Boston University

OpenBU http://open.bu.edu
Boston University Theses & Dissertations Dissertations and Theses (pre-1964)
1910

A philosophy of life

https://hdl.handle.net/2144/6090
"Downloaded from OpenBU. Boston University's institutional repository."



PEILOSOPHY OF LTITFE

Trank 7, felllier,

' NOT TO BE TAKEN
; FROM THE LIBRARY |
|

1q§_§«)3-
co




PP
19410
C.

A PHILOSCPHY OF LIFE.

Chanter 1.

Introduction.

Philosovhy has been defined as "simply an attemnt
to give an account of gxperience, or it is a man's way
of looking at things." By experience we mean all the
data of 1life. All the 1lls and foods that a man 1s heir
to, go to make up his exverience. "hen one asks another
if he has ever known of such a thing in his experience,
he means his 1ife, his existence. Fxperience not only
includes the conscious 1life, but the unconscious life;
for sleer on an aversapge renresents one third of the sman
of 1ife, and it has an enormous influence upon both our
vhr7sical and moral welfare,

Macbeth does murder sleen, the innocent sleep,

Sleep that knits up the ravell'd sleave of care,
The death of each dav's 1ife, sore labour's brath,
Bzl of hurt mninds, great nature'e second course,
chief nourisher in 1life's feast.z
And even the few times that some of us have heen under
an anesthetic have their influence upon us. So too

being hypnotized influences us, and delirium wvhether

1 2

Borden P.Bowne,Personalism.p.4.  Shakespeare,Macbeth.



caused by fever or narcotiecs. But as,in the truest
senge,only those dats zre ours whieh occur in the
conzclous state we can ignore the unconscious state snd

s does not forget what has Just been sal? in repgard

pe

th

to their influence. ¥For we are only resvonsible for

what the will assents to, and no matter what may be

the subtle influences uron use in the unconsecious state

or *the "asub-consclous" state,it is only in clear

consciousness that the will hrings entire personality

into judgment. ®Experiments unon those in hymnosis have

vroven conclusively that character is determined by our

egongciong staotes., S0 then exverience nay be sald to

include the items of the conscious life of +he individual.
Philosophy 1s an attermpt to0 2ive an account of

experience. That is, philosorhy endesvers to take all

the detalls of experience and bulld them into a syster—

stic whole, and try to find the meaning of then,to see if

thev are rnot the exvression of an orderly and consistent

mentslity, Oy, it is =z man's way of locking at things.

That is it is his attitude teward the universe, or the
not—-gelf,an ahuatr-ct tery: for convenlently gsthering in
to one class everything snd eveivhody in the universe

except one's pelf, Thu:s our task is sirvle in outline.

Te find our Dhilosorhy of life we need only te 2o to
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exverience, hich keevs us among detalils;tazke these
detalls,observe them;classify them; systemnatize them;
correlste them,that is,find the relations exigting
between themn; and thus discover thelr meaning, "hen we
have done thls we shall know what is the controlling

wrirneciple in our life,snd if it 1z rnot +the vrover one
we are in a nosition to chance it. Then ve can see
what we mexn by a vhillosovhy of life: 1+ 1e¢ the way one
looks =2t things, higc attitude towards the universe, arnd
in the 1last analysis it will be found that this way of
looking at things, or one's attitude towards thincs may
be reduced to a gingle princinle.

Now every man has his way of looking at things;
that is,every rman rmist have his philosorhy of life, He
may not he conscious of 1t, indeed,perhaps the vast
majority of men have a different vhiloserhy of life’ from
what they think they have. The Christian religion in

its very mature 1s a vhilosovhy of 1life,its great

contribution wag to glve men a new attitude towsrds the
universe, and their fellow-men, but it is not =%t gll
difficult to find peonle who Dass Yy that name
vho have s thorourch ~oing pagzan Philosonhy of life.

S0 it is not a question of whether we h2ll have g

vhilosorhy of life or not, but simply what vhilosoihy of



life we shall have. Shall one be consclous of his
philosovhy and thus intelligently mnanage his life,or
shall he be driven by principles that are sirply blind
vrejudiges, and thus be as irresponginrle, and more
dangerous, than the animals? " The need for philosophy
is just the ultimate form of the need for knowledge;
and the truths which philogovhy brings to 1light are
irmlied in every rational explanation of things. The
only choice we can have is between a conscious
metavhysies and an unconsclous one, between metavhysics
that we hﬁve exarined asnd whose linmitatlons we know,
and hyvnotheses which rule us from behind, as DTure

ecauge of this that the empiric

oy

prejudices do. It is
i so doematic, and the ignorant man so certain of the
truth of hin oninion. They o not know their nogtulstes,
nor sre they aware that there is no interpretation of

an ohject vhich doeg not finally »oint to a theory

5 L
of being.

The earnest search and the varyving resunlts too
prove not only the need of a theory of 1ife but that
that need ig strongly felt by *the more earnest of men,
The Epicuresn's controlling vrincivle of 1life was vplesas—

ure, History gives us the result of that dominating

Drincinlie as 1t has been worked out in the lives of 1nen.

.
Henry Jones, Brovnming as s Philosonhical and
Religious Thinker., P.25.
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The Stoics made virtue the dominating idea, anda 1ife
hecane a strucsle to them. Duty was thelr wateh-word,
and thelir devotion to 1t cost them dearlv nany tines.

But 1t is not dAilfficult to judge the conditions sna
prorress of gtates 1f we know which ldea doninsteg the
peonle, CF the Folcureans Fucken says: " But all  the
shreiness,cleverness and amlability 1t vossesses cannct
"
coroensate for iits fatal lasck of spiriﬁnul prnduc+ivity.2
0f the Stoics the same asuthor savs: " Thev Droduced
fruitful resultg which extended far heyond their
irmediate cilrcle «nd1  thelr own time. Tarly Christlanity
drew in large ressure from the Stoic ethies; the modern
Bnlightment al-o fell bsck upon the Stoles; and,
notwithnetending all the differenceg in 1lntellectual
conditions, such men as Hugo Grotius, Descartes, Sninosza,
snd even Kant znd Fichte, display RKinshiy with them,
Not only have individuazl worka of this school hecome
a permanent part of the world's litersture, but the
vhole view of 1life here develoned has maintsined itself
in histery s2g =n indenencent tvve of a nanly and
dignified sort." 2 In short these two schools arc guite
modern and fanliiar to us; the Bebate bLetween the duty
sl the Dleasure ethics is sirmmly the contimiation of

the olad gtrurgzle hetween the Eplcurears and the Stoles.

But the pvoint is that vhether we look biack into history

1 Rudolf Fucken. The Problemn of Muaan
[
< Tucken, Problem of Fuman Life, ». 95

Li¥e; .85



or looX around us in contemoorsary life vie esn see the
influence =a theory of 1life has upon a msn and through
hir: vwon eivilization,

To tzke an illiugstration from contermorary life
is better nerhsng in order to jmore clearly see and feel
the thousht., Jules Payot lin hisg hook that has »

through'its thirtieth edition in French, esrrestlyv and

gstrenuecugly Drotests acaingt, and coes on to Hrove hovw
is, & theory of life proicunded by a celehrated
Thyalelsn, Pavot delicately onite to zive the rare of
the "celebrated Physician®. But here 1s hls dominating

-~ -

yanasilor of love (physical

o+

rircinlie of life:? The

b=t

nassion,he neans) holds the rmost irportant nlsce in

life - vhen one renches & eeriain sge, vhen the only
hepe one can entertain is not o deascend the psth +hat
leads to old age too cuickly, ther one recognizes +thet
all 1s vanity vave love." Ve will not gtop, ans M» Psvot
doee, to IT-T(‘)‘_?‘G." the theory false. Mr.Pavoit 1ls writing

nrinarily for Prench college students, and his conde-

V

scending to refute the assertion is vardonsble, Mt
ieh in the Dregent case would not oniyv bhe g waste of

t.ine, but an insult to the reader, =nd for *the writer

it wenlad he ominous., The author of cuch a sugrestion

lrrediately becomes revuluive to us, for having hecome

acqguzinted with hi- chief end of life,we wiash to shun

i | 19 [ Dyt A by n o
1 dJules Payot, The Ecucotion of +he Yill, 1,303
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that 1life. Yow %ske a life that is dominsted by a
thought far removed fror this, snd her dAifferent every
thing becomes, Ve feel as if we have come Trom a
missmatic swamp to 2 clear rure breeze of +the rountsin
«1lde, fornero, vho admnits thst once he held in act if
mot in thought the "celebrated vhysician's" -theory of
1ife, but st the age of forty made a cormlete chance,

i Philosorhy of l1life

P

specks of the cutcome.eof his chanse
quite differently from thit snticivated by +he vhyvsie-
isn. The physician ha« 2 dread of old age. S0 to keen
life from becoridng the vanity of vanities he miet geek

to gatln®y what he 1s nlessed +to term love. Gornorc

wner he vig an old nan, ot the are of ninety—five,vritey
of hisg theory of 1life, which he has tested Tor Tifhr-

five yesrs, an follows:" Ch, how gloriecus viil have

Leen thig life of mine) 3

0D

full of &8l1l the hamminecas

that can he enjoyed in this world, and we free - as it

truly is - from the tryanny of sencuslity, *hanks +o Ty

many vesrs, has been driven out by reassont For when
reason relgns, no nlace 1is left for sensuality, nor
for i*s bitter fruits, the vassion and snxieties of +he

mind =sccorpanied by 2 well-mich erdless train of afflict-
1

ing and sorrovful thoughts, fornero’'s  last discourse

reninds one, in its panegyric of old age, of Browning's

Rabbl Ben TWzra; =2nd his exnlenation of the richress,
Louls Cormoro. La Vita Sobria. Fourth Discourse.

mz. Tr. The Temperste Life,in The Art of Living Lore
».108, '




blessedness, and advantages of old age are the same as

Browning gives ue in AT THE "MERMAIDT

o
(]

Have veou found your life distasteful?
Iy 1ife did and does smack sweet,
Teg vour vouth of Dleasure wagteful?
{ine I saved and hold complete.
Do your Jjoys with age diminish?
"hen mine fail me I'11l complain,
Must in death your daylight finish?

My sun sets to rise again.

-&.un.

This testinony of Browning who Thompson, the author of

the most pessimistic of poems, THE CITY OF DREADFUL

NIGHT , admitted had mastered life, night be suvnlenent-—

ed by *that of Rohert Burns who, Robert Louis Stevenson
says, "had trifled with life, and must Dpay the Denality.

He Th=ad chosen to he Don Juan, he had grasved =t

AW

ternvorary nleagures, and substantisl hapviness snd selid

. 1
industry had passed him by, " Burns' ovwn testiyrioxny at

*he zge of twenty-sever, in AN FPISTLE TO A YOUNG YRIFND,

is in harrony with Stevenson's words.
It deverds uvon vour theorv of life vwhen Tou see

a thing as holding the rost lywortant place in 1ife or

48 a servant to be mantered, whether vou c¢zll it love,

RPohert Leuls Stevenson,Some aspects of Rohert Burns

e
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or the tyranny of sensuzlity.

Well by thils time we cee it 1s plain that a
vhillosovhy of life is guite important, and it nay make
211 the differerce in the world to us Jjust what »hilos-—
orvhy we adovt. But the question that forces 1itself

unon us now is, ezn we get a philogsorhy of 1life that

ls certain,and one that we can held with full assurance?

=~

£ we turn to thogse vwho have made a special study of
just this nroblem the outlook does not seem bright.
That we rust have a philosorhy is inevitable, but that
we can zet one that will satisfy the demands of the

soul 1s not so evident, TMucken's THE PROBLEM OF HUMAN

LIFS AS VIBWED BY THE GREAT THINXZRS FROL PLATO TO

THE PRESHNT TIHM®, is a history of the philogsonhied

cf l1life, snd vet he says in conclusion: "For aftér all
the weary work of many thousand years, we are to-dsy
in a condition of »ainful uncertainty, a state of
hoveless fluctuation,not merelv with repsrd to indivia-
ual questions, but 2lso as to the general Durnose and

meaning of l1life." Now our purnoase 1is to show that this

is absurd; for it 1s pesginisn, and Dessinism 1s absurea

in such 2 vorld as ours.

mucken: Prohlem of Human Life.mn. 5H6bhH,
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Chapter II.
The Basal Certginties.

The breceding chanter cloged with the assertion
that in our world nessinlsn is absurd. Hunanity will
have none of 1it; as Alexander Povne ssvs

35 " Bore shrings

eterngl In the humgn breagst." But

5

etter still Fucken
himself does not look unon the world 1In anv such hovneless
way a3 hls words naturally sugrest. IFf he did he would
stor writing »hilosovhy. Se¢ he tells us in the last
lines of his book that,despite all cormlexities of the
nregent situatlion we may conclude our historieal survey

1]
without any glecerny forebodings." He could not »ut see
=

the absurdity of closlng his book with the words quoted
ahove,for these vords sre gloomy, and 1f the onteore of

such a2 hoeok as he has written is oleemy then it is  lost
labeor. But 1t 1s always so. lir Seeley Ffelt a ginilagr
erbarsaament when he Tinished his able work on natursl
religlon. He sald that life needs so ruch knewledre and
sclence gives us go little, that wvhat he offered in
hig becock rmst weem te his reqaders to he offered in
derigion, MNatursl religion, he admitted, failed to bring
the infinlte snd the eternnl into human life, and the
cutcome of thig is that the affections "die of +heir

ovm conscious feebleness =2nd bootlessness. " But he sees

1. Xucken, Problem of Human Life. p. 570.
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the abhsurdity of ending a book in such a rpessinigtic

way. S0 he savs, "Subernatural Religion met this want by
connecting Love and Righteousness with etﬁrnity}ﬁ He
actually leaves *the nrorlem here., The few remaining lines

gre questions. " If supernatursl relizsion is shaken how

shall its oDlace be supnlied?" Well Mr.S3eerlev's boek

-

7ag written to show that its nlace was shaken; and at
the game time he gdrmitted that natursl religion can do
3eeing the sohgurdity of cleosine his bock with
such despalr,he shrevdly drobs retural and surernatural,
and closeg with the question,"can it be doubtful that if
wve are to live at a1l we rugt live, and civilization
cun only live by relipion?h

New to those seeking a philosorhy of 1life these
very shle gentlemen become guite useful, but they are
rost veeful 1n their failures. They both know history,
srd Tucken 1s a good vhilosovher, bhut with =11 +heir
knevledre derived from the study Of histery ard of
rhilosgophy tﬁ@y csn end their bhooks in nothing but faint
anad vaene hove, But no frultful and satisfactory life
can be lived uvnon s vapgue hone, Men, however, rmst live,
and thev rmust have,as we have already seen, g Thilosophy

-

of life, conscimgz or uncongclous; snd men have lived
erd srye row living, and net only living, but living

triurphant liven; snd 1if so they rust have had a

1. J.P,8celey, Natural Peligion. ». 251.




triumvhant phllo onny of life. And in snite of *he rrest
learning and excellent minds that nave failed in the
rsst, we return to the dractiecal aeriainties of the
world to see 1if we can find the secret of a triurmzhant
life. We snall try to shun the pits into which so many
of those who have failed hove fallen. Mr Seelev's book
is bhaged on the assumption that modern thought has

gshaken the foundations of suvernatural religion; and

Pret, Juckn., in his Ghrigtianlty and the Hew Ideslig

LJJ

"inde that the nodern mind no longer takes to the idea
of the Incarnztiocn, it prefers to come to God directly.
This abounding faith in the infallibility of +the dermands
of the rmodern mind would be admirable and hesutliful if
it were bestowed upon a more stalwart object, «nd 1if
it did not ignore about all the c¢anons of investigstion.
It never occurs to sucﬁ faith that the modern mind might
make denands that are shsurd.

¥Wow we are not so anxieus to inquire into, rmeh
less submlt to, the demands of the modrrn mind, hut we
are anxious to know the esgenftiasl demands of the mind
of man as they have made thelir cry for satisfaction
throughout the ages. Then we belleve the way to get our
Philosorhy of 1ife is to turn to the theory of Xnowledge
to find out what these essential demands are as they are

secking aatiasfactlion, and we ghall turn to the experience
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of the individunsl and that of the race for their conerete
exnreassion, Ye shall try not to he influenced in the
leagt by vwhat han becone the orxrder of the day; for the
order of the day 1s not *he slighest evidence of truth,

core pragmatists to the contrary notwithstandine. In the

3
L\J
in
o+
£

nd at present some of the Mmost gbsurd things Togs—
i*le have heen ond are gsanctioned by the order of the davy.
And on the other hand we shall not stand in awe of forma
logiec and the great bugaboo, demonstration. But we shall
lecck into the humgn mind and seek to find what are the
egsential, universal, and abiding demsnds, ani try also

to discover 1lis unvapryving lawg, 1if it has sany. And ve
shall loaok into history +to see 1f these essential and
universal demands have heen satisfied. If we discover
that these universal demands have hbeern met to the extent
that nations have hecome enlichtened s+ wowerful snqd
irdividusals have lived livesg of serene gatisfasctien and
dled triurmphant deaths, *hen we shsll conclude th=at the
nhileconny of 1life th«t makes ench nossible ist the true
philrsorhy. This is the practical test of truth and, in

vracticasl 1ife, it is equivalent to demonstration.

When we leok into 1life or exnerience to find the
gurest item of knowled~re to begin with,what confronts us
is "*he self itself as the gubject of the mental life

and Knowing asnd experiencing iltself as living, and as




1
e
.

=

-the one and the ssne throughout its changing exneriences
LA

is the surest item of knowledse that we Dossess.

sone nay say they douht the existence of the hody,hut

the knovledoe of the thinking self is irvediate, and

fven 1in its doubts vrove its existerce. RMach thinkine

(as)
L
[
o

gelf *then 1e knovn to itgelf in immediste experience
all ether versong and thirgs are known throush their
effectsg, Thus ve have gt leapgt one tter of Knowledge
that 1s indevendent of assurpiion. And it is a certazinty,
very frultful in its significance, but verhsvs not just
in the directien orne might expect.

The firat thinz that 1s evident 1is thst this
certain Knowledge alone is utterly bharren. If I ar to
confine rmygelf to absolute certainty, then I am shut up
to ryself, and all I Know will he the thinking self
thinking., But as a mstter of fact this i1s not true, for
ag soon as I say the thinking =zelf thinking, thewe must
be something to *hink sbhout. And vhat I think about are
the data of exnerience. 2nd by experience we nean the
r world of obJjects, so far as they can he the subJects
of a resl or Dossible experience, " . But kefore this
vorld of objects can be Known to me, I have to pass fron
certainty and make some fundanentsl assurptlieons., Ve

annot move in thought until we adnmit no* onlv the

Q

existence of the I but that of the WH, More than this,

1.2.F,.Bowne,Peraonallsn, ».H8., Ihid n.27.



we ruast admit that there is g lsw of rescson corrion to

211 and binding nrpon all. Thus we get corrunity of

thought. Then finally we must adnit that there is a world
S
of cormon exverience, These carry us into the very

denths of metavhysics, =nd if they can be ©

roven, we do

not hold them because we can prove then, but we try

ok

o)

vrove them beczause we hold them. Now the three ascsurmiions

involve the assumption of a systemn; that things form

g sywtem,'and that this system 1s one, is the deenest

conviction of reflective intelligence and the gubrene

vresunrogition of organized kKnowledge," & This being an

unshaken conviection,althouzh it is an assummwtion, we

imedilately find that our mrowlems become to be clearer,
Being a system, 1t is a unit. Now we are to look

into the natire of this system, But as the fundamental

characteristic of a system is unity,outr shertest cut

ig to find out what is the nature of unityv.In exverlence

ve Tind plurality of things and of versons. By a unit

we m~an that which does not admit of division. But

matter 1s capable of infinite divisihility, =nd so unity

cznnmot be found there. On the other hand," the free and

consclous self is the only rezal unity of vhich we have

any knowledge ahd reflection showg that 1t is the only

3
thing which c¢zn he a true unity, » This ahiding self

1B.P.Bowne, Personalism, Pp.20.
2.8.P.3nwne,Thelsn, ».51 3. Ibid p.174.
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that can gather the multinlicity of the itemns of
experience together and recognize them as its own, sand

thronrhout all its develonment recoonise and identify

71

-

tself g@s one and ebiding is the only unity of vhich

]

e have any experience., Unity 1is %o be found 1in thought.
Logzicalily then, the unity of the material must be sought
for in thought. In experience ﬁe find nature rulti-
tudinous, tut &as mnnﬁ as wme begin to think of 1t we
find ourselves using such werds as world, universe,
cosmos,nature,ete, And the gimmlest way to f£ind out

why we spontaneously do this 1s to go to the vroblem of
interaction, and we find +that a311 exnlanations of
interaction rmust be found in unitary veing. If we 33y
thines are Mmatually inderendent then to speak of their
intersction is a cortradiction. Then *lhiey rmist he depend-—
ent, and thus they rust rest upon some indevendent unity
that 1s the source of all their novementy, BRBut ve have
gseen unity can be found in thouesht, =nd thus it is
independent thought that ia the cause of interzction.

But persons interact sz well gasg thinga. Ve live
in 2 seocigl world, indecd, 9 world of socisl golidarity.
We are even conacious of a perplexing paradox: we feel
that ve are free,responsible for our actions, vet vwve sagre

continuzlly reminded by the sternmn +things of 1ife how

fr2il we are, and how our 1life,for good and for ill,is
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bound ur 1in the lives of others; and when we look deen
into our being mystery there is sreater than anyvhere
elase. The body 1s a verennizal wvonder, and it is sbout
as mysterious as it is wonderful. Ve make gweening

rcenerslizations that seem to he self-evident, only to

have them overthrown by +he sirple facts of investigation

For exarnle, we hsave heard it ssid, and  that by physice-
ians too, with an emphagis that weould brook no orvnogit—

ion, and in a tone thzt I1mpresses one that he is listen-
ing to the last words of wisdom, that every orzan of

the body has its use, 1t exists for some Durtose. But
who has told us the use of the hyold hone, the avrendix
vermifomis, or the sigroid flexure? The use of the two
1a+ﬁe?' aeens to show how frail we are, Apriori ome is
Justified in vostulating that +the Aifferent crpsns of
the body exist in order to conserve the wnole., But the
anvendix has no use in the economy of the body, but is

a source of danger, and the sipgrnioid flexure seems to

have no other use than a gathering nlace for gerns that

hasten old age and death.

Then-the Interaction that *t:kes place within the
hody 1 really tn a very larce extent independent of
us. Sorme try to create a fictitious something »v whieh
they can befuddle thought and Keer us in confusion. They

tell us the "gub-conscious nind” »presides over this
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depsrtment of the body. But when we zagk to know something
about this subconscious mind, or subconszcious self, or
unconscious mind, 1t beconmes a very fictitious thing.
A a nodern pusycheloglst hags put 1it, so we rust
conclude; "The story of the subconscicusg mind can be told
in three words: there is none." So the interaction
within the beody is in the same category as the intersct—
ion of things without, Its cause rust be found in

In exverience we find, soul snd body in interact-
ion, or to be gtrictly accurate we find the concomitance

of soul and body. But *his is & specially difficult

field snd one in which metaphvsiciang and psychologists
have allowed thelr Imagination to run riot. So we had
hetter sirmply content ourselves with what we know and
that is "thsat thﬁ vhysical echoes the mental and that the
mentsl varies with the nphvsical.” § e, however, have
already seen that all action: of tlie vhysiecal mist find
its source 1n unitary thouzht, and as the soul is thought
it can find its source in nothing vut thousht, and as
the human soul 1is finite and thus devendent,it must rest
unon indemendent unitary thought.

Among the agsumptlons that we were compelled to
make before one could vroceed in thought were the
coexistence of »nersons, and mental community. Just how

1. Bugo Munsterberz, Psychotheraphy, p.l125
2. B.P.Bowne, Metavhysics, P.372.
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minds intersct or knowledre passes from one mind +o
another may be nmysterious enough, but the neaning of
grasning *the thought of one person by another 1s mlain
encugh. I grasp another's thought by thinking it. Yet
when the process 1is'analvzed 1t 1s seen to be very
cormplex, Thils one thingy though,is sure, I can prasp
the thought of another only on condition that I agsume

a comunity of thought. But a comunity of thought can
find its source onliy in unitary thcournt.

This brings us te *the problen of knowledre of

the world of exnerience. 0Oy third aseurvtion was the
world of corron exnerience. It will help us Jjust here to
go back to our fundamental certainty, the thinking =elf.
L thinking self means an active self, and the one thing
we know in irmediate exverlence 1s the self, +hinking,
that 1s, t+he mind, senlc or spirit acting. MNow all
thi~king that is "sbeclal to me" is sirmly a mental event.
Ae soon an I‘Wish to attain Knowledze I mist assure the
ccexlstence of Ppersons, the mental corrunity of thought,
and the world of cormon exverience. These mske thoﬁght
nd Kknowledze »erssible, a5 we have already seen. e have
séen too that a great certainty gives us the self active:
and. in getting thought or knowledse Prom other Dersons
we saw 1% could be gotten only as we re-~think their

thoughts and tug they hecome our own. But how are we +o
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et a knowledge of the objects of the phvsiesl world?
Becsuse the ohjeets of the vhvaical vorld resch g

through the gensitility many in the pact, and rerhans

5 few helzated minds in the Bresert,inagzine the mind to
be a sort of Dhotooravher's film unon which the objects
are irpressed, and thepe they are. So this is the way
objects get into *the nind. Now getting into the mind 1is
a figure of speech, z=nd is 2311 right sns long as it is
recognized as sueh, otherwlse we should understand just
vhat we mesgn. That we mesn it in any sepPaclal sense is
too ghsurd for corment, Then we rust rnean it in a spirit-
ual sense. 3But the materisl world and the thought-world
are incormensgurable. The fundamental faet of one is
extension in space, that of the other is activity. And
when we return to exnerience we find that here is the
rmind scting, thinking; and there is the external objeect,
say a little island in a lake. Someone comes along and

savs," What have you In mind? what are vou thinking

about?" you answer," I am thinking of building a little
surmer cottaese on that islsnd, and I have a little
beauty in mind too." Now *he Imsginary cottage is as
rmich in the mind as the actual 1sland that is to receive
it. That 1is, the mind thinks them both. This is the only

vosaible angwer to the guestlon,How does the mind get

Knowledege nf the external world., The mind can only think
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in all its getting of Knowledze, and if the Knowledge ic
to be of the external world,the mind rust think the
external world., But we have sald that thought and matter
are incommensurable, But the facts of experience are that
matter can he grasped by thoupght, then the only explan—
ation is that it is the »roduct of thousht. But we had

1o ascume *hat the Physical world 1s a systemn, then again
we come hack to our unitary thousht as the source of

the gsysten,

.The illustration above involved two factors, an
imaginary and an actual. The dietinction bhetween the two
is plain; the 1magi ary one was "apecial to mer, the
actusal was "cormon to all'. Then the difference ic that
in the first cagse I =veak of sn image That I create; in
+the gecond I renroduce what 1s corrion in the order of
exnerience of all, That is, any »nerson with normszl facul-
ties could revroduce the island; the intended
cottage wag the product of ny inmagination. So in every
Judement there mist te thias ohiective reference to an
order that 1lus corron tn 3ll, one that we do not make,
but renroduce in thouzht. This order too 1s a thought
order, or it would net be commensurabkle with thougat,and
it i3 one cormon te =211. S0, again, we are brought back

to unitary theought for the ground of the objectivity -of

ko~

bl ]

thouzht, the greund of the Judgment, when we are geeking



to distinpuish the true from the false, rmust be found in
a unitary thouglhit that vosits this order which finite

minds do neot produce hut revroduce,

In ag much as 1t has becore evident +that no matter

now orude and lumpish the physiesl world syxrears o u

w

at first sight reflection shows that the world we grasp
with our minds iz one of thought relgtions. Ve are fully
nersuaded that our senceg report z thing—werlid,neverthe-—
legs, thig thing-world rmst tecome a thought-world before
it is arnvthing *o us. This brings us to the paradox that
thouzht ard nmatter are incommensurable, yet the naterial
world rust hecome a thonght-world before it is knovn to

us, The only explanatien is that the rmaterizl world,like

» thevight

& =L i ]

*he Pinite thencht—weorld must he founded 1
Then in every dilrection in vhich we hove vmursued

el

our lines of resaon ve have found unitary snd irdenendent
thought our final storping place. e found our one great
certainty to be the thinking self, But this thinking
self could do nothing until i% asmumed other thinking
selves, a community of thought,and a world of cormmon
experience. The thinking self is thought, nind or sgpirit,
but it is not self-sufficient, and therefore rmust rest
upon indevendent thought. The world of perscns or think-
ing selves, are just'as dependent as the individual self,

and hence must rest upon independent thought. These
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thinking celves find =2 corrmunity of thought in which they
mentslly live and move and have thelr being. They do not
. rmake this nental cormmmunity but find themselves in it.
This mental cormunity can rest on nothing other than
unitsry snd independent thoucht. And finally the world
of cormon exverience,including all finité spirits other
th«n ourselves and the physieal world, rest upon unitary
and indevnendent thought. That the vhysical world exists
in its own right 1s taken for granted by sbontaneous
thought but reflection sgoon shows that neither eniston-
olozy,netaphysics,nor religion can deo anything »ith it
on that asssumntion. Epistomology gives us a world of
relations and shows us that no matter what the vhysiesal
world is,1it 1s_fnr the mind a thought world. Then the
fact that it can he grasved by thought can be explained
in no other way than that it originated in thought. So
evistorolozy shows us that the world 1s phenom@nal,that
is, it exists only in,for, and through intelligence.
Metavyhysices can 4o nothing with the world,or physical
nature, until it is recognized as "the sum-total of

d
spatial phenomena and thelr laws." Being phenonenal

it exists in,for, and through thoucht; and the lavs
. must £ind thelr source,*co, in a thinking self;for all

2
we can mean by law is the mile by which an agent works.

l. B.P.Bowne, Hetaphysics, D.262

2. B.P.Bowne, Thelism, D."72
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And religion cannot tolerate anything short of the
Infinite Spirit as the creator and sustainer of the
physical universe. And this is to sround the world in
thought.

Then all our avenues of invegtigation lead us

back to mind,or intellircence,or spirit,no matter what

v]

Ly

name we use, as the source of all things. And so far

we have seen that this ultimate intelligence rust be
unitary or one,and it must be indevendent or infinite.
Indenendent and infinite in fact have the same nmeaning;
for by infinite we simnly mean the independent, ~round

1
of the devendent or finite.

1. B.P.Bovnme, Theism,p.61l.
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Chenter IIT.
The Nature of the Infinite Snirit.

In our l1lsst chavter we saw that no matter whether

we turned our attention to self or the not-self, the
thinking self, our neighbors, or the pvhysical world

we found they all led wus back to unitary and independ-
ent thought as thelr zround and source. Now in every
day life when we get to *the scurce of thines we think
we are on vretty cecure ground, and so 1t is in phil-
osorhy. Our surest way now 1is 1o see what wve can
understand about this unitary and indepeandent thought.
~In man we use thought, nind,intelligence,soul,
and sririt as synonomous when we are referring to his
ultimate spiritusl nature. Perhaps it will be better
henceforth to confine ourselves to the term spirit.As
we have seen,snirit as we experience it ourielves can
¢o nothing but think. And when we speak of an sctive
self or spririt, we mean a thinking spirit. And henceforth
when we use BPIirit it will mean that 1t is acting or
thinking, for the Drobhabilities are that our spirits are
alwgys actlve,even in sleenr. However thisg may be we
cannot conceive of their being inactive. An inactive

spirit 1is an impogeirle concention to us.
Man 1s related to the lower animals by virtue
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of his pvhysical nature; and, to an extent, nis mentsl
nsture 1g sinilar to thelirs. Now our rroblen le to finmd
vherin hils sPliritual nature differs from theirs. They
certainly produce results that in man we ghould ssy are
evidence of thinking. That is they get knowledge vy
their thinking. But there 1is no evidence that they have
that peculiar exp-rience that we call self-Knowledze.
They ecannot turn their thought in upon themselves and
ask themselves whence they came, whither they are going,
and wnat are thelr relstions to the universe in which

they are. Then agzain, an even more distinguishing quality

is freedom. The animals seem to know nothing of this.As
far as we can understand them they are driven by instinet
or if we say they reason it is not reason in the sense

that *they form purvoses and culde thelr lives by them.

=

hese two factors then are lacking in the lower aninalg.
But our self-hood is found Jjust here, Self-knowledge and
self-control are the two thingg that nmake ms distinet
and resvonsible, that is, that make us persong,
Self-reverence,self-knowledgce, self-control,

d
These three 3lone lead life to sovreign power,
Thus personality is a purely spiritual character-

istie, and it distincuishes us from the bprute creation.

Tennyson, Lenone,
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As this 1is an attribute of the spirit of man, and
he is s devendent or finite splirit, our problem now is to

see if this stovs with man, or whetlier 14 1s an attribute

o

£ indevendent or infinite spirit. We hardly need to
state the vroblem, for arriori, +there is not the slight;
est objection to an infinite nerson; for all tha£ rneans
is a verson who hss complete aself-kKnowledzoe and cormnlete
celf-contreol., Now mersonality is the highest concention
of heing that is Dossible to our thought, and as we are
devendent versons there mist be an indevendent per=nn
uren whom we rmst resd. Some, such as  F.H. Bradley,do
not deny personality to the Absclute so rmich as, to ssy
'that he must be more than a nerson. But this only makes
for confusion of theught, for it is useless to talk ahout,
something that is above our thonight 1n Kind. Te he ~ure
infinite nerseorziity is bheyond us, but only in degree,
in the adjective; the noun kKeers it within our kind,

and thng 1t ig gnilte manageshle by us. The oreat trouble
with such critics is that words get the bhetter of *then,
The tréuble ig with their definitions of infinite and
absolute. These cause the rejection of personality,

or lmpose a super-nersonality uponlthe Infinite Spirit
and take Him out of all relations with men, and really
ake Hin a niece of celestial bric-a~brac. Infinite 1is

thougnt of in a spaclal sense and avsolute as excluding




28.

all relations; but infinite in the gense of the independ-
ent ground of the finite, and sbsolute in the sense of
excludiing all restrictions eczuse. no trouble to thought.l
IT these critics were 5 1ittle more scute they would see
that instead of not finding pversonality in the Abcolute
they would see thsot in Him alone can they find perfect
versomnality; men are but partial persons.,

Yiow thigc infinite sSpirit when seen t0 be Pbersonal
becomes the God of relizion. And no matter what men have
made of CGod in their theologies, the God or 2ods of
religion hiave always been persons. Religion is a relation

od. And men 4o not relate them—

frp]

exigting between men =n

w0

selves to an sbkstract thought; but by rmeans of theought
they relate themselves *to a Derson, And thelr theclogy
may be never so pantheistic and gbstract, but when they
come to wfRrghin and cormmunion they immedistely versonify
thelir shstrsctions; Tor worshin can only he directed to
a person., All worshin directed tcocwards nature has Lroven
a dismal failure, Tor few men ceouvld enthuse over "cosnic
erotion ", and they only for very short Deriods; and the
vorsiily of humanity or persons in the sbhstract, long
gince has met the game fate, And all such movenents rust
neet the asame fate,"for relicion from the beginning has

2
heen the search after a power essentlially personal,”

1.B.P,.Bovwne, nPiqr,p 61 H.,.ﬁhelsth%vrfew of Christian
Doc% rine,p.34; V.N.Clexke,an Outlifhe of Christian
mnenlory,p.;S. 2 F...Jérons Introduction to the Study

of Comvarative Religion, D. 136.
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and it wiill always be so. So we conclude that just where
in man 1s distinguished from the brutes vwe find him gkin
to the indenendent Spirit unon which he rests; and here
e find +het the Ultirate of vhilosenhy and the God of
relizion are identical. Philosorhy's last word is infinite
and unitary versonal intelligence, and religion in its
hisheat Torm holds up God as infinite and unitary nerson-
al intellipence.

Theugh he is so brigzht and we so din,

1
We are made in his inage to witness hinr.

And from now on we sh2ll be free to use the term Cod, and
we have seen so far that that term means the independent
unitsry personal intelligence upon which all finite beings
end things devend.

Philosgophy tells us that all things find their
ground and source in an 1hfinite and unitary person, and
higtory shows us that religion, that is, in its highest
developnment, tells us the same. And as, with the asid of
philogophy we look into the essential movements of the
rmind of man, or with the aid of history, we trace these
movemnents in hils exprerience, we find that the finite per-
son finds his ground =nd source in the infinite person.
And while it is true that "monotheism is a very late and

Xl

an infrequent faith", it 1s also true that man has alwavs

1.Browrning, Christmas Eve.

R.A.l.Fairhalrn, The Philosophy of the Christian Religion,
p. 538-
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had 1lying deep in his nature an instinctive morotheism.
"hen we become reflective we see that if it is theism at

1I
all it rust be monotheism. And thig means that the

essentlal demand of the human mind is for one God. It will
also ke veoted that all efforts to describe religious
feeling falls unconsciously into monotheistic terminology.
HoffAing describes the earliest and simplest manifestation
of the religlous spirit as hreing"belief 1in a vower which
cares whether he (man) has or has not experience which

he values."zJevona also says," We have, 1mp;icit from the
begimning, that cormmmunion with God,or striving thereafter,
which 1is essential to Worship."5 Browning in his Caliban
gives us a pilcture of a savage philosophizing on his god:
but Caliban, cannot rest in a local,imperfect and thorouzh
ly corprehencible gzod, he is forced to reach out after

the infinite,for that which by searching no man can
completely comnrehend, and thus he can only rest his rind
in the Quiet.

Caliban, in spite of all his erudeness,did reach
essentlial truth, And this was becsuse his method was
essentially right. Hisg method is summed up 1in the motto
to the voem,taken from Psalm 50:21, Thou thoughest that

I was altogether such a one as thyself, If zltogether

had vossessed his mind leass he would have reached s truer
conclusion. ¥Nevertheless he was on the right track when

1.B.P.Bowne,Thelsm,D. 175.

2.H. Foffaing,Philosonhy of Religion,n. 147,

3. 7. B.Jdevons,Introduction to the Study of Commarative
Religion,».13%.
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he loocked into his own mind to learn gbout CGod.

Calivan teaches uc too a truth that is of great
ugefulness 1f we keep it in clear consciougness,namely,
that if we are tn think of God at all it must be under
the form of perfectinn.l Wwith all his assurance about
the Dlans and purposes of Setebos he cannot rest in the
Setehns idea of God, he must 20 beyond nim and find the
nerfect Cod, *he Quiet., So it is with us all. Our highest
ideal v, call God, =nd our highest ideal is szlwavs verfect
to ug. The idesal grows but with its growth srows our
conception of the perfect. This assurrtion of the mind
of a perfect beinz is Imherent in the human mind, asnd
the only way to get rid of it is to ignore it.

Now this proverty of mexrfection nuts Ged as a
nerfect Derson over against us as bartial persons. Then

if we cut out Calihan's "sltozether" we have the right

pergsonality and try in thousht to find their verfection.
Thus we can hore to get sorme light upon the nature of
Cod. And indeed this 1s the only way we can horpe to get
anything like a true philosorhy of 1ife. BRBoth branches
of nhilosonhy, the theory of thought and metavhvsiecs,
hring us to a nerfect verson as the ~rround and source
of 2ll1 things, Then if we are to get a vhilouovhy of

1life we must bezin with that whiech created and sustasing

1.B.P.Bovne,Studies in Christianity,p.104.
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the 1life-order. Then 1f we can find out something of
the perfect, it being clear that the irverfect is but
. "broken lights" . of the verfect, our surest way is to
begin with the verfect, Then as we look into history
we find that not only all greét and noble minds have
scugnt guidance znd strensth from God, but that religion
is, and alwayvs has been, the greatest single factor in
the 1ife of the masses of men, It is men's religious
ldeas that give them their attitude towsrds their
fellow men =2nd the universe, and this means it is
religion that gives a man his vhilosenhy: for we have
already seen that = philosovhy of life is one's way of
looking at things. Both the few minds and the great
nasses of men hsve guided their lives by their respect-
ive religions because the object of worshiv in 211 those
religions was a perfect CGod.

So we begin by looking into the personality of
man and tracé his attributes until we can imagine them
in their perfection. Thus we shall get some idea of
the divine attributes,

Ve have seen that the great fundamentsl certsinty
is the thinking self. This 1s irmediate knowledge; all

. other things and versons must he known by their effects;

the
the one item of immediate knowledge is sole thinking self.
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Ve have seen too that this self can only get knowledge

as 1t zathers its sense irmressions together and thus

by gziving them unity give them meaning. Again the
thinking self is a spirit, and we saw that unity iz only
Possible to spirit. But the human spirit is finite,
derendent, and thus must rest upon infinite spirit. Thus
our unity must f£ind its source in infinite unitv. Then
the mind rust stop somewhere,it can f£ind no rest in an
eternal regress. letabhysics shows that exvlanation andg
causality have no meaning excent in versonal intelligence
and there 1s no explanation of our finite intelliicence
anart from the Infinite Spirit, A1l explanation finds its
resting place in Infinite Intelligence, or the infinite

God mho 1s One.

But the theory of thought and the theory of being
demand the unity of the Infinite Spirit,but thought also
demands that this unity be accompanied with the unchange-
ableness of (od. "Men we 1look into our exmerience we
see that we must reach the unchangeahle or perish. On *the

nhenomensl Dlane the law of the sufficient reason gives

us nothinz bhut the logical equivalence of cause and

effect;we rmst find the consequent in the antecedent,

and thus we find ourselves vursuing the infinite regress.
our only escape is DpPersonal intellipence,"The

chanhgelessness we need 1s not the rigidity of a logical
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categrry but thg pelf-identity and self-equality of
intelligence.”" It is not that thought demands that God
be fixed and immovable but that there be constancy and
continuity of law in the divine nature. We have sz2id
thought must reach the changeless or cease to be;it is
equally true that if by chanzelegs we mean ri~id
samenegs of exlstence thought would be irmwossible. But
the truth is that such changelessness 1s a vasue abstract-—
lon that is seen fto0 be inpossible as soon as the clear
light of seound thinking 1is turned uron it. Our sunrosed
necessity for positing & rigid changelessness in the
from

divine life arises either following an ahstract and rizor
and rigor method of investigation, or from o fear of
attributing cavnrice to the divine mind, or both. Thougnt
shows that by 1ifting the prohlem *to the personal nlane
we can manaze it; and metsdhysics rmust turn the vossibil-
ity of canrice over to the discussion of the ethiecsl
nature of CGod,

One of the greatest limitations under which we
labor 1s that which arises from the spatial law. There
is no doubt much truth in what Imerson says sbout +ravel-

ling:" It is for want of self-culture that the l1ldol of

]
oy
~

remaing for all educated AmeTlicans," nevertheless many

travelling, the 1dol of Italy, of Englsnd, of Zgvnt,

1.B.P.Rowne,Theigm,p.179.
2.R.¥Y.Emerson, Self-Reliance,




of us would like to see some nsrts of the world without
the trouble of passing through so much intervening sbace
+hat doegs not cormand cur Interest., So our assurmption
of God as a perfect beinzg compels us to rermove thig
limitation by naking him omminresent. I ar here, ny
friends are there, and there, and there, and God 1s
everywhere, He covers both here and all the theres. Now
wvhen I try to draw the line hetween my here and my nesr-
est friend's there I f£ind that the relativity of the
terms throw me into confusion. And it seems that there
is no doubt that in this case Locke's conclusion that
relstions are the work of the mind is correst. If you
were to ask me if I were here yesterday I would have to
tnow what boundaries vou meant to give to the here before
I could answer. You might mean this state, this city,
this house, or this room. And there 1s but one way to
determine the here, and that is to sag that My here is
determined by my irmediate activity. And the more we
think about it *+he rore we are versuaded that this is
Just what we do mean.. And as in so many other cases in
our lancuage we mean just the reverse of what our vwords
say; Tor when we say we act where we are, we shall get
the litersl truth if we reverse the words, «nd say, we
are where we act., Then my dpresence is relative to the

ranze of my Irmediste aetion, and if I could sct as

1l.B.P.Bowne, Personalism,D.l4l.
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irmediately in Spain as I do at the length of twelve
inches then I would be present in Spain. HHow 3 being who
could act everywhere in the universe irmediately ,such
vould be omnipresence. God reing an 1lndependent Spirit is
not limited by space but can immediately act everyvwhere,
g0 He 1is omminresent. Thus we z2re not troubled by the
crude notion thet God to be present everywhere rust be
cxtended in space; which neotlion, hecause of the infinite

ity of space,destroys CGod's unity. CGod is =

ra
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gpirit, and 1s not extended in space, but his activity

In a sinllar manner we gzet the thouzht of the

tine

eternity of God., And 1like smace turns out to be part
of the vhenomenal order, Time, ve BAY has three dinen-
sions,vast, DPresent and future, But the Dast is dead, the
future is not born, only the present exists., But how

long is the presgsent? Vhen we look at our termmoral stand-—

]

nrds of messurements we begin to realize how relative

w

and even local they are:. years, months,weeks,days,hours,
seconds. If we were in any other sphere each-of these
woeuld be different, and the smallest would be canable of
infinite divisinility; and thus we would be left without
a unit of measure. But we have seen that unity is possi-

ble only to gpirit,«nd spirit alone ig ontolozically rezal.
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So, like the here of space, the now of time rust f£a11
among phenomena, and can be explained only as we refer
it to intelligence. But we seem to be possessed with the

ldea that God rust exverience the time category in himself.

+

Yet a 1ittle thought will show us that there is no ground

[

for this idea, In our thought life we hzve an exverience
of timelessness. "Epistemolbgv shows th=t to introduce

a real ohjectlve succession into thought would destroy
it. Subject and bvredicate mist be sirmltaneously graspned
in one timeless act, or they fall asunder and thought
cannot even rezin., The Dresenf of experience therefore

is not in some independent time, hut is only in a swecizl
relation in conscliousness. The pDerson who can grasp only
a few things has a small »resent; one who can grasy many
things hzs a larzge present; one who can grasp all tgings
has an all embracing »resent or a changeless now,"

Thus amid all our bondage to the senses we can see that
even we have some experience of a timeless existence,

and we see that it is simply a lack of power that keebs
us from making our relative now absolute. And we begin

to see that 1t 1s just as rational to conceive of God as
inderendent of time as we have seen Hin independent of
snace., Indeed both from the standnoint of religion and

of theught we find that we are forced to do 1it. As Enersan

says,"With sublime Ddronriety God is described as saying

1. B.P.Bovne,Personalisn,v.l144.
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I AM, " > God vossesees all facts of his 1life in
irmediacy of consciousness,2nd thus he has no past; he
1s always in full possession of himself, 1s under no

law of development, =nd has no unrealized potentiglities,
and thus he has no future; and so his now is eternal.
Becrnuse of our temboral terminology it 1s difficult to
describe the timeless exlstence of God, but we hsave seen
that we can, and do experience such an existence, and it
is only the lack of dower tha* keeps us from enlsrging
thet timeless life; and with the help of the imgoination
it should not be impossible for us to conceive of it as
absolute in God. But whether we can gzras® the idea of
God living a2 timeless life or mot, it is clear that we
riust so affirm. Time we know to be a limitation, and it
rmust be removed from the attributes of God if we are to
af7irm Hinm to be absolute and verfect. If time 1s w»egl

it must be infinite, that 1s, independent, and thus it

is not dependent upon God. Thus we are nuzzled with two

infinities, Creatlion too becomes an insolvable vProblemn.
Why did 1t begin just when 1t did, and not before or
after, snd what was God doing in the infinite cycles of

eternity hefore the creation? But if time is vart of
the phenomenal order we camnot ask what God was doing

before He created the orld, Before is a termporzl term.

And time began with the world and the whole »henorensl

1. R.Y.Emerson,Shiritual Laws,



order. Then we rmust say apaln that by the eternity of

God

L)

meaﬁ an all-embracing nresent or a changeless
now, and this mist be conceived not in sense ternms
hut in termas of intelllzence and it must be experience

in the sense that we in our 1life have the experience

]

f timeless existence,

Knowledge we know is relative to us, but we
believe, 1if we had mentsl power enocugh, nothing would
be heyond our reach. Ve have seen that the world, both
vPhysieal and vpsychieal, rust find its source and cround
in the Infinite Spirit. That is, there ‘is nothing of
extramental. So by the ormmiscience of God we simply'
riean that he knows all things. There may be nany nuzzling
guecstions in regard to how certain kinds of knowledge
reach the divine mind, but we cammot deny that thevy do
without gurrendering our belief +that God is an infinite
and perfect person. But as God is an infinite versen
He has complete self-knowledge and corplete self-control;
énd =235 the whole Phenomenal order finds its source and
ground in Him as the infinite person, he rmst know
verfectly and control perfectly the phenomenal universe,
the ecreature of Himself.

After afTirming zgain and acain our unshekeable

conviction that Cod as infinite ©Ppersonal intelligence

is the creator and sustainer of all finite being it
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seems only necessary to nention the fset of his
omninotence. But some seem to think that God Himcelf
rust be subject to truth. Thus truth is construed as
2 thing and the only way out is to assume a third
something to bring God and truth into interaction, And
fter we have Jdone this we shall be comprelled to czll
his third somethinz God and we shall "niave had our
trouble for our mains. It will be easier to lcok at

truth first see just what it avnears to be. "Rational

)
o

truth, as digtinct from truth of contingent fact, is
never anythinz more than an exnvewsipn of the necessary
relstions of ideis, or the way in which resason univers-—
211v proceeds." Now when we put truth over against Cod,
as some ardent lovers of truth do when they gsay 1t is
v2lid in the void, ve mean this rational truth, not the
truth of contingent facts;and it then is not a thing,but
simply the way in which reason universally proceeds. And
the reagon 1s none other than God. 30 rational truth is
simply the wéy Cod universally proceeds. S0 the ommino-
tence of CGod is not Ilrmpaired even by the existence of

truth, for it too has no meaning avart from nersonal

We see then that our thought in trying to explain
the existence of the physical world and the world of

finite gpirits only by rositing an Infinite Personal

l. B.P.Bowne, Theisn,p.192.
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anirit whose sttributes are unity, unchangeableness,

ommipresence, eternity, ormisclence, and omnipoience.
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Chavnter IV.
God and Man.

The attributes of Cod which we considered in the
preceding Chanter we call metaphysical because they are
demanded by the speculetive intellect, or they are what
the mind requires in the Infinite in order to account
for the existence of thé finite.But finite aspirits cannot
rest in the metavhvsical attributes alone; *thev rnist
2150 seek the moral in God. Indeed when we look i1nto
the history of the race we find +that "the net result
of human exnerience is faith in the moral goodness

1
of CGod." ! Men st so bellieve; for no matter how much
we may be awed by the majestic power of God it is worse
than nothing if it 1s not counled with gfoodness. Then
too the nmental dermand for a Derfeet God would include
his goodness, 2nd no tGoubt great numbers of men hold it
on this ground.

But we meet some difficuot Dproblems Jjust here.
e have been insigting vpon the unity of the godhead,
vet a moral 1life necessarily neans a community 1life.
And commmunity means plurality. How to get this community
without destroving divine unity 1s our prohlem. Even
according to the law of pareinony the leasgt we could do

1.B.P.Bowne,Theisn, ».285
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is to »osit two heings, but if these two were indevend-
ent personal intelligences ve would destroy the unity

of the Infinite, and the result,essentially, would be
volytheinn. Therc iz just one possibility left, snd that
is to posgit as 2 mnecessity of the divine nature a
corrunity of mutuslly interdependent persons. Just what
the nunmber of such helings is in the godhead is a dark
and zrievous mystery. The necessity of thought calls
for but two. But Jjust what ic the relation of each of
these persons to us the necessities of thought carnot
tell us. And our net regult is that we have vrovided for
the mora2l life of the Diety, and we have a formal
foundation for our ™oral life, But as for the bullding
up of, and ziving contents to our Moral 1life nothing
could be more barren than the repult Jjust reached.

And this 1g because we cannot give contents to
the nmoral life of the Diety. Thus we cannot determine
Cod's attitude towards men,nor man's attitude towards
God. It would seem, however, that it 1g not necessary
to determine these things for our moral 1life. If we
Just take a look st man, morality on a purely natural
tasls seems perfectly clear, a merfect 1life is not
difficult of definition:" a life leading to the corplete
development of the bodily and mentsl howers and to their

full exercise in agll the spheres of human existence,in
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close cormunion with other closely related Dersons and
fully particirating inlthe historical and spiritusl l1life
of scciety at large." This is the CGreek idea of 1life,
o

self-realization. N And the best modern thousht cannot
defire the suprerie good better than this. SYet as soon
as we bezin to trv to realize this perfect life our
clesrness 1ls revlaced by darkness and doubt. If one

goes on the theory that he must develop all the dowers

of body to the highest possible extent, before he reaches

3

iddle life he will be leoathsome to his fellowmen and
the embodyment of misery to himself. Yet the Greek
conception of the 200d as the verfection of man as
a natural being would logically lead to this. When the
apretites crave gatisfaction the natural thing to do
is to satisfy them. The break down of this theory 1is
best seen 1In the history of the sex appetite. Here is
to be found humanity's most signal and most ipgnominious
failure. It has been the source of the rost outrageous
oprression and degrading slavery  of milliions of women
and men in Oriental countries from the davn of history
to the Dprecent day; and even in Western countries the
nost atroclious crimes are due to this avnetite. Lecky
gavs that unchagtity "has dprobahly contributed more than
any other single cause to the misery and the degradation
of man." 4That unchastity 1s the logical and natural
l1.,FP.Pauisen,A System of Ethies,D.4
2.Huzh Black,fulture & Restraint,p.26

3. B.P.Bowne,Princivies of mihics,v.69.
4.V. 0. 0. Lecky,Hictory of Burovean Morals,Vol.II.p 282
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result of the Greek view may be seen in the case of
Socrates visit to Theodota in which he advises her
how fo sct towzrds her lovers in order to win them,and
not once does he renroach her for what we would call a
1ife of ghame; but assumes that she 1s following s Der—
fectly legitinate and honorable calling, =nd after point-
ing out how she can make the most of her charms he tskes
hig leave of her by maying her a graceful corplinent on
account of her bheauty. And Sccrates was one of the wigest
and hest of the Greeks.

But it might be said, sand very proverly, *h:zt the
Greek ideal included the mind., The ncowers of mind were
to be develored to their highest w»cscirle extent, Vell if
any veople ever spnroached that ideal it was the Creeks;
e have to acknowledge tien as our intellectual ancestors
there is very little in our intellectual 1life than camnot
he traced directly to them. This is so evident that to
read & CGreek author seems to put us in a rerfectly modern
atmosvhere.Nevertheless with all thelr intellectual devel-

ovrient they never leszsrned *the necessity of restraint in

any practical way, and so had no asnchor vhen the storms
came, Then we know that nothing ean be more cruel,hauzhty
and selfish than culture. If culture does not have the
restraining influence of service tc mankind it generally

turns out to be & doubtful good. It must not be forgotten

1.J.P.ahaffy, What Have the Greeks Done for Modern
Civilization.
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that the "glory that wegs Greece" rested uron a narrow
view of humanity that filled Athens with slaves. And so
while (reekX ethics are so goed that to-day we can hardly
inprove upon thelr idea of the supreme good, yet as long
aa that supreme pooc. 1s kept dewn to the natural plane,

in practice,life carnot be satisfactory. Greece finally

failed because she did not allow that revression had an
important place in 1life. The DPhysical must be controlled
and gulded, but this self-control is of the mental and
moral nature of man. Then the interests of the spirit-
ual man rmst dominate,and when 1t comes to a choice
between the Dhysical and the spiritual the latter rust
have the right of way. Yet the physical has its right

and they cannot be thrust aside without due consider-

ation. And it is this consideration that brings stru

gle

c*
e

into 1ife. But "true self-control is to be zot in the
midst of struggle: it is not rutilation of a natural
desire, but the subordination of each desire to the
good of the wnhole man, and ultinately zlso to man as a
social unit,n .

This is why man has always looked beyond nature
for guldance in conduct. We have always instinetively
felt that we cannot follow unrestrainedly the immulses
of our nature. This 1s why man has alwavs been relig=

ilous:

1.FHugh Black,Culture and Restraint.»p, 340
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and his moral 1ife and his civilization have bheen deter—
mined more by his religion than by any other single
f=zctor. Religion means the relations between God =znd man,
and thus mankind has always counted a divine relation
the greatest of blessings. But our real problem is to
Xnow which of the .alleged divine revelations are really
divine, "If =« divine revelation be the first of blessings
then the imposture that cougterfeits it st be by

far the greatest of evils,® Now this is true enough,

hzd no real test by

o

but the man whe wrote these word

L 43]

which the first of blessings can be distinguished from
the greatest of all eviis. HMr Sceley wrote a book to
ghow th=t miracle and supernaturalism rust be elininat-
ed fronn Christianity before it ean be zccepnted by the
rnodern spirit. But he acknowledges that the only
rellgion possible is gsome Kind of Christianity. Eucken
does the same thing. He gays that the work of the best
minds of the world for nesrly twenty-five centuries
leaves us in " a gtate of painful uncertainty," ewen
in regards to *the genersl meaning of l1life, He too rmust
hold on to a '"more universal Christianity." He seems to
identify hinself with those who "refuse to break with
Jesus" , but "with full conviction arrronriate the
saying of Peter: Lord , to whom shall we 20? thou hast

[»]
De
the words of eternal l1life? And this rezlly is

l.J.R.Seelev,Tcce Homo,P.293.
2.Rucken,Problerr of Human Life,p.172.
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+the consensus of the best thought of the day. In this

matter the following words may be taken as final: " We

have come to see that if we will not listen to Jesus
christ in Fis revelation of the Father, it 1s not worth
while to listen to anvbody else, He 1s the only one who
has brought a Gosnel worth hearing, and, we may be sure,
+he only one vho hasl brougnt the CGogmnel that can move
the hearts of men.”

There seems nothinzg left to ug but to turn to
Chrictianity as it was proclaimed by Christ, and see
if? in 1t we can find bur philosophy of life. We have
geen that thought breaks down at the moral nature of
God;g the bhest it can do 1s to save the moral nature
of God by vositing a duality in the Godhead; but this
only gives a2 formal basis for the divine moral nature;
it tells us nothing 6f the contents of that nature.
Hiatory shows that =all other religions, no matter how
useful they have been in the »aast, are now incenable
of »rogress, and it 1is useless to consider any of them.
And as it is practieslly agreed to-day that our droblen
of life must bpe found in some form of Christianity, we
novw turn to it to gee if it is in reality a divine
revelation," the first of_blessings.“ If we will not
listen to Jesus Chrigst it 1is not worth while listening

to arnyone else, About what? Jesus Christ said he carme

1. B.P.Bowne, Zion's Herald, Harch 2,1910,
2. B.P.Bovme, Thelsn, D.290.
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1
that men may have l1life, and have it more ahundantly.

So Ee came that men have abundance of life, and this
. is the ultimate aim of a vhilosovhy of life. Ve try
to interpret experiense in order that we may under-—
stand 1life, and underrstanding it we are in a vosition
to enlarge 1t. So new that we have seen that human
thought breaks down at the moral nature of God; that we
cennot be sure that God is moral altliough the exigences
of thought demand it; for when the moral nature rests
upon the necessitles of thought, the nightriure of +the
vossibility of our misunderstanding the necessity is
alvays with us; we turn to Jesus Christ as the one who
claims to give us just what we need. History, too,
sugaests that thils is a promising field. The finest
minds of the race have been glad to acknowledge him as
the leader of humanity, uand few would hesitate to asy

50, in the words attributed to Immanuel Kant. It is

@
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sald that when one combared his sy n of norals with
that of Jesus he took it as a great offence and bhegged
his friend to erase the comparisen, saving,"Cne of those
names, before which the heavens bow, 1s sacred,while the
other is only that of a voor scholar endeavoring to
. explain,to the best of his abilities, the teachines of the
| Master." Then the great mass of humanity +that have

heard of him have bheen =o trresistibly attracted to him

1. John X:10
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that Renan was Torced to say of him," to whom the
universal conscience has decreed to title of Son of Cod"

Then we shall see what are the credentials of Jeous

Christ and what he has to say about the problem of life,




Chanter V.

. The GOD - Man.

Ag long as we are in the body thcught and action
will mean two things to us and not one. It may be that
in a purely spiritual existence there would be no
distirction between thinking and acting; and we can
concelve of God, as rnorally and intellectually perfect,
as one in whom the Jjudzment has no meaning, and thus
it is not necessary to distinguish between his think-
ing and his acting. But to us finlte bheings,as long as
we are in the body,thought snd action will be distinct,
and as far 23 we can see,it looks as 1if thév will be
in the next 1ife., But however 1t will be in the next

ife in the present ve make a declded dlstinction
between one's thrught and one's action, his profession
and his doing. YWhen there is a deliberate snd calcu-
lated difference we describe him in a term that i3 one
of the meanest in the language, hypocrite. dJust here
we £ind the bold and startling claim that distinguiches
the religion of Christ from all other religions, namely,
that it not only reveals the mind of God by word but
. by action. The best that all other relizions have

claimed 1ic that they have the word of God; Christianity
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has had the sublime audacity to claim to »resent God in
action: the otherg never claimed more than a revelation

of God; Christianity clains a self-revelstion of Cod.

g

To be sure 1t is only fair to say that the best

of the religions and philosophies have claimed that God
reveals himszelf in nature and in +the human heart. But
while this may not be doubted in either case as a
general proposition +the proof in any particular instance

is exceedingly doubtful. If we hspnen to be in a hepdy

mood we shsall have illustrations innumerabnle from nature

(@]

f the love and zoodness of God. There will be rain and
sunshine, bountiful hSTVests, the beauty in nature, and
sb forth. But then there will be times when we rust
admit that nature is red in tooth and claw, with ravine,
and she shrieks <o loud azainst our creed that we have
serious doubts as to its credibilitv. And as to the self-
revelation to the heart of man: this is so eagily the
instrument of irmposture that there has never heen 2 crine
toc atrocious, an action too foul and indecent, or a
belief too gbgsurd and impudent to claim that God had

not revealed it to some rind., It might bYbe retorted
with all truthfulness that this haz all prover true in
the history of the Church. But there has always keen
this difference: there stands the objective self-revel-

ation of God in Jesus Christ making its eternal »protest,
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And so in its truest sense a revelation rust be a self-
revelation. If we are to distinguish 6God as he is
from God agc men depict him; if we are to kneow God in
distinction f£rom knowing about God, we shall have to

find him in action. But God in action means in human

action and objectively in human action. If he reveals
himgelf to a mzn this is subjective; hins revelation 6F
himself in nature is objective, but we see so rmuch in the
naturzl vorld that with riore Propriety may be attributed
to the devil we have go many doubts that our cenfidence
‘is comnletely shaken, =nd we see that a natursl
revelation can never stand zlone.

If then revelation is to be at all it rust be
through the human. But the trouble with the human isg
that it is subjective. The divine treasure isg in an
earthen vessel, anéd it has a strong earthy taste. If
God reveals hinself to a nronhet we could not tell what

is God's truth and vhat ic the vrovhet's vhim. That

part of the teaching is strange 1is no sigh that it is

whin; for some teaching that apnesred strange o me

wvhen flrst given has turned out to be necessary to the
1ife of the world; ond ~vervthing is new vwhen it it first
given, nd the new must of necessity be strarce. The

only way to test a tenet is to put it into vractice.
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If it causes men to adjust thermselveg to ftheir vhvsieal

and social envirenment so that the 1ife and thzat of

thelr fellows are more satlisfving, we realize it 1s the
way towards satisfying the demands of our being. The
action is the only thing that wilil distinguish the

subjeet whim from the objective truth, Bul again some

truth in action cannot cormend itgelf sas such sometines
for generations and centuries. So the revesler would
have to be free Tfrom the influence of the spirit of
his times. Then a vrophet would have to be a man with
intellect strong enough to receive the divine communi-
cation, a will permanently seeking this corrminication
and a 1ife in which the commnication found verfect
expression. In short he would have *to hsve g perfect
rmoral conscicusness znd he would need to live a sinless
life. But such a human life a3 this would be so contrary
to all experience that we would need to modify the human.
But when we sgay a Drorhet must be morally verfect in
thought and aétion we are saying he is morally divine.
And vho can be morally divine except God himself? <o it
seems that such a vrovhet must be both God and man.
Azain a revelation is not worth having unless
the being who is revealed is moral. But we found that

all that +thought could tell us was that God rust be
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moral; but it left that moral life practically without
contents., And we Jjust cannot rest our mor=l life umon
such a tenucus foundation, or if we could it would he
about as barren in contents as the foundation. We can
take our test of the moral and see if God's moral nature
will stand the tect. Our highest expression of the moral
ig found not only in love but in self-gacPificing love.
men one goes to the roint of self-sacrificing then we
know he has done love's utmost, he has given the last
full measure of devotion. This is the suprene test we
have for roral reings. It nmay be objected that this test

cannot be arplied to CGod; for saerifice means limitation,

and we cannot 1linit or imvoverish the infinite being.
This objection wmay be allowed to stand 1f the objector
wiches to take the conseguences. It means nothing short
of the denial of freedom. IT we are free hreings then
vhen God crested us he imvoged limitations uvon himself,
But if there are no linitations in God we sre not free;
2nd with the £211 of our freedom there comes down with
all theught, 1

itﬁgcientific and philosovhical, all peossibility of +truth,

o

all explanation, and our entire rioral nature., We Drefer

not to take the resvonsihility, hut to hold to freedonm
in theory,as every man actually does In fact, and assume
self-irvosed limitations in God. Nor can the most rigor-
ous and vigorous absolutist object to this: for to say

1.B.P.Bovme,Theory of Thouzht & Knowledze,D.244.
2.B.P.Bowne,Metavhysies, 1.92,406-400,




the 1limitations are self-irmvosed does not irmpair the
divine absoluteness; while to deny the nossibility of
such self-imrosition is to deny that Cod is absolute.
For one to impose limitations on himself means simply
that he refrains under certain conditions from using
his power, he acts as if he had not *he power to do
otherwise,

But how can there be such a thing as an act of
divine self-sacrifice. In no way can such an act be
manifested in the material world. If God is what we have
bteen forced by thouzht to see him to be, then all he
needs to do is to will and material worlds innumersbile
w1ill come into existence; and 1if these could be of any
value to us they would be onlv of material value. Nor
can he manifest his self-gacrifice through the word
revealed to his provdhets. But it would avail nothing
for a prophet to tell men God 1is a God of 8elf-sacrifice.
The only way we can know 1is to behold a self-sacrifieing
divine act. So God must enter the heart of the provhet,
and the D»rovhet might suffer versecution for the divine
truth. But thig 1s the sacrifice of the provhet, not of
Cod. There seems no way DPossible excent thet instead
of God entering the prophet he hecomes the nrervmhet. And

heré =222in we are forced to the conelusion that God
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mist become man; if we are to have g revelstion of self-
sacrificing divine love it rmust be throught a2 CGod-man.
But is the concention of a God-man smenable to
thought? Before we hasten to deny that 1t is, it will
be asz well for us to recall our conceptions of God and
man. God we have spoken of as infinite personal spirit;
man as finite personal spirit, So far then the only dis-
tinction that we can see is one of power. But man as we
know him 1s dvelling within +the body, and the signifi-
cance that the »ody has for the nature and character of
man 1s so great that we cannot call him a human being
and eliminate it. So when we say God must become man we
mean he rmust become human, that is, he rust dwell in
the body. Now the problem is, How can an infinite spirit
dwell in a physical body? Surrose we try to understand
what 1t means for a flnite spirit to dwell 1in the body.
The crude irmpression that obtains in unreflective thoupght
that the spirit is in the body in a spatial sense, that
some vart of the body 1is the seat of. . the gsonl, mav be
set apide with 1little comment. Ve have long since seen
that matter and spirit are incormensurshle; to spesk
of the soul being in the body in the sense that water is
in a Dbucket 1s as gbsurd as to ask the shave of the

spirit , its length, breadth and thickness. Wé have no

experience of *the spilrit taking up its abode 1n any
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rarticular wortlon of the body, but if we are in great
hagte to get to the side of a loved one who,twenty miles
. away, 1s in great danger, ther we have a very acute
experience of what it means to be in the body. Ve would
fly with the rapidity of *thought, but *there are the
conditions, laws and limitations of the body that
keep gpirlt from speaking with spirit, until the two
bodies come into each other's presence by obeying the
laws of space. Then what we mean by belng in the body
1s simply being subjeét to the conditions, laws, and
limitations of the »ody. And vhat we can onlv mean vhen
we speak of God becoming man is that God becsme "subject

to the cenditions, laws and linitations of humen life

1

and thus cane in the truest sense of the word a man,"
This 1s 511 we can mesn by belng in the bhody, and this
is what human 1life,or beling a man, means; the finilte
gpirit l1living under» the laws and conditions of space
and time in the dhysical hody and in the world. Just
vhy the order is what it 1s we do not know, but to live
the human life, to be a nan, is to live 1in this order.
The only objection to the infinite Spirit becoming man
then is that we carnot understand how he eanh so linit
. himself, But this 1s in fact no objection, for it is

corron to &all the divine setions. e do not ¥Xnow how

God creates worlds and universes, but we are nevertheless

1.B.P.Bowne, Studies in Christianity, p.21
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fully versuaded that he does. e do not know how he

. can create a free being, but there are few things we
are surer of, and those whe formally deny it,Benerally
rost vehenently assert it in fact. But when God created
o free being he imMposed limitations uoon hinself, Then
as long as we know that God does 1limit hinself we
shall not trouble ourselves because we do not kKnow, horw.

Human thought broke down at the moral nature of
cod, and we turned to Christianity, the noblest of
revealed religions, as the only hoyre of a philosovny
of 1ife. But as the centrsl doctrine of Christianity,
and the source of =11 its power ! 1s the doctrine of the
Incarnation we have tried to see just what thought would
do with such a doctrine. It turns out that the self-
revelation of GCoad 1is Imvossihle without it. In it God

reveals himself not by word but by action. Thus it is

o=

not only the highest, but the only objective revelation,
one that 1is common to all; and hence the only one that
can kKeep life from becoming immoral, grotesque and fanat-
ical. It is the only one that gives contents to the
ethical nature of God, and it does this in the richest
possible way. And finally it zives no real offence to
theought, und 1s troubled with mystery no more than

other asrectzs of the Infinite.

1. B.P.Bowne,Studles in Christianity,».93.
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Chanter VI.

Some Christian TFacts,
When we undertaske to tell just what ve mean by

Christianity we find it 1s not <¢o easy. We certainly

A

should not cere to confine ourselves to historical
Shristianity as a whole,for 1t has suffered zrievously
from its ccnflict with the world, not slways conquering
in the sense of its own standards: nor can we define

it as the religion of the Nev Testament, meaning by that
that the New Testoment is its only source of authority.
Shrist himself saild his religion was to be a DProgressive
revelation; he had many things vet to reveal to his
disciples but they wculd come through his Spirit as his
followers would be able to recelve them, and thzat this
revelation throughltho Spirit would be 5 revelatlon

that he gave them, But 1t is Christianity as given us
by Christ; that is, 1t is all of his teachings as record-
ed in the New Testament, =2nd his promise of the Spirit
who would bring all things to thelr remembrance and guide
+them into &11 truth., Thu: he bound togethe¥ the ohliective
revelation 2o given by him in his earthly 1life and the
subJjective revelation of the Spirit to the hesrts of men.
Ag the Snirlt can only speak tc men by way of theilr minds

this

l. John XVI: 12-14.
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freesg the mind forever from the shackles f the past,
and, yet, as the Spirit only tegtifies of Christ the
words of Christ remain as the irmovable foundation that
steadies men.

But +this all rests upon the firm foundation that

Christs lives, or as Harnack vuts it, " on the conviet-

ion that Jesus lives we still base those hoves of

citizenship in an Eternal City which makes our earthly
life worth livingy and tolerable". lAnd the Droof that
Christ lives rests unon a historical fact, the Tact
of hins resurrection. The conviction that christ hsas
passed througn death and now lives robs death of 1ts
terrors and enhances our value of the Dersonal life.
""his feeling of l1life is bound up with the conviection
that Jesus Christ has passed through death, that Go%
has awakenhed him and reised hin to life and gzlory." )
The resurrection was to prove that He who was
dezd 1s 2live again., That the early discivles believed
that Christ arose from the dead is clear from their
testimony and from the complete change in their lives.
After the crucifixion they returned teo their vocations,
not dreaming of a resurrection,S but uvon the evidence

of the regurrection they ce to work to found the Church

on the fact of a living Lord, and the cowardly Peter

1.Acolf Harnack, What is Christilanity,p.162- 2. Ibid,p.163
3. A.C.McGifrert,The Apostolic Age,D. 36.
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vho a few dzys before in‘the presence of a girl had
denied his discivleshin, is transformed and we find nim
facing 2 crowd at Jerusalem, telling them that they are
responsible for allowing thelir rulers wickedly to

crucify Jesus whom God hsd raised up and had made hin

3.l

i

oth Lord and Christ. And from that dsy to this no

sen=ible man has ever denied that the dis~ip164believed
1
thet Jesus Christ arose from the dead. Tven those who

reject it admit that the early disciples believed 1t:
Bauer,Strauss, Kein, J.R.Seeley, and others. Now all
historians have to agree thet historical Christisnity,

£

and thus Christianity of to-day, in the words of Kein,

owes its existence to the bellief ol the disciples in

the regurrection of Christ,

But +he resurrection 1s a miracle, and,according
to0 Renan, because of thsat historical science cannot
hear to it a minute, Such a pgood historian as Seeley
takes the same view. 3But really science is not to sensi-
tive as either of these gentlemen imagined. At any rste
if the resurrection must he rejected bhecsuse it »rofesses
to be a suvernatural fact, we carnot reject the sirmile
and natural fact of the discivles' bvelief in that
resurrection. All the historians and critics s2re compell-

ed to admit this, and this is all that is necessarv for

1-M0Giffert,Apostolic Age,D.37; J.l.Rover, ApPosteolic ige.p
7, 2. Quoted by Alexander,The Jen of Man,pP.3€6.
Hng%gfert,ﬂyomtnlic Age,D.42; 3.5%eeley liatur=1l Religion,
T.240.
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our purvoses. Mr Seeley has ssid,"The achievement of
christ in founding by his single will and powver a
structure(the Church) so duxable and so universel,lis
1ike no other achievement which history records.

And the christlan chureh is so grest, and so superior

to 211 other imstitutions and asystems that they are,he
tells us,coarse,cormon,flinsy and unsubstantiagl

cormared with it; and he can account for it only on the

thecry th=at "it descended out of heaven from God".

Yet this same lr Seeley asks, "For what is, what was
orisinglly the Gospel, but the announcement that Jesus

2
7as risen from the dead?" And in the next sentence he

says,"tow 1t 1s the prévalent oninion among those who

are most venetrated with the modern spirit that Jewsus

did not rise from the dead." Well then those who are

rost penetrated with the modern spirit rmust faceé this
ugly fact: The Christian Church that is so great theat all
other institutions and systems are coarse, cormon,flinsy
snd unsubstantial compare with it; that it is "the

Moral University of the world ynot merely the oreatest,
but the only great school of virtue existing,"gthat "held
together for many centuries the civilization of Europz,

and 1t does so to this day more than most sustect;®
and it did this weork mo well that we are told the modern

historian finds it hard to express in words +the

l.Seelev,REcce Homo,b.354. 2.Seeley,Natural Religions,p240

3.FBcce Homo, Suprlementary Preface.
4.Natural Religziong,n. 233,
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:
eratitude modern civilization owes the Church: thi

0

insgtitution originated in and rests uvon = Ffalsehood.
. T+ would be difficult to imagine anything riore discour-
azing than to be forced to such a conclusion. Since the
2
days that Christianity introduced it as a new principle,
the philoasovhy of history, the meaning of human history
taken as a whole, has never ceased to have its charm
for men. They see in it the essentisl nature of the
world: 1f there is a purrose,a meaning of things any-
where, it rust be in human history. This is one thing
the Greck mnind missed. We wonder how they zot along
without 1t; for 1t 1s everything to Christianity, and
hes so become to the modern world. God is 1in histor?;
and the essential meaning of this 1s, " & divine
yurpose, a moral develovment in humanity." ’ But what
kind of beingz is God if his most exalted truth cannot
get a footing in the world zand renain here without
having as 1its foundation a stupendous falsehood? Such
a conclusion throws a »all e¥er all our search for,
and love of truth, and shatters our faith in both the
yover sna goodness of God,
Yet czome will not tolerate the resurrection of
. Christ because 1t involves the supernatural, it was a
miracle. This is nothing hut an intellectual sunerstit-

lon that vessesses some who are 80 Irmersed in vhysiesl
1.John Fiske, The Beginnings of New England, b».18.
2. Windelbard, History of Philosophy, D».255
3.B.P.Bowne, The Irmanence of Cod, p.53.




sclence that they never dream there is the problen of
reality as vell as the vprovlem of abppearance. IEvery
event has its real or surernatural slde; wherever there
is cawsstion there 1is the sunernatural. And as for
miracle, the most obnoxious Zefinition of miracle is
that it is a departure from the order of nature., And
horror of horrors, does not this mean the production
of something which nature left to hersgelf would not
protuce! And does not this remove the great gods, the
Reign of Law and the Conservation of Energy, and thus
the Temple of Science comes crurbling into the dust.
If so, then your Temple of scilence is nothing but
valient dust that is built on dust; for as a matter of
fact such miracles are innumerable in nature. And
eccordinzg to even this definition there 1s no apriori
objection to miracles in generﬁl.l

So if the last word of *the world 1s rmoral, and
if all explanation and causation mist he traced to a
versonal God, then if some spniritual exigency should

demand miracile, avriori there cannot he the slightest

objection. And if Jesus Bhrist claimed teo bhe the
fod-man, snd te mass threugh death to live again, snd
if he does live to-day, nothing cruld confirm these

facts n2 well as the niracle of the resurrection.

1. B.P.Bowne, Metaphyslcs, D.2€0.

2
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This 1is Just what,historically, 1t has done. Afier the
resurrection the discinles were 1lrmoveable in their
belief that the Word became flesh and dwelt among us;
and, as Schwegler T"as gsid,"that God hecame man,is,
speculatively, the fundamental idea of Christianitygs"
and there is not the slightest indication that Christian-
ity will ever changze in this rezard.

This is the key to the decidhering of all the
teachling of christ. He does not spesk and act always
as we should expect; but when we consider his words and
gcts in the light of the Incarnation then we see that
they are just what we might exveet from such s being.
Then there 1s a vractical »rincinle that is involved
in this specuvlzative one,namely, 2absolute cbedience to
the words of “hrist. This 1s the practical essentisl
and the Incarnation 1s the theoretical essential of
Chrigtianity. Christ dld not demand that men should

believe that he was God incarnate before they cruld

hecome his followers, but he did repudiate any clain

of dilseinleship that did not vut him first and obey him
in al} things. To be sure logically such a demand can

be Justified only on the assumption of the diety of
Christ, and even the unreflective thought of the

masses wass sure to seek the theoretical basis of the

Le
A. Schwegler, ilistory of Philosorhy,p.143.
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practical princinle; and we see Christ telling men
that to 7put 1intec practice +thne mractical principle
will iutoﬂatically reveal the truth of the theoretical

one,

l. John VII:1lY7.
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Chunter VII.
Faith and Reason in a Philosovhy of Life,

By this time we see what a large vlace religion
rust have in & philogerhy of 1life. We have continually
frund ourselves returning to the independent worlad-
Ground to explain every problem that hau demanded real

exrlanation. We have seen that the nature o< thet

Vierld-Ground 1s spirit:; ard by spirit we mean intelli-

gence, "o have seen that this ultimate intelligence
rust be unitary,or one; that 1s rmst be infinite,that
s, the indevendent ground of the finite; ard that
it rust be personal, that is, it rmist not only know
the finite, it ymigt know it«elf; and it rust not only
control the finite world, but mist contrel Ttself, This
cormbinetion of self-knowledge and self-contrel 1s what
ve mean by versonalty , and as the Infinlte anirit
noasesses absolute self-knowledpe and absolute self-
control we say He 1s the Infinite Person, and we rust

cease uging the impersonal Ppronoun in referring

El

to Hin,
even 1if we shouli capitalize 1it.

Now +his terminology ic philosonhical, but the
thougnt iu the same as we express Then we use religlous

terms, The philosorhical term World-Cround comes to mean
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exactly the same as the relizious term, God. But the

latter hzs some advantages. It 1s more farmillasr, and

in the popular mind the associations of the latter

riake 1t essentislly rersonal. Somne vhilosovners have

used the term CGod for their notion of an impersonal

First Cause, but t"religion from the beginning hai been

the gsearch after & Yower egsentially personal.”

So religion and philloscrhy brings us to the same goal.
Se we need make no apology for the fundamental

place religion has in our vhilosovhy of life. We have

Just seen that thought comes to the vosition always

held by religion. Philosonhy is commelled to define the

World-Ground as versonal intelligence, and religion

defines God as versonal snirit, Religion is the relation-

ship between God and man; and a philosophy of 1ifelcan

never be more than fragmentsry that does not ground

itself 1in the relation existing between the World-Ground

and finite mersens. That is, if it is to be a philosophy

of 1life it rmst include the entire life. And when we

look 1into experience the testimony is-such that we find

that we are not only Jjustified in founding our »hilosophy

of 1life on religion, we are not justified in founding

it uron anythingz else. "The truth 1is that religion is

and always has been the basis of societies and of

states."

l.F.B.Jerong,Introduction to the Study of ﬂompéra*ive

Religion: , DP.13%6.
2. J.R.Seeley,Natural Religion, p.2Cl.
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This is true becsause religion gives a practical view of

life by which corrunities live. But a corrmunity is an
azgrezation of Individuals, snd this practical view Tv
which cormmunities live rmust algo be a Tractical view by
vwnich the individual lives. And the world hac always been
full of religion, because men muct lixey for 1t i
certain that we cannot escane taking some attitude
toward ultimate reality, and that attitude alwavs con-
trols our conduct.

Now as men have always had religion, and religion
glves +*them a practical philosophy of 1life, it would
seen that philosorhy is a Xind of mental avnendix
vermniformis, useless exeent to endanzer our existence.

But in this case things are not what they seem. Philoso

vhy zets all its date from exnerience, and, 1t 1s true
with these concrete data we mist not expect lorgie to
glve us demonstration, but its province is rather to
internret these data, and thqs ~ive the nind neace =nd
satisfaction., And now we see that while religion deter-—
mines the vractical view of 1ife for men, individualiy
and collectively, and is the basis of states and civili-
zations; nevertheless, it mneeds rezscon 4o 1ift its
claims and demands up into clear consciousrness so that

what does not meet *he demands of reason and of life,
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and what does not satisfy a universal feeling may be

rejected. Ve all Know that false and pnernicious beliefs
. and customs flourish if not deprived by reason of nour-
ighment., %o the ecnly safety for man is to be found in
the right of *the individual Judgement, Then tco sooner
or later the intellect will assert its rights, ond zll
religiocus beliefs will have to Jjustify themselves to
the intellect, ard if the mind has not accustomed itself
to meet *these demands faith in the religious beliefs
will become imperiled. On the other hand it must not
be forgotten that a z2reat historical religion,nay,
becausge of its stupendcus Dpower in sheping the degtin-
ies of men snd states say that the fundamental question
in resrect to it is not whether 1t is true, but whether
we woulda wish it +rue, Brovning saw this and causes

Bishor Bloughram'to o2y to the nalve skeptie:

"What thirk ye of Christ" friend? When all's done
and ssid,

Like wvoun this Christianity or not?

It may be false, but will you wish it true?

Has 1t your vote 1o be so if it can?

Trust you an instinet silenced long ago
Thst will bresk silence ang enjoin vou love

What mortified philosovhy is hoarse,
And all in vain,with bidding you despise?
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Browning here is not rejeeting reason, he is' simnly
asserting the practiecal nature of belief; insisting that
needs of nractical life and the essential demands of
the nmind are first and formal logic is second, As an
examnle, here 1is Christianity, with its docetrine of the
Incarration that has,everyone must admit, solved
theoretically, at least, the rost difficult of all
protvlens, ! that of the relation of God and the Vorld;
with 1its lofty moral ldeals, and the 1ideals incarnated
in a 1life that when men try to show *hat *here was sin
in it they moke themselves ridiculous. When Christianity
is seen simply as a system of thought by which men are
brought to God we are overcome with wonder. And so
many noble ninds have said,"0h, *hat it were truet
But it rmist have origin<ted with some Dverson or versons
If 1t 1s not of God, then men here have surpacsced God;
for it is worthy of Him. And , then, the didactic of the
mind that insists that God shall be perfect compells
us to attribute this highest moral scheme to God.

In turning then to christianity for a philosophy
of 1ife the =rights of both faith and reason rust be

regnected,

1.7indelband, History of Phillosonhy, p.235.




73

Chanter VIII.

The Final Philosophy of Life.

Christianity claims to be a revelation of God,
and this 1s what makes it so important to us. As Amiel
says," as it is irmpossible to be gutside God, the best
is consclously to dwell in Him." But consciocusly to
dawell in Him means that we must know Him, and as we have
geen the alleged subjective revelation to the hearts
of individuals 1s open too ruch to 1rposture to be
credited by men, and the objective revelation in nature
is tco contradicteory, tce inconclusive, anc lacks too
much in contents to be of much uae to men; we are forced
to turn to a system that reveals God in act. This is
what Christianity clains to do. God was in Christ, the
tpostle Panl tells us,reconclling the world unto himself,
and, again, he says, in him dwelleth a2ll the fullness of
the Godnead bodily. So as we see Jesus Christ speaking to,
and acting towards men in Pualestine over nineteen hundred
vears ago it means that God so sbeaks =nd so acts to men
to-dayv.

The central thought in christ's teaching in re=
gards to (od 1s that he is the loving heavenly Pather
of men., But thisg a2ttitude of God as Father 1s double.

The genersl impression that Christ mokes upon us is that

l.Anmiel,Journal Intime, July l1l6th.1848,
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God 1 the Father of all men, but when the particular
vacsazes gre examined it is surprising how he seems to
be ever offering the zslternative of accepting or reject-
ing God as Father, Thus the double attitude ic svwvarent.
God is Father in whzt we might ¢2ll the naturszl sense.
He has crezated all men; the evil as well as the good
find their origin in Him. Therefore he sends the rain
and sunshine uvon both classes alike, On  the natural
plane 211 share alike in the arest commonplsace blessings
of 1ife, and all have access to the natural resources.
At least +his 1e true as far as the Father is concerned.
On the other haﬁd men may reject the Father's love, and
then Chriast does not hesitate a moment to tell them that
their father 1s the devil. But the solution is better
seen 1n acts of Christ rather than in his words, and
this carries us back to the rrincinle that Christ is
the revelation of Cod in act. Before men have truth
presented to them Christ is exceedingly gentle with
them, but az soon as they deliberately reject, or what
svpears to be worse to him,refuse to consider the truth
ag he nproclaims 1it, he without the slightest hesitation
terns them serpents,offspring of vivers who can hardly
escape the judgment of Gehenna.

And this could hardly be otherwise., God's purvose
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is to bulld up a kingdom of rightecusness, that ia, a
moral kingdom. Now to be moral the subjects must enter
it from choice; and to be a kingdom, the King's will
rust be supreme at =11 times. So God to be Father in
the highest sense must be so0 by the choice of men. This
1 simiiar to the distinction between the natural and

the moral love that dDarents have for thelr children,

4o

It is plain thuat naturzl love, no matter hew satisfying

it may be to the parent, is fatsl 4o the child if not
used as the basis of moral love, Schieiermacher said
the moral 1s the imposition of reason uron nature.
Thus the blind natural feeling that the parent has for
the child rmst be enllightened and gulded by reason, and
thus it attains dignity and worth. So bath in the
relations existing hetween God snd man and those
between man and man the moral rust dominate, And in
Jesus Christ we see just how God acts as Father in the
toward
double sense. Then the problen of God's zttitude us is
2 very slmple one,namely, He is a loving hesvenly Father
who has brought us into existence, ond He will do every-
thing for us on condition that we make His will our will.
But the real vroblem here 1s 4o know just what
God's will is - not, of course, in every detail, but

in its great general lines of action. Theoretically, the
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docirine of the Incarnation solves this problen, but is
there any eoncrete test by which men may know +hat
Christ actually does represent the Father, and that
christ's mind and will is God's mind =nd will? There 1s
such s test given us by Christ himself., IF anvone willeth
to do God's will he shall know whether +he tegehing is
of God or whether 1t 1s the teaching of a mere ran by

the name of Jesus. This takes the burden of 1roef fron
the mind of men and places it in the heart; from the

intellectusl nature and puts in in the moral nature. The

test 1s not logic but exverience, and +hus the responsi-

=

bility falls upon the Individual in such a way that he
cannot escsne the resnonsibility of making the test.

It actually brings the judement seat of the Eternal
into the heart of every man who hsac access to the words

of Christ; and what ShekesbPeare says of the heavenly

court of justice becomes true in the breast of men:

There 1s no shuffling, there the action lies
In his true nature; and we ourselves compell'dq,
Iven to the teetl and forehead of our faults

To give 1n evidence,

If a man refuses to make this simple test he does mno less

than acknowledge that he is not verv anxious to know

1. Hamlet, Act IIT.sc,III.
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whether or not the greatest blessings ever offered to
man are real and true,

The elenent of mysticlism enters our prohlem
just here, His teaching is to a larze extent composed
of promises both spiritual and material. To cormune
with God is the zreatest of gniritual biessings, and,
accoxrding to the doctrine of the Incarnstion, to
commune with Christ when upon earth was to corrune
with God. But what about corrunion zfter Christ's
egrthly 1ife had ended? We saw that thought demanded a
community in the Godhead that was at least s duality
before it ccould nrovide for the moral nature of God;
and now we see Christianity asserting that God is a
Trinity. And Christ Baid;lf ye abide in me, and my
words ablde in you, ask whatsoever ye will, and 1t
shall he done unto me, This lesds ues to helieve that
nrhrist was to return and spirituslly abide in the hesrts
of his dilscinles. Yet he sald 1t was exvedient for his
dlscinles thsat he should po, for wwon hias geling denend-
ed the coring of this Spirit. Hovw no one has ever suc—
cercded in defining just the distinctions in the Trinity;
we only know the fact that Christ both distinouished
hinself from the PFather and the Spirit and ldentified
himgelf with the Father and the Spirit. Just what these

Aictinctions and identlities are we do mot know. Sc¢ when
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it 1s said that the Father, or the Son, or the Spirit
abides in the heart +the fact is the Triune God 1is there,

The simple facts of the Christian revelation are
that Jesug Christ gives us the genersal,fundamentzal,
ohjective laws of 1ife in his histerical revelation,
and the Spirit guides us in the gpecial arnlication of
thege laws by his subjective revelation. The two give
ue the revelation of CGod the Father.

A very irmortant point just here is, what should
be our attitude towards Christ? He gzives us & very simple
anagwer: that of uncomrrising chedience and loyalty to
hirn. He mst be put first, before parents,children, and
indeed one's own life, This seems hsrsh, for the rights
of the natural affections seem to us ungestionably to
take precedence of all others, and there is nothing in
cthical theory thzt can objeet o a man loving himgelf
firast, It iz s very old proverb amovz2st us that self-
pregervation is the first law of nature. Yet when we
turn to exverlence we find that it is self-sacrifice
that makes the heroes of the race, Paulsen 1giv95 three
great truthe that Christianity has ergraved unon the

hearts of nen, Two ef *hese,Suffering is an essential

nhaze of human 1ife, and, The world lives by the

vicarious death of the just and innocent are based uvon

gelf-sacrifice. And we all concede that one has a right

1l.Systenm of Fihics, 15%.




to sscrifice hinself for his family, his country, snd his
honor, Now whel we say a manh sacrifilces himself Tor his
honor we simply mean that he loses his vhysiesl life
instead of his ideal 1ife. There are ocecasions in the
history of the race when either the vhysical or the idesal
nan must die.

Though lecve rebnine, and reason chafe,

There came a voice without revnly, -
"'rig man's perdition to be safe;

When for +he truth he ought %o Aie".

But just what is the 1deal man that no one with a sense
of honor would sacrifice is difficult to determine. The
truth is, in the history of the race most men who have
sacrificed themselvegs for the ideal man have done it
more for an undsfined but vrofound feeling rather than
from 3 clear sense of +the 1ldeal., Now *he Christian
claim 1is that the ideal man has become concrete in the
man Jesus Christ. He is a man, in 211 things made 1like
unto his brethren,*he sinless man, the verfect man., Now
we do not wonder at men sacrificing themselves for the
ideal man within them, and we should not wonder when they
have sacrificed thenselves for the clear cut, historical
ermbodinent of the ideal man. So when Christ demands that

we put loyalty to nim first he is simply showing us

l.Emerson, Sacrifice.
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in a verfectly clear manner how to live tha largest
1ife. He szys he came thet men might have abundance of
1ife; and to he loyal to him first is to assure lovalty

to the ideal man within man, and to one's blood rela-

tives and one's friends. As Lovelace put  i4:

I covld not love thee,Dear, so much,

Loved I not honor more.

Now absolute loyalty to Jesus Christ means abhsolute
obedience to him in everything. This is the ideal that
we should ever strive to realize. We now sceek to know
the Pather's attitude toward us, our attitude toward
Him, and our attitude toward each other.

Cod's attitude toward us as revealed by Jesus
Christ is best expressed by the »hrase hely love. The
vhrasse 1s tautological, Tor love in its highest sense
1s always in union with holiness; but it is helnful in
makinz the thousht clear. This being his nature 1t is
not surprising that he ©alls us to nothing less than the
verfect l1life, Christ says, Ye shall be perfect, as your
Feavenly Father 1is verfect, Now we sre told that "life
demands for its perfecticn both outwardlfortune and
hanniness 2nd inward weorth and peace." And this is

just what Jesus Christ vromises to men. He inzists

1.B.P.Bowne,




81.

that we shall vut the inward worth and peace first; but
having dcne that, he »ronises that the outward fertune
and harpinesz shall surely be given. To use Christ's
own words, But seek ye first His kingdom and His right-
eousness; and all these things sh211 be added unto vou.
The adversative, but, is used to contrast the Gentile
theory of 1life with his theory of life. The difference
is clear, the Gentile puts outward fortune and havriness
first; the christian nuts inward worth and peace first.
Not +that material wealth is to be deswyised, Christ
admits that it is immortant,but to ruvt it first is to

develoy the syirit of self-sufficiency which prevents

us from getting the higher goods. The divine plan is to
puild up 2 syiritual kingdom on the ©»lan of *the family.
The chief good is to satisfy the heart's demand for

¢od. If we will seeX. God and rightecusness first then
these necessary things will be provided. This brings
God into the details of the daily life. And because

of thig it has always been too definite and dietinect

a »rinciple for the vast majority of even those who call
themselves Christians. In the great crises of 1ife we
~1adly fly to CGod, and our trust in Him then is not
without its reward; but He would have us do 1t in the

cormonplace thinzs of every day life. Now this prineiple
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iz clear and cavnzble of mractical proof in ocur lives,
but so many of us fear to test it. Christ was so sure
of its truthfulness that he considered it outrageous
to think God would not make good the promise, and he
drew the snalozcy of earthly fatherhood to show that
to doubt this principyle was absurd. Yet in some
gquarters to accept this princivle is not only consid-
ered ahsurd but fanatical. There is however no niddle
ground. Ve rust choose between the Centile theory of
life and Christ's theory. Avriori there are not the
slirhtest objections tc the theory that all the laws
in the universe work together for good for the man
mhose subnreme desire 1g to make his will conform to
the divine will, And the princivle can be tested in
exnerience. One thing is sure, if this nrinciple is
true then we are absolute masters in this life. Ghrist
is alrmost cruel he ig so tenacioug in foreing from us
g decision upon this princinie. He says the love of
money is an enemy; it must be annihilated; in cshort,
wve must choose between (od and mammon., But if we
annihilate this our only protection is thigt this
princinle be true, Selfishness 1s an enemy. I+ must
be renlaced with self-denial to the voint of self-

reminciation. Again if we do this our safety depends
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upon the truth of this principle. Care is ancther
enemy which Christ ranks with heathenism. If this prin-
ciple is true there 1is no rlace for czre in 1life.If we
treat these thinge as enemies then we are forced to a
l1ife of trust; but *this is Jjust what being a child

of Cod means, and this is why Christ contrasts his
princirle with the Gentile view of life. The two lives
are so dilfferent that many of us fear to put the

vrinciple to the test; but this is what Christ every-

-

where is insisting uron. All of his teaching rects
upon this basal prineinle that God is in his world, has
control of things, and if we meet the conditions we
gnall be at home everywhere in his universe. All Dless-
ings then,temnoral and spiritual, denend uvon obeying
the will of Cod as it is revealed in Jesus Christ. If we

do this no experience in 1life can crush us; even death
| no. longer has terrors for us, as 1t becomes simply the
zatevay to a larger life., Thus we gee God's attitude
toward us 1is that of a leving heavenly Father_who
understands all our needs and will surply then; and our
attitude toward God should be that of dutiful children
seeking always to do the Father's will.

Our attitude toward each other is best expressed

in the phrase,Love thy neighbor as thyself. Under

normal conditions a man seeks his own good; he wishes
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good for himself. Thils attitude Christ insists every
man shall take toward every other man. This too is
perfectly plain. We always know whether we intend good
or evil toward our neighbor. The attitude of good will
toward men is absolute, indeed, it is the only sbsolute
thing in our lives. And the rule of action by which this
attitude finds expression is, 2ll things vwhatsoever ve
vould that men should do unto you, even go do ye also
unto them. It rmist not be forgotten thst this rule
assumes discipleship. One as a member of the kingdon
of God, alwavs hoving the attitude of good will toward
nic fellow man iz to act toward others as he weould wish
tiiem to act towards him. It can be readily seen how
raridly the world would be transformed if all these

who ¢211 themselves by the name of Christ would seriocus—

2

Ky and earnestly get to work to nut inte practice in

T

their liveg his teachinz of God's attitude towards men,
nen's attitude to God, and men's attitu’e toward esch
each other,

But there is another point thst has not been
touched upon yet which is very immortant: one's manace-—
ment of himself., After all has been said and done
this is man's most 4ifficult »ractical problem. He has

& Judge within his breast that is exceedingly stern,




85.

and exacting at all times. Byron in one of his poens
began to enumerate the outward and accldental things
that have nower over us, but he ended by admitting that

the most powerful factor waz within:

Oour means, our birth, our nation, and our name,

Our fortune,tenper, even our outward frarne,

Are Tar nor votent o'er our yielding clay

Than auzht we Xnow bheyond our little day.

Yet still there whispers the small voice within,

Heand throuszh Gain's silence, =znd o'er Glory's din:

Whatever creed be taught or land he trod,

Man's conscience is the oracle of God. !
of courée the Christian solution to all the problems
of «elf in simply.to seek first the Kingdom and God's
rizhteousness, that is, put inward worth and peace first.
And Jjust how to do this 1s made so perfectly plain by
Christ that we miss it through its simplicity. Inde=d it
is one of the most renarksble characteristics of Christ
that he gave the world his great princinles of life
while speaking sbout the most ordinary things; Jjust as
if he were cslling men's attention to something that
had always been perfectly obvious to everyone, and

11marr no clecumstances could it nossibly be otherwise.

1. Bvroii, The Island.
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Arparently he simwly called to their remembrance what

they .had always known, and what they could not think

of denying without transparent absurdity. The reason

B

of this iz not that he had in mind the thought of Pove:
Man rust be taught as if you taught ther not,
And thines unknown drovosed as things forgot.
‘But rather because he had rerfect insight into hunan
l1ife and knew verfectly what could,and how to, satisfy
it. Augustine's words,"C, Lord, thou hast made us for
thyself, and our heart 1is restless till it finds rest
in thee", exvresses Christ's key to the solution of
the problem of human 1ife, and explsin his method.

It is one of thece sayings that give ug Christ's
zreat nrincinle of gelf-mastery. "Everyone that looketh
on a woman to lust after her hath committed adultery

with her already in his heart." Beyond a doubt this

simplc sayinz is one of the most marvelous combhinaticns
of words ever uttered, expressing as it does thought
that reveals the Thinker's insight into human nature

so profound that it is nothing short of wverfect. The
lonely majesty and lofty scorn with which all pretense
of defense of sensuality and unchastity are set =side
are only equalled by the sublime horve of & iriurrhant

1ife that 1is offered to everyone, He s2ys men are respon-—
gible
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for the most fleshy of sins, but he does not arbitrarily
ascert it. Thinking, he here tells us, iz the source of
action, and thus ve gre resvonsible for action,because
thinking can %be controlled. This is self—evidﬁnt in
experience, One may make his mind a sewer, but he Knows
that the time and energy in sccomplishing this unsavory
work could have made it as the cleanest and sweetest

of mountain streams. Thus we sre ever making our heaven
or hell, Theoreticslly one is Jjust as easy as the other.
Practically *he fact that we are in a world of heredity
and socizl sclidarity makes the pronrler more difficult.
But Christ was 80 confident that his followers could
raster these that he for the most dart ignored them.
Heredity and all its dprorhlems he met with his doctrine
of the forgiveness of past sins. The purifying and
splritvalizing influence that the consciousness of sins
forgiven had upon one gseemed to him enouvgh te take ¢aore

of heredity; and to follow hin was to live so close

ck

o)

God that the influence of one's fellows could be overcome
when that influence was evil. Then the way to get commlete
control of self 1g to know God in congtant cormrmnion,and
no exverience in l1life will be too rmuch for use ALl things
shall work togzether for good to them that love him;even
sorrow and death shall be made to help us to a higher

"
1life, zand we shall understand the passionate pleasure
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of pra&er to the soul that grieves,"
liow if we were to gum up our DPhilosophy of life

in a single principlie we could do it in no better words
than those of Browning:

I say, the acknowledgement of God in Christ

Accepnted by the reason,solves for thee

A1l questions in the earth and out of it. *
That is, God the Father hacs revealed his will on the
fundamental things of 1ife throuzh his Son,Jesus Christ,
and our vroblem is to work His wilil out in this world.,
Ve have seen thot God's attitude towards us is that of
a loving Father: 1f we ighore his will he will still
send us the zreat cormmonplace blessings of life; but if
our attitude 1is that of obeying His will as revezled
in Christ, putting Him and the interests of the Kingdom
first, then we are assured of outward fortune snd hapni-
ness and inward worth and peace. Indeed the promise is
if we obey the words of Christ we shall be conscious
of his presence. Now when Christ said that tenwmoral
blegsings were necessary he determined our attitude
toward the world; these may come into the life until they
conflict with the demands of the higher 1ife. Thus the
love of money and the fret of care are banished from

life, according *o Christ, two of our greatest enenies.
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And when he assurcd us of inward Peace he made pogsible
the mastery of life. But our attitude towards God deter-
mines his attitude towards us, and upon this devends

a2ll our blessings. But our attitude towards God involves
the attitude of goodwill towsards all nen, even our
enemies. Thus the revelation of the will c¢f God 1n Jesus
Christ is complete. It 1is that each individual shall
consider that he 1s a member of a family that includes
all the children of men, that he rust love all as he
does himself, and that if he obeys the Father's will,
211 hies needs,temporal snd spiritual, will be met. He

is not to withdraw himself from the world, but work out
his philosobhy among nen, earnestly seeking the guidance
of the Spirit, Thus the pPrize is given to the seekers
after kKnowledge, 2and indolence is condermmed without
mercy. It ie the man who does nothing that reccives

the geverest condemnation from Jesus Christ.

No one c¢an deny that theoretically the plan is
perfect. The nerfect life is made possible;both outward
fortune and happiness and inward worth and Ddeace are
assured. That is the triumphant life is not only made
possible but is made certain. Mr Xucken, after review-
ing the systems of men covering a period of two thousand

vears sces nothing but hesitation over even the oreat
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gernersl »rinciples of life, With his princinle he might
. come back here two thousand years hence and hic result
would be the same, He insists that the modern mind deces
net take to the Incarnation, it »refers to come to tGod
direct. Well then the modern mind will miss the solution
of the problem of life., If Mr Tucken would take the
gystem of Christ as given by him, and ther look into
history to see if it hag v»roven itself by its resulits
he would see that there is no place in it for hesitation
but shows the way to a triumphant 1life. The German
philesovher's results of his study of the vphiloscrhies
of life covering two thousand years remind us of the
saying of Rugkin, that he did not wonder at vwhat nen

suffer but he often wondered at what they lose,

NOW UNTO HIM THAT IS ABLE TC DO EXCWEDING
ABTNDANTLY ABOVE ALL THAT "X ASK OR THINK, ACCORDING
T0 THR POWER THAT VORKETH IN US, "UNTO HIM BE THE CLORY
IN THE CHURCE AND IN CHRIST JESUS UNTO ALL GENERATIONS

FOR EVER AND RVER., AMIEN.




