
Boston University

OpenBU http://open.bu.edu

Boston University Theses & Dissertations STH Theses and Dissertations (pre-2014)

1921

The development of eschatology in the

intertestamental period

https://hdl.handle.net/2144/44375

"Downloaded from OpenBU. Boston University's institutional repository."



THE DEVELOPMENT OF ESCHATOLOGY IN THE

INTERTESTAMBNTAL PERIOD

Boston University School of

Theology.

###### -t* u

Suhmitted. to-

Prof .A. C .Knudson.

By:-



BIBLIOGRAPBy. . 
. * - - - H

Charles -- Eschatology-Hehrew,Jewish and Christian. I »
" — Religious Development between, the Old. and. i

Sew Testaments.

Oesterly--The Books of the Apocrypha; Origin,Teaching i
and. Contents. I

Knud.son-- Religious Teaching^ of the Old. Testament. : 

Beckwith—The Apocalypse of John.

Beet - - - Last Things.

Salmond. --Christian Doctrine of Immortality.

Plummer •—Exegetical Commentary on the Gospel Aooord.lng i 
to Matthew.

*
Hastings Dictionary of the Bible.

Artlcii on Eschatology.
Jewish Encycloped.ia--Article%on Eschatology. - I

Schaff-Herzog — — - ” " ”

Encycloped.ia Brittanica- . -.1

Knud.son -- Beacon Lights of Prophecy. j

Charles -- Critical History of the Doctrine of Future Life.

Jackson -- Eschatology of Jesus.

Cathelic Encyclopedia. Articles on Eschatology.



OUTLINE.

TEE DEVELOPMENT OF ESCHATOLOGY IN TEE 
INTSRTESTAMENTAL PEROIOL.

INTRODUCTION:

1. SOURCES OF INFORMATION.

1. Non-CanonlGal Literature,
a. Apocrypha. Names. Classification 
h. Psend-epigrapha. Names.

2. Historical period, represented, by these
writings. Brief survey of Israel’s 
history-200 B.C.--1OO A.D. 
Foreign influences fn Israel.

11. Development of Eschatology in the Intertestamental 
Literature.

1. Eschatology. Defined.. Phases d.ealt with.

2. Bearing of the Doctrine of God on
Eschatology.

3. ESCHATOLOGY of ISRAEL.
A.MESSIANIC HOPE.

l.As revealed among the early 
Hebrews in the Old Testament.

a. Day of Yahweh. Judgment.
b. The Golden Age.

For Israel. For the World 
o. The Personal Messiah.

Ideal Prince.
Suffering Servant. 
Son of Man.

2. As revealdd among the JEWS in 
the Apocryphal Writings.
a. Lay of Yahweh. Judgment.
b. The Golden Age.

For Israel. For the Worl 
o. The Personal Messiah.

Son of Man. Priest.



3. As revealed, among the Christian 
Church--in the New Testament.
a. Jesus. Day of judgment. 

Kingdom of God. 
The Messiah.

b. Paul. Day of Judgment. 
Kingdom of God. 
The Messiah.

B. Individual Immortality.

1. Beliefs of Foreign Peoples. 
Influence otf Hebrew Eschhtology.

A
2. Rise of Individualism in the Old 

Testament.
1. Beliefs concerning:- 

a.The soul of man. 
h.Sheol or life after death, 
o.Resurrection. limited.

Universal.

3. Immortality as discussed hy the 
Hon-Canonical Writers.
l.The  Soul of Man, 
2.Sheaol “or life after death. 
3.Resurrection. Limited.

Universal.

4-. The Christian Views of Immortality.
1, Jesus.

a. The Soul of Man.
h. Sheol or life after death* 
o. Resurrection.

2. Paul’s views.

Ill* The Hon-Canonical Writings as the Text-hook of 
the Christian Era.

1. Jesus’ use.
2. Paul’s acquai±tance.
3. Their importance in developing the doctrine

embodied in Christian Theology.



THE BEVELOPMEKT OP ESCHATOLOGY IK THE

IKTERTESTAMEKTAL PERIOD.

I The word. APOCRYPHA means HIDDEN THINGS. In relation 
to the books consliered. here it m^s "withdrawn from nse"|. 

The oonnptatlon of the term is altogether unlike its meBA,Lng 

before the Hebrew Canon was closed. According to the

■Talmud only really offrasive books were hidden. Here the! 

■word "ganaz" means rather to use drastic action in hiding! 

■certain books from the people. This could not be said to!

have occurred with the canonical books,for the Rabbis would 

hot have allowed it. The books which the Rabbis hide and 

forbid are always such thattthey consider thoroly 

„objeotionable and heretical. Such a thot cannot obtain 

conowming the Apporypha. Altho they contain much that is 

technical and of minor importance and interest to us,yet 

they contain much helpful and orthodox teaching.
! The term Apocrypha in its technical sense is neither 

’specifically Jewish nor Christian originally." It is 

.derived from the practice common among sects,religious anL 

'philosophic,of embodying their special tenets or fonnulae 

in books withheld from public use and communicated to an 

inner circle of believers." (James in Enc.Bib.) Thus 

the term itself may have two meanings-first,"hidden thingi



hi^ien teaoliings which the hooks contain; second., the 

hook itself hidien from public use. Nowhere is the term
Il : ,|
'Apocrypha applied, to our hooks of that name. Origen and. 1 

(Afrioanus used the term referring to the Pseudepigrapha. '
li '*
J It was in the Latin Church,headed hy St.Jerome that ;

the distinction was first made hetwenn the "lihri oanonica"
I ' •* Il
land the "lihri eoclesiastici." The latter are the Books J

|i 
j of the Apocrypha. Jerome was the first to call these the t| 
I Apocrypha,‘and he used the name in the sense which we |j

second rank.

a vast amount

of which was

understand today’,namely-sacred hooks of the 

This distinction arose at the appearance of 

[of literature from the Eastern Shunoh "some

jjnot good to read even tho it contained names hallowed andj 
il rirevered." Jerome used the ApoorypUa Books as found in the 
!i 
'Latin Vulgate,hooks carried over from the Septuagint. i 
[ The Apocrypha Books then are Sacred Books hut of fehe

: seooi^’order. There is nothing hidden about them nor has , 

!there ever been. '

I We are not to confuse our thot concerning the two ‘ 

;groups of hooks,the one called the Apocrypha and the other 
i 1called the Pseuddpigraphe. The Apocrypha hooks contain , 
orthodox teaching,hut have been left out of the canon. I

'! The Pseudepigrapha are heretical hooks-"Outside Books". I 

Altho thd Rabbis bitterly condemned these heretical hookq 
! :
I as harmful,the early church freely used them. '



1

! Antipathy to the Pseudepigrapha arose in some cases j 
bver mere personal and class feelings. For instance,the | 
j^hariaees opposed and condemned the Apocalypses hecau.se "^^^7

isrere of Sadducean authorship. The consequence ha's been that 
' 't
ill the original manuscripts have been destroyed or lost gjnd

■re only'have the translations of these works. i 

• It is of interest to note that all these hooks have * 

false names in their titles,hence they are called the ; 

Pseudepigrapha, Some one remarks-”This was the natural i 
lutcome of a literasy mo_desty that was naive." j 

j The geneMtl purpose for which the non-canonical hookf 

^ere written was to expand some of the already existing | 

books of Hebrew Scripture or to add to their number. Somej 

such as the Mascabees,continue the nation's history;others
il 

are ATTpann^ nr fl of the canonical books-such as the Prayer i

of Manassas,Addition of Daniel,Baruch,Epistle of Jeremy, 
r and
She Rest if Esther/Ecclesiastious/Book of Wisdom are i 
i H additions to the'Wisdom literature.

Dhe Apocryphal Books. 4
1. Historical. 1 & 2 Maccabees. 1 Esdras. 1
2. Legendary. Additions to Esther.Song of Three Holy .|

: Children,Bel and the Dragon,TohitjJudlth, '
3. Prophecy- Baruch,Prayer of Manasses. ;■
4. Apocalyptical. 2 Esdras. ‘

! 5.Didactic. Sirach. Wisdom of Solomb^. I
O 1 (H.D.B.) j

i i

 Jl ■ ''  

t, ' • '

1.

hecau.se


! ”ProiQ th© time of the primitive church down to thej

'last century it was generally accepted,except in th© case'l 
'of a few isolated, scholars,that th© Old. Testam©nt was j 

closed, in the fifth century B.C. and. that in the intervalj

1 
between the 5th Century B.C< and the Hew Testament,no •

''divine voice had broken the silence,and no divine message

had been sent to th© faithful remnant of Israel,and no 

development had been achieved by the righteous seekers alter 

jgod in Palestine. Old Testament -critics have lessened this 
-period to two centuries. But modern tho'taccepts no silent 
fperiod. In fact in these tw'o centuries there was develoX 

Iment and this is shown in th© Apocrypha and th© PseudepigraSa.

(Charles-Religious Development bewteen the Old and Hew
'Testaments.)
' II- Th© Apocrypha,generally speaking,then,affords a criterion
I I
'for the period B.C.200-100 A.D. as to orthodox teaching. ;

Also the Pseudepigrapha must be consulted.

In studying these writings,we must remember not 

only the Old Testament teachings,but as well the historical

'.background of the Jew. 
i’
hand of th© invader is

Its suffering at- the hand of th© 

of no small significance. Por

j centuries this 
i1
great powers.

race had been the buffer nation for other

Greece,Syria,Persia,Egypt aznd the tribes to

the north were continuAi^ harassing them. Jerusalem wad
1

uattackedr-and- .destr=oyed-.- -The-=pe©pie=wer©= scattered-in-t
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'Babylon and. Egypt. The promise of the ancient prophets had. 
' I

jbeen ■unfulfilled, for Jerusalem had. been violated.. In

;332 B.C Palestine was conquered, by Alexander of Greece. Tpere
11 *

I

[followed, unceasing war between Egypt and. Syria which worked.
ii

i.the greatest hard.ships on the Jews. Along with the physical
I-
‘'suffering,Jewish practices were in d.anger of being lost und.er

.Greek influence. What saved. Jud.aism was the severe persecutios
I I

h « ’•I'Which Antiochus Bpiphanes inflicted, upon the people, The: 
1! H

!' i‘

loss of Jerusalem,and. the suffering d.ue to war and. captivj^ty 
lln no small d.egree affected, the religious thot -if the Jew?.

Eairweather says,-"There have, been two great streams ot 
! 8“
iinfluenoe flowing in upon the Jewish Theology of this period.,

an Eastern and. a Western;a Persian and., a Greek. Of these'',by

jfar the stronger was the Hellenistic, tho the Persian is
<1

|ld.istinotly traceable. The Persian was that of Zoroastrieilsm, 
J !
ijthe Greek’ cannot be associated, with a single name,Out of j 

lithese two forces,which were new,or newly feljr active upon, 
.) )i
'the native Judaism of Palestine,which was old,was formed the

Jthird Which we meet "within the home of Jewish Theology of^; - 
I *
|that period. But there was also a Jewish Theology outsid,e 
! 5
!of Palestine altogether. Hot only did the foreign influejnce 
'flow in upon Judaism,but Judaism now no longer confined t'L 

■ i
[Palestine went out to meet them. Thus the hitherto un- »
t . I'

,broken river of Old Testament ideas and doctrine divided t,

'itself at this point into three separate streams. One,the



There are many doctrines which we might With gain trace

fact the

on the ideaj

>1
Jin

ijthru the Old Testament and the Apocrypha. In
3
Eschatological hope is more or less dependent

ibf GodjLaWjSin, Angels,&o,hut this paper will not allow
Lijfor tracing the influence of one on the other.

aJAifi current,continued to flow out in Palestine while oneT 
I i|
the Eaiji and '^est of it ran two other streams-the one thrd 
L I
Persian territory and the other thru Greek. The trihutaries

of Persian and Greek ideas hy which these streams were fe4>
I
necessarily caused their waters to he gBwfHawA composite
'I 
character,exceedingly difficult to analyse so as to say

definitely-’This is Jewish and this is Persian.(H.P.B.

I The two types of Judaism,that in Palestine and that i:

;fche Lispersianj^are represented in the hooks of the

Apocrypha.



J - ^ART 11,_

j: The term Eschatology is inclusive of a broad scope

Ojf ideas/ It is applicable to the nation,regarded as ann
o’rganic whole,and also to the individual.- "In its broader.{
J
sense.the term denotes the doctrine of the End.whether the
it ■'aspect be individual or general,national or universal,eart:^-

Xy or heavenly.'^ (Beckwith) i
iIn a more detailed way Hastings had outlined the |

points included in the study;-l.The Consummation of the Agi.
II
4*-The Day of Judgment. S.The- Second Coming of Christ.
4J. The Resurrection. 5.The Millenium. 6. The fixing the

conditions of Eternity

Our purpose in dealing with this subjedt is to trace

t'o their origin,the ideas of the Consummation if the Age’, |t 

the Resurrection and Immortalityand kindred subjects included 

in the Eschatological study. Having discovered their begi^-
11 . t
hings,then to trace their development defining those 1

influences that tended to stimulat^ifcheir progress 
,1
1?heir effect on the peoples touched.

and to note»

Our research is particularly interested in the literature

Q^f the period between our Old and Hew Testaments. Here ar
1
books and letters not allowed in our canon,but revealing

uheological thot that is profound,and as worthwhile as tha' 
I
in some of the canonized books. In this pwriod is a gap

n the development of theological thot that is net to bej

I'enapr^^^buij-^sther ds^tO"^eH3rrdged=r~=T-he--*EsG-hatO'logy-of—th^
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Tritings.

the Old. Testament; in greater 'detail,that of the

in Hew Testament and

trace the development of ’jheOTir purpose to

fdea of God,hut we must suggest

In early Israel,God may have seemed some su;schatology. er-

form,and yet for all practical purposes, with man,of human

r .

in their practical ideas of God developed their loftier

he prophets contributed much to this development,as they

lOre and more moralised the idea of God

e

31 ew Testament is an outgrowth of the Eschatology of the
I'
)ld Testament as it was developed thru the non canonical

its influence on Israel’s

ds love, these left off their crude iaeas and shape«x • 

hemselves into ethical and higher spiritual conceptions.'

onceptions. His holiness,His power. His righteousness

powers and divine attributes. To the Hebrew

ower. The philosophical questions did hot concern them

■supernatural
I
mind there were no questions as to his existence nor his per

In general,then,we must consider the EschatologjI

^podrypha and Pseudepigrapha; and in conclusion the 
Consummation of the development 
I 
Christian Eschatology.

J God was not one among gods,but the only God. Thi^i 
places Him over all nations,and this gives Him place as tl^ 

p’udge of all the nations. As He was thot of as a holy God,

ii
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... ___ ________ __________J   
'[a jusT Gro'd-ia"rfght"©bus"(5ol7 a Gb‘d.’o"5“Iove,a'Gb'd. oT ’

I omnipotent power,and. an all-knowing God., his relationship 
IIto life was different. Man’s worth was exalte.d hy this | 

exalted thot of Yahweh. The development is away from -J 

the national thot to the higher value of the individual; I 

away from the earthly kingdom idea to the more spiritual 

thot of the kingdom of God; away from the selfish expectations 

' of Israel to thealtruistic thot of God blessing all the
' " ii
‘nations of the earth. ^ife means mor©. Death takes on 5

different meanings. The hereafter loses some of its j 
■i 

fearfulness. All this development and progress in thot 1
11 

among the Israelites follows along with and is in:p.uenced 

somewhat by the growing moralised conception of Yahweh.

’’VZe are provided to a large extent with an 

jeschatology that takes its character from the conception 

of Yahwwh. If Yahweh's jurisdiction is limited to this

Ilife,a Yahwistic escahtology of the individual could not !
I 

exist; but when at last Israel rdached the great truth ofi 
monotheism,the way was prepared for the moralisation of tjiie 

ftfuture life no less than the present.” (Charles)

 



10.
il

I)

 _ MBasiABIC, J!

The term "Messianic Hope" is almost synonomous with
4

the Eschatology of the nation. It expresses the belief jjn
I '*
the coming of the Kingdom' of God.._ "The Messianic idea id

;i

H It

i
i
I

!
1'

consequently a complex one. It embraces at least four i 

distinct elements. Primarily it is concerned with the "i.ew" 

age" and the "redemption of Israel? But with these ideas is 

associated the thot of "judgment" and"personal Messiah."' 

(Knudson) It is nut for us to trace thru the Old Testament 
4 

these ideas,but briefly suggest their development and j| 

origination here. I
3

H.P.Smith would call "Ezekiel,the father of the Me|sianio 

expectation." In fact with him originated the Eschatology 

of the Old Testament. But there is a reaction against'this 

belief,and scholars now claim that Eschatology is preexilic.

It dajres back to the beginning of the nation’s history.

Israel had no monopoly on such a hope. Babylon,2000 
5 

years before the Christian era,expected the return of a 

great king,Hammurabi. Egypt likewise had hopes of this na 
1 
II 
il

nature. So Israel is not alone in her Messianic ideas, jfor 

does she borrow. But it seems that for a nation to have;

some form of Messianic hopes is natural and normal. "Th 

hope in its primitive form is one that we should expect 

arise among different peoples. It has its manifold 
/

psychological roots. It grows out of the irraOvtes dis- 

to aris 
j 
ij

'cent ent =nf“tbre^hnman ■-raind=wi*th^xist?ing--eendition9--and=o'it^-- -
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[jof the natural tendency of one to idealise what is distant 

jin time."(Knudson) So doubt the Egyptian and Babylonian 

jinfluenoes affected Israel’s hope,but "What was bowrowed 

iwas not the hope itself. The invincible optimism that 

ilay back of Israel’s Messianism could not have been 

borrowed."(Knudson) "The Hebrews alone among the nations 

iput their Golden Age in the futune. This is due to the 
'promise in Genesis of one who should bruise the serpents 
11
!fhead;and likewise to the blessing of Noah on Shem’s tribe 
II
for ’Jehovah is Shem’s God.’" (Beckwith) 4 •I

; Israel’s Golden Age was always in the future. Other 

nations looked for the reestablishment of an ideal order of
If 

^ome former time,but the Hebrews sate only the ideal klng4
’ II 

dom in the futene. The seed of the Messianic hope was i 
sown early. In its earliest form,there is much that is j 

orude. Selfish possession of Yahweh’s affection marked It.
Jsrael alone was the object of Yahweh’s love. Hatred for 

[fcheir enemies was given expression in the belief that

IJfchey would all be destroyed and Israel would alone remain 

^he Day of Yahweh could only be a day of joy to Israel,bu': 
i!H
to their enemies a day of confusion and destruction. ’’Th<

3xpected day Was thus to be to them a day of light;only

to their enemies was it to be a day of darkness."(Knudson

This idea was changed by the preaching of the 

i^th o^tury prophets. "Krom Amos on,the Bay of Yahy^eh is
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‘pbo he a crisis when'TahSa’wTTlTmanrfist’Hs in3?ignafibn’ f

^against all iniquity." Amos,thus,inaugarated. a new thot 
■' ' !
flthat the sins of Israel were as punishable as the sins of 
Mother nations. "You only have I known of-all families of

5 i'the earth; therefore will I visit upon you all your ,

■iniquities."Amos,5: 2. Isaiah,Hosea and. Zephaniah express 

Jit Bimilarily,as a lay of crisis for all the nations, and.

'a'vindication of Yahweh’s holiness. (Isa.iE;12ff) j
At first the Day of Yahweh was just a local political

;happening,but it came to be thot of as a universal happening.

! Sod. ,as king,should, hold ,a great assize at which all men j
i ' ’ I;! should be Judged. Ho doubt the monarchic rule under which

!Israel was organised during the progress of her history,and 
' 1!
j the monarchic conception of God,caused this conception*. i^That 
;>the day shOulfbe one of great catastrophe was held from ’j 

the beginning. The prophets contributed the thot that a j

'remnant of good,obedient people will be saved. This .
I remnant came to be thot of as the seed of the future natijon.

Thruout the Old Testament the Day of Yahweh is 

suggested as the catastrophic end of the existing order,'', 
and the establishment of a new order. The^hange is needejd 

because of the sinfulness of men. It did not occur to tli!e, 

Hebrew mind that a new order might be developed without 'j

' a sudden end of the old. The catastrophe was inevitable’^
•I

and the only task of the prophets was to call the nation j 

t11 ■I I
!

Jt    -  i



to f^W’taiRjsave""aa’ large'^g'Ti'emir^t 'as"
J

The prophets shared, the cojiinior. view that "there was to be: 

■a glorious future for the shosen people. This future i 
■i
:|was not to consist simply in the redemption of Israel from 

‘‘captivity,but in a marvelous transformation of the entire, 

jworld. War was to cease. All the peoples of the world 

were to be united together under §he spiritual leadershijb 
'I *
'of Israel."(Enudson) |I ' 4

J. Involved in this day of change is the thot of the j 
c • '*'Coming of a Messiah. The Personal Messiah is not iaplloit

II

kn the day of Yahweh,and yet it is expressed in many ,J ’
,fPas3ages. Beckwith traces the hope for a Messiah bao^ to 
I Ijffche patriarchal period. "The Eschatological hope was the : 
janticipation of the theocratic kingdom to be realised with 
S ed I
|pational and territorial limits,but contain with it a j 
Slessednesa which other peoples should recognise and desii*e 
j

’yhis theocratic kingdom was realised under EingsSaul, David 

and Solomon,when God,the sole king,was represented by | 
[human kings. God chose the king and the prophet anointed 

him,and thus the Human and divine kinkship were one." "^n 
[this unique- relation of the theocratic king to God,and to 

!his people,is contained what later prophets saw in the

unfolded vision of a Messiah." "This "unfolded vision of 

the Messiah" was the forerunner of the Hew Testament doctrine 

of God Incarnate."



I >)
(

pr^he'ts -tSoV as"*a^niaiinaxf(T~y0t“T711;h“'^^

itransoeniieiital powers. In Isaiah,Mioah,and. Haggai he is j! 

jthe Ideal King. (Isa.9;6. Micah 11:1-5. Haggai 2;20f) 

|ln the exile period the Messiah assumed the form of the ' 
< > Offering Servant. (Isa.53:5.) In the post-exilio literalnire

II
Iwe have the idea of the. Son of Man. It is the latter two'' 

that "influenced Jesus conception of His own mission and 

jdestiny." (Knudson) 
. I

Thus the Old Testament doctrine concerning the 
t 

iffiessianio Kingdom appears in the Day of Yahweh,the 
^Golden Age and thePesBonal Messiah.

5 i
Further development of these ideas we shall note >

■ J
in the noncanonical literature. 1

' The thot of the writers of this literature is no
3I doubt affected by the experiences thru which the people

have passed and are passing. Separated from Jerusalem,the
I

center of their religious life,scattered over the earth,afe

they had been,they were susceptib&ft to the influences of, 

the people among whom they were forced to live. Babylon 

[more definitely influenced their thot and life than other'

nations. However after the Greek invasion we note I}l I

I
unmistakeable evidences of Hellenistic influence. I

The belief in the Day of Yahweh is greatly expanded|BI
by these writers. The present the coming age take more
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a

{cLefinite shape. The present Is a world, period about to ‘ 
‘I 

olose. This closing of the period, is not d.ue to natural 

_jOauses or forces,but to unnatural conditions. It is to bS 
'marked by a Divine intervention. This is brought out in ' 

'.2 Esdras 7: 31ff and Baruch 30 where all men are to be bro^ 

;before Gods throne and the division of men is to be not 
^on the ggounds of Israelitic or nonsfsraelitic, but’ of 

^righteousness and unrighteousness. The present worl4 is 

'jevil and corrupt .under the sway and power of Satan, This 

ijevil order is to be destroyed, Baruch 83:10ff. 2 Esdras 
jill;40ff. Jub.lO: 8.

The nation is not given the prominenceas in the Oldl 

’.Testament. This is due no doubt to the fact that what I 

inational feeling had obtained had been lost during the | 
Il *
long years of separation from Jerusalem and separation !

'from their own race. However this racial feeling 
Jdi©’. The outlook now is not for a new nation,as

times,but for a new world.-^ The change was to be 

did not j

in earlier

marked

^y a day of judgment.

All men are to be judged. The righteous will be

jrewarded with "eternal life." This is the term of the

Apocrypha. Where this eternal life is to be spent is not 

jstated. Paradise is suggested,but while in Enoch 45:5| 
i^d Sibylline Oracles 4:186ff,lt means the new world,its i 

location is condEhsed for us by the suggestion of Enooh32:1-3
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as at the ends of the aaifth^aaad. in SI.Bn.8: 2 as the third

heavenand
1

I”heaven".

in Bar.51:11 a place indefinitely called
The point of development is the matter of rewcSrds.

jThis was not seriously considered in the Old Testament.

The prophets,the outstanding ethichal teachers of the 01c

Testament,are more concerned with improving the present 

conditions than with eternal rewards.

But in the Apocryphal days ’^Rewards and punishments

become transcendental" and aftof primary interest. Some

four punishments 'are suggested. First,The exolusionfrom 

the blessings of the righteous. En.22:13. Second.Death j 

or destruction,which,however does not mean annihilation.
i
!"The spirits of the wicked shall be put to death,and they 
I I
I shall cry and wail in boundless void."En.108:3. This 

thot concerning the punishment of the wicked has passed 
into the New Testament. Third.There shall be spiritual I 

suffering."They shall pine away in confusion,and be con"J 

sumed with shame,and shall be withered up with fear."2 Ea.7:87 

"They will lament their folly in rejecting the law of Goq."

Baruch 51:4, Fourth. Physical pain is named. "There are all 

[sorts of tortures in that place - - everywhere fire,and j
1

everywhere frost and ice,thirst and shivering,
j 

while the bonds are very cruel and the angels fearful anq
■I

meroileB3|bearing angry weapons with merciless torture."
lsi-._EiL..10e2ff. Sp-oh^p^ishments connected with the Day
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,1 of Judgment are departures from the Old Testament ideas!
J

I
 of that day. ]

The new and coming age ushered in by the Judgmant 
will be a transformed age. The Messianic Eingdom will bd 

J a transformed kingdom.Bar.5;lff. Enen the heavens will b(l 

j destroyed,2Es.6:20. En.l:6ff. There will be a new creation, 

i Baruch 4:9:9ff. 2 Esdras 7:75. This Apocryphal descrijticn

of the new age surpasses even that of Hosea,Isaiah and Ai.os.

These prophets suggest that all nature will be changed,ar,d 

the inanimate world changed. Isaiah comes nearerthe later 
conception as he described the new heavens and the new j

earth.Isa,65:17. "For behold I createa new heavens and a^j
■I

I new earth." Enoch pictures the new order like old

hJeru3alMa,as an ideal city,or kingdom.Enooh90:28. It is yd
I be a kingdom of spiritual perfection. Enoch 10:20f.Jub.l:17ff.
!
j H.H,Charles says,there are two Eschatologies,the i

one represented by the Prophets and the other by the

:Apooalyptists. Th prophets were materialistic in their 
i

" conception of the kingdom. "The Old Testament prophets
II

looked forward to an eternal Messianic kingdom in the

present earth." The Apooalyptist thot of the coming

kingdom not of materialblessedness but of spiritual

It 

h 

<1

perfection. ^iThis change took place about 100 B.C,"

This does not deny the prophet of his rightful exalted

place in the pronouncements of ethichal teachings,but it
!~i— y.‘.. t. s,.';cgv r' - ■Trsaa sas
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as‘^rae to "fact’’ that the pf'o^'etT^‘^Tb"^‘iiii^riXy

i.ntereste< in the practical life of the lay,rather than tljG

The Messiah'was no more an organic factor in the

.cingiom ideas

ome hooks he

In other places the expression

”the Man” or”that man” is used.

Id Testament he is considered the Ideal Prin<e,the

(2 fisdoas. 133:5) In the

jiame was named in the presence of the Lord of Spirits," |

48: 6."He-was chosen and hidden with him (God) before the world 

Enochcalls him the Son of Man,an^ 

48:2)

Suffening Servant,and the Son of-Man,hut here preexistenceli
IS assigned to him. Enoch 48:7 ’^Before the sun and the
S' jsigns were formed,before the stars of heaven were made,his 

speculative questions involved in She Messianic hope. 1
i JShe Apocryphal writers took more the attitude of the Apocalyp
list. !

of this period than in the Old Testament, ^n 

is not mentioned. (Maccabees. Tobit. Baruch
j^d yet he is Included.
ji
That Son of Man.(46:2,ft

was formed.” The Messiah is "endowed with fullness of

'Wisdom and righteousness,glory and might,and he will shar< 

jjhe throne of God" "That Son Of Man has appeared and has 

seated himself upon the throne of his glory and all evil 

will vanish from before his face and cease, hut the word c 
the Son of Man will he mighty bffore the Lord of Spirits-j 

Snooh.59:29. 1

In the Old Testament,God is judge of all. In the



A-poorypha the Messiah is the Judge of all. Enoch 4*7:3, 

^Baruch 40:If."The leader of the hostile hosts will he tak^n 

indio Mt.21on where the Messiah will convict him of all his 
Ijimpieties." 2 Esdras 12:32f "He shall come and speak unt| 

jthem and reprove them for their wickedness and their 'j 
I I
(Unrighteousness;— and he shall set themalive in his ' 

;judgment,and when he hath reproved them heshall destroy tiem? 

Enoch says the kings,mighty in the earth,sinners and just 

jand also the angels and all the spirits of evil will appear 

ihefore the Messiah^ throne. s
I I

I

I In the Testament of the Twelve Patriarchs,the Messi^ 
f! 3
lis to descend from the trihe of Levi,rather than Judah. I^

<( 
other words,hez is tp he first of all a priest,and then a* 

tWw prophet' and thena king. However there is the reappear- 

,anoe of the hope for a Messiah from Judah. The powers j 

’‘ascribed to the Messiah from Levi are lofty. He is to he! 

mnless,to walk in meekness and righteousness,to estahlis:^ 

new priesthood,to mediate for the Gentiles,to he king I 
^ver all the nations,to deliver the captives,and open the*! 
jgates of Paradise.(T.Jud; T.Levl;T.Reuhen;T.Daniel.) In j 

(passing we must suggest the importance of this group of ' 

Writings. Charles says”The overwhelming value of the hook' 

iies in its ethickal teachings,which has achieved a real J 

immortality by influencing the thot and diction of the i 

writers of the Hew Testament, and even the thot of Jesus.!
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this ethioal teaching,iiruoh higher feanoL purer than the j 

DlcL Testamuntjia yet its true spiritual child, and. helps tc
1 

bridge the chasm that divides the ethics of the Old and i

Jew Testaments.” i
I While the Messiah is. given greater place in the ■' 
I I
Apocrypha than in the Old Testament,yet the conception is' 
^ot more exalted. Especially is this true if we accept j 

■the Suffering Servant of Isaiah as the Messiah,"He was 

wounded for our transgressions,he was bruised for our 

iniquities;the chastisement of our peace was upon him, ant. 
with his stripes are we healed." This is unsurpassed. Woij 
I I 
,do we have a suggestion that approaches this thot. Rather 

as the Ideal Prince or the Priest or the Son of Man,is he 
it
Considered in the non-canoniaal writings.

, In discussing the Christian Eschatology as expresse^.

|Ln the New Testament, we are particularly interested in the 
ijattltuie of Jesus and Paul. Briefly we may suggest the t 

ioonsummation of the development traced thru the Old Testaiient 

and the Intertestamental books.

'That Jesus was Influenced by Old Testament teachings 

^d the Apocryphal works can go without long discussion. It 

would be strange if he should do otherwise than take the J 
lexpressions with Which they were familiar in his day,and j 

use them.that he might be understood. To these terms he j
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teaches

extreme

'gsiVQ new ’meaning;* ’"’’There was Wdh important truth wrapped.’ 

that. Just preceding the end will he times of i 

suffering. False Christs will come, wars and. tumklts 

and. earthquakesare foretold, in Matt 24:4-14. I

Much thMt was crud-e and. materialistic even in the ‘ 
* r

Apocryphal writings d-oes not appear in the Gospels^and. ye^ 

'there are hints of tho old. beliefs concerning an earthly!
I 4

kingd.om. Jesus does not condemn nor discard the teaching

I of a catastrophic end of the existing order. In fact he a

la variety of religious .political and physical disturbance's, 
i;

iThe end will need np heralding sign,hut will manifest '

iwup in them, and apart from the form in which popular tho,t
i had invested them the truth could hardly he made intelligible 
i f 0 the Jews of that day. And ’so far as He took over the I

[transcendent supernatural side of the expectation,He '
I 'I
I transformed and spiritualised, while ho adopted it.’ In 

iadopting,He^transrauted the apocalyptic tradition.’" (PluizAner 

!and quotation from Sanday.)

of the world. The disciples are continually asking for I 
i!

signs,and Jesus answers that when the end comes they 'wtixj

[know it. It will not come 'until'l the Gospel has been j 
ijpreached to all nations,and the end will he ^preceded by *

I famines and earthquakesare foretold in Matt 24:4-14. ’
i I
i Jerusalem and the Temple will be overthrown aod destroye^'. 
lAltho this has the semblance of a local end,yet the templjje

land Jerusalem meant such as to suggest to the Jew the end

f



Litself to all in a way that will leave no d-ouht as to it^
I '*
[ oharaoter. (Pinnmerl Jeans cLescription of the Judgment'

scene is reoordecL in Matthew 25:31-46.'Hethe Son of Man'I ■ iI is seated, on the throne. All the angels are present,all jj 
I '*
I the nations are gathered., the good are separated from thq 
' il
[• evil. Jesus calling himself the Son of Man,anddescribing 

'* himself as the Judge seemingly points to the influence i 

’ of the Book of Enoch or some Apocryphal writing. I

His teaching concerning future punishment of the | 

wicked seems in keeping with that of the Apocrypha. The; 
story of Dives has all the suggested torture and kinds o:| 

suffering that are heretofore painted out in the Book ofji 

Enoch and other writings of thid period. ;

Jesus has somewhat to say concerning the Eingdom. I 

He puts it in his prayer taught his disciples. To them ' 

J kingdom may have meant earthly rule. But to him it mean! 

;f a fulnlire spiritual kingdom. We do not see thhthe taught j 
|l it would he established on this earth. The retfcrds do 

(I not reveal that he described it in terms of Jerusalem, i 
I I
' as John does in his fievelation. His kingdom is ene of i 
I
I Jrhe highest spiritual perfeotionL The disciples could ncjt

) 
jget his fall meaning as he described that kingdom,becausd 

1 they were thinking in earthly terns and he was speaking in

spiritual terms. '■

. J_e^u3_.ae,em8_Jio h^e.ao o epted jhe^ oongnon .thot that
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of Satan,for this enters into his temptation experience.
t*
Conse(iuently he seems to expect a Divine intervention that

Il will mean a "new heaien ahi a new earth” The old shall

--------- -------------------------------------------------------------------------------------------------- ------------------------- ---------------------------------r-T^---------------------

the existing order is evil and the world is under the sway

he destroyed and the righteous shall inhabit the kingdom 

of God eternally.

While Jesus seems influenced by the Apocryphal writings 
we feel that he acommodatei himself to hiS day and soughtj

to get his truth into their lives. For we cannot but see! 

and feel the extent to which His conception of his own [ 

mission as. the Messiah,and of' the Kingdom of God and of ' 

the final day of Judgment surpassed any former contributit 

made to these ideas. I

Paul,trained in the writings of the ffather'j but

ns

ithoroly converted to the Christian faith, attempts to get! 

(the Christ’s viewpoint of the doctrines. It la difficult'

for the Pharisee to change suddenly and not at times have

arising in his thots those beliefs of former days, in fabt 
l|

he does not completely rid himself eg the influence of hljs 

former teachings. He writes to Timothy, "Jesus Christ !*
H 

shall Judge,the quick and the dead at his appearing and his

kingdom.” In general we should say that, he accepts j 

and attempts to pass on to his day the teachings of j

Christ concerning His Messiahship,and His Kingdom and His 

Judgment. Paul was interested in the Crucifixion and fl 

resurrection mor^than in the former ideas. j

‘I 

I

u
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I Tho neither the earliest form nor the precise can^e

I is known,belief in some form of existence after ieath sedms 

j to be of universal character. Egypt had. it four thousan^ 

years before Christ. The Babylonians knew of a "land, of ji

no return.” Zoroastrianism pictures it. Blato arguni j| 

for it. The Epicureans repudiated it. The Stoics partly 

il received it. The belief seems to adjust Itself to
t

' the conditions of the people in whose religion it appears

'("The belief is shaped and color.ed by cldmate,geographical
I
' position,and circumstances of different races,but in
J
jmost oases it has taken the form of a belief in an 5 

jiunderworld,and a shadowy existence there.-- The purity

of the belief has been in proportdinn to the purity of the 

Idea off God, and the standards of moral feeling."(Salmond)

This "National Pilgrims Progress” toward an

exalted belief was made by the Jews,even as other nations 

j’had done, between the years 800 B.C. - 100 A.B. Israel
i!
Jdid not come to her final belief withhut help from out-

side sources. Consciously or unconsciously foreign belieiis

influenced Israelitic belief in the Future- Life. 1

There are three main sources of influence,

Babylon, Persia and Greece, bf the three the most helpfuf.

‘influence came'from Persia. Babylonia thot of death and 

life was crudely materialistic. They were a race whose



^ods were of €he wliose was "to

satisfy life. Their thot of the future was vague and. 
( I
indefinite. Their influence is not traceahlS' nor hardly i 

•distinguishable,'altho 'Salmond claims that due to being j 
* 1’ 
of the same race,"The popular ideas of the Hebrew on this I 
subject of soul,death and life of the future,are traceabll 

^n point of fact to those of the Babylonians," jl
Persia had the more definite doctrine of the future;! 

{Life. They did not worship the dead,nor think of an j 

underworld,but they were concerned with a system of rewards 

nd punishments. They taught the resurrection of the wicked 
1 

s well as the righteous. They connected the resurrection’I 
3 “
with the final judgment. The doctrine of the resurrect!oi
krose early in Persia and some claim that the Jew bowwowet 

it from them. '!

{ 8onceming the extent to which the Greek thot influehced 
lhe Jew,there is difference of opinion. Oesterly claims

J’For the Do'otrins of Immortality we are indebted to !

Hellenism," He quotes Friedlander,"As early as the end ofj 
jbhe 4th Century B.C. the Jews of'Palestine became J

acquainted with the Platonis doctrine of Immortality,tho } 

it was some time before the teaching was accepted." Charges 
" It

claims that the influence was sli^t. "An immeaureable 'Il̂ ulf divides it from Jewish,no less than from the Christian 
Loctrine." At least we will say the Peeslan was the stronger.
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t Old Testament eschatology primarily concerned wijth
I I
I the nation. The Messianic Eingdom with its hopes of an J 

;ideal nation furnished the outstanding hopes of Israel. | 

|The individual was not given definite attention. How- I 

ever this national hope furnished the foundation on which 

the belief in individualism could arise. |h seeking the

!explanation of the Old Testamnnts silence on individual 

immortality,Prof.Knudson suggests twoi- first,”The

e

arose upon that of the nation. The hope of Israel carried 

with it the hope of the Israelite.” (Salmond)

! As to just when Individualism arose there is much 

If the nation was believed to be immortal,no thing more was 
ii 

needed. Second,The Semitic people had no constiuctive J 

imagination,lacking drama and metaphysics, They conoeme 

individual was completely subordinated to the family,tribe 

and hatlon,that he had no independent rights or worth-.--- il

■ themselves with empirical and practical problems? In the'j 
I'he finds elements of truth,but a more conclusive explanation 

[is offered. ”The thkt of the destihy of the individual .5 

difference of opinion. For some Jeremiah is the originator
I

aajd Ezekiel id the developer. But for others individualism 

arose early in Hebrew thot and life,arising with the j 

Messianic hope and developing with it. ”The Messianic hofce, 

imperfect as it was in its earliest forma,expressed two '
fl[ImpDrtan-tr-tru±hS7 tlrer=balue xif-the=-pre s eBt=-lri=fe«=and=the---J—
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less

jifrom that of the ^.nation was not the achievement of EssekiejL
I >1

[turned, out that the Hebrew religion,which seemed, far 
!crud.er and. more negative iniits view of the future life

Ij to be the only religion that moved, on to a vital ancL
J *
|iend.ulning faith-in immortality.’"

ij "To have disentangled, the life of the individual 

social'character of life in the new age." R.L.Stevenson J
? J
l|says',"To believe in immortality is one thing,but first on

fall it is needful that we believe in life." "And so it 

than the heathen faiths,but which did emphasize the value 

of life as such and its social character,’proved neverthe

ialone. It was the outcome of a long development. -—- j' St
'‘It was he who first formulated the doctrine of individual’lsm.

*1■iHe made it a neeeasary correlate of the divine Justice. B^e

Salso put back of it the gracious will of God and so 

transformed it into a gospel." (Knudson)

j It ’’.’as in the exile that the individual became

I the religious unit. With the temple destroyed,and 

;^erusalmi gone and the people soattered’^’the thot of the 

people began to turn toward the idea of the Kingdom } 

of God being witlin man to some degree. This thot did not'
It 

substitute for the thot of the Messianic Kingdom^'but j
opened the way for the development of new ideas which J

were to be connected with the individual. i
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Anthropology

' "ReligionE centers in the thot of Gocl,hnt the thot 

of God hecomes a source of inspiration only in so far as .t 
ij
I,elevated the conception of man. The conception of man is 
!}
second in imporfeance only to that of God

^^3.agged far behind theology,and not until the very close of 
y-
|the Old Testamnnt period did a conception of man begin to’'

|arise that satisfied the developed religious consoiousnessS'

^Much of what we find in the Old Testament concerning the
.1
fliature of man is conseq^uently of an imperfect and sub-
li
•Christian character." (Knudson)

t The Hebrew,lacking the psychological distinctions,and 
Iphysiological science,used four terms in attempting to :j 

^express his conception of man. These terms,basar( flesh)|j' 

jp.ephesh,(Soul), ruachf spirit) '^'leb (heaEt),make no minute 
1 I
|jdistlnotions,ln fact they are used at times interchangeably 
|and synonomously. And yet we are not to consider them j

i^ynonomous. The Hebrew was neither a Dichotomiist nor ■

la Trlchotomist. He did not consider soul and body in

'antithesis. Life was a unity.

I The hephesh or soul has not the same meaning as the 

biodern term soul has. "As th© body was the union of the 

|dust with the lifd-giving spirit,and hence might be calle 

"©nsouled matter" so the nephesh. might be spoken of as due

to the union of the life-giving spirit with the flesh andit 

__hence. might-.be__oal.l.Q-d "incarnatespirit".Flesh and soul
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il

in lev. 17 we find, "the life of thealive. But

flesh is in the hloocL.” life is lost with the loss of

jwere thus intimately connected, with each "other,mutually" 
i,‘
FdLepenient upon each other^yet they root in d.ifferent 

jprineiples.one in dust or matter,the other in breath or

8 spirit." (Knud.son)

I Thes soul was thot of in various ways. Because wheh 
'the breath is gone the bod.y is d.ead.j'Soul was connected. wJifch 

■breath. Ahexample of the converse is found, in 1 Kings 17< 21f 

when Elijah breaths into the nostrils of the d.ead. boy andi 

[he becomes

•I

blood.,hence the scjul is the blood.. "A still further
'reason for the identification of the soul with the blood. ■ 

-may perhaps be found in the visible reek of shed blood, ’!ij 
'This would suggest to the primitive mind that there was ! 

hin the blopd breath-like or soul-like substance."(Knudsonj-)

*' The Hebrew did not speculate nor philosophise
L.concerning the soul. All theories of Dichotomy and Tri-’ *1
|Ghotomy are later attempts to analyse life. Of this the I 

jJew was oelrtain;life had two aspects- flesh or body,and 

jsoul or spirit. Of these the flesh died but the spirit 
'I , - iwas immortal. j
' Where the spirit goes after the death of the body j 

I is the next question. If the spirit lives after death j 

A place of existence must be provided. This place
[arises in Hebrew thot as Sheol. This thot-was no doubt fe
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derived, or at least influenced, by their ancestor worship

The dead, were regard.ed. as not d.ead.,but livingand. sharing 5 

experiences with the living and. having superhuman powers j

: ^0 help or Injure. Sacrifices were offered, to preserve •tjjhe 

' vitality and. honor of the d.ead. in the other world.. SheKol

!'developed, for a final abode of the clan and nation and I
II H
„ finally cmae ot include all mankind.

I "The representations of Sheol An the Old Testament arej 

|not altogether uniform,but in general it was thotof as j 

t a great subterranean pit or cave to which all the dead went 11

As to its origin,Charles offers the most plausible thot- 

"Sheol was originally conceived of as a combinatlonx of 
j graves of the clan or nation, and is thus its final abode'.

In due course the conception was naturally extended till It 
embraced the departed of all nations and thus became the J 

final abode of all mankind,good and bad alike." Here the^ 

.dead continued to live.conscious and active. Such a thot 

would naturally perpetuate ancestor worship. The prophets 

opposed this form of worship and consequently their reli^on 
seems opposed to the idea of Sheol. They preached the Goji 

(I IlOf the living ,not of the dead. This opposition helped | 

lead Israel to a higher conception.
Shea! was not a place of great joy and blessednessj. 

i"The Israelites looked forward to it with unconcealed dra|id". 
! ‘I
"Only one conditAon was worse,and that was the .state of those

!l

I
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jwho were nnhuried^so not admittef to 'Sheoi'-" Social 
■v , 

conditions obtain thei^but ethical considerations do not 

passover into that life. It was a land of disorder and djist, 

in the lowest parts of the earth, without light. It is a 

shadowy existence,most miserable,and n© chance to return ' 
from it;(Job 10;21f) 8ere they are cut off"from 

communion with God and his careV (Isa.SSzlSf. Psa.6:5.) Ip 

is independent of Yahweh and outside his power. The 

iremembrance of the things of life are gone.pleasures are no 
Lore,only pain and sadness take its place,(Job 7:7-10.Eco ,9:10) 
i
'Princes and captives,servants .and masters.small and great,

all are there. (Job 3:13ff)

I "The thot which cheered Socrates in view of hie end 

'was that in Hades he would be in blessed communion with t'ie 

''great and good of all time,but this is not found among thi

itter.like Achilles -"Speak not comfortably jro me of dea;h

ebrews? Rather the view of death was morbid,miserable’"

hi would rather on earth do villains service to another,on<^ 

without inheritancejWhose substance is but little',’than be 
king of all the dead." j

Dr. Cheyne puts it:- j

I Like sheep they sii^^into Sheoi.
Leath rules them,terrors affright them; 
They go down straight into the grave; 
Sheoi is their mansion forever.

In relieving itself of this gloomy and despairing out •

‘’tWJk ^tethe ^future^life^Hebrew^het had- aocess=to=thr©
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lines of thot. "The first is the resurrection of the body. 
jThis means the resurrection of the earthly life. The set^Ln

is the idea of a judgment in the undersrorld. This Aaflmi.ii 

■deprives the after life of its moral neutrality and give al 
to it the -same interests and values' that the present life! 

Ipossesses. The third ia the immortality of the soul.— j 

iThese three lines of thot were first worked out by the 

iPersians,Egyptians and Greeks respectively."(Knudson) , 
I ;

1 The Jews adopted the thot of the resurrection of the 

■’body. The groundwork for this belief was prepared by theiir 
flffessianic Hope. This was but the idea of a national deati 

and resurrection. When the individual came to the place 

of real worth,personi.1 resurrection became a necessary part

,of Hebrew teaching. This did not arise in definite form'j 

until after the exile. .

ji As in the ideaS of the Messianic Kingdom so in the 

'resurrection of the bodylfirst we have a limited and then '• t
'later the universal thot of the resurrection. The 
,1 
{'development is noted in two Old Testament passages. Isa.2>:19 
tead3;)"Thy dead men shall arise,and the inhabitants of the 

dust shall awaken and "'shout for joy; for a dew of light 13 

thy dew,and the esrth shall produce the shades." This is 

'a truly spiritual doctrine of the future life,but it is 

ponfined to the righteous. It is a life "that stands in 

organic and living relation to the present life in God,
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n’wEicfi’^Ke faitSTul" enjoy* i’ir'-6E§”eafth', afil "

faithful alone stand, in this relation,only the
i . 1iresurrection of the righteous was oonceivahly possible." '|
i ’(Charles) Later we find, that it is believed, that thej
! 3igood.,bad.,righteous and evil,all will be resurrected. I)an.l2:§

1! )
^"And many of them that- sleep in the dust of the earth sh2|all 

4awake,some to everlasting life, and some to shame and
t,
Ieverlasting contempt." "The resurrection was severed fro:n
Hhe root from which it sprang and transformed into an 
I'eschatologjrcal property or device,by means of which all

the members of the nation are presented in the body beforje

Cod for judgment."(Charles) Ko doubt the thot of the

resurrection had not ht this time included any other but

Israelites,however a great stride has been takenj"when

the atrocities of Antiochus Bpiphanes brought religious

despair to the hearts of all true Israelites,and roused

the fervid patriotiaa of Judas Maccabaeus and his followe^rs."

"The development of this doctrine in the apocryphal
I 

literature of the Jews presents a varied and inharmoniousj
J 

blend of colors. Inconsistencies abound,and can be ezplajined 

only on the ground that each writing was influenced by the

individual experience as well as by the theological

idiosyncrancies of its author." (H.L.B.)

j The Apocryphal writers virtually accept the doctrine
f'^f--the--resurr ectiorh-e-a--expr-es&ed^in^the_01 d=-Tes tament-.«—!—



'The prophets,while mentioning the life after death,had '
!i II

not used it to urge better living. Rather the^ held j 

punishments over the heads of the people. But the Apocryphal 

writers make immortality the incentive for good living, 

ffhilo this doesnot cintrihute to the doctrine,yet it gives 

it the important place which it deserves,“as the goal of life.

Sheol becomes an intermediate place from whence the 

^righteous go to their rewards in heaven. Enoch 22 describes 

fit and assigns three classes to it:- two classes of wickep. 
jj 
j^and one of righteous. Two classes are to receive final 

'rewards,but the third class .which is most wicked,have 
i .1jreoeibed punishments on the earth and they will remain ill 
! !
^S^eol. Of the others,one class whldh escaped punishmenj: 
jin the upper world,must suffer in Sheol and then he ralae| 

lat the judgment day to receive punishment. The rest mus : 
,1 
;go tim to Gehenna for worse torture. " Here Sheol at its 
u 
ibest is only a place of petrified moralities and suspended 

'graces." (Charles) Ecclesiasticus suggests rest after || 

daathj an "Eternal rest" (22:11; 30:17;38:23;46;19.) ,
!"Thi3 idea of rest for the soul hereafter is very different 

from that of tfeath being corruption and the end of all 

things.which is the more usual one in Ecclesiasticus,and 
I . I
one is perhaps justified in seeing the beginnings of j 

iievelopment here,based,it is true,on some Old Testament 

passages; the conception of the dead resting must involve’
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some sort of a tielief beyond, the bare existence of the |' 

shacLes hereafter.” (Oesterly) Hero the idea of Sheol j 
becomes the Ead.es of the Hew Testament thot. "The way o:^ 
the .sinner is mad.e smooth without stones,and. at the end. | 

thereof iS the pit of Had.es."(21; 10 ) In the Book of | 
Jud-ith the body as well as the spirit suffers after deatljl. 

(16:17) In the prayer of Manasses judgment is passed ' 

while the spirit is living in Sheol. (V.erse 12) In
» I

2 Macoabees we have the greates^'development. Here Hades
is a place ofpunishment of the wicked. ( 6;'^■25) 5*or the j

11 
righteous Hades is only a temporary abode since the J 

i> 
resurrection is reserved for them. (8:9) "That book has } 

I 
a very advanced doctrine of future life" (Charles) In j! 

Wisdom,Enoch.-Barucji and Jubilees we have suggested that | 

there is a partial retribution immediately after death.

2 Esdras 7:8f suggests that seven days after death the ' 

rewards of the righteous and wicked are meted out. Also j 

there is a shadow of a suggestion that there is a possibles

chance of repentance here in -’.Sheol. But the latter does, 
1 

not appear in »i,ther the Old or the Hew Testament. j 
i

Concerning the resurrection,the Apocrypha saems

to follow the Old Testament thot as expressed in Daniel.12:2.

This doctrine- is asserted in all the Apocryphal writings 

of Pharaslac origin,or when arguments are being pressed

against the Sadducees. We note two characteristics of these = =. - .. ——        h
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in the EellenilBtica writings that immortality^ takes the

the body. ('Wisdom 3:1-9)plGoe of the resurrection of

All Israelites will be resurrected. acco±d.ing to

of the

61)Baruch

the resurrection of the d.ead. is with bod.ies exactly as

committed, to the earth with a view to their recognition

by those who knew them,and. next their subsequent trans­

formation with a view to a spiritual existence of unend-iiig 

are references in 2 Maacfibees even that,if taken literal •7

in Baruch(30: 2-5)and. 2 Esdras (7: 28) the universal 

the Book of Enoch (37-70) contains an explicit assertion 

of a general resurreotion(51:1). Whether,hoewver,the 

only a resurrection of the spirit. The witter of 2 Esdr

writer intended to convey the thot of a resurrection, of 

the Gentiles is doubtful."(H.B.B.) The author definitely 

unanimously accepted by the Apocryphal writers. There

duration. ”The most important and best known section of 

2 Maccabees* This resurrection is not only 

but as well of the body,(7:10,11;14:46) In

would suggest a universal rising of the dead. Iiikewise 

resurrection is taught. The Book of Jubilees sujggests 

spiriit
(49;j5-

denies the Gentile any resurrection,in 2 Maccabees 7:14.t

However this limited and bodily resurrection is not 

writings. First, the re’surrection is lirn'iTed to t£F“ |

Israelites. This eventually gives w^yto the universal 

thot. Second,it is a resurrection of the body. It is



definitely states his belief that only the spirit will arise.

3he oormptible body is discarded. The spiritual and material 
S 5
jiare mutually antagonistic ,and hence are not reunited. Th^fe 

'material body is annihilated at death,but the soul asaumeia

ia nOn-material body which does not change. (7:88;4;11;8:5ip)

I As to who will rise he is not definite. i
I When the resurrection occurs is differently held. » 

'2 Esdras 7:101f suggests that it takes place immediately 

Rafter death,and seven days of "freedom" and "t^est". Enoch 

jthot it occurred at the close of the Messianic era. "Death 

will befall the Messiah after four hundred years reigh,"'a]Ld 

jail mankind and the world will lapse into primeval silenci 

for seven days,after which the renewsd earth will give 
forth its dead and God will Judge the world and assign th'I 

'evil-doers to the fires of Hell,and the righteous to i 
Jparadise which is on the opposite side." That it occurs 

[before or at the time of the Judgment seems generally

1 The beliefs in the resurrection of the dead and an' 

hnending communion of the pious soul with God,as expressed 

in the Old Testaipent .persisted in the Apocrypha. Howeve| 

the post-canonical writers adjusted the two ideas,and gave 

them broader scope. "Sheol becomes a place of moral distinc-
I

|tion8." "A division is made for the spirits of the righteous,

'lQ^wMoh_^ia. a.bright spring of wat er. Also "the resMregtion
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^4 the Messiajii(r age" came to be tiot of in less distinctly

earthly or material terms. The resurrection was to be eit.ier

spirit or a resurrection ’ina resurrection of the garmen s

of light and glory.’ And the Messianic kingdom,if estab­

lished at all,was not to be eternal. The dead were not t6

ibe raised to participate in it. It was to be only 

preparatory to the general resurrection,whloh was to usher 

tin the heavenly kingdom or an eternal Messianic kingdom 

in a new heaven and a new earth. A more spiritual conception
I

fof the future life came to prevail^" (Knudson) To this

[end the Apocryphal contributed their beliefs. The 

'development did not reach its heights during this period. 

i"]5ot until the advent of Christianity did this higher hope 

become a living and burning faith." But Sheol was changed.

It lost much of its misery and despair. It loses that 

sense of "absolute void", or "absolute forgetfulness." i 

God is not out off from it,but "¥ho 1 make my bed in Sheo;., 

Thou art there," is felt to be true. Sheol becomes an 

intermedi-ary siate from which the righteous go to their 

rewards and the wicked to their punishments. The 

i’esurrection is spiritualised and universalised,until it 

includes all mankind,and the spirit apart from the body is 

resurrected.

The consummation of thia development we shall find 
in the Uew Testament,especially the teaching oi^‘Jesus.
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1

;u Th© real haais of the liootrine of the resurrectic n

[of the lead. Itf tfound. in J.osua’ teaching and his resurrection.
I I
.Briefly we would suggest his heliefs-and its relation to

1 'jj the beliefs of the preceding periods. ,j

Jesus was confronted with three attitudes of theii
I Jews to the idea of the resurrection. The Pharisees

I
believed in the immortality of life. The Sadducees ,

hout
I

while not denying the immortality of the soul,still lingej^red 
I in the old conception long outgrown. The Bssenes were j 

-monastic order whose belief is somewhat uncertain in this 
I 1
[particular. Jcbus definitely lines up with the Pharisees 

jteaching concerning immortality. And yet he disagrees with 
[them in several particulars;-!."Spiritualising and ethicijalng 

jthe aims and means of the resanrection. 2.Thru conscious j 
I • *
distinction between form and content. 3. By transcending ' 

I 
na material in favor of a universal ideal." Instead of the ■r f
i'Judgment of the Gentiles by the pious Israelites,th© Son of 
1.
['Man judges men out of their own mouths."

That Jesus accepted the doctrine ofnSheol,is wit

doubt. His story of Dives descending into Hades,and thex'e 

being tortured,Illustrates his belief. The redeemed at j 

I death enter Paradise,as the thief on the oros s,from wherce 
!they are gathered into the "kingdom prepared for you from 

'I ■
lithe beginning of the world". The wickedare "oast into a 

[furnace of fire;wher.e there is weeping and gnashing of teeth."
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"He

thot

1 
1-^-- ___ ________ i
lie accepts a belie'f in a (Jehenna of fire,"where the wo'rm"'

fiieth not ancL fire is hot quenched.. IQ: 42ff) 

bmphatlcaily points to everlasting punishment Iffor the sou; 
jjr disemhod-iecL spirit in a region of everlastin terment.’’ 

iShailer Matthews write,"The Hew Testament conception of 

jSheol is not fundamentally other than that of Judaism, 
Generally speaking,it does not develop any new doctrine O3 

lBheol,and is as far as possible from favoring the extreme 
I 
speculation of either Rabbinic Judaism or of Patristic

Christianity."

Concerning the resucreotion,Jesus teaches the j 

resurrection of the righteous.(Matt.22;23-32.) But in Matt. 
.1:24 we may infer the rising of the wicked ^s well. His I 

Is more the universal resurrection,for all mankind. This) 

resurrection is not t© be bodily,except as a higher bodily 
^orm is assumed. In Matt.22: 29ff,the natural bodily 

kinctions connected with propagation are denied the fajEnkre 
I 

.ife.but that man will have some higher type of bodily

ixistence seems consistent with his teaching. If we are 

■>ase the resurrection doctrine on Jesus’teaching and life 

are confronted with him after the resurrection in some 
'iody that demanded food and could be handled. In the

irospel of John do we get a profounder thot of the | 

:j’esurrection as expressed by Jesus than in the Synoptics. | 

3;ere he "establishes an organic relationship,immediate-and
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When we turn to the teaching of St.Paul,as it

gradually oomes into contact with Hellenism and Gentile 

Apocalypse |)laces 1000 years between the latter two. That

Paul believed in the resurrection of the wicked as well a the

its is uncertain whether the glorified ipi

is more properly described as his true self,or as a grafting

a new plant upon the ruins of the

departure of the

sleeping,a dreaming or a conscious entrance into another 

aspiration of his own life.”

siihere of existence.” ”It was sufficient for him to urge 
men to the attainment 'of thafresurreotion which v/as the 

thot,we find a new promingnoe given the doctrine. He

living relationship,in which all believers share,oontAins 
)

the germ of that resurrection life which springs into beilig

at present,and will be perfected in the "Last Lay".(John 11:25)

old man;also whether the 
soul ’to be at home with the Lord’ is a I

believed that the new body would be Identified with the o^Ld 

[material body. He calls it a"3pirltual bo(ij?",and. incorrupt- 

ible,like Christ’s risen body. (2 Gor.5;l;l Cor.15:44;

Phil*.3: 21 y He distinguishes three resurrections;!.Christ’s; 

2.Believers in Christ;3.Other dead.('l Cor.15:21-24) He j 

puts no time between these resurrections,while John of the

'righteous is thus noted. "Paul spoke now of simply passing 

over into the future life(Phil.l: 23) Jiiow of transformation 

(1 Cor.16:5),but 

spiritual ’between Himself and those committed to Him. Thija
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PART 111.

references to the Apocrypha,and. yet,the fact that theses i 
Ihqw Testament writerstook their quotations from the

I Greek Old Testament would indicate that they must have seen

I read them. While Africanusand Jerome only accepted theII
f Hebrew canon,the moral values smi of these post-cahonica’ 

writings were recognised and they were read.in the churcnes

In our Kew Testament there are no definite

and even used the Apocryphal books which were a part of tjhat 
Bible . Also some of the canonised books are not quoted?

I
The Pentateuch',- and the l^rophets,and the psalms are oited,j

! II The Apoorsrphal writings were the text books of the 

early Christian church. The early. Greek Pathers .Origen 

and Clement,frequently cite these books as "scripture", ard
I’Divine Scripture" inspired etc. Augustine of the WesteriJ

II Church accepted them. Even tho some of them,the I
“ n: Pseudeplgrapha,were considered heretical,yet the people J

but Ecclesiastes,Estheri’Ezra and Hehemiah are never cited. 
I Further,there are- evidences that the Apocryphal writings ■ 

Iwere used by the Hew Testament writers. Hebrews ll:34f I 

[refers to the story of the Maccabees found in 2 Maoc.6:18ff.

Hebrews 1:3 is like Wisdom of Solomon 7:26. Heb.4:12.13

is like Wisdom of Solomon 1:22-24. The writer of the I 
r

Epistle of James seems acquainted with Ecclesiasticus. Thpn 

there is no reasonwhy these men should not have used thesjj 
writings. They were not barred from usage until after tdj
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i    "!Pefdn:fa'fion,w]ie£ ‘t£e“Ca’tHoTibB accepVe^. tE.e3^'bobks~15ut”flft 
r
^Protestants rejea.ted them, j
I As to Jesus use of them,we are not certain. That,

be was Influences, by them seems evident from the Identity, 

pf the fundamentals of his teaching with that of the ■ 

Apocrypha. There is no good reason why he should not hav< 

^ead them and adopted such material for his work as he 

□ould well use. .His teaching in Matt.22;23-33 seems 

identical with 4 Maoo .16: 25 .which say8','"Those who die in S 

behalf of God live unto God as Abraham,Isaac and Jacob,"

likewise we have no doubt of Pauls use of the books. At ’ 
' <1
least in his studieiin Jerusalem he came into contact with them

and when he became a Christian he would adapt whatever he
ibad received from whatever source unto his new mission,.of 
II
presenting the rssen Christ to the world. "The church of‘ 

n

t|

, . . t, history a^d
:| 

of the prdphets

Greece “

With the

traditions of Israel in mlnd;with the teachings 
li
^n theft thotj with the influence of Persia and
Constantly exerted upon them,these writers could §ake the! 

ijiootrines.which arose early in Israel-tho Messianic hope,^lth

.Jihe first centuries made no essential differnnoe between ■ 

ithe writings of the Hebrew Canon and the so-called Apocrypha. 

1Schaff-Herzogl
'! !

Altho barred from the Hebrew canon.we are not to over*- 

jLook the importance of these books in contributing to the [ 
development of doctrines that arise in the Old TestamentaJd 

^re perfected in the Hew Testament.
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^litsDay of Judgment,and its hope for a new and better day,^
«

Jand its hope of a Messiah who should establish better rule 

Jon the earth; and the rise of Individual Immortality'with 

[fits doctrine of the soul of maUjand of Sheol.and of th© 
ijresurreotion; - and could aid in spiritualising them,and t:jcas

[make them af more exalted worth and eternal hppe to the i

[world. This they did in some degree. Jesus foun® a morel 
S i
[exalted thot of man and of the coming kingdom when- he came

I 
than he would have found three centuries earlier. Various

^nfluences worked this change,and prepared the thot of ma; l

or His oomingjbut those influences are in some degree

th© Jewish Apocalyptic that,a product 4f religious syncretism 

it testifies to a variety of foreign influences."(Jackson

There is no citiiiaB silence in the period betwwen

LOOA.D.-there was doctrinal development,and this is shown 

bhe Testaments. The Divine voice spoke,and that thru th© 

frriters of the Apoorypha. In these two centuries-200 S.D

.aded up in the Apocryphal writers. "It must be said o;?

in the APOCKIPHA and the PSEUDEPIGRAPHS.
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