living whilch meets
basic human needs, and in theirlsearch for & more
just social and economic order.

The religious rootage and component of the Ildea of the re-
spongible society was also noted. It was recognlzed that the
rising nations of the East would have to find cultural and re-
ligious foundations for their developing democratic political
systems,

In this sliuation the churches of Asla must
continue to make clear that the fundamental
rights of man will only be flrmly grounded in
so far as these are related to the Christian
view of man as a child of God in Christ. Free-
dom can only be retained in a socliety which is
based on the integrity of the individual.

The Christian understanding of man is

directly relevant 50 the search for new founda-
tions for society.

2. The Ecumenical Commission on
Furopean Cooperation
The quest for a middle way between East and West by the
"third force" continued after Amsterdam desplte the fact that
the West Buropean nations had_beeﬁ drawn Into a closer alliance
with the United States. This position found expression with
the Ecumenical Movement in the "Ecumenical Commission on Eu-
ropean Cooperation” established in June of 1950. The Gommission
was a totally independent group composed of two or three mem-
bers from each of the countries of Western Europe'and those who
could atteﬁd from Eastern Furope. The Commission was composed
essentlally of laymen representative of the politiecal or eco-

‘nomic professions. It represented one more facet of the

1. Ibid., p. 131.
2. ToId.. p. 132.
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evolving approach to Christian action In soclety.

This group . . » . has helped to call attention
to the many diffleculties to be faced in achiev-
ing Furopean unity, and at the same time has pro-
posed & number of specific points at which Chris-
tians have a responsibility for concrete action
in support of effective European integration.l

The findings of this group indlicate that the European
situation is such that it is no longer possible for each na-
tion to deal with the problems present within the confines of
their national boundarles. The situation demands a higher
unit of cooperation and actlon. The conception of national
sovereignty is challenged by the realization that a nation
must always be aware of itz responslibilitles to itself, its
neighbors, and the community oi nations.

The group developed an approach similar to that of the
"Third fored" as the ground for its position concerning the
East-West tension.

Action 18 needed, that within the Atlantic
Union a common European policy may be ex-~
presged and Invested wilth the necsessary au-
thority. The constitution of a united Europe
would enable Europe to play a declisive role
in eatablishing a modus vivendi between East
and West which would also contribute to the

peaceful settlement of the iifferences which
divide the continents today.

1. Paul Abrecht, "The Churches and European Unity," Ecumeni-
cal Review IV (April, 1952), p. 296.

2. Paul Abrecht, "The Churches and European Unity," Ecumeni-
cal Review, IV (Aprill, 1952), p. 301, quoting The Second
Statement of the Ecumenical Commission of European Co-

S

operation (Geneva: Worid Council of Churches, 1961).
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The responsibllity 1lsid before the churches by the com-
mission were those of contributing "the right norms and the
true spirit" as the sustaining foundations of sueh a Euroc-
pean community.l The commission also held that it was the
task of the chureh to provide vision for the future, realism
for the analysis of present weaknesses, and reconciliation
for the purpose of preventing political and communal separa-
tion.

The demand for the enlargement of the sense of respon-
8ibil ity for power within the European community and the use
of norms as goals or criteria for the realization of that re-
sponsiblility was common in the life of the commission. This
servéd as an example of the usé of the meaning and approach
expressed in the 1dea of the "responsible soclety"” in the
process of determining the nature of Christian action in so-

clety.

3. The Aslan Conferences
The same venture of determining the implications of the
ldea of a responsible society was carried out at the Bangkok
Eastern Asia Conference, on "The Church in Social and Poli-
tical Life," held in December, 1949. A variety of imperatives
were Indicated.

It 1s the will of God that the Church
should witness to his redeeming love

1. Paul Abrecht, op. cit., p. 300.
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through an active concern for human freedom and
justice.

LI Y [ ] ] L] L] . L] - L ] L L} - L] - - - . L L -« -

The struggle for the attainment of politiecal
freedom has awakened the hltherto submerged

peoples of Eagt Asia to a'ne! sense of dig-

nity and historical mission.

L * [ [ ] - - L] . L] L L] - L * L2 L] * L LJ L] L] - L J

/A recognition of the worth of/ the life of
men in soclety and in the state, which no in-
dividual or governmment can disregard with im-
punity.3

L] - L] LJ » » L] L] L ] * . . . L] - . L] . » - - - L]

Only that which transcends morals, namely, the
knowledge of the ultimate accountability of
man and soclety to God and of the grace of God
by which men, belng forglven, forgive one an-
other, can be the foundation of persOﬁal re-
sponsibllity and responsible soclety.

L] » L} L] > - L ] - [ ] L] L] L ] L] . » L J L] > - L4 . L L

The Christian Church must welcome the demand

of the peoples for a fuller participation in

the life of soclety at the level where power

18 exercised, since thisz is an expression of

human dignity; and the rise of communism is a
Judgmegt on the churches for their failure to
do so.

FThe Ecumenical Study Conference for Rast Asia,” held in
Luckmow, Indla, in December, 1952, served as a basic indica-

tion of the approach of the World Council of Churches to the

l. John Turnbull, Ecumenical Documents in Church and Soclety
{Geneva: World Councll of Churches, 195L), Pe 137

2. Ibid., p. 138.

ﬂ' Tbid., p. 138.

5

. m.’ p- 1390
. m.’ po 139.
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problem of the responsible society in under developed coun-
tries.l The findings of this conference were divided Into
four areas: land reform; planning for production and raising
of the standard of living; the effects of the world situa-
tion on social and economic reconstruction; and, the role of
the church in political and social sctlon. The findings
represented a general consensus of opinion although the

statement was not unanimously accepted throughout.2

The discussion sought to apply the 1dea of the responsible
soclety pragmatically to the Aslan scene. This provided some-
what of a teat of the flexlbllity and applicabllity of the
concept of the responsible soclety In various cultural contexts
and also 1llustrated the manner In which it is given new mean-
ing.

The problem of land reform is fundamental. It 1s not
8imply a problem of distributing land and Justlce to a land
hungry peasantry, according to the findings of the conference.
There 1s also the question of how to create social and legal
conditlons which will preserve the positlve Implications of a
distribution of land. The following five principles bear
upon the solution to both the 1ssue of land tenure and rural

development:

1. World Council of Churches, Christ the Hope of Asia (Geneva:
World Council of Churches, 1953).
2., 7Tbid., p. 27.
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1. Abolition of the old feudal landlord
system is necessary. There is in most
cagses no moral justification for com-
pensation of the landlord, by the state
or the cultivator. Justlive for the
peasant requires that he should not be
burdened wilth new Indebtedness due to
compensation. (This does not mean a
general endorsement of expropriation of
property but relates solely to the sltua-
tion here encountered).

2. Ownershlp by cultivators of farms In sub-
slstence size 1s the goal.

3. Freedom from the money lender through mak-
Ing credit avallable to the peasant on
cheap terms.

L. Utilization without delay of unutilized land.

£. Provision of land for the landless peasants
and settlement of the homelessl

This demonstrated the use of the idea of the responsible
sdciety as a structure for the reassessment of & situatlon and
the development of relevant norms under the absolute 1deal.
The freedom and equality of the landholder and the landless
peasant were internally re-evsluated before the norm of re-
sponsibility.

The development of Industry 1s viewed as one of the ways
of reducing the populatlon pressure on the land. M. M. Thomas
hed discussed the reverse of thls process at Amsterdam when he
pointed out how the import of western goods had destroyed the
home-1ndustiw-agr1cu1ture system of Asla. The present 1ssue
is that of the iIntroductilon of new industry in order to draw

1. Ibid-, ppo 27-280
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some of the populatlon off of the land again. Nationaliza-
tion of basliec iIndustries appears to be the only means for
achieving the accumulatlon and sppropristion of capltal es-
sential to that‘end. Additional funds are greatly needed.
This places a responslbllity upon both the industrial and
the under developed countries of the world communlty. It
presents the chalienge to Invest In the situatlon, to the
former, because of the human need involved, or at least be-
cause it 1s the best response to Communlsm and it places the
latter under the responsibility of finding means through
which to encourage and protect the flow of private foreign
capital.l This suggests the breadth of potential use of a
normatlive 1dea such as that of the responsible soclety. The
1dea of responsibility was used here to identify the Iinter-
acting liabilitles of nations in the world community as it
had been In the discussions of the Ecumenical Commisslion on
European Cooperation.

The thlrd section of the findings indicate that Iinter-
national tenslions mllltate agalnst advancements In social re-
construction. Numerous illustrations evidence the fact that
armaments and Internatlional tensions usurp avallable resources
and bloek cooperation.

But what was to be the role of the church in political

and soclal action? This central question was raised with

1' Ibido’ pp. 28"29-
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specifle reference to the Asian scene. The report sought to
make expliclt some of the implications of the ides of the
responsible soclety as a foundation for this question.

For us as Christians in East Asia a soclety
is not responsible when --

l. human rights and freedoms are not effec-
tively promoted for all,

2. social change and reform are promoted
without respect for the integrity of the
human person, '

3. 1ts people do not possess full polltical

- soverelgnty over their own affairs,

4. men are discouraged or deterred by offi-
cial action from freely accepting falth
in Christ

For us as Christians in East Asia a soclety is
responsible where --

l. soclal justice 1s actively promoted,

2. full development of natural resources
1s pursued, _

3. the fullest share possible of the na-
tiomal wealth 18 guaranteed to all,

Iy, himai-rights and freedoms are effec-
tively guaranteed,

S. the people have full sovereignty for their
own affairs,

6. the prineiples of social and political life
are in accordance with the concept of man
88 a person called to responsible existence
in community.

These are subsidiary axioms which represent responsible
action in the specific situation. This underlines the fruit-
fulness of the normative approach as a medium for correlating
the ideal or goal and the situation. The idea of a responsible

soclety is here used both as a higher goal and criterion.

1. Ibido, P 31.



132

After laying down these subslidlary axloms under the
concept of the responsible soclety the report turms to the
task of the church. Christlans are called upon to realize
that social changes can best be brought about through politi-
cal action. Christians "must be prepared to accept the neces-
sity of political action as a means of promoting soclal jus-
tice."1 This does not mean that Christians are to organize
themselves into a party; rather, they are to seek to redeem
the political parties of thelr ldeolatrous and utoplan pre-
tensions. It is In this sphere that the truly pro@hetic
ministry of the Christian can be found. This points toward
activity by the church on several levels: the development
of schemes and techniques; the bullding up of cells of true
community living; and, infusion of culture with a true under-
standing of the nature of man and God's creation.2

The Bangkok and Lucknow Conferences made extensive
use of the idea of the responsible soclety. Its flexibil-
ity allowed utilization of the concept as a structure for
reassessment, a working frame of reference for the expression
of absolute ideas in speciflc terms, end ss a goal or crite~
rion. This Increasing delineatlon and definition of the use
of the idea of the responszible soclety served as an introduc-

tion to 1ts expression at the Evanston Assembly.

l. World Council of Churches, Christ the Hope of Asdia, p. 31.
2. Ibid., p. 32.
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h. The Church in Communist Dominated Lands

The situation of the Christlan in Communist dominated
lands acted as another focal point of concern in the perlod
between the Amsterdam and Evanston Assemblies. The character
of the problem was defined by Wolfgang Sechweitzer In hils
paper entitled, "The Church's Freedom and Its Responsibility
in Eastern Furope and in the Western Orbit." He relates that
once an individual has declided to stay in the country and to
avoid metive political resistance a degree of cooperation
with the Communists becomes necessary. Thereafter the fail-
ure to follow the Party will be vlewed as resistance. The
question for the Individual then becomes that of declding
whether or not to so resist when it will probably have no
consequence, except that of cutting himself off from their
society.1 |

In such climate the task of the church takes on even
greater magnitude in its relation to society for "the Churech
is called to represent the element of responsibility in so-
ciety."? Schweitzer held that the church can fulfill such a
role through the freedom given In 1lts transcendent point of

reference. The church, from this perspective, 1s not to

l. Wolfgang Schwelitzer, The Church's Freedom and Its Re-
sponsibility in Eastern Europe and In the Westernm Orbit
lgeneva: Study Department ofgihg_ﬁb?Id_EEuncil of Churches,
1950), p. 3.

2. Ibid., p. 9.
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claim any ultimate authority for 1ts soclal ideals or actions
except as the prophetic function of the churech 1s hindered;
whereupon, the church should witness in protest and perhaps
even in surforing.l

John Bennett responded to thls position with the fol-
lowing comment:

If a Christian or a Church must live for an
indefinite period in a soclety that lacks
these marks /marks of a good social struc-
ture/ completely or almost completely, there
may be a temptation to accept these limlts
of actlion in a fatallstic spirit. Surely
the Church should keep alive in the worst
circumstances a vision of better possibili-
tles. . . .But prophetlec witness involves
more than that. It must involve the media-
tion of God's judgment to the political
powers themselves and this involves some of
the norms sugg!pted in the 1dea of a respon-
sible soclety.

Both Schweltzer and Bennett recognized the value of the ideal
of responsibllity. The difference lay in the emphasis upon
the application of the ideal by the church as a social norm.
Schweltzer chose to bear down on the factor of the uncer-
tainty with which Chrlistians spproach any program. While
Bennett affirmed the flexiblllty and validity of the ideal of
responsibllity as 8 starting place for Christian action in

the midst of the uncertainty.3

1, Ibid., p. 1l.

2., Jobn C. Bennett, Comments on Dr. Schweltzer's Memorandum
(Geneva: Study Department of tThe World Council of Churches,

3. Ibidc, P 2.
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Schweilizerts position accepted the valldity of such an
idea as that of responsiblility, but viewed any of its social
implications with uneasiness. This was a reserved acceptance
of tﬁe idea of the responsible soclety in comparlson with Ben-

nett's use.

C. THE EVANSTON ASSEMBLY
At Amsterdam, the baslic task had been to create the World
Council of Churches. Evanston was faced with the task of evalu-
ating the developments of the six years separating it from Am-
sterdam as a foundation for deliberatlons leading to the further

growth of the Ecumenical Movement.

The Central Committee of the World Council of Churches ac-
cepted an invitatlon to hold the Second Assembly in the United
States from the member churches of the Unlited States at its
Chichester Mesting in 1949. "The Christian Hope” was selected
as the general area for the main theme iIn the following year
at the Toronto Meeting of the Central Committee. The next four
years saw this theme widely dliscussed.

T™e dlscusslion helped to clear the theological
atmosphere by revealing that theclogical t rends

could not be so easily classifled and lsbelled as
popular assumption had supposed. Opposition between
Anglo-Saxon and Continental theology was taken for
granted, and it was Initlally supposed that of two
parties, one, more Pelagian, humanistic and activistic
would confront the other, more Augustinian, other-
worldly and quietistic. The four-year discussion
revealed a more complicated theme. . . . All varlations
of conviction were found everywhere, with the result
that the theological situation was discovered to be less
simple and compact, but much more fluld than had been
assumed.

1. W. A. Visser't Hooft (ed.), The Evanston Report, p. 6.
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Further preparation was made in the development of a
preliminary survey for each of the six sections. These sur-
verys were augmented with sectlional working papers whlch pro-
vided the final stimulus for the action of each section In the
development of 1lts officlal report. The surveys and reports of
the sections concerned with the social and International orders

constltute the primary resources for the analysls to follow.

1. Soclal Questions: The Responsible Soclety
in a World Perspective

a. The Task of the Church

This preparatorj section seeks to do three things: (1) to
characterize the world situation of recent years, (2) to define
the social problems which have confronted the churches, and
{3) to Indicate the nature of the response of the churches to
the problems.1 |

The world situation is considered under the topie, "The
World Social Revolution." According to this survey one socisl
era 1a passing away whlle another 1s in the struggle of birth.
Claasical capitallsm has declined In Importance In most of the
world as the economic sphere 1s increasingly subordinated to
the needs of the community.2 Socialism has likewlse under-
gone extensive "de-Utoplanizing" and "de-Marxizing" in the
revislons of the approach to the questions of property,

l. World Council ?f Churches, The Christian Hope and the Task
of the Church (N. Y.: Harper & Brother, 1 111, p. 2.
2. Toud., . L. ’ ’
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progress, and economic dqterminisn.l It 18 realized that

these changes confront the churches with the task of rede-
fining their functions in soclety in relation to the new
gsituations. '
There is a search for a new Europe. What
1s being sought is & socleiy whiéh expresses
through its institutions a concern for the
individual man and which affords him both
the security and the freedom for responsible

living. Everything is belng judged accord-2
ing to whether or not it serves these ends.

The problems confronting the churches l1n the under-developed
lands are known to be equaliy serious if not more so.

The old contrast between activism and quietism has now
largely disappeared. The chureches are seeking to be more re-
sponsible participants in the 1life of the world community.

More and more today the arguments on the

social witness of the Church is not, as

in the past, whether the Church has & re-

sponsibility Tn soclety, but what pre-

clsely that responsibglty is, and how it

can best be realized. _
This evidences the degree of change between Stockholm and
Evanston.

The survey then turns to a discussion of the relevant
1ssues in specific regions. The report on tnends in Great

Britain notes that the position of the politieal partles has

1- Ibid.o pp. '6""'7.
2. TFR: p. i.
3. T®id., ». 11.
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nearly converged. This Indicates the need for the churches
to stimulate a re-valuation of the social situation. This
re-evaluation should be affillated with an increasing empha-
8ls upon the partlicipation of the lalty according to the
survey. One of the insights whlch has arisen in the British
conversations 1s the recognitlon that freedom and plamming
are not necessarily opposites. The two factors can be com-
plementary.

In the planning survey the American situatlion is char-
acterized by a shift toward the left accompanled by a deep-
ening awareness of the dangers in the left. There has been a
growing consciousness of the responsibility of individual
groups toward the nation, the nation toward the world com-
munity, and the dangers of an Irresponsible anti-Communism.1

The Contlnent 1s viewed as a scene of social awaken-
ing grounded in a biblio-basic theological renewal and the
impact of the war. The issuea of social justice in national
life and the development of a European community between East
and West are fundamental. The former issue raises the ques-
tions of the relation betweén the church and the welfare
state on the one hand and the church and the worker on the
other. JSome of the main points to be considered in relation

to the worker are as follows:

l. World Council of Churches, The Christien Hope and the Task
of the Church, II¥, pp. 20-27.
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l. +the soclal responsibility of industrial
management and owners, and the need for
a wider dlstribution of property rights
in industry; '

2. the need for greater participation by
workers in determining the structure of
industrial relations and the issues in-
volved in the varlious proposals for
achieving this;

3. the role of the trade union, l.e., the
problem of increasing trade union respon-
sibility, the role of Christians in a
trade union dominated by a secular ide-
ology or a palitical party, etc;

L. the development of industrial plamming
and organlzation so as to avoid the mass
character of life in industrial community.l

The concern for European unity was simply a reiteration
of the positiont aken by the Committes on Christian Responsi-
bility for European Cooperation, formerly kmown as the Ecu-
menical Commission on European Cooperation.

The social changes taking plece in Asia,
Africe and Latin America confront the churches
in these countries and throughout the world
with the need for social thinking and action
in an entlrely new framework. The lives of
people in these areas are being completely
changed by movements for political independ-
ence and self-determination 1n economic mat-
ters, by industrialization and the orgeniza-
tion of economic snd soclal life on functional
rather than on traditional lines, by the spread
of new convictions about the nature of the
universe and the meaning of human life and by
the revols against enslaving and exploiting in-
stitutions. There is a need for rapid change,
and social developments which have taken cen-
turies in the West have to be accomplished 1n
decades in these areas and all at the same time.
fompetent observers agree in thelr description

1. Ibid., p. 38.
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of the chaos which threatens in conseguence
of the lack of an agreod basias for swift
soclial improvement.

It 18 recognized in the survey that there are new forces to
give positive and concrete guldance to thls process of change.
This problem is intensified by the fact that the rising spirit
of nationalism tends to bar foreign insights and help in the
attempt to prevent any exploitative foreign intervention. This
presents a situation which requires the discovery and devel-
opment of intermal intellectual and spiritual resources.

The demands being made upon the spirit are

overwhelming. In some countrles within a

generation or two people are making the tran-

gition from primitive seminomadle, pastoral

end hunting communities to thﬁ complex life

of modern industrial soclety.
This situation has compelled the indigenous churches and mis-
sions to manifest a social awareness and a vital social serv-
ice. The report continues with a discussion of some national
and local approaches within this problem. Thlis discussion
might well have concluded with a quoted paragraph from the
Tucknow findings:

We are concerned with social justice, that is

to say with the development of social condi-

tiona in which human dignity and freedom can

find their expression as befits the nature and

destiny of man as a c¢hild of God. Communism

has awakened and challenged our consclence to

see the need for action. It is not, however,
primarily the fear of communism but our concern

1. Ibid., p. 41.
2. Tbid., S; L43.
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for our brother for whom Christ dled, thaf
should impel us to fulfill our social obli-
gation. But a positive programme for soclal
Justice will help to meet the challenge of
communi sm.

The issue of Communism is considered independently with
refersnce to the nature of the Chriatian witness to be made
in Communist dominated countriea. The discuassion recognizes
the challenge of the Communist ideology. Three totalistic
claims are expressed by Communisnm:

l. The claim of a total ideology aimed at
changing the population to correspond
with the Marxlist ideal.

2. The claim of total power by the state.

3. The total claim over the 1life of the in-
dividual and the tendency to treat the 2
individual simply as a productive unilt.

The question of the nature of the Christian hope and
the witness to be made within the Communist country are cen-
tral in this discussion. Two views are expressed with regard .
to these questions. One position views Communfsm as & judg-
ment upon pre-Communist soclety which 1s forcing Christian-
ity to develop its social concern. The task of the Christlan
from this perspective 1s to accept and then gradually trans-

form the social revolution in an attempt to bring 1t under

l. World Council of Churches, Christ the Hope of Asia, p. 27.
2. W¥World Council of Churches, The Christian Hope and the

. Task of the Church, III, p. 53.
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a Christian frame of reference. 'The contrasting position
held that the Christlan should reslst the Communist ideclogy
In view of the opposition between Marxist materialism and
Christian thought. Each position recognizes the necessity
of & witness of hope and faith grounded 1ln a personal devo-
tional life of renewal. The former seeks to work within the
revolution while the latter seeks to disassociate itself
from Communlism and to emphasize the parish fellowshlp of
love and the witness of acts of love and hope. The former
position 1s affirmed by Joseph Hromadka in a comment quoted
in the report.

We must meet . . . . the challenge of Marxism
and what it represents. First of all, we have to
understand the real effort of the Marxists to re-
construct our soclel order, to ralse the working
class to a level of active participation In the
shaping of human conditions, to establish a so-
clety in which all class differences end 1Iinjus-
tices would disappear. We must understand why it
is precisely the Marxists who have taken over the
historic role of socializing our countries. More-
over, Marxism is a special challenge to the Chris-
tlen churches because it 13 being tasken szerilously
by 1its followers, while Christlans are largely
guilty of having no burning convictions. Many
churches have degenerated into empty conventions
and institutions.l

The conelusion begins with an evaluative backward glance
when it states:

To the extent to which the Church has learned to
accept 1ts responsibility for the conditions of

1. Ibid., p. 55, quoting J. L. Hromadka, "Social and Cultural
Factors in Our Divisions," Ecumenical Review, V {October,
1952), P 57.
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soclety, and to avold identifying the Christian
faith with particular economic and political
Instltutions, it 1s possible to point to a
great advance of Christlan social thinking in
the last twenty-five years and more particu-
larly in the last ten years. Churches and
Christlan groups have made great progress in
discovering the need for a Christlan witness
in relation to the spiritual and moral issues
in political and economic life and for expres-
sing this concern in the language_of soclal
and political thought and action.l

Iﬁspite of such a hopeful evalustion the trend of world
events contlnues to demonstrate considerable apathy on the
part of the churches. The survey Indicates that the roots of
this apathy are the lack of a vital faith, the perplexity of
the new soclial situation, and the world dimensions of the so-
clal problems.2 The churches are challenged by world condi-
tlons to move forward and confront the vital issuea of the time.

b. Report of Section ITI

The report of the third Seetion, "The Responsible Society
in a World Berspective,“ begins with an indication of several
of its presuppositions.

Chrigtlan sccial responsibility is grounded in
the mighty acts gf God, who 1s revealed 1n Jesus
Christ our Lord.

» L] L] L L L L L] - - - L] L] . L] L] L] L] - - L] - - - -

Responding to God's love in Christ, and being
aware of his finﬁl judgment, Christians will
act responsibly. _

1. Ibid., p. 61.

2. Thid., p. 62.

3. W.A. Visser't Hooft (ed.), The Evanston Report (N.Y: Har-
per & Brothers, 1954), p. 11Z.

4. Ibid., p. 112.
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The report quickly moves from these presuppositions into
the dilemmﬁa involved in fulfilling that responsibility. The
discussion centers around three main topical areas: the mean-
ing of the responsible society, the church in relation to the
Communi st-Non-Communl st tension, and the problems in the eco~
nomically under developed regions.

After relating the Amsterdam definitlion of the respon-
sible society the report adds the following definitive comment:

"Responsible society” is not an alternative
social or political system, but a criterion
by which we judge all exlsting social orders,
and at the same time a standard to gulde_us
in the specific choices we have to make.l

The content of the report deals primarily with large-
scale institutions, but it is noted that, "the realization
of & responsible soeiety must be achleved in small groups
as well as in 1arge.‘2 This suggests the range of applicabil-
ity and impact of the 1dea of the responsible soclety.

The state is one of the larger instititions considered
in the édeoliberationsg on the meaning of the responsible so=-
clety. 1t is pointed ocut that the state 1s not the source,
but the guarantor of justice. Within this perspective it 1s
urged that "Christians should work for the embodiment of the
responsible society in political inatitutions."3 This repre-

sents a step toward the realization of the normative idesal in

2. Tord., 11lk.
3. Ibid., 115.

l. 1bid., 11;.
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the relative situation. It also 1llustrates the action of a
norm such as the responsible society as a working medium be-
tween the transcendent Christian ldeals and the actual prob-
lem setting.

It 1s recognized that the state is capable of being
elther the enemy or the inatgument of freedom and that the
churches are thereby confrbnted with the task of acting as
a consclence for the nation. The responsibility of the
churches extends also into the sphere of Interaction between
the state and the economlc order whereln so many of the eco-
nomic and social problems of the time are belng approached
through new and evolving forms of political and economic or-
ganlzations.

Once again the section moved beyond Amsterdam by giving
added content or meaning to the idea of the responsible so-
clety. It was asserted that the church could not uncritice-
ally affirm any form of 900nnﬁic or political structure but
that 1t should be aware of the moral implications of economic
life in the new setting.

Christians should work for the embodiment
of the responsible soclety In political in-
stitutions by emphasizing the following:

l. Every person should be protected agains‘t
arbltrary arrest or other interference
with elementary human rights.

2. Every person should have the-right to ex~-

- press his religious, moral and political

convictions. This is especially important
for those who belong to miroritles.



146

3. Channels of political action must be
developed by which the peopls can with-
out recourse to viclence change their
governments.

b. Forms of association within society
which have their own foundations and
principles should be respected, and
not controlled in thelir inner life by
the state. Churches, families and uni-
versities are dissimilar examples of 1
this non-political type of association.

This section of the report contributed to the ongoing
development of the idea of the responsible soclety by identi-
fying it explicitly as a general criterion and by contrlbuting
new normative meanings applicable to the political and eco-
nomlc systems.

The Communist-Non-Communist tension necessitates the
realization that, "Only as Christians work for social justice
and pelitical freedom for all, and rise above both fear and
resentment, willl they be fully able to meet the challenge of

2
their confliet."”  The task before the church fs that of
identifying danger points in the problem and calling Chris-
tians into a fellowshlp of brotherhood and prayer across all
barriers. This approach is faclilltated by two groups of pene-
trating questlons which seek to suggest dangers and wesknesses
apparent in each side of the tension.

The consideration of the under developed regions fol-

lows the lead of the Ecumenleal S8tudy Conference at Lucknow,

1. Ibid. pp. 115-1160
2. T6Id.. p. 120.
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India, by considering the following problems: development of
political institutions; land reform and rural development;
industrial development; population; and, independence and the
responsibility of interdependence.
The report concludes:

we are not called upon to shoulder the burden

of this world, but to seek justice, freedom

and peace to the best of our ability iIn the

social order. The Church lknows that in obedi-

ence and prayer our efforts will bear fruit.

For God has called us unto liberty to serve

one_ another by love. "Faithful is he that

calleth you, who also will do it."l

The preliminary survey and report of this section furth-

ered the trend noted in the discussion of the Bangkok and
Lucknow Conferences. They represeﬁt a continulng concern for
the direction and content of Christlon action 1n specific
areas in the effort to achleve a more responsible soclety.
This process contributed to the growing acceptance and useful-
ness of the normative approach as expressed in the idea of the

responsible scclety.

2. International Affalirs: Christians in
the Struggle for Worlid Communlty

a. Preparatory Analysis

The purpose of the preparatory analysis was to review
the activity of the churches in the period between the Am-
sterdam and Evanston Assemblies. It begins with & chacteri-

zation of the world situation and the correlated areas of

l. W, A, Visser't Hooft (ed.), The Evanston Report, p. 126.
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Christian responsibility in international affalrs. The areas
suggested are: The conditions of an effective witness; the
responsibllity of power; responsibility for peace; and, the
contribution to an internatiocnal ethos.l
The conslderation then turns to & review of the convie-
tions expressed by national and international Christian agen-
cles in seven different areas during the inter~Conference
period: international order; prevention of war; disarmament;
refugess and migration; advancement or dependent peoples; eco-
nomic and technical sooperation; and, human rights. The
survey briefly notes the type of poliey or sction which has
been used by these agencies in thelr approach to these areas.
The breadth of this concern emphasizes the dimensions of the
world problems against which the idea of the responsible so-
clety was being reflected. This portion of the survey, how-
ever, does not demonstrate a very direct use of the idea of
the responslible society. Instead of a conscious reflection
upon a normative ideal, this section worked through a rather
pragmatic process of bringing together the datum on a prob-
lem and the recollection of nast experience in dealing with
similar problems. This gathering and correlation of experi-
ences had been one of the main functions of the Commission of

the Church on Intemational Affsirs. The work of this com-

mission as evidenced in this preliminary survey provided a

1. World Council of Churches, The Christlan Hope and the Task
of the Church, IV, 5-8.
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growing deposit of techniques and approaches in international
relations.

This factor is significant for the l1dea of the responsi-
ble society in that this i1s one of the ways through which the
1dea is given specific direction, content and applicability.
The gradual accumulation of experlence from speclfic human
rightsﬁmnﬂny for example, can eventually be woven into a gen-
eralized pattern which becomes normative content for the 1ldea
of the responsible society. This experlence 1s developed and
utilized in a two way process.

The C.C.I.A. has fashloned a general proce-
dure which may be described as a two-way

line of communication. On the one hand, it
maintains continuing relations with its
world-wide constituency, =zecuring advice and
transmitiing Information through the members
of the Commission itself, officers of Na-
tional Commlsslons, leaders of the constitu-~
ent Churches and Church Councils, and special
correspondents. On the other, 1t maintains con-
tinuing contact with governmments, recelving
extenslive documentation, attending important

intergovernmental meetings, and conferring with
delegates and secretariat.i

In those cases where there l1s an open disagreement among
Christians tﬁe Commlssion of the Churches on International Af-
fairs accepts the alternative of simply edmitting the disagree-
ment and stating the respective positions. This suggeats an-
other area of action, that of the need for stimulating and
educating local and national groups toward & more positive

role in working toward world community.

10 Ibid., pp- 36-37.
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Near the conclusion of the preparatory survey three
ecumenical problems are suggested'as areas of future activity.
The first of these evidences the fact of the practical ap-
proach mentlioned above.

First, the C.C.I.A. ltsell is not a theologi-
cal commission, consequently, little work has
been done on the relationshilp between specific
proposals in International affairs and the
basic principles of world order. The difficulty
of retaining a balance between Christian actlon
for peace and justice and Christian judgment

on the predicament of man and soclety has
hardly been grappled with.l

The second task 1is the education for world community within
which individuals can learn to consciously accept iInterna-
tional responsibilities. The formation of active Nationel
Commissions on International Affairs is suggested as the

third task.

b. Report of Section IV

The report of the fourth section on "International Af-
fairs" reveals the intensity and sense of responsibility with
which the Ecumenical Movement views the events in the 1ife of
the world community.

The réport is organized around seven topics: the desire
for peace and the fear of war, living together in a divilded
world, what nations ows tc one another, the United Nations

and world community, the protection of human rights, toward

1. Ibid., pp. h5-46.
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an Intermational ethos, and the churches and specific inter-
national tensions.

The commitment noted above 1s reltersted with reference
to the problem of peace. Peace 1s characterized "positively
by freedom, justice, truth and love;" and not just by the

- 1
"absence of war.”" Christians are called upon to "expose the
deceit" of war, to remove 1ts causes, and to seek a restric-
tion upon armaments. 2
But even this 1s not enough. An International
order of truth and peace would require: (1) Un-
der effective international Inspection and con-
trol and in such a way that no state would have
cause to fear that 1ts securlty was endangered,
the elimination and prohibition of atomle,
hydrogen and all other weapons of mass destruc-
tion, as well as the reductlon of all srmaments
to a minimum. (2) The development and acceptance

of methods for geaceful change to rectify exlst-
Ing injustices.

This quotation points up the kind of balance between free-
dom and restraint or order which the world situatlon demanded.
It also contrilbuted to the growing structural realism and con-
tent being glven to the idea of the responsible society.

The section entitled, "Living Together in a Divided
World," relates that we cammot accept a permanent state of ten-
sion, but that Christians must seek the reconciliation of men
to God and to their fellowmen so that a responslble society
grounded In truth and justlice might be possible. The report

l. W. A. Visser't Hooft (ed.), The Evanston Report, p. 132.
2- Ibid-, ppo 132-133. '
3. 7Tbid., r. 133.
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continues with the recognition of the new interdependence in
the world community. The right of self determinatlion is af-
firmed, along with the development of international respon-
sibility as a substitute for the old colonlallism. "In the
new context of our age relations between peoples hitherto
subject and ruling should be those of partnership and co-
operation.”l This partnorahip'is viewed as possessing "mu-
tual responsibilities and benefits" for those cooperating.
Support and development of the United Natlons and various
regional groups are also urged as means through which to
foster world community.

The recognition and protection of human rights are re-
sponsibilities which the love of God places before man in
his relations with his fellowmen according to the report.

Beneath these more specific problems of the world com-
munity lies the basic need for.a common ground of moral un-
derstanding. The need is for a common group of values to
which all nations can and do give allegiance. This is neces-
sary as a foundation for a working system of international law.

In order to do this with authority Christians
must be clear on thelr own understanding of
the essential principles. This can be done
only by sustained study. Tentatively, we ad-
vance the following considerations:

1. All power carries responsibility and all

nations are trustees of power which should
be used for the common good.

1. Ibido, PP~ 137"‘1380
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2. All nations are subject to morsl law,
and should s trive to abide by the ac-
cepted principles of international law
to develop this law and to enforce it
through common actions.

3. All nations should honor thelr pledged
word and international agreements into
which they have entered.

L, No nation in an international dispute
has the right to be the sole judge in 1ts
own cause or to resort to war to advance
its policles, but should seek to settle
disputes by direct negotiation.or by sub-
mitting them to conciliatlon, arbitration
or judiclal settlement.

5. All nations have a moral obligation to in-
sure universal securlty and to thils end
should support measures designed to deny
victory to a declared aggressor.

6. All nations should recognize and safe-
guard the inherent dignity, worth and es-
sentlal rights of the human person, with-
out distinctions as to race, sex, language
or religlon.

7. Eaeh natlon should recognize the rights of
every other nation, which observes such
standards, to live by and proclaim its own
political and social beliefs, provided that
1t does not seek by coercion, threat, in-
filtration or deception to impose these on
other nations.

8. All nations should recognize an obligation
to share their scientifiec and technical
8kills with peoples in less developed re-
glons, and to help the victims of disaster
in other lands.

9. All nationa should strive to develop cordial
relations with their neighbors, encourage
friendly cultural and commercial dealings,
and join 1in creative international efforts
for human weifare.l

Such considerations contribute to the growing actualiza-
tion of normative meaning and content for the idea of the re-

sponsible soclety. The responsible correlation of freedom

1. Ibido’ PP lh.l-].hzn
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and power as encompassed_inrthe ldea of the responsible s0~
ciety 1s fundamental to these points.

In conclusion 1t is noted that statements created in
such an international gathering as an assembly are necessari-
ly broad and general. This underlines the tasks before the
local agencles and groups of glving specific content and
action to generalized 1deals.

The Church must seek to be the kind of
community which God wishes the world to
become. By virtue of 1ts calling it must

act as a redemptlve suffering fellowship 1
in form and manner of the Lord Jesus Christ.

D. CONCLUSIONS

Evanston presupposes the foundations of Amsterdam and
builds thereon. Amsterdam analyzed the world slituation and
developed a conceptual structure which incorporated the dy-
namics of that problem under a normative ideal. ZEvanston
assumed the task of relating that ldeal of responsiblility to
a number of problem areas. This process contributed to the
evidence of the usefulness of a normative ldea such as the
responsible society, by demonstrating its applicability to
specific situations while still holding the orientation to
the higher elamenﬁs of the soclal whole and the transcendent
ideal.

The developing usage and value of the mormative approach

and its expression in the idea of the responsible society as

1. gLBA. Visser't Hooft (ed.), The Evanston Report, pp. 1ll2-
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it has developed through the course of these four conferences
from Stockholm to Evanston could be summed up under four
categories.

First, the idea of the responsible soclety provided an
overarching ldeal which was useful as a goal for the soclal
order and as a point of focus for discussion by groups such
as the church. At this point 1t facllitated a unifled ap-
proach by the churches which would have been impossible had
they been forced to depend upon theological unity as a pre-
supposition for unified soclal action. The idea of the re-
sponsible soclety and the normative approach provided spheres
of agreement from which the churches could coherently act
despite their theological diversity.

Secondly, the concept provided a polnt of reference
between the absolute ethical presuppositions and the rela-
tive situatlon. This facilitated action in the vertical
plane in contrast to the horizontal plane discussed in the
first point. On the one hand this polnt of reference served
as a central expression of the ultimate ideal and on the
other 1t acted as a core from which more specific subsidlary
norms could be developed. Within this perspective the idea
of the responsible soclety acted as a medlium for the actuali-
zation of relevant pollicy and activity under the transcendent
ideal of the Kingdom.

Third, the structure of the 1dea of the responsible
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soclety provided a conceptual tool for the discriminative
analysls and reassesasment of the situetion and its equilib-
rium between freedom and equality.

Finally, the idea of the responsible soclety provided
2 criterion. This lay not only in the Iidea of responsibllity
in itself, but also in the assimilated meaning given to the
idea of the responsible society in particular situations.l
This meaning added specific applicability along with versa-

tility to the use of the concept as a criterion.

l. The terms accountablility or liability will be used
gsynonymously with the term responsibllity throughout
the balance of this paper. It 1s recognized that ac-
countability end particularly llability possess more
of a legalistic connotation in ecomparison with the
personal moral obligation characteristic of responsi-
bility. This quality of moral obligation must also
be assoclated with the terms accountabllity and liabil-
ity if their intended use as a synonym for responsi-
bility is to be fully understood.



CHAPTER VI
CHARACTER OF THE CONCEPT

A. STRUCTURE OF THE CONCEPT

In the previous discussions it has been noted that the
world tensions have come to a head in the conflict between a
power bloc which emphasizes freedom'on the one hand and one
which emphasizes equality on the other. The "third force"
arose as a witneass to the fact that neither extreme repre-
sented an adequate approach to the achievement of world order.
This conclusion was also expressed at the Amsterdam Confer-
ence against a background of thought running back to the
Stockholm and Oxford Conferences. This pdlarity between free-
dom and equality evidenced in the world power struggle points
to the dlalectical structure of soclal existence. This struc-
ture is not only characteristic of the international scene,
it is the essentlal framework of soclal interactiop in itself.

 This dialectic or polar structure is simply the con-
ceptual description of the social procesgs in which the free-
dom of the individual is related to the equal demand for
freedom on the part of the other individuals who constitute
the particular unit of social interaction. These counter
claims for freedom represent the demand for equality. Dr.

Schilling has 1llustrated this polarity in the comment, "My

157
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duties to others are thelr rights in relation to me, and
their dutiez to me are my righfa In relation to them."l
Edvard Heimann characterizes this polarity as one be-
tween freedom and order -- order In this case being simply
soclal expression of the demand for a system within which
equal ity would be reracted in relation to friends. He pointas
to the ever changing equilibrium between these factors In hils
comment, "The unending drama of man's attempts to reconcile
freedom and order demands new creative solutions in every

phase of history.“z
David Bidney, in his work entitled Thecretical Anthro-

pology, discusses this polarity from the perspective of cul-
tural develoPment.3 He speaks of the polarity as one between
freedom and authority rather than freedom and equality or
order. He commentsa:

Freedom and asuthority are complementary,
polaristic requirements essential for the
proper functioning of any sociocultural
gystem. With the context of any culture,
freedom and authority are complementary
prineiples which mutually limit one another.
Gensrally and positively, at its lowest
common denominator the concept of freedom
refers to the exerclse of power; negatively,

1. 8. Paul Sehilling, "The Christlan Basis of Rights, Free-
doms, and Responsibilities,” The Church and Social Respon-
sibility, ed. J. Spamn (N.Y: Abingdon-Cokeabury, 1553;

Pe . d

2. Eduard Heimann, Freedom and Order (N.Y: Charles Scrib-
ner's Sons, 19477, p. 227. '

3. David Bidney, Theoretical Anthropology (N.Y: Columbla Uni-
versity Press, 1553).-
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freedom refers to any unrestrained or unim-
peded activity. One may, however, distin-
gulsh three levels, or modes, of freedom,
namely, psychologieceal, cultural, and moral
freedom. Similarly, the concept of authority
involves two essential elements: first,
sociocultural recognltion of competence, &r
qualification, to govern and regulate con-
duct; second,_ effective power to regulate
this conduct.d

This changing equlilibrium and meaning in the relation
of freedom and order or equality can be illustreated by a brief
review of some of the sources cited above. The demand inherent
within the claim for freedom or for equality and the balance
between the two has changed in accordance with the circum-
stances confronting the time.
The message of the Stockholm Conference contended "for
the free and full development of human personality.”
The Church must contend not for the rights
of the iIndividuals as such, but for the
rights of the moral personality, since all
mankind is enriched by_the full unfolding
of even a single soul.3
The demand for equality was expressed in the affirmestion "thst
industry should not be based solely on the desire for indi-
vidual profit, but that it should be conducted for the service
of the community.“h Likewise, the community should accept the
responsiblility for the soclally disinherited, the social out-
5

casts.

_10 Ibido’ p. L..6h.c
§. G. K. A. Bell (ed.), The Stockholm Conference of 1925, p. 7i2.
. Ibido, P 712.
L. THid., p. 712.
5. TbId., p. 712.
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The discussions during the depression saw freedom con-
sidered partleularly with reference to freedom of exchange as
a means of alleviating some of the economic distress of that
t:lme.l Equality was demanded primarily in the name of dis-
tributive jJjustice for the unemployed.2

The struggle for equelity and order in the economic and
political spheres had given rise to forms of totalitarianism
by the time of fhe Oxford Conference. Oxford recognized these
claims for equallty expressed in the name of justice, but
balanced this with the assertion of the primacy of the free-
dom of the churech, the Individual, and the ceculture, over
against the power clalms of the state.3

The Amsterdam Assembiy tended to generalize this polar-
ity, referring it to the Esst-Wesat tension. Freedom and
equality were most specificsally considered in the discussion
of the 1dea of the responsible socilety. The Interactlon and
balance of these factors was noted in the followlng statements:

Coherent and purposeful ordering of soclety
has now become a major necessity. Hers gov-
ernments have responsibilitiez which they
must not shirk. But centres of Initistive in
economlc 1life must be s0 encouraged as to

avoid placing too great a burden upon cen-
tralized judgment and decision. To achieve

l. John Eurﬁgull, Ecumenical Documents on Church and Soclety,
pp. 34, Ll.
See Wal ter G. Muelder, The Idea of the Responsible So-
clety (Boston: Boston UnIversity Press, I§EE§, PP, 15, 19.
2. Jo Turnbull, Ecumenical Documents on Church and Soclety,

pp. 27, hh.
3. J. H. 0ldham, The Oxford Conference, pp. 48-49.
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religious, cultural, economic, socilal, and

other ends is of vital importance that so-

clety should have a varlety of smaller forms

of commmnity. . . . By such means it 1s pos-

slble .to prevent an undue centralisation of

power 1n modern technically organized com-

munities, and thus escape the perils of ty- 1

rarmy while avolding the dangers of anarchy.
This idea was incorporated into the definition of the respon-
sible society wherein fréedom was correlated with public or-
der and justice, and the necesslty of the right to control,
criticlze, and change the government was reserved for the
people governed-2 Amsterdam recognized the primacy of the
structure of the freedom-equality polarity, whether at the
international or individual level, and added the ideal of
responsibllity as a working norm to ald in maintaining an
equilibfium within the tension.

Evanston sassumed & more practical approach to the palar-
ity and concerned itself with the application of the ideal of
the responsible asocliety to a number of more speclific areas.

The component elements, freedom, equality, and respon-
sibility, in the idea of the responsible soclety function
normatively ln relation to each other in the intermal dynamic
structure of the responsible soclety. Equality demands that
freedom be the possession of all and responsibllity asks that

freedom be used accountably. Likewise, freedom asks that

1. "Report of Section III," Man's Disorder and God's Desigm,
World Céuncil of Churches, 111, .
2. Ibid., p. 192.
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equality not destroy individuality while responsibility points
to the needs and demands not answered by equality. This refers

directly to Reinhold Nlebuhr's comment that love prevents a

seeming equality from being accepted as a state of perfect;ion.1

Finally, freedom is a prerequisite to responsible action, and
equality requires that the whole of the socisl unit Involved in
a situation be dealt with responsibly.

Bduard Heimarn made a signifilcant asnalysis of this inter-
relation.

Always there must be ordesr for men to live In
society, but it will always be a preliminary
order only, born of a limited view of society
and history. Always, hence, there must be
freedom to 1limit the order and prevent its be-
coming oppressive, to protect men agalnst the
inadequacy of the order and toc help mend 1it.
And always, again, freedom must be limited by
order to prevent 1ts becoming anarchiec, Iirre-
sponsible, and disruptive. . . . . The right
proportions between the two, where order does
not oppress freedom and freedom does not un-
dermine order, even though accepting it only
with qualifications, was called justice.Z

1. Reinhold Niebuhr, "Christian Faith and the Common Life,"
Christisn Faith and the Common Life, Nils Ehrenstrom
BE a.I., Pe 87-

2. Eduard Heimann, Freedom and Order, pp. 227-228.
The work of Heimann, simiiar to that of Emil Brunner,
portrays justice as a religious or divine concept pat-
terned after the righteousness of God. Thls stands In
contrast with the correlation of jJustice with the rela-
tive arrangements of the world at Oxford, the reference
to 1ts dynamic nature at Evanston, and the use of the idea
of justice and equality in the discusslon within this study.
See Eduard Heimann, Freedom and Order, pp. 229, 322-335.
See Emil Brunner, Justlice and the Social Order, trans. Mary
Hottinger (New York: Harper and Brothers, 1945), pp. 22-2k.
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The emphasis upon a particular component in this polar
structure may differ in accordance with the sltuation. 1In
one case there may be an emphasis upon the freedom and rights
of the individuel, while in another case an appeal may be
made for the community over and against the indlividual in the
name of equality. The determination of what constitutes a
responsible balance between these forces may likewlse vary,
as indicated in the consideration of the land problem at Luck-
now, where a polley of property expropriation was sanctioned
by a majority of the delegates in the particular eircumstance
with due recognition that this position could not be univer-
salized.

The variation within this polar tenslon between free-

dom and equality may range from the emphasis upon freedom in

theoretical lalssez failre Capitalism to the equality envi-
sioned Iin the Communistic l1deal. The idea of the responsible
soclety does not try to regiment this polarity under a par-
ticular pattern, such as a fusion of Capitaliam and Communlsm
into a varlety of Socialism. The dynamic of the ideal of the
responsible soclety seeks a just equilibrium between freedom
and equality with reference to the particular situation. This
allows considerable variation.

- The structural character of the concept can simply be

formulated as a dialectical interrelation of the counter

1. World Counell of Churches, Christ the Hope of Asia, p. 27.
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clalims of freedom and equality in the social unit, under the
dynamic norm of responsibility.

But whet of the ideal of responsibility In itself? None
of the documents surveyed have indlicated any particular grounds
for the chdlce of this normative phrase. This study has noted
the development and use of normative ideals, but there is 1it-
tle indicatlomof & growing use of the word "reasponsible" in
the discussions preceeding Amsterdam, save occaslonal mentlon
at O0xford. Dr. Nils Ehrenstrom, who served on the staff of
the Study Department of the Life and Work Movement and later
the World Council of Churches through many of the years cov-
ered in this study, speeks of the cholce of the word "respon-
2ible™ and its connection with the developing normative ap-
proach of soclal problems in the thought of the Ecumenical
Movement as more of a flash of Inspiration than a loglcally
planned development.

The Inereasing use of the idea of the responsible so-
ciety evidences the wisdom of this choice. This idea of
responsibility has been valuable because of its relational
jmplications and its ability to incorporate additional mean-
ing into 1itself.

Responsibility denotes a relatlionship of accountability

or liability between two factors. This reiational structure

1. Interview with Dr. Nils Fhrenstrdm, Professor at Boston
University School of Theology, January 17, 1957.
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makes the term particularly adjustable to a varlety of social
circumstances. Tt can be used equally toc pose the relational
balance between freedom and order in the community of nations
or betwesen the landlord and the landless peasant in the land
problem of India. At this level the question is not the na-
ture of the responsibllity. The quesation here is the identi-
fication of the persons or factors involved in an accountable
relationship. This provides a structure which may aid in the
analysis or resolution of a problem, by more closely indi-
cating the parties to the relationship. Thus the Evanston
discussions may speak of the relationships of Christians in
a Communist dominated land to the dominated government before
determining the nature of a responsible relatlionship in the
circumstance.

The idea of reaponsibility has also been valuable in
that it can incorporate new meaning 1nto itself. This flexi-
bility approaches the problem of what 1t means to be respon-
sible. The meaning or content of being "responsible" may
thus vary from one situation and culture to another, within
the ultimate principles assumed. It might, for example, be
a responsible leadershlip which would lmpose taxes in order
to secure funds for government investment in industry; in
another porti&n of the world the activity of a responsible
government might be much dlfferent. More basically, however,
1t allows the terms to be used in a greater variety of situa-

tions and thereby contributes to the breadth of possible use
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of the 1dea of the responsible society. Some of the more sig-
nificant content given to the concept will be dlscussed below.
Ultimately the meaning of "responsibility" will be deter-
mined by the presuppositions assumed by the person or persons
involved in the responsible relationship. This introduces the
second primary dimension in the dialectical structure of the
conceﬁt, the vertical plane. The polarlity in the horizontal
structure exists between the various expressions of freedom
and equality or order. The polarity in the vertlcal plane
within the structure of the concept lies in the difference be-
tween the value content of the idea of responsibility and the
practice of responsibility or irresponslbility in the conerete
sltuatlon. This might also be characterized as the tension be-
tween the is of the situatlion and the ought of the idea of
responsibility in that situation. The value of the phrase "the
responsible society”" at this point for Christisn social thought
is that it provides an applicable working structure whileh acknow-
ledges the interacting demands of freedom and order while belng
open to meaning centering in the Christian absolute of love and
the ideal of the Kingdom. This facilitates the development of
the idea of the responsible soclety through the absorption of
new meaning such as that characteristic of the ldeals of love

and the Kingdom.

B. RELIGIOUS COMPONENT OF THE IDEA OF THE
RESPONSIBLE SOCIETY

The vertical polarilty between the transcendent or ideal

vaelues and the concrete situation in the structure of the
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concept has been directly assoclated with the problem of the re-
lationship between the Kingdom and the world In the course of
the ecumenleal discussions. The problem Inherent in this rela-
tionshlip has never been easily answered by Christians. ZErnst
Troeltsch discusses the fundamentals of thls dilemma in the
concluslon to his study of The Soclal Teaching of the Christian

Churches. He comments

The Ethos of the Gospel 1s a comblnation of In-
finite sublimlty and childlike intimacy. On the
one hand, 1t demands the sanctification of the
self for God by the practice of detachment from
everything which disturbs inward communion with
God, and by the exercise of everything which in-
wardly binds the soul with God's will. On the
other hand, it demands that brotherly love, which
overcomes in God all the tenslion and harshness of
the struggle for existence, of law, and of the
merely external order, while it unltes souls in a
deep spirit of mutual understanding, as well as in
the most self-sacrificing love, which, even In its
simplest expressions, gives a true hint of the na-
ture of God Himself. This is a» ideal which re-
quires & new world if it is to be fully realized;
it was this new world-order that Jesus proclaimed
in His Message of the Kingdom of God. But it 1is
an 1deel which cannot be realiged within this world
apart from compromise. Therefore the history of
the Christian Ethos becomes the story of a con-
stantly renewed search for thls compromilse, and of
fresh opposition to this spirit of compromise.l

Troeltasch's description of the problem ls appropriate for
the developments at Stockholm where some delegates sought to
develop approximate ideals of the Kingdom whlle others rejected

such approximations in the name of the same Kingdom.

1. Ermmst Troeltsch, The Social Teach of the Christian Churches,
;;gns. Olive Wyon (N.¥Y.: Macmillan Company, 1931) 11,
=1000.
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It is well known that the Stockholm Conference was
considerably Influenced by the varlous beliefs about
the possibility of realising the Kingdom of God on
earth. Stockholm was the climax of the confliet be-
tween the socially active theology of the Kingdom of
God (social gospel, Christien pacifism, etc.) and the
spiritual conception of the Kingdom. It 1Is quite
clear that the majority believeg that the Kingdom of
God would be reallsed on earth.

The thought of the Oxford Converence followed this dominant
trend of the Stockholm Conference by affirming the relevénce of
the Kingdom for the problems of the world. The understanding
of the Kingdom-world dilalectic was refined by the combination
of the emphaslis upon the given reallty and the demand of the
Kingdom with the recognition of responsibilities toward the world.

The Kingdom of God, as proclaimed in the gospel,
1s the reign of God which both has come and 1s com-
ing. It is an established reallty in the coming of
Christ and in the presence of his Spirit in the world.
It 1s, however, still in conflict with a sinful world
which crucified its Lord, and its ultimate triumph
i=s still to come. In s¢c far as it has come, the willl
of God as revealed in Christ (that is, the commandment
of love) is the ultimate standard of Christian conduct.
Standards drawn from the observation of human behavior
are not only less complete than the commandment of
love but frequently contain elements that contradict
it. In so far as the kindgom of God is in conflict
wlth the world and is therefore still to come, the
Christian finds himself under the necessity of dis-
covering the best avallable means of checking human
ginfulness and of Iincreasing the possibilitigs and
opportunities of love within a sinful world.

| The struggle with the problem of the Kingdom and the world
cont inued through the World Missionary Conference at Tambaram
to the Ansterdam and Evanston Assemblies. The theological cli-
mate gradually changed in the period separating Stockholm and

Amsterdam. There was still a concern for men's action within the

1. W. Schweitzer (ed.), Eschatology and Ethics, trans. R.H.
" Fuller {Geneva: World Council o% Churches, 1951), p. 15.
2. J. H, 0ldham, The Oxford Conference, p. 76.
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world, but 1t was increasingly seen thru the larger framework
of God's redemptive action within and beyond history. This 1is
expresszed in the "Report of Section III" at Amsterdam:

The Christiah Church approaches the disorder of
our soclety with faith In the Lordshlp of Jesus Christ.
In Him God has established Hls Kingdom and 1ts gates
stand open for all who will enter. Their lives belong
to God with a certainty that no dlsorder of society
can destroy, and on them 1s laid the duty to seek
God's Kingdom and Hls righteousness.

In the light of that Kingdom, with 1ts judgment and
mercy, Christlens are consclous of the sins which
corrupt human communities and institutlions in every
age, but they are also assured of the final victory
over all sin and death through Christ. It is He who
has bidden us pray that God's Kingdom may come and
that His willl may be done on earth as 1t is in heaven;
and our obedience to that command requires that we
seek in every age to overcome the specliflic disorders
.which aggravate the peremnial evil in human soclety,
and that we search out fhe means of securing thelr
elimination or control.

The Evanston Assembly evidenced a similar pattern in the
dialectlc between the Kingdom and the world. There is an em-
phasis upon the glven present Kingdom much like that of Oxford.

A new 1life had begun. And in His rilsen and ascended
power, He has sent forth into the world a new com-
munity, bound together by His Spirit, sharing His
divine life, and commjilssioned to make Him known
throughout the world. :

There is also expectation and hope iIn the Evanston message as
in the thought of Amsterdam.

He willl come again as Judge and King to bring all
things to thelr consummation. Then we shall see Him
as He is and know as we are known. Together with the
whole creation we wait for this with eager hope, know-
ing that God is faithfu}l and that even how He holds
all things in His hand.

1. "Report of Section III," Man's Disorder and God's Design,

World Council of Churches,
2. W. A. Vissertt Hooft (ed.), The Evanston Report, p. 1.
3. Ibid., p. 1.
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However, the presence and expectation of the Kingdom were
not emphasized at the expense of man's responsibility within the
world as had been characteristic of the Kingdom emphasis at the
Stockholm Conference.

Thus our Christian hope directs us towards our
neighbor. It constrains us to prsy dally, "Thy
will be done on earth as it is in heaven,” and
to act as we pray in every area of life.i

This period evidences a broadening of the understanding of
the polarity between the Kiﬁgdom and the world from the dis-
agreement of Stockholm to the later recognition that the King-
dom is both in the world and yet to come, realized, and to be
realized both within and beyond history.

The vertical polarity between the Kingdom as a given reality
and a commanding ideal and the world has been a constant theme
in the four major conferences dlscussed in thls study. This re-
sults naturally from the afore mentioned fact that the relation-
ship of the Kingdom and the world is a fundamental problem of
the Christian faith 1tself. |

The idea of the responsible society 1s a dynamic moral
structure which stands within this Kingdom-world polarity as a
medium of interaction between the given reality and demands of
the Kingdom and the complexities of the world. On the one hand
the ldea of the responsible society as developed in ecumenical
literature Incorporates the given redl ity and the directives of
the Kingdom end on the other the recognition of the sin and con-
fiict characteristic of the world. The reality of the Kingdom

1. Jbid., p. 2.
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in the revelation of Jesus Christ, the presence of the Holy
Spirit, and the Christian fellowship 1s both & fact of man's
existence in the Church and an ablding element of man's ex-
istence as & transcendent ldeal.

While living in the midst of this Kingdom-World polarity
man is called to a responsible ralationship with God and his
fellowmen. This is noted, for example, In the Amsterdam def1-
nition of the responsible society.

Man is created and called to be a free being,

responsible to God and his neighbor. Any ten-

dencles in State and soclety depriving man of

the possibllity of acting responsibly are a

denial of God's intention for man and his work

of salvation. A responsible society is one

where freedom is the freedom of men who acknow-

ledge responsibility to justlce and public or-

der, and where those who hold political au-

thority or economic power are responsible for

ita exercise to God and_the people whose wel-

mmisﬁhawbynJ
The ldea of accountability before God 1s prominent In many of
the world's religions and is virtually universal in Christilan-
ity. It was expressed as a fundamental presuppositlon in the
discussionas of each of the conferences considered in this
study from Stockholm through to Evanston. For example, the
report of the Oxford Conference 1s a discussion of man respon-
sibility before God, suggested that "the chief end of man is to
glorify God, to honor and love him, In work and 1ife as in

worship.“2

1. "Report of Section III,"™ Man's Disorder and God's Design,
World Councill of Churches, 111, 192.
2. J. H. Oldham, The Oxford Conference, p. 75.
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The necess ity of such an accountable response to God pro-
vides the ultimate ground for the demand for freedom and the
respect for personality.

Rights and responsibilities are derived
primarily from man's relation to God as
manifest in Christ: they are theogenetic.
Man's true destiny lies in the service of
God, and can be attalned only if man 1is
free to order his life in harmony with
the divine purpose.l

The idea of a responsible society 1s dependent upon tran~--
scendent presuppositions., In the first place, the idea of
being responsible in ltself 1is a product of a self-tranacend-
ing conaideration. Further, as discussed above, the content
of the idea of accountablility 1s ultimately determined by the
values held by the partles to the relationship or deflned by
the cultural or political context.

The point of reference for the idea of the responsible
scciety for Chfistians is ultimately the Kingdom of God as re-
vealed in Jesus Christ. This was emphasized In the pre-Ozford
conversations. John Oldham held that

only from a centre beyond society can it
/the Church/ criticize society and help

it to reach a new orientation. . . . The
basis of the Christian ethic is falth in

a living personal God who has disclosed
His grace and His will in Jesus Christ.?

1. S. Paul Sechilling, "'The Christian Basis of Rights, Freedoms,
and Responsibilities," The Church end Social Responsibility,
ed., J. Spamn, p. 19.

2. W. A, Visser't Hooft and John H. Oldham, The Church and Its
Function in Soclety, p. 235.
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A similar position was indicated by John Bemmett in his foot-

note to the Amsterdam chapter on "The Strategy of the Church"

by C. L. Patijin.

He /Patijn/ is right in insisting that in
the Christian revelation we have the cri-
terion Ry which all human wisdom must be
tested.

The Bangkok Conference spoke quite directly to the point:

Only that which transcends morals, namely,
the kmowledge of the ultimate accountabil-
ity of man and society to God and the grace
of God by which men, being forgiven, for-
give one another, can be the foundation of
personal responsibility and responsible =o-
clety.2

The transcendent religlous reference is central in im-

portance in the religious component of the idea of the re-

sponsible soclety, for it is the source of security, direc-

tion, and power.

Since his responsibility is to God, his
basle security 1s in God and this frees
him from seeking it primarily in the
flux of circumstances. In the second
place, it frees him from the anxious
either-or of social pressures and allows
him to transcend the conflict without
retreating from 1it.

The transcendent reference in the revelation of God snd the

1.
2.

3.

C. L. Patijn, "The Strategy of the Church,”" Man's Disorder
and God's Design, World Council of Churches, ITI, n. 157.

p. 139.
Walter C. Muelder, The Idea of the Responsible Soclety,
Pp . 11-12.

rnbull, kcumenical Documents on Church and Society,
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relationship with God provides the exemplification of the ulti-
mate norm of love agalnst which the norms of Juastice and re-
sponsibility must be measured.l Finally, the relationship with
God provides the power for responsible living. Man can choose
self-interest above the element of responsibility; this is in
fact a strong possibility unleas the 1deal of responsibility is
sustalned by a deeper religious commitment.

Faith is the only source of responsible

action which doea not dry up in the face

of guilt and the inescapable consequences

of established fact, since 1t does not

spring from human vitality but from the

grace of God himself. Where man knows to

whom he is responsible even in the grip of

circumstances not of his own making he is

able to take responsible action. . . .the

responglible society depends baslically upon

this freedom which breaks the chalns forged

by history.2

The Christian revelation calls men to a life of responsi-
bi1lity before God and their fellowmen and provides the directilon
and power‘for the fulfillment of that command when it 1s ac-
cepted in faith. Thils religious component is fundamental for
the idea of the responsible soclety in that 1t provides the ulti-
mate resources for responsible lliving.
On the other hand the religious component of the idea of

the responsible socliety Includes the recognition of the oppo-

site pole In the dialectlic between the Kingdom and the world in

l. J. H. 0ldham, The Oxford Conference, p. 78.

2. World Council of Churches, The Responsible Society (Geneva:
Study Department of the World Council of Churches, L49E/207
(1949), p. 1.
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its ascknowledgment of the fact of sin and disequilbrium in the
worlid.

The awareness of the fact of sin has 1ts deepest grounding
in the experience of the relationship with God. The acknow-
ledgment of the fact of sin and the necessity of its restraint
lends & balancing realism to the idea o: the responsible so-
ciety. J. H. Oldham suggested this factor as a mark of a re-
sponsible society, In the preliminary survey for Amsterdam.

Belief in the responsibility of men to God

and the knowledge of human sinfulness will

Impel Christisns to set restraints on irre-

sponsible power and . « . . to work for the

wldest distribution of power, responsibility

and initiative throughout the whole community.l
This became a central factor in the Amsterdam definition of the
responsible society and it was presupposed in the 1dea the peo-
ple must have "freedom to control, to criticlse, and to change
their governments, that power be made responsible by law and
tradition, and be distributed as widely as possible through the
whole cou.nt::l:"y"2

™e 1ssue of the Klngdom ﬁnd the world has continued to
raise the associsted question of the relationship between revela-
tion and natural reason or law. This has become a particularly

pressing problem with the development of a concern for under de-

velopment and non-Christian reglons of the world. The normative

l. J. H. Oldham, "A Responsible Society," Man's Disorder and
God's Des%gg, World Council of Churches, I11,

2. "Report o ection III," Man's Disorder and God's Design,
World Council of Churches, 111, 192.
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approach and the 1idea of the responsible society represent
partial responses In themselves to the Kingdom-world dilalectic
as it is reflected in the question of revelation and reason in
that they attempt to provide an avenue for communication and
actlon.

The pattern of dlvision characteristic of the Stockholm
Conference was naturally evident on thils fundamental 1issue.
Nonetheless, many of the conclusions of the conference were af-
filiated with a natural law scheme a few years later at the
Conference of Christian Soclal Workers held in London, in 1930.
John Turnbull indicates that there

wag a plea for the recognition of certain minimum
principles of universal jJjustice which are so deeply
embedded in the constitution of the world that they
gppeal directly to the consclence of mankind apart
from the special revelatlon of Christianity and can
be seen by reason to be eisential to the stabllity
and peace of social life.

J. He Oldham approached this problem iIn the O0xford volume

on The Church and Its Function in Society. He affirms the value

of the contribution of "settled convictions and tried teachings
of experience” in aiding the process of reflection leading %o
decision. Each decision was to be made as an existential re-
sponslblility before God however.a

Similarly at Amsterdam and Evanston an expanding amount of

material was incorporated into the normative approach, as used

1. Johg Tarnbull, Ecumenical Documents on Church and Society,
p. 23.
2. W. A, Vissert't Hooft and J. H. 0ldham, The Church and Its
Function in Society, p. 249.
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by the World Council of Churches and the Commission of the
Churches on Internmational Affairs, from the experilence of the
world. The churches appear to be pressing in the direction of
accepting the usefulness of the rational principles derived

from the experience of the world so long as they are held within
the framework of the more fundamental insights of revelation.
This approach was most clearly expressed by John Bennett in re-
sponse to the poaltion of C. L. Patiln in the preparatory work
of the third section at Amsterdam.

He /Patijn/ is right in insisting that in the Chris-
tlan revelatlon we have the criterion by which all
human wisdom must be tested. But there is more to

be said than is suggested in this chapter for a spirit
of openness to the wisdom of the world on the part of
the Church, even to its theoretical systems. The use
of 'matural law' by the Church may have been mlstaken
when it allowed too detailed elasboration of classical
natural law to become part of 1lts officlal teaching,
but it 1s not a mistake for the Church to open its
mind to the moral wisdom of the cliasslcal world so
long as this wisdom is kept under the Christian
criserion and so long as its transfoimation by the
Spirit of Christ is also emphasized.

More recently the necessity for asome mutual approach was
considered by H.D. Wendland in a paper read before the Working
Committee on Church and Soclety of the World Councll of Churches.
He pointed to a responsibility and a possibility which lies be-
fore the churches in the cooperation of church and society.

If we enqulire into the bases for cooperation, we
immediately come up against the unsolved problem of

1. C. L. Patijn, "The Strategy of the Church,” Man's Disorder
and God's Design, World Council of Churches, n. 111, 157.
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natural law. We must free ourselves from the false,
rigid antitheses between an eschatological theology
and & theology which thinks In terms of natural law.
For if eschatology expresses expectation of the new
creatlion and the new existence, it camnot lead to =
negation of the "first" creation and of the gifts of
God the Creator nor of Hils commandments for His crea-
ture. We need a critlical Christlan conception of na-
tural law, which must be rediscovered, if man and
society and God'!'s commandments are seen in the per-
spective of expectation of God's Kingdom and a uni-
versal new creation. The same applles to the relation
of Christology to natural law. It is only 1n the
light of the Lordship of Christ that the limitations
and the truth of the concepts of natural law become
apparent; the same applies to the concepts of humanity,
freedom and social justice.l

In coneluslion, 1t has been noted that the Kingdom-world
dlalectic represents a continuing problem for the Christian faith.
There has been a growing awareness of the interrelation of many
factors within this polarity. This Interrelation can only be
expresgsed In combinations of thought. Through a semantic combi-
nation it 1s possible to suggest that the major trend of thought
developing In the Ecumenical Movement in this period has recog-
nized that the Kingdom 1s and 1is to be, is given and is to be
realized.

There has been a similar combinatlon and balancing of
thought with reference to the foundation of the affirmed truths
In these two spheres, revelation and rationsl prineciple. The

primacy of the Christian revelation has been relterasted, but

1. H.D. Wendland, The Theological Basls for Social Action Today,
a paper read before the Working Committee on Church and So0-
clety, July, 1955 (Geneva: World Council of Churches, 1955),

pP. 3.
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not without an Increasing acknowledgment of the value of and
need for rational principles. There 1s evidence of an increas-
ing understanding of the usefulness of rational principles or
natural law so long as 1t 1s kept within a framework which takes
the primacy of the Christian revelatlon and of personal respon-
sibility into account. This provides an additional possibllity
for the usefulness of the 1dea of the responsible society in a
non-Christian setting.

The ides of the responslble society has been utilized as
a medium of interactlon and communication within this Kingdom
polarity. The 3idea recognizes the responsibllity of men to
God and their fellowmen characteristic of the Kingdom on the
one hand and the realities of sin and conflict evident in the
world on the other. The relationship with God is essential to
the concept. 1It, the relationship with God, provides the source
for the dilrectlon and power requisite for responsible living.
Similarly 1t serves as a polint of reference from which to sus-
tain the fullest awareness of the problem of sin. These factors
. when drawn together substantlate the assertion that the religilous

component 1s fundamental iIn the ldea of the responsible socilety.

C. CONTENT OR MEANING OF THE CONCEPT
The purpose of this section is to draw together the main
streams of normative thought which have been suggested in the
reports of the major conferences considered in this study. This
wlll serve as a summation of the main ideas developed under the
early normative approach and 1its later expression in the idea of

the responsible soclety. These norms fall rather natursl 1y under
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five headings: persons, property, economic order, the state,
and the International order.

Two fundamental norms are suggested in the official re-~
prorts of the Stockholm and Oxford Conferences and the Amster-
dam Assembly, with respect to persons. First, the primacy of
the value of the human soul and personality and the necessilty
of the recognition of those rights and responsibilitiles requil-
gite to the fulfillment of personality.1 Second, the freedom
of men to shape responsibly the social order toward the fullest
reallization of personality by all persons in the community.2
The thought behind these points was Iincorporated in the inclu-
sive statement from the Ecumenical Study Conference for East

Asla, at Lucknow, India:

For us as Christians in East Asla a soclety
is responsible where the principles of so-
clal and political life are in accordance
wlth the concept of man as a person called
to responsible existence in community.

The earlier conferences made the most pronounced state-~
ments on property, with the exception of the later Luclmow
Conference, where the question of the landless peasant pro-
Jected itself. The generalized norm which has arisen views
property as a trust over which the possessor serves as s

steward, before God and his fellowmen.h

1. G. K. A. Bell (ed.), The Stockholm Conference of 1325, p. 712.
- See also J. H. Oldham, The Oxford Conference, pe. 89.
2. "Report of Section III,V Man's Disorder and GCod's Design,
World Council of Churches, 111, 192.
ﬁ. World Counecil of Churches, Christ -- The Hope of Asia, p. 31.
- G. K. A. Bell (ed.), The Stockholm Conference 6f 1925, p. 712.
See also John Turnbull, Ecumenical Documents on Church and

Soclety, p.
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The Oxford Conference made the following normative
statements:

It should be reaffirmed without qualifi-
cation that all human property rights are
relative and contingent only, in virtue of
the dependence of man upon God as the giver
of all wealth and as the creator of man's
capacities to develop the resources of na-
ture. Thils fundamental Christian convie-
tion must express itself both in the idea
of stewardship or trusteeship and 1n the
willingness of the Christian to examine
accumulations of property 1n the light of
their social consequences.

The existing system of property rights
and the existing distributlon of property
must be criticlized in the light of the
largely nonmoral processes by which they
have been developed, and ecriticism must take
account of the fact that every argument in
defense of property rights which is valid
for Christian thinking is alsc an argument
for the widest possible distribution of these
rights.

1%t should further be affirmed that indi-
vidueal property rights must never be main-
tained or exercised without regard to their
social consequences or without regard to the
contribution which the community makes in
the production of all wealth.

It is very important to make clear dis-
tinction between various forms of property.
The property which conslsts in personal pos-
sessions for use, such as the home, has be-
hind 1t clearer moral justification than prop-
erty in the means of production and in land
which gives the owners power over other persons.l

More recently at Lucknow a statement was ilssued concern-

A

ing the problem of distributing land to the 1anéless’peas-

antry and developing a financial system which would maintain

that distribution.®

1. John H. Oldham, The Oxford Conference, pp. 100-101.
2. World Council of Churches, GRrist -- The Hope of Asia, p. 28.
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The normative statements on the economic order could be
summed up In the recognition that the productive enterprise
should be viewed as a soclal trust within which soclal justice
should be sough.t.1 Such a view Incorporates the factors of
responslibllity for economie power,2 distributive justice, and
the recognition that economic systems which distort positive
human relations should be altered accordingly.3

The issue of the state came to the forefront in the dis-
cussions of the Oxford Conference. The freedom of the church
and the basic instltutlons of the culture within the state
were affirmed.u This was augmented by the Amsterdam state-
ment which held the political order subject to control, eriti-
c¢lsm, and change by the citizenry, and responsible for poli-

5

tical power before God and those governed. Four additional

norms were suggested at the Evanston Assembly.

(1) Every person should be protected against
arbitrary arrest or other interference with
elementary human rights. (2} Every person should
have the right to express his religious, moral
and political convictions. This 1s especlally
important for those who belong to minorities.

(3? Chamnels of political action must be devel-
oped by which people can without recourse to

1. G.K.A. Bell (ed.), The Stockholm Conference of 1925, p. 712.
Seg W. A, Visser't Hooft (ed.), The Evanston Report, pp. 118~
119.

. "Report of Section III," Man's Disorder and God's Desigm,

World Council of Churches, 111, 192.

John H. Oldham, The Oxford Conference, p. 99.

Ibid-’ pp- 72-73.

"Report of Section III," Man's Disorder and God's Designm,

World Council of Churches, 111, 192.
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violence change their governments. (L) Forms
of association within soclety which have their
own foundations and prineiples should be re-
spected, and Eot controlled in their inner 1life,
by the state.

The Stoekholm Conference found it impossible to sanction

any concrete proposals for international order such as the

League of Nations, but it did reject excess nationallsm and

ermed conflict as means for resolving the problems of the

international ordor.2 By the time of the Amsterdam and

Evanston Assemblies, there was an affirmation of support of

the United Nations and a general realization that intemma-

tional power must always be correlated with intermational

responsibility.3 This latter point was made explicit in the

listing of specific principles or considerations as normative

for the international order.

s

D. OONCLUSION

The problem of the social order is primarily one of

maintaining & balance between the counter claims of freedom

and order. This is further evidenced inthe nature of the

variety of issues, ranging from the rights of the individual

to the maintenance of international order, which have been

dlscussed by the Ecumenlcal Movement.

1.
2.

3.
L.

W. A. Visser't Hooft (ed.), The Evanston Report, pp. 115-116.
G. K. A. Bell (ed.), The Stockholm Conference of 1925, p. 713.
"Report of Section IIT,” Man's Disorder and God's Design,
World Council of Churches , 22l

W. A. Vigser't Hoof$} (ed.i, The Evanston Report, p. 1lL42.
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Structurally speaking, the ldea of the responsible so-
clety incorporates this dlalectical problem of social existence
into a conceptual equilibrium which 1s determined by the nomm
of responsibility. This norm aecommodates itself to the inter-
related tensions of the soclal order under the 1dea of ac-
countability. The nature of the 1lability has been partly de-
termined by the transcendent point of reference inherent in the
religious component attributed to the idea of responsibility in
the course of the ecumenical discussions. Additional meaning
has been attached to the idea of the responsible society on the
basis of a pragmatic accumulation of experlencea in dealing with
certain problems areas. These have been drawn together to pro-
vide a rather broad pattern of norms which are subsidiary to
the idea of the responsihble soclety. This represents a further
step in the process of bringing the asbsolute ideals of love and
the Kingdom intoc a more concrete phase of applicability in re-
lation to the‘problams of the world.



CHAPTER VII

THE FUNCTION AND USEFULNESS OF THE CONCEPT

A. INTRODUCTION

The task of this chapter is to identify the primary
functions of the normative approach and the idea of the re-
sponsible soclety. This will serve as a summation of the
way the normetive spproach has been used and the tasks 1t
- has performed. The fruitfulnesgs of this espproach and con-
cept in the period viewed in this study will be used as the
basis for the affirmation of thelr potential usefulness in
the ecumenical discussions and the social action pf the
churches in the future. This affirmation will not rest en-
tireiy on the fact of the prectlcal acceptance of the nom-
ati#e approach in the course of the ecumenical converssations,
but will alsoc be based upon an additional constructive analy-

sis of sach function identified.

B. PROVISION OF AN OVER-ARCHING IDEAL OR GOAL WHICH
ACTS AS A POINT OF FOCUS FOR THE SOCIAL CON-
CERN OF THE CHURCHES

1. An Over-Arching Ideal or Goal
The Stockholm and Oxford Conferenceg arose out of the
desire of churchmen for a unified attack upon the soclial prob-

lems of thelr time. Desplte theoclogical and denomlinational
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differences there were a number of significant socecial pro-
nouncements made at Stockholm and more particularly at Oxford.
Nelther conference, however, gave a central conceptual form
to the developing normative system, with the exception of the
ugse of the ldea of justice at Oxford.

At the Amsterdam Assembly the evolving normative approsach
was incorporated in the dynamic structural symbol of the re-
aponsible society. Thls provided an over-arching ideal which
in turmn became a goal for soclal actlon. It gave a new focus
to the conversation of the churchea. Phrases such as "the
Kingdom of God" or "the free society" were dl ready laden with
a variety of meanings pecullar %o the cultureal context in
which they were used. The concept of the "responsible soclety"
was a new 1dea which possessed the potentlality of acquiring a
more universally acceptable meaning in the interchange of 1deas
within the Ecumenical Movement. The usefulness of the ldea
at this point lay in the fact that it provided & symbol which
facilitated better communication. The various churches were
8t1l1ll faced with their individual problems, but they possessed
a common expression of their ideal for the soclal order in the
idea of a responsible society. The importance of this semantie
factor 1s evidenced by the extent of the use made of the phrase
in the Evanston deliberations as the title and central working
cdncept of one of the sections.

The process of communicating through a common conceptual

expression gradually promoted the acceptance of that symbol as
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a concrete goal. This acceptance as a goal was illustrated by
the manner in which the definition of & responsible society
developed at Amsterdam was applied and given more explicit
normative meaning in the Lucknow Study Conference and the
Evanston Asasembly.

T™is development of the ldea as a goal is particularly
significant when related to the theocry that msm is a purposive
creature with an intellect which facilitates the generaliza-
tion of human experlence and the postulation of goals almed
at the fulflllment of his needs. The i1deas of responsibility
and the responsible soclety can be accepted as both indi-
vidual and soclal goals for the ordering of experience.

Dr. Gérdon Allport, in his book entitled Personality--A
Psychological Interpretation, suggests that man's goals and

purposes can be created as well as modified.l T™is indicates

the possibilivy of establishing the idea of a responsible so-

clety as a goal. Talcott Parsons, writing in Toward a General

Theory of Actlon, follows the thought of Max Weber, by indi-

cating the formative impact which these goals or ends may then
have upon the social enterprise. Parsons has utilized the
recognition of man's goal seeking orientation ss a fundamental
element in the development of his theory of soclal actlion.

The theory of action is a conceptual scheme
for the analysis of the behavior of living

l. Gordon W. Allport, Personality--A Psycholo ical Interpreta~
tion (N. Y: Henry Holt and Company, 1937) pP. 113.
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organisms. It concelves of this behavior
as oriented to the attainment of ends in
situations, by means of the normajively
regulated expenditures of energy. There
are four points to be noted in this con-
ceptualization of behavior: (1) Behavior
1s orlented to the attainment of ends or
goals or other anticipated states of af-
fairs. (2) It takes place in situsations.
(3) It is normatively regulated. (L) It
involves exgenditure of energy or effort or
motivation.

It 18 significant to note In passing how the idea of
the responsible soclety has relevance 1In each of the four
dimenslons listed by Dr. Parsons in hils scheme for ths con-
ceptuallzation of behavior. The ldea of the responsible so-
ciety acts as a dynamic ideal transcending experience while
providing a structural scheme and norm for the analysis and
change of the concrete situation., With reference to the
third factor, the concept of the responsible soclety is such
e regulative norm. Finally, in the responsible relationship
before God, man's action is potentlally related to the desp-
est sources of freedom and energy in the love and power of God.

David Bidney, iIn his work Theoretical Anthropology, rec-

ognizes the dlalectic between the 1deal as a goal and the ae-
tual situation as one of the polar tensions inherent iIn the
development of a culture. He points to the necessity for a

more extensive use of the normative sciences 1n postulating

1. Talcott Parsons and Edward A. Shils (ed.), Towards A Gen-
eral Theory of Actlon (Cambridge, Massachusetis: Harvard
UniversIty Press, 1952), p. 53.
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goals which will give fuller directlon and unity to men in
their quest for world communlity.

The practical, effective alternatives are
not cultural absolutism versus cultural
relativism, as contemporary ethnologists
are inclined to maintaln, but rather ra-
tional norms with a potentiality for uni-
versal acceptance and reallzation versus
mythological absolutes destlned to lead
to perpetual crises and conflicting poli-
tical policies. Fear from resolving our
international problems, cultural rela-
tivism leads to conflieting political and
social mythologles. The only effective
alternative to a mythical relative abso-
lute 1s a better, more rationsl and more
objJective idesl of conduct and belief cap-
able of overcoming the limitatlons of the
former.l

Such comments by a variety of soclal scientists lend
further weight to the assertion of the usefulness of the idea
of the responslble soclety. Thelr thought affirms the fact
that ldeas such as the concept of the responsible soclety are
capable of belng expressed and accepted as a dynamic goal
around which experience may be positively oriented in order

to further the realization of harmony between men and nations.

2. A Point of Focus

It was noted in the preceding section that the idea of
the responsible society became a conceptual symbol expressive
of the relative soclal ideal of the churches in the Amster-

dam-Evanston period. Thls concept centered concern on a

1. David Bidney, Theoretical Anthropology, p. L27.
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revelant 1ldeal which was then transposed into a social goal.

It also, In the same process, served as a point of focus for

the unification of the social thought and sction of the churches.
It fostered a more coherent approach to the problems of the
social order, desplte the presence of theclogical disagree-

ments.

Moreover, the work of these three ssctions of
the Evanston Assembly stood in contrast to
some of the others because of its underlylng
agsumption that man and the church are respon-
sible for what can be accompllshed to promote
human welfare here and now. In none of these
three sections was there any urge to Push the
decision into some speculative realm "beyond
history." In none was there emphasis on the
limitations of human effort when seeklng to
act In accord with the will of God. "Chris-
tian social responsibility," sald the working
paper with which the delegates In Section III
began their labors, "must be seen In the
light of the fact that to an extent unprece-
dented in history man holds the power today
to be the master of his own social destiny."
Men talking like that may not even be afrald
of that tabooed word "progress." This was
the animating spirit In all three of these
sections. It is the unstated but unmiitak-
able premise underlying their reports.

Many factors combined to contribute to this deepened sense of
responsibility. However, the normative approach and the idea
of the responsible soclety aided in the process of dlscussion
and action as expressions of that responsibility. At this

po int the concept of the responsible soclety functioned in

1. '"Christisn Witness to a Shaken World," Christian Century
ILXXI (September 22, 1954), pp. 1130-113T.
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much the same manner as its normative predecessor, the middle
axiom. In the pre-Oxford delliberations John Oldham commented,
between purely general statements of the
ethical demands of the Gospel and the de-
cislons that have to be made in concrete
sltuations there is need for what may be
described as a middle axiom. They are an
attempt to define the directions in which,
in & particular state of soclety, Christian
falth must express 1tself. They are not
binding for all time, but are provisional
definitlons of the type of behavior re-

quired of Christians atla glven period and
in given circumstances.

The middle axioms and the concept of the responsible society
were developed to facllitate thought and action at a level
between the ethical presupposition and the explicit social
action, a level at which agreement ls often more probable than
at elther extreme of the vertical polarity between the tran-
scendent and the coencrete. This has been evidenced in the
Amsterdam and Evanston Assemblies where the churches have been
able to discuss problems of the politicel and economic orders
and to agree upon a general pollecy through the use of the idea
of the responsible society and its subsidlary norms. This
would not have been possible had theclogical or social unity
been a pre-requisite to action. Likewise, at the other ex-
treme, a general policy could not have been developed 1f agree-
ment on all of the practical implications of that policy would

have been necessary. The use of a middle ground of agreement

l. W. A, Visser't Hooft and J. H. O0ldham, The Church and Its
Function in Soclety, pp. 209-210.
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as a base for unified action has been noted in the conclu-
sions of several of the above chapters as the horizontal plane
of the church's action as compared with the vertical polarity
between the transcendent and the relative. The 1ncreasing
use of the normative approach in achieving general sgreement
on soclal policy desplite theoclogical diversity jJjustifies the
agsertion that the normative approach and the ldea of the
responsible society are useful tools for bringing the dlvi-
sive religious and cultural differences represented in the
horizontal plane to a point of foeus from which a more uni-

fied attack can be made upon the problems of the soclal order.

C. PROVISION OF A POINT OF REFERENCE BETWEEN THE
ABSOLUTE IDEAL AND THE RELATIVE SITUATION

1. Applicable Expression of the Transcendent Ideal
The participants in the Stockholm Conference agreed

upon the primacy of the value of personality and developed
several normative statements concerning such faetors as indus-
try or war,rbut they found it impossible toc agree upon the
slgnificance of such ideas in reletion to the ultimate ideals
of the Kingdom.l This presented a deep tension which per-
meated many of the discusslons of the conference, and led to
the realization that the churches could not ultimately separ-

ate the theologleal and practical realms. The guestion of

l. G. KizA. Bell (ed.), The Stockholm Conference of 1925,
p. 712.
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the relationship between the transcendent ideal and relative
actions and ideals became central by the time of the Oxford
Conference.

In the dlscusslons in the volume The Christian Faith

and the Common Life, Reinhold Niebuhr holds that the genius

of the gospel ethic 1s that it 1s an absolute ethic which
necessitates a supplementary strategy for meeting the every
day problems of a world iIn which sin is an ever present real-
ity.l Werner Wiesner, in the same volume, followed Luther's
concept of the "two realms." Wlesner conceives of a life of
obedlence which 1s inclined to sanction the status quo in the
earthly realm coupled with a l1life of pletistice devotion in
the spiritual realm. The only commecting link between these
realms lies in the revelatlon of the Word in Scripture or
through the Holy Spirit. This tends to rest most of the re-
sponslbllity for declsions upon the perception of the direct
revelation of the Word In the particular situation. The em~
phasis 1s upon preparation for the perceptlon of the direc-
tive of the Holy Spirit rather than upon analysis and reflec-
"tion upon experience In an effort to discern soclal strate-

2
gles which approximate the revesled absolutes.

1. TReinhold Niebuhr, "Christian Faith and the Common Life,"
Christian Faith and the Common Life, Nils Ehrenstrom et al.,
p. c2.

2. Werner Wiesner, "The Law of Nature and Social Situations,"
The Christian Faith and the Common Life, Nils Fhrenstrom
et al., pp. 120, 12l, and 127.
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A similar tension is evident in comparing the ideas of
the Dean of S5t. Pauls and Emil Brurmer as recorded in the in-
troduction to the officisl report of the conference. John
Oldham records the vein of thought of the former as follows:

The Sermon on the Mount and the evangelical
summary of the law are the principles of the
kingdom of God. These principles camot be
applied directly to life in the actual world,
since soclety is organized on principles which
are largely at variance with the kingdom. None-
theless the individual Christian has the duty
of so adjusting his conduct that it approxi-
mates as closely as poasible to that igeal con-
duct which 1s the norm of the kingdom.

In contrast, Emil Brunner's position 1s characterized

as holding that

nothing 1s achieved by demanding that people
love one another or by setting up a social
program. What is needed 1s to give man power
to achieve the good. Christlan love is abso-
lute union with the will of God and implies

a fundamental freedom from all bondage to the
world and to man -- freedom from all laws,
schemes and programs.

The Christian church has no right to lay
down a social program, because it 1s not 1its
business to sstablish any kind of system. A
system meens a law; that 1s, an attempt to
establish timeless and abstract norms for the
guldance of actual 1life. All legallstic sys-
tems ignore the person of the agent in his
actual situation.2

These two types of approaches do not necessarlly present in-
compatible positions. Each represents an emphasis which may

be either compatlble or mutually exclusive of the other

1. J. H. 01dham, The Oxford Conference, p. 28.
2. Ibid., p. 29.
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positions in accordance with the will of the person holding
the position. The 0ldham and Visser't Hooft consideration of

this problem in The Church and Its Function in Soclety repre-

sents one of the fullest attempts %o draw many of these ele-
ments together. They suggest a Christo-centric ethic of in-
spiration which views the relationsghip with God through Christ
as the ground for the power and direction of 1life, a position
similar to some aspects of the positions held by Wiesner and
Brunner.1 This personal relationship of obedience provides

a center beyond soclety from which soclety may be critliclised
or sustained. On the other hand,

it is not for one moment suggested that the
responses of the Church to God's call should
not issue in the adoption by the Church, or
by groups within the Church, of particular
policies for the redress of social evils. It
has been already urged that the formulation
of middle axioms, defining the forms in
which at a given period and in given cir-
cumstances the Christian law of love can find
most appropriate expression, is an urgent
need at the present time.

These axioms are but more explicit directives to guide
the group or individual in making a personal response to a
problem situation. "We are not reaponding to Him as a Person

when we detach the law of love from His living will in the

"

present and set it up as an abstract ideal,” according to

l. W. A. Visser't Hooft and John g. 0ldham, The Church and
Its Function in Society, p. 236.
2. Isid-, P 238.




196

the authors.1 The axliom may provide a specific and essen-
tial directiie, but the purpose and power which undergird
this concern are ultimately rooted in the personal relation-
ship with God.

This combination of reflection upon experience and re-
gsponse to God Iin the existentlal situation is illustrated in
the following paragraph by Oldham and Visser!'t Hooft:

A right decision cannot be made in advance
by & careful balencing of prineiples and con-
sideration. It can be made only in the mo-
ment of declision itself. This does not mean
that 1t may not and ought not to be preceded
by a long period of reflection in which all
the relevant factors are welghed and tested.
Nor does 1t mean that there are not settled
convictions and tried teachings of experience
which for a good man are not open to question
and which he would not dream of discarding.
These are indeed the besis and condition of
a right decision. The more lmportant a de-
cision the more necessary it is that a man
should bring to it his total experience. But
each situation is new and calls for a venture
into the unknown. And for the Christian that
venture 1Is s response to what he believes to
be the will of God.

The section considering the economic order at the Oxford
Conference, approached the problem of the transcendent and the
felative through the distinctlon between love and jJjustice. Love,
a8 revesaled in Jesus Christ, 18 the ultimate standard of life.
However, the extent of human sin requires that the Christian

find means of restrainling that sin in order to lncrease the

1. Ibiad. P 2].‘,3-
2. TbHd., p. 213.
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poesibllities for love in the world. The report continues by
pointing out that Justice is the principle by which men or-
ders the systems and structures of life In the tension between
the 1desl of love and the fact of sin.

Justice, as the 1dea of a harmonious rela-

tion of 1ife to life, obviously presupposes

the sinful tendency of one life to take ad-

ventage of another. This sinful tendency

i1t aseeks to check by defining the rightful

place and privilege which each life must have

in the harmony of the whole and by assigning

the duty of each to each.l
Love represents an ldeal which reaches beyond the possibili-
ties of justice and 1s at the same time a standard for the
evaluation of justice. The ideal of love furnishes the com-
pulsion and the direction for the developing meaning of the
idea of justice. The task of realizing and developing the
meaning of justice under the norm of love provided one justi-
fication fof the suggestion of a number of axioms in the
course of the Oxford Conference.

The Oxford discussions drew meny shades of the problem
together In their spectrum of thought. It was recognlzed
that the ultimate source of strength and guidance for the
Christian life lay in the relationship with God. Similarly,
i1t was understood that man was ultimately responslible to ap-

proach each situation confronting him under the lmperative

of attempting to discern and realize the will of God therein.

1. John H. Oldham, The Oxford Conference, p. T6.
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From thils perspective man was to find guidance in the revela-
tion of God's will for him in the existential moment.

The corrective balance of Internal criticism repre-
sented at Oxford 4id not allow this half of the issue to be
mistaken for the whole, howsver. Man was also viewed as be-
ing capable of moral responsibllity in himself. He is not
only called upon to listen to the Word which God might speak,
but must slso reflect upon the full scope of his experience
in an effort to discern the most valid course of actlon.

Love 18 viewed as the absolute of the Christlan ethic,
but often the fact of sin and the comple#ity of social prob-
lems make it difficult to determine the right cholices or to
feel certaln of one's understanding of God's will. In view
of this problem Oxford furthered the‘developmant of the norm-
ative approach through the use of the norm of Justice and the
suggestion of a number of axioms as relative directives for
Christian action. These axioms were tools to help men make
the fullest response to the will of God and the need of their
neighbor in the task of relating the ideal of love to the
actualities of life. This approach attempted to combine the
values of an emphasis upon the exlstential obedience to God
on the one hand, and the fullest use of man's rational capac=-
ity by man as a responsible moral agent on the other. Its
approach represents one of the most inclusive attempts to
grapple with the major aspects of the problem of relating the

transcendent and the relative that 1s evident in the course
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of the Ecumenical Movement within the period considered in
this study.

The question of the mesns through which to relate the
transcendent ldeal to the world presented itself anew in the
chapter on "The Strategy of the Church" in the Amsterdam
preparateory work. The author, C. L. Patl jn, indlcates that
the church may become so absorbed in its own splritual re-
gources that it forgets the world, but that on the other hand
an even greater temptation 1s for the church to take upon 1t-
self "the skin of the soclial conditions."l He contlinues with
a criticism of the tendency of the church to absorb the 1ife
of the world through such constructs as natural law, orders
of soclety, or specific class interests.

Professor John Bennett responded by polnting out that
Dr. Patijn

makes much of the importance for the Church
of technical knowledge but he fears the de-
velopment of general principles, theories

and philosophies because these come to be

the expression of self-sufficlent and pre-
tentious human reason. He is right in in-
sisting that in Christian revelation we have
the criterion by which all human wisdom must
be tested. But there 1ls more to be sald than
is suggested in this chapter for a spirit of
openness to the wisdom of the world on the
part of the Church, even to its theoretical
gystems. The use of 'natural law' by the
Church may have been mistaken when it allowed
too detalled elaboration of classical na-
tural law to become part of 1ts officlal

1., C. L. Patijn, "The Strategy of the Churc," Man's Disorder
and God's Design, World Council of Churches, 111, 157.
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teaching, but 1t 1s not a mistake for the
Church to open its mind to the moral wisdom
of the clasaical world so long as thls wis-
dom is kept under the Christian criterion
end so long as its transformatlion by, the
Spirlt of Christ is also emphaslsed.

Patl jn structures the dllemma by recognizing the relevance of
the Christian ideal for the world, but also the perplexing
problem of applying that idéal. Once:agaln Bennett injected

a comment suggesting that Patijn 4id not do justice to the
role of the'middle axion' or proximate norm as a means through
which to give some guldance to the soclial strategy of the

'church.z ’

This 1ssue was drawn into even sharper relief in the
debate carrled on by Karl Barth and Reinhold Niebuhr in the
period following the Amsterdam Conference. The core of Barth's
position is expressed in the following refersesnce:

I do not wish to weaken the earnestness,
the good will and the hopes that have brought
us here, but only to base them on their proper
foundation, when I say: we ought to give up,
even on this first day of our deliberations,
every thought that the care of the church, the
care of the world, ls our care. . . .What we
can and ought to do here is simply this: we
must give our churches and the world a proof
"in spirit and in power" -- of how it is when
a thousand Christians from all lands and peo-
ples, of all tongues and confessions, gather
together in one congregation under present
conditions, stand by what they have so often

1. Ibid., n. 157.
2. Tvid., n. 159.
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heard and preached in thelr several positions
end various styles: "Commit thy way untoc the
Lord and trust iIn him, and he will bring it
to pass.”

Niebuhr responded in an article entitled "We Are Men and

Not God." He suggests In this article that the essential
weakness of this emphasis upon what men cannot do and what God
has already done 1s that it tempts the Christian to desire the
victory of the resurrection without the commitment and suf-
fering of the crucifixion. His second eriticism lies in the
fact that Barth's position gives no direction or inspiration
to the Christlan for the day to day turn of events.

Barth insists that we have no "systems of

economic and political princlples to offer

the world." We can present 1t only "with

a revolutionary hope." This emphasis has

its limited validity. Christianity is too

simply equated by many with some simple sys-

tem of "Christian economics" or "Christian

sociology."” But Barth's teachings seem to

mean that we can, as Christians dilspense with

the principles of Jjustlice which, however

faulty, represent the cumulative experience

of the race In dealing with the vexing 3rob-

lems of man's relatlions to hls fellows.

Despite the challenge by Barth, the Assembly affirmed

the necessity and usefulness of the normative approach by its
unanimous acceptance of the report of section three with 1its

central idea of the responsible society. Evanston saccepted

1. Xarl Barth, "No Christian Marshall Plan,” Christian Cen-

tury, IXV (December 8, 1948), p. 1331.
2. ﬁe?%hold Niebuhr, "We Are Men and Not God," Christian

Century LXV (October 27, 1948) P. 1139.
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the Amsterdam decision and moved more directly into the prob-
lem of developing the implications of the idea of the respon-
sible society with reference to particular iasues.

The Amsterdam debates reflected in the comments of
Patijn and Bennett or Niebuhr and Barth evidence 1ittle in-
sight that had not already been involved In the Oxford thoughf
and action upon thlis problem of relating the transcendent and
the relative. The emphasis may vary, but the discussions at
Oxford, which supplemented the primary factor of obedience
to the will of God with a responsible reflection upon experi-
ence, represent the fundamental position of the Ecumenica
Movement. Thls provided a foundatlion which utilizes the value
of the concept of the responsible soclety with its emphasis
upon accountability before God and man and 1ts suggestion of
a normative structure to ald man in the realization of as-
spects of the ideal iIn the relative.

There are other factors within this function which sug-
gest the usefulness and value of the normatlive approach and
the conception of the responsible soclety. In an essay en-
titled "The Morality of Politics and the Politics of Morality,"
Max Weber has dilscussed this problem of the relationship be-
tween the ultimate ideal and the actual situation. In this
article Weber identiflies and contrasts two types of ethics,
the ethic of ultimate ends and the ethic of responsibility.
When an ethle of ultimate ends such as the ahsolute Christian

ethic 1s confronted with the responsibility for the choice of
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the means and the consequences Weber suggests that there are
three possibilities. Two of these possibilities will result
in practical fajlures. The ethic of ultimate ends will either
dictate an uncompromising course of action which "leaves the
results with the Lord" or it will break down on the problem
of the Jjustification of means by ends.l

No ethics in the world cen dodge the fact

that in numerous instances the attainment

of "good"ends 1s bound to the fact that

one must be willing to pay the price of

using morally dubious means or at least

dangerous ones--facing the possibllity or

even the probability of evil ramifications.

From no ethics in the world can it be con-

cluded when and to what extent the ethil-

cally good purpose "justifies" the ethi-
cally dangerous means and ramiflicetions.

2

The third alternative suggested by Weber represents his sug-
gestlon for a partial resolution of the problem, a combination
of the ethic of ultimate ends and an ethic of responsibility.
This combination envisions the indlvidual as belng responsi-
ble for the consequences of hls scts Insofar as possible while
living under the ends or ideals which he holds to be ultimate.
Such an approach brings the two ethics together in a supple-
mentary fashion in a responsible effort to realize ultimate

ends In the mldst of the relative situation.3

1. ﬁax ?igeré "The Morality of Politics and the Polities of
orallty,” From Max Weber: Fssays in Sociolo trans., ed.
%éhgi Gert?zgnd'c.‘Wright Milis (0xford Univer;ity Pre;s, ’
s P .

2. Ibid., p. 121.
3. TpId., p. 127.
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This analysis by Weber supports the increasing development
and acceptance of the normative spproach in the Ecumenical Move-
ment in that the axioms of Oxford and the ldea of the responsi-
ble society developed a2t Amsterdam represent channels through
which this comblnation of the ultimate Christien ldeals and the
responsibilities of social 1ife may be realized in the worship,
the reflection, and the existentlal decision of the Christian.

The usefulness of the ldea of the responsible society can
also be seen in the potential inherent in the character of the
concept as a medium through which to aid the expreasion of the
transcendent ideal of love in the relative situation in a
comprehensive form. In the prevlious chapter several charac-
terlatics of the idea of the responslble soclety were noted
which underiine the usefulness of the idea in this context:
its relational structure; 1ts demand for accountability; and,
1ts abllity to incorporate new normatlive meaning into itself.

The 1dea of the responsible soclety ls structured around
the polarity between freedom and equality; furiher, the idea
of responsibllilty in itself entalls accountabllity. This pro-
vides a structure which can incorporate many of the relation-
ship. problems for which the ultimate norm of love 1s parti-
cularly relevant. 3Secondly, the notlon of accountabllity or
responsibllity helps to focus problems in & personal. frame of
reference in contrast to the tendency of legalistic systems
to ignore the person as an actual agent of determination in a

gituation. Finally, the idea of the responsible soclety is a
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useful medlum for the expression éf the transcendent ideal of
love in thet the meaning of the 1dea of responsibllity can be
supplemented by the content of the ideal of love.

There are certainly dangers or limitations with refer-
ence to the use of normative 1deas as working media between
the trenscendent ideal and the relative situation. The
danger or limitation lles essentlally in the identification
of the normative idea with elther extreme of the vertical
plane between the transcendent and the relative. Too close
an identification of the normative idea with the transcendent
ideal may elther have the result of making the normative ides
1tself so transcendent as to reduce its constructive impact
upon the relative situation or it may convert the transcendent
ideal intoc a sanctlon for the acceptance of the status quo. On
the other hand, too close an ldentification of the normative
idea with the relative situation will make it useless as a
medium for fostering the realization of the transcendent 1ldeal.
This will tend to sanction the present circumstances and to
make the transcendent l1deal seem irrelevant to the relative
situation since the transcendent seems to be lmposzibly far
beyond the relative.

The section on "The Economie Order"” at Oxford dealt with
this same problem with reference to the norm of justice and
the 1deal of love.

In attempting to deal with political and
economic problems, the Christian must there-

fore be speclally on his guard against two
errors.
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The one 1s to regard the realities of
soclal Jjustice Incorporated in given systems
and orders as so inferlor to the law of love
that the latter cannot be a principle of
discrimination among them but only a prin-
ciple of indiseriminate judgment upon them
all. This error makes Christianity futile
as a gulde in all those decisions which
Christians, like other pecople, must con-
stantly be making in the political and eco-
nomic sphere.

- - - - - L] - . . - . - - L] - - - L] - L] * L]

The other error is to identify some par-
ticular social system with the will of God
or to equate 1t with the kingdom of God. When
conservatives insist on such an ldentiflication
in favor of the status quo, they impart to it
a dengerous religlious sanction which must
drive those who challenge 1t into a secular
revolt against religion 1tself.

It is essential that these limitations upon the use of
intermediate norms be recognized by those who attempt to use
them. One of the values of the ldea of the responsible =so-
ciety at this point is that its dynamic poiarity and broad
. relational character work sgainst the fixation of the concept
at a particular point in either the vertical or horizontal
planes.

This discussion suggests agaln the comparable normative
nature of justice and responsibllity. These two norms are
similar in that each seeks on the basis of its given meaning
to determine the nature of the accountabllity existing in a
relationship. Justice was the basic nomm in the delibera-

tiona of the 0xford Conference.

1. John H. Oldham, The Oxford Conference, pp. 78-79.
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T™e relative and departmental standard for sall

the social arrangements and Institutlons, all

the economic structures and political systems,

by which the 1life of man is ordered 1ls the

principle of justice.l
The report on the "Responsible Society In a World Perspective”
at the Evanston Assembly added the further comment, "True jus-
tice is dynamic and its forms must vary to meet changing
needs."2 The concept of the responsible society presupposes
the norm of justice in fact as well as in the chronology of
the_Ecumenicai Movement. Justlice 1s the fundamental term for
the relative sphere under the ideal of love. The meaning given
to the idea of responsibllity will largely be determined by the
understanding of the ideal of love and the norm of justice.3

On the other hand the ldea of the responsible society

possesses quallties which make 1t in turn particularly useful
in relation to the norm of justlce. First, it is & new phase
which is open to normative content relevant to the present. It
may utillze, but need not be bound by past conceptlons of the
proper balance between freedom and equality. Secondly, the
idea of the responsible soclety provides s normative structure
which raises the question of responsibiiity against the back-

ground of the society as a whole. The use of soclety as a

denominator for the sphere of responsibility is more consistent

1. Ibid., p. 76.

2. W. R. Visser't Hooft (ed.), The Evanaton Report, p. 125.

3. See Emil Brunner, Justice and the social ﬁrsar, trans. Mary
Hottinger (N.Y: Harper and Brothers, Publishers, 1945).
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with the increasing Interdependence and slze of the unit of
social interactlon. This diacourages the tendency to deter-
mine justlice from a personal framé of reference only by re-
qulring that the problem be viewed from the perspective of
the whole of the soclety as well.

The norm justice and the concept of the responslble so-~
clety are compatible developments In the dellberations of the
Ecumenical Movement. The idea of the responsible soclety In-
corporated the norm of justice. This does not lessen the
significance of the norm of justice, but simply Involves it in
a8 newer, dynamic normative patiern.

The Ecumenical Movement has gradually affirmed an ap-~
proach which attempts to hold the obedience to God's revela-
tion and the development and use of normative insights In a
dynamlc supplementary relationship. In the opinion of Max
Weber such a combinatlon represents the only one in which an
individual can responsibly adhere to absolute lideals such as
those of the Christian faith.l

The concept of the responsible society provides a use-
ful medium through which to approach this problem of rela-
ting the ideal and the relative. Thls usefulness can be dis-

torted by a failure to recognize the limitations of the

1. Max Weber, "The Morality of Politics and the Politiles of
Morality," From Max Weber: Essays in Soclology, trans.,
ed., H. H. Gerth and C. Wri 11s, p. .
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concept or lts dependence upon higher norms. When these limi-
tations are respected however, the idea of the responsible so-
clety serves as a constructive point of reference between the

ultimate ideal and the relative sltuation.

2. Frame of Reference for Subsidiary Norms

The previous discussion has centered in the function of
the concept of the responsible soclety as a working medium
between the absolute and the relatlive, concentrating on the
relationship of the intermedlate norm to the absolute ideal.
The present section 1s focused on the lower half of the vertl-
cal plane in the consideration of the relatlonship between the
normative idea and the conerete subsidiary axiom for soclal
action. This places the norm of justice and the concept of
the responsible soclety ln somewhat of a middle ground be-
tween the absblute ideals and the axlioms for the relative
situation.

The intermediate norm of justice or the concept of the
reaponsiblg soclety serves In this case as a type of mediator
which possesses greater appllcablliity than the absolute while
beiﬁg more transcendent than a specific relative axiom. The
reports of the varlious conferences and esssemblies provide
numerous illustrations of this‘runction of mediation between
the central norm of justice or fesponsibility and the sub-
sldlary axiom. In the Oxford Conference, for example, there

is the sugpestion of a number of ends or standards under the
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ideal of justice.l Similarly, a number of tralts charac-
teristic of a responsible socliety were mentioned in the Evan-
ston conversations with the intention of urging their embodi-
ment In the political order.2
The discussions on the Intermatlonal order at Amsterdam

and Evanston glve a rather conecrete illustration of the men-
ner in which these subsidiary axioms are developed under the
higher norms of justice or responsibility. This process was
characterized by three stages of action in response to a
problem area: the consideration of the prevlous experiences
of the churches iIn dealing with simllar problems, the reflec-
tion upon the problems 1n the light of the Christian under-
standing of history and the ultimate norms for the fulfill-
ment of God's will therein, and the development of a general
policy through which to confront these issues. The last
stage 1s the point at which the subsidiary axiom 1s formulated.
Each of the first two stages 1s essential,

wisdom 13 as essential as knowledge, and no

amount of knowledge evaluated and analyzed

within a pattern of reference of secular

pragmatism can provide sound poliey. A Chris-

tian understanding of history is fully as im-

portant as political sciencg for understand-
ing the behavior of people.

1. J. H. 0ldham, The Oxford Conference, pp. 98-99.

2. W.6A. Visser't Hooft (ed.), The Evanston Report, pp. 115-
11 -

3. Roswell P. Barnes and Kenneth G. Grubb, "The Churches! Ap-
proach to International Affairs,” Man's Disorder and God's
Design, World Councll of Churches, IV, 33.
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Often the subsidiary axioms do not develop out of a
direct reflectlon upon the transcendent ideal or efforts to
create a deductive system of axioms. In thls case they will
usually arise out of the attempt to work through to a prac-
tical policy or action which appears under the circumstances
to be the most just and responsible policy among the possi-
ble alternatives. If, at this point, the policy appears to
be compatible with the central norms and the transcendent
ideals it wlll probably be thought of as an axiom and even-
tually recognized as such in the more formal course of a con-
ference or assembly. On the other hand subsidiary axioms
have heen developed from the top or the ideal down to the
situation in a direct attempt to find a more relevant and
explicit expression of the meaning of the concept of the re-
sponsible soclety when applled to the speciflc problem area.
Viaser!t Hooft and Oldham chose to emphaslze the responsi-
bility for an exlstential response to the will of God in a
particular situation, but it 1s significant to note their
correlated emphasls upon the rational process as a support
for the moment of responsible decision. This emphasis upon
direct obedience to God's will

does not mean that it /the moment of decision/
may not and ought not to be preceded by a long
period of reflection in which all the relevant
factors are weighed and tested. Nor does it
mean that there are not settled convictions and

tried teachings of experience which for a good
man are not open to question and which he would
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not dream of discarding. These are indeed
the basis and condition of a right decision.

The assumptions of this type of approach would seem to indi-
cate that the method behind the development of the subsidiary
axioms in the Oxford perliod was similar to that of Amsterdam
gnd Evanston in the attempt to combine reflectlion and evalua-
tion. Each of thess periods asttempted to postulate subsidiary
axioms in response to the peculiar probiems of the time on the
basis of a coherent ordering of past experlence in conjunc-
tion with the attempt to discern the implicatlons of the 1ldeals
of love and the Kingdom as a ground for a personal response to
God's will.
This method of developing subsldlary axioms provides

the possibility for further usefulness for the normative ap-
proach in the potentlal relationship with the normative so-
clal sciences. ©Such a method utilizes the tools of synopsis
and coherence characteristic of phllosophy and provides =a
level at which two-way communication i1s possible and necessary.
Dr. Walter Muelder polnted to this necessity in the following
comment:

There 1s no place today for disciplinary

concelt or arrogance. The sciences, phi-

losophy, religion and theology have much

to learn from each other. They are not

island universes. Each must be supple-

mented by the others in a dialecticsl whole.
In the quest for a responsible world

l. W. A. Visser't Hooft and John H. Oldham, The Church and
Its Function in Society, p. 249.
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community they must be synthesized In the
concrete unity of theory and practice. Re-
sponsibility is neither abstract moral and
gpiritual ideallsm nor expedient realism.l

The Interaction of thought in the "dlialectical whole"
will not only provide new resources and tools for the rational
aspect In the determination of social norms and actions, it
‘may also furnish a variety of media through which to affirm
the transcendent ldeals of the Christian faith in & more posi-
tive level of understanding.

The necessity of the development of soclal norms or
axloms capable of acceptance by the world community and the
responsibility of the normative sclentlist in relation to the
task were clearly asserted by Dr. Bldney.

The spirit of normative scilence is & cul-
turel universal which 1s applicable to any
cultural discipline, regardless of its sub-
ject matter. But nomatlve scilence is more
than a disembodled spirit; 1t is also a body
of knowledge carrying convictlon through em-
pirical evidence and ratlional demonstration.
+ +» « Unless sclence can provide potentially
un iversal cultural values capable of winning
adherents, other methods willl be found to
£111 this need, such as the mythological ap-
preal to race, class, or nationality. The
choice 18 between "contentious knowledge" of
conflicting mythological ldeologles and norm-
ative scientiflic, ratlional truths capable of
producing a ratlonal consensus among the peo-
ples of the world. Only a cultural unity
based upon a common core of rational values
and brought into being By voluntary delib-
erate consent can endure indefinitely.?

l. Walter G. Muelder, Religion and Economic Responsibility
(N.Y: Charles Scribner's Sons, 1953), p. X111.
2. David Bidney, Theoretical Anthropology, p. L432.
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The normative approach developed in the course of the
activities of the Ecumenidal Movement furnlshes a foundation
which may be utilized in communication with the normative
sciences. Likewlse, following the thought of Bldney, the
idea of the responsible soclety provides a conception which
may be used and developed in the normative sclences and Chris-
tian ethics elther individually or cooperatively as an ideal
to which men might give assent in the effort to achleve
greater fellowship and peace in the human community.

There were naturally questlions and reservatlons with
respect to the method of developling subsidiary axioms in the
normative approach. Professor Torrance, for example 1In the
deliberation upon the report of section three at Evanston
commented, "The report did not show how the gospel itself was
linked with the actual points later enumerated."l Similarly,
others such as Karl Barth at Amsterdam criticlzed this method
as an attempt to ascend from man's disorder to God's Kingdom.
However, this criticlism falls to recognize the value of thé
function of a medliating norm and the fact that such a norm
necessitates the analysis of and reflection upon experience
as a means through which to achieve the most explicit appli-
catlon of that norm. The i1deals of love and the Kingdom are
not presupposed less as a result of an attempted reflection

upon experience. This, in fact, represents greater

l. W. A. Visser't Hooft (ed.), The Evanston Report, p. 127.
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responsiveness to these ideals. Accountability before Ged is
fundamental in the concept. Likewlise, the 1deal of love pro-
vides the deepest resources for the meaning of the norm of
responsibility.

The usefulness of such a concept as the idea of the re-
sponsible soclety is that 1t does seek to come to grips with
the relative experiences of men. The concept does not accom-
plish this through a system of casulstry under the Gospel for
this would tend to rob the individual of his sense of respon-
sibllity for decisions. On the contrary, the norms developed
under the concept of the responsible soclety seek to provide
a general directlon and the goal for the individual or a so-
clety under which the Individual 1s still required to chose
and act.

At this point, the purpose of this study 1s.simply to
indicate the usefulness of the normative approach and the
manner in which 1t has been used 1n the course of the ecumen-
ical conversations as a medium through which to bring the
transcendent ideal to bear upon the relative, and not to con-
slder the relative merits of particular schools of theologi-

cal or epistemologlcal thought.

D. PROVISION OF A STRUCTURE FOR DYNAMIC REASSESSMENT
The Ecumenical Movement has been characterized by an
continuous process of critical exchange and reassessment. This
has been az part of the struggle of growth. It is the conten-
tion of thls sectlon that the responsible society concept
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furnishes a structure whilch exposes the nature of many of the
problems of the social order, a structure which serves as a
medium for the intermalization of concern, and a structure for
the reassessment and change of a specific situation.

The idea of a dynamic reasssessment has been given fruit-
ful consideration in the social and political works of R. M.
MacIver. He deals explicitly with this problem in a book en-

titled Social Causation.l In this work his concern 1is to

estalflish a system for the identiflcation of the causal ele-
ment in soclal change. H1ls analysis of the reassessment proc-
ess provides a helpful structural background against which to
demonstrate the usefulness of the concept of the responsilble
soclety. The focus of hils snalysls represents but one portion
of the soclal concern of the Ecumenical Movement which seeks
not only to understand past changes, but also to foster the
re-evaluatlion of the present ceclrcumstances in an effort to
achleve the conservatlion of existing values and the resliza-
tion of further values. MacIver's method for ldentifying the
causal element in a past change is slimply an empirical com-
parison of the changed situation with a similar unchanged situ-
ation in an effort to identify the element of differences be-
tween the changed and unchanged. He suggests the use of the

tools of the empirical and statistical sciences in combination

1. R.hgs Maclver, Sccial Causation (Boston: Ginn and Company,
19 L ]
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with the process of Imaginative reconstruction in the effort
to determine the most probable cause.

The process of causal investigation is a
process of delimitation, a sifting out of
irrelevant elements from the inclusive sit-
unation, & more accurste determination of
the ways in which phenomena belong together.
We pass from one approximation to a closer
one and often our final conclusion must be
still only an approximation.l

In analyzing the problem, MacIver divides creation into
three realms: the physical realm, the organic realm, and the
realm of conscious belng. The realm of conscilous being 1s
distinguished from the realm of organic being essentlally by
the factor of consclous cholice of means and ends. In this
realm of conscious being, he cites three orders: the cultural
order, the technical order, and the soecial orde’r.2

Our classification of systems, orders, and
tealms implies a ground of unity that still
remains to be explored. For us here the prob-
lem 13 how the factors of the various cate-~
gorles are selectlvely unified in the proceases
of individual and group behavior. . . .For ev-
ery person and group, at every moment of con-
sclous action, there is a multiplicity of con-
cordant and conflicting values; and there 1= a
multiplicity of means and conditions. How is 3
this multiplicity resolved in the dynamlc moment?

The problem confronting MacIver 1s that of determining
the mamner in which this multiplicity of means and ends is to be

reassessed and brought into a new equilibrium. He describes

1. TYbid., p. 376.
2. 7Ibld., p. 272-273.
3. Tvid., p. 290
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the process through which this 1s achleved as a dynamic
reassessment. The key to thls process, according to Maclver,
is that the varlety of elements involved in the conscious be-
havior are brought into a single order as 1f belng factored
by a common denominator.

This is the unifying process that brings
into one dynamic synthesis the inner or sub-
Jective order of urges, values, and effec-
tive goals and the outer orders of environ-
mental reality. But the unity is achieved
on the condition that the outer loses for
this synthesls its sheer externality and be-
comes the outer of the inner.l

When the complex variety of factors are brought together in a
moment of internal focus, the reassessment takes place as the
factors are evaluated and reoriented under the value and ends
scheme of the individual or myth and norm structure of the
group. This reassessment also includes the appropriation of
the techniques or means essential for the achievement of the
new orientation and behavior. A change in ends, means, or
gltuation necessitates a re-evaluation of the balance on the
basls of the values of the individual or the norms of the
soclety in relation to the means available for the establish-
ment of a new equllibrium betwesn the elements. A reassess-
ment within a society as a whole may be the product of a random
realignment of disconnected elements, a2 deliberate collective

redistribution in the equllibrium, or & conjuncture through

1. Ibid., p. 388.
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which even opposites may be blended in the dynamic process.l

The 1dea of the responsible soclety incorporates many
of the elements clted by Maclver as components of the dynamic
reassessment. The structure of the concept of the responsible
soclety embraces the tension between the freedom and equallty
interests of the persons constituting the social order. This,
of course, 18 closely related to the soclal order category
sugpested by MacIver. Further, the 1dea of responsibllity in-
corporates much of the means-end relationship which MacIver
correlates rather closely with the cultural and techniecal or-
der. Responsibllity entails an accountability for the expres-
sion of means or techniques as power under the dlrection of
the values or ends which constitute the meaning of the 1dea of
responsibility.

Of greater significance 1s the fact that the ldea of
responsiblllity alds the internmalization of the problem of re-
assegsment by ralsing the guestlon of the personal involvement.
This brings the elements lnvolved in the reassessment into a
personal frame of peference in which the individual or insti-
tutions In the social order can more easily comprehend thelr
accountabllity for other persons and Institutions in the so-
clety as a whole.

The 1dea of the responsible socliety 1s particularly

useful in this context, partly because it helps to Internalize

1. Ibid., p. 305.
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the various factors 1n a social problem by raising the gquestion
of personal responsibility. Also, 1t provides a structure
which 1lluminates the interrelations of freedom and equal ity
and applies the normatlve content of the idea of responsibllity
to the means and ends relationshlp in the general reassessment
of the structure and then attempts to achleve a new bsalance
within the horizontal polarity. This might be 1llustrated by
reference again fo the relationship between the landlord and
the landless peasant. A theoretlical system of freedoms or
rights would simply protect the property rights of the land
holders. The evaluatlion becomes somewhat different, however,
when the 1dea of responsibility within the whole social order
is applied. Thizs necessitates the incluslon of the balancing
factor of equality.' The achievement of a more responsible
equality for the landless peasant may entall some restraint
upon the freedom of the landlord.1

The 1dea of the responsible society provides a structure
based on the polarity within the social order which facilitates
the analysis of the problems of the soclal order by exposing
the polar factors and then fostering the internalization in a
process of re-evaluation and alignment leading toward a new

equilibrium.

1. World Council of Churches, Christ -- The Hope of Asia, p. 27.
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E. PROVISION OF A CRITERION
The "Report of Section ITII" of the Evanston Assembly
Indicated that the
"Responsible Society" is not an alternative
social or political system, but a eriterlion
by which we judge all exlsting social orders,

and at the same time a standerd to guidelus
in the specific choices we have to make.

Thls function has been partially dlscussed above within the
analysis of the religious component in the concept of the re-
sponsible soclety, and again in the discussion of 1ts function
as an ideal and goal for soclety.

The 1dea of the responsible soclety requires an account-
able relatlonship between the various persons and institutlons
of the soclal order. The Amsterdam deflnition qualifies this
as accountabllity before God and man; the accountabliliity be-
fore man meaning that the use of freedom or power is in part
subject to those who are the recipients of its expression.

The factor of responsibllity or accountablility is the
point of focus for the normative funetion of the concept as
a criterion. It sets a standard or requirement of responsi-
bility in the midst of every relationship.

Further, as pointed out in the section above considering
the meaning of the concept, the idea of the responsible so-
clety 1s open to the possibllity of incorporating new meaning

or content Into its nature. This means simply that additional

1. W. A. Vigser't Hooft (ed.), The Evanston Repor%t, p. 11l3.
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meaning can be attached as a definitive element in the delinea-
tion of what constitutes a responsible relationship. Such
flexibllity 1s extremely useful, for it makes it possible for
the concept to accommodate ltself as a norm to a wilde variety
of social and cultural differences, and provides more expllcit
direction on specific issues.

The meaning of the concept has been progressively ex-
panded at the conferences and assemblies marking the growth and
development of the Ecumenical Movement. Meaning was added to
the concept in the various conferences and assemblies such as
Lucknow and Evanston; the accumlaktléon of experlence in ecu-
menlcal soclal actlion by such groups as the Commission of the
Churches on International Affairs has expanded the concept, and
the continuous interpretation by Christiasns of the ultimate
ldealzs of love and the Kingdom has added further meaning. These
areas of actlon, either individually or in combination, have
provided meaning for the developlng normative approach and the
1dea of the responsible society. This added content makes the
concept potentially more explicit as a criterion for indi-
vidual problems.

The Amsterdam Assembly gave content to the ldeas of the
responsible soclety in 1ts definition of the concept. Simi~
larly, the Lucknow Study Conference postulated a number of
ideas which the majorlity of the delegates felt to be charac-

teristic of a soclety that was responsible, such as the norm
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demanding the promotion of soclal justice.l These correlated
definitions with their explicit relevance to the Asian scene
were Incorporated into the general normative content of the
idea of the fesponsible goclety. Many of these ldeas were
then reflned and enlarged in the work of the Evanston Assembly,
a8 is evidenced in the section dealing with the problem of the
under developed countrieS-2 The result of this process is that
the Aslan Christien now possesses a central c¢riterion and a
related body of specific diregtives for Christian gsoeial ac-
tion which have been recognized by the world-wide Ecumenical
Movement, but which still possess local relevance. ﬁiis sim-
ply demonstrates the process through which the concept of the
responsible soclety 1s developed as & normative criterion.

In conclusion, this leads to the assertlion that the idea
of the responsible society acts as a normative criterion which
1s expanslive enough to confront the entire social order, and
specific enough for 1ts potential correlated content to have
relevance for quite individual problems. On this basis the
concept may be used as & criterlon upon which to evaluate the
character of the social order or specific social problems for

which 1t has relevance.

l. World Council of Churches, Christ -- The Hope of Asia, p. 31.
2. W. A. Visser't Hooft {ed.), The Evanston Repors, pp. 123-126.
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The concept as & criterion provides a point of reference
for the normative analysis and evaluation of a situation. This
function presupposes some acceptance of the idea of the respon-
sible society as an idea or goal. As an 1dea the concept of
the responsible soclety simply presented a symbol for the ex-
pression of a notion as to the proper ordering of soclety. When
this idea and its expression in the phrase "the responsible so-
clety" were accepted by many of the participants in the Ecumeni-
cal Movement as an ldea to be sought or realized, 1t then func-
tioned as a goal. In the course of this process the idea of
the responsible soclety has increaslingly served such other func-
tions as the provision of a polnt of focus for the soclal thought
of the churches, a medium for the expresslon of the transcend-
ent ldeals of the Christian faith In a more concrete fashion,

a structure for the reassessment and analysls of a sltuation,
and a criterion. It 1s Important to realize that these factors
are delineated on the basis of the functions of the concept
end no* some definitive quality within it. Even in a func-
tional analysis there is considerable duplicatlon as has been
suggested above. For example, the functioning of the concept
as a goal or criterion makes it possible for it to also serve
as a point of foecus for the social thought of the churches.

The suggestion that the 1dea of the responsible society
1s comprehensive enough to provide a criterion for both.the
soclal order as & whole and the specific individual raises a
further questlon. Is 1t possible to spesk of a responsible

soclety or can there only be responsible persons?
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There certainly could not be a responsible society with-
out responsible persons, but to then assume that 1t is inap-
propriate to think in terms of a responsible society is to miss
the significance of the interrelation between freedom and order
or the individual and his social or cultural orders. This is-
sue has besen touched upon in the ecumenical discussions and it
constitutes a central problem in cultural anthropology. The de~
velopment of thought on this questlon could be illustrated in
the transition whieh has evidenced itself in the writings of
the anthropologist A. L. Kroeber, but it is David Bidney who
gives the fullest expression to a synthesis of the factors in-
volved.

According to the polaristic position adopted
here, culture 1s to be understood primarily as

a regulative process initisted by man for the
development and organization of his determinate,
substantive potentialities. Nevertheless, human
nature is logically and genetically prior to cul-
ture, since we must postulate human agents with
psychobiological powera and Impulses capable of
initlating the cultural process as a means of ad-
Justing to thelr environment and as a form of
gymbolle expresslon. In other words, the deter-
minate nature of man is manifested functionally
through culture, but 1s not reducible to culture.l

If one acknowledges the priority of man in society,
as the author of his culture, one 1is logically
bound to accept the ontologilcal priority of social
man to culture. Once begun, the process becomes
cyclical, socleties developlng cultures, and the
cultures in turn affecting their soclieties. There
i1s no a priori logical necessity for setting up a
linear, one~way cultural or socletal determinism
and to regard either culture or society as the
primary determinant of the other. . . . There 1s,
I maintain, a relation of polarity between social

1, David Bidney, Theoretical Anthropology, p. 15L.
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and cultural evolution which s8llows for a measure 1
of independence, as well as mutual Interdependence.

The polaristie theory'of culture which I advocate

implies that the unit of culture is the patterned
behavior of man in society. Only by combining
pattern and process as dlstingulshable but Insep-
arable elements of cultural behavlor will it be
possible to"giscover and understand the "dynamic

mechanisms.
It is important to note the determinative impact which each ele-
ment 1s capable of making upon the other. The freedom of the
individual, though shsped by the determinative process of the
soclety or culture, may nonetheless alter the pattern of the

gsoclety or the culture.

This Interrelation of individual freedom and the deter-
minative power of the soccisl unit has been noted frequentiy
in the course of the ecumenical Adlscussions. A German dele-

gate at Stockholm commented:

If we look at thls more closely and in the spirit
of love, we shall find that it is by no means
always a question of the =In and gullt of the Indi-
vidual, but much more frequently of the community.
This guilt consists In the fact that the community
has allowed conditlons to arise in which men are
bound to stumble and fall, to sink and be lost.

* .. L - L] L] - L] - - - - - - L3 - L - . . L] L] L] L] - L]

It 1s not a Christian duty not only to hold out s
helpful hand to those who have come to grief and to
stoop to those who have sunk low in sin and sorrow,
but also to feel the collective guilt and to wage
war against those conditlions that crush body and

1. Ibid., p. 10k.
2. ToId., p. 155.



227

soul, mind and spirit, manners and morals,
joy &nd nobillty of mind? Thus . . . . to
advance beyond helpfulness to individuals

to comgrehensive gsoclal and Industrial re-
foms.

Similarly, the report of the conference recognizes the impor-
tance of varlous soclal structures and applles such norﬁative
ideas as the suggestion that the Industrial enterprises are a
soclal trust.2

The concern over the relatlon between the Individual and
the social structure became even more expliclt by the time of
the Oxford Conference. The impact of the power of the state
or the economic order upon the individual was & center of
thought, as has been noted in the chapter dealing with the
Oxford Conference. The trend was contlnued in the work of
the Amsterdam and Evanston Assemblles where one of the sec-
tions was centered on the issues of the soclal order and an-
other on the problems of the international order.

This developing trend evidences an increasing awareness
of the Interaction and interdependence of the individual and
the soclal or culfural orders. The socclety or the culture

are not metaphysical entities sul generis or & "group mind,"

but they do constitute the solidaristic element with its many
supra-personal qualitles.

Increasingly the thought of the Ecumenical Movement has

l. G. K. A. Bell (ed.), The Stockholm Conference of 1925,
pp- 133-135.
2. Tbid., p. 712.
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come to grips with the problem at the level of this recogni-
tion in an effort to transform these solidaristic processes

of the soclety or the culture iInto as positive and responsible
a nature as possible. Thils involves not only a concern for
responsible persons but also for responsible socilal structures
or orders; both of these dimensions are essential and both are
related to the development of a responsible soclety.

The idea of the responsible soclety 1s an illustration of
this in itself. The phrase, "where freedom is the freedom of
men who acknowledge responsibility to justice and public or-
der," incorporates the polarity between Individual freedom
and the order of the group.1 The idea of the responsible so-
ciety 1s focused upon the problem of maklng the solideristiec
elements as responsible as possible. It seeks to achieve this
by keeping the avenues open for criticlsm and control from the
freedom side of the polarity between freedom and order.

For a soclety to be responsible under modemm
conditions it is required that the people

have freedom to control, to criticise and to
change their governments, that power be made
responsible by law and tradition, and be dis-

tributed as wide%y as possible through the
whole community.

The conclusion to be drawn from these various factors in-
dicate that it 1s appropriate to think in terms of a respon-

8lble society because of the presence of determinative

1. "Report of Section III," Man's Disorder and God's Dasign,
World Council of Churches, 111, 152.
2. Iblda., I1I, 192.
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solidaristic elements in the social dimension of 1life. Such
elements éan transmit or sustain both good and evil or a combi-
nation thereof. This presents the task of attempting to form
these solidaristic elements so that they function as responsi-
bly as possible In the polarity with the freedom of the indi-
vidual and under the responsibility to God -- & responsible

socliety.

F. CONCLUDING COMMENTS

The normative approach and the use of an expansive con-
cept such as the idea of the responsible soclety do not repre-
sent the only tenable resclution of the problems of relating
the transcendent and the relative. However, the functions
this approach performs through the concept of the responsible
society and the manner In which it brings the ldeal of ex~
istential obedience to God and man's relative responsibilities
Into a working relstionship give evidence to 1ts significance
and usefulness.

The idea of the responslble soclety will also perform many
of the same functions noted above in a non-Christien cultural
situation. This will be possible to the extent of and in ac-
cordance with the degree or responsibility required by the
value presuppositions which undergird the 1dea of responsibility
on the one hand and the extent of the awareness of man's poten~
tiality for good and/or evil evidenced in the structures of the
freedom-equality dlalectic on the other.



CHAPTER VIII
CONCLUSIONS

A. THE CHRISTIAN ETHIC AND THE WORLD

The world was in perpetual chaos during the twenty-nine
years between the Stockholm Conference and the Evanston As-
sembly. The ramifications of two world wars, a demoralizing
world depression, and then a "cold war" marked the course of
the years. They were also years which saw the contradiction
between man's ldealism as expressed in the formulatlion of two
world organlizations and hls despalr as expressed in the ac-
ceptance of totalitarlanism and war as an alternative to the
bread line.

The problem of the world has never been easily answered
by Christians. The Kingdom, though partially given on the
one hand, continues to confront the sinfulness of the world
with its absolute demands on the other. The problem of how
to respond to these absolute demands constitutes one of the
central questions in the work of the Ecumenical Movement. The
attempts to find a means through which to relate the Kingdom
and the world and the rejection of such attempts provlides a
continuing point of conflict.

Portions of this study have dealt with two generalized
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polea. These poles were not correlated with a particular
confessional or theclogical perspective. They were differen-
tiated on the basls of the use or rejection of social norms
as approximations of the ideals of the Christlan faith.

The position of those who rejected the normative ap-
proach was given its most explicit expression in some of the
comments by members of the German delegation at the Stock-
holm Conference. On the other hand the normative approach
recelived its most extenslive formulation in the work of the
Oxford periocd, and its most expansive form In the expression
of the Amsterdam Assembly iIn the idea of the responsible so-
clety.

Those who re jected the normative approach were inclined to
emphasize the sinfulness of man on the one hand and the vic-
tory of God on the other. This was expressed by Ludwig IThmels
at Stockholm when he =aild,

In Christ the Kingdom of God has become a reality
in the world; in Him it is bullt up, in Him it is
made complete. Nothling could be more mistaken or
more disastrous than to suppose that we mortal men
have to build up God's Kingdom in the world.l
This represented a rejection of attempts by men to work toward
their gpproximations of the 1ldeal of the Kingdom. From this
perspective the work of man was not of consequence except as

a witness to what God had done and would do in the Kingdom.

The result of this negatlion of the everyday work of man was

l. G. K. A. Bell (ed.), The Stockholm Conference of 1925, p. 85.
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that 1ittle thought was given to the direction of man's acti-
vities under God in the complexities of that sphers. At this
point man was primarily dependent for his guldance upon God's
revelation of His will in a situstion.

The normative approach did not stand at a totally oppo-
gite pole as in the typical polar structure. Most of those who
were active In developing the normative approach parslleled the
the position of the other pole In the affirmation of the pri-
macy of the Kingdom; the varlance occurred at the point of in-
terpreting the nature of man's role in the Kingdom. For example,
the report of the ssction on "The Economic Order" at Oxford
stated:

The nature and will of God as thus revealed
/through Jesus Christ/ form the basis of human
existence and the standard of human conduct.
The chlef end of man is to glorify God, to
honor and love him, in work and life as in wor-
ship. This love involves the obligatlon to
love our nelghbors as ourselves, a ssecond com-

mandment which Jesus declared to be like unto
the first.}

The emphasls in these assumptions had been given more explicit
expression at the Stockholm Conference by A. E. Garvie when he
salid,

God fulfills the purpose for man, not apart

from man, but by means of man. . . . Man can
hinder or help, delay or advance the fulfill-
ment of God's purpose. . . . God fulfills his

purpose for man in Intimate relation with man.2

l. J. H. 0ldhsm, The Oxford Conference, p. 75.
2. G.K.A. Bell (ed.), The Stockhoim Conference of 1925, p. 88.
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From this perspective the everyday work of man is par-
ticulerly significant. However, the facts of sin and the com-
plexity of the socilal order make it difficult for man to dis-
cover and fulfill the will of God in a 1life of love. This
problem provided the central focus for those who participated
in the development of the nomative approach in the Ecumenical
Movement. |

In the Oxford period this approach was given 1ts fullest
formulation. The sinfulness of man issues in the necessity for
the restraint of that sin through justice. Justice was viewed
at Oxford as the central normative conecept for the relative
world. Under thils a group of middle axloms was developed whose
purpose was to "define the directions in which, in a particular

nl These

state of soclety, Christlan faith must express itself.
were not binding for all time, but rather represented s direc-
tive for a more specific situation.

The position of those who rejected the normative approsch,
much like the absolute ethlc considered by Max.Weber in the
essay mentioned above, tended to emphasize the ideal of righte-
ousness without corcern for consequences. In contrast the
normative approsach raised the guestion of consequences and
sought to achleve the compromise in which the ideal may be most

fully realized. The compromise struck at Oxford in the norma-

tive approach was not a ecasuistry which tends to reduce the

1. W. A. Visser't Hooft and J. H. Oldham, The Chureh and Its
Function in Society, p. 210.
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~actual responsibility of the individual in determining the best
response to & situation or the cbedience of the person to the
will of CGod therein. The purpose of the "middle axiom" was to
provide more explicit guidance to the Christian, guidance which
the Christian must reflect upon ratlonally and meditate upon

prayerfully 1in obedlence to God's revelation before acting.
B. THE CONCEPT OF THE RESPONSIBLE SOCIETY

1. Chronélogical Development

The end of the Second World War wltnessed thg conclusion
of one confliect and the Introduction of another. Two new camps
developed In the division between the Communistic East, cen-
tered in the Sovliet Union, and the Capitalistic West, cen-
tered In the United States. The former placed its emphasis
upon the break down of an old exploltative system and the de-
velopment of a new structure of economic equallty while the
latter tended to value freedom.

Between these-conteﬁding world powers a third bloc or foree
arose in an effort to strike a mediating balance which would
off-set the East-West power struggle. This movement known
as the "third force" sought an equilibrium between the freedom
emphasis of the West and the equality emphasis of the East.

The equilibrium which was sought in the International ‘order
1s characteristic of the essential problem of any human associa-
tion In the social order, the problem of relating the interact-

Ing freedoms of the persons involved. This has been variously
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characterized as the problem of fresdom and order, fresdom and
equality, or freedom and power. The section considering the
social order at Amsterdam recognized this polarity and struec-
tured 1t in a conceptual form under the ideal of responsibility.
It defined & responsible society as one
where freedom 1s the freedom of men who acknow-
ledge responsibility to justlce and public order,
and where those who hold political authority or
economic power are responsible for its exercise
to God_and the people whose welfare is affected
by it.1
This conceptualizatlon of the polarity between freedom and
equality under the ideal of responsibility provided a dynamic
new fundamental norm. .

There was naturally some rejection of this approach. The
world situation easily accommodated i1tself to those who em-
phasized the depravity of man snd his inability to approximate
his ldeals of the Kingdom. It seems evident however, from the
course followed by the Ecumenical Movement, that the impéct of
the world slituation was also to awaken the churches to the re-
alization that the salvation of the souls of men was clossely
connected to the transformation of the world In which they live.

The responsibillty of the churches toward the world and
the quest for a responslble soclety were among the central con-

cerns of the Ecumenlcal Movement in the years between Amster-

dam and Evsnston. The nommative approach and its expression in

1. "Report of Section III," Man's Disorder and God's Design,
World Council of Churches, 111, 192.
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the idez of the responslble society were utillzed as basic
tools for the implementation of that concern. Similarly, the
developing emphasis upon Christian eschatology added a balan-
clng perspective and ground to the evolving normative approach.
In the main however, the normative approach pursued its own
path of development in the course of the Aslan study confer-
ences and the Evanston Assembly as a dynamic medium through
which the Christian ideals were made more applicable for the
complex responsibilities of Christlans in the human community.

2. The Character of the Concept of
the Responsible Soclety

It was mentioned in the preceding section that the polar-
ity between freedom and equality, which 1s fundamental to the
assocliations of soclial life, had been recognized and concept-
ually inecorporated under the norm of responsibillity in the idea
of the responsible soclety. Thils points to the fact that the
concept takes its basic polar form from the structure of human
relationships in themselves. The counter claims of freedom and
equallity are the components of this polarity. Esach necessi-
tates the balance of the other in order to prevent its own
distortion. The social process 1is characterized by'a continu-~
ing effort to strike an equilibrium between the claims for
freedom and equality made by each person in varying degrees in
accordance with the circumstances.

The concept of the responsible society encompasses this

polarity by 1ts reference to the whole of society and applies
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the ldeal of responsibllity as the norm for the determination
of the equilibrium to be struck therein.

The lidea of responsibility iIn itself suggests an asccounta-
bility between two or more factors. In the idea of the respon-
sible society this ls expressed in the demand for an accountable
interrelation between the elements of freedom and equality. This
congtitutes the horizontal dialectle in the structure of the con-
cept. The demand for responsibility at this point is a dynamiec
claim in that the content or meaning of the term "responsibility”
can be developed and expanded in accordance with the value pre-
suppositions of the persons or culture involved. The tension
between the ldeal claim of responsibility and the actual prac-
tice constitutes the vertical dialectic In the structure of the
concept.

Despite thils developmental flexibility the concept does
possess a core of meaning In its requirement under the Amster-
dam definition of accountability before God and man. This sac-
countablility demonstrates the centrality of the religious com-

- ponent 1n the concept. The accounteble relationship before God
provides the transcendent point of reference which prevents the
meaning of responsibllity or justice from becoming a mere cul-
tural relativism and the power in faith which keeps the respon-
3ibility alive in the face of adversity.

3. Usefulness of the Concept
The centrality of the religious component in the Amsterdam

definition of the idea of the responsible soclety 1is essential
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for the fullest usage of the concept as a norm for Christian
soclal thought. The discussions of the Oxford period affirmed
the primacy of obedience to the revelation of God's will char-
acteristic of an ethic of inspiration and balanced thls in-
sight with the assertion that man must also use all of the
knowledge and normative wisdom at his command in responding to
the issues of life. Oxford developed the normative approsach
by structuring a number of normative ends as relative expres-
sions of the central norm of Justice and the ideal of love.

T™e idea of the responsible society assumes the Oxford
combination of a structure of ends under an ethic of Inspira-
tion and similarly seeks to hold both of the approasches to-
gether In a creative balance. This combination which is re-
flected in the O0xford presuppositions of the concept 1s also
incorporated in the concept itself in the idea of accounta-
bility vefore God.

This combination of insights from the Christo-centric ethie
of inspiration and the more rationsl ethic of ends asccounts in
part for the ussfulness of the concept. By assuming the pri-
macy of the revelation in Christ and the 1ldeals of love and the
Kingdom the normative approach reduces the charge of mere ethi-
cal relativism by the more orthodox religious thinksrs. On the
other hand, by Incorporating the normative tools of reason the
normative approach does make contact with the world and its

problems.

The concept and 1ts use naturally possess their limitations.
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The concept faces the danger of solidification or Institution-
alization. This represents a particularly difficult problem
for such a normative concept which on the one hand seeks to
have its meandngs embodled Iin the structures of the soclial or-
der while on the other the idea 1tself seeks to remaln free
in order to dynamically adjust to new problems. If the cen-
tral rellglious component 1s lost from the 1dea of accountablil-
ity or responsibility the normatlve structure may simﬁly be~
come a fixed system of casulstry. However, the polar nature
of the concept and its iIncorporation of facets from an ethic
of Inspliration and an ethic of ends provides a dynamlc struc-
ture whose internal tenslons legislate against the fixetlom
of‘the meaning of the concept. Nonetheless, thils constitutes
a limitation which must be borne in m:lnd.1

Another limitation of the concept lies In the tendency to
ldentify the concept too closely with the Kingdom on the one
hand or the world on the other. Such a perversion at elther
extreme distorts the functioning of the concept. This does
not evidence a weakmess in the concept as much as the problem
of man's potentlal misuse of it.

Despite the limitatlons of the concept and the possibility
of its distortion through man's misuse, there is sti1ll consid-
erable evidence of the usefulness of the idea of the responsi-

ble soclety as a working concept for Christlan social thought.

l. BSee Psul Tillich, The Protestant Era (Chicago: University
of Chicago Press, 19487.
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The concept of the responsible society provided an over-
arching l1dea and goal which acted as a point of focus for the
gsocial concern of the churches. As an idea the concept pro-
vided a semantic symbol for the social ideal of the church for
society. This ldea was capable of acceptance as a goal both
for the iIndlviduals and the structures In the social order.
Thls accommodated mant's goal seeking orlentation. In this
process of actlon as an ldea and a goal the concept helped to
bring the social thought of the churches to focus. It natur-
ally dild not dissolve &ll of the practical and theologlcal
differences, but 1t did provide a common center for dilscus-
gion and action at a level where some agreement was possible.
From this center or point of focus it has been and is possible
for the churches of the Ecumenlcal Movement to develop general
policies of socilal action desplte considerable theologleal
diversity.

The concept also provided & point of focus for action in
the vertical plane between the transcendent ideals and the
relative situation. The concepts of justice and responsibility
occupled a middle position from which they facilitated the ex-
pression of the ideals of love and the Kingdom in the midst of
the complexity and evil of the worild.

A deflnite method was not recognized in the course of the
ecumenical discussions for the development of the subsidiary
axioms which In turn provided the more specific content and

meaning for the idea of the responsible society. In fact
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however, a general method of working coherence between the
ultimate Christian ideals,'the past experlences of the churches
with reference to the issue, and the lssus itself has evolved
as the formulative process for subsidiary axioms. This process
functioned in a dialectical fashion with some axioms developed
from the 1deal downward into the situatlon and others upward
out ofra pragmatic insight which was then Incorporated under
the ideal because of 1ts coherence with it.

The subsidiary axioms developed under the central norms
of-justice and the responsible society are not necessarily
binding for all time, but rather represent an attempt to de-
termine the more specific implications of the idea of the re-
sponsible soclety for a particular situation. The abillty of
the concept to incorporate new meaning into itself is of par-
ticular value at this point. This allows for growth In the
meanling of the ldea of the responsible soclety under the higher
idesal of the Kingdom.

The concept of the responsible soclety also provided a
structure for the reassessment of various soclal problems. It
accomplished this task by 1lluminating the combination of
elements in the slituation and bringing them togesther before
the normm of responsibility before God and man. This helped to
Internalize the problem of responsibility in such a way as to
foster the re-evaluation of a situation and the development of
a new equllibrium between the component factors.

Finally, the concept served as a criterion. The idea of
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accountability in 1itself constituted the baslec standard. It
was augmented by the regquirement of responsibility before God
and man. This basic evaluative structure of accountability
served as the center around which the correlated axioms or
ideals were woven. This stfucture acted as a dynamic moral
pattern or standard for the analysis and evaluation of the

socisal order and clrcumstances therein.

C. CONCLUSIONS

In eonclusion, on the basis of the foregoing discussions
it is asserted that the concept of the responsible soclety has
developed primarily out of the thought and exchange of ideas
in the Ecumenical Movement. It serves as a conceptual struc-
ture which embraces the fundamental social polarity of freedom
and equality and Incorporates it under the ideal of respon-
sibility as & social norm which functions as a medium for the
evaluation and change of future soclal experlence.

It has demonstrated 1lts usefulness In the following func-
tional areas:

l. It provides & working frame of reference with which
a reassessment of the polar elements and thelr balance of in-
teractlon can be facilitated.

2. It provides a dynamic and inclusive norm for society
which serves both as a goal to be realized and as a criterion
for evaluation in the process of social development.

3. It provides a working medium for unified =sction despite
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theological diversity and as a means through which to gilve
more concrete expresaion to the ultimate 1desls of the Chris-
tian faith in the relative situation.



APPENDIX: A Compllation of the Central Normatlve
Statements Possessing an Explilelt Reference to
Problems of the Social or International Orders.

The following sectlon provides a quoted summatlon
of the major normative statements projected in the mes-
sages or officially accepted reports of the conferences
considered within the limitatlons of this study. This
seeks to present a more expllicit listing of the materlal
summarized in the section of Chapter Six on the "Content
or Meaning of the Concept." The appendix will be d4i-
vided Into flve sections under the same topics used in
the content summation give above. The statements are
listed chronologically in the order of the conferences
from the Stockholm to the Evanston Assembly.

A. PERSONS

l. The =soul Is the supreme value. . . . therefore
we contend for the free and full development of
hunan personality.l

2. The Church must contend not for the rights of
the Individual as such, but for the rights of the
moral personality, since all mankind is enrighed
by the full unfolding of even a single soul.

1. G.K.Aé Bell (ed.), The Stockholm Conference of 1925,
P. 712. -
2. Tbid., p. 712.

21
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3. Against raclal pride or race antagonlism the
church must get its face implacably as rebelllon
against God.l

. It is clearly the duty of Christians, therefore,
to test by the canons of thelr faith not merely
thelr individual conduct and the quality of their
private lives, but also the institutlonal frame-
work of orgenized society.2

©. A Declaration on Religious Liberty

a. Every person has t?e right to determine his
own faith and creed.

b. Every person has the right to express his
religious bellefs in worship, teaching and
practice, and to proclalm the implicatlons of
his bellefs for relationships in a social or
political community.h

¢. ZEvery person has the right to assoclate
with others and to grganize with them for
religious purposes.

d. Every religious organization, formed or
maintalned by action in accordance with the
rights of individual persons, has the right
to determine 1ts policles and practices fog
the accomplishment of 1ts chosen purposes.

B. PROPERTY

l. The soul is the supreme value. . . . it must not

be subordinated to the rights of property.T

2. Property should be regarded as a stegardship for
which an account must be given to God.

3. It should be reaffirmed without qualification
that all human property rights are relative and
contingent only, in virtue of the dependence of
man upon God as the glver of all wealth and as
the creator of man's capacitles to develop the

J. E. Oldham, The Oxford Conference, p. lib6.

Tbid., p. 92. ‘
"Report of Section TV," Man's Disorder and God's Design,

World Council of Churches, iV, 22b6.

Ibid., IV, 226.
"Report of Section IV," Man's Disorder and God's Design,

World Council of Churches, IV, .
Ibid., Iv, 227.

G.K.A. Bell (ed.), The Stockholm Conference of 1925, p. T712.

Ibida’ p. ?12.
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resources of nature. This fundamental Christian
conviction must express itself both In the ldes of
stewardshlp or trusteeship and iIn the willingness
of ¥he Christlan to examine accumulations of
property in the light of thelr social consequences.

h. The existing system of property rights and the
existing distribution of property must be criticized
in the 1light of the largely nonmoral processes by
which they have been developed, and criticism must
take account of the fact that for every argument
in defense of property rights which is valid for
Christian thinking is alsoc an argument for the
widest possible distribution of these rights.

£. It should further be affirmed that individual
property rights must never be maintained or exer-
cised without regard to thelr social conssquences
or without regard to the contrilbutlion which the
community makes in the production of all wealth.

6. It is very important to make clear distinction
between varlous forms of property. The property
which conslsts in personal possessions for use,
such as the home, has behind it a clearer moral
justification than property in the means of pro-
duction and in land_which glves the owners power
over other persons.1

C. ECONOMICS

1. Industry should not be based solely on the desire
for individual profit . . . . but it sho%ld be con-
ducted for the service of the community.

2. In the economic sphere the first duty of the church
i1s to insist that economic activities, 1like every
other departmen§ of human l1ife, stand under the judg-
ment of Christ.

3. Right fellowship between man and man being a condi-
tion of mants fellowship with God, every economic
arrangement which frustrates or restricts it must be
modifled--and in particular such ordering of economle
life as tends to divide the community into classes
based upon differences of wealth and to occasion a
sense of Injustice among the poorer members of society.u

. Persons dlsabled from economic activity, whether by

. 8lckness, Infirmity or age, should not be economically

J. He Oldham, The Oxford Conference, pp. 100-101.

G.K.A. Bell {ed.), The Stockholm Conference of 1925, p. 712.
J. H. Oléham, The Oxford Conference, p. UB.

Ibidc s PP QB-W
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penalized on account of thelr disabillty, but on
the contrary should be the object of partlcular
care. Here again the safeguarding of the family
1s involved.l

5. Labor has intrinsic worth and dignity, since it
is designed by God for man's welfare. The duty
end the right Sf men to work should therefore alike

be mphasized.
. e g ice . . . . demands that economic activitles

be subordinated to social ends.3

7. A responsible soclety is one where freedom is the
freedom of men who acknowledge responsibility to
Justice and public order, and where those who hold
politlcal authority or economic power are responsible
for 1lts exercise tﬁ God and the people whose welfare
is affected by it.

8. The state must do those things for the economy
that private industry camnot do properly . . . . But
state actlon ngeda to be decentralized, limited,
and adaptable.

9. Efficient production is Important as well as fair
distribution. Much Christlan soclal thought in the
past has tended to ignore the former and streszss the
latter. Laziness and waste are gins before God no
less than selfishneas and greed.

10. The churches have been properly critical of monop-
olistie practlices, and of the effects of many irre-
sponsible business practlices on people and socliety
generally. But they also need to understand and lay
stress on the valuable contribution which the skilled
exacutive has to make to soclety irrespective of the
form of ownership or organization.?

11. The churches must never fall to recognize that the
worker should have a status in society whieh accgrds
with hils responsibilities and his human dignity.

12. 'The churches should recognlze the justice of the
farmer's demand for a reasonable measure of security
of income; but even as they advance their legitimate
demands for justice, farmers must resist the tempta-
tions to exhaust the soil, to exploit those who work
for theg, or to take unfair asdvantages of the con-
sumers.

Ibid., p. 99.
., p. 100.
"Report of Section III," Man's Disorder and God's Desigm,
Viorld Council of Churches, IIT
Ibid., ITII, 1%32.
W. A. Visser't Hooft (ed. ), The Evanston Report, p. 118.
%ﬁo! p‘ llg-
ey Po 11
Toid., p. 118.
Thid., p. 119.
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13. Serious problems arise from the great importance
of organized groups, such as trade unions and as-
sociatlons of employers, farmers or professional
people. Chrlistians can bear wiltness that these
groups must be responsible to the whole of soclety,
that their leadership must be responsible to their
members, and that the members muit partlcipate
responsibly in the organization.:

D. THE STATE

1. We recognize the state as being In 1lts own
sphere the highest authority. It has the God-
given aim In that sphere to uphold law and or-
der and to minister to the life of 1its people.
But as all authority 1s from God, the state
stands under his judgment. God is himself the
source of justlce, of which the state is not
lord but servant. The Christian can acknow-
ledge no ultimate authority but God; hils loy-
elty to the state 1s part of his loyalty to
God and must never usurp the plsce of that pri-
mary and only absolute loyalty.

2. Man is ereated and called to be a free being,
responaible to God and hils neighbour. Any ten-
dencles In State and soclety depriving man of
the possibility of acting responsibly are a de-
nial of God's Intentlon for man and His work of

" salvation.3

3. Man must never be made a mere means for poli-
tical or economic ends. Man 1s not made for the
State but the State for man.

L. For a society to be responsible under modern
conditions it is required that the people have
freedom to control, to criticise and to change
their governments, that power be made responsi-
ble by law and tradltion, and be distributed
i: w&@ely a8 possible through the whole commun-

Y.

5. The observance of Human Rights and Fundamental
Freedoms should be encouraged by domestle and
international action. . . . Tt is presumptuous
for the state to assume that it can grant or deny
fundamental rights. It is for the state to embody

Ibid., 119.

J.H.,0ldham, The Oxford Report, p. L8.

"Report of Section III,™ Man's Disorder and God's Design,
World Council of Churches, I11, 192.

Ibido’ III’ 192-
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these rights in its own legal_system and to ensure
their observance in practice.

6. Every person should be protected against arbl-
trary arrest gr other Interference with elementary
human rights.

7. Every person should have the right to express
his rellgious, moral and political convictions.

8. Channels of political action must be developed

: by which the people can without recourse to vio-
lence change thelr governments.

9. Forms of association within soclety which have
their own foundations and principles should be
respected, and not controlled iIn their inner 1ife,
by the state.

E. THE INTERNATIONAL ORDER

l. We summon the Churches to share with us our sense
of the horror of war, and of its quility as a means
of settling international disputes.

2. Te universal church . . . . must pronounce g con-
demnation of war unqualified and unrestricted.

3. Christians must do all in their power to promote
among the natlions jJjustice and pesceful cooperation,
and the meaps of peaceful adjustment to altering
condltlons.

. The insistence upon justice must express itself
in a demand for such mitigation of the sovereignty
of natlonal states as 1s Involved in the abandon-
ment bg each of the claim to be judge in its own
cause.

5. Wars, the occasions of war, and all situations
which eonceal the fact of conflict under the guise
of outward peace, are marks of a world to which the
church is charged to procleim the gospel of redemp-
tion. . . . War ls a particular demonstratlion of the
power of sin in thisworld and a defiance of the
righteousness of God as revealed In Jesus Christ and

- [ - * ]
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Ibld., v, 221-222.

W. £. Visser't Hooft, The Evanston Report, p. 115.
Tbid., pp.115-116.
To1d., p. 1l16.
G.K.A. Bell (ed.), The Stockholm Conference of 1925, p. T713.
J. H. 0ldham, The Oxford Conference, p. L.

Ibid., pp. gT-HHT

- Tbid., p. U48.




250

him crucified. No Justification of war m%st be
allowed to conceal or minimize this fact.

6. War is contrary to the will of God.Z2

7. The natlions of the world must acknowledge the
rule of law. . . . No states may claim absolute
sovereignty, or make laws without regard to the
commandments of God and the welfare of mankind.

It must acecept 1ts responsibillity under the gov-
ernance of God, and its subordination to law,
within the socilety of nations.3

8. All power carries responsibility and all nations
are trustees of power which should be used for the
common good.

9. All nations are subject to moral law, and should
strive to ablde by the accepted principles of in-
ternational law to develop this law and to enforce
it through common actions.

10. A1l nations should honor their pledged word and
international agreements lnto which they have en-
tered.

1l. No natlon in an international dispute has the right
to be the solé Judge in its own cause or to resort to
war to advance lts polieles, but should seek to set-
tle dlsputes by direct negotiatlon or by submitting
them to conciliation, arbitration or judiclal settle-
ment.

12. All nations have a moral obligation to insure uni-
versal security and to this end should support meas-
ures designed to deny victory to a declared aggressor.

13. All natlons should recognize and safeguard the in-
herent dignity, worth and essential rights of the
human person, without distinction as to race, sex,
language or religion.

1. Each nation should recognize the rights of every
other natlon, whlch observes such standards, to live
by and proclaim 1ts own political and social bellefs,
provided that it does not seek by coercion, threat,
infiltration or deception to impose these on other
natlons.

15. All nations should recognize sn obligation to share
thelr scientific and technical skills with peoples in
less developed regions, and to help the victims of
disaster in other lands.

1.
2.

3.

J. H. Oldham, The Oxford Conference, p. 162.

"Report of -Section IV,” Man's Disorder and God's Desigm,
World Council of Churches, 1V, 218.

Ibid., IV, 220.
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16. A1l nations should strive to develop cordial
relations with thelir neighbors, encourage friendly
culturel and commercial desalings, and join in
creative intermational efforts for human welfare.t

1. W. A. Visser't Rooft (ed.), The Evanston Report, pp. 1lll--
142,
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THE DEVELOPMENT OF THE CONCEPT OF THE RESPONSIBLE
SOCIETY: STOCKHOLM TO EVANSTON

Richard Duey Nesmith, Ph.D.
Boston University Graduate School, 1957

The central problem of this study is to trace the develop-
ment of the idea of the responsible soclety in the discussions
within the Ecumenical Movement snd to analyze its nature, con-
tent, and usefulness.

The idea of the responsible soclety emerged following the
Second World War in the discussions focused upon the search for
a resolution of the problems of the social snd international
orders. The ldea of the responslble society as formally concept-
ualized in the "Report of Section III" of the Amsterdem Assem-
bly incorporates the polarity of the soclal order between free-
dom and equality under the normative ideal of responsibility.

A responsible soclety 1s one where freedom

ls the freedom of men who aclmowledge respon-
3ibility to jJustice and publie order, and

those who hold political authority or economic
power are responsible for its exercilse to God 1
and the people whosge welfare ls affected by 1it.

The study 1s limlited to an Intrinsle survey of the relevant
sections of the preparatory studles and reports of the Stock-
holm and Oxford Conferences and the first two Assemblies of

the World Councll of Churches since these events represent a

1. "Report of Section III," Man's Disorder and God's Design,
World Council of Churches (New York: Harper and Brothers,
19%h), III, 192.
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point of culmination ©f each respective perlod in the evol-
ving process characteristie of the Ecumenical Movement.

The question of the nature of the relationship between
the reality and the demands of the Kingdom and the concrete
issues of the social and political orders constitutes one of
the central prohQlems of the Christian faith and particularly
of the Ecumenical Movement in this perlod.

The Stockholm Conference was divided on the Kingdom-
world question between thosse who emphaslized the value of
man's attempts to approximate the 1desls of the Kingdom in
an effort to realize the Kingdom on earth, and a vocel min-
ority who were convinced of the futility of man's efforts
and held the establishment of the Kingdom to be in the power
of God's action. Both of these dimensions were recognized
in the attempt of the Oxford Conference to formulate ''middle
axioms" as guide-posts for the Christian life. The Amster-
dam Assembly furthered this process by formally utilizing
the concept of the responsible society as a central working
norm for the soclal order. The Amsterdam and Evanston As-
gembllies evidence an expanded use of the concept of the re-
gponsible soclety as a dynamiec norm for society and an in-
creased understanding of the relation of the Kingdom to the
world.

The structure of the concept of the responsible society
1s characterized by a polarity between freedom and equality

in the soclal order as the horizontal plane and a second
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polarity in the vertical plane between the ldeal values which
give meaning to the idea of responsibility and the nature of
the actual practice of responsibility or irresponsibility.
The final portion of the study dealt with the functilon
and usefulness of the concept. This was summarized under four
categories. First, the idea of the responsible soclety pro-
vided an over-arching ideal which then functioned as a goal
for the soclial order and a point of focus for discusslons
among the churches. It fostered spheres of agreement from
which a rather uniform social hpproach was posslble, despite
theological diversity. Secondly, the concept acted as a
point of reference between the absolute ethical presupposi-
tions of the Christian falth and the concrete situation. This
point of reference served as a central expression of these
ultimate ideals through the norm of responsibility and also
as a core from which more specific subsidiary norms could be
developed. The concept provided a medium for the actualiza-
tion of relevant social activity under the transcendent or
given 1ldeals of the Kingdom. Third, the structure of the
idea of the responsible society served as a conceptual tool
for the analysls and reassessment of the concrete situation.
Finally, the concept provided a criterion for evaluation and
Jjudgment withln the social order. This normative function
was grounded not only in the meaning of responsibility in
itself, but also 3In the assimilated meaning acquired by the

concept In the course of its utilization.
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The concept and 1ts use naturally possess certain limi-
tations. The tendency to identify the concept too closely
with elther extreme in the vertical polarity between the King-
dom and the world is the foremost limitation. A second con-
tinuing tension is centered in the problem of sdlidification,
for on the one hand the concept seeks to have its meanings
embodied in the structures of the social order while on the
other the ldea itself must remain free in order to adjust

dynamlcally to new problems.
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