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INTRODUCTION
A. Problem

The purpose of this dissertation will be to present a
study of the life and thought of Hosea Ballou (1771-1852),
the mos@ prominent leader of the Universalist movement in
America. It will attempt Lo put into perspective those
events and experiences w@ich played an important part
in shaping his character, and Wi}l seek to discover the
sources of his religious thought. Furthermore, an attempt
will be made to present thg ma jor facets of his thought as
found in his many wrlitings. The more important of these
publications will be analyzed and the evolution of hig
thought traced through the many years of his ministry.
Emphasis will be placed on the significance of his theology
in the 1life of his own denomination and in the rise of

American religious liberalism,

B, Significance of the Problem

Hosea Ballou was one of the most inflgential figures in
nineteenth century American religious life. He was a leader

of the forces which strove to overturn the accepted theories



of the'atongment of Christ and to hnmapize_man's thought
of God.‘ His conception of the Deity as a loving Father who
will save all of his children did fuch to undermine the
Calvinistic theory of the salvation of an elect few. Yet,
outside of the Univgrsalist denomination, Hosea Ballou is
practically unknown. There has been no biography written
since 1889, There is a great need for a study which will
adequately tell the story of his interesting life, and
present the leading tenets of his thought.

A proper study of Ballou's theology has never been made,
As will be seen below, his past biogréphers have been con-
tent to propagate a myth that he was unaffected by the
thought of other men as he formulated his own theology.
It has been thought that Ballou was a completely original
thinker. Thus past writers have made no attempt to trace
the sources of his thought. Therefore, a study'in this

area is badly needed.,

Ce Other studies

Three full-length biographies of Hosea Ballou have
appeared. The first was the work of his youngest son,

Maturin Murray Ballou,l This blography appeared three

1, Maturin M. Ballou, Bilography of Rev. Hosea Ballou
(Boston: 1852).




months after the death of Ballou,l and was obviously rushed
into print to capfure the market before someone else did,

That this is more than conjecture is shown by the fact that
Maturin Ballou and Thomas Whittemore, Hosea Ballou'!s closest
disciple, had a brief misunderstanding on the subject. Whitte-
more was preparing his biography when the son proposed that

he give way to the family and defer publication.2

Maturin Ballou's book is a filial eulogy. Much of it is
taken up by long extracts from tributes by well-known
Universalists which no doubt appeared in print on the decease
of his father., It was hastily prepared and suffers from a
lack of orderly arrangement,

Despite the faults of this treatment, it is valuable for
the historian and biographer for several reasons. It 1s not
‘to be doubted that many of the stories and the anecdotes
which £ill its pages came to the son directly from Hosea
Ballou himself. This material, which otherwise might have
been lost, is invaluable not only for the insight it gives
into Ballou's character but also for the informabtion which
it supplies concerning the many adventures in which he was

involved,

1. Hosea Ballou died on June 7, 1852, The publication

of his son's biography was advertised in the Trumpet and
Universalist Magazine, XXV (September 11, 18527, E@.

2. The misunderstanding created by this proposal can
be seen in an exchange of letters in the Trumpet, XXV
(February 26, 1853), 50.




One other feature of this biography is helpful. Hosea

Ballou never kept a journal,1

and was reticent about writing
an autoblography. But his SQn.Maturin prevailed upon him

to rebord some reminiscences,> These are‘scattered here and
there through the son's book and give Ballou's interpretation
of some of the events of his 1life,

Thomas“Whlttemorets blography of Ballou appeared from
185u to 1856, It is a long, rambling account of everything-=
no matter how tr1v1al--that Whlttemore could collect con-
cerning his master.3 WMuch of it, Whittemore himself claimed,
was prepared before Ballou had passed away}* Whittemore uses
largely the annalistic method. In order to trace the develop-~
ment of many incidents{ it is necessary to skip from section
to sec£ion in his work,.

Whittemorets four volumes suffer ?rém his attempt to in-
clude everything which Ballou ever did., He obviously kept

a fi}e of newspaper clippings and_articleg and used all of

them., Furthermore, he tells of every convention which Ballou

1, Letter from Hosea Ballou to Thomas Whlttemore,
November 25, 1829, Printed in Thomas Whittemore, The Modern .
History of Universalism from the Eraof the Reformation o
The Preésent Time (Boston: 1830), Ds U33ne

2, M. M, Ballou, Hosea Ballou, pp. 352-353

3. Thomas Whittemore, Life of Rev. Hosea Ballou; with
Accounts of his Writings, and Biographical sSketches of his
Seniors and Contemporaries in the Unlversallsb Ministry
T Volumes; Boston: LO854=1855). -

L. Trumpet, XXV (February 19, 1853), 1h6,

1
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attended in his mpré t@an‘fifty years of preaching. He
appgrent}y_hgq‘alﬁile of old ordination and installation
programs, alsp,_?or.he dutifully lists every one in which
Ballou took part, along with the names‘of the other .
participants, While these features give the historian much
raw material, they are not conducive to_intgrgstigg bio=
graphical study on the part of the general reader.

The biographies of Maturin Ballou and Thomas Whibtemore,
having been written immediately on the death of Ballou,
are naturally ;acking in perspective. The men were too
close to the events to form any clear judgment; they were
too pér;onal;yﬁipvolveq to be able’toqsee‘Bal;ou's weaknesses
and failings. ﬂMongsg?;pug of all, ?rom”their_work grew the

myth that Ballou was purely an original thinker. They

" believed that his theory of atonement, his unitarian con-

ception of -God, his Arian conception of Christ, and many

aspects of his tHoughb, were independently arrived at by

his study of the Bible. ~This dissertation will attempt %o

show that they were mistaken, ) h
Thirty-seven years after Ballou's death, there appeared

the third full-length biography to pe written. This was

the work of the Uhiversalist divine, OScar Safford.l Hg had

not known Ballou; Writing almost two generations later, he

l. Oscar Safford, Hosea Ballou: A-Marvellous Life Story
(Boston: Universalist Publishing House, 10689).

e



should have had more pergpective on his subject. But, on the
whole, his book is a denominabtional eulogy to a past leader.
He failed to realize Ballou's indebtedness to other thinkers,
and propagabted the myth that he was completely original,

Writing in a time when Hosea Ballou's theories con-
cerning no future punishment had come into discredit in the
eyes of his denomination, Safford attempts to minimize Ballou's
devotion to this thought. As a result, he seriously distorts'_
Ballou's opinions. _

Safford's treatment on the whole is light; he makes mno
serious effort to give an exposition of Ballou's thought. He
writes more in the style of a Victorian novelist than in that
of a serious biographer; but, in the light of the inadequacies
of his two predecessors, his work has beén more influential.,

Since Safford!'s day there has appeared a scabtering of
periodical articles and addresses on Ballouts life and work,
These are primarily indebted to the biographies mentioned,
for their material., The most notable exceptions are the

/
articles of E. G. Brooksl and A, St. John Chambres® Brooks,

l. E« G. Brooks, "Rev. Hosea Ballou," The Universaliszt
Quarterly and General Review, (New Series) VIL (October,
18707 - 389 =120,

é. A, St. John Chambré; "Hosea Ballou and Edward Tur-
ner=--A Contribution to the 'Truth of History'," Ibid.

(Januvary, 1873), AO-AQ.‘
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" who appears to have known Ballou intimately,.presents a

refreshingly f?ank portrayal of him-=his weeknesses as well
as his virtues, Chambrgfpresents a series of letters between
Ballou and Edward Turner, the preservation of which has added
much to our knowledge of these men and the'relations between
them during the Restorationist Controversy.

Two lectures delivergd in 1903 complete this review
of past work in the field. They were both productions of
the Universalist minister John Coleman Adams. "Hosea Ballou

and the Larger Hope"l and Hosea Ballou and the Gospel Re-

naissance of the Nineteenth Century® are asppreciative of

the contributions of Ballou to the rise of American religious

liberalism, but they offer little or no new maberial,

D, Limitations of the study

Although this dissertation will deal with the entire
life of Hosea Ballou, the examination of his thought will be
limited to certain areas. Interesting as they are, his

ideas on educational, political, and social problems, will

"L John Coleman Adams, "Hosea Ballou and the Larger
Hope," in Pioneers of Rellglous Liberty in America. Being
the Great and Thursday Lectures delivered in Boston in

Nineteen Hundred and Three {(Boston: American Uniterian

Associlation, 1903).
2e John CGoleman Adams, Hosea Ballou and the Gospel
Renaissance of the Nineteenth Lentury (Boston: Universalist

Publishing House, 1903)e
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enter this study only when they bear directly on the im=-
portant areas of his lifé. No other attempt at exposition
of his ideas in these areas will be made, Rather, the
intellectual aspect of this study will be confined to his

religious or theological thought.

. E. Procedure.

This dissertation will present a blographical
chronological treatment of the 1life of Hosea Ballou, treating
the major events as they occur. There will be variation in
the treatment, however, In certain selected instances, the
topicai approach will be taken. This exception can be
illustrated by the case of the relationship between Ballou
and the Unitarians of Boston. This topic will be treated
at an appropriate place in the dissertation, the matter
covered extendling over a greater range of years than will be
the case in most instances. It is believed that the mixture
of these two methods will facilitate a clear presentation of
Ballou's religious thought.

Since a critical evaluétion of Hosea Ballou's ﬁheology
will be one of the major purposes of this dissertation, a
careful examination will be made of all of the works of note
which came from his pen. The evolution of his thought will

be traced through the numerous controversies in which he



ipdulged. The published controversies supply inbimabtions as
to what Ballou was rea@ing at various periods of his life,
Those works which have a bearing on the evolution of his
thought will be set forth and parallels drawn,

An exposition of Ballou's ma&or works will be given in
the various periods in his life when they were published.

The appearance of certain important ideas will be traced in
these publications, Changes in his thought through the
various editions of his major works will be noted as they
appears -

The materials used in this study are many. Past
biographies, of course, will be consulted in addition %o all of
Hosea Ballou's books and sermons. The periodicals of which he
was editor or co=-editor over the years will be carefully ex-
amined for their bearing on his life and thought. To these
should be added the many letters and articles which hé-eon-
tributed to newspapers in thﬁ~years when he was without
editorial dubties. |

Materials never before consulted provide much insight
into the man and his work, His sermon workbook is extant
and gives an indication of his approach to sermon preparation.
His last will and tesbtament is also available., Many letters
of Ballou and his friends.have‘been found in the files of

the various churches which he served. These provide many
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details not known before, In addition are the records
of these Universalist societies, They give information
concerning the rglationship of Ballou and his parishes,

The biographies and au?obiographies of several of his
friends and acquaintances have been published and supply
much detail which helps fill in the more obscure areas of
his life. These, of course, also are helpful iﬁ the matter
of his relationship to his contemporaries,

Finally, the impressions gatheredﬂin many an hour
spent at the places which were familiar to the eyes of
Hosea Ballou will help to‘breathe a feeling of reality into

the incidents of his life. Visits to hig birphplace in
‘Ballou's Dell at Richmond, New Hampshire; travels over the
Vermont roads on which he nodg horseback; views of ‘the
harbor at Portsmouth as he looked on it for several years;
these and many other first~hand experiences will, it is
hoped, help to bring to this biography an appreciation of

the man which books alone cannot give.



CHAPTER I
RICHMOND, 1770

Nestled among the hills of the little bHown of Richmond,
New Hampshire, is the beautiful valley still known to some
as Ballou's Dell, Here, within the sound of the gushing of
several réfreshing springs, Elder Maburin Ballou bullt the
log cabin which was to be the home of his large family, With
his young sons at his side, he struggled to make the stony
soil produce enough to Insure, at best, a bare existence,

Maturin and his wife Lydia, who was big with child, had
come to Riechmond probably in the spring of 1768, The preced-
ing October, Maturin had purchased eighty acres of unecleared
land for fifteen pounds,l 4nd so they transplanted their
home from the civilization of Rhode Island to the wilderness
of Cheshire County, New Hampshire. But the hardship was well
worth the price paid in toil; for, Maturin was doing the
Lordt's work, A Bapbtist preacher, he had come to minister to
a gr&wing community of fellow believers,

Maturin Ballou had been born in Providence in 1722.2

1, October 8, 1767. Adin Ballou, An Elaborate Histo
andéGenealogz of the Ballous in America (P rov1Eence‘1888§
e
2. October 30, 1722, Thomas Whittemore, Life of Rev.
Hosea Ballou} w1th Accounts of His Writings, and Blographi-
cal Sketches cf Tis Seniors and contemporaries in tne Univer-
Salist Ministry (b volsS.; Boston: 185h4=55], I, 18. -

11
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His great-great-grandfather, the £irst Ballou in America,
was among the co-proprietors with Roger Williems in Rhode
Island in 16)4.6.1 It is thought that this Mathurin Bellow
(for so he spelled his name) was descended from the Normans
who crossed over to England with William the Congueror in
1066.2 Thus, the blood was originally French,

Maturin Ballou was a turner by trade and, according to
tradition, he for a time manufactured spinning wheels,3 He
began his preaching in Smithfield (later Lincoln), Rhode .
Island, in 1752, when he was thirt:;r years old, Like most of
the Baptist ministers of the day, he probsbly had no theo=
logical education.t Such education-was considered unneces=
sery; bthe lmportant thing was to have the Spirit spesk to
you through the Seriptures. Likewise, pecuniary compensa-
tion was not expected; Maturlin never accepted money for his
ministrations.E The Baptist preacher of the day j“ea:nmed his
daily bread with his hands,

Maturin end Lydia were merried in Smithffeld in 174l.°
She was born in 17257 in Providence s the daughbter of Richanrd

Harris, a Queker whose forebears had come to the colonies

1. A, Ballou, The Ballous in America, Ps Ve

2. Ibid, I

3, IDide, De 66,

. Whittemore, Life of Ballou, I, 19.

5. Maturin Murray Ballou, Biography of Rev. Hosea Ballou
(Boston, 1852), pe 2. .
. 6. A. Ballou, The Ballous in America, pe 65.

T« February 6, 1725, Ibid.
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seeking asylum in the time of Charles and Loaud.l Aside )
from these details, little is known of Lydia Harris Ballou.
Maturin and Lydia lived the first twenty-four years of their
married life in various towns in Rhode island, laboring,
ministering, and raising a large family. Nine of their
eleven children were born to them in these years and at
least one of them died. Amey lived just six years, dying
in 1756.2

When the ?alléus'mOVed to Richmond ip 1768 they‘brough?
with them Mary, Lydia, Maturin Junior, David, Nathan, Sarah,
and their sickly three-year-old Fhebe. Stephen was born %o
them that September, Benjamin, now a young man of twenty=
one, stayed behind in Scituate, Rhode Island,3,anxiousito
strike out on his own. So the burden of clearing land,
building the cabin, and ﬁilling the soil fell on the shoul-
ders of Maturin, Segior, with thg help of young Maturin who
was thirteen; David, ten; Nathan, eight. It is no wonder
that it was at best a meager existence that the ?armer-
preachér could wring from the uncooperative soil,

But the Ba;lous were not without fr%ends in their new
Wilderness‘home. Lydia'had two brothers, Apthony and’Uriah i

Harris, and two sisters, Mrs., Sweebt and Mrs, Phillips, there.u

1, M. M, Ballou, Hosea Ballou, pe 18-

2. A. Ballou, The Ballous in America, p. 125.

3. Statistics drawn from I1bid., ppe 12L-130, passim;
Interpretation by the present writers- i

. Whittemore, Life of Ballou, I, 19.
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They probably were the determining factor in bringing the
Ballous to Richmond. The Harris, Phillips, and Sweet
families were among the first settlers of the town. The
township'!s charter had been granted in 1752, but it was not
t11l ten-years later that the real movement of populatibn

to the area began.l When the first town meeting was held in
1765, Uriah and Anthony Harris, Israel Phillips, and.Jonathan
Sweet, were among the qualified voters.2 '

It was a promising area that these families had come %o,
When the first census was taken in 1773, Richmond was found
to0 be second in population in the county with Ti5 residents 3
By the late eighteenth century its population had risen te
almost fourteen hundred.u It was probably with great expece
tation that Maburin arid Lydia Bsllou threw in their lot with
these pioneers,

The people of Richmond were no doubt happy to have this
preacher as btheir own. For they were of a very serious type:
Baptists and Quekers., These two sects were to predominatbe
for the first seventy years of the townt's history.5 With
their new preacher among them the Baptiéts were able to form

their church in 1768, Not for tweive more years were they

1, William Bassett, History of the Town of Richmond,
Cheshire County, New Hamp_ﬁ__ls re, From Its First sebulement,
o 1882 (Boston: 188Y4), ppe 1, 10

2. Ibide, PPe 27, 31,

3. Ibide, PPe 2, b

L. IBId., p. 24

5. Ibides, Pe 222,
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strong enough to pubt ﬁp a meeting house;l-but meeting
houses were not important to these simple people. They met
in the homes of their leaders: when not at Maturin's place,
they would éather at the homesteads of Elder Artemus Aldrich'
and Deacon Simon Thayer.2

Maturin Ballou was their kind of man. He was plaine-
spoken, like themselves. His sermons were -earnest, and only
occasionally eloquent 3' But, it was as a man that they
probably liked him best,., HlS unostentatlous manner, Wthh
bordered on meekness; but, above all, his forgiving spirit,
explain the high respect and influence this person had among
his people.u Maturin took his Calvinism seriously. ﬁe was,
on occasion? light-hearted and would tell a godd story or
a joke--but, he would soon sigh and repent his indulgence
of this part of his nature.5

Despite the poverty and trials of this pioneer existence,
life held much happiness for Maturin and Lydia. The latter
part of the year 1770 was of particular joy for Maturin "knew"
Lydia, and soon she could tell her husband that again the Lord

had smiled on them and that she was with child.

1. Ibld,, Pe 223,
2. Isldo ’
3. K, Ballou, The Ballous in Amerlca, De 68
Lo M. M. Ballou, Hosea BalloU, De 1l0e’
Oscar Safford, Hogea Ballou: A-Marvellous Life Story
(Boston' Universalist Publishing Hous€, 1889), De. 1O
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September in another way held happiness for the Ballous.
The Baptist community now offlcially set aside Elder Maturin
Ballou as its minister. On September 27, in one of the most
solemn moments of his life, Maturin was ordained a preacher
of the gospel of Christ and a minister to his people.1 It
was a proud and happy father who was thus enabled to perform
the marriage ceremony of his first daughter to merry and to
make him a grandfather.

Mary was the oldest child of Maturin and ILydia; she
was the product of their first year of married bliss. Now,
at what was no doubt considered the "advanced" age of twenty-
five, she was to leave the parental ﬁome. Hef spouse was
David Bullock of Rehoboth, Massachusetts, whom she had meb
and loved before her family had made its trek to the wilder-
ness, David had purchased a famm in‘Richmond and planned to
settle near Mary's kin., So, in his own home on October
twentieth, Maturin gave the blessing of church and sbtate to
his beloved.Mary‘and her chosen DavideZ To their new home
the young couple went. And soon Mary would share with her

mother the joys of pregnancye.

l. Bassett, History of Richmond, p. 223.
2, Statistics derived from A, Ballou, The Ballous in
America, p. 12li. Interpretation by the present writer,




CHAPTER II
THE EARLY YEARS

A son was born to Lydia Ballou in the Spring. Maturin
and Lydia turned to the pages of God!s Word for his name;
their choice was prophetic, ‘ | .

Hosea Ballou was born on April 30, 1771,1 the last of
eleven children, The home into which he came had little
wealth. In his first three years in Richmond the lot of
Maturin Ballou was not much Improved. Since he spent much
of his time in the duties of his ministry-~without psy--and,
since he had nothing but the land, his family was in greatb
need, His children went without the most common necessities;
it is said that little Hosea often was without underclothes,

shoes, and sbtockings, in the coldest of winters,2 But, the

Ballou children probably were unaware of their plight, for

1. The spot in Ballou's Dell where the log cabin stood
is marked by a granite stome with the inscription:

Birthplace of
Hosea Ballou
1771
Erected 1903

It was erected through the efforts of Hosea Starr Ballou as
part of the centennial celebration of the Winchester Pro-
fession of Faith, See The Winchester Centennial, 1803-1903,.
Hisbtoricsl Sketch of the Universalist Proiession Of Belie
Adopted at Winchester, Ne He., ceptember 22, 1803 (Boston?
Universalist Publishing House, 1903), pp. 210, 212,

2, M, M, Ballou, Hosea Ballou,.pp. 2l4-25.

17
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it was a home of love.

Hosea was not to remember his mother's tender affection,
for when he was twenty months old, Lydia éallou died.,l There
is no record of what took her life just short of her forty-
sixth year, Hosea was too young to appreciate the sorrow of
his family as the body of his mobther was laid to rest in the
hill-side cemetery not far from their home., On the newly
covered grave was placed a small, crude stone with the
letters "L. B.," In later years he was to say, "...The
Treasure was gone before I could realize its value."2

Tt is not good for man to be slone. So it was thab
within a year Maturin took %o himself another Lydia. Little
is known of Lydia Bliss of Attleboro, Massachusetts, except
that she was married to Mabturin Ballou on September 15, 177&.3
Tt is believed that she died in 1790 or 1791.} Maturin need-
ed this helpmate, for dauvghter Lydia, now twenty, had mar-
ried Samuel Moses a short time after her mobther!'s death® and
had gone off with her Sam to Warwick, Massachuséttsfsto live

near the new home of sister Ma::'*y.:'z Nine~year-old Sarah and

66}' December 21, 1773. A. Ballou, The Ballous in America,
Pe .

2. M, M. Ballou, Hosea Ballou, p. 22.

3. A. Ballou, The Ballous in America, pe. 66. There is
disagreement regardlng her name. Bassebt, History of
Richmond, p. 280, gives it as Lydia B101s.

e A Ballou, The Ballous in America, p. 66.

5. Ibid., p. 125

6, Statistics in Ibid., pp. 125~-126, 296. Interpre-
tatlon by the present WCL1GETe

%bld., Pe 12l
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seven-year-old Phebe were the only females now at home
to cook and to keep house.

Past biographers have taken no cognizance of Hosea
Ballou's stepmother and have.drawn a verbal picture of
Maturin Ballou as father and mother to the young child.
That theif inference was correct, however, is seen by the
fact that Hosea himself never referred to the influence of
h;skstepyother. Th@ boy formed a deep a?tachment for his
fathep, and ;t.is probable that his later thought of God as
a heavegly:Father who is capable of both love and chastize-
mentAbecause~Hé truly loves his children, was not a little -
influenced by his earthly father.

How I used t0 cherish a kind word from my father,
when I was a boy! He was in some respects -an austere
man; and whén I was born, being the youngest of our
large family, he had Zot o be advanced in years, and
looked wlth a more serious and practical eye on the
events of-life and all things- -sbout us., He was
Puritanie, strictly religious, as he intérpreted the
meaning of that word, and his mind was ever engrossed
upon serious matters. But when he put his hand some-
times on my head, and told me I had done well, that’
the labor I had performed might hdve been more poorly
done by older hands, or that I was a good and faithful
boy, my heart was electrified beyond measure; end I ‘1
remember his words and smile, even now, with delight,
Hosea's earliest years were lived in upsettled times,

both in state and church. He was barely five when the
Revolution broke out. Being distant from the sea-coast,

Richmond was never really in danger from British troops bub

1. Quoted by M. M, Ballou, Hosea Ballou, p. 299.
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the men of‘ihig. town, nevertheless, did their part. Several
jpi‘neg the regiment recruited among the Massachusetts towns
of Worcester County and fought in the Battle of Bunker Hill R
) Agitation did not cease with the end of the war. In
the late 70's an@'e{a.rly 80ts sentiment in the Cheshire
County area was very strong in favor of becoming a part of
the newly-formed state of Vermont .2 The town of Richmond
went so far as 5o vote such action in the March town meeb-
ipg pf 1781.3 Long after the‘plans for secession from New )
Hampshire had been frustrated, feeling ran high in the area.l'-
It was probably in these years that young Hosea first heard
the name and 91_:ploi1_:s of a Green Mounbtain warrior by the name
of Ethan Allen., Hosea did not then know how greatly his life
was to be changed by the thoughts of "Gen'r'l Allen."
i Of more immediacy to the Ballous was the agitation
gzngng_l;aptist; 1n Ri_‘cl}n;r_tgnd over their minister's legal
rights. The royal charter of the town had called for the
seit_i;ing“a:sgde of_per_tain_tracts_; of land to be used to sup-
port ecclesliastical activities. One sectign of this glebe
lend was reserved for the Episcopal Church, one ?or the
Society to ?popagate the Gospel in Foreign_Parts,‘ and one

fPor the first settled minister of the town., Maturin Ballou

1. Bassétt, History of Richmond, p. 59,
2¢ Ibid.; pp. OLEZ,

3. Ibid.; p. 8b.

ll.. Ibia., p. 88.
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was that firs? set?lgd minister and, by right, the land be-
longed to him, Bubt such was the opposition on the part of
those residents of non-Baptist persuasion that the self-
effacing Maturin deeded his share of glebe land to the town
of Riphmond,1 Duriﬁg the course of this controversy in 1776
the Baptists in towp were split asunder. Some, less meek
than th@i? m?ni§t§;, held out for his rigpt to ?he lande
Others appear to have sided with the opposition.

~ The practical result of this division of feeling was a
division in the church. A number followed the lead of Elder
Artemus Aldr;ch gﬁd_fprmed a second society of Baptis‘bs.2
This schism ;éstg@ for about thirteen years. Maturin Ballou's
thoughts rggarding this break in Baptist ranks are nob
kppwq. But it would appear that his position was not a
pappy{oqg.. Three years later, after a ministry of eleven
years, he asked %o be dlgmissed as pastor of his flock.3
He was then fifty-seven years old so that age d9es not '
appear to have been the determining factor. He, however,
did not give up preaching. It is sald that he spent the |
remainder of his life preaching in the neighboring towns.u

The,effect"of this schism on young Hosea can only be

surmised, but it is probably more than speculation that he

1. Bassett History of Rlchmond, PPe 223-22&.
2, Ibidi, 1’:."2’27_1 E—

30 TBT&' - ’

i, Whittemore, Life of Ballou, I, 21.
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had the disillusionment of this event in mind when he later
wrote: "... I have often seen, in the seme churches, persons
at such variance, aboubt matters of their religion, that
truth seemed not to be regarded, in the least, on either

side; each would strive to crush his brother, until two

parties were formed, and a whole town set in an uproar."l

Hosea had his first conscious experience with death
when the news came in January of 1778 that his sisber Mary
had died in Warwick.2 More education in the ways of life came
when brother David took a wife, Merecy Harris, in Janunary of
1781.3 ﬁosea knew her well, for she was his cousin. And
he was again in his Sabbath best when father married sister
Sarah .to Moses Wheaton the following (.‘mto’oe:l.'*.LL

Hosea's "formal' education proceeded along the usual
lines of a‘pioneer cc;munity. The learning he geined was
with his father's help, for there was no scﬁool. The family
library was not'large. In fact, it consisted in ail of three
"volumes.," Of course, the Bible was the prize possession of

the famils}. Also useful was an old dictionary of pre-John-

1., Hosea Bellou, A Treatlise on Abonement; in which The
Finite Nature of Sin is Argued, its Causes and CTonsequences
as Such; the Necessity and Nabure of Atonement, end 16S
Glorious Consequences in The Final R. Reconc:.l:.atlon of All
-Men 5§_o_ Holiness and Happiness (Randolph, vVermont: 1805),
Pe Sle .

2, A. Ballou, The Ballous in America, p. 12L.

3¢ Ibide, Do 126,

h—o Ibiao, Do 1290
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sonian vintage. The library was made complete by "a well-
thumbed .pamphlet of the scriptural story of the tower of
Babel."™ It can be said in truth that from the beginning
the Bible was Hoseg's'bpok. He pored over its pages, teach-
ing himself new words, and thrilling to the adventures of
the men of*old. ) .
) ?aper? pen and ink, were luxuries not tb be afforded.
Instead, Hpsea'str;pped for himself pieces of birch bgrk to
serve as paper; coals from the fire served as penclls.
With these utensils he would lie before the fire at night

laboriously ;eaﬁning to write., By the time he was sixteen

he had taught himself to read and write with a fair amount
2

of ease,
Chores there were to do, but Hosea had much time to

roam the spprognding hills. Balléufs Dell is a place of

natural beauty. As one beholds it today, it is not

difficult to see how Hosea Ballou ceme by the love of nature

which is mirrored ?n.many of his writings. Forbunately, the‘

Ballou farm stands, with the exception of the original house,

much as it did in Hosea's day. It is one of the comparatively

few ?anms in the area which was not abgndoned as the tide of

migration swept many Richmondites west. Still can be seen

the green dell and the sudden rise of the surrounding hills

l. M, M. Ballou, HosSea Ballou, p. 30.
2. Ibid., pp. 29—300
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as they looked to the youth'!s eyes. And still run the coo1;
clear springs which in his day were the source of much joye.

In such surroundings, Hosea Ballou lived the outdoor
life. Even in 1a?e? days when circumstances demanded much
time in the study, he always insisted that physical exertion
in the oubt=-of-doors was absolutely necessary for physical
well-being. _ ’ ‘

Hosea was over six feet when he reached his full growth.
He was erect, with a ruddy face,vdark_yair, and sparkling
blue gyes,l The work he did on the farm no doubt helped
maintain his good health, '

Among the boys of the neighborhood Hosea demonstrated
early his natural talent for leadership. He excelled in the
sports of the country town of that dsy. He was a good run-
ner, a skilled wrestler, agd showed his brawn in the popular
sport of "pitching the bar," i,e. hurling the crowbar
javelin style.2 .His friends soon learned to trust @is
leadership in other ways., By nabure straighitforward and
completely open, he was often called upon to0.fill the rold
of umpire in disPu;es on the field of gport.3

Important as these things are to a boy, Hosea's mind
was often;onhmore welghty matfers: sin and salvation.

Maburin was deeply concerned for the spiritual well-being

- *

1. Safférd, Hosea Ballou, Ps 2Ll. '
2. Ibld., Do Lls M. M. Ballou; Hosea® Ballou, Pe 3h
3. M, M. Ballou, Hosea Ballou, Pe 3l
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of his children. He prayed often for their conversion to

the ways of God, calling them by name in the family prayers.l
His children were guilbty of no particular evil, bubt, accord-
ing to his Calvinistic outlook, this did net guarantee them

a place on God's roll of the Elect.2 For this he prayed
mightily. Furﬁheﬂmore, he was careful that they learn well
the religious tenets of his particular denomination. Hosea,
thus, was well-up on the doctrines of Calvinism at an early
age.3 He was taught that he, like gl men, had inherited

the sin of the first parents of the race and was thus born
into the world totally depraved. Because of this inheritance,
the greater part of men were doomed to eternal misery after
death. But for an elect portion of mankind things would be
different, for God had provided a way in which they would be
saved. These fortunate ones, sometime during their lives,
would feel the working of the Holy Spirit upon them which
would manifest itself in the ecstatic experience of conver=
sion. But this experience came to very few; 1t was the be-
lief of the Baptists who surrounded Hosea that "not more than
one in & thousand" would be chosenJt Of eourse; along with

this central beliéf, he learned 8ll of the theological

1, Whittemore, Life of Ballou, I, ll.

2, Ibid., I, L2.

3., Letter from Hosea Ballou to Thomas Whittemore,
November 25, 1829, in Whittemore, Modern History of
Universalism, D. ﬁ33n.

L. Hosea Ballou quoted in M, M, Ballou, Hosea Ballou,

Pe 23
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jargon of the day when such btopics were the province of the
average layman,
I was well acquainted with the most common arguments
which were used in support of predestination, election,
reprobation, the fall of men, the penal sufferings of
Christ for the elect, the justice of reprobation, and
many other particulars, such as regard the moral agency
of man and his inability to regenerate himself, the
sovereignty and irresistability of regenerating grace,
&Coy &Col
Hosea had a very inquisitive mind from his youngest
years; he did not accept the belief of his family withoub
question. The trait which was to predominate his mental mske-
up 1s seen early in his youbth in the radical questionings
which made his father somewhat uncomfortable. Hosea was
particularly absorbed by the problem of free will and
necessity. One day .his theological precocity caught his
father completely off guard. He asked Maburin: "Suppose I
had the skill and power out of an inanimate subsf;ance to
meke an animate, and should meke one, at the same time know=
ing that this creature of mine would suffer everlasting
misery,~--would my act of creating this creabture be an act
of goodness?"

Meturin was visibly shaken by his young boy's question;

he did not rep»ly..2 Hosea would have to find his own answer.

1. Letter from Hosea Ballou to Thomas Whittemore,
November 25, 1829, in ‘Whittemore, Modern History of
Universalism, D 5.3

Ze Autoblographlcal sketch of Hosea Ballou quoted by
M. M. Ballou, Hosea Ballou, p. 36,




CHAPTER IIIX

"THE GREAT REFORMATIONM

To the south of Richmond, over the boundary line
between New Hampshi¢é and Massachusetts, is the to?n of
Warwick, To Warwick in 1771 there came Caleb Rich, a
dreamer of dreams and a seer of visioné. Rich was born in
Sutton,_Massachusgtts,‘in 1750,‘the son of Congregationalist
parents,. In'his youth, however, his fgtper was converted by
the Baptists., The fact that his mother remained Congrega-
j;ion_alisi; appears to have started Caleb thigking about
religion. . He turnediﬁhe pages of the'Bible, hoping to find
the trpth.l He appears to have been a mystic and capable
of grgat emotion. Although he affiliated with the Beptists |
when he moved to his farm in Warwlck, through a series of
dreams and visions he came to a bélief_ in I_miversgl
salvatipn.2 _When the Revolubtlonary War broke out, Rich en-
listed and marched to Cambridge. Bub it was noﬁ long
before he found that he did not take to_army life.

Obtaining a substitute to serve for him, he was discharged

3

and returned to civilian life,

l. Richard Eddy, Universalism in America, 4 History -
(Boston: Universalist Publishing House, 1091-189473, 1, §§8,

2; Ibido’ ppo-168—169; i - " )

3. Wnittemore, Life of Ballou, I, 45.

27
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In the spring of 1778, as the result of several dreams;
Rich began to preach in Warwick; and soon he ex#ended pis
activities across the border into Richmond and Jaffrey.l
As he won adhergnts to the cause, he found himself minister
to a new church. The "General Society", as it was calle@;
consisted of believers in Warwick, Richmond, snd Jaffrey.2
A few years after the formation of this group, it was decid-
ed that Rich should be ordained. The ordination took place
at 3ichmond'qith.Adams $treeter, an itinerant Baptist-turned=-
Universalist, assisting. It was a big occasion for Richmond,
with over three hundred persons attgpd@ng.B It is not cer-
taln when Rich's ordination took place; but 1t is likely
that it was in the early 1780's when Hosea Ballou was from
ten to twelve years old. 'There is no way of knowing if he
was present on that gala occasion, but he certainly must
have been aware of it.

_Uhiversalism did not come to Richmond without opposi-
tion._ The ﬁew doctrine was despised wherever it was inbro-
duced. For it seemed to undercut the very basis of religion
and morality. To preach that all men would be saved cut %o
the core of Calvinism and its central tenets of election

and reprobation. Furthermore, what was to keep people on the

straight and narrow path if the fear of hell were taken.

1. Eddy, Universalism in America, I, 17l.
2. Ibid, - ’ T )
3. Wnittemore, Life of Ballou, I, 28.
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away? It wes certain, —-and Hosea heard this repeated with
autbority many timesg_rtiﬁ was certain that a person'wpo be=
lieved in universal salvation wguld be guilty of the lowest
sort'of vileness., He would lie, cheat, indulge in dissipa-
tion, and commit sin of evéry"variety. “He would not hesitate
to steal and, what was worse, to murder! The live; of every-
one, including his own family, were not safe.l
Hosea heerd and believed these charges made against

Uhiversalists;a

It must have been a very great shock when

it became knownthat Caleb Rich had found friends in the
hpusgho}d_gf:one of the Ba%lous. ‘A @igtant cousip of Maturin,
James Ballou, and his sgns,_James,‘Jr., and Silas, had been
gogye?tgg to the neg“heregyIB And, what must have been
worse, they were outspoken in their advocacy. James_Ball?u
and Caleb Rich would often attend the Baptist meeting and,
when the meeting was over, debate their new-found doc-
trines., It is natural to assume that now that relatives

had accepted the new doctrine, it would be more difficult for
the Ballous to refrain from coming inbo contact with it,

- -

In his middle t!'teens, Hosea spent several of his summers

1. Hosea Ballou, An Examination of the Doctrine of -
Futuré Rétribition, on’the Principles of Morals, Analogy, and
The sScriptures (Bostom, 103l), Pe Ll2e

2, Iblde - ¢ T i

3. Safford, Hosea Ballou, p. 32.
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é . . -
away from homee working on the farms of relatives.l His
oldest_?ropher, Benjamin, was noW living in Guilford,
Vermont, farmingeland preaching the‘Baptist faith., Hosea
enjoyed his vigits to Gui}ford,_for he and Benjami?'s son
Asahel who was, of course, actually hls own nephew, g9t
along like brothers, They were both the same age and, as
Hosea said later, could not have been closer had they been
twins.2 Asghel thought so much of Hosea that when he
married he named his first child after him,

) An9ther swmer was spent at Putpey,‘vgrmont, where
Maturin, Junior, was farming and preacping. Maturin was &
very devout Baptist. He never married, and was probably
very happy to have the company of his youngest brother
during the summer,

?hings changed at home in_these years., Hosea's sister
?pebe? who"hgd geve;_been'wgll, died in young womanhgdd:f ‘
lamented by all. Bfother Nathan had married Mary H’olbrook,3
and had stayed on the farm to take care of the father in

his declining years.

The year 1789 was one of the most important in Hosea

l, M. M, Ballou, Hoséa Ballou, P. 32. - -7
2, Hosea Starr Ballou, Hosea Ballou, 2d, D.D., First
Predident of Tufts College: His Origin, Life, and Lebtters
{Boston, 18967, pe 16. - . i
’ g: November 19, 1786. A. Ballou, The Ballous in America,
Pe. 120,




31

Ballou's 11fe. It appears that for sometlme, probably under
the 1nfluence of the new universalist ldeas, he was troubled
by the Calvinistic doctrine of eternal reprobation, How
could God be good if Hé were responsible for the everlasting
migery*of’mosﬁ of_ﬂis children? His thoughts along this
line had not yet ;ed him to the point where he was ready %o
renounce the faith of his childhood. Bub it is likely that
Caleb Rich and James Ballou and his sons gave him little
rest on this matter. Rich and Ballou, as before stated,
took every opportunity to sprea@ their views. Since Hosea
always had a knack for debating, it is most probable that
many en hour was spent in trying to meet the arguments of
the Universalists, Hosea found that his arguments led him
tq either of two conclusions: either God would save all men,
or else it had to be admitted that God is partial, This
dilemme gave him no rest; for he was never tg be satisfied
to take a p9§;tion Whieh he could not defend.t

4 In Jenuary of 1789 two evangelists, Blaisdell and
Marshall by name, came to Richmond:2 Under the heatb ofnthei?
preaching the Baptists of the fown, split for thirteen years,

were welded together. The revival, which ever since has been

1, Letber from Hosea Ballou to Thomas Whittemore,
Novémber 25,-1829; in Whittemore, Modern Hlstory of
Universalism, p. ﬂ3

2. Basseti, History of Richmond, pe. 227, glves the date
asBJanuary, 1790. Other sources, including Ibid., favor
1709.
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known in Richmond history as the "Great Reformation", was
responsible for the conversion of over one hundred persons.l
Among this number was nineteen-year-old Hosea Ballou.2 He
and his young friends were swept by the excitement right in-
to church memp§r§hip,3 In mid-winter they were immersed in
ice cold'wgtgrh and so became professing Baptists,
) ;? Hosea t@ought fhat-his professipn of fa;th and
baptism would quiet his troubled mind, he was wrong. He
continued to be pressed by doubts:
I was much troubled in my mind bécause I thought I did
not stand in such fear of the divine wrath a8 I ought
to do, or as others had done before they found acéep-
tance with God, I well remembér that as T was reburne
ing home from .a conference meeting,’ one evening, when
ebout a quarter of a mile from home, being alone, I -
stopped under a large tree, and, falling on my knges,
prayed as well as I could for the favor I sought,.

But peace of mind was not to be his until he could ?econcile

his faith ip the goodness of God with the doctrine of

eternal reprobation. He could not believe that God would

place in his heart the desire that all men bé saved if such

1. Whittemore, Life of Ballou, I, h9. '

-+« 2, Letter of Hosea Ballou 50 Thomas Whittemore, November
25,1829, in Whittemore, Modern History of Universalism,
p. L3ln. ‘

3. Ibid. - :

h.'§§f§ord Hogea Ballou, "De 25. o '

"5 Quoted by M. M. Ballou, Hoses Ballou, ps 39. See-
Hosea-Ballou, A Ircabise on Atonement (Randolph, Vermont,
1805), p.12Ls TThat multitudes have béen in great fear of
being rejected by the Almighty, abt last, I have no doubt;
for I ¢onfess those torments have been mine, in no small
degree,"
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a thing were notb possible.1

It appears that the six months after his "conversion"
was the determining period in Hosea's thought. He applied
himself to reading the Bible, grasping onto every text
which might possibly favor the Universalist position. It
is doubtful if there was any Universalist literature
available to him at this time, bub the story is told that
one day his father found him reading a book tainted with
such sentiments, Maturin informed his son that he would not
tolerate any such stuff in his house. Hosea bowed to his
father's authority. A few days later, however, Mabturin
found Hosea readinghbeside the wood pile.

"Wﬁat book are you reading there?" asked the old man.

"A Universalist book," was the answer, given in a
féspectful tone. Maturin grumbled his discontent and headed
back to the house. From there he watched his son place
the book on the wood pile and leave. When the lad was oub
of sight, he headed straight for the wood pile, probably
with the intention of destroying the ‘dangerous book. When
he picked it up, he found that it was the Biblell

That spring Hosea travelled to New York wiﬁh his brother

Stephen to spend the summer working on a farm at Westfield

1. M, M, Ballou, Hosea Ballou, pp. 39-40.
2, Ibid., LI.
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(later Hart:ord).l After the long day's work was done Hosea
spent the evening studying the Bible séeking the answer to
his problem: could the Universalists be right? On turning
the pages he would now and again run across a text which
might be used to substantiate the claims of Caleb Rich.
Such a passage as Romans 5:18 was particularly striking:
"Therefore as by the offence of one judgment came upon all
men 5o condemnation; even so by the righteousness of one the
free gift came upon all men unto justification of life,"
?he’";?ee gi??" of justification was given not to just a
fng_ag Elect! bpt to all men--or, so this passage seemed
to say. How could this be explained by the orthodox?
_.~Stephén and Hosea attended the Baptisy meetings in
Wes?figl@ and sa; under the preaching of an Elder Brown.
Bging‘apprehegsiv§¥tha§ Hosea was being misled into the
errors of Unlversalism, Stephen arranged for discussion with
Ehe good elder after the Sabbath meeting. Stephen hoped
that Brown could show Hosea that the Universalists were
preaching false doctrine and that he should settle down in
his newly-professed falth. With a very confident air Elder
Brown seated himself and requested that Hosea produce from
the Bible just one text which seemed to him to favor the

dangerous error of Universal salvation, so that he could

©+ 71, Letter of Hosea Ballou to Thomas Whittemore, November
25,1829, in Whittemore, Modern History of Universalism,
p. 435n.
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demonstrate that the young man was misinberpreting the
sacred writ. Hosea opened his Bible to the passage which
had given him so much uncertainty, to Romans, chapter five,
verse eighteen. He directed the elder to the passage and
told him that he found 1% impossiblq t0 reconcile the words
of Paul with the Calvinistic doctrine of eternal reprobation.
If Paul said all men would be justified as a free gift, how
could the endless misery of any human being be true? Elder
Brown immediately began to speak in a very loud voic,e, bub
he was not answering the question. When he stopped, Hosea
informed him that what he had said had nothing to do with
the question and pointed oubt that the same "all men" who
were condemned in the first part of the te:;f: were tljle same
311 men" who were given justificabtion as a free gift in the
éecond part of the text., ZElder Brown became confused and
flustered, and obviously angered by the correction of the
young man, He showed so much heat that those present found
it discrete to end the "conference,"

Stephen was very m{mh upsed byﬁthis incident; he was
sorry he had even suggested such a meeting, telling Hoses,
"As he could by no means answer you, and as he manifested
anger, you will think you had the best of the argument, and
will feel encouraged to indulge favorable thoughts of
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Uhiverga;;sg.?l ~
~ Hosea continued to read his Bible gnd’qontinued o ask
questions of those who opposed the_doetrine.z By this}
process of defending Universalism against its opposers, he
probably hastened his own conversion. For by the time he
returped_home in the fall he was_thorgughly convinced of
the truth pf“Universa} salvation.3 So, thq year which began
with his baptism and acceptance of the Baptist faith, ended
with his departure from that fa;th and his acceptance of the
despised gospel of lil'nivner‘s::ax:l.ignn.lL )
_If Hosea expected an unfriendly r§action from his family

to the news that he had been converted, he must have been
announcement by the fact that while he was away for the
?pmmer his older brother David had also seen the light. He
came home %o find David already préac@ing the new gospel.

Who was responsible for this change is not definlitely known,
but it is safe to assume that it was the result of the

) 1, Letber of Hosea Ballou to Thomas Whittemore, November
25, 1829; in Whittemore, Modern History of Universeglism,
PPe 435=L436n.- -

2¢ Ibid., pe 4436n

30 Ibiao -

Lo Writing fifteen years later, Ballou Shows a greab
sympathy with those who, desplte all his arguments are still
not convinced., "The time has been, when I believed as 1little
of the doctPine as you now do; I never adopbed thée belief of
universal holiness and happiness out of choice, but from the
force 6f'rea1‘or'éu%§oéed evidence." See Treatise on Atone-
ment, 1805 ea., Pe 21le
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activities of Caleb Rich,” The unity of the Ballou family
was not broken by these conversions to Universalism. What-
ever Maturin Ballou thought of the dangerous doctrine, he
loved his sons nonetheless. The brothers and sisters were
as close as they ever had been.2 |
The attitude of Hosea's neighbors was somewhat different.
His fellow church members étrove mightily to save him from
the terrible abyss, But the debates, as might be expected,
only helped to further his acceptance of the new doctrins.B
Having failed by the method of persuasion, the church now
took stern action. It was feared that Hosea's greal in-
fluence among the youth of the town would be”responsible for
leading many of them astray. So the Baptist church of
Richmond officially excommunicated him, and served him with
a copy of its action which stabted that no fault was to be
found with him except that he believed that God would save
'a1l men b Thus the heretic was cub off from the body of bhe

elect.5

' 1o Whittemore, Life of Ballou, I, 28,
T 24 Ibide, I, 65. .

3. -:fm.’ I’ 60"'610

l.e Tetber from Hosea Ballou to Thomas Whittemore, Novem-
beru2g, 1829, in Whittemore, Modern History of Universalism,
De 36n.

5. Although Ballou was forced to leave the Baptist church,
he always had a tender spot in his heart for the church of
his childhood: "I have always felt towards this people as
one feels towards his family, and though the religion of
Christ consists in love to 2all men, I have a peculiar feel-
ing for the Baptists." Quoted by M. M. Ballou, Hosea Ballou,

Pe 39. .




Hosea, on his return from New York, went to live with
David on his farm. Mercy Ballou had died that spring,l
leaving David with three young children to care for. This
two year sojurn with David helped confirm both in their
new~f'ound faith, Hosea no doubt learned much from this
brother who was thirteen years older than himself, David
was a meditative, philosophical type of person,2 who was not
prone to accept an ldea without thorough examination. In
this, Hosea followed his brother, David was particularly
adept at the Socratic method, although he probably had never
heard the term,

Alas for the opposer who once began to answer the

simple and easy questions; while he yet could discover

no dilemmea towards which they were carrying him, he

suddenly found himself fast enclosed, helpless, bound
tight with his own chain.

1, April 28, 1789, A Ballou, The Ballous in America,
Pe 126.

2. Safford, Hosea Ballou, pe 38.

3+ Hosea Ballou, 2d, "Reve. Hosea Ballouj; His parentage
and Barly ILife," The Universalist Quarterly and General
Review, XI (April, 1854), 1loébn,
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. CHAPTER IV

UTHE WRITTEN JEHOVAEY

- -

It is readily understandable that Hosea Ballou decided
to devote his life to preaching the gospel. Nobt only had
his father spent most of his life expounding holy writ, but,
also, three brothers, one by one, had tdken up the cause.
Benjamin, the oldest, although primarily a farmer, was
preaching the Baptist faith (until, eventually, he was con-
verted by Hbseal). The pious Mabturin, Junior, preached
Bepbism until struck down by death at the young age of
thirty-five.2 And, of course, David was now preaching the
gospel of Universal sélvation. Add to these the probable
influence of Caleb Rich and kinsman James Ballou, and it is
not- difficult to see that Hosea had justification for his
choice, He also had ability. If his later writings can be
used as a criterion, he was adept at the art of debabe, so
necessary in that day of theological combat, and was equipped
with powerful logic,

Hosea, however, had had no schooling. He must have

realized the handicap for he soon took measures Lo overcome

1. A, Ballou, The Ballous in America, p. 12l.

"2, He died jusT as Hosea was beginning his preaching
career, ca. November 28, 1790. Statistic from Ibid., p. 126.
Interpretation by the present writer,
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this limitation., The Friends of Richmond had for semétime
been conducting a private school at various places in the
town. With the building of thelir meéting house in 1790,l

the school was moved there.2

Hosea, now in his nineteenth
or twentieth year, attended the school with several of his
young friends. Although with the help of his father he had
learned to read and write, he still had little understanding
of English Grammar. With great determination he set himself
to the task of making up for lost time. He studied night
and day, bteking little food and getbting little sleep.3

Hosea was not sabisfied with this, at best, elemenbtary
education., With the money he had earned working away from
home during the past few summers, he enrolled at the academy
then being conducted at the Cheshire County town of Chester-
field on the Conmectlcubt River boundary between New Hampshire
and Vermont. Here he received what he considered excellent
instruction. He found it necessary to study night and day
to keep up with those who had received the educational
advantages he ladked.h This experience was invaluable for

the first time in his 1life he was in an atmosphere.of.

l. Bassett, Hisbory of Richmond, p. 128.

2., The meeting house, now a private dwelling, with the
plain Quaker grave yard at the rear, 1s still standing ab
Richmond Four Corners.

3. See his own description in M. M. Ballou, Hosea Ballou,

Pe }-i-eo
LLQ Ibido, pp‘ ’-1-9-500
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culture and had the opportunity to gain a real appreciation
of the power of education.l Professor Logan, Principal of
the Academy, took a particular interest in Hosea and was
pleased to see thabt, despite his lack of educational back=-
ground, he was able to carry his work well, At the end of
his stay at the school Principal Logan awarded him a
certificate which Hosea was to find very valuable in the days
ahead, for it enabled him a 1little labter to set himself up
as a schoolmasber,.2

Hoseatl's immedisaste concern, however, was t0 preach. Bub
his first éxperience at this art was paihful and discouraging.
In the fall of 17913 he made his first appearance in his new
role at the home of old Baptist Deacon Simon Thayer who now
was professing the new faith. DBoth David Ballou and Caleb
Rich were present; this fact probably did not help the
sitvation. Hosea's first sermon was preached on the text
"But of him are yé in Christ Jesus, who of God is made unto
ﬁs wisdom, and righbteousness, and sanctification, and
redemption...."u It was such a terrible failure that David
and Caleb Rich‘began to doubt his ability.5 Hosea, brow

covered with perspiration, could just not seem to get the

1. Ibid., pe U9
2., Ibid., pe. 50.
3. Whittemore, Life of Ballou, I, 72,
Lhe I Cor. 1:30,

5. Whittemore, Life of Ballou, I, 53,
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words oubs
But he was determined that his preaching career was not
to end on such an lgnominious note. He must give himself
another chance. So 1t was that a short time later he accome
panied David over to Brattleboro, Vermont, where his brother
had a Sabbath's engagement.l David preached in the morning,
and, probably—against his better judgment, allowed his
brother to hold forth in the evening. But this second
appearance was little better than his first. Sebastian
Streeter, later a prominent Universalist preacher, who was
present on this occasion, gave this deseription of the event:
The exordium went off very well; bubt, as he proceeded
with the discussion, he often hesitated; now and then
came to a pause, and was finelly obliged to sit down
before he had reached the originsgl design of the dis-
coursgé was deeply mortified. He was discouraged.2
But such is often the experience of the fledgling preacher,
Discouraged as he was, Hosea's friends would not let him
give up. He tried again, ané this time, as he said himself,
he "met with no remarkeble failure...."3 Little by little
his‘confidence grew and he no longer cgnsidered abandoning
his chosen profession.

From the beginning Hosea preached extempore. On & cer-

tain occasion, however, he decided to prepare a manuscript,

le Ibidses Pe 5“-'
2, Quoted by M., M. Ballou, Hosea Ballou, p. 315,
3. Quoted by Ibid., pe 5k
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for his father and two of hls preacher brothers were to be
present and he wanted to impress them. But rather than helping,
the manuscript hindered him; he was not used to reading from
the page, but, preferred to look at the congregation as he
talked. As he proceeded he kept lifting his eyes from the
manuscript so as to look inbto the faces of his audience;
when he looked back to the page he invariably lost his place.
Finally, not able to stand it any longer, he took the manu-
scripb, rolled it up and slipped it inbo his coat, sayiﬁg
es he did, "I shall weary your patience with these notes.”
Freed of this hindrance, he went on to preach his sermon with
great fluency. Sebastian Streeber who was present noticed
large tears in old Mabturin Ballouls eyes.1

In September of 1791, Hosea went with David down to
Oxford, Massachusetts, to abttend for the first time the
General Convention of Universalists.2 The convention,
despite its neme, was made up of a few scattered churches in
New England., The movement was still new, there being just
sixteen to eighteen Universalist preachers in the entire
United States,3 |

It was at this Oxford convention that Hosea met John

Murray for the first time., Murray, the most influentizal of

l. Ibid., pPPe 3179 319.
2. Isiao, Po
3. Whittemore, Life of Ballou, I, 80,



the early Universalist preachers, was ministering in
Gloucester. A Methodist of the Whitefield variety, he had
come under the influence of James Relly in London and had
been converted to the doctrine of Universal salvation. From
his arrival in America in 1770 to now he had been an active
itinerant for the cause., Murray was a confirmed Rellyan in
theolegy. Relly in his work En_.j._cllgl set forth his belief that
even as all men died in Adam, so they were all made alive in
Christ. Man really sinned in Adam (as opposed to the idea
of imputation) by actual participation, so close is he to
his first parent. By the same token, man is also in Christ
who is truly the head of every man., Christ was acbually
gullty of the sin of man and was Jjustly punished, thus
satisfying the justice of God. With the excepbion of their
modification of the doctrine of imputation, Reily and Murray
were Calvinistic in oublook.

Although Hosea Ballou had no doubt heard of Jobn Murray

before meeting him for the first time at Oxford, he was nob

familiasr with his theologlcal position.2 By the time he

1. James Relly, Union: or & Treatise of the Consanguinity
and Affinity between Christ and His Church (Philadelphiat
T8I3Y (Original London edition, 1759. Among the early
American editions: Boston, 17793 Providence, 1782.)

2. Letter of Hosea Ballou to Thomas Whittemore, February
25,)_&229 s in Whittemore, Modern History of Universalism,

P. 436n.
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learned of the Rellyan-system, he had become settled in his
distinetly different theological position.i At this first
meeting, 1little could John Murray realize that this young
man was to lead the denomination from its Calvinistic,
Trinitariaen, foundation to a radically different unitarian
base. A% this time, however, Hosea was preaching a2 modified
Calvinism. He accepted the Calvinistic version of the atone-
ment of Christ for ment'!s sin and the theory of imputed
righteousn688.2 But Gérist's righteousness was impubted notb
to just an elect few butb to—all mankind.,

The next few years Hosea spent in teaching school and
in itinerant preaching. His certificate from the Chester-
field Academy helped procure him his first teaching post ab
Bellingham, Massachusetts, after which he taught in Rhode
Island at Foster and Scituate.3 While teaching in Rhode
Island he spent the summer months meking extended preaching
tz*ipS.llr He must have made a rustic appearance, dressed as
he was in homespun. But the country people could understand
him, for he spoke their language, illustrating his points
with stories of the land and its people. They soon learned
to appreciate his wit, too., To the earthy challenger of his

gospel of Universal salvabtion he gave an earthy answer,

1. Ibid.
2, Ibid,
3. M., M., Ballou, Hosea Ballou, pe. 58.
i Whitbtemore, Life of Ballou, I, 92.
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"What would you do with a man who died reeking in sin
and crime?"

"I think 1t would be e good plan to bury him."l

In September of 179l Hosea rode over %o Oxford to
attend the General Convention. Here he saw his fellow
preachers and exchanged stories and experiences. In his
three years of preaching he had geined a good repubation
and his colleagues were no doubt eager to hear his stories,

Hosea Ballou received ordination at this convention in
a most unnéual, and impromptu, manmer, He had not asked for
it, since he had not been settled in a church. Bubt on the
last degy of the convention he was in the pulpit with the
noted preacher Elhanan Winchester. Winchester, who had come
to Universalism from a Baptist background, was noted for
his fiery sermons. As he reached the climax of his sermon
on this occasioni, his message took on the peculiar character
usually associated with ordinabtion sermons. He referred to
the Scriptures, how they were entrusted to the ordinand,
Before Hosea knew what was happening, Winchester, with a
flurry of emotion which instantaneously swept the congregation,
took up the Bible and pressed 1t against his breast, with the
words, "Brother Ballou, I press to your heart the written

Jehovahi™ After holding the Bible for a moment against the

-t

1. Safford, Hosea Ballou, p. 183,
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startled young man, Winchester ordered Elder Joab Young:
"Brother Young, charge him.® This, Young proceeded to doet
No one could claim a more memoreble ordination ceremony.
Hosea ever after told his friends that he was taken com-
pletely by surprise.2 The action of Winchester demonstrates
the resPeét for Ballou's talents which was prevalent among
his colleagues and friénﬁs.
The Reverend Hosea Ballou, because he was in such
demand as a preacher, decided to give up "keeping school®
and to devote himself entirely to the ministry. Since he now
and then received money for his efforts, he was encouraged
to taeke this step. He preached nearly every evening to
groups which gathered eager to hear the new doctrine of
Universalism.3 His ecircuit riding tﬁok him from Cape Ann
on the coast west to the Connecticut River; he btravelled as
far north as his native Richmond on the border of Massa-
chusetts and New Hampshire and as far south as New London
and I-Ia'rti‘ord.)'lr Among his -stops was the town of Hardwick
in Worcester County, Massachusetts; the contacts he made here
were to prove very important a litble later. "I preached in

meeting-houses when they could be obtained, sometimes in

1. Whittemore, Life of Ballou, I, 106, °

2., Hosea Ballou, 24, "Rev. Hosea Ballouj His Parenbage
and Early Life," The Universalist Quarterly and General
Review, XI (April, 160L), 180,

3. M. M. Ballou, Hosea Ballou, Pe 59,

L‘.. Ibid.’ p. 600
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school-houses, sometimes in barns, and not very seldom in
groves and orchards, and often in private houses,"l

It was a sbtrenuous life and it soon began té show on
his health., But he would not give it up. To ease the
physical strain a bit, he stopped riding horseback and
began using a carriage.z But he was going through a period
of mental strain which could not be eased so simply. The

very foundation of his Christian falth was being shaken.

1. Hosea Balloﬁ, quoted in Ibid.
2. Ibid.



CHAPTER V

"THE ORACLES OF REASONY

- -

On July 2, 1782, the Green Mountain Boy Ethan Allen
put the finishing touches on his Reason the Only Oracle

of I_’Ig_n.l After it was printed two years later, a bolt of
lightning struck the print shop, and, of the fifteen
hundred copies ready, most of them were consumed in the
resulting fire.2 The sbory goes that many of the remain-
ing copies were burned by the printer because of ibs
"atheistical' content.

" The pioﬁs Christians of the'day probably considered .
the bolt of lightning as an act of God. Indeed, with good
cause., "Ethan Allen's Bible", as it was called, is a

rambling, rollicking, irreverent attack on "priesteraft.".

- -

1. Reason the Only Oracle of Man, or a Compenduous

%ystem of Natural Religion. Alternately Adorned with Con-
ubations of & varieby of Doctrines Incompatible 60 1b;.
Deduced from the Most Exalted ldeas Which wWwe are able o
Form of the Divine and Human Characters, and from Ghe
Universe in General (Bennington, vermont: L7OlL). Freface
dated July 2, 1782, Pe vii. Allen's claim to sole author-
ship of the work has been challenged. An attempt has been
made to demonstrate that most of it was written by Allen's
0ld (dead) friend Dr. Thomas Young (1732-1777). See George
Pomeroy Anderson, "Who Wrote !'Ethan Allen's Bible!?,! The
New England Quarberly, X (December, 1937), 685-696,. .The
Topic 18 further pursued, in a most delightful manner, by
Dana Doten, "Ethan Allen's 'Original Something!," The New
England Quarterly, XI (June, 1938), 361-366, - .

. 2. Anderson, New Bngland Quarterly, X (December, 1937),
96.

L9
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Allen minces no words in dissecting and expoesing what he
considered the many superstitions in Christian belief and
practice. 4And yet Allen's “compenduous system," which is
neither compendious‘nor é system, is genuinely religious.
Allen wrote thét he did not know what his belief could be
called, although his friends had labelled him a Deist, He
was, he was sure, "no Christian, except mere infant baptism

makes me onees.o"l As his title indicates, Allen sube
stitutes for the;Scripture man'!s reasoning power; he malkes
it wholly sufficient for man's—need. Man's reason cannot
plumb the very depths of being, but, then, if it could he
would be Gode But with thé power of reason man cannot but
see and worship the Deity in the b;auty and wonder of his
Creation.2 Despite his attacks on traditional religion
which, to say ﬁhe least, border on the scurrilous,3 Allen
presents a powerful case for a religion of reasone.

It is not known where or when Hosea Ballou got hold of

a copy of Allen's booke It may have been passed hand to

hand among Universalists because of Allen's universalistic

-

l. Reason the Only Oracle, pe vwii.

2. "The evidence of the being and providence of a God,
is so full and compleat, that we cannot miss of discerning
it, if we but open our eyes and reflect on the visible cre-
ation. The display of God's providence 1s that by which the
evidence of his being is evinced to USesee" Ibide, Pe 3l

3¢ Eogey he claims that Moses on Sinai must have seen
the "hind parts" of God, since the Bible states that no
man can view Godt's face and live,
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outlook. At any rate, from internal evidence in his A

Treatise on Atonement there can be no doubt that he read

it and was heavily influenced by it. Years later in attempt-
ing to trace briefly his change of theological position,
Hosea wrote:

I had preached but a short time before my mind was en-
tirely freed from all the perplexities of the doctrine

of the trinity, and the common notion of abonement,

But in maeking these advances, as I am disposed to call
them, T had the assistance of no author, or writer, As
fast as those old doctrines were, by any means, ren-
dered the subjects of inquiry, in my mind, they be-

came exploded, But 1t would be difficult for me now to
recall the particular incidents which suggested queries
in my mind respecting them., It may be proper for me here
to state one circumstance, which, no doubt, had no small
tendency to0 bring me on to the ground where I have, for
many years, felt established. It was my reading of

some deistical writings. By this means I was led %o

see that it was utterly impossible to maintain Christian-
ity as it had been generally believed in the church.l

Past writers have apparently shown no inclination to
look into the "deistical writings" referred Lo by Ballou.
It is btrue that Safford speculates? that Ballou was referring
to Thomas Paine's Age of Reason, but both the date and the
contents of Paine3 militate against this suggestion. As
will be noted later, Ballou preached his first "unitarian"

sermon in 1795, whereas Paine's book was published but a

1., Tetbter to Thomas Whittemore, November 25; 1829, in
Whittemore, Modern History of Universalism, ppe ﬁ36-h37n.
2. Hosea Ballou, De (le
3. The Age of Reason in The Complete Writings of
Thomas Paine, ed. POALILD S. Foner. (2 VOlS.; New Jork:
Citedel Press, 1945), I, L63-512,
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mere year before., Investigation would have shown that Allen's
book was the one referred to, but past writers have propa- ]
gated the myth that Ballou was a completely original thinker
and was indebted to no man, bubt o reason and Holy Writ, for .
his theological position. That Ballou was a powerful logician
cannot be denied; but all men owe great debt o the men of
the past and to their contemporaries for much of their
thought.
Allen taught Hosea to examine everything by the light
of reason. Ballou was an eminently reasonsble person, bub
it is clear that his inherited reverence for the Bible had
kept him from questioning it too closely. Hosea did not
follow Allen in his rejection of Scripture; he, to the day
he died, made exalted claims for its authority. But he did
learn from.Allgn that Reason, %00, is a gift from God, As
such, it cannot be incompatible with.Seriﬁture. Reason must
be used by man in order to see what Scripture real}y says.
Approaching the Bible in this manner, Hosea sawy the
truth of many of Allen's criticisms of Christian doctrine,
Where, for instance, ié to be found jgstification for the
dogma of the trinity? Not in the Bible; and not in reason,
We will pfemise, that the three persons in the
supposed Trinity are either finite or infinite; for
there cennot in the scale of being be a third sort
of beings between the two; for ever so many and exal-
ted degrees in finiteness is still finite, and that
being who is infinite admits of no degrees or enlarge=-
ment; and as all beings whatever must be limitted -

or unlimited, perfect or imperfect, they must there-
fore be denominated o be finite or infinite: we will
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therefore premise the three persons in the Trinity to
be merely finite, considered personally and individually
from each other, and the question would arise, whether
the supposed trinity of finites though united in one
essence, could be more than finite still., Inasmuch as
three imperfect and circumscribed beings united to-
gether, could not constitute a being perfect or in-
finite, any more than absolute perfection could con-
sist of three inmperfections; which would be the same

as to 'suppose that infinity could be made up or com=-
pounded of finiteness; or that absolute, uncreated and
infinite perfection, could consist of three personal
and imperfect natures. Bubt on the other hand, to
consider every of the persons in the supposed Trinity,
as being absolutely infinite, it would be a downright
contradiction to one infinite and all comprehending
essence., Admitting that God the father is infinite, it
would necessarily preclude the supposed God the Son,
and God the Holy Ghost from the god-hsad, or essence of
God; one infinite essence comprehending every power,
excellency and perfection, which can possibly exist in
the divine nature. Was it possible that three absolute
infinites, which is the same as three Gods, could be
contained in one and the self-same essence, why not as
well any other number of infinites? Bubt as certain as
infinity cannot admit of addition, so certain a plurality
of infinites cannot exist in the same essence; for real
infinity is strict and absolute infinity, and only that,
and cannot be compounded of infinites or of parts, bub
forecloses all addition. A personal or circumscribed
God, implies as great and manifest contradiction as

the mind of nian can conceive of; it is the same as a
limitted sié] omnipresence, a weak Almighty, or a
finite God.L

Such a common sense approach probably had the force of

demonstration in Hosea's mind., This exploding of the doctrine

of the trinity naturally ralsed the problem of the position

of Jesus Christ in the scheme of things. Allen amasses Bib-

lical texts to show that Jesus was a finite human who did not

claim divinity and attributed to God knowledge that he did

1, Allen, Reason the Only Oracle, pp. 3ll-3L6.
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not himself possess.l This was probably Hosea'ls first
introduction to unitarian thought. It is easy to imagine
phg eagerness with wh;ch he checked Allen's references
against his own Bible.

The elimination of the trinity and the reducing of
Christ tovhnmgngstgtus pad serious implications, as Hosea
could see. _Wha? happens in such a scheme to the orthodox
theory of Christ's atonement and the imputation of his
righteousness to sinful man? In Allen's thought there is
no necessity for atonement. In quaint bterms he examines the
Biblical story of the sin of Adem and Eve in eating the
forbildden fruit and dismisses it as ridiculous,.

eeelt 1s observable, that there are no travellers or

historians, who have given any accounts of such a tree,

or of the cherubims or flaming sword, which renders
its existence disputable, and the realit’y of it doubt-
ful ahd improbable; the more so, as that part of the

country, in which i1t is said to have been planted, has
for a long succession of ages been populously inhabited.

2
Having shown that there was no such fruit, and, therefore,
no such thing as original sin, Ethan Allen proceeds ﬁo the
conclusion that there was no necessity for atonement. Bub
he bases this more on the nabure of God than on the falseness

of the story of the Garden. God is unchangeable; eternal

justice and reason can never be altered. Therefore, God

—— -

1. Tbidi; DP."352£f.
2, Tbid., p. 363.
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nee@g_pg?,the_gati§faction of a sacrifice of aninfinite
Mediator.l Indeed, Allen denied thes it was possible for
man‘to commit a sin of such.magnitude as to require such
services on the part of Christ. For, sin in his system is
not infinite but finite. No amount of sin by finite man can
possib}y equal infinite sin.2 Furthe?more, if sin were in-
finite, all degrees of it would be so, and it would be no ‘
more sinfgl to kill a man as 1% would be to kill his horse!3
~_Allen did not mean %o minimize the seriousness of sin in
human 1ife. He recognized the blight it casts on human
affairs. Sin exists because man deviates from the "unerring
order and reason, which is moral rectitude in the absbrach.s.."t
This recbitude is not to be had by man overnight, for man
ga;ns his knowlg@gg @prougp his senses.5 Just as wibth the
sciences, so Witp.morality. It is acquired progressively
thyough reason and experience. This might be called the
revelation of God. "which he has revealed to us in the con-
stitution of our rational natures...." It follows, then,
that sin is a @isun@e?standing of what is right for man.
Sin, or virtue, is thus found in the inbention or motive of

an individual rather than in the end'result of his action.7

*

1, Allen;. Réason the Only Oracle, p. LO5.
2:.Ibid.; pe 112,
3. Ibid.; pe 111.
Ly Thid.; ps 112.7" -
5. Ibid.; pp. 2ff.
6. Tbid.; Pe. W66,
7. Ibid., p. 33L.




56

But God overcomes the sins of men, using suffering as
a tool. He convinces them in this way that "sin and vanity
are their greatest enemies...." He shows them thaé true
happiness is to be found in God and ™moral rectitude." By
reclaiming men in this manner he gives them occasion "to

glorify God for the wisdom and goodness of his govermment,

and to be ultimately happy under it."l For this reason
eternal punishment is not only ummecessary but would defeatb
the very purpose of punishment which is to reclaim the
Wrongdoer.2 This thought provides Allen with an opportunity
to condemn those Calvinists who claim that the eternal ‘
demnation of some of mankind is necessary for the happiness
of the Elect. Such reasoning is "horrible" and places God
in the same class with "the detestable despots of this
' world."3 This universalist note was bound to please Hosea,
Allen's "Oracles of Reason," as he subtitled his work,
forced Hosea thoroughly to reexamine his theological position.
The effect of this book on his thought was much greater thag
the major arguments listed above would indicate. Only a
detailed comparison of Allen's book with Hosea'ls Treatise on
Atonement which appeared in iBOS can convince éhe reader of

the extent of the latter's indebtedness,lt both in style and

1. Ibldb, P. 118

2

3. Ibld.’ PPe 118"1190

i, This indebtedness will further be pointed out below
in the chapter dealing with Ballou's worke. .
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content, N _ _
That Hosea was not converted to Delsm by "Ethan Allen's
Bible" demonsteg?ee ehat he was capable of standing his ground
on point 9f doctr}ne. _He¥1earned from Allen, but he was nob
conquered. As stated above, he retained his reverence for
Scrlpture all his 1ife; but now it was Scripbure interpreted
py Reeson. This is not to say that this experience was not
trying to his soul. That he was shaken seriously and found
1% necessary to call for divine guidance is clear from his
correspondence on the subject of revelation with Abner
Kneeland in 1816.1 EKneeland was being plagued by doubks
conecerning the authenticity of the Scripture; doubts brought
on by hils rea@igg of the’ﬁorks of Deists such as Tom Paine,
Fof such doubts, Hosea proposed the cure that he himself head
useds ' |

IT you are troubled with unbelief, if this plague’
hive enteréd your heart, permit me to suggest a remedy.
Humility is the first step, sincere pieby btowards God
the sécond, let thesé be followed by that for which

the Beveans[Zl were commended and the deadly virus of
unbelief will soon be purged. Will you say; "physician
heal thyself?" I reply, I think I have found relief by
the use of the prescription, and am so much in favour
of it, that T am determined to continue its epplication
myself as well as recommend it to others,3

P

1. Hosea Ballou, A Series of Letters in Defence of Divine
Revelationi in Reply t0 Rev. Abner Kneeland's sevious 1 Ingquiry
into the Authenticity of the same, To Which is added & Re=-
ligious Correspondence betWween the Rév. Hosea Ballou and the
Rev. Dr,. Joseph Buckminister and Rev. Joseph Walton, Pastors
of Congregational Churches in Portsmouth, N. He. (Boston:
18207 .

2. Acts 17:11 ' -7 )

3. H. Ballou, Letters in Defence of Revelatlon, Pe 25,
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That Hosea was referring o his experience with the writing
of Ethan Allen is a fair surmise.

Hoéea always spoke highly of the Deists, beligving
thgt_they were a healthy challenge to religionists. Their
doubts forced the thoughtful person to examine his beliefs.,
In his correspondence with Kneeland he was to say that
anathematizing Christians have done more harm to the religion
of Jesgé "than his open enemies from Celsus %o T. Pgine."1.

Hosea now began ?he job of theological reconstruction.
Ngt only did he adopt, more or less, the views of Ethan
Allen putlingd above,zbut there were other influences on him
at this time. In 178} the minister of the First Church in
Bpgpog_@ad come out for universal salvation. Charles
Cpaunpj!_bging a most discrete man, had published his book
ZLhe Salvation kaéil.yfgﬁ anonymously., That Hosea Ballou
was famil@ar With the book as early as 1797 is demonstrated

by the fact that reference is made to it in his correspondence

-

l. Ibid., pe 111, See also his laudatory comments in
Strictures on a Sermon entitled "Religion a Social griﬁcigle;"
delivered in the Church in Federal Street; Boston, Dec. 10,
by William Ellqu Chenning (Boston: 1820), DPPe Ll2=1l,

2. 1t should be stressed that many of Allen's views he
did not accept; these have not been ihcluded in this work.

3e Full title: The Mystery Hid from Ages and Generations,
Made Menifest by the Gospel-Revelation: or, The Salvation or
11 Men the Grand Thing aimed 8t in the scheme of God, &s
opened in the New-Testament Writings, and-entrusted with
Jesus Christ to bring into EfTect ELondon, l/ol).

S
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with Joel Foster,l It is difficult to believe that such a
Porthright statement of Universalism on the part of one of
the leading figures in the New England church would not have
been widely circulated among Universalists. It 1s, therefore,
reasonable to assume that Ballou knew the book several years
before his correspondence with Foster.

Chauncyt!s book, of course, supplied Hosea with many
arguments in'favor of Universalism, Chauncy, with great
display of exegetical skill, attempts to demonstrate that
the Greek terms for "eternity," "eternal," "everlasting"

( al LSV, atlvios ) may signify in the New Testament a
limited period of time, thus cutting the ground out from
under the orthodox argument that Jesus and the earlj
Christians believed in eternel misery in another 1ife.2 He
sees these terms as having the meaning of "age" or "dis-
pensation" as opposed to the ideas expressed by the‘English
translation. These arguments were very popular with the
Universalists and widely used by them. But where Chauncy
expressed a cautious hope that these words can be interpreted

thus, the Universalists proclaimed the certainty of it.

1. Joel Foster and Hosea Ballou, A Literary Correspon-
dence between Joel Foster, A. M., Minister of the Congrega-
tional Socliety in New-Salem, and Hosea Ballou, an Itinerant
Preacher of the T Sect called UniversalistS. In which the
Question concerning Fubure Punishment, and the Reasons for
and against 1t, are considered (Northampton: 1799), p. 62,

2. Chauncy, sSalvation of All Men, pp. 260ff,
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. Hosea was confirmed by Chauncy in his opinion that the
texts of Scrlpture must be interpreted 1n the light of their
context, EO?“thlS technique C?auncy was, in turn, indebted
to the English liberg} scholar, John Taylor of Norwich.l

Like gthgn Allen, Chauncy stressed that sin is not an

Ly

infinite evil, but the erring of the finite creature: "It

1

is the fault of a flnite creabure, and the effect of finite

- P

p?;pc}gles,.pgsg;ops? gp@ a;ppet:.tes."2 He also stressed the
;dgg that ng,_as a loving Father, uses punishment for cor-
rection. It is not reasonable to belieﬁe that God will tor-
ment men eternally "without any intention to do them the

least imaginable good, as must be the case, if the doctrine

of never-ending misery is brue.e.o"3 It was Chauncy!'s

opinion that in a future state of punishment none could be
saved, but in a fubure state of discipline, salvatlon is
possible.h )

) Chauncy sets forth a propositiop thet was forever after
a part of Ballou's thought: sin equals mise?y. An intelli- -
gent and moral agent cannot be happy in sin. Only in the )
exercise of ipte}lectual and moral powers can manpbe_happy.

It is in the very nature of things that this be true.5

1; Ibid:; pp. xiff; 2l2,
24 Ibide; PPe 319-320.
3. Ibid.,; b, 3274

e Ibid.; pp. 11, 322,
De Ibide, Pe 1ll. )

4
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This idea was responsibleifqg Ballou's eventual position
that if there is to be misery in a fubure state of ex-
istence then sin must exist in that state.
) If Ethgn Allen tended to weaken Hosea's faith in Christ
as Mediator, Chauncy tended to strengthen it. Allen's
positlon was out-and-out unitarian, whereas Chauncy's
position was a high Arianism. Of course, he did not use
the term "Arian" and did not atback the trinity. Chauncy
held that Christ would win all men %o himself‘in this state
or in a series of fubture states. Christ would then deliver
up his‘kingdom to the Father so that God would be all in all.l
In discussing the abonement, Chawncy isxas interesting
for what he does not say as for what he does. He nowhere
states that God had to be reconciled to men., He stresses,
rather, that God reconciled man to himself through the agency
of Christ.? When Hosea Ballou finally hemmered out his po=-

sition on atonement this was to be at its core.

One of the most ;nteresting elements in_Hosea Ballouts
theological thought 1s his‘rigid determinisg. Never in his
life, he claimed time and again, was he tempted to take an

Arminian position. The question inevitably arises, "Was his

1. Chauncy, Salvation of All Men, pp. 170-237.
2. Ibid., pPp. L27LL.
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determinism a carry-over from his Calvinistic upbringing?"

About the year 1770 Ferdinand Olivier Petitpierre was
expelled as minig?eraof the church at Chaux-de-Fonds in the
Canton of Neufchatel, Switzerland, for forthrightly preach-
ing the doctrine of universal salvation., In 1786 he

published his views in Thoughts on the Divine Goodnesst in

Amsterdam. An English translation first eppeared in 17@8.2
Varipus.American.editions appeared not many Jears later.
Hosea Ballou could have had access in these years to the
edition brought out at Hartford in 1794 or the one published
at'Walpoleeyyéw Hempshire, in 1801.2 That Hosea was familiar
with the book is clear from both exbternal and internsal
evidence; Nathaniel Stacy pursued his theological studies
under Hosea's guldance in 1802.1L He 1lists the few Universa-
list books in'h;s teacher's library at the time and
Petitpierre is among them.

Stronger than this external evidence of Ballou's acquain-

l. Le Plan de Dieu envérs les Hommes, tel gu'il las
menifeste’ dans-la Nature et dans la Grace‘_TEoug S on the-
Divine Goodness, Rélative E_ the Government of Moral Agents,
Particularly Displayed in Future Rewards and Punishments.
Preface by Thomas J awyer (Philadelphia: 1043).

2. Ibid., p. L.

-3, For these and other editions sée "Bibliography" in
Eddy, History of Universalism, II, 490,

k. Nathaniel Stacy, Memoirs of the Life of Nathaniel -
Stacy, Freacher of thé- Gospel of TUniversal Grace (Golumbus,
Pennsylvanias 1850), De (le




tance with Thoughts on the Divine Goodness is the internal

evidence of A Treatise on Atonement. By the time he publish-

ed this book in 1805 he was thoroughly imbued with Petit-
pierre‘s-thought. There are reminiscences of Petitpierre
in his‘treatment of the bepevélence of God and His unbounded
love for His creatures. Petltplierre appears to‘have been
heavily influenced by Leibnitzian optimism regarding this
best of all possible;woflds. Hosea~ Ballou may have been
optimistic by nature, but the terms in which he expressed
this optimism were very similar to those.used by the Swiss,
Petitpierre taught Hosea that the Deity is responsible for
every happening in the universe; nothing escapes His direc-
tion in space and time and eternity. Everything that happens
to man is the work of God, "nor can any event that may con-
cern me hereafter, in time or in eternity, ever take place,
without the concurrence of the first cause,"l

It was Petitpierre who led Hosea to see that "second
causes” (i.e. men) are instruments in the hands of Gode The
Father-works through men; "every thing ultimately proceeds
from the first cause...."? Therefore, God is responsible
for sin., Man may think that he is responsible for

evil, but God uses man's sin for a good end. Men "are

l. On Divine Goodness, pPe. 39.
2. ﬁidc’ pd 360
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the ignorant and undesigning instruments, by which the .
first_cau;g exgcp$e§ the purposes of his eternal counsels."1
What appears evil--and Petitpierre did not minimize the fact
that evil is real ?gnmansfis used by the_Dgity to prepare
man for immortality. Thus, Wha? seems evil is=-in a
connected view--good for man. ".. Whatever the sinner intends

as evil, the Divine Ruler of events means unto good."2 So

the trial an§ @egth of Christ, the malignity of the brothers
towards Joseph, and'the folly of the prodigal son, were all
designed for good by God.3 Hos?a was extremely fond of all
pf'thege’examples and used them, especially the Joseph story,
throughout l1life pg justify his determinism. Bubt his was a
happy determinism,. He had supreme confidence that God was
in complete contro; of things and had the good of his child-
ren always in view. This was a? the heart of his Universal-
ism: if all men are to bg saved, there can be no free will,.
He would not admit of any possibility in which the divine
will could be thwarted._

Common to Allen, Chauncy, and Petltpierre is the in-

sistence that God is ;upremely interested in the lives of

men. It is His intention to "happify" His children when-

1. Ibid.- C )
2e bla., pb. 39"',-]-10
3. Iblao, Ppo 3 -39.
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ever possible. This attitude made for a man-centered religion,
Far from being willing to be dammed for the "glory of God;"
these children of the Enlightenment insisted that God
glorifies Hiﬁself by making His children happy.

These were the elements which went intc Hosea Ballou's
reconstructed theology. The process began in the early
1790's and, except for minor changes during later life, was

complete with the publication of the Treatise on Atonement

in 1805, The steps cannot be traced exactly, but it is known
that he was proclaiming his unitarian views by 1795,1
Edward Turner, soon to be a close friend, heéfd Hosea at
Sturbridge argue aga@nst the doctrine of vicarious atonemegt
on unitarian grgunds.? But this change of theology did not
go unchallenged. There was bound to be opposition on the
part of his colleagues in the ministry,

ppposiyion appears @o have manifested itself at #hg
General Convention of 1796 at Winchester, New Hampshire,

The venerable Zebulon Streeber as moderabor had the LHask of

1., EdwaPd Turner, "Changes in the Religlous Visws of
Universalists," The-Universalist Quarterly and General
Review, VI (January, 1049), 1. T

— 2 HoSea Ballou, 2d, "Rise and Prevalence of Unitarian
Views dmong thé Universalists, "The Uniyersalist Quarterly
and General Review, V (October, I18LST, 37L.
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Y

writing the circular after the convention closed. Hié
words refleet contention ln the ranks:

It 1s true that different professors of the Abrahamic
falth have dissimilar views concerning the modes in
which so great a salvation will be individually made
known to the purchased possession; but we collectively
and separately, seriously, affectionately, meekly
entreat our brethren that they would not give them~
selves over to vain dispubtations on the manner in which
Jehovah worketh the counsel of his will; rather rest
ye contented that God, who hath promised, is faithful
to perform; and cheerfully receive all those who are
blessed with gifts of edification, however diverse
their gifts may be, preferring no one man above his
fellow-man, and rendering honor to none, save unto
Jesus Christ, the only Holy and the only Reverendsl

Hosea sald later that he had as much trouble persuad-
ing his Universalist elders of "the errors of Calvinistie
tenets" as he had persuading the orthodox of the truth of
Univer;al salvation.2 But Hosea was a powerful and persua=
sive arguer and by the time ten years had passed, the "reform"
was complete;-with certain exceptions. The patriarch John
Murray and Edward Mitchell in New Yeork remained "strenuous"
trinitarians and Calvinists till the day they died. But,
except for rare cases over the years, Universalist preachers

have been unitarians.3

l, Quoted by Whittemore, Life of Ballou, I, 119.

2. Hosea Ballou in The Trumpet and Universalist
Magazine, XVI, 1163 quoted by Whittemore, Life of Ballou,
T, 110

3. Hosea Ballou, 2d, "Dogmatic and Religious History
of Universalism in America," The Universalist Quarterly
and General Review, V (October, 18L8), 102,




CHAPTER VI

RUTH

Among Hosea Ballou'!'s stops on his circuit after he be-
gan preaching in 1791, was the section of the town of Hard-
wick, Massachusetts, which was soon to become the independent

1 By 1794 there were enough believers to begin

town of Dana.
holding regular services., The Baptist church granted use
of its meetinghouse.2 Hosea was invited to "settle" as
minister of the group. Since they could not_afford-to pay
him for full time, it was agreed that he could be free to
supply other societies.3 On the Sabbaths he preached in
Dana once a month, he received five dollars.u His circuit
fiding in this period took him north into Vermont and east

as far as Cape Ann to the church at Gloucester left vacant

by John Murray who had moved to Boston.S In addition to his

1. Dana was incorporated in 1801 and was made up of land
from Greenwich, Petersham, and Hardwick., In 1926-27 the
Cormonwealth of Massachusetts voted to inundate Dana and much
of the area surrounding as part of the Quabbin Reservoir.
Roland D. Sawyer, '"Where the Universalist Denomination was
Bﬁgn,a The Christian Leader, CXXVII (August L, 1945),

3 —3 70

2. Inventory of Universalist Archives in Massachusetts
(Boston: The Historical Records Survey, Division of Com-
munitg Service Programs, Work Projects Administration, 1942),
p. 175. .

3. M. M. Ballou, Hosea Ballou, p. 6l.
. Whittemore, Life of Ballou, I, 121.
5. Ibid., I, 156,
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travelling he found it necessary to $ill a plot of ground
and to "keep" school in order to eke out a living.l Despite
this varied activity, he devoted much time to study and to
the job of systematizing his theological thought. Like
Emerson and Thoreau later, he found much intellectual stimula-
tion by walking in the woods .2

Hosea was now twenby-four and his friends began to think
it time that he settle down with a wife., He made a fine
appearance with his straight six foot height and his firm
build of two hundred pounds.3 And those who gobt to know him
found an "urbanity and pleasantness about his menner Ut
Caleb Ricli was obviously thinking aiong these lines, for in
the late summer or fall of 1795 he proposed to Hosea that he
come along and meet a certain young lady by the name of Ruth
Washburn. BRubth was the dauvghter of Stephen and Sarah Wash-
burn who were among the first in the town of Williamsburg to
have the courage to‘declare their acceptance of the doctrine
of Universal s:atlvat:'mn.S

S0 it was that Caleb Rich and Hosea rode out to Wil=-
liamsburg one day. Ruth, who no doubt had been led to ex-

pect a visit, was looking from the window as Caleb Rich

1, M, M. Bgllou, Hosea Ballou, P. 6L,
26 Ibid., P 68. -
3. Safford, Hosea Ballou, P. 59.

e Stacy, MemoirsS, De H(e

5. Whithemore, Life of Ballou, III, 226,
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approached the house with the tall young man at his side,

As she saw Hosea for the first time her heart told her, "There
comes my future companion."l Hosea was impressed with this
tall, graceful young lady of seventeen.,2 Her complexion was
clear, her eyes blue, and she had flowing light brown hair.3
So he "came a courting" for the following year and asked her
to be his wife,

Hosea and Ruth were married September 15, 1796.u They
lived with her family for the first few months of wedded
happiness. Then on a cold winbter'!s day they climbed into a
sleigh and rode off to their new ﬁome in Dana.5 So began the
companionship which lasted for almost fifty-five years, Ruth
was a devoted wife during these many years, aslways concerned
with his comfort, always interested in his work., She was
ever sure that Hosea knew what was best and put complete faith
in his judgment,®

Shortly after their marriage, news arrived from Guilford,

Vermont, of the birth of a son to Asahel Ballou.! Asahel was

le. As later told to Thomas Whittemore., Whibttemore,
Life of Ballou, I, 120,

2. Born Sepbember 17, 1778+ A. Ballou, The Ballous in
America, p. 131,

. Safford, Hosea Ballou, p. 220,

e M. M. Ballou, Hosea Ballou, p. 198,

5. Whittemore, LiTe of Ballou, Pe 120,

6. Hosea Ballou, 2d, "Rev. Hosea Ballou; his Parentage
and Early Life," The Universalist Quarterly and General
Review, XI (April, 185}, 190,

7« Born October 18, 1796, H. S. Ballou, Hosea Ballou,
3_(_1_, Pe. 5-
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the son of Hosea's oldest brother, Benjamin, and he and Hosea,
being the same age, were the closest of friends. Asahel
named his first child after the uncle who seemed more like a
brother to him-=Hosea Ballou. Hosea, 24, was always to be
equally close to his grand uncle.

Early in 1797 Hosea made a journey which lingered long
in his memory. He travelled to Hartford to visit his friend
Elhanan Winchester who, at the age of forty-six, was slowly
dying from a disease which baffled his doctors.l Hosea
spent a week with Winchester mostly exchanging views on
doctriné. They discovered that they were far apart on many
matters, which is understandable considering Hosea's new-
'.found unitarianism., But, in the spirit of true friendship,
they agreed to disagree. Hosea was forever after happy that
he had made this visit, for on April 18 Elhanan Winchester
died.?

When October rolled around Hosea thought it best to stay
as close to home as possible for Ruth was expecting their
first child., This allowed him an excellent opportunity to
begin a corresﬁondence with a scholar about whom he had heard

much. _Joel Foster was minister of the Congregational church

1, Eddy, History of Universalism, I, 1479.
2. Hosea Ballou in The Universalist Magazine, II (June
9, 1821), 198.
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at New=-Salem and was well established in the area, having been
there for eighteen jears.l Hosea first addressed Foster on
October lth, stating that, being young, he was in need of
assistance.2 But it is fairly obvious that Hosea was seeking
to engage Foster in controversy, for among the questions hse
asked Foster in his letter was this: "...Do the scriptures
teach us that God intended the eternal misery of any of the
human kind, or to glorify himself in their endless wretched-
ness."> It is difficult to believe that Hosea, for ﬁany
yearsﬁa cénvinced Universalist, could ask this question‘ex-
pecting to be enlightened by the answer, Foster returned a
courteous letter on October 9 accepting the invitation to
discuss Hosea's proposed questions. It is obvious from his
tone thaf he was a liberal for he replied that it may be
possible that someplace in the "divine economy" there may be
a provision for the restorétion of all creatures and that he
would not have an aversion to that belief if it could be
shown to be scriptural. He has his doubts, however, about
the effect of such a belief on the average individual. To

tell people in this 1life that they eventuslly wlll be saved

1. Whittemore, Life of Ballou, 127.

2. Joel Foster and Hosea Ballou, A Literary Correspondence,
between Joel Foster, A. M., Minister df the Congregational
Society in New-Salem, Tand Hosea Ballou, an ltinerant Preacher
of the Sect called UniversalistS. In which the Question con-
Cerning Puture pPunishment, and the Reasons for and against
1%, are considered (Northampton: 1799}, p. 6.

3. Ibid.
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can "only abate their awe and dread of divine punishment,
which in all probability would be no great service to them. "L
Hosea did not have the leisure to reply to Foster until
early in November, for family matters kept him occupied for
several weeks. On October 13, 1797, Ruth Ballou gave birth
to her first child. It was a girl. The happy parents ﬁamed
her Fanny.z
The correspondence with Foster is interesting at this
date brimarily for the light it sheds on the evolution of
Hosea's thought. Here is the first glimpse of the Biblical

interpretation which is to play so prominent a part in the

Notes on the Parables and A Treatise on Atonement. Under the

influence of Chauncy,3,he distinguishes between "the Law
Dispensation"u of the 0ld Testament and the "oospel dispen-
sation" of the New.5 Such passages as IT Thessalonians 1:3-10
which bicture Christ as coming from heaven with fire should
not be interpreted to refer to future punishment, but should -
be interpreted to mean the coming of Jesus in the spirit of
the gospel, "for this flaming fire must be of an heavenly

nature, or Christ and his angels would not be found in 1t.,16

1. Ibid'?’ Pl 12'
2. Statistics from A. Ballou, The Ballous in America,
« 131,
P 3. That Foster is aware of Ballou's indebtedness to
Chauncy 1s obvious. See A Literary Correspondence, p. 62.
. Ibid., p. 19.
5. Ibid., pe. 20.
6. Ibid., p. 23.
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", ..The presence of the Lord destroys all sin and false
conceptions...."t In other words, Christ's gospel purifies
human nature of 1ts sins and corruptions and man's heavenly
nature stands revealed, This idea is to be fully elaborated
in the Notes and the Treatise.

Among the other subjects covered in this correspondence
is the problem of free will, Hosea on grounds of reason holding
to a system of "strict fatality," although at this point he
is not sure tha% it can bg reconciled with all parts of the
Bible.2 This may indicate that he was already fémiliar with
Betitpierre.

This correspondence is also enlightening in respect to
Ballou's position on the question of punishment in a future
iife. He appears to be wavering on this point. In answer
to Foster's question, "Do you believe in any punishment at
all after this life?",3 Ballou gives a blunt "No."' But he
then changes his poéition. He explains that ﬁe aﬁswered in
this manner because his mind was not made up on the point.
But, "I am now satisfied in the idea of a future state of
aisciéline, in which the impenitent will be miserable,">
Again he appears to follow Chauncy in this matter; it'is a
state of future discipline from which a soul can be saved,

not a state of penalty.

1. Ibid., p. 2l.
2. Tbid., p. 56.
3. Ibid., pe. 36;
h. Ibid., pe. 4l
5. Ibid., pp. 55=56.

]
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Against the will of Hosea, Joel Foster published the
correspondence as a warning to Christians of the importance
of "keeping upon the plain ground of Scripture," and the
danger of "indulging an unbounded liberty in qualifying the
sense of Séripture by their own prejudices, contrary to the
common use of language, and in support of doctriﬁes which are
not according to godliness."l It appears that Hosea had
indicated a willingness to ﬁublish when he met Foster for the
first time in July of 1798 on the road to Orange.2 But it
seems that he later thought it over and wrote Foster that he
had expressed some ideas for the sake of argument to which
he would not want to be held.? But Foster had already
corrected Hosea's spelling and punctuation (as Hosea had
requested) and furned most of the corregpondence over to
the printer who had already begun setting the type.u Thus
Hosea's reluchance was "both unezpected and out of season."5
So Hosea Ballout's firs% appearance in priht was not all té-
gether auspicioﬁs.

Barely had Hosea finished his year-long controversy with
Fostef than he began a preaching engagement in Boston. In

October of 1798 he had received a letter from John Murray

1. Ibid., pPe. 3.

20 bi LX) po 58.

3. Ibid., p. 56.

. Ibid., p. bl.

d., pp. 60-61.
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which is included in full for the picture it gives of the
relationship of the two men:

MY DEAR BROTHER,- You are sensible, I presume, that
some time past you delivered in this town some matters
not quite pleasing to me. I cannot act a hypocritical
part, and appear what I am not; I have since, however,
not only heard you deliver the truth, but have been
much delighted by the account I have heard from
Gloucester of your labors there. You will see by what
follows I am sincere in my commendations as in my cen-
sures; and as I expressed my dislike when I felt it, I
am now going to give you full evidence of my hearty
approbation and my readiness to promote your ilnterest.
I am going for a few weeks to the southward. I have
recommended you to my friends to supply my place. I
have spoken of you in such a manner as is pleasing to
them. I wish sincerely you may come unto them directly,
and I wait only your answer to set out. I cannot say
how long I shall be absent; I contemplate five or six
weeks, Were I a single man I would leave my whole sup-
port with you as a compensation for your time; but as
I leave two-thirds of me behind, I shall give about,
half of my promised support. I am willing to allow you
ten dollars a Sunday while I am absent. Your living
will cost you nothlng, you may visit the adjacent parts
of the country in the vicinity of Boston all the week if
you choose it, or visit the friends in this town, where
you will be sure of a welcome. You will preach to many
strangers here, and be by this means more abundantly
knownj and, I presume, if you fare no better than I do
when I journey, you will gain more towards the support
of your family here for the time you continue here,
than you would for the same time anywhere else; so that
in every point of view it will be your interest to come
here. Should you have made other engagements you can
plead the necessity of attending on the present occasion
as a mere temporary matter, which may not occur again,
and that some time back you encouraged your friends in
this town to believe you would supply them should they
stand in need of you. You will have the goodness to
write directly to let us know what we have to depend
upon, and if you cannot come send Mr., Coffin or Mr,
Tathe. I should hope, however, that you will be able
and willing to come yourself; and should you come, Mrs.
Murray, who had the pleasure of hearing you sundry
times in Gloucester much to her satisfaction, will be
glad to see you at her habitation as often as possible.
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I hope the presence of the Saviour will be with you,
warming your heart and the hearts of your hearers; and
should I ever return I trust we shall rejolce together
it this hope. I remain,
Your affectionate and devoted servant, 1
JOHN MURRAY
Hosea preached at Murray's First Universalist Society
on Hanover Street for ten weeks. All appears to have gone
very well until an unfortunate incident marred the engagement.
On the afternoon of the last Sunday Hosea chose for a textb:
The last enemy that shall be destroyed is death. For
he hath put all things under his feet. But when he
saith all things are put under him, it is manifest that
he is excepted, which did put all things under him.
And when all things shall be subdued unto him, then
shall the Son also himself be subject unto him that o
put all things under him, that God may be all in all&
Hosea interpreted the "Son" in this passage to be Christ.
Thus the Son is subjec% an& subordinate to the Father and one
day the Son shall relinquish all powser to the Father "that
God may be all in all," Mrs. Judith Murray, "a most uneasy
spirit," was present at the service. She interpreted the
"Son" in the text to be the "Son of perdition," that is, the
aevii, and believed that God’would finally subdue him and take
control of the kingdom. On this point, as is obvious, the
trinitarian and unitarian positions were at odds. As Hosea
concluded his sermon and was giving the final prayer, Mrs.
Murray sent a message to Jonathan Balch in the choir. Just

as Hosea ended his prayer and was about to announce the hymn,

Balch arose in the choir loft and announced to the congrega=~

1. Quoted by Eddy, History of Universalism, I, 506-507.
2. I COP. 15:26"28-
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tion: "I wish to give notice that the doctrine which has been
preached here this afternoon is not the doctrine which is
usually preached in this house." Hosea listened attentively
to the announcement and then said simply, "The audience will
please take notice of what our brother has said." He then
proceeded to read the hymn.1

The congregation, as may well be imagined, was extremely
upset by this act of rudeness to the preacher. A parish
committee meeting was held immediately after the service to
discuss the incident. That evening the committee, along with
some of the leading members of the congregation, apologized
to Hosea for the insult.2

This effort of Mrs, Murray to save the reputation of
the First Universalist Society probably did not help relations
between John Murray and Hosea Ballou. Murray, who tended to
be somewhat intolerant of any views not his own, was not
happy with Hosea's unitarianism. But, as is obvious from
his invitation té Hosea to f£1i1ll1l his pulpit in Boston, he was
not unalterably opposed to him, He probably thought that
Ballou was capable of learning. On a visit to Murray's home

in Boston Hosea and the patriarch fell into conversation

cenfering about the parable of the sheep and the goats in

1. The Trumpet and Universalist Magazine, XX (March l,
1848), 150; Whittemore, Life of Ballou, I, 1L7-148.
2. Whittemore, Life of Ballou, I, 148,
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Matthew 25, It was Hosea's belief that the sheep represented
believers in Christ while the goats stood for unbelievers.
Murray attempted to give Hosea the true interpretation. Murray
believed that the sheep were the human race and that the goats
represented the devils who would go into everlasting punish=
ment. Hosea listened patiently as Murray set forth his
exegesls of the passage. When he had finished he said quietly
and‘in an inquiring manner, "Father Murray, those who were on
the left hand of the throne were accused of not having visited
the sick., Do you think that it is so desirable a thing to
have the devils visit the sick, that they will be condemned

to everlasting punishment for having neglected that duty?"l
Hogeatl's ten-week engagement in Boston made for him ﬁany

friends. A great number had heard him for the first time and

were very much impressed., Several of them conceived the

idea of gtarting a new society and inviting Hosea to take

the pulpit. When he was approached, however, he kindly but

firmly refused. "I cannot," he answered, "do anything to

injure Brother Mufray, nor the beloved society to which he

ministers!" And he requested that no more be said on the

su.bject.2

lo Ibido, I, 160”1610
2. Ibid., I, 162,
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Ruth gave birth to thelr second child in April of 1799.1
This time it was a boy. They named him after his father,
adding the middle name "Faxon."

The General Conven%ion was held at Woodstock, Vermont,
that September and Hosea was honored by being elected to the
moderatorts chair.2 But the convention did not proceed
without incident. The Universalists had applied for and been
granted the use of the courthouse for their gathering. But
the sheriff of the county was not happy with the arrangement.
No Universalists were to be allowed t¢ congregate in
Woodstock! He planted himself, sword drawn, in front of the
courthousé dbon determined to keep out any so depraved as to
believe in Universal salvation. When it came time for the
session of the convention to begin, the Universalists with
moderator Ballou at their head gathered down the rosd and
proceeded deliberately to the courthouse. As they arrived at
the front door Hosea, with his customary self-possession,
looked the sheriff in the eye and said, "Peter, put up thy
sword into his place." The sheriff, stunned, lowered the
sword, and allowed the Universalists to enter.3

The Universalists of the Woodstock area were obviously
impreésed with Hosea's aggressive leadership. Soon after

the General Convention, Woodstock and Barnard were added to

1. April ), 1799. A. Ballou, The Ballous in America,
pe. 131.

2. Whittemore, Life of Ballou, I, 149.

3. Stacy, Memoirs, p. 57.
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his circuit.l And it was not long after that he was invited
to meke that area his home,

Present at this Woodsbtock conference was the young man
who was to become Baliou's first theolegical student,
Nathaniel Stacy provides,the earliest information available
regarding Hosea's attitude toward theological educabtion.
Stacy began his study with Hosea in October, 1802,2 When
Hosea, whose circult now strebtched from Barnard, Vermont, to
Gloucester, filled the pulpit in Dana once a month, Nathaniel
Stacy listened eagerly. Nathaniel had first hand experience
with Hosea while he served as the assistant in the general
store in Dan;. Hosea was well-liked by those who knew him;
his "social, affable habits made him an agreeable companion
for ell with whom he associated, both young end old..."3
Hosea kept an eye on Stacy and obviously thought he gadathe
makings of a preacher., Stacy, who was very self-effécing
and doubtful of his own ability, was very surprised when
Hosea walked into the shop of the clock meker (where Stacj
was now an apprentice) and encouraged him to study for the
ministry . '

Stacy found that the resources of Hosea's study were

l. Henry Swan Dana, History of Woodstock, Vermont '
(Boston: Houghton, Mifflin and Company, 1809)s D 399
. 2. Stacy, Memoirs, p. 7l. .

3. Ibid., p. 62.

Ll.. Ibid., pp. 67"'68.
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very meager, His library had very few books; the only
Universalist works were Elhanan Winchester's Dialoguesl and

Lectures,2 Petitplerrets On Divine Goodness, and Relly's

Union, Stacy's main text was the Bible, with Hosea as his
commentator .3

Soon after Stacy started his study, Hosea's circuit no
longer ran from Vermont to Gloucester but was restricted to
towns within Worcester county. This made it possible for
the young man to accompany his master--conversing and asking
questions, and listening to him preach at the various s’cops.LL

Hosea obviously believed that one learns by doing; or,
so it would appear from the experience of the various young
men who studied theology with him over the years. Long
before they thought they were ready, through Hosea's efforts
they found themselves in the pulpit. One Sunday morning in

November of 1802 when Hosea was to preach in Dans he came to

1. The Universal Restoration: Exhibited in Four Dialogues
between a Minister and his Friend; comprehending the Substance
of Several Real Conversations which the Author had with Var-
ious Persons both in America and Hurope on that Interesting
Subject: Chiefrly Designed fully to State, and fairly to An-
swer the most common Qbjections That are brought against 1t,
from the Scriptures (Philadelphia: 18L3). [First edition,
1792

:E; A CGourse of Lectures on the Prophecies that remain
to be Fulfilled. Delivered in n the Borough of F Southwark-
as also at the Chapel in Glass House Yard, in the Years,

T788, 19, '90 (2 Volumes; London: 1790-1791). [American
edition, Walpole, New Hampshire: lBOQ]

3. Stacy, Memoirs, p. 69.

L. Ibid., B. 70.
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Stacy with his hand on his head, complaining of a violent
headache and saying that he could not possibly preach.
Would Nathaniel fill in for him? Stacy protested that the
sermons he had been writing were all at home, but, after
much protest, he agreed to preach his first sermon as a
substitute for Hosea. But he was not at all confident of

success: "

s+ oBelshazzar's knees could never smite togetﬂer
more violéntly, when he saw the hand-writing upon the wall,
than did mine when'I arose to address the congregationi"
But, despite his extreme nervousness, he preached a fairly
acceptable sermon. The service over, Stacy heard no more
about Hoséa's headache. AsS 2 matter of facli, Hosea "preached
like an apostle™ at the afternoon service. Staéy never could
get him to admi% or deny that he had feigned his- headache.l
Two more children were born to the Ballous during their
stay in Dana. Massena Berthier Ballou was born in November

of 1800,2 His interesting name was due to the admiration

that Hosea had for two of Napoleon's marshals.> This was

the first of several of the Ballou‘children who were to be
graced with uncommon appellations due, it is speculated, to

a poetic foible in their father'!'s nature. Their fourth child,

1. Ibido, pp. 71"73.
2. November 28, 1800. A Ballou, The Ballous in America.
Pe 131, .
53. Massena B, Ballou, quoted by Safford, Hosea Ballou,
pP. 205,
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born in Dena in Januery of 1803,1 was christened Cassandanal
The Ballou children had little more than theilr

interesting names in these years. As had been true with
their father when he was a child they went without many of
‘the graces of a comfortable existence so that the work of
the Lord could be accomplished. Five dollars per Sunday--
at least when he preached in Dana--and whatever could:be
earned by farming and teaching school was the little there
was to live on. It may have been the financial burden of

a growing family which persuaded Hosea to accept a call from
the north. A month after Cassandana was born Hosea moved

his family to Vermont,.

l. January 9, 1803. A Ballou, The Ballous in America,
Pe. 131l.




CHAPTER VII
"THE SISTER SOCIETIES"

Five groups of Universalists united in the Woodstock,
Vermont, area to call Hosea Ballou as their minister early
in 1803, These "Sister Societies" were made up of the towns
of Barnard, Woodstock, Hartland, Bethel, with Bridgewater
being added to the group a little later. The earliest of
these groups was probably at Woodstock. The first d§finite
traces of Universalism are found there in the 1780's, with
the first atbempt at organization in about 1786.1 At
Barnard Universalist dissenbters were given "certificates of
dissent" as early as 1792; being freed from supporting the
established order they at first united themselves with the
Universalist society at Woodstock.2 The locel historian of
Barnard has called the formafion of the Universalist Church
in 1802 "a militant protest against the established order."3
It began its formal life as a church with thirty-eight
members.u .That some of the leading citizens in these towns

were involved in the new societies is plain from the fact

1. Dana, History of Woodstock, pp. 397-398, - -
. 2, William Monroe Newbon, History of Barnard, .Vermont,
" #ith Family Genealogiés, 1761-1927 (2 Voluwmes: n.p.: Th
Vermont Historical Soéiéty, 1928), I, 130f, ’ P °
3¢ Ibid., I, 148, - 2 :
L. Yermont Standard, January 12, 1939,

8l
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that at Hartland Timothy Lull, one of the first sebtlers of
the town, cast in his lot with the Universalistsl wh?n they -
formed in May of 1802.2 The same was true ab Bethel, where
Colonel Joel Marsh of the founding family, joined the new
groué.3

These "Sister Societies" took such interesting names as
"The Independent Catholic Socilety of Woodstock," "Phe Liberal
Catholic Society of Wbodstgck,"h "The Catholic Benevolent
Society in Hartland,??q#c., as well as the usual name "The
Universalist Socieby...." Only the Barnard group at the
beginning was able to build its own meeting house ,© The’
meetings were held in_private homes or in the courthouse,
when it was available, at Woodstock;’ in the "Square room in
Colonel Marsh's house" at Beth.el;8 in the school house or at
the home of Barnabas Thompson at Bridgewater.9 At Hartlgnd
the Universalists usgd the so-called Union meeting house, bub

not without a tussle,

l. Nancy Darling, A Brief History of the Universalist
Society of Hartland, Vermont, During its First Cenbtury, with
Biographical Sketches (Castleton, Vermonbt: 1902), p.‘%

2; Ibido’ pp. 9"10. ’

3. Mary Grace Canfield, "Early Universalism in Vermont
and the Connecticut Valley" (Woodstock, Vermont: 1941);
unpublished manuscript in the possesd8sion of the Universalist
Historical-Soéiety Library, Crane Theological School, Tufts
University, pe 202, -~

L. Ibid., p. 202, -

5. Darling, Universalist Society of Hartland, pe 9.

6, Whittemore, Tife of Ballou, I, 257. - '

T+ Canfield, "Ea¥rly TUniversalism in Vermont," p. 21l.

8. Ibid:; pe. 202,

Qe Isiao, Pe 191

*




86

?? cannot allow heresy preached in this sacred
placel," cried Elder Cheever when the Universalists first
proposed using the meeting house. )

"But Hosea Ballou preaches the truth, and no heresy.

I have heard him, He is a great man," answered "01d Captain"
Williams,

Despite loud opposition from some of the townspeople
Hosea preached his first "ﬁo?mgl" sermon at the Union
meeting house in March of 1803. There was no disturbance
that morning, however, possibly due to the fact that "0ld
Ceptein” William was observed to have in his hand--a clubil

As Hosea rode his circuit, he would stay overnight at
the houses of his parishioners. He journeyed from Barnard
to Hartlend via Woodstock and would often stay at Seth
Darling's place on the outskirts of Hartland. One night he
found himself in the company of a Methodist preacher who
also was taking advanbage of the Darling hospitality.
During the course of the evening the Methodist "discoursed
earnestly" with Hosea in an attempt to demonstrate the
errors of his theology. As was natural, Hosea during the
course of the debate_drew'heavily on the letters of Paul for
Scriptural citations., Finally, the Methodist preacher ex=
claimed rather hga?egly?’?l suppose you think St. Paul was.

the greatest Universalisti" "By no means," answered Hosea,

1. Darling, Universalist Society of Hartland, pp. 9, 1ll.
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"Jesus Christ was the greatest Universalist,"k

It can be assumed that Hosea had much contact with the
Methodists during his stay in Vermont. .They, with the
_ Universalists, dissented from the established order in
Barnard.2 And Hosea is said to'have attended their meetings
at Woodstock. That he could barely'restrain himself may be
inferred from the fact that it was stipulated that he could

.- -

¢speak "if he Would wait till his turn came,"B

It is fortunate that the contract of settlement between
Hosea and the Hartland society has survived in the records
of that church. It was signed on January 27, 1803, and there
is every reason %o believe that the same provisions were in
the contracts made between Hosea and the other "Sister
Societies,."

This Indenture between Hosea Ballou on the one
part and the Catholic Benevolent Society of Hartland
on the other Witnesseth that the sd Hosea shall settle
in the town of Barnard and preach to the Universal
Societies in Barnerd Woodstock and Hartland one fourth
of the time in each place and to attend to all the
duties of a minister of the Gospel in sd Societies
while in Health and in the good Fellowship of the
Convention of the Universal Churches and Societies as
established in the four New England States and the
sd Society promise and engage on their part to pay to
the sd Hosea the sum of Seventy five Dollars in good
Salable Neat Stock at cash price on the first day of
Oct. next t0 be delivered at the Dwelling House of
Alexander Campbell in Hartland to be considered as a

le Ibld., Pe 12, & ° .
24 Newﬁon, History of Barnards )
3+ Dana, History of Woodstock, p. 80.
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settlemgnt.

Sggnéd‘éﬁaled and delivered on the 27 day of January
1003eece

Hoseg's finances must have been in a precarious
condition. He had chosen to live at Barnard because many
of those who had settled~in that town had come from Hardwick;
thus he was among friends.2 But that he was not welcomed
with open arms by all of the citizens of that place is
certain. DBecause of his bad financial condition, and
possibly ?ecause he esgpoused an unpopular religious
sentiment, he was treated by the officials of Barnard as a
vagrant and served with a notice which was reserved for
prospective paupers:

State of Vérmont
Windsor County, ssS.

© 77 "To the constable in the town of Barnard in the
county of Windsor,
Greeting.
) You are hereby requiréd to summon Hosea Ballou
and wife and children and A. Moses now residing in
Barnard to depart said town. Hereof fall not but of
this precept and your doings herein due return meke
according to law
- @iven under our hands at Barnard this 28th of
July, A.D. 1803
Thomas Freeman
Alexander Bowman
Selectmen

The latter part of September, 1803, was a busy time for

Hosea, and an importent time for the Universalist denomination.

1. Darling, UniverSalist Society of Hartland, p. 1l.°
2. Canfield, "Barly Universalism in vermont,' p. 196.
3. Quoted by Vermont Standard, January 12, 1939.
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At the General Convention of 1802 the Reverend Walter
Ferris of_;he Charlotte and Monkton, Vermont, churches had

proposed that the Convention adopt a statement of faith,d -

Up to this point Universalists had been opposed to “human
creeds, "2 although "Articles of Faith" had been adopted by
a2 Universalist Convention at Philadelphia in May of 1790.3
A committee was appoiﬁted to draw up & plan of faith and
fellowship and to report the-foilowing yeam.)+ Although he
was on the committee, there is no evidence that Hosea was
interested in formulating such a statement. With one
exception, it is not known that he ever referred to what
came to be known as the "Winchester Profession,”" That one
exception was wmany years later in 1847, -

When the convention met at Winchester, New Hampshire,
not far from Hosea's boyhood home at Richmond, feelings on
the subject of a "ereed" were running high. Since John
Murray was not present,‘one problem=--a clear statement on
the trinity--did not present itself.5 Walter Ferris, who
had originally proposed that a statement of faith be adopted,
was (in good parliasmentary style) given the job of drawing

6

up one which would be acceptable to all,.

l. Whittemore, Life of Ballou, I, ppe 16l4~165,
2, Ibid., I, 165, .
3. Eddy, Histor of Universalism, I, 297ff.

L‘.. Iblda, I, IG%

5. Whittemore, Life of Ballou, I, 17h.

6 Ibid.
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‘_.When the "Profession" was brought to the éonvention
?loor, a prolonged and warm debate began. Hosea an@ thg
rest of the committee naturally called for its adoption,
Among those who fought against adoption were persons who
feared creeds and all the bigotry that goes with them., The
most notable opposition came from Nogh.Murray who rose to
say: "It is harmless now— it is a calf, and its horns have
not yet made their appearance; but it will soon grow oldere
its horns will grow, and then it will begin to hook." To
this pictgresque complaint Zephaniah Laithe, one of the
comnmittee, replied: "All that Br. Murray has said would be
correct, had he not made a mistake in the animal. It is not
a cal?; it is a dove; and who ever heard of & dove having
horns, at any age?' The oppdsition finally yielded when 2
resolution was appended to the Professiop to the effect that
it was never to be altered in the future.l This allayed
the fears that the Profession somedgy would become an in-
strument of 9ppr§s§ion or exclusion. So it was adopted
September 22, 1803,

_Just five days later Hosea was re-ordained and installed
as pastor of the "Sister Societies," the service being held
at Barnard._ It was expedient to re-ordain Hosea in accord
with Vermont law, since the ministers of the establ@shed

Congregational order in many cases dispubted the legality of

B - o > Lo

1. Stacy, Memoirs, quoted by Ibid., I, 179.
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marriages performed by Universaiists.ld He was presented with
hig ordination certificate signed by those who took part in
his ordaining council and in the service:

In the name of the General Conventlon of the
Universalist Churches of the New Bngland States:
To all to whom these presents shall come,
Christian Salutation and Benediction:
Now know ye, that Brother Hosea Ballou, of
Barnard, Vt., was regularly ordasined, as a preacher
of the gospel, according to the Abrahamic faith=-
which 1s that in thy seed, and that seed Christ, shall’
all the nations, all the familles, and all the kindreds
of the earth be blessed,--aft Barnard, Vt., on Tuesday,
the 27th of September, 1803, and he 1s hereby cormended
%o the whole family of Adam, who are enabled to receive
him in the fulness of the blessing of the gospel of
Chrlst ®
) Given under our hands, at Barnard Vt., September
27th, 1803,
Joab Young, Presiding Elder
George Richards-
Samuel Hilliard,
James Babbitt
Walter Ferris2

It is interesting thek the early Universalists thought
it necessary to define anq propegandize their faith even in
an ordination certificatel

Despite the fact that Hosea was now supposedly "settled"
over these Ve?mont churches, he still spent much of his ftime
in travelling.3 It’was while itinerating th#% he became in-
volved in a dispubte, the gffectg of which were to be felt

for years after. In June, 1805, Hosea was in West Rutland

-

1. Ibld., I, l72n. '
2. Quoted by Whittemore, Life of Ballou, I, 173n.
3. Ibid., I, 305.
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at the invitation of several persons who‘were interested in
hearing the Universal gospel preached. Present in the
meeting’house that day was the Reverend Lemuel Haynes, a
mulatto, the minister of the Congregational church, Haynes
had been asked repeatedly to come and dispubte with Ballouj
when he refused, he was charged with "3ishonesty and
cowa?qice,"l until he finally relented and came to hear
Hosea. Hosea igvited him to take part in the serv;ce bub
Haynes declinedg saying he had just come to 1i§ten. After
a bit of urging, he agreed to share the pulpit with the
guest preacher.2 Hosea delivered his sermon on the btext:
Herein-is love, not that we loved God, but that
he loved us, ‘and sent his Son to be the propltlatlon
for our sins,
Beloved, if God so loved us, we ought also to

love one another. _ ’
The sermon was mpstly'an elaboration of the text, with, the
Universalists claimed, no sectarian overtones.u When he had
concluded he invited Haynes %o makg any remarks he might
wish. Haynes entered the desk and, without making any

reference to Hosea's sermon, preached on the text: "And the

serpent said unto the woman, ye shall not surely die.">

1., Lemuel Haynes, A. M., Universal Sslvation, a very An-
cient Doctrinés with some account of the Lite and Character
of its Author, A Sermon delivered at Rubiland, West Parish,
in The year 1805—(9th edition; Boston‘ 101L), p. 3. (18§ ed.,
Wew Haven: 1806.) -

2. Whittemore, Lifé of Ballou, I, 239.

3. I John L]. 10 llo
i Whittemore; Life of Ballou, I, 239.
5. Genesis 3ile
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He cleverly pictured the Devil in the form of the serpent
in Eden as the first Universalist itinerant preacher.-

Happy were the human pair amidst this delightful
Paradise, until a certain preacher, in his journey,
came that way, and disturbed their peace and tranquility,
by endeavouring to reverse the prohibition of the
Almighty, as in our text, ye shall not surely die.l

Haynes goes on to trace the itineracy of "the first Univer-
salist preacher" in his various guises through the centuries
always preaching his "ancient devilish doctrine."? The
conception of the sermon is witty, and lends itself perfectly
to satire and sarcasn,
As the author of the foregoing discourse has confined
himself wholly to the character of Satan, he trusts no
one will feel himself personally injured by this short
sermon; but should any imbibe a degree of Tfriefidship
for this aged divine, and think that I have not treated
this Universal Preacher with that respect and veneration
which he justly deserves, let them be so kind as to
point it out, and I will most cheerfully retract; for

it hag ever been maxim with me--RENDER UNTO ALL THEIR
DUES.

When Haynes had finished, Hosea thought it best not to
answer him, figuring that he would feel sorry for his action
after he had time for sober reflection,t Bub, far from
feeling sorry, Haynes immortalized his words in prin.t.5

In an "epistle" to Haynes dated Barnard, April 22, 1806,

1, Haynes, Universal Salvation, p. 5.

2. ITbide, DPe 10.

3. m., ppo l@-ll

i, Whittemore, Life of Ballou, I, 241,

5. Universal Salvation, a very Ancient Doctrine: with
some account Of the Life and Character of its AULLOT, A Ser-
mon delivered at Rutland, West Parish, in the year 1805,

{(9th edition; Boston, 10ll)e (First edltlon, New Haven: 1806)
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Hosea reppir‘nand_ef@“@i{uu for his sermon which was Beraught with

low cuning_apgi spiritgad satire, hand deliyered with an aspect

perfectly sulted to the sul_njgct.'fl Hosea's reply is, as he
admits, in language "full Severe."2 Heynes in turn replied
to Hosea in a "letter" not designed %o smooth ruffled
.‘L‘_eel:a'.ng_s.q3 The effects of Haynes' sermon were felt for years
by Hosea and his fellow Univerlsalists. It went bthrough many

editions;ll- and Hosea was still refubing its implications as

""1l, Hoseéd Ballou, Epistle to Lemuel Haynes, Reply Lo his
Sermon,  Reprinted in The Univ'e?salist-'Ma‘gazine,_ﬁll(ﬁgﬁf
18, 1821), 28, (Original eédition: 1806. Also reprinted in
Whittemore, Life of Ballou, I, 241-251.)

2. Ibid, = R

3+ A Letter Lo Reverénd Hosea Ballou, being a Reply o
his Epistle to the Author; or, his attempt to vindicate the
old Universal Preacher (Rutland: 1O . (Reprinted in Timothy
Mather Cooley, Sketches of the Life and Character of the Rev.
Lemuel Haynés, 4. M., for Many Years Pastor of a Church in
Rutland, VG., and laté in Granville, New-Yorke. Introduction
by William B. Sprague. (New York: Harper and Brothers, 1837)

. Heynes! biographer stabted: "This discourse has been-
printed and reprinted, both in America and in Great Britain,
till no one pretends to give any acéount of the number of
editions." Cooley, Lemuel Hayhes, p. 96. Ballou in The Univer-
salist Magazine took note of various reprints and editions -
and Gook occasion to again refute Haynes; “See II (March 10,
1821), 1L6-1l7; V (September 20, 1623), 48. The entire con=-
troversy was published, probably through the efforts of”
Haynes, ln An Interesting Controversy between Lemuel Haynes
and Hosea Ballou, consisting First, of a Sermon _gl Mr,
Haynes, deliveréd at West RutTamd, in the year 1 OETentitled,
Universal Salvation, a very Ancient Doctrine: with some
Account of the Life and Character Of its Author," immediately
aifter hearing Mr. Ballou 6xXhibit hiS Senbiments in Support .
of that Doctrine. wsecond, An Epistle from Mr. Ballou 50 Nr.
Haynes, being a re To nis Sermon delivered &t wWest Rut-
lanral. Third, & Letter of Mr. Haynes to Mr. Ballou, in Reply
to the Epistle (Rutland: 1807). Some years later an anonymous
pamphlet appeared teking the side of Ballou: A Plain Answer
to "A Sermon, delivered at Rutland West~Parish, in the year
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late as 183L in a sermon in Philadelphia.t

Hosea took part in varied acfivities in his years as a
pastor in Vermont. He was active in the Masonle order, having
been attracted when younger by its profeséion of brotherly
love.2 In June of 1806 he preached to the brethren at a
Masonic festival ab Chester, Vermont, choosing as his
subject, "Let brotherly love conbinue."3 He appears to have
been prominent in the lodge, for in 18i1 he was to be elected
Junior Grand Warden of the Grand Lodge of New Hampshire, one
of the highest offices in the state.l
' Hosea made several trips in behalf of the General bonr
vention, visiting various associationé of Universalistse.

This activity made for him many friends and helped to spread

1805," entitled "Universal Salvabion & venz Ancient Doctrine:
with some Account of the Life and Character Of iGS Author, Dy
Lemuel Heynes, A.M." In Prose and Poetic Composition (Weathers-
Tield, VEa.: 1813). Since this pamphlet is not available, the
present writer is not able to determine its authorship by in-
ternal evidence., Eddy, History of Universalism, ITI, E9
speculates that Ballou was Ghe aubhor, bub it was nob Hosea's
habit %o choose anonymibty.

l. Hosea Ballou, Nine Sermons on Important Doctrinal and
Practical Subjects, delivered in Philadelphia, November, 183L.
(Philadelphia: 1835), PDe 9hEfe

2. Whittemore, Life of Ballou, I, 27ln.

3. Hebrews 13:1, Walter Ferriss and Hosea Ballou, Five
Sermons...by the late Walter Ferris, Pastor of the Univer-
salian Church in Charlotte and Monkton, Vi., to which is
subjoined & Fesbtival Sermon, by Brother Hosea Ballou (Ran=
dolph, Vermont: 1 )5 pp. 90=I00,

f. Wnittemore, Life of Ballou, I, 271n.
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his influence, His visit to the Western Association which
was held in June of 1806 at Columbus, Chenango County, New
York, was particularly stimulating., The crowds attending
were so large that the meetings were held in a forest .1
On his way home to Vermont he preached to large gatherings
at such places as Brookfield, where his friend and former
theoibgical student Nathaniel Stacy was propounding the
gospel, at New Hartford, and Utica.2
These were years of joy and sadness for Hosea and Rubh.
Sometime during bthe year 180&3 Hosea's brother Nathan sent
word from Riclmond that btheir fatherfMaturin had passed
away. His body was placed next Ho that of his beloved Lydia
and a mabtching stone with the letters "M.B." was placed
next to hers.l ) )
That same year their fourth child came into the Ballou

household, Hosea's poetic folble was again to the fore as

-

1. Ibid., I, 257=258.

2. Ibid., I, 260,

3. The exact date is not known. A. Ballou, The Ballous
in America, p. 69. -
— . These sbones are still to be seen today in "Bensonts
Cemebery" on the hillside near the Ballou farm in Ballou!s-
Dell. TUniverseslists have erected also a large, solid, marble
stone which will for cenburies stand as a monument to the
parents of Hosea Ballou., The inscription reads:

REV. MATURIN BALLOU
1722 180l

LYDIA HARRIS BALLOU
1728 1773
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he named this new daughter, Mandana .t

One more child was born to them in Vermont., Elmina
came into the world in December of 1807.2 Their joy was short-
lived, however, for within a month, little Elmina was no
more.3 It was with heavy heart that Hosea penned the lines
for the grave stone:

The grgceful flower was lent, notb

given,

Faded on earfh, yet blooms in
heaven.u

: 1. Born September 17, 1804, Statistic from A, Ballou,
The Ballous 1n Amerlca, Pe 131,

2. Newton, History of Barnard, IT, 38,

3. Died January 2, 1808, Ibid.

I, Stone to be seen in the Central Cemetery, Barnard,
Vermont, Vermont Standard, January 12, 1939.




CHAPTER VIII

"OF MAKING MANY BOOKS...."

-

Hosea found that opposition to the doctrine of Univer-
sal salvation was most often based on the parables of Jesus
in the gospels. Parables such as the Sheep and the Goats of
Matthew 25:31-l6 were thought to be cerbain evidence that
Christ believed in and predicted a fubure judgment, and
eternal dammation for a large part of mankind., After a
long day's journey during which he preached several sermons,
Hosea mofe often than not would be approached by someone who
wanted to argue with him the question of endless punishment
" on the basis of the New Testament parables, It was this.
circumstance which led him to determine to pub down on
paper his explanations of such passages., By having his
views in pamphlet form, he could hand a copy to anyone
enxious for the truth.t

Hosea began writing his Notes on the Parables aboub

January, lBOh.Z The necessary lelsure came when he was
stricken with an illness which was serious enough to keep
him indoors, but not serious enough to keep him from his

desk.3 The result was an eighty-page pamphlet., IHe had

1. Hosea Ballou, Notes on the Parables of the New
Testament (Randolph, Vermont: 180L), Pe iVe
. ttemore, Life of Ballou, I, 186.

3. H. Ballou, Notes on the Parables, p. iv.

98
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one~thousand copies‘oﬁ it printed.l

The parables, says Hosea, are interpreted very
differently in various pulpits. ©Since laymen mostly depend
on the preachers for interpretation, this clash of views
embitters, and caunses difficulties among Christians,
Although he does not think that he can clear up all the
difficulties, he will make a start toward the goal, hoping

a "more able writer" will carry on from there .2

) Hosea's pamphlét is an earnest atbtempt to elucidate the
parables., ’There is almost a complete lack of the polemics
which characterize later editions of the Notes and his other
writings. Also lacking is the humor, the witty thrusts ab
opponents, the parodies, and the bits of sarcasm, which
spice his other writings.

From the modern critical point of view Hoseals ex~-
planation of the parables is outmoded. His is an‘allegorical,
nystical, interpretation. This being the case, it is
difficult to understand how he expected Christians o0 come
to an agreement on their meaning., This allegorical approach,
of course, allows him to explain in his own manner those
texts which were cited by opponents against Universalism.

For instance, the unquenchsasble fire which consumes the chaff3

1. Hosea Ballou, Notes on the Parables of the New
Testament (5th ed. rev.[Actually, UFH edy ; Boston: 1832),
p. 7’ s s s

2. Notes on the Parables (180i ed.), p. iii.

3. Matthew 3:12.
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separated from the wheat is God.

We cannot conceive of more than one unquenchable
fire, and that one 1s GOD, as 1%t is written, our GOD is
a consuming fire; 1t cannot be supposed that this fire
is guenchable, neither can we with propriety suppose
another unquenchable fire, as that wiuld be supposing
another nature equal to GOD himself,

This divine fire consumes the chaff of human nature, or, as

Hosea called it, "the Adamic™" nature. With the chaff

consumed, left is the wheat or heavenly nature of man.2

This interpretation nqt only allowed Hosea to eut the ground
from under the then prevalent ldea that the chaff represented
men destined for hell, but also enabled him to express his
‘conviction that human nature when freed from its corruptions

is akin the nature of Christ and God. Or, to change the figure,

We are taught that all momentous truth and
sublime doectrinal idea of the real nature of man, which
absolutely stands in relation %o Christ, or his gospel,
as meal does to leaven; for, it may be observed, that
leaven could have no possible operation in meal, did not
the meal, in its own nature, possess a quality that
naturally adhered to leaven,

The final effects of divine grace in the ministry
of reconciliation, in which we look for universal sube
mission to Christ in his glorious and ever blessed king=
dom, is communicated_in that it is said," until the
whole was leavenedi" .

Despite the basic weakness of his allegorical interpre-

tation, Hosea recognized an important truth concerning the

-
-~

gospel records. Those passages which represent Jesus as

1. Ibid., pes 10,
2, Ibid,
3. Bxposition of Matthew 13:33, Ibid., ppe. 27=28,
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predicting the coming of the Son of man on the clouds of
heaven, he applied to the earthly life of the disciples1
and not o an after-life as did the orthodox, for Jesus had
said, "there be some standing here, which shall not taste
of dea%h, till they see the Son of man coming in his king-
dom."2 But Hosea understood this to apply not to a physical
appeérance but to a spiritual experience; thus he believed
the Second Coming of Christ had occured at Pentecost,é
(Believing as he did that the Bible is ‘bhe word of God, he
could not conceive of Jesus'! prediction having been wrong.)
These ideas were to be'expressed more fully in his

Ireatbise on Atonement the following year. The Notes were

to prove very popular in Universalist eircles. They
appeared in an enlarged edition in 1812 and many times
thereafter. TFrom this first intentional appearance in
printﬁ Hosea learned the power of the press, He wastto pub
it to use many times in the cause of Universalism,

Among his other writings of this periocd are many hymné.
Hosea had a weskness for verse--poetr&, it cannot be called,
He never had any training in the art, and never really con-

sidered himself a poet.5 This being the case, -1t is

1. Notes on the Parables, p. 9.

2. Matthew 16:20.

3. Notes on-the Parables, pe. 49.

h. The Li%erary Correspondence of 1799 was published
against his will, -
5. Hosea Ballou, A Voice Lo Universalists (Boston: 1849),
P. 127 .
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difficult to understand why he should have offered his
"poetic" effusions to the public. His first indiscretion
éccured‘as the result of action taken by the General
Convention. In the meetings of 1805, 1806, and 1807, the
Convention appointed Hosea to & committee to issue a hymn-
book for use in the Universalist churches.l That there was
e pressing need for such a book cannot be doubted. The most
popular hymnbook of the day was, of course, that of Isaac
Watts. But that great English divine stressed the theme of
eternal punishment "and has thereby sorely wounded the divine
theme of devotionsl Psalmody...."s Those collections com=
piled by Universalists of the da§ were little betber; their
theory of the atonement was unsatisfactory3 in view of the
changes taking place in Universalist thinking. "It was a
thing much desired by the Convention that the riéing
generation might learn to sing the praises of the Captain
of our salvation, without mixing the alloy of dishonor in
the sacred songf"u

So it was that Hosea Ballou, Abner Kneeland, and Edward

Turner were given the task of furnishing a h.ymnbook'.5 They

1. Whlttemore, Life of Ballou, I, 252, 256, 267.

2. Hymns Composed by Different Authors, at the Request
of the General Convention of Universalists of the.New Eng-.
Tand States and Others. Adapted to Public and Private Devo= -
tion (Gharlestown' 1810), p. iii. [1st ed., Walpole, New
Hampshire: 18087

3. Whittemore, Llfe of Ballou, I, 270, 270n.

i, Bymns of Different Authors, Pe 1ii]

De ibid.
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were commissioned to compile a book=--not to write one., On
"mature consideration," however, the committee decided not
éo put the societies ta the expense of a new book which
would contaln many of the same hymns in the collections they
already owned, So the committee decided to write their
owntl Such a step would have been wise if on "mature ‘con-
sideration" the members of the committee had decided bhat
they had‘tﬁe necessary talent., But the talent was lacking.
0f the more than four hundred hymns contained in the
collection, Hosea wrote 193! Abner Kneeland followed close
behind with 138. The remaiﬁder'were éupplied by Sebastian
Streeter, Edward Turner, and the "rustic poet" of Richmond,
Silas Ballou. ) '

Since "time mekes anclent good uncouth,”™ it is best %o
turn to Hos;a‘s contemporaries for an evalua%ion of "the
Convention Hyﬁnbodk." When the book appeared in 1808, Univer-
salists found that séme of the hymns showed poetic talent,
but others were much too argumentative for publie WOPShipaz

The hymnbook was put to the test; it was found lacking.
Within five years or so most of the Unlversalist societles
had discarded it and turned back %o Watts or to the book of
Murrey's First Universalist Society in Bosbton, despite the

objectionable references to the ftrinity and vicarious

¥

le. Ibide, ﬁo ive -
2. Whittemore, Life of Ballou, I, 275.

e
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atonement found in them.l ) _ )

Hosea continued to write hymns, however, and, as a matter
of fact, several of his were populgr with Universalists during
and immediately_after @is 1ifet;m§. They, however, have not
stood the test of time. By 1900 only five of his hymns were
included in the Universalist collection;Z by 1917 only two
were included.3 In the current Universalist-Unitarian
collectiongthere is,nothing to indicate that Ballou ever

indulged in hymnody.

In 1808 Ebenezer Paine of Washington, New Hampshire,
suggested to Hosea that they arrange for a debate with several
Congregationalist ministers of New Hampshire and Vermont on
the points which divided the standing order and the Universal=
ists. The debate never was arranged but as a result of the
effort a pamphlet controversy began between Hosea and Pailne
on one side and the Beverends Reed ?age of Hancock and Isaac

Robinson of Stoddard, New Hampshife, on the other.5

l, Ibid., pp. 270-271. ’ ’

2., Church Harmonies New and 01d. A Book of Spiritual
Song for Christian worshippers (Boston: Universalist Pub-
IIEﬁing House, 1900). i

3. Hymns of the Church, with Services and Chants
(Boston: The Murray Press, 1917).

e Hymns of the Spirit for use in the Frée Churcdhes of
America (Boston: Beacon Press 1953). [1SC edes, 1937e]

o Hosea Ballou and Ebenezer Paine, A Doctrinal Contro-
versy, between the Hopkintonian and the Universalists begun
on the part of the Universalist by Brother Bbenezer Paine,
of Washington, N. Hs, and Brother Hosea Ballou, of Barnard,
Vt. To be contlnued by the Rev. Reed Page, of Hancock, and
the ReV, lsaac Robinson, of stoddard, N. He, on the part of
the Hopkintonian (Randolph, Vermont: 18087,
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Paine, proving unequal %o the'taSK,l the burden of the debate
soon fell to Hosea. His was the job of answering Robinson?
who managed the debate from the Hopkinsian point of view.

Robinson's Candid Reply Hosea countered with A Candid Review.>

The main question involved in the conbtroversy was whether God
is equally good to all, Hosea, naturally, took the positive;
Robinson, the negative., Much of the controversy was concerned
with procedure in debate; this weas especially btrue of Hosea's

-

Candid Review. i

Such controversies were welcomed by'Hosea who was a
born dbbater. Whereas the modern reader is impressed mainly
by the superfluity of words in the conbtroversies of that day,
he and many of his colleagues were convinced of their ef-
ficacy:

The minds of men in general are much influenced by the

prejudices of education; it therefore requires argument

to be brought in as plain and direct a manner as

possib&e, in order +to get the mind awaske so as to
think,

1s Whittemore, Life of Ballou, I, 282,

2, Isaac Robinson, A.M., A Candid Reply 5o a late
Publication entitled "A Doctrinal Gontroversy between.the
Hopkintonian and the UNLVersaliSGes." (Keene, New Hampshire:
1609).

3+ Hosea Ballou, A Candid Review of a Pamphlet entitled
2 Candid Reply; bthe whole being a Doctrinal Controversy be-
Tween the Hopkintonian and Gthe Universalist DY B. Paine and -
H, Ballou. And conbinued on Ghe part of bhe Hopkintonian Dy
The Rev. lsaac Robinson, A.M., of Stoddard, N. H. And<now
Further continued on the part of the Universalist (Forts-’
mouth, New Hampshire: N.d. Eprobably 18q2)

e Thid., Pe 205,
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It was Tthis faith in the power of.argument which was
responsible for the style of Hoseal's best work of this
period, A Treatise on Abonement. Published in 1805, it was
the result of almost fifteen years of theological re-~-thinking.
His radical changes of thought regarding the nabture of sin,
the trinity, and the atonement, were now systematized to the
point where he felt justified in presenting to the world |
his religious philosophy. This he dld in a book filled with
apt, homely-illustrations which no doubt reflect the sermons
he was preaching at this period. It is convefsational,
argumentative, peppered with sudden thrusts of pungent wit.
It is not difficult to imagine the ripples of laughter which
must have swept his country audiences as Hosea demolished
the dogma of the trinity by characterizing it as the "amazing
sum of infinity, multiplied by threeil

The Treatise was eagerly awaited by the U‘niversalists,2
and when it appeared it had a tremendous effect on them.,
Hosea's arguments were repeated with the complete confidence
that they were "unanswereble."> It was especially popular

among the young Universalist preachers, Abner Kneeland,

1. A Treatise on Abonement, p. 93.

2. Hosea Ballou, 2d, "Rise and Prevalence of Unitarian
Views among the Universalists," The Universalist Quarterly
and General Review, V (October, 10L8), 375.

3. lbide.
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Hosea's good friend, swallowing it "in total,"l

The book's impact can be seen By the fact that some
years later a*pirated edition was brought out at Benningbon,
Vermont,z'the pirate in question justifying his action in
this manner: "Such a book is unlike other books,--it belongs
to all the wogld,-no restriction ought to be put upon its
publication or its sale."3 The many legitimate editions
brought out during and after Hosea's lifetime also atbest bo
its popularity. The person intereéted in the evolubion of
liberal religious thought in America will ggree with the
words inscribed by an anonymous pen on the inside cover of
o first edition now in the possession of the Universalist
Historical Societbty:

This precious Book

cannot be read too often,
nor studied too much,

1. Letter of George Richards to Edward Turner, May L,
1807, quoted in The Universalist Quarterly, (New Series)
VIIT (July, 18717, 272n.

2, H, Ballou, A Treatise on Abtonement, etc. (Benning-
ton, Vermont: 1811)%

3. Quoted by Whittemore, Life of Ballou, I, 235.




CHAPTER IX
THE GREAT TREATISE

3osea Ballou's great object in writing £ Treabise on
Atonement was to free the Scriptures from the encumbranqes
which have made it "a subjeect of discredit to‘thousands."l
He attempts .to clear away conceptions which have "served to
darken the hgmgg understanding and obscure the gospel of
eternal life...."2 In this category he places the'idea that
gin is infinite and needs an infinite punishmept because the
law transgressed is infinite; the idea that the great Jeho=
vah "took on himself a natural body of flesh and blood, and
actually suffered on a cross, to satisfy his infinite Jus=-
tice, and thereby save his creatures from endless miseryees.,'"3

These ideas are not only unscripbural but—-and this is
equally important--they are unreasonablg,. God creatgd men as
reasonable beings; therefore, "we ought...to believe, that
all the truth which is necessary for our‘beliefe is not only

reasonable, but reducible to our understandings.h Hosea

o T T ———— A bt ettt

Necessity and Nature of Abtonement, and its Glorious Conse-
quences in the Final Reconciliation of ALL Men . %o Holiness

and Happiness (Rendolph, vermont: 1805), De iVe
o LDLd,

108
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places himself firmly on the ;ide of the eighteenth century
cult of reason.

Ballou divides his 216~ page treatise into three gene-
ral areas in which he discusses sin, atongment for sin, and
the consequences of atonement for mankind, He likens this
division to a physical disorder, the remedy, and health which
is enjoyed as a result of the remedy.l

Bal;ou argues against the prevalent notion that‘sin is
infinite. Man's capacity to understand is definitely limi-
ted., This being so, it is not possi?le for man to have a per-
fect understanding of the law of God. "Sin is the violation
of a law which exists:in the mind, wh%ch law is the impers
fect knowledge men have of moral good." This imperfect know-
ledge of man justifies the ;dea that the nature of man's sin
is not infinite--but finite.® A person commits sin when he
yields to temptation and mekes a choice contrary to his un-
derstanding of what is good.3

Hosea carefully examines the idea that sin is infinite,
If the usual theory 1s true, Tthe interesting situation oc=-
curs of fipite man thwarting(the law of an infinite 1eg%s-
lator, God. "With eyes open, the reader cannot but see, that
if sin is infinite because it ig committed against an in-

finite law, whose author is God, the design of Deity must be

1. Ibid:, pPe 15e
2. Tbid.
3¢ Ibid,
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gbortive...." Since God is a Being of infinite wigdom, it~
is unthinkable that the end result of any of His actions
could frustrate His will, ) :

‘Now to reason justly, we must concludé, that if Géd

possesses infinlte wisdom, he could never intend any-

thing to teke place, or be, that will not take-place,

or be; nor that which is or will be, not to be, atb

the time when it is. 2
Despite the strained English construction, Hosea make an able
case for the all-powerfuiness of an infinite Godi Ig is in=-
possible, he says, to conceive of God's suffering disappoint-
ment in the smallest matter, or it would be impossible for man
to have any "satisfactory evidence whereby to prove that any
thing, at present, in the whole universe, is as the Supreme
intended.” This stress on the Omhipotenée of God is an
essential part of Hosea's thought; without it, he could not
be sure that all men would be saved.

He continues to hammer at the theme that sin which is
infinite would frustrate God's plan in creation, If sin ?s
infinite, goodness cannot be greater._ If sin is infinite,
it cannot be sald that God is greater., God "cannot be supe-
rior to that which is gqual to himself,"S If sin is infinite,
it cannot be limited in its consequences and God, himself,

as well as all created beings, would not be able to avoid its

lo Ibldt’ Po lét ’
2. H, Ballou, TIreatise on Atonement PP. 16-17.
3. Ibld., P. 17.
ll.. Ibid., Pe 18‘
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consequences., If there is suc@ a fhing as divine justice,
sin must be bounded by it, and, if sin is bounded by it, it
{sin) obviously cannot be infinite.l _

Turning from these arguments from reason, Hosea takes
note of those who would attempt to ﬁfove the infinity of
sin from Scripture. A favorite passage for this purpose
is Job 22:5--"Is not thy wickedness great? and thine
iniquities infinite?" Hosea turns the exegetical btables on
his opponents by puttingthis text into context. He points
out that these are the words of the Timnite whom God
specifically refutes in chapter h2:7-

" eesAfter the Lord had spoken these words unbo Job,

the Lord said unto Eliphaz the Timnlte, my wrath is

kindled against thee, and against thy two friends,

for ye have not spoken’'of me the thing that is right

as my servant Job hath. 2

Still on Seriptural grounds, Hosea points out that if
sin is infinite, no one sin is greater than another. The
most piddling offense against society is "equal to blasphemy
against the Holy Ghost." Did not Christ himself speak of a
variation in the intensity of sin?3

Sin, then, is a violation of a law which exists in<the'
mind, and since man's knowledge is defini?ely circumscribed,

this law of the mind is definitely finite. The mentality

of a finite being militates against the belief that man can

1. Ibid.-
2. Ibide, DPe 19.° "
3. Matthew 12:31; Ibid.
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be subject to a law which is above his capacity to under-

stand.l

The influence of Petitpierre's On Divine Goodness is

very evident as Ballou turns to a consideration of the good
use to which God puts sin. Man never can forsée all the con-
éequences of his actions. This is illugtrated_perfectly by
the brothers who sold Joseph into captivity. If . their §in
had been infinite, nothing good could have come from ib.

But, such was not the case. God was superintending the
affair. What was gvil in the sight of men, was used by

God for a good end.2

l

«.What; in a limited sense, we may justly call 'sin,’

or evii, in an unlimited sernse is justly called good.
We say, of the top of yonder’ mountaln, it is exceeding-
ly high; and of yonder valley, it is low; and this we
justly say, by comparing one with thé other, in res-
pect to the centre of our esrth. But the moment we ex-
tend our thoughts to contemplate” the milliohs of

worlds in unbounded space, and take the whole in one
grand system; the idea of high and low is lost. So is
sin finished, when, by divine grace, our understandings
are enlightened, and we hear our spiritual Joseph say,
"Grieve not yourselyes, ye meant it unto evil, but God
meant it unbo good

Hosea does not mean to mitigate the seriousness of sin
in man's life. Sin is very real, for it is in a man's inten-
tion. A man with an evil intention may accidentally do good

to a neighbor, but his sin is none the less real. On the

1. H, Ballou, Treatise on Atonement, Pe 20.
2. Ibide-
Tbla.’ p' 21'
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other hand, the individual who intends good‘and.gees evil
result from his action is noﬁ guilty of sin. "...It is
then an evil intention that constitutes an evil action."!
Often Hosea was confronted by people who said that if he
were right it would make sense "to do evil, that good may
come." But such an objection is self-contradictory. For if
8 person intends an action for good, it canngt be called
sin. "Then it is plain, that to do evil, that good may come,
is impossible."2 '
] In his examinabion of the origin of sin, Ballou retells
at lengbth the story of the-fallen_angels and dismisses 1%
as a "chimerical story from the bard, Milton."3 This
fanciful myth does not provide a sabtisfactory explanation
of the origin of sin. He chooses instead %to determine the
érigip of sin onﬂtheﬂbasis of the Sc?iptures‘using the
assistance of reason, "without which, the scriptures, would
be of no more service to us than they are to the brpte
creatipp....ﬂu

Having rejedted the Miltonian interpretation of the
origin of sin, Hosea presents a fanciful theory of his own.5

It is based on a figurative interpretation of the Adam and

1, Ibid,.- )

2. Ibid.; De 59.

3. Ibido, pc 2)-.'-0 R .
I Tbide; pe 29

50 Ibld., Pp. 29"31!-0
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Eve. story in (Genesis, 'Hosea distinguishes between the cre-

ation and the formation of man. Following Scéripture he

sees man as created in God's image, This image is Christ,
Tshe beginning of‘tbe creation of God;" so, man partakes of
’the heavenly nature. In this sense, man was created; then,
he was formed of the dust of %the ground. It is abt this
‘point that man becomes subject to &ll of the vanitiés of

human nabure,

-~

He has now, not an immortal, but a mortal constitubion;
is possessed of natural appetites and passions; and be-
ing unacquainted with the ways of his own imperfect -
self, knew neither the good or evil of a mortal state.
If it be said, that man was not mortal, before he
sinned, and that he became mortal by sin, it is a say=
ing as distant from good reason as imagination-can goe.
For if man was not mortal before transgression, he must
have been immortal; if he was immortal, he was not sub-
jeet to change, bub remains still in the same immorital
state; and all our notions about Thé mortality of man
is nothing but a groundless chimera, But every day's
experience conbtradicts such absurdibies.

Thus, Hbéea distinguiéhed between the heavenly and the earthly
In the constitution of mankind. The heavenly part of man's
ngtﬁre is rgsponsible for the spiritual yearning of men; the
garthly (Adamic) pgrt of his nature is responsible for folly,

sin and corru.ption.2 Interpreting the Garden story figura-

l. He. Ballou, Treatise on Atonement, pp. 30-31.

2. Ballou may have received the distinction between the
creation and formation of man from Ethan Allen, Reason the
Orscle of Man, pp. 61-7l. If 30, hé translated it into Bib~-
Tical terms lacking in the original. This theory has also
been atbributed £6 Caleb Rich from whom, it ls supposed,
Ballou derived it. See W. S. Baleh, "Caleb Rich," Universa-
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tively, he rejects the literal gardgn-which cannot be
located!l--and with it original sin.

Since God saw fit to meke man "subjeet to vanity; to
give him a mortal constitution; to fix on his nabure those
faculties which would, in their operation, oppose the
spirit of the heavenly nature," Hosea is subject to the
charge t?at h?s system makeg for a denial of the liberty of
the will, and, more serious, makes "God the author of sin."
To this he readily agrees. He hastily reminds his ?eaders,
however, that, in the light of what has gone before, it
must be said that "God may be the innocent and holy cause"
of that which is in a limited sense sin but which in God's
greater knowledge is good,

It 18 not casting any disagreeable reflections on the

Almighty, to say he determined all things for good; and -

to believe he supersedes all the affairs of the universe,
- not excepting sin, is ' a million times more to the honor

of God, than to believe he cannot, or that he does not

when he ca'n.2

Hosea presents a series of homely arguments to refute

-~

list Quarterly, (New Series) IX (January, 1872), 62. Balch
quotes Russell Streeter 10 the effect that Zephanish Laithe
t01ld him that Caleb Rich claimed to be responsible for the
leading ideas in the Treatise. It is not to be doubted that
Rich was very influential in the life and thought of Hosea
Ballou, Bubt, in the light of Chapter V of this dissertabtion,
it is safe to say that Ballou's main indebtedness lay some-
where élse, * ) "

1. Ibid:s pps 33-3k4.

2. Ibid., pp. 3L4~35.
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those who claim man has freedom of wi;l.l _§dme may argue
that sin is the result of man's freedom but, Hosea asks,

who gave man this liberty? The answer is God, thus
demonstrating that God is the original cause of sin.2 If it
be argped_that‘God gives man liberty of will but foresees

all that he is to choose, the argument, says Hosea, destroys
itself. Por if the consequences of man's liberty are known
then the consequences ave certain "and none of them
avoidable."3 Hosea insists that an infinite God must control
all things.

?he spring of man's motivations is his search fo; happ~-
inegs. In all man does, happinesg ;g his mgin objéct. He
would not form groups, support gov§rnment, seek educabtion,
study sclence, or, for that matter, till the soil, if he did
not believe he‘would gain happiness by so’doingé The search
for happiness is man's stimulus to actiop,% This is in diretct
contradiction to the "disinterested benevolence" of Samuel
Hopkins gpd the ﬁbpkinsians. (Hosea, howeyer, never names his

opponents; he concentrates on theilr ideas.s) There is no

1, Ibid.; pp. 3bET..
2. Islao; p.«36.‘ " a
Ibides, Pe 39 -7 '

u. H, Bglilou, Ireatise on Atonement, D. hi.

5. In his 1ntroauct10n, or, "A Letter to the Reader n
he states that he is not conbtending against any partlcular
denomination or seé¢t and so will not quote specific books
nor name any group. His only object 1is to strive against
error and to set’'forth and defend the truth as he under-
stands it. Ibid., p. vi.
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such thing as disinterested benevolence, says Ballou. The
person who gives of himself or his substance without ex-
pecting reward is actually fewarded by the happiness that

he sees result from his "benevolent" actions. This is just
an example of what "Sac?ed truth" means by the words: "I

is more blessed to give, than té receive,'r Yen are motivated
by what they expect will result in happiness. The honest and
industrious, the“indolent and knavish-;each expects happiness
from his actioﬁs,l

Here, then, is the key to sin: man seeks happiness but

is often misguided as to what makes for happiness.

The objector will say, to admit that our happiness
is the grand object of all we do, destroys the purity
of religion, and reduces the whole to nothing but sel-
fishness." To which, I reply, a man éacting for his own
happiness, if he seeks it in the heavenly system of
universal benevolence, knowing that his own happiness

. 1s connected with the happiness of his fellow men,
which induces him to do justly, and to deal mercifully
with all men, he is no more selfish than he ought to
be., Bubt a men acting for his own happiness, if he seeks
it in the narrow circle of partiality and govetousness,
his selfishness is irreligious and Wicked.~

Hosea sees no reason why man should love holiness for hollw-
ness' sake, or God for God's sake., Just as in life we can
only like something when it is beneficial to us, so with

God. As the psalmist said, "0 taste, and see that the Lord

is good." Or, the apostle, "We love him because he first

1. Ibids; pe lL2e
2. Ibido, p. }-’-30
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loved us." Man loves God for his attributes of justice,
power, wisdom, love. These cause man to love God, for he
knows the benefit derived f?om thgse gqualities as contrasted
witL.their oppositessl 8Sin, then, is a misapprehension on .
the part of man as t9 what mekes for happiness. If sin is
pictured as pleasure, it will be sought after. Préachers

too often give the impression that sin is p}easant, and thet
it is less pleasant to live a virtuous 1ife., They tell their
hearers that they should not risk salvation in a future state
by indulging in the pleasures of sin here. DBut threatening
punishment in an after-life is no cure for éin in this. The
heart will still crave the evil, even if hands do not commit

it for fear of punishmen.t.2
Ballou denies the exisbtence pf a devil, True he has

been universally recognized by Christians and "has been of

as much advantage' to some, as the Goddess Diana was to the

cpaftsmen of Ephesus," but, such a being as Christians des-

cribe with such multifarious duties would have %o be omni-
present like the Father and this Hosea refused to concede,

As to the 0ld Serpent who beguilded the first woman, this is
but a figurative way of describing "the carnal mind, which N

is enmity against God." Men need no being to tempt them;

‘ 1. Ibid.; pd. h3-l.
2, Ibia.: DPe Blie
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their passions are sufficient for the task.l In the famous
temptation Jesus dealt not with the devil but with his own
fleshly appetites. He was tempted in gll things, as the
Scfiptures say, yet he was without sin., "If, therefore, we
know how we are tenmpted, we know, a}so, how he was ?empted."2
Sin, then, is the work of the flesh, or carnal mind,

As a being dependent on his Maker, it is natural for man
to worship. But man's carnal mind distorts the true wo?ship
of the heawenijr- nature and blurs the true image of God,.

The god of the carnal mind

will surely possess all the vile passions of the old
man, Adam, and those religious dubties must consist in
cerbain-rites, which bear no relation t0 heaven-~born
charity;, or deeds of kindness. An Almighty, omni-
present, infinitely wise and good, may be talked of;
but his wisdom, power and geodness, must be denied;
and he must be a great many millions of miles off,
fixed to a certain place, yet every where present;
infinitely wise and powerful, yet suffers an everlast-
ing violation of his will; possessed of infinite
wisdom, yet, is disappointed In his plans; loves some
of his creabtures, and hates others; is pleaséd and
displeased with the conduct of his creatures; is
perfectly unchangeable, yet loves, at one time, and,
at another, hates thé same object, Such an idol will
answer for thousands. Now what are the consequences?
Answer, one nation supposes itself the-only favorite
of God; other people are haters of him, and hated by
him." If my God hates those who hate him, I ought to do
as my God does, and I will hate them too. One
denomination of christians has different ideas of the
attributes of thelr God from another; they are violently
opposed to each other; they are at sword's points, they
call each other heretics, and doom each other to the
endless wrath of their God! All such religion is of

i

DA i
!

I

1. H. Ballou; Treatise on Atoﬁement, Pe L5,
2. Ibidg, pp. E"E‘?o \\\ !
N,

\

»
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the fleshj the wisdom of it is not from above, butb

is earthly, sensual and de¥vilish, and those who
possess 1t are tormented day and night-with it.
Reader, turn over the pages of hisbory, calculate the
rivers of blood which have been shed on account of
religious disputes, and ask yourself the question, is
this religion-worthy of a Supreme Being? The devil will
have réligion, and will have it mainbtained as long as
he can; bubt-then, he must tell the people, that it is
none of his, but that it came from the true and living
God, or they will not believe it. It is an object
with the 01d Serpent, to have a great many denominations,
and to pérsuade them that they are individually right,
and individually wrong, and to stir up thelr minds to
maintain their respective tenets, and to wage war with
each othe?, which he calls contending correctly for
the faith., Many who profess to be called by Him who
loved simners, t6 preach his gospel, and who pretend
to0 follow the Savior, in the path of meekness, if they
happen t0 think a little different, in matters of
falth, they are rfilled with the greatest vehemency
towards each other, which they call holy wrath, or
indignations and-you might as well reason with hungry
lions, or tigers, 'as with them, for they worship the .
beast and they partake largely of his nature, Did -
they worship the trué God, in the spirit of the heavenly
mah, difference, in particular sentiments, would nob
hinder their fellowshipy and love one to another.

All the réligion in our world, founded on the

partial privciples of man's inventions, pointing oub
particular modes of‘féith, and forms of worship, is
from the carnal man,

The ills of this world, then, are due to the carnal

in men overcoming the heavenly portion of his nature. I%

is the carnal mipd which pictures a partial, fickle God.

Even the Scriptures are not free from this reflection on the

nature of God: some pilcture him as a changeable deity who

is filled with wrath toward sinmners, is capable of jealousy,

1. Ibid., pp. 48-49.
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etc., while other parts of the Scriptures reveal a deity who .
sends his rain and mekes his sun %o shine on the just and

unjust alike.l Ballou atbtempts to reconcile the different

~ pictures of God in the Bible by saylng that the idea of the

changeable God is the conception of the fleshly mind of the
old covenant, while the unchangeaﬁle God is the conce?tion
of the mind "enlightened by the spirit of the new man,

and while walking in the spirit of life in Christ Jesus...."2

Christ is the key., Man is unable to fulfill the
requirements of -the heavenly law while he is carnally
minded. But in Christ he gains the perfect wisdom and
knowledge necessary. It is ppssible forman "to keep the
law of God perfectly" if he is free of "the earthly Adam"
apd imbued with the spirit-of Christ,3 for the Savior has
made possible an atonement. )

In his treatment of the)subject of atonement, Ballou
begins, as he was wont to do, with a critique of fFhose
theories with which pe does not agree, He believes that
these erroneous theories ‘hesmirch" the character of the
Creator. He points out that the usual theories agree in

certain fundamentals. Sin is considered an infinite evil since

it violates infinite law., Atonement, therefore, must also

1. H. Ballou, Treatise on Abonement, pp. 65-66.
2. Ibid.; p. 68s
3. Tbid., D. Ols
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be infinite. The transgression of Adam, since he broke an
infinite law, requires an infinite pemnalty. And Adam's sin
is counted against the whole human race "before they in-
dividually existed."l

After this initial agreement, the prevalent theories of

atonement diverge.
«seDivines of the greatest abjilities, and of the first
rank among the literati, have drained the last faculty
of invention, in plodding through the dark regions of
mebtaphysics, to bring up a Samuel to explain the
solecism of satisfying an infinite dissatisfactiont?

It can be seen from this that Ballou had little patience
with the subtle metaphysical arguments of the orthodox
divines.3 ‘ |

Ballou first comnsiders the Anselmic theory of the
atonement which was held by the traditional Calvinists of
New Eng;énd. God foreseeing through all ebernity that men

would ﬁransgress his infinitesfatutes provided a Mediator to

1. Ibid., p. 67.

2, Ibid.

3s¢Frank Hugh Foster in his famous work on New England
theology accuses Ballou of transgressing "the proprieties of
a2 sober discussion by the bitterness of his expressions
against orthodox theorids." At the least, Foster feels that
Ballou has 1ittlé sympathy or understanding of the positions
of his opponehnts.” "Certainly Ballou's-treabtiment of the-
theories of his opponents is vigorous, in places witty. If,
ag Foster thought, he is "bitter" it is bécause of the re-
flections he beliéved were cast on his loving Father by the
Gurrent” theodries of atonement: It should be noted that, at
this stagé o6f his development, Foster had little sympathy
with Bdllou. Sée his A Genetic¢ History of the-New England
Theology (Chicago: University of Chicago pPress, 1907),
Pe 321,
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suffer the penalty gf this law for certain ones whom he
favored py election. Since an infinite law has been
violated, only an infin%te being is capable of making
satisfaction; thereforee God himself takes on fhe form of
man to perform the task.

It is true, they are a little cattious about saying
that God himself absolubtely diedl But they say, that
Christ, who was crucified, was really Cod himself,
which'mnst, in effect, amount to the same thing. And
in fact, if the Infinite did not suffer death, the
whole plan falls, for it is by an infinite sacrifice
that "they pretend to satisfy an’ infinite dissatisiac-
tionie

Hosea is incapable of understanding how an infinite dis=-
satisfaction (if the word infinite is to hold its meaning)
can be setisfied., Bubt once this satisfaction is made in the
orthodox theory, not all men benefit by it--just the elect.
The non-elect are "left to suffer endlessly for what Adam
did, before they were born."2

Of'9ourse, Ballou has already shown that sin is not
infinite, therefore an infinite satisfaction is not called
for. Bubt, he is ever ready to argue on thg premises_of his
"opponent™ and this he does with his usual technique.

I will sbtate it, as it is often stated by those who

believe it, which is by the likeness of debt and creditb.

The sinner owéd a débt to Divine Justice, which he was

unable to discharge; the Divine Being cannot, consis-

tently with his honor, dispense with the pgy, but says,
I must have what is my due; bubt as the debtor has not

1. H. Ballou, Treatise on Atonemenﬁ, PP. 67- 68.
2. Ibid., p. 67«
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ability to pay the smallest fraction, Divine Wisdom
lays a deep concerted mysterious plan for the debt to
be dlscharged. And how was it? Why, for God to pay
it himselfll ' -

Hosea is not content to leave this statement. unexamined. If
such a method is used by God, it certainly is worthy of the
imitation of men.

My neighbor owes me an hundred pounds; time of
payment comes, and I make a demand for my dues. Says
my neighbor, my misfortunes have been such, that I am
not the possessor of the smallest fraction of
property in the world; and as much as I owe you, I
am worse then nothing. I declare to him, positively,
that I will not lose so much as a fraction of the
interest, and leave him. A friend calls, and asks me
how I succeeded in obtaining my dues of my nelghbor;
I reply, my neighbor is not, nof will he ever be able
to pay me any part of my demand. My friend says, he
is sorry that I should lose the debt., T answer, I
shall not lose it, I have very fortunately, in my
meditations on the subject, thought.of - a method, by
which I can avail myself of the Wwhole, to my full
satisfaction; and I-think it 1s-a method which no
person in the world, but myself, could ever have
discovered. My friend is curious, and impatient to
know the mighty secret, never before Tound out. The
reader may guéss his confusion, on my telling him,
that, as T have that sum already by me, I am now
going to pay up the obligation, before the interest -
is any larger! This has been called the gospel plan,
which contains the depths of infinite wisdom,2

To the objector who says. a distinction must be made bebtween
the persons of the Godhead, Hosea replies that they are so
essentially one that it is futile %o égy that the second
person could pay the debt to the first.3

1. Ibid.; Do 68 ‘
2. m.’ pp. 68 69.
3. Treatise on Atonement, pe 69.

Y
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Again, for the sake of argument, Ballou grants this
system of atonement is true, This is for the sake of
guestioning the morality of the transaction. This question
of morality played an important part in his rejection of
:the traditional idea of atonement, He asks "the propriety"
of an innocent man suffering in place of the gﬁilty. "It
‘is.scripture, reason, and good 1aw, never to condemn the
innocent, in order to exculpate the delinquent."! In a
picturesque illustration he likens it to the president of
the United States being executed in place of his wouid-be

assassin because the president requested it be thus.l

Hosea raises another moral question. The partiality of
the Creator in this plan of atonement is shocking. There
is no justification for the idea of election either in
scripture or reason. He expresses indignation at the idea
that God could be less ethical than his cfeature, mane

Have we not reason to believe our Creator possessed

of as much goodness as he has communicated to us?

Can we rationally believe, that he is wanting, in

those. principles ofzgoodness which he has placed in

our understandings? .

Why should God show partiality to Adam'!s progeny when they

are all in the same situation? "The sacred oracle declares

God to be no respecter of persons; if this is true, he is

l. Treatise on Atonement, pPe -Tle
2o Ibide, Pe (2e




126

not a partial being."l Hosea piles up Scriptural texts to
back up his claim of‘God's impartiality,a and points out
that 1f there were such a being as the devil he would be
less wicked than Gode. The devil just seeks to make man
miserable, while the God of the orthodox created millions
for endless miseryl3

Again he compares the ways of such a God to the ways of
men, Some argue that God has the right to do to His
creatures as He pleases, simply because He has such powere.
God does not do a thing because 1t is right but it is right
because He does it. This principle, applied to men's
affairs, boils down to this: ",..Everything thet can be done,
is moral holiness; and everything that cannot be done, is
sin, or moral evil."u In effect, might makes right.

Hosea next turns to the Grotian theory of the atonement

as held by the Hopkinsians and some of the Arminians.% This

theory of atonement holds that Christ died not for the
salvation of men but for the sole object of glorifying the
Father, God's supreme object in everything he does is %o
glorify Himself, Christ died "for the -honor of divine

jus tice, and the glory of his Pather." His death fully

1. Ibid,.

2e isalah 53: 5wb6; I Timothy 2:5=6; I John 2:1=2;3
Hebrews 2:9.

3. Treatise on Atonement, pe Tl

l. Ibid., PP- e 16=11e

Se As is hils custom, however, he names neithers
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satisfies the penalty of the law. Since this is true,
it is now Jjust and right for God to acquit as many of
the sinful race of Adam, as is consistent with his
grand object, which is himself; yet, by no means ren-
dering it unjust for God to punish, to all eternity,
as many as is necessarX, in order for the satisfying of
the same grand object. '
Hosea uses a cormon sense approach in refuting Hopkin-
sian claims. If God is infinitely glorious, he says, it is
a waste of time for Him to btry to enhance that glory. (Again,
what does infinite mean?) If it is argued that God is attemp-
ting to secure and maintain his splendor, it is to argue
that His infinite glory is perishable! To those who say
that God's object is to manifest his glory to intelligent
beings without reference to its effects, Hosea answers thab
this is absurd, for no rational being could operate without
consideration of the effects of his actions.2
_Before turning to consider a third theory of atonement,

Hosea digresses on the subject of endless punishment. Here

he developes an idea hinted at in the Literary Correspondence

published in 1799. An idea'which_wés to play an increasingly
important part in his later thought. Endless punishment can-
not keep a simmer from sinning. Sin and misery are irrevo-

cably tied to each other; to suffer misery is to sin; to sin

is to be miserable. ZEndless punishment

2, Tpbid., p. 83.
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would fix the delinguents in a situation, in which they
could do nothing bubt sin, to an endless eternity. No
moral being can be miserable, as suffering conscious
ullt, without sin; therefore, in order for endless
misery to'be infliected, endless transgression is
necessary.—

The final Yerroneous" theory of atonement to be consi-
dered is that held by the Arminians. This theory grants that
Christ'g suffering and death was completely efficacious for
all men, Adem's transgression and the resulbtant original
sin was wiped out by Christ. Adam and his progeny are now
on probation. But unlike Adam before the Fall, man now
knows the difference between good and evil. But he also
has strong appetites which lead to sin. A"portion of the divine
Spirit" is his, however, which assists him in opposing those
appetites and overcoming them. Adam had the power as a
moral agent to qhoose holiness and happiness; man now has
that same power. Man is capable of repentance and the
heavenly Father is willing to forgive.?

ﬁggea considers this position completely inadeguate,
"The sum of this plan of atonement, made salvation possible
unto 811 men, and certain unto none."3 He insisted on the
certainty of the salvation of all men. TUnder this system,

there is no certainkty. If man fda led on his first try,

1. Treatise on Abtonement, p. O7.
2. Toid., p. 91,
3. Ibid.
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there is no reason to believe that he will succeed nowe

There can be no certainty that any of Adam!s posterity will

ahhieve salvation.l Christ suffered to give man another

chance, God revealed himself in the prophets, he sent his
Holy Spirit into the world to gulde men to truth. All this
was donem=-

but all upon uncertainties! After all, man has it in
his power to frustrate the whole plan of grace, and
render it abortivel 0} ye angels of celestial purity,
had ye known this, ye would not have sung on the
ausplcious birth-day of Emanuel "Great joy, which shall
be unto all people.'2

Ballou was not an Arminiani

Having shown why the usual theories of atonement are
inadequate, Ballou then sets forth a system which is designed
to show forth the loving kindness of the Father to all His
children. First it is necessary to make clear what is
meant by atonement. He defines it as reconciliation, or
satisfaction. The question then arises: "Who is the un-
reconciled or dissatisfied party?" Is itﬁGod, or is it man?

"It is a being unreconciled to truth and justice, which

ﬁeeds reconciliation; and it is a dissatisfied being which

needs satisfactione"3

To demonstrate-that it is man--and not God-~-who needs

l. Ibid., Pa 9%.
2. Ibid., De 96.
3. Ibid., pe. 98.
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reconciliation, Hosea turns to the story of Adam. Would the
first man have hid from God after his ﬁranég?essien if he
considered God his friend? Adam!s sin produced two errors
which have continued in men's minds ever sinee. Pirst, that
God is man's enemy as a result of Adam's sin. Second, that
man could reconcile God by his works. The first’of these
errorsiis«illustreted by Adam!'s attempt %o hide from God; the
second; by his atbempt to clothehimself by tﬁe works of his
own hapds.l With his carnal mind man mlsunderstands God.,

He looks on Him as & tyrant who desires vengeance. "A

’

consciousness of sin, wibthout the knowledge of God, re-
l s . oo B

presents Deity as angry, and full of.’\vengeanc{e...."~ This

attituie is fully seen in the Scriptures where in many
i

paesegee man's carnal mind conceives of God a; provoked to
jealouey and wrath and then pictures Him as célming down

and changlng His mind toward man.2 Although Adam changed

as a reFult of his experience, there 1s no evidence that

God chehged. God's fatherly interest and love continued,

In the ?ool of the day He clothed Adam in skins and promised
him "the seed of the woman should bruise the serpentls head...."
God, itis@ould be noticed, cursed not man but the serpent.
How, then, could He need reconciliation?3 ) ‘

|

|

1. Treatise on Atonement, p. 98.

2.Ibid.; p. 102, :
3. Ibldo, p. 98

— —— .._,_.
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An important argument against the idea that God changed
His attitude toward man is the attri?ute of gnchangeability.
"Po say, that God loved man any less, after Fransgression,
than before, denies his unchengeability; bub; to say that
man was wanting in love to God, places him in his real
character,™ God foresaw in his infinite Wi%dom that Adam
would sin. It.was no surprise to Him. But He continued to
love Adam, for, as He is infinife in all his attributes he
could not love man at one time and ha?e him the next.2

Because God is unchangeable love, He seeks %o win back
erring man tg Himself, This is the key %o tﬁe necessity for
an atonement. God sent Christ to renew man'sllove to Him-
self, Christ's death is the result of God's loYe to man
and not the cause. For God so loved the world, that he
gave his only begotten Son,Athat_whosoever~beleiveth on him
might not perish but have everlasting life."3 This passage
demonstrates that "what Christ did for sinnaré, was a cone
sequence of God's love %o them, "t fFor God sént not his Son
into the world to condemn the world, but that the world
through him might be safed."5 This demonstrates that the

ldea that Christ was a proxy in whom the world was tried and

le Ibld., pu 99-
2. T61d.; p. 100,

3. John 3:16. ’
L, Treatise 6n Atonement, p. 99‘
5. Jobn 3%17.
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condemned, and in whom man suffered as a penglty for
transgression,-=is wrong. God's purpose in sending Christ
into the world "was the salvation of the sinner, and not for
the removing of any dissatisfaction in himself" towards man-
kind.l Hosea piles up his texts in order to prove his point,
and sings a paean of praise to the Father for His love,
What an infinite difference there is beﬁween the All~-
gracious and Merciful, and his lost and bewildered
creatures? He, all glorious, without a 'spot in the
whole infinitude of his nature; all lovely, without
exception, and loving, without pertiality. Who can
tell the thousandth part of his love to his offspring?3
Hosea believed that the theory of atonement held by the
individuel had practical consequences in lifé. The most
abominable actions of men have stemmed from a mistaken notion
of the Deity. Persecution, among other crimés, has resulted
from the belief that God is an enemy of wicked men. If
Chrispians believed God loved and had compassion for the

ignorant and for those who have strayed, how!different would

be their actions toward their fellowstl |
|

What is the nature of the Mediator who performs atone-
ment? Here Hosea's unitarian ideas come to the fore, His
i

views on the trinity have been reserved for this place, al=

»

1, Tpeatisé on Abtonément, be 99, -

2. B.g., Romans 5:8; I John'ly:9, "10, 19%
3+ Treatise on Atonémént, p. 102. L
li. Tbid., pp. 103-10I.,
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though he himself includeﬁ them in his Qiscussion of the
various erroneous theories of atonement. It is interesting
to note that in "A Letter to the Reader" which serves as an
introduction to the work, Ballou writes that he will not
attempt a full refutation of the doctrine‘of Fhe trinity--
"as I think that has frequently been done, and well done,"l

He probably refers te Ethan Allen's Reason the Only Oracle

of Man and Thomas Paine's Age of Reason. He Wwill touch on

the trinity only where the problem bears on his theory of
the Mediator.2
Hosea's approach to the dogma of the triﬁity is direct

and unsubtle. The trinity does not mske sense; it is not

" reasonable. But, for the sake of argument, hé will admit

that Jesus is a member of the trinity. If this is the case
then Christ, as the son of God,

»
i

‘ !
is the gon of himself, and is his own father; that he

is no more the” Son of God, than CGod is his son! To s ay,

of two persons, exactly of the same age,rthEF-one of
them is a real son of the other, is to- confound good
gsense.” If Jesus Christ was really God, 1t must be
argued, that God really died! Again, if the Godhead
consists of three distinct persons, and each of those
persons is intinite, the whole Godhead amounts to the
amazing sum of infinity, multiplied Dy three' If it
is said, that neither of these three persons alone is
1nfin1te, I say, the three btogether, with the addition
of a million more such, would not make an infinite

being.

Having dismissed the trinitarian dogma as completely

1. Ibid., p. v11.
2e Iblag
3. 1 1b1 do’ Pe 93.

/|
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unreasonable, Ballou‘presents a unitarian, or-better, an
Arian view of Christ. He bases his arguments squarely on
the Scriptures in ofder‘to prove that the Mediator is "a

cregsted dependent being.“l The dependence of . the Mediator

on God is shown by his frequent prayers to God., He
recognized the Father as a Superior: "The Son can do nothing
of himself, but what he seeth the Father do" (John 5:19).
He acknowledged his Father as superior in wiséom: "But of thab
day and hour knoweth no man, no, not the angeis of heaven,
but my Father only" (Matthew 24:36).2 And he goes on to
bolster his beliéef that the Mediator is inferior to the
Father with a whole series of texts from the 01d and New
Testaments .o

Christ as Mediabtor is the representativetof God. Just
as a minister of the president of the United States at a
foreign court 1s in effect "the power that seﬁt him" so
Christ is, in effect, representative of God og earth in
the task assigned him.u When his mission is ;ccomplished
he will deliver up his kingdom to the PFather that God may

be M"all in_all."5 Hosea btries to be honest with the

Scriptures. He does not deny that in places Christ is

le Treatise om Atonement, p. 108. 4
) ‘24 He says Mf"k 13:32 is still more explicit on this
point, Ibid.

3. Ibid.; pe 109.

. Tbid., p. 110. ' ’

5. 7T Eor:.n.th:.ans 15 2&-28 Ibld., p. 112,
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referred to as "God, Lord, and ever-lasting F%ther," and,
he says, he does not deny the propriety of such appélations,
but he does deny that when applied %o ébrist they equate
him with the self-existent Jehovah,l He notes that St. Paul
could not have known Christ as "essentially God," for he
specifically calls the Mediator "man." This would have
been improper, to say the 1east,~if P;ul had known him to
be otherwise,3
Is Christ then just a man? Yes—bubt. Hosea would con-
gider Jesus "“no more than equai with men" were it not that
God "anointed him above his fellows."t But Christ, he
mekes clear, was dependent on God for this exaltatioﬁ.5
As usugl, Hosea is willing %o conéider the arguments of his
opponents:
It will be said, Christ taught the people, that he and
his Father were one, I grant he did, and if tha¥ proves
him to be essentially God, the argument must run farther
than the objector would wish to have it. See 8t. John
xvii. ii, Christ prays that his digciples may be one,
even as he and the Father are one, .
So it is obvious that the oneness of the Father and the Son

is not a metaphysical oneness but a "union and agreement in

the great work which he has undertakens. "’

-~

l., Ibid., p. 109,

2. T Timothy 2:5.

3. Treatise on Atonement, p. 112.
L, Philippians 2:9.

5. Treatise on Atonement, p. 110.
6. Ibid,

Te Ibid,
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Christ's anointment "above his fellows" truly exalts
him in Hosea's eyes. By no stretch of the imaginabtion was
Hosea a Unitarian in the modern sense. His christological
position was more Arian than Unitarian., Christ is, as the
Scripture says, the "image of the invisible God, and the
first born of every creature." It is & pre-existent Christ
in which Hosea believes.

«soThe Mediator is the first human soul which was

created, as Adam was the first man that was formed;

ande...he is, 1n Spirit, the Father of every human
creature, as much as Adam is in the flesh. Therefore,

Christ saith, as it is written, "Behold I and the

children that thou hast given me,"l

Even though Hosea divorces Christ from the trinity,
this does not lessen his power Lo save mankind. From the
many texts he has quoted there is no doubt, he writes, that

the Mediator has the power and ability to perform the task

of atonement.2 It is sure that man needs the saving work of

1. Ibide, pe 11ll.

2, Ibid., Ps 113. It is interesting to read the sermon
Ballou preached this same year, 1805, at the ordination of
his friend Abner Kneeland. It is indeed an exalbted picture
of Christ which he gives. Although he stresses his subordi-
nation to the Father, he still goes to the length of calling
him "the true God and eternal life.” He mekes a strong
Seripbural case for Christ as the "head" of mankind. "Could
it be proved, that a single individual of the human family
did not belong to Christ, there could be no propriety in
persuading such a person to believe in Christ as Redeemer,
or of exhorting him to yield obedience to his commands,"

See A Sermon delivered at Langdong(E.H.), on the 30th Oct.,
1805, af the Ordination of bhe Hev. Abner Kneeland, £o the
Pastoral Care and Charge of the Universalian Church and
Society in said Town (Randolph, Vermont: 1806], pp. 9~I1, 13.
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Christ, for he himself 1s not capable of performing the task
of reconciliation with God. If the job of reconciling "all
things" to God was given to Christ, "it is not reasonable %o
"believe we have power to perform it ourselves."l

What is the nature of this atonement performed by
Christ? Before proceediné to this point Hosea tells what
it is nob. Christians in genersl are, like the Pharisees
of old, so bound to the letter of the law that there is a
veil before their minds. They believe that the temporal
death of Christ was the atoning act of freeing them from
sing it is the.literal blood which they believe has
efficacy to cleanse from gullt. This is sheer carnal
mindednessi® The apostles, on the other hand, were devoted
to the spirit, not to the letbter. When Christ said "exceph

ye eabt my flesh, and drink my blood, ye have no life in

you," did he mean this to be taken literally? If so, says
Hosea with his usual debater!s skill, what wéuld the
orﬁhodox Christian make of these words: '"The flesh profiteth
nothing; the words which I speak, they afe spirit -and they
are life." The church has been led into this "wilderness of

the letter™ by "an hireling priesthood,..."3 Hosea here

reveals a prejuéice against the "priests! of orthodoxy

which plays a part in his preaching throughout his life. The

1. Treatise on Atonement, p. 113.
2. Tbid., Do 117+
3. Ibid., Pe 118,
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clergy have misguided the people,

To escape this carnal mindedness the Christian must
take Christ's death figuratively to represent the death of
the.letter of the law., The death of Christ's body allows
for the destruction of the letter and the releasing of the
spirit.l ’

The shedding of the blood of Christ has no meaning.
What then is atonement? It is reconciliation, a renewal of
love. When the soul is freed from the law of sin, it em=-
bracgs the law of the spirit of life in Christ-~which is
love,

eeellt is By the force and power of the law of 1ove; in

Christ, that the soul is delivered from the govermment

of the law of sinj; the process of this dgliﬁsrance

is the work of atonement, or recoinciliation.

This power causes men to hate sin and to love holiness,

This spirit of love is the lgggg'which was made flesh and
dwelt among men. This logos was hidden behind the letter _
of the law and the "cabalistical" allegories of the prophets.
But it broke forth in Christ.3

It is only love that can overcome sine

There-is nothing in-heaven above, nor in the earth be-

neath, that can do away sin, but love; and we have

reason to be eternally thankful, that love is-stronger

than death, that many waters cannot quench 1t, nor the
floods drown it; that it hath power to remove the moral

1. Ibid,-
2. Ibid., De 115.
3e L._Ela:‘
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maladies of mankind, and to meke us free from the law

of sin and deéath, to reconcile us to God, and to wash

us. pure, in the blood, or 1life, of the everlasting
covenant. O love, thou great Physician of souls,
what - a work hast thou undertaken! -All souls are thy
patients; prosperous be thy labors, thou bruiser of
the head of carnal mind,.

It is interesting that Hosea was able through his con-
ception of the power of love to break away from the exclu=-
sive Christian outlook. In this, the seeds of modern Univer-
salism lay: this power of love is not exclusively Christian.
The power of atonement, "the divine grace of reconciliation,"
can be communicated to those who have never heard the name
of Jesuse. This love is no doubt abundant among those who
have been taught that Christianity is an imposture. It can
not be restricted to 'names, sects, denominations, people
or kingdoms."2 It will be seen that such a conception was
absolutely necessary if Hosea was Lo belleve in the sale
vation of all mankind. He, however, was by no means giving
up Christ. Only through this "second Adam" can this re-
juvenating love be felt.> In other words, Christ as love
is at work in the hearts of those who have never heard his
name; yea, even in the hearts of those who have heard it

and reject it}

Hosea Ballou, despite his high estimation of, and his

1. Ibld., P. 119, : ’ )
2e Treatise” on Atonement, pp. 119-120.
30 Ibldv, P 120.
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exultation in, the love of Christ, was a practical man. He
had only to look about him to realize that experientially the
atonement of Christ did not perform miracles. It was never
intended to "perform impossibilities™ in men's lives. - One
cannot expect it to make men agree and live in peace with
each other if they are destitute of the love which is an
essential part of it.
eeelt is calculated and designed to inspire the mind
with that love which will produce peace in Jesus, As
atonement is-a complete fulfilment of the law of the
heavenly man, it causes its recipient to love God and
his fellow creatures, in as great a degree as he
partakes of its nature .t
He compares the soul when atoning grace is absent to the
land suffering drought. Sﬁreams and springs are driéd up,
the gresn fieids have lost their attraction. The soul with-
out "the rain of righteousness" is barren. But atoning
grace makes all the difference. "The soul is 1like the earth
that drinketh in the rain that cometh oft upon iteees"
All is revived, and like a garden "well watered and
cultivated" the soul produces precious fruit.2
The possession of atoning grace on the part of an in-
dividual can be determined by a simple teste Ask him if he
loves God, and why? If he answers that he loves God because

it is his duty and he fears God's rod, he does not possess

atoning grace. He does not, cannot really love God. His

‘1. Ibid.; pp. 126-127.
2 @o, Pe 127,
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profession of Christianity and his performance of‘the
endless round of church duties amounts to nothing. He lacks
the one important element: love.t )

Ask an individual why he loves God. If he answers that
he loves Him because of "the divine beauties and excell~
encies" he beholds in the Deity, that he delights in
obediance to God's commands which are "joyous and not
grievous,"-=here is the presence of atoning grace. It
matters not to what denomination he belongs. If he regards

the Deity in this mamner, his is the benefit of the atone-

ment.z

Atoning grace produces all .which the bible means
by conviction, or being born of the Spirit; it brings
the mind from under the power and constitubtion of the
earthly Adam, to live by faith on the Son of God and
to be ruled and governed, even in this life, in a great
measure, by the law of the spirit of 1life in Christ
Jesus. It opens eternal things to our view and conbtemp-
lation; it brings heaven into the soul, and clothes
the man in his right mind; it inspires the soul with
divine meekness and boldness,.at the same time. I%
was this that enabled the apostles of our Lord to
preach the gospel, in defiance of the rage of their
enemies, and gave them immortal consolations in their
sufferings for the cause of truth. It causes the
christian to love all God's rational creatures, and to
wish their saving knowledge of the truth; it produces
good works in their purity, and all the morality worth
the name is founded on it. Its divine power is stronger
than any possible opposition, and the gates of hell
cannot prevail against i%t; it opens-a door of ever-
lasting hope, and conducts the soul, by way of the
eross, bto immortality and eternal life, This dis- -
‘pensation of atonement is manifested through Christ,

l. Ibid., p. 129.
2. Treatise on Abtonement, p. 130.
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for the reconciliation of all things to God, in his
glorious kingdom of holiness and happiness.i

The question arises as to the dispensation of Godfs
grace to mankind, Hosea's argument is weak at this point.
He does not adequately explain why God is partial in this
matter,
The divine efficacy of this atoning grace may
be communicated to the most vile and profligabte person
in the world, and stop him in his full career of wicked-
nesst it can show the sinner, in a moment, the deform-
ity of sin, and the beauty of holiness. In other in-
stances, the morally virtuous are led a long time in
concern and great trouble, about themselves, before
they find him of whom Moses and the prophets did Write.o
His only recourse 1s to fall back on the usual answer of
Christian pleby: God "does all things well, and in the best

time and Waye..."S

Having discussed the nature of abtonement, Hosea turns
50 the consequences: holiness and happiness to all mankind.
The basis for his belief in the doctrine of Universal sal-
vation he summarizes in three points: 1) Man was created by
God in Christ. In other words, originally man was possessed
of a heavenly nature. 2) God later reduced man to a state of
flesh and blood, in which state he became subject to the

"law of sin," the governing principles of the fleshly manjl

- n

1. Ibid., pp. 130-131,

2. Ibido, Pp. 125-126I

3. Ibid., p.l26

e If sin and guilt had never been introduced inbto our
system, the plan of grace, by atonement, could never have been
exhibited." Ibid., p. 6l.
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3) God has revealed his intention of returning man to his
heavenly status "forever to be under the governing power of
the law of the héavenly constitution. "t
Before proceeding, Hosea feels compelled to take note
of the theory put forth by some that a portion of manking
must suffer in order to make the saints in heaven more
happy. He is revolted by such an argument,
esosWhat reason can be given for such an idea? How do
we look on a person, in this world, who manifests joy
and happiness in the misery of one of his fellow
creatures? Do we say, he manifests a godlike dis-
position? - Surelg no. From whence came charity; from
heaven, or hell?
If any portion of the human race were to be endlessly miser-
able, the rest of men would be so0o too by their knowledge of
the condition of their brothers. A well disposed" man can-
not bear the suffering of others without suffering himself,
No one in the world has exhibited more of this compassion

than Jesus.3

The objection made by some to the effect that an all-

1, Ibid., pp. 130-132,

2. Ibid., pe 134,

3, Treatise on Atonement, p. 1l7l. Foster, New England
Theology, pP. 323, believes that Ballou misrepresents the
Hopkinsians in his discussion of the "supposition thab
ebernal punishment is necessary to the greatest amount of
happiness.” He finds Ballou's statement of the Hopkinsian
positions "are very objectionable." Foster probably did not
take into consideration the fact that Ballou is answering
the arguments not only of the eminent theologilians of that
school, but also those of the country~town Hopkinsian who
no doubt stated the case gquite differently than the masters.,
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merciful God cannot be at the same time a God of justice is
not valid. There is no scriptural proof of this proposition;
and, furthermore, there is.-nothing self-evident about the
maxim usually quoted, "A God all mercy is a dod unjust."t

At this point Hosea developes an idea that, a few &ears
hence, is to play an important part in disrupting the peace
of the Universalist denomination. Some object that there is
no alteration in the lives of many sinful men as they leave
this world, This is seen every day. Hosea admits this would
be a powerful argument against Universal salvation--if 1%
could be proved. Bubt no Scripture can be cited in proof,
Furthermore, if the objector is correct, this argument could
also be used to show that "all our christian people must
remain eternally as unsanctified, as they are in this world
of infirmities."2 Hosea believed strongly that there was'
an alteration of the person at death. The soul:will bec
enlightened and converted from sin to holiness. God, at the
entrance of the soul to ebernal life, will purify it.-

Hosea is aware that there is a huge stumbling block be-
tween the Chrilistiang of his day and the doctrine of Universal
galvation. So he enters on a long discussion on the meaning

of words in the Scripbure usually translated "everlasting,"

- -

1. Treatise on Atonement, pe. 137
2, Ibid., Ppe 137=130.
3. Ibid., Pe 153.
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"rorever," etc,l He cites case after case from the Bible
to show that these words weié used in reference to many
things which have not proved %o be "everlasting." He
attempts to show that these same'wofds used in connection
with suffering and misery do not mean what divines have in-
terpreted them to mean. He then turns to consider the use
of the word "fire," believing that in the New Tesbament it
is used metaléhoricr:tlly.2 While his érguments are not always’
convincing to the modern mind, Hosea at- least recognizes the
important trubth that many of the passages used by his op;
ponents as references to an after-life really refer to this
earthly state. His approach has all ready been considered

in the discussion of his Notes on the Parables, This "fire"

purges man of his carnal nature and reveals the basic
heavenly strain in his makeup. the "oower of the gospel

grace to remove all excrescenses from our hearts and cone."%

1. Ibid., pp. 14Off, He feels that it is not necessary
to "labor this point largely, for it has been done faithfully
by an able author, whose works are among us." If Hosea means
by "among us," Unlversalists, he is referring to Elhanan
Winchester who discusses "unlimited words" in The Universal
Restorationt Exhibited in Four Dialogues between a Minister
and His Friend; comprehending the Substance of Several Real
Conversations which the Author had with Various Persons both
in America and Europe on that Interesting Subject: Chieflly
designed fully to state, and fairly to Answer the most Common
Objections that are brought against it, from the Scriptures

Philadeiphia: 183); especially "Dialogue One," DPPe 5=Lle
He, however, may be referring to Charles Chauncy's Salva-
tion of All Men. :

2. Treabise on Atonement, pp. 1l42ff,
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sciences" is demonstrated by the figure of the wheat and the
chaff.l\

Wheat, though coéncealed from vulgar eyes, by chaff, yet,

by the expgPiénced, in the raising of grain, 1is perfect-

1y wéll known; and we do not condemn wheat and throw

it away, because ndbture so ordered, that it is encom=-

passed with chaff while growing in the field. So’'man

i3 not to be valued the less by the wisdom of God, on

account of the imperfections of his earthly nature.

And we may, with great propriety, argue, that as chaff

is necessary for the growth of wheat, until it comes

to maturity; so are all the imperfections of man, viewed

by divine wisdom, until the creature comes to that

expérience, which was intended in a state of imper-

fection.?
Hosea never overlooked the sins of men and the corruption
that they are subjeet to. But the darker side of man's life
did not blind his eyes to man's heavenly, divine potential-
ities. He velieved that men come to the knowledge of moral
principles by degrees. It is man's nature to .seek happiness
on these principles.3

Hosea reiterates his belief that men sin because they
think they will gain happiness by so doing. But as soon as
they disqover their mistake, they will follow the dictate§
of truth, Happiness is man's main goal and he will seek it
by the most direct means.* If he is under the mistaken no=
tion that sin will prodgce happiness, he will sin. If he

realizes that the path of virtue will "happify" him, he will

1 Ibidi; pp. 148-149.
2. Toid., ps 1iB.
3. Toid.: p. 169,
L'.o Ibia., Pe 1760
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be virtuous. "I wish the reader to keep in mind, that I
hold sin and misery inseparably connected, and holiness and
happiness so, 1ikewiée."1

In this last section of his Treatise Hosea alternates
between the Seriptural argument for Universalism and the
bengvoleqtvnature of God. But when all is sald and done,
he cannot condemﬁ the reader who feels that despite all he
has written the doctrine of universal holiness and happiness
cannot be true. "The time has been, when I believed as
little of the doctrine as you now do; I never adopted the
belief of univ;rgal holiness and happiness out of choice,
but from the force of real or supposed evidence."2 He
realizes the opposition that those who Profess the new belief
will face., Some W@ll be excommunicated, others will be avoided
by their neighbors, others will be violently opposed, fhere
will be division in households.3 But what are these things
compared to’the blessedness which comes from the bslief in
the goodness of God and the Savior?

The fulness of times will eome, and the times of

the restitution of all things will be accomplished.

Then shall truth be victorious, and all error flee

to eternal night. Then shall universal songs of honor

be sung to the praise of him who liveth forever and

ever. All death, sorrow and crying, shall be done away;

pains and disorders shall be no more felt, temptations

no more trouble the lovers of God, nor sin poison the
human heart. The blessed hand of the once crucified

l. Ibide; pe 171
2. Ibid., De 21“..
3. Treatise on Atonement, p. 20L.
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shall wipe tedrs from off all faces. 0, transporting
thoughtl "Then shall the blessed Sdvior see the travail
of his soul, and be satisfied, when, through his
medigdtion, universal nature shall be brought in perfect
union with truth and holiness, and the spirit of God
fills all rational beings. Then 'shall the law of the
spirit of life in Christ Jesus, which maketh free from
the law of Sin, become thé governing principle of the
whole man once niade subject to vanity, once inthraled

in darkness, sin and misery; but then, delivered from
the bondage of corruption, and restored to perfect
reconcilistion to God, in the heavenly Adam., Then shall
the great objeet of the Savior'!s-mission be accomplished.
Then shdll the question be asked, 0 death, where is

thy sting? . But death shall not be, to give the answer.
And, O grave, where is thy victory? But the boaster
shall be silents 'The Son shall deliver up the kingdom
to God the Father; the eternal radiance shall Smile,

and God shall be All in A1l1,l

1, Tbid., DPe 216



CHAPTER X

PORTSMOUTH

In the early years of the nineteenth century Ports-
mouth was the largest btown in New Hmnpshirg, Universal@sm
had first‘been brought’there by John Murray. One of his
disciples, ﬁoah Perker, was the first resident preacher,
With the death of Parker in 1787 the Universalists were
qestitgte'of a preacher_until 1793 when they succeeded in
calling George Richards, a teacher who had substituted for
Murray in the Boston pulpit when the latber was off preach-
ing in Gloucester. On Murray's permanent removal to Boston,
Richards was free bo accept a call to Portsmouth.t With a
permanent m@n@g?er among them the Universalists organized
and were officially ingo?pprgtgd by act of the General Court
of New Hempshire in June, 1793.2 When the society began its
corporate 1life it had only eighteen.members.3 But, by 1807
it was in the position to build a meeting house’on newly‘
purchased,land,u This move proved to be unwise, however,

for the sociebty was not able to meet Richards! full salary

" 1. Whlttemore, Life of Ballou, I, 311,
2. Records of the Universalist Society at Portsmouth,
Book I (1793-1852), pp. 1-it 5
3. Ibido’ PPe. 3"1’-’-0 -
Q. Minutes of Meeting, Jamuary 26 1807. Ibld., Pe T1

149
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of $500.00 for the next few years,t unbil finally he resigned2
to move to Philadelphia.

With this financial cloud over its head, the Portse
mouth society voted a committee "to go or send to Salem
to confer with the ministers which may be assembled there
at the Instalation [8ic] of Mr. Turner in June next, on the
suﬁject.“3 Hosea Ballou was in Salem on the appointed day,
delivering the sermon at his friend's installation.t The
sermon, as printed, is not very impressive, but obviously
the committee from Portsmouth was much taken with the tall,
imposing ﬁreacher of thirty-eight years., It invited him to
fill the pulpit at Portsmouth for several Sundays. The
Portsmouth people agreed with the opinion of their committee
and voted to

offer him the sum of Eight hundred dollars p% year

together with the contribution money, as an inducement

for him to settle with us as our Minister, the expenses

of removing his family &c from Barnard to this place

to be paid by the Society.5

It is interesting that the society offered to pay a
salary of $800.,00 in the light of the trouble it had in

meeting Richards'! salary of $500.00, Hosea may have known

l. Ibid., pp. 78, 83. -

2. Minutes of Meet;ng, April 26, 1809. Ibid., pe 85.

3. Minutes of Meeting, April 26 1809, Ibid.

li. Hosea Ballou, A Discourse delivered at Salem, June
22nd, 1809, at the Installation of the Rev. Edward Turner
over the First Universal Soclety L in said place (Salem: 1809).

5. Records of the Universalist Society at Portsmouth.
Book One (1793~1852), pe. 87,
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of this trouble, for it aﬁpears that he insisted that
one-qgérter of his salary bg paid in advance, and yhat he
be given the rest punctually in quarbterly payments; This
the society voted to do.l His conditions having been voted,
Hosea wrote the society a letter:

To the Universalian Society in Portsmouth

Dear Brethren in Christ,

With deep concern I have taken
into consideration your friendly call bearing date
August 21st, 1809 for my sebbtlemént with you in the
ministry. Many and important have been the objections
to my removal from those United Societiés, with whom
I have been happily connected almost seven years, with-
out experiencing the smallest disaffection either with
the body at large, or even an Individual. But such are
the ways of divine Providence and Grace, that human

Wisdom seems to havé nothing to do, bubt submit to the
economy and wisdom of God. It having pleased the
great head of the Church to put it into the hearis of
my friends in Vermont to grant their consént to your
request, as you have seen by their answer; i1t devolwves
on me to décide the main question, whither gic|I con-
sent to your invitation or not. From the first of my
having this subject under considération I have invari-
ably considered it of that importance, which rendered
1t necessary to watch with profound attention whatever
might transpire in divine Providencé to assist in a
correct decision. In this way I have come to the cone=
cIusion that thé Call from the Sociebty is-a Call from
my divine Master, and in obedience to him, I joyfully
accept it; ALthS I am sensible that my cares are en-
larged by it; yet, I pray God that his Grace may be
suffieient for me,

Yours in Christian lgve
Hosea Ballou

1. Minutes of Meeting, October 9, 1809, Ibid.,ipp. 89-90.
2., Letter from Hosea Ballou to the Wardens and Committee
of the Universalist Society in Poritsmouth, Ibid., pp.90—9%.
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Hosea moved his wife and five children to Portsmouthl
to begin his first real sebtlement over & church. = He was
installed on November Q, 1809, with Edward Turner preaching
the sermon on the text, "Be not thou, therefore, ashamed
of the testimony of the Lord,"2 The first few &earg of
Hosea's.minist?y at Portsmouth were very successful. He
preached twice, somgtimes three times, on a Sunday,3 to
large congregations.u )

Shortly after his arrival in town, Hosea visited
Dr. Joseph Buck@inster,S minister of one of the Congrega-
tional churches., He eXpressed the wish that he might have
‘friendly relations with his fellow ministers in Por’sspiouth.6
The older man appears tp have takep a liking to Hosea, for

on December 28 he sent him a note expressing his concern

1. The moving expense was $36.82. Warden's Ac¢count,
July 1li, 1810, Universalist Society of- Portsmouth.

2, II Timothy 1:8a, Edward Turner, A Discoursé déliver-
ed at the Univérsal Meebing-House iIn PorEsmouth, N. H.,
November 8, 1809, &t the lnstallation Of Ghe RevV. Hosea
Ballou GO the rastoral Charge of Ghe SoCiety in that place
(Portsmouth: n.d.)s: L

3. Whittemore, Life of Ballou, I, 315.°

le-A Series of Leflers between the Revi Joseph Buck-'
minster, D.D., the Rev. Joseph Walton; A.M., Pastors of -
Congregational Churches in Portsmouth, N. H., and bthe Rev.
Hosea Ballou (Windsor: 1811) Pe 5bPe g

5« Buckminster was father of Joseph Stevens Buckminsbter,
minister of the Brattle Street Church in Cambridge, one of
the liberdl c¢ircle of Bosbton ministers who inclined toward
Unitarianism, The younger Buckminster died in 1812 (the day
before his father's death) before bthe outbreak of the Uni-
tazian controversy, Whittemore, Life of Ballou, I, 317,
326n. - " T

6. Buckminster-Walton-Ballou, Lebters, p. 3.
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over the danger Lo his soul that Hosea is incurring by
preaching the heresy of Universalism. Believing as he does
that he is his brother's keeper, Buckminster must express
himself, No matter with what "human ingenuity or plausible
and s9phistic :eas@ning" such ideas are preached, he tells
Hosea, they have p9t divine authority.l He does not want %o
dispute with Hosea, bqlieving as he does that no good can
come from controveré&. When pe9p1e have made up their minds
and party passions are involved, it 1s not likely that
opinions can be chgnged. Opinions can only be changed by

"that still small voice" speaking to one in "retired reflec-

piong."z _He entreats Hosea "in friendship and affection" to
reconsider his Universalist preach;ng and its dangerous
consequences to himself and others. He asks him to "anbti-
cipate the day of judgment, and realize you?self called
upon to give an account of your stewardship, "3

Hosea appears to have been impressed by 3ﬁckminstér's
concern for him. He answered his letter in terms of warm
appreciation, but‘expresses his belief that'Uhive?sal sal=
vation can:pg proygd, as well as‘ap& doctrine can, from the
Bible.S Furthermore, he tekes Lssus with Buckminster!s

statement that party passions will prevent a fruitful

—

1. Ibid.; PPe. urs.
2“.‘ Ibf&:; pP. 6"7 [
3. 1Ib ) Do Te

L‘-; Ibl o, pp. 11-160
5‘ Ibld.’ p. 19.

LLJ
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@iscussion.l_ He believes that "candid and tempergte" men can
receive "light and edification" by such a process.2 He urges
Buckminster to write down_his reasons from Sceripture for
rejecting the idea of Universal salvation., He promises to
give prayer?pl considgrgtion‘to them and to gcknowledge
whatever light he gains, and, by the same token, to state
wherein he d;gagrees.B

____ If Hosea, who relished controversy, thought he could
pp;lugggkm;nstgr ;gﬁo a dispute he was mistgken. The old
man courteously declined to debate with him. He writes that
hé is concerned to appear before his Judge with "unstained
garments;' for this reason and no other he felt it his duby
to warn Ballou against the doctrine he 1s preaching. He
hoped his expressims of concern would lead Hosea to reconsid-
er his positions. Although he must admit that he was tempted
to break his resolution and debate with Ballou, he has
decided that if the arguments of such giants as Edwards have
had no effect, nothing he can say will do any good.n

Hosea was not one to give the "opponent" the last words
He answered BuqkminstEr, expressing his joy and supreme con-

fidence in Universalism as the truth.S And with an exchange

1. Buckminster~Walton-Ballou, Letters, p. 23.
2. Ibid.; pe 2.

3. Ibida; Pe 29, ° °

L Tbid.; pp. 31=32.

5. m., PPe 36-370
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7

of very fp?mal notes% The correspondence came to a close.

Hosea, it seems, also impressed one of the other
Congregational ministers in town. 014 Joseph Welton was
pastor of the Independent Congregational Church. He thought
highly of Hosea's natural abilities and gifts and was part-
lcularly taken.with.hls deferentlal attitude toward himself .2
ph;;ke‘h;s_Gqupegeyiopel colleague,’Buekminster, Walton was
pe?feet}y willing to enter into a disputapibn and trade text
for text. His disagreement with Hosea resulted from his ]
attendance at two funeral services conducted by the 1atter.3
He was @isﬁu?bed\by Hogeats message on these occasions and
wished to admonish him in a friendly manner concerning his
errors of omission and comm1351on.h

Walton in a letter, November 19, 1810, objected %o Hosea's
conbtention that death was designed by God for the good of man,
How can such a view be reconciled with.such Biblical passages
as Romans 6:23—which states that "the wages of sin is
death™? He points to the Genesis story of the forbidden
fruit %o proveﬂﬁhat sin is reepegsible for death and that

"sin is the work of the dovile..."> He accuses Hosea of

perverting the Scriptures,6 and charges him with not having

o Ibide; ppe 4I-43,
2, Ibidi; ps 56.

l 0’ pn‘

1de”

+ Ibids; DPDs’ hu—hé.
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1

in either service preached the need for repentance,™ nor

belief in the resurrection of the dead.2

This correspondence is of interest, of course, for the
light that it sheds on Ballout's thought. He takes up Walton's
charges one by one. As to death, he believes it was designed

for the good of mankind. It was designed by God, so it must
‘ 3

be good, or God must be considered man's enemy.

I view death, sir, as an appointment of God, a
friendly messenger, sent to dissolve a tabernacle
of corruption and vanity, at the dissolution of
which, "the dust returns to the earth as it was,
and the spirit unto God who gave it."t

He bases his belief that death was designed for man's good
on such passages as the words of Paul to the Philippians:

"For me to live is Christ, and to die is gain" (1:21).

As to Walton's question concerning the lack of a call
for repentance in Ballou's sermons, he answers that he be-
lieves in the passages which call for repentance as much as
he believes in the rest of the Scriptures. But he does not
subscribe to the idea that preaching repentance has to be
accompanied by threats of eternal dammation,

Preaching repentance, I conceive is teaching
men and giving them such divine instruction as bring
cins and osrnal vanities of btols werld; whioh besching

produces a returning of the mind _to the things of Go
and his ever blessed kingdome--"5

1, Buckminster-Walton-Ballou, Letters, pe. LT7.
2., Ibids, Pe 53.
3. 1b1 ey Do 61.
Lo Tbid., pe bl
De 1Dides Pe 6T
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It is not necessary to use the word "pepent™ in order to
preach repgﬁ%aﬁpe. A preacher "warmed with the spirit of
eternal love™ may successfully preach repenﬁance withoub
ever mentioning the word,.L _Repentance ;s tbe‘gift of God
and does not depend on "ereature agency," i.e. man's
gc?;gns.? 'Hosea thus squarely places himself against
revivalism,

ancernipg the resurrection, Hosea has little to say,.
He af?irms_his belief in it as it is btaught in the
Scripture§.3 |

The correspondence continued, taking on'a sharpness
of tone in places. But the expressions of friendliness‘and
goodwill on the part of both men are strikingly génuine. It
is a fair supposiﬁion that their friendship surmounted their
clash of gpinigns.

The correspondence between Hosea and the two stglwarts
of orthodoxy was published in 1811 by Abner Kneeland. Why
Hosea put it into the hands of his friend ié not known; it
is possible, however, that he had his hands full in pre-

paering for the press new editions of his Notes on the

Parables -and A Treatise on Atonement,

1. Ibid.

‘2. He justifies this position on the basis of Acts
5:31; 11:18,. Ibid:, p. 69.

3: Ibid., ppe 75-76.

» -~
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Near the close of 1809 John Murray had been stricken
with paralysis. Since he was never to be active again, it
was necessary to obtgin a colleague fo? him, Edward Mitchell,
like Murray a conservabive trinitarlan, was persuaded %o
leave his pastgpgtg in New York %o come to Boston,' He was
settled as Murray's associate in September of 1810.1 It was
noted by some that Hosea Ballou, next to Murray the most
prominent preacher in the denomination, did not teke part in
the installation. An idea of the relationship of Murray and
Ballou at this period may be gleaned from a letter of George
Richards to Edward Turner:

I do not find that Ballou was called to the ordi=-
nation of Mitchell and as a late letter from Brother

John [Murray] expresses his joy at having got rid of

"o Sociniasn, Deistical, Sadducééan Universalist," I have

thought whether he did not thus point to a certain
ngglec?ggmindividual.z‘

In January, 1811, Hosea joined with Edward Turner of
§gleg,”$hpmas“QOpes_o? Gloucester, and Abner Kneeland, now

of Chg;legtqu,’in a‘new’association of Universalist ministers
in towns along the‘'coast. Questions for discussion were sub-
mitted by the members and assigned as the topics o? papers

to be read gt succeedirg meeting§.3 ?pese papers, along

with sermons, excerpts from books, etc., were printed in a

1. Bddy, Hisbtory of Universslism, II, 132. i
2. Letter, November b, 1010 Quoted in The Universalist

Quarterly, (New Series) VIII (July; 1871), 272n,.
3. Whitbtemore, Life of Ballou, I, 353.
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qua?tgrly_puplighed by the group under the title of The

Gospel Visitant.} It lapsed affer one volume was issued,

Among the papers read by Hosea was one on I Peter
3:}9-20. ‘From his presentation it is apparent that he, ab
that time, believed in some form of punishment in a future’
lgiefz This very passage, reinterpretéd a few years later,
was to provoke g_grgg@udispu;e in th@_denomingtion.

A settled ministry Hosea found to be quite different
ﬁ;gm_cirppit riding. Th@re were parish responsibilities not
encountered before. Among these was_the religious educgtion
of the ehildren,‘ In these days before Sunday Schools had
been established, resort was had to catechisms., In 1810
Hosea issued one for the use of the children of his church,3
Being opposed to creeds, he decided that what children
should comp%§“to memory should be entirely in the language
o?m?h?“§cr;g§ure§:%w Hosea ?akes the opportunity to instill
égyg Fhe little ones! minds, among other things, the dis=-

tinction between the creabion of man and his formation in

l. The Gospel Visitant. prlnclpally Original
Tracts on Moral and Rellglous Qects~ in which an Iilus-
tration of the Gospel of God our Saviour is attempted.yz
Arguments drawn from Scrlpture and Reason. The WhOLe
directed to the fromotion of Piety and Moralitye. By the
Gloucester Conterence (Charlestown: 1012).

2e 1blde, PP. 220=223, oo
) 3. The Child's Scriptural Catechism (7th ed., Boston:
1837): [First edition, Portsmoubh, New Hampshlre- lBlQJ

« Whittemore, Life of Ballou, I, 316.
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the‘dust.l And, of course, the whole thing has a decided
Universalist flavor.2 Since Hosea insisted thet the answers
in the catechism must be in Scriptural language, it was not
always easy for a child to comprehend their meaning without
the help of a good teacher.d

In 1812, Hosea published an enlarged edition of the

Notes on the Parables.lt From a pamphlet of eighty pages it

grew to a book of 278 bages. His interpretatiog of the
parables has not changed in This second edition. The text
of the first edition remains untouched, but added to the end
of ?hg_gxpogi?ion of each parable 1s a section-labelled
"Illustration." The polemics missing in the first edition
make an appearance almost immediately. With all the skill
at his command Hosea attempts to show that the parables can-
not be ugeq to spppor? the orthodox doctrine of ebternal
punishment, In context the_fexts usually used for this
purpose prove no such thinge

There are occasional flashes of brilliance in this
edifion. A good example is a parody of the parable of the

Good Samaritan in which Hosea substitutes for the Samaritan

~

1. Child's Catechism, PPe 5fes 7L

2. See especially 1bid., ppe 15-18.

3. Whittemore,.-Life of Ballou, I, 316, Whittemore
makes thé commént that because of this difficulty of com-
Pprehefisidoh 6n the-part of the child the booklet was never
widely used, Yeét, the seventh edition of thé catechism was
published In"Bostoh twernbty-seven years later! o

"L, Notés oh fhe Parables of the New Téstament (2nd ed.,
enlarged; Portsmouth, New Hempshire: 1012).




161

g cerﬁgiﬁ'}earnéa divine." The Samariten of Jesus'! parable
helps save the man accosted by thieves without asking any
qpest%ons, but the "learned divine! questions him on his
creed, whether he is willing to perish for the glory of God.t
Obviously the "certain learned divine" is a Hopkinsiani

Thls edition of the Notes, on the Whole, lacks the W1tty3

pungent,, homely illustrations of the Ireatise on Atonement.

Hosea pretty much confines himself to marshalling a legion
of texts from bo?h 01ld and New Testaments ﬁo support his
allegorical interpfetgtion of the_papab;eg.“ Written before
the birth of p;stéricai and textual criticism of the Bible,
these Notes have nothing to offer to the modern reader and -
are best consigned ?o oblivion,

This same year, 1812, Hosea had published a second

edition of A Treatise on Atonem.en.t.2 Tt is simply a reprint

of the %805 edition, without even the addition of a new
preface,
These publications were the occasion of an_attack on

-

Hosea by George Forrester,3 a8 Calvinistic Baptist preacher

l. Ibldo’ PDe 198-200. -

2. A A Treatise on Atonement; in which, the Finité Nature
of S8in is Argued, its Cause and (onsequences as suchs; Gthe
Necessity and Nature of Atonement, and its Glorious Con-
sSequences, in the Final Reconciliation of All Men to Holiness
and Happlness {2nd ed.; Portsmoubh, New Hampshire: 1012).

3. George Forrester, Strictures on Works entitled
"Ppreatisé on Atonerment," and "Notes on the Parables"
(Portsmouth: 1812).
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and a beacher in Portsmouth. Forrester did not carry

on a serious discussion but resorted to ridicule, Hosea
answered his "uncouth invectivel in as civil a mammer as

he coul@ manage 'in a series of letters under the clgyg? title

of An Attempt with a Soft Answer Lo Turn Away Wrath....
2

The controversy ended with a brief reply by Forrester,
The same year found Hosea engaged in a much.mope im-
portant controversy--with members of his own church, The
contention arose due to the War of 1812, Portsmouth was bad-
ly_affected by the war, and the Federalist shipowners were
strongly opposed to it. The majori?y of Hosea's church were
Democrats (then called Republicans), but there was a sizeable
group of wealthier and more influential members who were
F@deralists.3 Trouble began when Hosea responded to a call
by President Madison for a day of national humiliation and
prayer, Although Hosea was a Republiéanﬂ and had decided
political opinions, for ministerial réasons_he never ex-

pressed his views outside the family circle.5

1, Hosea Ballou, An Attempt with & Soft Answer to Turn
Away Wrath, in Letters addressed to Mr. George Forrester,
Calvinist-Baptist Preacher. In Reply-to his Strictures on
Works entibled "lrveatise on AGonement," and "Notes and Ll=--
lustrations on Parables" (Portsmouth, New Hampshire: 1813),

e 15’ - ’
P 2, George Forrester, Remarks Suggested by Mr. Ballou's
T.ate Publication {Portsmoutht 1013). - '
3. Whittemore, Life of Ballou, I, 376.
"l "His Univerdalisim and his faith in American Demoéracy
in many poéints ctoincided." Safford; Hosea Ballou, ps 107
5. M, M. Ballou, Hosea Ballou, P. 219.

-
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He definitely believed that politics should be kept out of
the_pulpit.l But on the day of humiliation and prayer; his
patri9tic feeling got the better of him, He preached a forth-
r;gbt, emotional gsermon in favor of the President and the
war.2 .

- Hosea ook as his text John 17:36~--"If My Kingdom were

of this world, then would my servants fight." He drew a
distinction between the kingdom of Christ which is not of

1. An unforbunate, but, at this distance, humorous in-
cidént heppéned at an ordination service at the Genersal
Convention of 1829, Thé- ordina31on prayer was assigned to
the Reverend Joshua Flagg, "a man of strorg feelings on
political matters...." Flagg was a supporter of General
Andrew Jackson who the March béfore had been inaugurated as
President of-the United States., Near the close o0f his ordin-
ation prayer, Flagg -raised-his voice in "ardent supplication®
in behalf of Jackson: "And, O Lord, wilt thou’ remember thy. -
servant, the President of these United States, elevated to
his high position by the free-will suffrages of his grate-
ful fellow-citizens. Wilt thou bless him, O Lord, and crown
him with sueccess; and may he be enabled to put down all his
political foes, as he’ Pur down the British hosts at the
battle of New Orleans,." Thomas Whitbtemore wWrote of the in-
cident# "Such a pebition, so out of place at any time in
public worship, but more especially as a-part of an ordaini
prayer, sent a shudder over the assembly, especially the
preachers; and Mr. Ballou felt it his duty o administer a
faithful rebuke to Mr. Flagg, as they walked away from the
church-at the close of the service." Whittemore, Life of
Ballou, IIT, 58, - )

« Hosea Ballou, A Sermon, dellvered at Portsmouth, N.
H., Appropriate” to the Occasion of a Da dffﬂumillation and
Prayer, Recomnended by the President of the Unifted States
on the 20th of August, 1012, rublished by the Request of the
Wardens (Portsmouth, n d.).. [Pagination referred to in
this disserbation is thét of a typed copy in the possession
of the Unitarian-Universalist Church of Portsmouth and in
the Universalist Historiéal Society Library, Crane Theological
School, Tufts University,] )
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this world, and so doeé ngt use force to gain its ends, and
the kingdom of'this world, where force 1is sometimes & neces-
sary expedient. Despite persecut;on the early Christians had
propagated the gospel; but the church fell when Christianity
was recognized by(anstantine. From that
fatal momeht,..though an overflowing flood of
Christian‘proféssion succeeded to tcover the Roman
provinces, an undulating tide of pagan superstitions
found its way into the vitals of fthe church; and, lay--
ing hold“of the civil sword, has Set_up and maintained,
for ages, the kingdom of antichr§st.1
Although the church may not use forece, it is permissable to
the civil govermment--not in an unjust war but "in the
necessary defence of any of its rights which might possibly
be_infringed."g. He justifies the lately declared war with
several examples from the 0ld Testament., Force may be used
in defence of the individual, natioﬁal rights and indepen-
dence, in defence of property "ggainst the depredations. of
wanton, unprincipled plunderers,”3 |
Tﬁig labelling of the Mother Country as "unprincipled
plunderers" did not sit well with the monied Federalists in
‘the congregation; nor did his emotional defenge o? the
President against the "abundagce of contumely, which has

appeared in the public prints, designed to deétroy puﬁlic

confidence in our chief magistrate."u Hosea fumes against

1. Ibid.; Pe 1l

2. Ibide; Pe 2e "~
3. Ibid.; Pbe 2-5.
Ll.. Ibid., PP. 6"'7‘
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The "outrage".thé British have perpetrated on American
citizens and quotes at length inflammatqry passages from the
President's message on the subject of British impressment of '
American seamen.t He cells for full support of the war, for
Justice is on the side of America and God will not fail %o
support the side of justice.2 '

' Despite the unrest in the church causg@ by Eoseé*s sepr-
mon, it was published "by Request of thg'Wardens;“3 It is
safe to assume that at least the majority of the wardens of
the church were Republicans! The newspapers of the town
pgrriegnrep9rts of the sermon. Depending on their parfy
affiliation, they praised or_denquced it, but no attempt was
made to refute his arguments. "...The opponents of the war
described it as an illiterate performance, and found fault
with the metaphors and phraseology."u

Quring the course of the next winter the anti-adminis-
tration party in Portsmouth formed the Mashington Benevo-
lent Society," using the name of the beloved Father of the
country as a rallying point agginst Madison. Hosea, who
did not approve“of this tactic, was on the sidewalk one day
when the Soclety staged a payade.' Asked what he thought of
the Washingbon Benevolent Society, he replied that it

1. Ibide; De To-
2. Ibid. 23 P. 10.
3 Ibidey Dw le o "
. Whittemore, Life of Ballou, I, 379.

AT
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reminded him’of a passage of Seripture. Asked which pass=-
age he meant, he answered by quobting the verses. "In that
day seven women shall take hold of -one man saying, 'We will
_eat our own bread and wear our own apparel, only let us be
called by thy name to take away our reproachlﬁy% The report
of this incident did not help to endear Hosea to the dis-
aﬁfectéd‘members of his church,

The opposition to Hosea among the anti-war party came
%o a head at the annual meeting of_tbe.chuyph the following
June. The records of the soqiety reveal that it was having
ﬁppgb}g paying the debt incurred by the building of the new
gpgyigg house. D9§p;te this‘financial frouble the annual
meeting of June 21, 1813, voted to set Hosea's salary at the
usual $800,00 for the ensuing year.? But the monied
Federalists in the society did not let thié*opportuni%y pass
without ‘attempting to make trouble for their minister:

MY Isaac Waldron Jr, Capbt Lewis Barnes MY Mark Simes

& others presented to the meeting their protest against

their contributing in any way to the support of MF

Ballou &c, which protest was read, & by them requested

to be recorded on the records of the society.
But they were not successful; Hosea had the backing that he
needed to @efeat the oppositiont

Voted, That the protest offered by Isaac Waldron Jr,

1, Isaiah Li:1. Whitbtemore, Life of Ballou, I, 379-380.
* 2. Minutes of Meeting, June 21, 1813. Records of the
Universalist Society at Portsmouth. Book One (1793-1852),
DD 10’.?.“105. T i C ’
3. Ibid., p. 105,
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Lewis Barnes, Mark Simes & others shell not be entered
on the records.

Weldron and Barnes then appear to have attempted to block
-the assessment dn the pews--not wantlng their tax money to
go to Hosea's salary. Thelr move, however, "was negatived"
by the moderator.?

The state of the Portsmouth society was bad--emotional-
1y and fineneially. Animosity to the minister was mirrored
by the fact that several persons declined to serve as officers
of the society.3 The financial plight is demonstrated by
the fact that the society chose a committee %o rece?ve all
soclety money which was in the hagds of the wardens, to
collect all outstanding debts due, to settle all accounts of
the sop@e?y? gn@_?qlpay.all debts-=even if the borrowing of
money is necessary.h It is igte?esting to find in the papers
of the society that almost $1000,00 was owed to Mark Simes
in 1812, debt and interest on the building of the meeting
h.ouse.5 Simes was one of those who had attempted to cubt off
Hbsea'é salary. As a result of the trouble, several of the
disaffected members withdrew froﬁ the society.6

Despite the loyalty of the greater part of the congre-

X, Ibid.
2, Tbid.- =~ -
3. Ibld., P. 10).[.0
Ll. 1513., 'Dn 1050 }
"5, Finanéial Receipts of the Uhlversallst Society atb
Portsmouth, June, 1812,
6. Whittemore, Life of Ballou, I, L4O3.
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gation, the ministry of Hosea Ballou was under a cloud. Bub
he would not leave town under this pressure, despite the

fact that the socigty had trouble paying his salary. To sup-
plement his income, he bturned again to his gvocation of
teaching., He had a large family to support. Two more
daughters had been 'born to Hosea and Rubth, and another child
was on its way. Elmina Ruthnwas born April 3, 1810,1 shortly
after the Ballogs had_come to Portsmouth, Clementiﬁa was
born on July 10, 181?,2 shortly before the trouble began over
Hpsegzs“"ygyf sermon. Fiducia came into the world on

May 1, 181l.> ‘

With a wife and seven children (soon eight) it is no
Wonderﬂthat_ﬂpsea-was hard pr?ssed for money. From the fall
of 1813 to the spring of 1815, he conducted a private school.
Quarters were readily available in the other side of the
double house in which they lived. They were inhabited by a
sea captain who was ofteg at sea.u Hosea called to Pértsmouth
tp assist him his bright, seventeen=zyear-old namesake.5
Hosea Ballou, 2d, his grandnephew, not only taught school Tor
him, but began the study of divinity under his tutorship.®
This was the @eginning of a long and deep assocliation between

these two men.

A, Ballou, The Ballous in America, p. 131,
Ibid. ' ,

Ibids -~ - o T e e
H. S. Ballou, Hosea Ballou, 24, pp. 55,56,63.
Ibid.; p. 55.
1D1d., Pe 56
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CHAPTER XI
SALEM

At the end of April, 1815, Hosea received a letter from
a committee of the New Universalist Society in Salem. The
Salem church had been without a.minigter ever since Edward
Turner had gone to Charlestown in June of the year before,.
At a special meeting of the society--

it having been intimated that your ingagements [gic

where [égg not so in Portsmouth but that you might’
recelve an invitation from any other Society, under

that impression it was Voted unanimously to give you
a Call to be our.pastor and that a Sallerey [sic| of
BEight hundred Dollars was Voted for one yeare—--

Hosea's reply encouraged the Salem society to hope that he
might be available, but he points out that; with his large
family, $800.,00 is scarcely enough to support him in Ports-
mouth and he knows living costs are higher in Salem. Fur-

thermore,

Should the Society in Salem think proper to find me a
comfortable house to live in, and as much firewood as
a prudent family would consume, in addition to what has
been already generously offered, the conditions would

be acceptable., There would be some eXpence [EEAC in
moving which the Society would undoubtedly assist in
at least.

le Letter from Committee of the Universalist Society in

Salem to Hosea Ballou, April 26, 1815,
2+ Letber from Hosea Ballou to Committee of the Univer-
salist Socieby in Salem. Portsmouth, April 28, 1815,

169
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The best Salem could do, it informed Hosea, was (o0 offer him
$800.00 a year, paid in quarterly installments as requested,
and his moving expenseés.l

Portsmouth obviously knew nothing of this correspondence
between Hosea and Salem, for on May 22 the society held its
annual meeting andivoted to offer him the usual $800.00 for
the year.2 When it heard that Salem was attempting to wpo
its pastor away, it voted to match the Salem offer up o
$900,00,3 Although this was $100,00 more than the Salem
group had offered, Hosea knew from experience that no matter
how much was promise& he was not able to collect it., He,
therefore, asked for a dismissal from the church. Meanwhile,
the Portsmouth society was corresponding with Salem In an
attempt to get them to withdraw their invitabtion &o HdSea.h
This the Salem church refused to do, feeling it had acted
properly in its negotiations with Ballou. Furthermore, his
services wede badly needed in Salem which hail been without
reégular preaching for a long time., "Since Brother Ballou

zave his answer and it was made known here a number of

l. Letter from Committee of the Universalist Society in
Salem to Hosea Ballou, May 10, 1815,

2, Minutes of Meebting, May 22, 1815. Records of the
Universalist Sociebty at Portsmouth. Book One (1793-1852),
Pe 112, .
3e Minutes of Meeting, June 5, 1815, Ibid., pe 11l

L Letter from Committee of the Universalist Society atb
Pgrgsmouth to the Universalist Society in Salem, June 5,
1615, '
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applications have been made for pews in the meebing and the
spirits of our friends seem to be revived....'l

Salem, of course, had suffered as much aé Portsmouth as
a result of the late war. The reeofds and papers of the Uni-
versalist society there show that Edward Turner had had a
very difficult time collecting his salary from the socisty,
many times complaining that he was destitube of money and
his family was in need as a result.? This bad financial
situation was probably responsible for his resignation and
removal to Charlestown, Hosea could not have been ignorant
of this situation, especially in light of his very close
friendship with Turner. His position must have been exceed-
ingly unpleasant at Portsmouth, however, so that he must have
thought removal to another church the only answer., Further-
more, Hosea felt a warm spot in his heart for the Salem
society. When it had begun building its new meeting house
on Rust Street in 1808 he had been chosen to -place the
cornerstone.> When Edward Turner had been installed as its

pastor in June of 1809, Hosea had served on the examinlng

l. Letter from Committee of the Universalist Society in
Sglgm to the Universdlist Society at Porbtsmouth, July 1,
1815,

2. Letters from Edward Turner to Joseph Newhall, April
5, 1813; January 5, 181ly; February 18, 181l.

, 3. Perley Pubnam's Book Which Contains Some of the
Earley [sic] Votes and records, of the first Proprietors of
the firs iversal Society In Salem Massachusetts, 1806,

pp. lx, 6‘
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council and had preached the installabion sermon.t

The Salem situation offered a challenge. The society
was discouraged, having been without a preacher for an en-
tire year. Hosea's name and talents were so well thought of
that when the neﬁs circulated that he was to be called to
£ill the pulpit a new inberest had been éroused, material-
izing, as seen above, by the influx of a number of new ap=-
plications for pews. Also, there was work to be done at
nearby Danvers where a newly organized group of Universalists
was meebing in a school house. Hosea preached to this new
group every fourth Sunday.2 It was no doubt with great ex-
pechbabion that the Salem society installed its new minister
on June 21, 1815,3

Impressed wlth its new minister as the socieby might
be, it was ashamed of the appearance of his family. Hosea
and Ruth, as frugal as they were, found it difficult o clothe
themselves and their eight children in a manner acceptable
in aristocratic Salem and Hosea always hated to go into debt,.
Some of the more interested members of the Universalist
socleby decided to take actblon. The result was recorded in
the notebook of one of the leading members of the church:

When Mr, Ballou first came here he and his family were

1. Record of Proceedings of an Ecclesiastical Council
assembled in Salem, Massachusetts for purpose of examination
of the Rev. Edward Turner....June 21, 1809,

2. Whittemore, Life of Ballou, I, 410,

3. Perley Pubtnam's Book, De Sé
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destitube of many articles of wearing apparll...or
Such articles as to make them appear decent in the
Street, and in Order b0 have our Minisber appear as
respectable as to dress as others the Sociebty took up
a Subscription, and collected Money Enough to furnish
Mr. Ballou with many very useful articles for his
family, among which Mr and Mrs Ballou were both
furnished with Superfine Black Broad Cloth Cloaks &
Hat & Bonnet to Correspond, which when worne, they
made a much more respectable appesrance than when they
came, and they also were muc% improved in their
manners before they left us.

Despite this commlseratlon on the part of the society,
Hosea found that when it came time for his guarterly salary
installment, he had to ask for it:

Salem, September 651, 1815,

To the Committee of the universalist Society,

Brethren, as the means for the support of my family,

» Which were on hand at the time I came to this town,
have hetherto [sic] met my expences i§¥ s I have

not called on the Society for any part o my Salary;

but those means having now failed, it will bé neces-

sary to call for a quarter's Salary next week, when
my first quarter will have-terminated, .

Yours with due ressect,
Hosea Ballow

His financial situation was not much, if any, improved by'his
move to Salem, The balance of what was owed him by the Port;-
mouth church was finally paid in May of 1816.3 Since Hosea
never 1iked‘to owe money he found 1t necessary to request a

raise in salary when in April, 1816, the Salem church voted

1. Ibid., pe 21,
24 Letter from Hosea Ballou to Nathaniel Frothingham,

September 6, 1815,
3. § =16é 20, Warden'!s Accounts of the:.Universalist

3001ety at Portsmouth, .1816. -

»
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to request him to serve another year;l
As to the Salary, I am confirmed in the opinion

which I formed before I came to this Town, that the

sum egreed on for the first year is too small to meet

the expenges of my family, in that way of living which

conveniegce and the resgpectability of the Societby

require.f
Salem voted to offer him $900,00 for the year to come.3
Hosea accepted this figure,u but, as will be seen, the
society fell further and further behind in its payments to
him.

Hosea's years in Salem were filled with conbroversy,
The orthodox elements in the area were quite hostile to the
Universalist faith. Samuel Worcester, who played é promi-
nent part in the Unitarian controversy by trading blows with
Channing via tracts during 1815, had attacked Universalism
from his pulpit at the Tabernacle Church as early as 1811;
Hosea, then in Portsmouth, had written an extended review of

this sermon,5 but there is nothing to indicate that the two

ever had relations with each other when Hosea moved to Salem,

t

l. Meeting of the Propriebtors and Occupants of Pews of
the Universalist Sociebty of Salem, April 29, 1816, Perley
Putnam!s Book, Pe 59

2, Letter from Hosea Ballou to the Committee of the
Universalist Society of Salem, May 21, 1816,

3, Minutes of Meeting, May 26, lélé. Perley Putnam's
Book, p. 60. -

lio Letter from Hosea Ballou to the Committee of the
Universalist Society of Salem, June 15, 1816,

5. [Hosea Ballofr] , "A Candid Examination and Scripbtural
Trial of a Sermon entitled God a Rewarder,- delivered_atb
the Tabernacle in Salem, Lord's Day, Jenuary 27, [1811] .

By Samuel Worcester, A.M, Text, Heb, xi, 6." The Gospel Visi-
tent, I (September, 1811), 65-99. .
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Hosea, however, did have relations of a sort with the
minister of one of the other Congregational churches in
town. It appears that he atbended a meeting at the church
of the Reverend Brown Emersonl on a day when the pastor had
chosen to preach on one of Hosea's favorite Universalist
texts, Romans 5:18. Emerson lab;red to prove that this text
could be applied only to the Elect. Hosea was so‘incensed
at this misuse of the Word of God that he published an open
letber to Emerson.® The introduction to this pamphlet he
addressed, by way of explanation, to his own church and
congregation, He writes, he says, because he is

fully convinced that our blessed Redeemer has placed

me among you, for the purpose of wabtching the motions

of "spiritual wickedness in high places,! and of op-
posing thereto the spiritual "weapons of.our warfare,"

L] L] L] * - L] * - L - L L L] L] ® L] [ 3 * * L d L d * L ® * L] * =

I can give no good account of my divine master, 1f I
shun to_meet the enemy in the most direct and open
. manner.3
Hig Letbter is primarily concerned with a defense of the
seripburalness of the doctrine of the salvation of all men
and a refutation of the idea that Paul in such passages as
Romans 5:18 referred only o0 an elect number. He also

rebuffs the calumny that Universalists claim there is no

distinction between the righteous and the wicked "through

.

1l. This inference is gained from Hosea Ballou, A Letter
5o the Rev. Brown Emerson, Pastor of a Congregational Church
and Society in Salem (Salem: 1816), De 3.

2. Ibid. -
3. Ibid., p. 3‘




176

all the scriptures."t

The Reverend Emerson Brown did not condescend to answer-
Ballou. But one Benjamin Dole, no doubt of his.congregation,
published an open letter to Hosea, dated November 6, 1816,
He styles himself "an illiterate mechanic,” and explains
that he is writing because Hosea's "pamphlét has fallen be-
low the attention of men of talentshand science...,"3
Dole'!'s tone is that which one might expect from "an
illiterate mechanic™: ,

I shall not atéempt to follow you through all your

windings, nor drive you from your false refuges;

neither will I endeavor to uncover all your hiding
places, TWhen the overflowing flood shall come, it

will sweep away your refuge of lies,t
Dole writes in defense of Election and the other standard
doctrines of Calvinism,

The most extended controversy of this period was with
the Rev. John Kelly of Hampstead, New Hampshire, who was
alarmed at the rapid spread of U‘niversalism,S and what he
believed to be its consequent effect on the morals of the

people. So alarmed did he become that he found it necessary

to publish to the world his Solemn and Important Reasons

1, Ibid., pe 1,

2. Benjamin Dole, A Letter to Mr. Hosea Ballou, Pastor
of the Society of Universalists in Salem, occasioned by his
Tetter to Rev. Brown pmerson (Andover: T8187, B 3.

. 1bid.
li. Thid., p. L.
5. Whittemore, Life of Ballou, I, 412,
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Against becoming a Universalist .l Hosea, ever ready to take

up the éudgels for the faith, replied to Kelly's charges.2
Hosea -demonstrates his mastery of the polemicai style in his
refutation of the idea that atonement signifies the pacifica-
$ion of God by the blood of Christ.
Atonement signifies reconcliliation. The opinion that
God received atonement, or was reconciled to man by
Jesus Christ, 1s nothing but the old doctriner of the .

mother of harlots, which enabled her clergy to sell
indulgences,3 .

Kelly went to press with more of his reasons against
becoming a Universalist,u and Hosea further vindicated
divine benevolence.5 It was Kelly's intent Lo stem Ehe
tide of Universalism, but as is usﬁaliy the case in such
matters, the publicity giveﬁ it by his attack only helped

to further inbterest in the "hersey:"6é

l. John Kelly, Solemn and Impertant Reasons Against
becoming a Universalist (Haverhill: 1815).

2, Hosea Ballou, Divine Benevolence: being & Reply %o

Pamphlet, entitled, Solemn and Important Reasons Against
ecoming a Universalist. By John Kelly, A.M, {Boston: 1015).
3e 1Di0a+s De 2l ‘

I, Jobn Kelly, A. M., Additional Reasons Against Univer-
salism; or Divine Benevolence Vindicabted in the Distribution
of Future Bverliasting Rewards and Punishments. Containing
Strictures on the Writings of Hosea Ballou, Pastor of Ghe
Universalist Church and Congregation in Salem, Mass. (Haver-
hills 10l1b).

5. Hosea Ballou, Divine Benevolence Further Vindicated:
in Reply to & Pamphlet entitled "Additional Reasons Against
Universalism," &c. "By John Kelly, A.M., Author of Solemn
and Important .Reasons Against becoming an Universalist
(Salem: 1816).

6. Whittemore, Life of Ballou, I, l12-413.,

2
b
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Not all of Hosea's time was spent writing against the
enemy. These years in Sglem saw two important series of cor-
respondence with friends, His old friend Abner Kneeland had
become disenchanted with the church and Christianity and was
being lured into skepbticism by the ﬁritings of thelDeistSa
He asked Hosea to help him in his unbelief, to give him
cogent reasons why the Deists were wrong in their disparége-
ment of the Scripbture and the revelation usually associabed
with it,. The correspondence which was carried on by the
two was published several &ears later.l On the whole, this
correspondence is tedious reading with much space and effort
on the part of Hosea spent in trying to keep Kneeland on
the subjeet. As stated above,2 this correspondence 1is re-
vealing in regardsto Hosea's attitude toward Deism, He be-
lieved it had a good catalytic effect on Christians, forcing:
them to examine the traditional beliefs handed down to @hem.3

He taokes his stand squarely on the authority of the
Scriptures, expressing complete confidence in the testimony

of the apostles,h the prophecies of the 01d Testament as

1. Hosea Ballou, A Series of Letters in Defence of
Divine Revelation; in Reply to Lev., Abner Kneeland's sSerious
Inquiry into Gthe Aubthenticity of Ghe same, 1o which is added
& Religious Correspondence between the Rev. Hosea bBallou
and the Reve. Dr. Joseph Buckminster and Rev. Joseph Walton,
Pastors of Congregational Churches in Portsmouth, N. He
{Boston: 18207,

2. Cf, Chapter V.

3.'H, Ballou, Letters in Defense of Revelation, p. 1ll.

h" Ibldo, P& 230
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having been fulfilled in the coming of Christ,l and in the
miracles of Christ as proof of the truth of Christianity.2
It is quite obvious from the repeated references which Hosea
make to Paley3 that he depends heavily on that Anglican
divine for his major arguments in countering Kneeland!s
doubts Ut "

Near the close of the series of letters Kneeland
professes to have been convinced by the arguments of his
colleague.® It is difficult to see why. He justifies him-
self in this manners:

The question may be still asked, why do you now

believe? To which I give this plain and simple answer,

It is because, notwithstanding bthe ineredibility of

the miracles of Christ, and one of the apostles, and

the resurrection, the truth of which, these miracles go

to confirm and substantiate; yet, the idea that this
story should ever have been told in the manner it is,

without having truth for its foundation, in spite of
all my incredibility, is still more incredibleld

It can be seen that this is a shaky foundation for faith, as
it was to prove a few years labter when Kneeland was engulfed
completely ‘by the tide of infidelity. During the interin,

however, Kneeland once again became a servant of the church

l. Ibid., pp. 33f.

2, Ibides, De 1The

30 Etgo Ibido, ppc 62’ 117’ 1“-7.

. Williawm Paley, D.D., A View of the Evidences of
Christianity in Three Parts (Few York: 1817)e [Lst English
ed., L179lL.] .

5. H. Ballou, Letters in Defense of Revelation, DP.
149, 161, 182-18L.

6. Ibid., pe 182,
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and accepted a pastorate in New York,.t

0f much more significance and lasting consequence was
the correspondence betwegn Ballou and his friend Edward Tur-
ner of the church at Charlestown on the subject of fubure
punishment, It appeared over the period of a year--April,

1817, to April, 1818—in the Gospel Visitant which had been

revived by these two mgn.a It appears that the debabe was
instigated by Jacob WOod,3 who recently had been fellow-
shipped as a Universalist preacher., Wood carried to Edward
Turner a ﬁroposal of Hoseal's that the two men carry on a
"friendly investigation"l of the subject of future punishment,
with the aim of determiﬁing whether 1t is taught in the
Scriptures.5 The fact that he and Turner are friends and
share the same opinions should bé in favor of a cool,'dis-
passionate debate.6 Hosea extends to Turner.the privilege
of choosing the side he would like to defend.!

Turner chose‘to take the positive side of the question.
Always héving been inclined to believe in a fubure punish=~

ment, he felt that--with his limited ability at argumenta-

1. Whittemore, Life of Ballou, I, 126. .

2, [Hosea Ballou and Edward Turnei] , "Correspondence on
the Doctrine of Future Punishment," The Gospel Visitant,
II, 115-125, 186-191, 206-211; III, 296‘:’511‘“%6"; -279. [The
pagination of Volume III is confused. Number 1 continues the
pagination of Volume II and reaches page 320, _But Number 2
then starts with page 221 and runs to page 28&2]

3. Ibid., II, 116, -

um I1bide,.
De 1bid., DPe 115,

» Ibl @ !
7‘ Ibida’ ppo 115-116. )



181

tion~=he could best defend the side which he believed.l
This raises the question as to whether Turner thought yhat
Ballou tended to the other side of the question--that there
was no fubure punishment but that chastisement for sin weas
limited to this life. Ballou and Turner had been close
friends for about twenty-two years, ever since Turner first
heard him preach a unitarian semmon at Sbturbridge in 1795.
Turner would certainly know in what direction Hosea's
thoughts were running. From the later actions of Jécob Wood
it is safe to assume that he, too, proposed that the two
men debate this question because of Hosea's inclination to
reject the idea of punishment in a future‘state‘

Such-a rejection on the part of Ballou was the logical
outcome of his theory of man. If, as he had set forth at
length in the Treatise, man's carnal mind is responsible for
sin, it is logical to assumé that when man's carnality is’
dissolved at death he will enbter the eternél state bearing
only the marks of his heavenly nature. The‘question then
was, will this heavenly nabture be subjected to punishment
to correct the sins of the earthly life? Bubt, also in-
volved was Hosea's presupposition tﬁat éin equals misery.

He believed that misery could not exist in a state where

there was no sin., If there was no sin in an after life,

1. Ibid.’ po 116‘
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there could be no punishment}

That Hosea had tussled with this problem before,.is
obvious from his correspondence with Joel Foster which was
published in 1799.1 At that time Ballou was wavering on
the question of punishment in the future life., At the time,
Foster forced him to take a stand. He declared himself in
favor of the theory of a disciplinary fubure punishment, as
opposed to penal suffering. This was probably due to the
influence of Chauncy whose book The Salvation of All Men

led Hosea to believe that a penal suffering would necessarily
be endless--a belief at odds with Universal salvation--where-
as, a disciplinary punishment by a loving Father would be
limited.

When Hosea wrote his Treatise on Atonement in 1805 he
was purposely vague on the subject of fubture punishment,
not as yet having made up his own mind definitely. This
was possible in a work which, after all, was designed mainly
to refﬁte the idea of endless punishment and other favorite
tenets of orthodoxy..

The yeers following the Treatise show Hosea apparently
accepting some form of punishment in the after life, In his
exposition of I Peter 3:18-20 before the Gloucester conference

of ministers he seemed to accept the idea., And in his

1, Foster and Ballou, A Literary Correspondenc€...sSee
Chapter VI. of this disserbtation.

“~
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review of Samuel Worcester's sermon God & Rewarderl he
wrote:
As believers in God who will have all men to be saved,
and to come to the knowledge of the truth, and as
" deniers of ENDLESS UNMERCIFUL PUNISHMENT, we do by no
means assume to place of judgment, or pretend to say
how long God may, for gracious purposes, chasten or
punish the rebellious. We believe that chastisement
will be exercised by the faithfulness of our merciful
father in heaven, as long as sin in us renders it
necessary, and no longer,.2
If there were doubts in Hosea's mind at the beginning
of his correspondence with Turner, by its close he had made
up his mind once and for all and vigorously defended his
position the rest of his long life.
As the debate proceeded Turner took the position that
the whole question could be resolved into one point:
If it can be proved from reason and scripture, that
Ydeath NECESSARILY produces such a moral change in the
mind of the sinner, as to make him at once a willing,
obedient and happy subject of bthe.moral kingdom;" then
it will follow that_the doctrine of fubture punishment
is proved falsessee
In effect, what Turner was saying was thet if Ballou's
theory of the heavenly and carnal natures of man could be
proved true, there could be no fubure retribution.

During the course of the debate Hosea took the broad

1. [Hosea Ballod] , "A Candid Examination and Scriptural
Trial of a Sermon entitled God a Rewarder,- delivered at the
Tabernacle in Salem, Lord's Day, January 27 , [1811] . By
Samuel Worcester, A.M. Text, Heb, xi. 6," The Gospel Visitant,
I: 65"99. .

2s Ibid., PPe 91=92

3. Gospel Visitant, II, 116,
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attitude that belief in a fubure punishment was not an es-
sential feature of the gospel faith.t If the Deity had con~
sidered it so He would have pub it beyond dispute by pro-
claiming it from the time of Adam to the present; no such
proclamation could be found in the Scriptures.2
The climex of the debate was reached'when Turner asked
Hosea how I Peter 3:18-20 could be reconciled with his new
position.d
For Christ also hath once suffered for sins, the
just for the unjust, that he might bring us to Godj;
being put to death in the flesh, but quickened by the
spirit; by which also he went and preached unto the
spirits in prison; which some time were disobedient,
when once the long suffering of God waited in the days
of Noah, while the ark was preparing, wherein few,
that is, eight souls, were saved by watere.
Turner undoubtedly remembered Hoseals earlier inberpretation
of this obscure passage as favoring the doctrine of fubure
retribution. Hosea's exegetical skill was sorely tested by
Turnerts question. Bubt he proved equal to the occasion.,.
As he pondered the problem, reading the passage in context,
suddenly "the light broke in" on his mind.> The interpreta-

tion he came to wWas quite different from that of "the

Papists™ who used this text as an argument in favér of a -

1. Ibido, Pp. 188, 189-1910

2. IEido, pp. 189-191.

3. Ibid., 209.

i, T Peter 3:18-20,

5, Letter from Hosea Ballou to Thomas Whittemore,
November 25, 1829, Whittemore, Modern History of
Universalism, pe 438n.
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purgatorial state, or the Winchester Universalists who
used it in a like manner, or the Protestants in general
who interpreted it to refer to the preaching of Christ to
the spirits of the people of Noah'!s day who were in hell
in the lifetime of Pebter.l Hbsea;s conclusion was vastly
different. The passage, he belie%ed, referred by "spirits
in prison" to the Gentiles. After the death of Christ his
spirit was made manifest to the Gentiles, "épirits in
prison," then, could not be used to justify‘the theory of a
future étate of punishment.2

The hurdle had been removed from Hosea's path., Having
t6 study the problem of future punishment iﬁ order to score
as a debabter he had convinced himself of the truth of the
position he had taken., AL last he could see the logical
outecome of the presuppositions he had started‘with so many
years before. This correspondence with Turner was anobther
of the bturning points of his life. As he wrote to a friend
later:

Whiie attending to this correspondence, I became

entirely satisfied, that the scriptures begin and end

the history of sin in flesh and blood; and that

beyond this mortal existence the Blble teaches no

other senbtient state but that which is called by the
blessed name of life and immortality.3

1. Gospel Visitant, III, 297.

2. Ibid., DP. 297Tf

3. Letter from Hosea Ballou to Thomas Whitbtemore,
November 25, 1829. Whittemore, Modern History of
Universalism, pe L37-136n.

~



CHAPTER XII
THE CALL TO BOSTON

John Murray was dead, He had passed away in September
of 18151 leaving a vacuum in Boston. True the First Univer=
salist Society was not without a minister, but Paul Dean was
exceedingly ineffective in the eyes of those who wanted to
hear an aggressive Universalism preached., Dean was the type
of man who preferred to keep hls Universalism to himself
and to avoid the censure of his orthodox brethren. Further-
more, he was out of step theologically with almost the
entire body of the Universalist ministry; he was a Sabellian
trinitarian, rather than a unitarian,?

Under the circumstances it is not surprising that on
the death of Murray a move was made to bring the most
prominent Universalist leader in the land to the metropolis

of Boston., It was the natural place for Hosea Ballou to

preach. The "Second Society of Universalists in the Town

< 1, Eddy, History of Universalism, II, 179.
2. "He was a Trinitarian, of the Sabellian school, and
of course had a kind of Calvinistic notion of salvation,
which I could never comprehend, but on which he ‘was always
very sensitive." Charles Hudson, quoted in The Universalist
Quarterly, (New Series) VIII (4ipril, 1871), I70n,

186
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of Boston" was incorporated December 13, 1816.1 It was
the hope énd intention of the iancorporators from the
beginning to £ill their pulpit with Hosea Ballou.2

The Second Soclety erected a spacious brick building
on School Street diagonally across from the present City
Hall.3 The School Street church was. an exceedingly plain
lodking building-—it might almost be called "barn-likeW--
but it was excellent for its purpose: %o briig the mes;age
of Universal salvation to many people. With a spacious
main floor and galleries on three sides, it could seat
almost one thousand persons.h The new $22,000 building was
dedicated on October 16,.1817;;With Thomas Jones of Gloucester

preaching the sermon.6

y

The School Street Church extended Lo Hosea a unan-

imous call to become its minister! at a starting salary of

l. An Account of the Celebration of the Seventy-Fifth
Anniversary of the Second Sociebty of Universelists, bBostomn,
December 1C, 1892 (Boston: Universalist pPublishing House,
18937, Pe L3e .

.2. Whittemore, Life of Ballou, I, 419.

3. On the site where stands today the Boston Five Cents
Savings Bank, 30-32 School Street, corner of Province Street.

i, Safford, Hosea Ballou, Pe 211l.

5¢ The dedication had originally been scheduled for the
day before but was postponed because it conflicted with the
Brighton cattle show! Seventy-Fifth Anniversary of the
Second Sociebty, p. 15.

6. Thomas Jones, Dedication Sermon, delivered at the
New Brick Meeting House, of the Second Society of Univer=-
Salists in Boston, October 1601, 1817 (Boston: 1817).

7. Sevenby~rifth Anniversary oi the Second Society,
p. 18.
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$1,300 a year, plus occasional donations of fuel.l . He

accepted, bub- -not without hard feeling on the part of
members of the Salem society with whom he had been about two
. years, Some felt that he had not acted an honorable part

in his negotiations with Boston, accusing him of not being
open on the‘subject.z But Hosea must have felt a move was
imperative, not only because of the great advantage of a
pulpit in Boston, bubt because his finanecial conditon must
have been very poor. When he left Salem the Standing
Committee gave him two notes for money owed him, amounting
to 5!}5660.00.3 Although his higher Boston salary allowed his
large family to live--for the first time--comfortably, Hosea
was anxious that the money owed him be paid so that he could

help his son Hosea Faxon who was now marriedt and striking

1. M. M, Ballou, Hosea Ballou, pe. 105. Safford gives
the figure as $2,000, Hosea Ballou, p. 268.

2. According to Perley Putnam, a 'short time before Hosea
left Salem for Boston he asked the Salem soclety for per-
mission o visit a friend in Vermont. Bub, instead of going
to Vermont, he preached for the Second Society in Boston and
agreed to become its minister when the new meeting house was
finished. Shortly after it was rumored about Salem that he
was to leave for Boston. Some of his Salem parishioners in-
gquired if the rumor were btrue. Hosea replied that he under-
stood that the Boston society was to "make overtures to him"
but he did not know if he would accept their offer, The
persons who asked him had all ready heard that he had
accepbed the Boston offer and that a house had been rented
for him by the society. The people of the Salem church would
not have minded him moving to Boston."lf Mr. Ballou had be-
haveg honorable and told the trubth." .Perley Putnam's Book,
P. 10, .

3. Ibid., pp. 18, 21.

< ly. January l, 1817 A. Ballou, The Ballous in America,

ppe. 131, 325.




189

out on his own in the wilderness of western Massachusetis,
He felt very strongly on this subject and pleaded with
Salem for the money owed him.

Brethren, I am in great want of some assisbance,
My oldest son is in a new country, has a family and
nothing but his hands to depend on for support. I
greatly desire to help him, I am persuaded that you
will so far enter into my feelings as to assist me
to one hundred dollars, at least, by the first of
September nexE. Your affectionate and faithful Servant,
Hosea Ballou. ‘

This letter to the clerk of the Salem sociebty, written
nine months after his removal from Salem, was not given the
courtesy of a reply. More than a year later he writes again.

Brother Newel [sic] , .

It is now golihg on nearly twelve months since I
stated in a letter to the Clerk of your Society the
necessity that my family was in for want of what is
due me from the Socieby in Salem~-to which statement
I have never received any reply. In that communication
I requested that the Society would be so good as Ho
accomodate me with an hundred dollars by the first of
September last, as my necessity for the money was very
pressing.

I will not undertake to make you acquainted with
the painful feelings of my mind, occasioned by the
entire neglect with which that Society has seen f£it to
treat me. A Sociebty for whose benefit I directed my
most zealous and active labours, until sbern necessity
humbled me before God, to ask of him relief in the
way his wisdom should direct. But wish you to communi-
cate to the Society my most fervent request, thatb
measures may be taken, which may issue in my receiving
what is my due. This request is made with reference %o
my first duty, which is to provide for my family; it is
made with reference to that brotherly conduct which is
indispensible | sic| for the maintainance of christian
fellowship, and with that principle of moral rectitude

1. Tetter from Hosea Ballou to Henry Archer, Clerk of
the Universalist Society of Salem. Boston, July 3, 1818,



which requires us to do as we would be done by. Some
reply from the Sociebty favourdble to this request would
be received with great satisfaction, by the Socieby's
most humble : ) -
Servant Hosea Ballou,t

Although Hosea's lebtters were Fead to the church and

2

referred to the proper authorities,™ no action apgears to

have been teken., DBy.1821 the money was still owed= with

in,terest.3 Whether Hosea ever recelved it is pfoblematical.u
E

1
§
O

l. Letter from Hosea Ballou to Joseph Newhall, Boston,
May 15, 1819. ,

2. Perley Pubnam's Book, pp. 66, 69.

3. List and Amounts of Debts against the Universal
Society in Salem, June, 1821,

lie Tt is possible that Hosea transferred the notes to
a gentleman by the name of Samuel H., Reed., Copies of two
letters from Nathaniel Frothingham of the society to Reed,
dated November 15, 1820, and July 2,|1821, are in the files
of the Salem Society, and appear to indicate that this may
have been the case., In both letters |Frothingham apologizes
for the socieby's inability to meet his demands., What the
transaction between Ballou, Reed and the church involved is
not clear., Perley Putnam recorded in his note book the
following jumbled account which, if ﬂrue, does not do credit
to Hosea Ballou: "When Mr. Ballou left us the committee
Settled with him and for the Balance they then owed him they
gave him two Society notes, for the Balance that was then
due Which notes He carried to Vermont and there sold them
and took a mortgade |[sic| of the mans farm with a condition
that if he the former did not pay the amount of the notes at
e given time the farm Should be his (Ballous) The man who
held the notes Called on the committee to pay the amount of
the notes which was not in thepower of the committee to do:
at the time the former informed Mr. Ballou of the circumstances
He Says well if you cannot pay me the -amount of the morg

[rest of word illegible| the farm is mine, Hence he turned

the man from his farm and put his disipated Son on %o it
He (Ballou) than caused the notes to He Sued, Got Judgment
against the Society, abttached all the Pews in the House
belonging to the Corporation and had them Sold at auctlon
The whole of which did not sell for much more than to pay
the court Expenses, after that he Scolded the Sheriff
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The Salem society had fallen on evil days. It promised
Hosea's successor Joshua Flagg $7‘O€).OO,:L but the records
show that Flagg could not collect his money and finally
left in desperation. His successor, Barzillal Streeber,
was promised $l,00 a yeari? Thus it can be seen that the
society continued %o éo éown hill after Ballou left for
Bostone

Despite his financial problems with Salem, Hosea seems
to have remained in friendly relations with them at least
for awhils. Aftér Joshua Flagg left Salem Hosea helped the
society f£ill its pulpit on a number of occasions and
appears to have paved the way for the call of Barzillal
Streeter.a

More serious opposition to Hosea's move came from
Paul Dean of the First Universalist Séciety. He "distinely
informed" Hoses that he did not want him to come to Bostonlt
Some claimed that he was afraid that Hosea's oubspoken
Universalism would force him to take a staﬁd on matters con-

cerning which he would prefer to remain silen.t.5

because he did not attach and Sell the Pulplt "  Perley
Putnam®s Book, p. 10 .

l' Ibld.’ p. Ll-.

2 Ibla., Pe 7 .

3. Letbers from Hosea Ballou to Joseph Newhall Efor the
Committee] of the Universalist Society of Salem, February 1,
Mey 1, 1820; May 2k, 1820,

L. Seventy-Flfth Anniversary of the Second Society,

Pe 17,
5, M, M. Ballou, Hosea Ballou, P. 99.
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Of course, there was the more practical consideration that
the presence of Ballou would have an adverse effect on his
church., At any rate, the relationship between the two men
was very strained, and continued so despite many effortg on
the part of Hosea to overcome Dean's animosity.l

Dean was naturally invited to take a prominent part in.
the installation of Hosea as minister of the new church, If
there was resentment in Dean'!s heart it was not obvious in
the smooth flowing, well chosen words of his Sermon,>

With peculiar satisfaction do I receive you as

one, come to second my feeble efforts to testify the
Gospel of God's universal grace in this metrolpolis.

[ 2 L J . L . . * L] * L] . L 3 * L 3 L ] L 4 L L L 4 [ ] . L] [ 3 L L] L d

Your lot has cast you in a pleasant place, and I
trust God_has, and ever will give you here a goodly
heritage.

It was an aggressive Universalism that Hosea Ballou
brought to Boston., Immedistely he took the battle to the
enemy's territory, choosing for the text of his evening
sermon on the first Sunday of 1818 the words of Paul, II

Thessalonians 1:7-9,--words usually interpreted to refer to

the day of judgment.u Hosea attempted to show that this

l. Whittemore, Life of Ballou, II, 66=6T7.

2. Paul Dean, "A Sermon, delivered at the Re-Installa-
tion of the Rev., Hosea Ballou to the Pastoral Care and
Charge of the Second Universalist Church and Congregation,
in School Street, Boston, Dec. 25 [1817] ," The Gospel
Visitant, II (January, lé18),'232- Qe

~ 3, Tbid., pp. 2I3=ll.

. Tosea Ballou, A Sermon delivered at the Second
Universalist Meeting in Boston, on the evening of the First
Sabbath in January (Boston: 15187.
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passage did not refer to a last judgment but of the judgment
of Jesus! own generation. The fire mentioned in the text was
the fire of God's love; the Tord chastizes man because he
loves and wants to correct his wayse.
This opposition to the traditional doctrine of the
last judgment and his proclamation that God is a God of
love was a fitting keynote to Hosea's long ministry in
Boston. And it was the occasion for his first controversy
with a ministerial brother, When Hosea's sermon was
published,l it fell into the hands of a Methodist preacher,
Timothy Merritt, who complained thatb
at one dash he strikes out the doctrine of a fubure
judgment, the displeasure of God against the sinner,
and all fubture punishments, thus opening the gates
of heaven to the most depraved among mankind, and
showing a broad instead of a narrow way, to eternal
1life.2
As far as Merritt could see, Hosea's reasoning amounted %o
this: "Jerusalem and many of the Jews were destroyed;

therefore there is no future judgment.'3

This was the beginning of several "replies" and "vin-

e

1. Ibid,

2, Timothy Merritt, Strictures on Mr, Ballou's Sermon,
delivered at the Second Universalist Meeting in Boston, on
The Evening of the First sabbath in January, 1018 (Bostons:
18187, p. L.

3. Ibid., DPe 8s
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dications." It cannot be said either Ballou or Merritt
attempted to understand the position of the other,
Merritt's parting words are indicative of the tone of the
controversy. i i

Should this opponent [Balloy] write again, and use

sophistry, declamation and evasion, instead of dis-

cussing the merits of the cause, he will consider his
production as_already answered, and take no further
notice of ite.
With such a controversy on his hands so soon after his ar-
rival in Boston, Hosea felt right in his element.

Hosea, in order to accomodate the crowds who wanted to
hear him, preached three times on Sundays.3 Practically all
of the seats were taken in the morning; in the afternoon
there were many stahding in the aisles; and in the evening

the aisles were crowded.u Many of these hearers were vis-

itors in Boston who came to hear Ballou out of curiosity.

1. [Ebsea BalloﬁT s A Brief Reply to a Pamphlet entitled
Strictures on Mr. Ballou's Sermon, delivered in the Second
Unlversallst.Meetlng in Boston, on the Evening of the First
Sabbath of Jenuary, 1018, BX Merrltt. By the Author of
tThe Sermon (Boston: n.d. [1018

Timothy Merritt, A Vlndlcatlon of the Common Opinion
Relative to the Last Judgement and End of the world. in
answer o Mr. Ballou's Reply (Boston: 1818),

Hosea Ballou, A Brief Reply to a Pamphlet entitled
a Vindication of the Common Opinion Relative to the Last
Judgment and End of the World. In answer %o Mr. Ballou's
Reply. By Limothy Merritt (Bostom: n.d. [1818] )

2. Merritt, Vindication, p. 3l.

3. Safford, Hosea Ballou, p. 127.

Le M. M, Ballou, Hosea Ballou, p. 105,
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Those who went away convinced of the truth of his doctrine
took Universalism home with them to their communities and
were résponsible, in many cases, for the birth of new
societies,l There is no doubt that Universalism was given
great impetus by the presence of its greatest preacher in
the metropolis,.

From August, 1818, to July of the following year, on
alternate Sabbath evenings Hosea presented a series of lec-
ture sermons.2 Many of them were preached on texts which
people had questioned him about. Obthers were preached de-
finitely by request.J His purpose was to demolish the in-
berpretations of texts used to justify belief in eternal
misery. "We are not only at liberty to reject all ideas
which have been established by tradition without proper
evidence, but it is our religious duty to do so."k

Although Ballou!s style in the Lecture Sermons is quite

unappealing to the modern tasbte, it can readily be seen why
they were popular in his day of Biblical preaching, His
approach is argumentative with a heavy accent on scripbtural

proof; his éermons abound in citations and quotations,

l. Sylvanus Cobb, quoted by Ibid., p. 110.

2. Hosea Ballou, A Series of Lecture Sermons, delivered
at the Second Universalist Meetlng, in Boston (Boston: 1019).
— T 3. Ib:.d., Do 2094 -

L‘.. bl ., P. 1310
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Occasionally, but not often, he waxes poetic over the love
of the Father to His children; on rare occasions his sermon-
izing approaches the aesthetic. But on the whole it is of
pedestrian style.

The attendance during this series was uncommonly large,
every part of the auditorium being crowded.l‘ The sermons
were printéd by Henry Bowen of Hosea'!s congregation and had
a wide circulation.? _

The lectures are largely an exposiﬁion of the leading
ideas found in the Treatise on Atonement: the infinité love
of the Father for His children; the atonement as the recon-
ciliation of man to God; Jesus a demonsbtration of God's love
for many the finite nature of sin, etec. All is here with an
important éxception,--there is no mention of the trinity.
Although Hosea attacked that erroneous doctrine on occasion,
he obviously felt it not essential in his pulpit presenta-
tions--ér so it would appear from the many sermons which
were put into print over the years, His main concern was

to preach the joyful gospel of God's universal love for
His children.

On the evening of July fourth, 1819, a young boot mak-

er's apprentice was on his way down School Street on his

=

1. Ibid., pe L12,
2. 1bide, Pe U15.
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way home, As he passed the meeting house of the Second
Universalist Society he noticed the lights and realized
there was & crowd within. Curiosity lured him inbo the
meeting house where he found it necessary to ease himself
into the crowded aisles, Up in the pulpit he saw a tall,
impressive preacher comparing the love of God to the love
of parents for their ch::‘.ldren.1 Thomas Whittemore was
moved by this message of love to God and man., He did not
know then that the man in the pulpit was to change his
life complete]:y.'z

1. H. Ballou, Lecture Sermons, p. 387.

2. Thomas Whittemore, he Early Days of Thomas Whit-
temore, An Aubobiography: Extending from A.D. 1800 to
£.D. 18254 T——E“‘stoston: 1 92), PPe 155-156,




CHAPTER XIII

THE UNIVERSALIST MAGAZINE

When Hosea Ballou had been in Boston for more than a
year, Henry Bowen, a member of his School Street Church
" and his publisher, came to him with an idea., Bowen
suggested that the sale of his sermons had been so good that
it was possible that there was enough interest stirred up
in Universalism to juétify the publication of a weekly
newspaper. DBowen was then publishing an unsuccessful quarto

sheet by the title of The Weekly Magagine and Ladies!

Miscellany. Hosea was doubtful that such a newspaper as

Bowen propésed would be any more of a success, bubt Bowen
figured that he had little to lose.l So, in doubt was

born The Universalist Magazine, the first Universalist news=

paper in America. The first issue was out oxn Saturday,
July 3, 1819, with Hosea Ballou as Editor, Henry Bowen,
Publisher,

Hosea set forth his editorial policy on the first page
of the first number, The Magazine was to deal with the
"momentous subjects of DOCTRINE, RELIGION, AND MORALITY."2
The Editor invited readers to submit thelr thoughts which

1. Whittemore, Life of Ballou, II, 68-69.
2., Universalist Magazine, Ly le
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might promote the "growth! of these "essential concerns,”
whether or not they were in agreement with his own )
thoughts on these matters, Furthemore, members of all
denominations were invited to contribute, for the Universalist
is no sectarian, "He keeps his eye on the divine Master,
who is the same to all nations, to all sects, and to all
denominations,."l |

As might be expected, therMagazine, desplite the hopes
of the Editor, became primarily the organ of the Universalist
rdenominatioh. The first few issued naturally enough con-
tained largely the anonymous writing of Ballou. Soon, how-
ever, numerous correspondents began contributing to its
pages. It was largely devpted to selections from senmons;
letters and debates on sﬁbjects of interest among Universal-
ists, notlces of births, deaths, marriasges; the laying of
cornerstones, etc. |

Many were the articles devoted to refuting the ever
present charge that Universalism leads to licentiousness.
And the Universalists of the day were much exercised over
such reports as the "Death-Bed Exercises of a Woman Who had
Lived a Universalist" but had renounced the heresy just in
time. Wrote the womén‘s daughter in the Chillicothe, Ohio,

Weekly Recorder:

1. Ibid.
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She said she was sbtruck with death's cold chills--the
derts of the "king of terrors" were piercing through
every nerve, She found her universal plan would not
answer, and renounced it, observing, "The bridge on
which I trusted has fallen under me=--I am now dying
and have no hopes of myself." 0 my friend, my pen can-
not describe, nor your imagination conceive the horrors
of her mind. Her screams of dying enguish, and groans
of black despair were too much for poor human nature

to endure,

But the dying woman found her peace in the prayers of her
family and in her own renunciation of Universalism,l Such
dangerous stories had to be refuted: The Editor of the
Magazine finds in this story

such marks of erroneous education, such strong indica-

tions of superstition, such blind fanaticism, such

palpable absurdities, such a preference to vain

imaginations in comparison with the word of God and his

moral abtributes, that to neglect considering the sub=-

ject in a way to show its total want of propriety seem

a neglect of duty.2

On the other hand, much satisfaction was gained in be=-
ing able to report the story of the young woman who just a
few hours before death had written a letter to a Universal-
ist friend "expressing her firm bellef in the doctrine which
she before disputed, and detailing the treatment she received
in consequence of her avowal of her faith,"3

There were things to laugh aboutb, too; The pages of

the Magazine are spiced with an occasional "Original Anec-

dote" which makes the reader smile--at the éxpense of the

1, Universalist Magazine, I, 58,
2, Ibid., Pe 593 See also ppe 146-147.
3. Ibid., DPe 117
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orthodox, There is the story of the little boy who, hearing
his elders continually talk about how Universalist preachers
tell their people it does not matter how they act, finally
gains permission to attend a Universalist meeting. Asked,
when he returned home, how he liked the preacher, he said
not at all and that he would never hear him again, for "You
told me he would let me commit as much sin as I pleased, bub
he says more against sin than our minister doese..." Then
there were the 1little children who were ﬁaken to heér the
Methodist preacher who "with a liberal hand" dealt. out to
sinners in his sermons "the awful denunciaﬁions, and une
merciful punishments" of hell. On their return home their
mother questioned them on what they had heard, Her "little
son bebween five and six years old, stepped up to hez;, and
looking very earmnestly in her face said, 'Ma'am, did you ever
hear a man swear so in all your life.'"2

The Editor of the Magazine attempted to be helpful re-
garding puzzling texts of scripture. He welcomed hils readers
to submit them to the paper so that he or one of the papers
many correspondents might try thelr skill at explanation, '

Despite the many correspondents who contributed to the
Magazine, it must have been a strain on Hoseals own writing

arm to keep its four pages weekly filled. His penchant for

l. Ibido, Po 620
2, 1bid., pPo 180,
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rhyning wes given full latitude; many a "fugitive" verse
was penned to £ill the "Poets! Corner." Many were the
columns filled the first year by a "Dialogue between

& Universalist and a Limitgrian"l'which ren serially.

Time after ti@g"thghyp@veysaligt 1eg§s the Limitarian to the
discovery of new truth, until finally he is ready (in the last
friend the right hand of fellowship and to offer "up to our
heavenly Fabther my hearty desires that you may still labour
with success in the vindication of the truth as it is in
Jesus,"2 Universalists no doubt followed with bated breath
the"sﬁi%ted language of this dialogue, not only to see the
outcome, but to give them ammunition for thelr battles with
the orthodox.

Recou?se was had to the various oyhgy:religio;s papers
of the country. Art;clgs and clippings'from‘?hese_other.
sheets helped to £ill many an inch in the Magazine, Excerpts
from the sermons gf‘ﬁhg‘?firg and b?ims?qne? clergy of the
New Englan@ area'werg‘guopgd! only to have their propogitians
exploded by the penetrating observations of the Editor. Of

particularly great value to his fellow religionists was Hosea's

.. -ls Universalist Magazine; I, L, -6-7,-10, 16, 2, 28,

li6,- 60, 76, 80, 8li; 86, 9L, 100, 108, 116, 128, 13ly, 1hk

155, 188, 180; 181,188, 152, 1%6, 20, 208, ~ T T
2, Tbid., p. 208.




203

inclusion of the calls and notlces of conventions and associ-
a.j;'ion,me‘c_atingg and the reports_gnd circular letters’ which
came forth frqm such gathe_ringS. . _

The pages éf t;ne!Magazine.offer a fairly good check
on what the Editor was reading. A full complement of ex-
tracts is included in its columns. Hosea draws on one
of his“fax}orite books, Charles Chauncy's Salvation of All Men,
for "Proofs of Universal Salvation."l ' In the light of his
own contipu:zng“ liberalization of thought, it is inbteresting
to find many extracts from the writings of the radical
English Uniterien Joseph Priestley.®. |

Hosea 1s outspoken in his criticism of the doctrj.’i.pe
of the trinity and in his advocecy of unitarian ideas.
" His own attacks are sgpp:__l._emen_ted by excerpts from various
well-known Uniteriens, Americen and English., Hosea, in
the third and fourth issues of the paper, includes two
lon’gveixgzerpt.s f:;'om the famous Baltimore Sermon, Unitearian

Christianity, of his celebrated fellow-Bostonlian William

Ellery Channipg,ll- delivered in May of that year (1819).
Priestley's friend, the prominent English Unitarien Thomas
Belsham, 1s quoted at length,® and the sad story of the

.

.y

le Ibid.; 58 R
2. Ibldos PPO 73"7“-’ 77"78 81"82 85-
i _3; o3 PPe 237 h3,7UT
- [i~Thid., pp. 9-10, 13-1ﬁ Cf. Chapter XVIT of this
dissertatlions” St
5, Tbid., IL, 89, 93.
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cohorts igvexcerpted_ﬁrom pr@nsgnjs Ecelesiastical

Researches&} This sympathetic treatment of Unitarianism is
pignificagt,_‘Thg Unitarian preachers, wpi?egs, and publ;c-
ations sppealed generally to the more wealthy and sociélly

elite in Boston and New England, The promotion of liberal

pglig;on_gpoyg‘yhe_common people of phe'area Wasﬁthe

accomplishment of the Universalists and such forces as,

Hosea Ballou's Universslist Magazine,

ol -

Editprially Hoéea Ballou was conservative in all things
except ?eligion__. The ed_itori_al columns of the Magazine are
Qevoted? with rare exceptions, to the religious and moral
questions which were agitated among the_Uniyersalists.‘_The
rare exceptions to this rule can be stated very briefly. On
one occasion he spoke out on "A Subject of Regret,” meaning
the use of intoxicating ligquors,

Why should the reasonablé creature man become his
own enemy, disregard his ratiohal being and happiness,
and destroy all that is noblé in himself by indulging-
in intemperance? This, though to the reasonable mind,
oné of the greatest oubrages ever committed on
propriety and decency, has become one of the most
frequent, Wwhich are practised in our country. This is
éertainly a subjeé¢t of regret. Parents, be cautious
that thée eXamplé jou set be not-sich as may lead your
sons into this vice. Young men, you are too noble, too
glorious, 1A your reasSohable nabture to render it fit
that' "you should bé governed by appetite and passion.
Be careful that you keep in the path which reason

1, Universalist Magazine, I, 125-126, 129,
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dictates,land you will shun intemperance, and avoid
its bane.

With this outburst Hosea's comments on the subject ceased;
he carried on no crusade—against intoxicating liquor,

When the question of the religious establishment was
posed in the Massachusetts Gonstitutional Conventien in
late 1820 and early 1821, Hosea, of course, came oubt against
the establishment of Congregationalism.3 To say that religion
had to have the arm of the state to support it or people
would not be religious was as ridieculous as to propose that
it was "necessary to compell [8ic] young men to marry"” or
that it was necessary to have laws to force men to t111 the
soil, or "to compell the merchant by law to see and attend
to his business." Man worships from the same motivation as
he does these other things; "his hopes of gain are sufficient
without any such lawe"™t Daniel Webster, said Hosea, had the’
better argument than éhose who said an establishment of
religion involved the very salvation of men's souls., Webster
merely spoke in favor of it on the basis of-state policy.

But, wrote Hosea, if it is to be a matter of state poliey,

l. Universalist Magazine, I, 87.

2. Journal of Debates and Proceedings in the Convention
of Delegates, Chosen to Revise the Constituftion of Massachu-
setts, Begun and Holden at Boston, November 15, 1820, and
Continued by Adjournment to January 9, 102le. Reported for
The Boston Daily Advertiser (New Edition; Boston: The Boston
Daily Advertiser, 18053). L1st ed., 18213 '

3. Universalist Magazine, II, 107, 11l.

o ITbid., pPe 107




206

it is necessary for.th§_§tat§vcons§itut§on to define the
doctrine of Christlanity. Hosea suggested, sarcastically,
that this might "be done in thirty-nine articles, or more or
less as the constitubed authority should see fit %o
determ;ne...."l |

Aside from these instances, one searches the pages of
tpe'Magazipe in ygip for’stands on po;i?%cal and‘social
issues. Hosea Ballou was not a crusader. TYet, he believed
in reform. Reform religion gnd all other refor@s will follow,.
Help men %o geg_thg_trge_Gpd,(bhe loving Father, and they-

will love Him and their fellow men.

_ The advent_of the Universalist Magazine was not without

pppos;tion.‘ Iptqrestingly enough the firg? epposition came

from a Uniﬁapignl' The~editor of the_Bgston_Kaleidoscope Pro=
posed certain questions which he belieyédﬂ?ast doubt on bthe
in a dispute with Hosea Ballou. It seems that the Unitarian
editor was oppoggq‘poﬂmore than Universalism, for he adver=
t;se@ that the front page of hisg paper would be'devoted to
explaining end defending "what is now called rational and

liberal Christianibty, as distinguished from Roman Catholic-

1. Ibide, pe 11l " "
2. Quoted by Ibid., I, 1l.

~ B
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ism,‘ga;ygn;sm,~Hopkipsignism, Universalism, and Deism,"!
He did not realize what he was getting into. A flood of

words descended upon him from the columns”of the Unilversalist

Magazine until he finally, it would appear in desperation,
called off the_controversy.2

The editor of the Christian Advocate annpunced'in an
open letter to Henry Bowen (he meant Hosea pallou) that he
hoped the conspiracy egainst Christlanity in France which
ha@_ﬁfopght down God's displeasure would have discouraged

anyone from attempting it again. Bub now "using all the

allurements of smooth lgngugge“ Hosea Ballou was meking his
own demnation sure by decelving "the simple and unﬁpinking."3

The editor of the Ulster Plebian (gipggtpni New Yprk) announced

that he had consigned his two complimentary copies of the
Magazine to the flames for fear they would fall into the
hands of his famlily and corrupt them.4 ‘

Reactions to the paper, pro and con, came from all over
the inhabited parts of the United States., 5 It appears that
it was Henry Bowen's poliey to promote the Magazine by send-
ing complimentary copies not only to the editors of other

newspapers and periodicals but to the various post offices

. 7

1. Quoted by Ibid., pp.’ Ih:’22 - ‘

2, S&e Ibid., Ppe 1L, 1&-15, 18-19, 22-23, 26-27, 31
3)-!-"35 ) 38‘39 63

3+ Quoted by UniversaIiSt Magazine, I, 86.

lo Quoted by Ibid., Pe 90; Se6 &Ls0 pe 127" )

5. E.g., Ibid., pp. 78-79; 83; 126, 130-131, 171,
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pproyghout”ppgwcopntpy,"pgp;pg_phe?gby‘to drum up~;nterest

gpd to incrgasg h;s.subscription l;sts. The opposition

stirred by this procedure, bitter as it was at times, had

its humorous aspects:

PROFANITY

"Answer a fool according to his folly."

" THE following, which was reburned on oné of our
Subscription Papeérs, as it appéars, from J, SHAW, Post
Master, Bradleysville, (S.C.) shows not ohly the bitter
S8pirit of opposition, but the profanity in which it is
willing to indulge.

- Infernal Pit.
My Goéd Friend,-= Continue as you have done
widely to disseminate your very princely Mag-
azine, and be assured that ‘you shall shortly have
one of the most exalted thrones amohgst-us.
Yours with all the love of a Fiend,
NICK LUCIFER.

REPLY; We have for a long time been of opinion,’
that it was not hecessary.to go into the future world
to find the infernal pit =6 much talked of, and we are
now furnished with a demonstration of theé correctness
of this opinhion; the above letter came by mail
directly from that pit, where i% appears there is a Post
Office and a Post Master., We have the satisfaction
also to be certifiéed that the Universalist Magazine
does nobt pléase those who are in this infernal pit,
for the humbéer of the Magazine we Sent there, was
sent back with the above letter; bubt it was not
sééiched, nor was the smell of fire or brimsbtone on
it, :

P - . -

Opposition never fazed Hosea Ballou; he imbibed it and

loved every moment of it. ’And the Universalist Magazine

thrived on it also. At $2.50 a year it managed to pay for

1, Ibid., p. 163.
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itself without advertising; end, although the publisher
con?@nuglgy_publishes'not;ces of money owed by subscribers,
ip appears to have_begp_mgkingla good profit.l More impor=-

tant, it was a great stimulus to the Universadlist movement.

r -

1. Ibid., IT, 207.



CHAPTER XIV
THE BOSTON YEARS

Hosea Ballou's ministry in Boston covered a span of
almost thirty-five years., These were busy years, as can be
.said for most of his life, Writing, editing, pastoral work,
and, of course, preaching--their joys and sorrows——filled
his cup to overflowing,

He had not been at School Street long when he decided
that something should be done about the inadequate hymn
book used by his society. The so-called "Convenbtion Hymn
Book," as has been seen, was a grand failﬁre; Universalists
had géne back to the standard collections with the objech-
ionable language concerning the trinity and abonement. Hosea
suggested to Edward Turner in Charlestown that it was time
for a change. Turner agreed. Thus the two spent much of
the winter of 1820-21 collaborating on a new collection.t
This time the original offerings were limited to aboub
fifty.g Universaliét stanzas by Abner Kneeland, Sebastian
Streeter, Mrs, Murray, Ballou, etc., are found mixed in
with the standards from Watts, Doddridge, Tate, Rippon's

Colleetion, Wesley, ebc. Their aim was to produce a

1. Whittemore, Life of Ballou, ITI, 15l.
2, M, M. Ballou, Hosea Ballou, DP. 12,

210
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collection which would allow the worshipper to "sing with
the spirit and with the understending eise."l That they
were not narrowly sectarian in their approaéh can be seen by
their inclusion of such a sbtanza as this by Abner Kneeland:
The blessing of the Pather, Son.
And Holy Ghost be giving
The three who do unite in one,
And record keep in heavin.?

Early in May, 1821, the Universalist Magazine carried

a notice that the‘Ballou-Turner hymn book was "now in
press."3 The new collection was well receivedﬁwhen it
appearéd; a new edition was called for within three years.u
And it remained in general use for the next ten'years when
it was replaced by the collection of Sebastian and Russell
Streeter.>

BEven in the days when nministers were expected to spend
much time in the study, bthere was much pastoral work to be
done. Hosea never neglected this aspect of church life,
despite the pressure of writing and preaching. He was ofbten
called upon to visit the sick-—often persons who had little
or no connection with his sociebye. As the faithful pastor
he never hesibtated to lend a helping hand, attempting te

1, Hosea Ballou and Edward Turner, The Universalists!
Hymn-Book: & New Collection of Psalms and Hymns, for the use
of Universalist Societies (Bostont 1B21), P iii.

2e 1Didey, Pe 2235 )

3. Universalist Magazine, II (May 5, 1821). 179.

ho 182,
5. Whittemore, Life of Ballouw, II, 156,
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practice as well as preach the doctrine of Universal love.l

But his first love was preaching., At fifty he was at
his prime in the ﬁélpit. Only occasionally dld he prepare
his sermons in written form before delivery; these would be
special occasions. Never, however, did he take a manuscript
into the pulpit with hfm,g He delivered his sermons 6x=-
tempore, His old sermon workbook is still extant,3 with
hundreds of sermon sketches in closely scrawled sentences,
Each text 1s stated and the message derived from it out-
lined very briefly. With the exception of two collections
of his sermons which were stenographically recorded as he
delivered thbm,h his published sermons were written out af-
ter delivery.

As ‘he sat in the pulpit before the sermon, he was
buried in thought, no doubt developing his message in his
mind, His countenance was anybhing but bright, under the
circumstances, Persons seeing him for the first time won-

dered if this was the great preacher of the love of God to

l. Ibid., Pe 157

2. m‘, po 1960

3. Hosea Ballou, Workbook, MS in possession of the
Universalist Historical Society Library, Crane Theological
School, Tufts University,.

i, Hosea Ballou, The Eleven Sermons, which were Preached
during & Visit to Philadelphia in the Months of December and
January, 1L8oi-2....10 which are_added Critical and Explana-
tory Notes, by the Rev, Abner Kneeland (Philadelphiat 1822).

Hosea Ballou, Nine Sermons on Important Doctrinal and.

Practical Subject, delivered in Philadelphia, November, i103li.
(Philadeiphia: 1835). .
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men, He looked so cross! When Lucius R, Paige as a young

_man arrived in Boston to stﬁdy divinity with Hoéea, he

hwent first %o hear him preach, AsS he sabt in his pew looking
up at his fubture teacher he was amazed. ",,,I thought him
the crossest man I had ever seen."! But the story was
different when Hosea stood up %o éeliver his message, Then
his face was alive with happiness. - With his spectacles on
he would read through his text; he would fead ié a second

" time fﬁriemphasis. Next he would remove his glasses and.
carefﬁlly put them into fheir case. He would take oub higA
handkerchief, fold it, and lay it across the Bible open in
front~o: him, This ritual dramatically caught the attention
offthb congregation which waited with great expectation for
his first words. Then, very slowly and deliberétely, in a
low voice, he would introduce his sub ject. ﬁis sentences at
first were involved (sometimes conﬁused). But as he began
to warm to his subject, they becaﬁe more conversational, more
direct., His thoughts and words became sharper and hit his
hearers with driving foree. His voice rose, his right arm
extended itself, his face shone; and then as he reached the
height of his discourse "his words came in an impetuous flow,
and the salive would issue in constent and abundant spray

from his 1ips,“2 ThHere was no escaping the power of his

1, Quoted by Safford, Hosea Ballou, p. 213.
2. E, G. Brooks, "Rev., Hosea Ballou,” Universalist
Quarterly, (New Series) VII (October, 18707, L06s
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words. "...You felt as if his hand were on your shoulder,

and he were spesking directly to you.". The truth of this

eyewitness report is seen in this excérpt from one of his

sermonsa?:

Before this discourse 1s closed, it is necessary
to make some remarks on what the opposers are en=-
deavouring to insinuate against these plain and
glorious truths of the gospel.

They are not disposed to meet these things in the
way of open and candid invesbtigation; but they will
go from house to house, and from ear to ear, and
whisper about licentious doctrine. They will en-
deavour to stop the people!s ears and blind their eyes,
lest they hear with thelr ears, and see with btheir eyes
and be converted,

What, no fubure judgment! Is there to be no dig-
tinction in the world to come,-bebtween the righteous
and the wicked? Are saints and sinners all to fare
alike? It is bthen no matter what we do? We may in- -
dulge without restraint in all manner of iniquity. We
may neglect the duties of religion;y lie, steal, defraud;
indulge in drunkenness and glutbony, together with base
uncleanness, and all 1s just as well, Nay, better; for
who, were it not for the terrors of condemnation in a
fubure state, would be at the expense and trouble of
. public worship and religious duties, or refrain from
the indulgence of sensuality? Such is the dust these
enemles of the gospel throw into the air,

"Be not deceived; God is not mocked; for whatso-
ever a man soweth, that shall he also reap. For he
that soweth to his flesh, shall of the flesh reap
corruptions ‘but he that soweth to the spirit shall of
the spirit reap life everlasting." Notice carefully;
"he that soweth teo his flesh, shall of the flesh reap
corruption." He must receive his wages from bthe
master he serves; he must reap his harvest where he
sows his seed,

Go to our prisons and places of correction; you
will £ind hundreds who believe in a day of judgment in
the next world, and have no doubts that punishment
everlasting will be inflicted on the wicked, accordingly
as they have been educated to believe; but they all

1. Tbid., Pe 4OTe
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intend to repent before they die, and that is early
enough aecording to the argument of our opposers,
These miserable wretches believe as they have been
taughtsy and they act as if they weré full convinced,
that religion, virtue, justice, temperance and god-
liness were nothing but so many obstructions to their
present happiness, and of no use this side the eternal
world, O fatal delusion) "Stolen waters are sweet,
and bread eaten in secret is pleasant. Bubt he knoweth
not that the dead are there; and that her guests are in
the depth of hell." These sinful riots are in the

-darkest regions of.hell,

Look round on society. Do misery and wretchedness
mark the footsteps of religion, viritue, temperance,
prudence, industry, econory, justice, love and mercy?
No, my brethren, this is not the case, Bubt it remains
true that "the way of the transgressor 1s hard," and
that "there is no peace to the wicked,"

The religion of Jesus is represented by many
beautiful figures; such -as bread for the hungry, wabter
for the thirsty, a feast of fat things for all people.

After all, what iSzthis religion which is founded
on the fear of fubure misery? Is there any real sin-
cerity in it? TIs there any of the true love of God in
this religion? "Perfect love casts out fear; he that
feareth is not made perfect in love.," You provide for
your companions and your dependent offspring because
you love them, and your duty is perfect delight. Can
you honestly say, that you would not give your children
bread wheypx they are hungry, if you were not afraid of
everlasting punishment hereafter? -

Away with this deception. TLebt us learn to love
God because he has first loved us; let us cautlously
obey his commandments, in keeping of which there is
great reward.,

Hosea was perfectly capable of humor in the pulpit, also;

but he usually produced a smile on the faces of his congre-

gabtion not through the medium of a well-told joke but by an

1. Hosea Ballou, Select Sermons, delivered on Various

Occasions from Impdrtant Passages of Scripture (Bostons

18327, pp

PPe ~19-21. This sermon was delivered at the School

Street Church on the "Second Sabbath" in February, 1818,
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ingenious argument,l

or by his goodwnatured approach to a
problem. While he was preaching at Milford in December of
. 1821 during the meeting of the Soubthern Association, the sun
came blazing through the windows of the meeting house-=right
into his eyes. Hosea began speaking of God's impartiality,
his goodness to all men, using as an illustéation the
glorious sun "which," he said, "nearly blinds me with its
abundant 1ighi." Soﬁéope took the hint and hung a coat: over
the blindless window.>

Hosea's preaching was invariably argumentative. It did
not matter what the subject,3 he was a natural born debater
and always presented his subject as if someone were disput-
ing him. Even his prayers had an argumentative flavor. One
of his feminine hearers once remarkeé that she did not
"wsually enjoy ﬁf. Ballou's prayers.so well as .those of some
;thers, for the reason that he seemed to be arguing with God, "4
Argumentative though they were his prayers were fresh, avolde
ing cant and stock phrases.5 If he did argue with God, he at
least did so in an original maﬁner.

Hosea's'early lack of education and polish was obvious

in his writing and preaching. His early writings, even his

1. O, A. Skinner, quoted by Safford, Hosea Ballou, pe. 188,
2+ Whittemore, Life of Ballou, II, 173

3. Broocks, "Rev. Hosea Ballou," Universalist Quarterly,
(New Series) VII (October, 1870), LO8.

: Lo Ibide, De 1409,

Se. Safford, Hosea Ballou, pe 210




217

masterpiece, the Treatlse on Abtonement, are in the language
of a country lad. But they had spéntaneity, brillience of
argument, and wit. As the years passed and he became more
practiced in the art of writing, he overcame to a certain
extent his rough and ready writing style—but, often, at the
expense of spontaneity. His elocution and pronunciation in
the pulpit no doubt were improved by his many years of
experience in the greats cultural metropolis of Boston. Bub
during his early years in Bosbton his preaching smacked of
his country upbringing. A student at the Boston Latin
School, the first time he heard Hosea in 1825, recorded for
posterit& this exbraordinary example of Ballou's delivery:
"Brethering, I perceed to dev-il-ope and illuséeratezthe
follerin ptints. "t

Uhculéured és his language was, Hosea had a powerful
effect on his listeners. To ﬁhe influence of his preaching
were abttributed "thousands on thoéousands™ of conversions o
Uhiversalis:m.2 ﬁany of these converts wWere clergymen Lrom

obher denominationses

1. Thomas Baldwin Thayer quoted by Ibid., ppe. 213-21l.
Dean Elmer A. Holbrook, the present owneT of the Ballou farm
at Richmond, New Hampshire, informed the present writer thatb
until thirty to forty years ago Richmondites spoke a dlalect
all their own. He has never heard anybhing like it., He
attributes it to the inbreeding and isolation which was then
true of the town. '

2. 0. A, Skinner quoted by Ibid., p. 190,

3. Whittemore, Life of Ballou, II, 200.
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Many theological studéents came to Hosea in his years
in Boston. The most notable was Thomas Whittemore. He had
first heard the famous Universalist preacher abt the instal-
lation of Abner Kneeland at the ehurch in Charlestown in
1811.} Thomas was then a boy of twelve and the experience
meant little to him. It was several years later that he
Wande?ed into the School Street Church one evening and was
very much impressed with Hosea's message of love to God and
man.2 Thomas Whitbemore had no intention of studying for
the ministry; it had never entered his mind, When he first
met Hosea personelly he was an apprentice to a boot maker
by the name of Abel Baker,3 One day in 1820 Hosea entered
Baker's newly-purchased house on Mason Street.u Whittemore
was iﬁpressed with the friendliness of the preacher and soon
conceived of the idea of asking Hosea to help him with his
English., He had had little education and realized his lack.5
Hosea was obviously impressed with the intelligeﬁce and humor
of this "Boston rough,"6 for he agreed to btutor him, This
was in Aﬁril of 1820;7‘a short time later Whittemore, who

was passionately fond of music, was playing the violinecello

1. Ibid., I, 359.

2. See Chapber XIT of this study.

3. Whittemore, The Early Days, p. 118,

L. Ibid., p. 16h.

5. Wnittemore, Life of Ballou, II, 129,
6. Safford, Hosea Ballou, 191l.

7. Whittemore, The Early Days, pP. 167.
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in the School Street Choir,.' There, although he was primarily
concerned with music, he was influenced by the preaching of
his teacher, Then, too, study with Ballou was proceeding
satisfactorily, the latter even publishing in the postry:

column of the Universalist Magazine a little opus of his

pupil with the title "Reflections Over the Grave of an
Infant."2 Soon Hbsga‘(no doubt pressed for materisl) was
publishing 2ll of the contributions of Whittemore, aﬁd the
lad was reading proof on the Magazine when the Editor was
out of town.> )

One day HosSea inquired of Whittemore whether he was
planning to enter the ministry. The latter said "No,".
admitting that his faith had been shéken by what he tﬁought
were traces of Calvinism in the Bible. Hosea suggested that
he read Paley's Evidences to correct his misapprehensions,
Between Balloﬁ and Paley, Whittemorg soon became convinced
that the Scripbtures were not Calvinistic and became eager to
préach., During that summer and fall (1820) he spent all of
his spare time reading in divinity.h Hosea realized that his
young friénd had no money te prepare himself for his new ca-
reer but had an idea who could help him. At the close of the

Sunday service at School Street on December thirty-first,

1. Ibid., p. 172,

2. Universalist Magazine; I, 18k,

3. Whittemore, Life of Ballou, II, 130,
L)-. Ibidc’ PP. 136-1310
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Hosea announced that he had a special subject to discuss
" with those who cared to stay for a few minﬁtes. The result
was a collection of $150,00 to pay for Whitbtemore'!s room
and board for one year.l On the fipst of Januery, 1821,
Thomas Whittemore entered the family of Hosea Ballou as a
theological student .2

Thomas Whittemore was very much at home with the
Ballous., Ruth Ballou treated him like one of her4nin§
children, There were nine now: Ruth had given birth to her
lest child, a boy, in April of 1820,3 He was named after
Hosea's father, and John Murray: Maturin Murray Ballou,

éhomas Whittemore planned at least a year's study in
theology before taking to the pulpit, but Hbseé‘had other
plans. He believed the best way to learn the art.of preach=
ing is to practice it. Because of this; and the fact that
there was great need of preachers among Universalists, Whit-
temore-~unqualified as he felb-—accepted a call to the
church at Milford after three months training!u

Hosea Ballou had a habit which sometimes-disconcerted

people. When something disturbed him he wouwld groan, Not

1. Ibido, p. 133.

2. Whittemore, The Barly Days, P. 223,

3. April 14, 1820, " A, % ou, The Ballous in America,
Pe 131, How many children were born to HosSea and Rubth i8S
difficult to determine. Safford, Hosea Ballou, pp. 221=-22n,
gives the total of eleven. Adin Ballou, The Ballous in
America, pe. 131, gives the figure as thirteen., Nine, of
course, survived infancy.

i, Whittemore, Life of Ballou, I¥, 133, 1i8.
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long after Thomas Whittemore had moved to-his pastorate in
Milford, he was invited to preach at the Third Universalist
Society in Bosbton. .He accepbed the invitation and, mueh o
his delight, found his old teacher present for the occasion.
Hosea sat in the pulpit while Whittemore delivered his ser=~
non.

I preached what I thought was as good a sermon as I
could give, from the text, Mat, 11:28-30, "Come unto
me, all ye that labor," etc, Several times during the
sermon, I heard father Ballou, who sat behind me,
groen quite audibly. I bthought perhaps he was sick;
but I learned afterward what was the cause of his
trouble, I went home with him te spend the night;

and all the way to his house he said but little to me,
but kept talking to himself, as if "sreasuring up" some-
thing. When we arrived at his house, he began aboub
the sermon. The substance of his remarks was, that

it was in bad taste, words were mispronounced, new
words coined, bad metaphors occured, etc,, and in-
stances of these things were pointed out. I, of
course, was crestfallen, for up in Milford I was a
great man. Finally, said he, there was one good

thing in the sermon. '"What was that, sir?" seid I,
glad of a little priase, "The text,”" said.he, "the
fext; and that was the only good thing in the wholei'l

Although Hosea Ballou was now settled in one of the‘
most prominent churches of the Universalist movement he was
as active for the greater cause as ever, All during the
Boston years he travelled widely, preaching evening after
evening as he did in his circuilt riding days. "If you want
to keep the bell a-ringing, you must keep the btongue a-
thunping," was the homely philosophy he preached to the little

T. Ibids, pe 15in,



222

group of faithful gathered at the school house in Woburn.l
If Universal salvation is to be belleved it must be preachéd
vigorously and often in language that the people understand:
"As in Adem all died, even so in Christ ,shall--half?-

2 double 1 spells 2ll; shall all be made alive."2 ‘

Hosea kept his “tqngué a=thumping"” in many"of the towns
around Boston. Due 50 his efforts a Uﬁiversalist group was
gathered in Roxbury in late 1818. He preached his first ser-
mon there on November 29, and early in the next year Paul
Dean joined him, preaching on alternate Sunday evenings at
the bown hall.> By August of 1820 the society there was
strong enough to lay the cornerstone for a new meeting house
on which occasion "the Throne of Grace was implored in a
fervent and affectionate menner by the Rev, Mr. Ballou, of
Boston."t In addition to his Sunday evening preaching in
Roxbury; he found time to nurture the new grouwp at Cambridge-
port, which met at a school house. By the end of 1822 this
group had dedicated its new meeting house with Hosea preach-
ing the sermon.5

Hosea did not confine his efforts te the Boston area,

Even the island of Nanbucket heard his message of God's

l. Quoted in Qur Paper. Monthly newspaper of the
Unitarian Church of Woburn, I (April, 1876), 66.
2. Quoted in Ibid.
i. He. S. Balloun, Hosea Ballou, §d, DPe T6e
o Universalist Magazine, 11, 23. See also p. 111,
5. IDide, 1V, “'1011‘5“'"“.
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Universal salvation. He spent ten dfys on the island, after
which he rebturned to the mainland and boarded a stage coach
at New Bedford for Boston. There was one other passenger
aboard, The stranger struck up a conversation.

"You just from the island, I suppose?®

ﬁYés," answered Hosea, h

"Well, they say old Ballou is over there, preaching
his heresy. Didhyou see him?"

"Yes, I saw him," was the smiable reply.

Miell, he's a rough old fellow. I don't like him,"

ﬁWhy not?" asked Hosea. ) )

"Because ﬁe preaches that all men will be saved and go
to he;ven in their sins, and no man in his senses can
‘believe thati

"Bub, sii, did you ever hear him preach?"

"No; I hope not," answered the man deteﬁéinedly.

ﬁThen.you.may be misinformed as to what he does preach,"
said ﬁosea, in a mild manner., "Now I think he would say, if
he were here, that he did not believe nor preach as you have
represented.”

"But what does he believe, then?!

"T think he would say that sinnéfs are o be saved
from their sins, not in their sins. Christ came to save the

world from sin, not in sinj and furthermore we are told in

the Scriptures that 'he that is dead is free from sin,' and

- -



" 22l

he that is freed from sin must surely be holy, and conse~
quently happy."”

Sip, if I may be bold," said the man, after a moment's
thought, "where do you live when at home?" '

"I live im Boston, sir," )

"Whose church do you abtend?"

"Mr, Ballou's church, sir." ~

"What is yoﬁr name "

"My name is Ballou,
Despiée Hosea's friendlyﬁmanner, the man, at a loss for
something to ;ay, left the coach at the next stope.t

Late December and éarly January (1821-22) Hosea made
his first ﬁrip as far south as Philadelphia., On his way he
filled preaching engagements in:NéW Haven and New York.
New Haven, the seat of Yale College, he said was 'the bitter-
est place I ever visited, and manifests the most ﬁnreasonable
opposition to every thing which looks like charity."2 At
New York he preached at the Pearl Street Church3 shéring the
pulpit with Edward Mitchell, since Murray's death one of the
few stalwart trinitarians left in the denémination.

At Philadelphia he was enbtertained by‘his old friend

Abner Kneeland who was now ministering %o the church on

l. M. M, Ballou, Hosea Ballou, pp. 112-11lL,
2, His own account in Universalist Magazine, III, 122,
3¢ Ibide, pPe 121,
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Lombard Street, The sermons which Hosea preached in
Philadelphia were so well attended that for his last appear-
ance the Grand Saloon of the Washington Benevolent Society
was used for the meeting. This hall which had a capacity of
several thousand was se crowded that Hosea had trouble walke
ing to the rostrum,t

The sermons Hosea preached on this vislit o Philadelphia
were btaken down in shorthand and published.2 Despite the
fact that Hosea had the opportunity to examine the first
three before he left Philadelphia and that Kneeland
"examined and corrected" the rest, they were printed sub-~
étantially as delivered’extempore.3 The reader is struck
immediately with the difference between these and most of his
other published sermons, Here one can virtually hear Hosea
Ballou speaking to a crowded auditorium, The repetition,
the emphasis, the construction, is notably different from
his other sermons which were written out after delivery,

The formal, in places stilted style of the Lecture Sermons,

for instance, is completely missinge.
Hosea acfepted the challenge to base some of these ser-
mons on specific texts thought to refute the doctrine of

Uhiversalism.u He explains them with his customary agility.

1, Ibid.

2. Hosea Ballou, Eleven SermonSesss
3¢ Ibide, DPe Ve

Ll.. Ibiao, Pp. 89, 116.
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As a general rule, as has been noted, Hosea avoided bringing
the question of the trinity into his sermons. It is ine-
teresting that in his final sermon in which gives a.long
catalogue of the false doctrines fosbered by the church,
he does not refer to the trinity.l This is particularly
striking when it 1s noted that Ballou used this same ser-
mon when he arrived home in Boston and in the Beston version,
preached in his own pulpit, he includes the trinity along
with the other corﬁﬁpﬁions of Christianity.2 This, of course,
may have been a human error due to the unusual conditions
of his last address in Philadelphia.3

If 1t is possible to sum up eleven sermons in a few
sentences, it can be said that Hosea'ls series is one sus-
tained song of God's love for his children. God will never
cease to love man;'he will continually advance him in

knowledge.u

«s.iove God constantly, and abundant will be your peace-
abundant your joy--abundant your satisfaction and
delight. And in the room of tending to what our
opposers sometimes assert, to licentiousness, to a
corruption of morals, and an indulgence of unbridled
passions, it will always tend to lead us to conduct
ourselves with the utmost propriety in relation to

our heavenly Father--in relation to all mankind as

10 Ibido, PP. 132"1L|-10

2. Belect Sermons, p. 183, Cf, Ibid.,

3. Kneeland felt compelled to discuss the omission in
the critical notes his appended to the Philadelphia
collection. ZEleven Sermons, pp. 157-159, .

Lo IbiGey DPe To
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brethren, and in relation %o ourselves.l

eouLot each of us say, "If God loves me, I will im-
itate my Father in heaven, and if the gospel embraces
us all, let me do the same and embrace my fellow -
creatures in the affection of the soul; and let me
live in this religion, walk in this perfect law of
liberty, and be blessed in my deeds,"2
Hosea made this journey to Philadelpﬁia when the
Restorationist Controversy was beginning to wax hot. Bub
he showed admirable restraint in broeaching the subject of
no fubture punishment. He approaches the problem by dis-
cussing punishment for sin ip the here and now. He refubtes
those who say that sin is not punished in this life. "God
has ordained laws on earth by which vice is punished, énd
we see the wicked are miserable beings, in the present
tense." The way of the wicked is hard, Msn's experience
is thaé the virtuous, the man who obeys the éommandmenfs of
God, is the heppy man in the community, not the transgres-
sor. "If you will look...and see the dreadful calamities
which afflict the wicked, you will see, that God has in-
separably connected sin with misery, and righteousness with
happiness in the present life.," And, possibly thinking of
.game of his Universalist as weil as orthodox opponents, he
adds', '

-1

Hence then, when you are told that sin is not punished
in this world, you must know it is false; and when

1. Ibid., pe 1l
2. 1bides, Pe 39
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you sre told virtue does not meke a man happy in this

world, you are told what every man knows to be unbrue.

When ?his doctrine is preached, Fhe Eeople are not

fed with knowledge or understanding.

This abpearance was the first in a long series, Hosea
travelled to New York and Philadelphia periodically for the
rest of his life, and was at times btempted to move to that
aresa,

A yearly event in his life, since he joined the
movement, was the Universslist General Convenbtion held
each September. From 1791 %o 1825 he nevervmissed a session.?
And after that it was a very rare occasion when he was not
able %o attend, He found these moments of sharing very
stimulating. The brethren became so accustomed to his
presence that it was established pracéice to reserve the
last sermon of the Convenbtion for Brother Ballou. He many
times served as moderator or clerk of the gathering., It was
as moderator of the General Convention ef 1822 at Warner,
New Hampshire, that Hosea had the fathefiy pleasure of
grantiné his own son Massena Berthier, then twenbty-one, a
"etter of Pellowship."3 Massena was not to be as dis-

%inguished a preacher és his fether but he served the cause

long and well,

le Ibide, PPe 136=137.
2. Whittemore, Life of Ballou, II, 332n,
3. Ibid" II’ 209.




CHAPTER XV
ULTRA=-UNIVERSALISM

In his Treatise on Atonement Hosea Ballou had written
that the atonement of Christ was never intended to "perform
impossibilities."t It could not be expected to transform
men's lives and moke them agree and live in peace with each
other 1f they were destitute of love. The truth of this
prppos;tipq Wasuamply”dgmonstratgd in the Universalist denom=-
ination itself in what came to be known as the "Restorationist
Controversy."

In the early ye;rs of Universalism the great task was
to overcome the arguments of the partlalists, men who claimed
that God was partial and would save relatively few of His
children'and doom thg rest to endless punishmeqt in the fu-
ture 1ife. There was little concern with the gquestion of
whether there was any punishment in the after life or whether
there was sufficient retribution for men's sins in the here
and now. The accent was on overcoming the claims of or-
thpdoxy.a Although it appears that Caleb Rich as early as
1816 denied a punishment in the hereafter, arguing that the

1. H. Ballol; Treabise on Atonemént, pp. 126-127:

2., Letter from Hosea Ballou to Thomas Whittemore, -
Fébruary 25, 1829, Whittemoré, Modern History of Universalism,
pe 4i37n.
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corruptions of the flesh would be done away with the dissolu-
tion of the body gnd the return of the heavenly nature of
man to the Faﬁher,l the question did not come into prominence
until the correspondence between Hosea Ballou and Edward

Turner was published in The Gospel Visitant in the 1817-1.818.2

There is no question that much of the agitation which
resulted f?om this correspondence was due to the restless
Jacob Wood. Indeed, while the debate was in progréss he

published A Brief Essay on the Doctrine of Future Retribution

in which he refuted both the exponents of eternal punishment
and the believers in no future punishment,3 He took &
position in favor of limited punishment in the hereafter.
Quoting the great men of the past--Reliy and Chauncy-=he
attempted to show that the doctrine of no future retribution
gave "encouragement to sin.," Wood then went on to use most
undiplomatic language:
I will not-call those who believe in this system
"stupid- animals," and "regret the time spent in writing
to them,” as a modern Universalian writér has, but I
really think the opinion very erroneous. The many gross
absurdities to which the doctrine of immediate universal
salvation is liable, and  the vicious effects which it

ig calculated to produce, render it a doétrine Justly
deserving of disapprobation and contempt.h

‘1. As told to Russell Streeter. W. S, Balch, "Caleb
Rich," Universalist Quarterly, (New Series) IX (January,
18723, . T6s '

2. See Chapter XI of this study.- : ’
3. Eddy, History of Universalism, II, 266. . 7 )
lie Jacob Wood, & Brief Essay..e.. quoted by Ibid., p. 267.
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To his essay Wood added "An Appendix conbtaining extracts
of Lettere from‘most o:_the Principa} Uhiverse;ien Ministers
in New-England on the subject of Future Mieery,ﬁl He claimed
to have received answers from practically all of the ministers
of the denomination and that for "a very few exceptions" they
a};'toek a_poeitien similar to his own on the subject.2 Hosea
Ballou, 2d, who unlike his grand uncle always retained a be-
lief in a future state of retribubion, later claimed that
except for the letters of‘Dean and Turner which were written
expressly for the purpose, Wood published them without the
consent of the writers.3
) In September of 1817, two weeks or so after the public-
ation of‘h%s essay, Wood's Charlton Church played host to the
General Convention. Wood at that time abttempted to round up
support in order to bring the question before the Convention.
If the Convention would not take a stand in favor of restora-
tionism (as his side of the question came to be called) a
secession was to be staged., He, however, did not introduce the

subject==as he had led his colleagues to believe he would.u

1. Ibide” )

2, Tbide, Pe 268 ‘The exbracts published were from -
letters of Edward Turner, Thomas Jones, Sebastian Streeter, -
Paul Dean, Samuel C. Loveland, David Pickering, James Babblt,
Hoséa Ballou, 2d, anathan'Wallace, Robert Bartlett, and
Russell Streéter,

3. Univérsalist Magazine, IV, 126.

L,-o Ib.!.d.
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When Hosea Ballou moved to Boston he brought with him
his new opin;opsﬂregarding punishment. As has been seen, his
first published sermon in Boston was a forthright declara-
tion‘tgapnghe;sihs_of men are punished in this life--not in
the hereafper,l This was just the first of a long line of
sermons dealing with the same subject. The problem was dis-

cussed in a vigorous manner in several of his Lecture Ser-

mons, in one of which he actually refers to his published
controversy with Turner.,2 Hosea believed that the hell men~
tioned by Jesus was in this world. There is nothing to in-
dicate, he says, that Jesus was not referring to hell on
earth when he spoke the words: )
And if thy hand offend thee, eut it off; it is better
for theé to ehtér ihto life maimed, than’ having two
hands 0 go into hell, inbto %the fire that never shall

bé guenched;--Where their worm dieth not, and the fire
is not quenched,

IE is gyidept F? Hosea fromlsucy passages "that a stg?e of ex-
treme trouble and affliction is, in the language of scripture,
called hell."? L ] o _
Essentially, Hosea's was the 0ld Testament attitude that
the Lord rewards men for their actions--in this 1life. He
always insisted that the lot of the wicked is a hard one, fthat

because there was no punishment in an after-life man did not

1. Sée Chipter XII of this study. e T
2. H. Ballou, Lec¢ture Sermons, Pp. 368ff.
3. Ibldo, Pe 2110
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escape Fhe consequences of his actions. He often wenb
beyond this and stressed the position that actually virtue and
wickedness hold reward or punishment in themselvese.

eeoh3 a man loves the truth, and speaks the truth, he
enjoys the divine sunshine in his breast; and in
addition t6 this sure and ample reward he generally is
belléved by others, and confidence is placed in his
word., In the same proportion as a man is honest in-what
he does, he has the enjoyment of his own conscience,
which is a treasure that the honest man prizes far above
silver or gold,

"As wickedness 1s exactly the reverse of righteous-
ness, so the recompense of the former must be the
reverse of the latter,

If we have no love to God we cannot enjoy him. The
thought that he exists and exercises thiversal dominion,
and controld all things by his Almighty power is a source
of infelicity. The soul, in room of being refreshed with
the sweet wabters of 1life is suffused with anger, rath,
strife, and bitterness. In the room of peace, there is
trouble. "The wicked are like the troubled sea; when it
cannot rest; whose waters-cast up mire and dirt. There
is no peace, saith my God, to the wicked,"1l

Although he was, as always, outspoken on this matter in
pis own pulpit, he exercised great regtraint in his‘handling of

@his subject in the Universalist Maéazine, He may have realized

the potentiality for great harm to the denomination that a dis-
pute on this subject held. At any rate, during the fi?st two
years of his editorship there is barely a mention of the idea
of no futbure retribution.g In his dispute with the editor of

Kaleidoscope, who challenged him on this point, Hosea.wrote

1. Ibid,, Pp. 295-296. ‘

2:; The threé instancés emumerated have been pointed outb
by Eddy, History of Universélisn, II, 272-273. The present
writer believes that Bddy is correct in limiting these to three.
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simply: "We are semsible we cannot prove that sin and misery
will exist in a future state of being."! In addition, he re-

printeq frpm‘The Gospel Visitant his exegetical labor on

I Peter 3:18-20,2 of which he was no doubt quite proud; and
printed a compendium of-a sermon which he had delivered at
School Stree'l:.3 Not believing that his views on this matter
wore essentials which all Universalists must hold, he made
little of it in the newspaper.lt

In an answer to one o? the ?orrespondents of the Magézine
at the beginning of October, 1820, Hosea mentioned that ?he
"impaired state" of his health would force him to keep his
reply brigf.B His bad health appears to have continued inbto the
next year, Hb-suffered’from indigestion and from pains in his
back and near the heart, which led him to belleve that he had
heart trouble.6 Soon his mental moods wer? affected; when not
under the tension.of sermon preparation or stimulateq by the
conversation of friends, he suffered from‘depression. The ]
doctors decided that it was not heart trouble that was bother-
ing him, but an over-taxed mind which in turn affected his

digestion. He would have to slow down and reduce the number of

1. Univeérsalist Ma azine, I, 31.

20 Ibla., I 4@9‘11 , 11 )
30 Ibldo, II’ "550 -
h.amﬁiﬁtemore, Life of Ballou, 11, 161,

" Universalist NMagazine, I1, 58"
gﬁ Whlttemore, ILife of Ballou, II, 160,

.

i
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his activities.t Under the bircumstances, he decided to give
up the editorship of the Magagzine., He announced his decision
at the conclusion of Volume Two in June of 1821, But he
promised "an undi@inished ardour for the promotion of thatb
heavenly doctrine, so honorable.?Q.God, so consoling and
edifying to every true believers,.. 2

) The editorghip of the Magazine was given'to one Foster
who, it is said, was "?mproperly recommended to Mr. Bowen,"
the publisher, Foster, in the opinion of Whittemore, "was
utterly ignorant of'Uhiversalism, and every other kind of
theology, and unfit, in every respect, for such a post.“3 This
estimate is born out by what happened to the Magazine during
his tenure. Where Hosea had been careful to keep to a minimum
mention of the problem of fubture retribution; there was a great_
proliferation of letters and pieces on the subject under Foster,

On page one of the very first issue under his direction the dogs

were let 1oose;u Under varlious noms de plume Turner, Wood,
Ballou (both Hoseas), Dean, the editor himself, the clever

Dr. John.Brooks of Befnardston, and others--carried on a heated

-

1. Ibldo’ Do 1610 i

2, Universalist Magazine, II, 207. Whittemore glves
conflicting accounts of the reason for Ballou's suspension of
his editorial labors. In the Life of Ballou, II, 161-162, he says
that it was "in consequence of some honorable difference of
opinion between him and the publlsher...." It may have been a
combindtion of both,

3¢ The Early Years, p. 3lle. ‘ © T

li, Tetter Trom "EAR," Universalist Magazine, IIT, l.
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debate on the question. Each side calls on the other, through-
out the debate (and the controversy which grew out of it), to
prove its position from the Bible; each claims it is the duty

of the other. It is interesting that the nom de plume

‘under which Hosea Ballou wrote was the initials "H.B."= there
was no mistaeking those initialsl}

After the initial explosion, the heat died down; de-
bate over the question of fubure punishment disappearéd from
the bages of tpe newspaper from the middle of August to
December, 1821, although its columns. were filled with other
controversial matterg. That the 9ontroversy was not over
became apparent when, in December, letters appearedlfrom be~
lievers in no future punishment. From this time on, letters
and replies sprung up "like weeds" in its columns,

Hosea Ballou, never sble to resist answering what he con-
sidered bad reasoning, wrote a review of a recent pamphlet on
final restoration of souls after a period of fubture punish=
ment.t TFor these comments he was bitbterly attacked by Jacob ‘

Wood, writing under the nom de plume REASON.2 Hosea answered,

showing REASON to be unreasonable, bad tempered, and a dis-
torter of fachs.d

Tt was Wood who, over the name of "Restorationist," made

certain "proposals®-which became the occasion of even greater

1, Ibide, ITI, 97 e : o
2, Tnder the name "REASON." Ibid:, ps 125, Identified as

Wood by Eddy, History of Universalism, II, 27L.
3? Uhivérsaiist Magazine, LIL, 131,
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controversy than had arisen thus i’ar.1 W?iting in March, 1822,
in behalf of himself and several brethren, he said he wished
the con%roversy to avoid the nature of "a desultory, prom-
iscuous newsszpaper dispute’ which he believed it had been

up tq that point. To this end he had certain proposals to
make,

l. That a brief statement of the evidence that all
misery is confined to this life, be written by one who
‘believes in that doctrine, and publlshed in the Maga21ne,
and that we.will engage a similar cormunicéation in proof
that misery will extend beyond death., [Footnote: "It is

- underrstodd that this evidence will be both positive and
negative. That is, each party shall have right to an=
ticipate the contrary arguments, and refute them."|

2. That both these communications shall be lodged
in the hands of the Editor of the Magazine before eibther
is published, so that no alterations may be made in them
afterwards, by reference one to the other,

3. That both these communications shall-be submitted
to the public to draw their own conclusiomns, without any
controversial replies on either side,.2

v

As inadequate as many correspondents found these proposals,
they may have been accepted as the work of a sincere group of
peacemakers if Wood‘ had not added, in his characteristically
insulting manner, the hope that "If the advocates of the
doctrine of no future misery are honorable and conscientious in
their cause,hthej will be willing to meet us on this just and
equal ground.“ ffhat Wood had Hosea Ballou in mind when he made
this sbatement is seen when he added,

‘It is wished that the gentleman who shall accépt this
invitation, will be one who is qualified to do full

24 Ibidis DPs 150-151.
2, ITbid¥ p. 151
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Justice to his side of the question; and we hopé_that
honor Wlll restrain all others from interfering,

?hgt Hosea con51der9d this a slap at himself is clear from his
letter to the editor in the following issue in which he writes
that if tpe framer of.the_proposals will reveal his real name
and the name of his brethren, Hosea will inform them why he
will not accept their proposals and "eive them and the public
to understand what T think of thelr suspending my honor and
sincerity on the condition which they suggest."® Wood replied
that if Hosea could give a good reason for wanting to know his
name and the names of his friends he will give them, but he
belieYes that anyone ?who_is sincere and honorable in his
cause, will not hesitate to defend i% in opposition to any |
§ignature.?3h‘?he"hagglipg over names and '"honor" continuedt
while other correspondents fought over whether the "propqsals" )
were adequate, whether they would not unfairly choke off debate,
and relafed matters,

Meanwhile, Henry Bowen was receilving numerous complaints
from readers who were tired of seeing the paper filled wilith
unprofitable controversy.5 He turned to Hosea to once more
teke over the edito?'s chair, Hosea agreed, but it seems that

}
he insisted on help. In the first issue of the Magazine in

1. Uhlversalist‘Maga21ne, III, 151.

2e Ibldo’ po 15%

3. Ibid.; De .
.. Tbid., Pp. 170, 179.

5. Whittemore, Life of Ballou, II, 193.
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May, 1822, Bowen amnounced that Hosea Ballou would resume
the'editorship‘with two associates, Hosea Ballou, 24, of the
Roxbury churc@, and Thomas Whittemore of the church at
Cambridgeport.l The two junior editors--Hosea abstained be-
cause of his personal involvement—-call?d off the debate which
had been raging over the Wood proposals, bub théy caréfully
pointed out to their readers that any and all communications
on the more important subject of future punishment would be

2 (This distinction is important in the light of

printed,
charges later made by Wood.) Wood wrote a severe letter‘the'

" "substance" of which was reproduced editorially by Hosea, 2d,
and Whittemore, "Restorationist" claimed he had been misunder=-
stood by the editors, Further, he asked why his replies %o
several correspondents had not been printed, and threatened to
use the columns of another paper if not accomodated by the
Mégazine. The junior editors explained why they did not

insert the letter verbatim: ",..It is addressed to us in a
style which approaches too near that of mockery, to be received
from any correspondent who does not give us his real narrie."3
They politely add that if there be anyone who would care to
accept "Restorationist's" proposals for debate, they will

print the notice of such an acceptance.h

1. Ibid.; Pe 179
2. Tbid.; p. 183.

,-3!-. %E:}-dao, Pe 191,
e . bi *
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3 Degpite qud's tpreat to go somewherg_else with his
correspondence, he carried on in_th@wgolg@nSNQf the Magazine
a lengthy debate with Dr. John $rpoksgl until, finally, in
December a note fygm"thg\edito?g announced that "for sundry
reasons" they thought it best %o end the conbroversies be-
tween Wood and Brooks, and others.2 The editors apparently
took this action because they were aware that the restora-
t;9n§st‘gropp made up of’Jacob Wooed, Edw?rd Turner, Paul
Dean, Barzlillai Streeter, Charles Hudson, and Levi Briggs,
policy as unfair, and ggnt for insertion in the Christian

Repository-of Woodstock, Vermont.3

The Restgratioﬁistg hgd held informal meebings atb
Wood's parsonage in Shirley.u It was agreed that a state-
ment should be publishgd concerning the editorial policy of

the editors of the Universalist Magazine and that Jacob Wood

should write it,° It is certsin that Wood was seeking a
secession from the denomination, but this "impetuosity" was

restrained by Edward Turner who hoped that such a separation

1. Ibid.; III, 181, 198; IV, 10, 26, L6, 53, 71, 90.

2. Tbids, IV, 102, - -

3+ Eddy, History of Universalism, II, 282,

L. Letter of Edward Turner to his daughter, n.d. [but
after his removdl to Portsmouth in 182l] in Brooks, "Edward
$g$n§r%2gUﬁiversalist Quarterly, (New Series) VIII (July,

1). 267 == , \: bt VO s
",5, Letter from Charles Hudson to E., G. Brooks, n.d.
Ibide (April, 1871), p. 179n.
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_could be avoided. Turner's attitude, however, was that "the
controversy, if it did not soon subside, would end in" one.t
He took the positioﬁ that it was up to the editors of the Maga-
gigg to refreain from advocating the idea of no fubure punish-
mgn;z and to "set a conciliatory example by refraining from
controversy."3 Party passions blind., The truth is that the
Magazine carried correspondence on both sides of the issue.
The article which Wood wrote in behalf of the group
was published in the Woodstock paper in December of 1822
and soon was referred to as the "Appeal and ?eclaration"
because of the nature of its component parts, In his "Appeall
he claimed the believers in no fubure pugishment (he calleq
them a "party") used convention meetings, pulpit exchanges,
etc., to force their_qpihions on Universalists who believe
in fubture punishment.h He accused the editors of the

Uhiversalisﬁ‘Magazine of unfairness in their handling of

the dispube and of choking off the combroversy in such a way
that their own side of the question was given the last word,?

He spoke' of the many attempts at reconciliation and the

- 1, Letter from Edward Turner to Russell Sﬁreeﬁﬁr, January
21, 1823, in Ibid. (April, 1871), p. 180n.
2, Letter from Edward Turner to Russeéll Streeter, October
2, 1822, quoted in Ibid. (April, 1871), p. 176he.
3. Letter from Edward Turner to Russell Streeter,
January, 1823, quoted in Ibid.
K Reprinted ' in Eddg History of Universalism,
5. Ibldo, pp. 283- ﬁ.
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Restorebionists! desire for peace, but ended with the ominous
words: )

«ssBe it ever remembered, and I appeal to the foregoing
facts to substantiabte my assertion, that, if a separa-
tion be the findl result, we did not seek i%, and they
must be considered as its 1eg1t1mate authors.L: ’

_ This "Appeal" was followed by a declaration "To the

World" over Wood's signature. He spesks of the "modern

coprupﬁion" that Universalism has suffered and claims that

beliéf_in_"fina} restoration of all men by Jesus Christ,
through faith and repentance' 1s quite a distinct doctrine
from the belief in Universal salvation at the beéinning of

a future_state. They are "ipcapable of being reconciled
together." Belief in no future punishment is "subversive of

a just sense of our gcgpgnbgbility ?o_God,.and the proper
distinct;bp betwéen virtue and vice, and, consequently, lessens
the motives to virbue, and gives force to the temptations of
sin "2 In the "explanatory remarks" Wood added to the
"Declaration" he used language not desigﬁed to conciliabe
bréthren. ‘Ee ;ipks the believers in no fubure punishment with
"many ancient heathen philosophers" and claims that their
system subverts the doctrine of salvatlon by Christ, 3 He
attacks as "absurd" the belief that men, when freed of the body,

will "ecome into the actual possession of their native glory"

v

l. Ibld., Pe 287.
2, Ibid., p. 289,
3. Ibld.
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even without first hav;ﬁg exercised repentance and faith.l

After the appearance of the Appeal and Declaration,
the editors of the Magazine attempted to persuaqe the
Restorationists to withdrew 1%, bub o no avail.? Edward
Turner later wrote to his.daughter that

The editors of the Magazine complained biterly, and
charged us with bregking fellowship with them. This
we denied. I offered to submit the whole affair to
Committees chosén from our respective parishes, and
abide their decision., They refused, and 1mmed1ate1y
published "a Reply" to our "Appesl and Declaration."3

) The Appeal ggd~Deg}aratlon was reprinted in the
Megazine on January 25, 1823, with a preface written by
Hosgau_pn behalf of all three editors. He listed tpe names
of those ésgociated with it.5 Desgpite the rhetoric, his
words were s1ncere.

Christian brethren, 1t-is a most painful agonizing
task to pub inbo your hands, what we know must produce
in you surprise and grief of no ordinary character; bub
you are assured that this gall and wormwood has for
years been tasted by those who saw Gthe first germ of
this root of bitbterness, Yes, the shade of many a night
has witnessed the anguish which preyed on the heart of
him, who writes this notice, and his pillow has received-
the tears of grief occasioned by the increasing symptoms,
which portended the unhappy schism, which is now made

.
h
ALY

1. Ibid., Do 290. ’
2. Universalist Magazine, IV, 125, ©
3. Letter from Edward Turner Lo his daughter, n.d. [ bus
after-his move to Portsmouth in 182l.|-, Universalist Quar-
terly, "(New Séries) VIII (July, 1871), 262¢
i, Whittemore, ELife of Ballou, II, 215, - g
5. Levi Brigis Soon disclaimed any cohcern with-the- Appeal,
as' did Barzlllei Streeter. See Universalist Magazine, IV,

125, 135

~

\.
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manifest to the public., Wé expect the daughbters of the

wméiréimeised will btriumph; bub-what is this in com-

parison with thosé inward sighs, which force our tears on

the defection of those we love?-l

) In°the next issue the edltors made their reply; it was

from the pen of Hosea Ballou, 2d.2_,It is a'stlpging in-
dictment of two and one half pages.,3 Hosea, 2d, reviews the
ggntr?versy at length, reveals the names of the Resto?ationist
group, condemns their use of the divisive term "par;y," and
shows the utter inconsistency of the claim of Wood that the
Restorationists had labored long for reconciliation and his
statement that there can be no reconciliation of the doc~-
trines of restoration and no fubure punishment.u He claims i%
was a breach of phe~ru;e§ of fellowship for the Restorationists
to publish complaigts against their brethren without first
laboring with them. On several occasions the editors of the
Magazine had tried in person to calm the troubled waters only
to be rebui‘fed.5 ‘ '

The most severe part of Hoseé, Zd's reply is his re=
counting of the devious tactics of Jacob Wood in his attempts
to damage the reputation of Hosea Ballou and his School Streetb
society, Wood boasted that Hosea Ballou "had got to come

down" and complained thet "nine tenths of Br. Ballou's

1. Ibid., pe 122, .
2% Whittemore, Lifé of Ballou, II, 222n,
3. Univérsalist Magazine, LV, 125=127.
. Tbid., De 125e .

5. Ibid.
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society are infidels...." When Benjemin Whittemore, Mandana
Ballou's future husband, asked Wood why Turner and Dégn opposed
Ballou, Wood attributed it to "ENVY." Said Wood, "Br., Whitte-
more, I know human nature so well as to know that envy is the
cause of the impending schism." He also had told one of the
editors of the Magazine of the envy of Turner and Dean toward
Hosea Ballou. Hosea, 2d, goes on to accuse Wood of an attempt -
to organize a secession from the General Convention in 1817-=

this with the sanction of Dean and Turner, He points oubt the

Morshness® of his Qrief Essay of the same year, Turning to
Dean, he writes "Mr, Dean has reporbed, secretly, thg?‘Mr.‘
Ballou retained nothing of Christianity but the name...."T
With this stinging rebuke the public part of the
controversy--for the moment--came to an end. Whittemore later
wrote that the effect of the "Reply" had been "stunning."
“...it'seems to have had the force of demonstration émong the
people," At any rate, the Restorationists made no public
answer.2 Bub behind the scenes there was much activity. In
the middle of February, while Hosea was out of town, the
Restorationists and the junior editors got together and reached

a "settlement" of their differences. This was pubt in writing

1. Ibid., pe 126" ‘ )
2+ Life _Q_ZE Ballou, II, 222,
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and signed and was to be published in -the Magazine.l In
effect, it was a statement that neither si@e meant to injure
the feelings nor the character of the other, This attempt at
harmony failed, however, when Hosea got back to town. The
"settleqent" was not printed as scheduled. When questions
were asked, the junior editors announced in_ the Magazine of
March 15 that although they had .signed an agreement with

the authors of the Appéal and Declaration and agreed to
publish it on February twenty-second, they later discovered
misstatements of facts in the agreement. Furthermore, they
realized they had no right to sign such an agreement without
the senior editor, since they had agreed among themselves not
to print anything regarding the Appeal and Declaration without
the sonsent of all thpee.z What it was that Hosea said when
he discovered that his friends had taken action without him
can only be conjectured. The Restorationlists claimed a breach
of faith on the part of the junior editors and accused Hosea
of putting stumbling blocks in the way of reconciliation.
Turner later said that he made several attempts at recon-
ciliation, but that "Mr, Ballou continued to declare that

nothing short of a total retraction of our writings would

l. Signed February 18, 1823, Text given by Brooks,
"Edward Turner," Universalist Quarterly, (New Series) VIII
(July, 1871), 263n,

2. Universalist Magaszine, IV, 152,
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satisfy b@m.?%l Hosea denied that he had done anything to in-
fluence the action of his colleagues. "I told them if they
had subscribed to matters of fact to abide by their agree-
ment; but_they both said that what they had subscribed %o
was false, I then told theﬁ_that they must.see to that,"?

The'friendship of Hosea Ba}lou and Edward Turner was
shattered. That 1% had been unaffected by the initial cor-
resPonQQppe on futu?e punishment is clear from the fact that
they collaborated on the hymn boolk of 1821, But the machin-
ations of Wood appear to have cast a shadoew on that hallowed
tie of twenty-five years., When at the height of the contro-
versy ?urngr_ﬁag dismissed from his church in Chdrlestown,
he became convinced that 1t was due_to the behind-the-scenes
gpe”of"tps prominent femilies of his par;sh.g In February
of 182l he wrote a biting letter to Hosea:

That you are a man Who preach | sic | with great

eclat, and are abttended by mulTitudes, I am sensible;
but I have long since discovered that these things

1. Letbter from Edward Turner to his dauvghter, n.d,. ﬁ&ﬂ:
aftér his removal o Portsmouth in 182l ] .. Quoted by Brooks,
Universalist Quarterly, (New Series) VIII (July, 1871), 265.

- 2., Letber from Hpsea Ballou to Edward Turner, Boston,
May 22, 1827. Chambré, Universalist Quarterly, (New Series)
X (Janusry, 1873), Lé. =~ T -7
T 7 3, Letfer from Edward Turner_t6 his daughbter, n.d. [Eut'
aftér his move to Portsmouth, 182lL | + Brooks, "Edward Turner,"
Universalist Magazine, (New Series) VIII (July, 1871), 270,
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aré not” always to be envied, nor always the tests of
a_preacher’s usefulness.l

e

Ebseg_mou?ngd_ppe loss of this friend, answering his letter
several days later:

Had you been a young man, whose friendship I had en-
joyed but a short timé, the case would have been widely
different; I ¢éould have endured it, and could have
admoinl shod you; but you were an old, tried friend,
experienced in all matters which related to Erotherly
walk, and when I saw the ground you had taken, I re=-
ﬁurned home and to my pillow, and then gave secreb

vent to a heart broken with griéf for the loss of a
friend, who for more than twenbty years had possessed
wmy Warmest affections.,

. Attempt at reconciliation was complicated by the fact
that in March of that year (1823), the Standing Committee of
the Second Universalist Society of Boston passed a resolution

to the effect that since Wood, Turner, amd Dean had published
charges against 1t§ Pastor and other Universalists of like
thought without first attempting to reach an understanding, and
since they had accused their Pastor of unchfistign views
"pernicious to the morals of Society," he should be requested

not to exchange pulpits with these gentlemen until they had

"recalled" their complaint.3 Turner, since his dismissal from

1, Letter Trom Edward Turner o Hosea Ballou,
Charlestown, February L, 1823, in A. St. John Chambre, "Hosea
Ballou and Edward Turner--A Contribution to" the 'Truth of -
H%st§ry t"  Universalist Quarterly, (New Series) X (January,
1873), k8. T

T " 2. Létber fPom Hoséa Ballou to Edward Turner, Boston,
Februdry 10, '1823. Ibhid., pp. 48-h9. -

* 3¢ Records of the Second-Universalist Society of Boston,
March 9, 1823, quoted by Ibid., p. 43,
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his church, had been preaching to a splinter group in Charles-
town at the Town Hall. He resented the fact that Hosea would
not exchange with him, In the light of Turner!s unwise act

in encouraging and preaching to a faction in his old church,
and in the light of the resolution of the School Street Church,
Hosea's refusal to exchange with him is certainly under-
standable,

As late as 1827 Hosea and Turner Were‘exchanging letters
on the subject of Turner's dismissal from Charlestown, the
latter persisting in the bellef that Hosea had had a hand in
his downfall. Hosea appeals to him not to continue to believe
and spread the story that he was at fault.

It is true I knew nothing of what you now inform me;

but I hope, if you are sure that your statements are

correct, that you are now convinced that I had nothing

to do in that agency which caused your removal from

Charlestown. You know that I néver faulted you for your -

belief., I never complained of the tenets of your faith.

I notice this, because several respectable brethren

have told me that you.and Mrs, Turner contend that I

was the cause of your leaving Charlestown. If this

information be correct, I hope you will both be gener-

ous enough to exonerate me from such a charge.

The Southern Association meseting at Stafford, Connect-
icut took official cognizance of the Appeal and Declaration
by unanimously voting to accept a report of a special com=-

mittee that the Assoclastion express its disapproval of their

1. Letter from Hosea Ballou to Edward Turner, June 11,
1827, quoted by Chambre), Universalist Quarterly, (New Series) X

(January, 1873), Ll-li6,.
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action to the authors of the document. Paul Dean was the only
one of the Restorationist group who had attended these
Association meetings but he had 1e?t for home‘before this
action was taken. The Association, therefore, voted a commit-
tee to communicate with the absent brethren and inform them
of its action. At the next meeting of the Association at
Milford six mopths later the comm?ttee ?ep?rted that it had
had no success, Later in the day, however, a feeling of
good fellowship was in the air; a committee of reconciliation
including 3osea Ballou was appointed to draw up terms of
settlement.,l A sweetly worded statement was the result. It
was signed by the three Bestorationistg @hére--Edward Turner,
Barzillal Streeter, and Charles Hudson.2

A settlement wi?@.?aul Dean was a little more difficult
to obbain. His animosity to Hosea extendgd at least as far

back as the latter's settlement in Boston. According to

1. Whittemore, Life of Ballou, II, 230-232,

2., Ibid., pe 232, For the text of the settlement see
Chambre, Universalist Quarterly, (New Series) X (January,
1873), [i7% Bdward Turner later accused Hosea Ballou of holding
., out for stiffer terms than those presented, Hosea pointed oub

that in the conmittee meeting "I proposed that each should
write his own mind, and then we would all read what was written.
And if any one should be acceptable to 4ll, that should be
returned as the report of the Committee., All acceeded  sic
to mine; and this was all the 'standing out!' there was, as
to me."-Lettér from Hosea Ballou to Edward Turner, Boston,
May 28, 1827. (Included in the Chambre article, p. LT.)
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Whittemore, Hosea held out the olive branch to Dean until

"it had withered in his hand." Getting no résults, he lodged

-a complaint against him at the General Convention of 1823 at
Clinton, Oneida Coupty, New York. To o?fset the effect of

this Charles H?dson, in turn, lodged a complaint against Ballou.
The Convention, loath o take action in such a delicate matter,
exonerated both of them, Dean immediately asked permission

to withdraw from the fellowship of the Convention; his request
was granted,l . '

The wound was healed, however, the following June (182l)
at the meeting of the Southern Association held at Attleboro.
Dean and Wood were both present. The latter agreed to ﬁhe
terms of reconciliat%on which had been signed by Turner,
Streeter, and Hudson, at the previous meeting at Milford so
the cause 9f complaint against him was removed., Dean, on the
other hand, having quit: the fellowship of the General Conven=
tlon the year before, now sought readmisgion.‘ The greater
number present were in favor of admitting him, _Hosed, eager %o
heal the wounds caused by the controversj, worked ﬁublicly
and privately for his readmission., Among those opposed was
Thomas Whittemore who could only see the seeds of futﬁre
controversy in such action. It was not often that he was on

the opposite side from Hosea, but in this case he felb

1. Whittemore, Life of Ballou, II, 235,
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strongly that it was amistake to grant Dean's a;pplicationt
Hosea took'Whittemore agside and attempted to persuade him.

"T believe," he said, "Brother Dean is sorry for what has
happened; I cannot vote not to receive him; if we err at 411,
let us err on the side of forgiveness, Withdraw your. - |
opposition, Brother Whittemore, for my sake; perhaps:ﬁﬁe‘joys
of former days will return."l Whittemore had his doubts, but
he gave in., Dean was again given fellowship. Happy must
have been the brethren as they looked up at the desk as
Hosea preacheq, with Paul Dean and Jacob Wood, who were to
offer prayers, on either side of him.2 .

_ Ostensibly, peace had been restored, Attention shifted
from the conflict of personality to the realm of ideas. In
1827 Charles Hudson attacked Hosea's ftheories in A Series of
Lette:[:-s..,..3 Hudson criticized Hosea's application of many
texts, usually construed tq refer to a ?uture punishment, to
the fall Bf Jerusalem in 70 A.D. Hosea, showing unusual re-
straint, did not reply. In fact? he claimed inva letter to

Abner Kneeland that he had not even read Hudson.

1. As réported by Whittemore, Life of Ballou, II, 258,

2. Ibid. - ‘ ' i

3. Charles Hudson, A Series of Letters, addrésséd to
Rev. Hosea Ballou, of BosGon, being & vindicabtion of the
Doctrine of & Puture Retribusion, against the rrincipal
Arguménts used by Him, Mr. Balfour, and Obthers (Woodstock:
1827)




253

As to the license and its latitudes, which the
writer to whom you allude, has taken with my publica-
tions, I am unacquainted, having never read his work,
Having been informed, by the best of judges, that it
contained no new arguments on the merits of the
subject to which it professes to be devoted, and having
so often answered those which have been in use, I have
not been disposed to go over grounds which I was sure
would present neither fruits nor flowers, pleasant to
the taste or eye.

Walter Balfour, however, did reply. Balfour was a Scobtch
Presbyterian who had come from Scotland to Charlestown with
letters of introduction to the Reverend Jedidiéh.Morse, the
well-known opponent of liberalism in the Congregational order
and founder of those twin institubtions of reaction, Park
Streeﬁ Church and Andover Seminary. Balfour, for a time,
preached in the Baptist Church but soon came under the in-
fluence of Universalists. In due time his converslon was

noted in the columns of the Universalist Magazine:2 He pub

his exegetical skill to work to prove that there was no such
place as hell in the thought of the wribters of Scripbture, Thus,
with Ballou, he came under the guns of Tthe Restorabtionists,

He carried on a lengthy debabte with Hudson via the press.3

le. Quoted by Eddy, Hisbtory of Universalism, II, 321.

2, Universelist Magazine, IV (May 28, 1823), 196,

3. Walter Balfour, Ihree Essays: On the Intermediate
State of the Dead, the Resurrection Irom the Dead, and oun the
Greek Terms rendered Judge, Judgment, Condemned, Condemnatlon,
Damned, Damnation, ©5C., in the New lestament. With Remarks
on Mr, Hudson's Letters in Vindication of a Fubture Retribution,
addressed to Mr. Hosea Ballou of Boston (Charlestown: 1820).

Charles Hudson, A Reply to Mr, Balfour's Essays touche
ing the State of the Dead and a Future Retribution ( Wood-
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Unfortunately for the Universalist denomination,
words were soon again replaced by action. On January 1,
1831, Adin Ballou, later of Hopedale Community feme, began

the publication of the Restorationist organ, The Independent

Messenger. Much space was devotéd to discussions of the
advisability of withdrawiqg from the Universalist denomination.t
Adin Ballou was soon involved 1n a heated controversy with
Thomas Whittemore and his Trumpet, successor of the Magazine.
This agitation, plus what was considered discriminatory
action by the General Convention against the Restorabtionist-
dominated Providence Association, led to the secession of

the Restorationists in August of 1831.2 Among their number
were Jacob Wood, and Hosea Ballou's old antagonist, Paul Dean.,
Charles Turner was not involved., -After a brief pastorate atb
Portsmouth following his removel from Charlestown, he had
become a Unitarian and spent his closing years in various
small churches,3 The secessionists were not a large group;
only eight ministers were imrolved.hL There were many of

restorationist sympathy, including Hosea Ballou, 2d, who

stock, Vermont: 1829).

WaltertBalfour, Letters on the Immortality of the Soul,
the Intermediate State of the Dead, and a Future Rebribu-
Tion, in Reply to Mr, Charles Hundson, Westminster, 1ass.
[Charlestown: 18297). . N T, 33¢

l. Eddy, History of Universalism, s .

2. Ibid., DPD» 3;63332.

3. Brooks, "Charles Turner," Universalist Quarterly,
(New Series) VIIT.(April, 1871), 157-158.

. Whittemore, Life of Ballou, IIT, 87.




remained loyal to the Universaelist denomination., These
men felt perfectly free to hold their own belief in
feliowship with those who disagreed with them. The great
swing in the denomination, was to the no fubure punishment
view; Hosea appeared to be on the wave of the fubure,

This then, was the result of & correspondence between

dear friends held in 1817-18,



CHAPTER XVI

"DEATH AND GLORYY

’ Hosea Ballou rebturned from a preaching visit to New
York and Philadelphia in June of 1828 to find that his edi-
torial chair had been taken away from him because of the
activities of one of his dlisciples, Thomas Whittemore had
been considering a move to either Philadelphia or Cincinnati
but had finally decided to stay at Cambridgeport. Bub he
found that his pastérate there did not provide sufficient
activity to consume his boundless energy. Seeking more ac-
tivit&, he conceived the idea of publishing a bigger and
better Universalist newspaper in Boston.t That this was un-
ethical considering his comnnection as associate editor of

the Universalist Magazine appears not to have crossed his

mind. A% any rate, he teamed up with Russell Streeter of the
Watertown ghurch and began mapping plans for a new papef.z
When the announcement of their proposed venture was first
issued in April, quite & stir was caused in Universalist
cireles in the Boston area. Many believed that Whittemore

and Streebter were encroaching on the territory of Henry Bowen

1, Whitbemore, Life of Ballou, II, LO7.
2. Ibid.

256
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end the Magazine.1 Hosea Ballou, too, was very upset by the
announcement, He believed that the field should have been
left to Bowen, or that he, at least, should have been ine-
formed of the proposed publication before its announcement .2
Whittemore in his biography of Ballou does not tell whether
his old teacher and friend was personally affronted by his
actions.

A compromise was reached between Whittemore and Bowen
and the old paper was absorbed by the new3 under the title

of the Trumpet and Universalist Magazine, The first copy was

issued on July 5, 1828, Unlike the old Magazine, the Trumpet
was full newspaper size, carried advertising and dealt with
secular as well as religious concerns. Under the vigorous *
editorship of Thomas Whittemore (Streeter withdrew after
three monthsl) the paper was truly a "trumpet" in the
Universelist Ziom until Whittemore's death in 1861, Al-
though Whittemore writesb that Hoséa Ballou expressed his
approval of the new paper, it is notable that he appears to
have made no conbribution to its columns for the first few
years of its life, If he resented Whittemore's actlions, he

S

eventually became reconciled and contributed many letters,

1, Ibid., p. L4O7,

2, Ibid.

3. Universalist Magazine, IX, 207.

li. Whittemore, Life of Ballou, III, 13.
5. Ibid., III, 13« ~
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reviews, and articles.
Hosea was not long without an editorial pest, however,
His "ecousin," Hosea, 2d. because of the success of his

Ancient History of Universalism published in 1829, became

convinced that the Universalist denomination was ready for
e heavier and more scholarly fare than was being served by
the exist%ng papers and periodicals.,l He convinced his
publishers, Marsh and Capen, who were members of the Scheol
Street Church, of the feasibility of publishing a serious
journal with articles of lasting inbterest to Universalists.

So was born The Universalist Expositor. The first copy'of

the bi-monthly was issued in July, 1830, with the two Hosea
Ballous as co~edltors.2 Many of the contributions of the
elder Hosea are sermonic in quality, the presence of

certain phrases indicating that they had been preached, Others
of a more pretentious nature were written expressly for the
Expositor. The contributions of Hosea, 2d, are of a scholarly
nature.> At the beginning of Volume II, L.S. Everett joined
the Ballous as a co-editor., This relieved the aging Hosea of
the bufden of having to do much writing in order to keep the
columns filled; he made comparatively few contributions to

the second volume.> But Universalists generally did not

1. H. S. Ballou, Hosea Ballou, 24, p. 143.
2, The Universalist Bxpositor (Boston: 1831), Vol. I.
3. Ibid,, Volume II.
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gpg?e9iatg tpe”ExEositor; lack of patronsge forced the
suspension of'publigayipp at the end of the sgcond'volume.l
But agitation, especially among the ministers, lea to the
reviva}‘of the journal by a different publisher in January

of 1833, The new version, under the title of The Expositor

and Uhiversa%%st Review, was un@er the proprietorship gf,
and editgq by, ﬁosea~Ballgu,‘2d, and Thomas Whittemore.2
o 1833“Wagua notable year for Hosea. His oldest boy,
Hosea Faxon, had decided %o become a preécher. He had been
farming in the summer and teaching in the winfer, but now -
was anxious %o join his father and brpther;'Massena, in
proé;aiming the gospel of God!'s love to man. On June‘30
Hosea had the pleasure of giving the charge to his son at

@%s_o?d;napion.? Hosea Faxon at thirty-three was t&ll,

straight, emd strong. People noted the "marked resem@lance"
he had to his father not only in his face and build bub

a2lso in his mental characteristics.h He was to gain a dis-

1, Whittemore, Life of Ballou, III, 131. :

2., Ibid, The original Universalist Expositor, edited
by the two Hoseas, was later considered valuable enough for
a reprint to be made in New York in-18h6, =~ -~

3. Whittemore, Life of Ballou, IIT, 14i8-149. :

lis John G, Adams, Fifty Notable Years. Views of the
Ministry of Christian Universalism during the Last Half-
Century, with Biographical Sketches (Boston: Universalist
Publishing House, 1062), pP. 92,
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tinguished record of public service in Whitingham and
Wilmington, Vermont.l ‘

The General Convention of Universalists at a spirited
meeting in 1832 voted to become a nationwide organization,
Up to that point it had been mostly confined to New England.
But now in 1833 sentiment was in favor of making it a
"general convention in fact as well as in name, with
representatives from ths‘various state convenbtions. Hoseals
attitude was not registered, since he presided at the_meeting
as moderator.® At the méetings of the following year, the
action was made official, and in 183& the first General
Conventiog of Universalists in the United States was held
at Albany, New York. The honor of the moderator'!s chair
was voted to the most distinguished preacher of the order,
Hosea Ballou., It was a nota@le ﬁeeting, with fifty preachers
present--a large number then,>

In November of this same year, Hosea made one of his
frequent visits to Philadelphia. As had been done on his
first visit to the city, the sermons Hosea preached were

taken down in shorthand and published, this time by the

l. Not only as preacher but as selectman, superinten=-
dent of schools, member of the state legislature, member of
three- constitutional conventions, justice of the peace, Gtown
clerk, road comm1831oner, ‘president of a bank, A, Ballou,
The Ballous in America, D 326, :

2. whittemore, Latie of Ballou, IIT, 122-123,

30 Ibldo, PPe 169"‘199.
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disowned Quaker Universalist Abel Thomas.t Abel Thomas in

the preface to the Nine Sermons explains that he Yexercised

the privileges of an editor" in cutting out the repetitions
and in expanding those sections which needed it in order
M"fully to express the meaning of the preacher,"2 8o it is
éifficult to determine in these sermons how much 1s Ballou
‘and how much is Thomas,

Hosea preached at both the Lombard Street and Callowhill
Street Churches, The most interesting sermon in the group
is actually a lecture which he delivered before the newly-
formed Young Men's Universalist Institute; here he is seen
in more formal address. The burden of his lecture consists
of an exposition of the necessity of having knowledge of
sufficient to combat the three opposers of Universalisme--
Calvinists, advocates of Free Will or Arminians, and skeptics
(those who have renounced Christianity and even deny the ex=-
istence of the "First Cause"),>

As the sixty-three yeaf old preacher looked out on The
young faces before him his mind ran back over his many years
of experience preaching the gospel of Universal salvation.

He could not but compare the past with the present,

1. Hosea Ballou, Nine Sermons on Important Doctrinal
and Practical Subjects, delivered in n Philadelphia, NoOvember,
183l (Philadelphia: 163L4).

26 Ibide, pPe iii.
3Q bla., PP. 119"121.




1

262

s+ oy young -friends, be not discouraged-at the embarass-
ments which lie around you. There are thosé who vin-
dicateé our doctrine, who have seen it in a very

different state from what it is now.- When your humble
servant commencééd his caréer in life, he does not

know that hé could count ten individuals who had opened
their 1lips on this continent, in advocating our '
doctrines; and there were not more than two or bthreé regu-
ka®» -societiés formed, professing to beliéve as we do.
What a ¢hange has hHe lived o seel I have been engaged
in the conflict for more than forty years, and I now
invite you to enter on the prosecution of the work

before yous. I have not met with any thing, in all

the means which have been arrayed in opposition to -

our faith, nor in all the errors which have existed, both
on the right hand and on the left, that has produced

one moment's dlscouragement in my mind., Perfect con=-
fidence in the truth 6f God, and in the fact that truth
is great and will prevail, has inspired me with courage
.to go forward, and prosecute the Christian warfare.l

In a sense it can be said that the years 1832 %o ;83& .
saw the completion of the theological system of Hosea Bal}ou.
The latter part of 1832 saw the publication of his Morks," and
in 183l was ppblished_his_detailed exeminatlion of the doctrine
of fubure retribution. The Works includeq two volumes of

sermons, the Lecture Sermons of 1818-1819, and a collection of

"fugitives" under the title Select Sermons; and revised editions

of the Notes on the Parables of the New Testament and A Treatise
’gg Atonement. | ‘

The revised Notes of 1832 are, in some cases, quite
d;?ferent in the;r interp?etation of the pa?ablgs—than the

earlier editions. Hosea abandons the allegorical, cabalistical,

d v

1. Ibid., p. 134
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interpretation in some cases and uses a more natgral.approach,
but the earlier view still mars much of the book. Hosea ‘
himself admitted in th@_pre?ace ﬁhat the revision was not as
thorough as he would have wished. He pleaded lack of
capability and lack of the good health and the leisure neces-
sary to accomplish such a task. He was convinced, however,
that those-passages which were left untouched would not harm
anyone for they were the result of honest conviction.t ItAis
unfortunate that he did not have the time and energy %o bring
this edition more in line with his late% thought.,

o In the case of the Treatise, Hosea was more thorough.
From 1805 when 1t was first publlshed to the edition of 1832,
the text was left untouched. But now he attegpted to bring it
up-to~date., He dpes not completely recast it, for he wants '
to retain the language common people can understand.2 Instead,
he makes excisions from ?hg‘old ?ext of those e%ements of
which he no longer approves, and, in some cases, rewrites
paragraphs frpm_his'new point of view., This practice is bound
to result in a certain unevenness of style where the‘reader
moﬁes from words written with his vocabulary of 1805 to those

written in 1832.3

""" 1, Hosea Ballou, Notes on the Parables of the New ‘
Téestament ("Sth ed.” [:btually the 4th ed,] 13 Bosﬁon. 1832),
PPs 5-1. ST T

2. Hosea Ballou, A Treatise on Atonement.... (hth ed.;
Bostons "1832), "p, 12,

“3.7 A partiéularly good example of this can be noted in
Ibldo, pp. 31-32.
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A comparison of the editions of 1832 and 1805 reveals
the extent of the change which had taken placé in his thought
over the years, A constant liberalizetion had taken placé,
bringing his thought closer to that of the liberal movement of
the latter part of the nineteenth century, This modification
is seen abt work in the preface of the edition of 18281 where
he expresses doubt concerning some of the things he was to
chenge in the edition of 1832, '

Ballou had made a distinction between the creation of
men in Christ before his formation in the dust and had
attributed the cause of sin to the carnal part of man's nature
rebelling against the heavenly part. He has abandoneé the
fanciful conception of creation and formation in his theory
but he still attributes the cauée of sin to the carnal in man.
It is man's desire which is responsible for sin.

Now want unsatisfied is an evil; and unsatisfied want

is the Tirst movement to action or volition. The mo=-

tives which invite to action, owe their strength to

the nature and strength of desire which want creates,

and the moral character gf the action depends on the

character of the motive,

Hosea does not abandon men %o materialism, however. Although
he was not creabted in Christ before formation in the dust,

he still is basically of heavenly extraction. For man

possesses a "law of moral, or spiritual life...."3

l. Hosea Ballou, A Treatise on Atonementes.s(Hallowell:
1828), ppe. xv-xvii,.

2o Ibidey De 32,

3. Isid., Pe 330
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This alteration in Ballou's thought w;s caused by a
change more basic, He hgd come to the belief that Christ was
not a pre-existent being. He admits that there are passages
of Scripture which seem to favor the idea of Christ's pre=-
existence, but these do no@ appear strong enough to make such
a belief a matter of.fg@th. To hold such an opinion would
be "mere speculatione..."t

To bripg the body of the Treatise into conformity with
this belief, Hosea finds it necessary to cub oub passages
.whlch represent Jesus as the eternal spirit of love, or
logos, which was with God and was hidden "behind the letbter
of the law, and in the cabalistic allegories of the prophets,
until it brake forth in the official character of JesuSe.,."e
But Christ is not lower in his opinion because of this doubt
of his pre-existence. Ballou still bellieves he was invested
by God with majesyic power capable of performing bthe greab
task of atonement, This change in Balloul's view of the pre-
existence of Christ may have been due to the influence'of the
writings of Joseph Priestley., That Ballou was familiar with
them is shown by the fact that he published Priestley's A

General View of the Arguments for the Unity of God. From Reason,

from the Scriptures, and from History in several installments

l. Ibldo, p. 12. v " ‘
2, H. Ballou, Treatise on Atonement, Cf, 1805 ed.,
p. 115, with 1832 ede, DPe 120,
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-

in the Universalist Magazine in 1819.1 It is not likely bhat

he would have devoted so much space to this material if he
didﬁno@_tgndﬂto_gcpg?t'?rigsﬁlgyfs arguments against the
Arian view of Christ, and against the idea of his pre-existence.
N In one other important area the 1832 edition differs
gypm his early tpopght,' It is in th area of punishment for
sip._ Wh@yemﬁosea had qsed an allegorical explanation of
the coming 9?%?P9.$?n of man with fire, and.believed that
this was a figurative way of saying thgt’the chaff of mants
nature was consumed by the fire, or love, of God, he now
interprets these passages to refer to the judgment which
came on the generation of Jesus. Since Jesus said tbese
things would happen 1n ?he 1if§time of his disciples, he
was, Hosea now believed, referring to the destruction of
Jerusalem in 70 %?Dm ) ) ‘

The whole question pf'fpture pun;shment was the subject
of a separate book which gppeared two years later. In An

Examination of the Doctrine of Future Retribution? he set

forth his views so that ‘
when the” time shall tome, as he believes it will,
whén people” in general will number the tenet of
fubure punishment among those corruptions of

1. Universalist-Mapazine, I, 73-7h, 77-78, 81-82, 85,
T 772, Hosea Ballou, An Examination of the Doctrine of-

Future Retkibufion, on"the Princ¢iples of Morals, Analogy,

and Gthe acripbures (Bostons LO3ML).
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Christianity, which will then be abandoned, it may be
known that the writer disbelieved it in his day; and

also that, the arguments with which he opposed it may then
be known.t

Ballou knew that he would be accused of pouring fuel on
the flames of the Restorationlsts by publishing such a book,
but he took the position that each had the right to think
his own thoughts and to publish them to the world. He
will not hold his brethren less warmly in his affections i:
they do not agree with his position and he would never with-
hold fellowship from anyone who disagreed with him on this
point.2 It is a very happy thing that in.the Universalist
denomination each man is free to think and to speak for
himself,3

Hosea argues his case against fubure punishment on the
basis of morals, analogy, and the Scripture. As might be
expected,ghe devotes the greater part of his work to the
arguments from Scripture. The moral argument is between
those who would promote morals by "depending on a belief in
a future state of rewards and punishment and those who would
promote morals by "teaching that all the reward we ought to

expect, for a faithful discharge of our dubty to God and our

fellow=creatures, is found in the enjoyments which are

1. Ibid., pe 8.
2' Isiao, Ppo 9"100
3. Ibid., Pe 11,



268

necessarily connected with religion and du#y" in the here and
'now.l He effectively uses an argumént‘whicp he used in the
Ireatise to show that men are motivateg to act by the hope
of present happiness., The wicked person is such because he
expecfs the reward of his actions here and now. The wicked
person obviously does not have & true picture of ré;igion
and morality; he~needs to be persuaded "tha? righteousness
brings an ample reward, in the present 1life."® It cannot be
denied_that the great bulk of sinnerg in thig world have -
been taught to believe in the reaiity of future rewards and
‘ punishments, Obviously the threat ;f future punishment has
been no deterrent to sin.

«++.The éxpéctation of enjoyment in the present state,

has carried them on 'in the strong current of sin,

which has brokén down every barrier, and furnished

conclusive proof that no motive is so sure of inducin

_to action, as the expectation of immediate happiness.-’ .
Love for the good cannot be induced by fear. Anyone who
understands the human mind will recognize that man cannot be
made to love (in this case, the Creator) by the threat of
punishment.h The preaching of future rewards and punishments
in order to persuade people to love God "is not only uSeless,

but pernicious." For, no matter how well inbtended, the

1. Ibid:; pp. 1l-15.
2, Ibid.; p. 18,
3. Ibid., Ps~19s
" Lo H. Béllol,”Examination of the Doctrine of Future Re-
tribution, pp. 22-23.
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preacher is, in effect, saying that in themselves God and

morality are not of worth but "unlovely, and unworthy of
being 10vedss.."M

It is the task of the divines to instill in maﬁ a‘fear
of sin, but inétead, they have fallen into the mistake of be=
lieving "that the evil of sin is not in sin, but in a punish-
ment! of‘a future state. If sin looms large in the individual's
mind as an evil, so much more will he attempt to avoid sin,
As it is, he is intent on not avoiding sin, bubt avoiding
pun@shmentagboth here and hereafter.2

As he had contended in the Treatise, Hosea conbtends
here that the idea of God that & man possesses affects his
own character. The "human heart is capable of becoming soft,
or hard; kind, or unkind; merciful or ummerciful, by educa-
tion and habit." The orthodox picture of infernal torment
has hardened thé hearts of believers until they have acted
toward their fellow mortals in the seme wrathful manner that
they expect of the heavenly Father.d

The moral argument, then, is against those who would
use the threat of future punishment to promote virtue in the

here and now., Hosea next turns to the arguments of analogy

.

Sz

1. Ibid. Pe
2@ do: Do S%

3; mo, ppo 5“360
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used by the proponents of fubure puniskment. He claims he
is hesitant to discuss this subject for fesr of misrepresent-
ing its proponents since they have not as yet come forth
with a systematic presentation of their point of view, He
feels it safe, however, to define the position of these per-
sons thus: They
hold that in all respects, which are necessary to carry
sin and its miseries into the fubture state, that state
will be analogous te this mode of being. So that,
reasoning from analogy, as moral agents sin, and there-
by render themselves miserable in this world, the same
moral agents may continue to do the same in the world
to come, In connection with this argument it is urged,
that as. it is evident to our senses that sin often
escapes a just retribution in this world, it must be
recompensed in another state, or divine Jjustice must
forever be deprived of its claims.!
The divines who use this argument of analogy are basically
inconsistent. They tell their hearers that sin in this
world procures for "its agents the riches and honors" of
life, at the same time that it escapes detection and~punish—
ment, If these gentlemen were consistent, they would see that
if they use the argument of analogy between this and a fubure
state, the same conditions would perdigt and the sinner would
get away with as much there as here., Furthermore, 1f they
argue that divine justice is never fully satisfied in this
world, by analogy, they should see that the same would be

true in the next World12

lo Ibid., ppo 36"37.
2. H. Ballou, Examination of the Doctrine of Future
Retribution, pe 37.
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In this way we might proceed and make the future state
precisely like the present; for we have no more aubthor-
ity for carrying sin and its miseries into a future
world, than we have for carrying alllother things in=-
to that state which we find in this,
Reason leads us to believe that sin is the result of
temptation. And if sin is to exist in a future world (as
consigtency--using the analogical argument--dictates) then
temptation is to exist there alseo. And to argue that sin -
will exist there without temptation is altogether arbitrary--
and contrary to analogy.2 Ballou relentlegsly follows his
opponents with more examples of their inconsistency. The
principle of analogy allows us to believe that just as in
this state the good and pious are subject to a falling away
from the good life, so will they be in a future world,
Purthermore, the righteous in the next world will suffer
for the unrighbteous just as they do on earthes
If the plous in this world are so distressed, as they
profess to be, with the apprehensions which they en-
tertain of the future sufferings of their wicked
fellow-creatures, what must be thelr anguish here-
after, when they shall see, in awful reality, t
sufferings which they now have only in prospectl
To top off this argument, Ballou points out that by the
principle of analogy--if consistent-his reader is forced

to see that virtue and vice will continue from state to

%. Ibid., pp.3§7-38.
. 1513. Pe °
3. Thid., pp. 36-39.
le Tbide, Pe 39
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state in the future, with the evil person in every state
being threatened with punishment in still the next state.l

Turning to the usual arguments from Scripture, he
raises the cogent question of why, if the doctrine of
future punishment is true and necessary to pieby,--why the
information was not given to Adam. The Scripture reads:

. “Lord God commanded the man, saying, Of every tree

of the garden bthou mayest freely eat: but of the

tree of the knowledge of good and evil, thou shalt

not eat of it; for in the day thatthou eatest thereof,

thou shalt surely die' (Genesis 2:16-17}).
There is no indication that Adam was threatened with the
"intolerable pains of hell in an eternal state, about which
there is so much preached in our times.," The only warning
of punishment given Adam concerned puniéhment in this-world:
"In the day thou eatest thereof, thou shalt surely die,"2
Adam and company were not told of a trial in eternity in
which they would be-judged for thelr earthly transgression.
The Lord God took action immediately. The tempter he con-
demned to a life of degradation as the lowest of beasts, and
of antipathy with mankind., The woman he sentenced to a life
of multiplied sorrow, pain in childbirth, and subjection to

man. . Adam he sentenced to a life of hard labor on a land

made difficult on his account (Genesis 3:1&-19)?’ The progeny

24 Ibig., Do l-!-LL!l:B }_‘_6
. I-b-i . PP. - é
3. _______IE:.'&.: ppe. L7-48.
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of Adam, furthermore, are at no time warned of a fubture
retribution.t
In like manner Ballou rehearses the long catalogue of
the sins of the 01d Testament characters— sins which grew
worse as time passed<=and nowhere does he find a fubure -
retribution threatened; but, rather, punishment is imposed
in this world.? He takes his readers to the mount of Sinail
with Moses and his Israelites.

We shall now learn, no doubt, the mind of God respect-
ing the demerit of sin and the severity of its just
punishment., We can hardly expect to go from this
mountain ignorant of those divine sanctions which will
best serve the cause of plety, religion, and morsal
virtue, The lightnings have flashed! the thunders
have rolled! God has spokenl! the verdict of heaven is
registered! Come, ye doctors, who insist that neither
judgment nor punishment is in this world--and who,
without hesitation, doom your fellow-sinners to end-
less wo,~~come and read the following verdict: "Life
for 1life, eye for eye, tooth for tooth, hand for hand,
foot for foot, burning for burning, wound for wound,
stripe for stripe.,'--(Exodus xxi., 23-25.) All this is
evidently in this world, where life can be taken, whers
eyes can be destroyed, where teeth can be extracted,
where hands and feet can be amputated, where burnings,
wounds, and stripes can be inflicted.3

Finally arriving at the generation of Jesus, Ballou claims
that he was in the line of the prophets in expecting retrib-
ution in‘pis own time--and not in a fubture state, b He said

that his disciples would not die before the Son of man came

l' Ibid.’ p. Ll-gf.

2, Ibid., pp. 51ff,
30 Isiat, pp. 60"61,.
e Tbid., p. 80,
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on the clouds of heaven.® There is no basis for Believing
the references of Jesus to "hell fire™ (a gehenna of fire)
should be taken to refer to a future étate. Rather, Jesus
used these references to the town dump in the valley of
Hinnom "symbolieally" to refer to "spiritual punishment in
this wqfld." These sbatements arve supported by the testi-
mony of Dr. Adam Clarke and Parkhurst, who were bthemselves
believers in fubture punishment.2 It is obvious that the ‘
Scribes and the Pharisees understood Jesus, when he referred
to the "damnation of Gehenna," to be speaking in the manner
of their prophets, that is, of the present life, Jesus was
referring to the coming destruction of Jerusalen, én earthly
even.t.3

Ballou then incorrectly interpreﬁs the many references
to the Second Coming in the New Testament letters of Paul -and
"Peter," and in the Revelation, as predictions of the
destruction of Jerusalem in 70 A.D. He inte:prets these in
the light of the various apocalyptic sayings of Jesus in
the gospels.h Mistaken though he may have been in this detail,
he at least recognized that these passages do not refer to a

judgment in an after~life but to an earthly event.

l. Ibid. ) ppa 77"79 .
2‘. Ibido s pp. 80-82.
3. IEid., pp. 86"88‘
’.l.s Ibiao s. Ppo 89"910
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Having considered the doctrine of future retribution
from the points of view of morals, analogy, and the Scriptures,
Ballou concludes his work by reprinting several of his letters
and articles on the subject which appeared in periodicals.

The most interesting of these is a letter "To a Friend Who
Had Written Him on the Subject of 'Death and Glory.!" 1In
this letter Ballou accepts the implications of a term which
was to become one of disrepute in Universalist circles.

He knows not, he writes, If there is a period of uncone-
scilousness between death and the resurrection state, as
Priestley contended. But he does know this: there is no
scriptural basis for belief in a "moral state between death
and the resurrection state so it is

immaterial whether we enter, immedlately, after the

dissolution of the body, on the resurrection state,

or sleep in unconscious quietude any given time

before that glorious event shall take place. In

elther case, it 1s what you call "death and glory;"

for it makes no difference as to the length of time

during an unconscious state. In such i state there
can be effected no moral preparations,

It was possible for Ballou to accept the "death and
glory" conception because of his very exalted view of man,
As the offspring of the heavenly Father, man, when he was

rid of carnal desire at the dissolution of the body, would

1., H, Ballou, Examination of the Doctrine of Future
Retribution, ppe 102-1G3.
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return to thag heavenly state from which he came, But, as
has been wisely pointed out, "His main contention was not
the one which linked death and glory, but one whlch.bound
together life and judgment,"l '

the Gospel
Coleman Adams, Hosea Ballou and.
Renalsiéngghgf the Nineteenth Century (Boston: Universalist

Publishing House,'l@@BL Pe 10,
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CHAPTER XVII

"SALVATION IRRESPECTIVE OF CHARACTER"

In the minister's study at the Arlington Street Church
in Boston haqé the portraits of William Ellery Ghanniné énd
Hosea Ballouet The Second Universalist Society in Boston
is now federated with the Unitarian church which in Channing's
day stood on Federal Street; two churches ofnlike belief
brought together after years of separateness, In the same
mannér the two parent denominations of these churches are
working togethe? in many areas and are exploring the possibil-
ities of merger. Unitarians are now Universalists; Uni-
versalists have, almost from the beginning, been Unitarians,

Hosea Ballou was unitarian in belief before the Unitar-
ian movement began. He deiive;eq his first sermon on a
unitarian basis as early as 1795.%2 By the year 1805, by his

argumentative power, he had converted the Universalists as a

whole to the new position. His A Treatise on Atonement of
yhat year contained a forthright, hard-hitting attack on the

doctrine of the trinity and advocated a unitarian, or better,

Arien, view of Christ.

sl

N

1. The Ballou portrait is by H. C. Pratt, painted in 1847.
5. See Chipter V of this study.
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The Congregationalist rebel Jonathan Mayhew poked fun at
the "Athanasians" in 17551 and, with Charles Chauncy, took an
Arian position regarding the nature of Christ.2 In the middle
1780's the Episcopal King's Chapel in Boston began its evolu-
tion to Unitarianism under the leadership of James Freeman.
Although the.. seeds of liberalism were sprouting in Boston
earlier, it was not till 1805 that Unitarianism can be said
to have begun a definite existence., In that year the election
of the liberal Henry Ware to the Hollis Professorship of
Divinity at Harvard College precipitated the first skirmish
in the Unitarian Controversy. But not till ten years later
were the liberals on the whole ready to accept the name
Unitarian. In 1815 was published in pamphlet form American

Unitarianism, excerpts from the English Unitarian Thomas

Belsham's Memoirs of the Life of the Reverend Theolphilus

Lindsez-which showed that Unitarianism was being spreaq among
New England Congregationalists in a furtive manner. This
pamphlet was reviewed in a biting article in Jedidiah Morse's
reactionary magazine, the Panoplist. The storm which blew

up over this review, including the exchange of several "letters"

between William Ellery Channing and Samuel Worcester of Salem,

1. Conrad Wright, The Beginnings of Unitarianism in
America (Boston: Starr King Press, 1955), pp. 204-205.
. Ibid., p. 209.
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is usually considered the second phase 'of the Unitarian Con-
troversy. By the time Channing delivered his definitive

statement of Unitarian Christianity in Baltimore in 1819,

the Unitarians can be said to have become a distinctive group,
although formal organization of the American Unitarian Asso-
ciation did not take place till six years later.

It would be logical to assume that when Hosea Ballou
came to Boston's School Street Church in 1817 he would have
been welcomed by the Unitarians as an ally. Such, however,
was not the case, There were several reasons for this, The
Unitarians did not desire to be classed as Universalists by
their orthodox brethren. Their liberglism did not carry
them to the point of accepting Universal salvation. They
were anxious to conciliate whenever possible the conservative
wing of Congregationalism. Their heresy regarding the nature
of Christ was radical enoughj; to be congidered Universalists
was unthinkable. When a New York preacher charged the Uni-
tarians with holding Universalist beliefsi Henry Ware, Junior,
called it an "unfounded" and "cruel accusation."l Very few
were the Unitérians who-would'take the position‘of James
Walker, later President of Harvard, but in 1823 minister of

the Unitarian church in Charlestown:

1. Whittemore, Life of Ballou, II, 90, See the comments
of Hosea Ballou, Universalist Magazine, II, 18-19.
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If by "everlasting punishment" is meant “the proper
eternity of hellstorments,™ it is a doetrine which

most Unitarians of the present day concur in rejecting;
some understanding, by that "everlasting destruction
To which the wicked are to be consigned, an absolute
annihilation; others conceiving of their sufferings as
consequential, and indefinite as to their duration; and
others, that all punishment will be remedial, and will
end at last in a universal restoration to goodness and

happiness.t
It ecan be seen from this last that some of the Unitarians were

tending toward restorationism. This explains why the Restora-
tionist secessionists from the Universalist denomination
eventuélly were welcomed into the Unitarian fold.2

A secoﬁd reason that the Unitarians avoided association
with Universalists was social., The Unitarians generally were
of the higher social class in New England; their ministers
were Harvard literati, who were offended at the unlearned
Universalist clergye3 The Universalists generally were, as
Professor Alfred S. Cole has pointed out,4 "a motley group."
While the Unitarians were a homogeneous group in the estab-
lished church, the Universalists were "comew~outers" from all
denominations. The crudensess, even vulgarity, of some of the

Universalist preachers "excited disgust, and assisted in nul-

lifying their influence."S

1. Article in The Christian Disciple, 1823. Quoted by

Whittemore, Life of Ballou, II, 237-230.
_ 2. Adin Ballou writing in The Universalist, February l,

1871. Quoted by Eddy, History of Universalism, IL, 335-339.

3+ Adin Ballou, Autobiography. Completed and Edited by
his Son-in«Law, William S, Heywood (Lowell: 1896), p. 218,

. Conversation with the present writers

5. Foster, New England Theology, pPPe 325326,
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This social reason for cleavage among the Unitarians
and Universalists may explain the refusal of the Unitarians
to exchange pulpits with the Universalists, although this
reason was not recognized by the latter group at the time,
Hosea Ballou favored pulpit exchanges among men of all shades
of opinion--Calvinist, Arminian, and Universalist. He be-
lieved this was a way of pr&moting truth and doing away with
error, The Unitarians, he claimed, exchanged pulpits with Con-
gregationalists, Baptists, and other sect®,but very seldom
with Universalists. He believed that the Unitarian eclergy
were not afrald of orthodoxy in their pulpits for they knew
their people rejected it, but they would not allow Universalism
for fear their people would accept it. 1

Hosea Ballou believed that the Unitarians were in fact
Universalists.' In the "Dialogue between a Universalist and
a Limitarian" which app;ared in the second issue of the

2

Universalist‘Magazine in 1819, the Limitarian complained

that those who profess "liberal sentiments," that is, the

Unitarians, were Univeréalists in disguise. That they were

1. Whittemore, Life of Ballou, II, 322, See also"Com-
mendation and Reproof of Unifarians," Select Sermons, p. 333,
in which he asks, concerning this practice of Unitarians,
the prophetic question: "How will this. appear in the history
of these times, an half a century hence?"

2. Universalist Magazine, I (July 10, 1819), 6.
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not willing to drop this disguise, must have pained hinm very -
much. But, he never condemned the Unitafians in a harsh
manner; he seems to have had a love for them similar to that
of a father for an erring child., He praised the Unitarians
for the great advance they had made in divinity. They had
come forward with the great Biblical teaching of the unity of
Godel Because they-recognized the fatherly love of God for
his children, they had rejected such partial doctrines as
those of election and reprobatlon,2 and believed the
doctrines of total depravity and regamneration untrue.3 Man
is capable of moral improvement in this life and does not
yéed the power of irresistible grace to pull him upward.
Ballou also commended the Unitarians for their insistence on
the right of the individual conscience to interpret the
Sceripture by the light of reason. These beliefs of the Uni-
tarians were very pralseworthye DBut, he believed, they were
not consistent. In the light of their liberal beliefs it
would be expected that they advocated belief in Universal
salvation, bub sﬁch was not the case. In order to avoid the
onus of the charge of being Universalists, Unitarian preachers
would quote the Scripture passages which were mistakenly inw-

terpreted by the common layman to refer to everlasting misery

l. H. Ballou, Select Sermons, p. 323,
2. Ibid., pPe 32l
30 Tbido, PPe 325-326.
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in the future life. They themselves, he was sure, knew that
.these passages were not opposed to Universalism but they were
depending on the erroneous education of their hearers to in-
terpret them that way. Many a time Ballou himself was
thrilled by an uplifting sermon by a Unitarian minister,
The preacher would paint in a thrilling manner the picture
of the infinite benevloent Father who loves all Hig children .
and whose object in creation is to make them happy. And then
"w@en the che?ring light of this blessed doctrine shone about
us, and in us, to such a degree as to lead us to think the
preacher was about to remove the veil from his congregation
at once, all of a sudden a deep wound was inflicted by the
artful preacher" as he would quote one of the usual passages
erroneouszy interpreted to refer to endless punishmen@.l This,
to avoid being charged with believing in Universalism.

This problem of the inconsistency of the Unitarians faced

Ballou shortly after he arrived in Boston., In the third and

fourth issues of the Universalist Magazine?® in 1819, he

printed excerpts from Channing's - -great sermon at Balbtimore
which had been delivered on May fifth of that year at the
ordination of Jared Sparks. Ballou writes that there is no

doubt that Channing means to state a universalist position.3

1. Ibldoz P. 3290

2. Universalist Maga21ne, I, (July 17, 1819), 9~10;
I (July 2L, 1B19), I3-1l.

3. Ibid., p. O
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He points .out somé of the passages which illustrate Channing's
position, such as the words: '

We believe that God is infinitely good, kind, benevolent,

in the proper sense of these words; good in digpositiodn,

as well as in gct; good, not to a few, but to all; ﬁood

to every individual, as well as the general system.
Ballou points out that since it is "impossible for God to be
more than infinitely good to any, he must mean, that God is
as good to every individual as he is to any." He also calls
attention to passages in which Channing rejects "the false and
dishonorable views of God" conceived by the orthodox.2 But
then Ballou has the painful task of exposing serious ingcon-
sistencies in Channing's statements concerning God. How can
the God of love who is, as Channings says, "originally, .
~essentially, and eternally placable, and disposed to forgive,"
a God who punishes only to correct, be reconciled with such
statements as one in which Channing claims that Jesus uses,
among other means, "threatenings against incorrigible guilt."
Does Channing mean what he says? "Incorrigible means bad
beyond amendment; and to talk of benevolently punishing the
individuals who cannot be reclaimed really appears absurd."
He believes that such serious inconsistencies expose Channing
to the criticism of the orthodox. He hopes that Channing will
present a clarification of "these mysterious statements."3

Channing--as far as is known--never did.

1., Ibid., p. 10,
2. Ibid.
3. Ibid., p. 1l
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On two occasions Ballou took it upon himself publicly to
reprove Channing. The first of these was in December of 1820
when he opposed him on thé question of continuing the estab-
lishment of the Congregational Church in Massachusetts.‘ At
this ﬁeriod, of course, Channing's Federal Street Church,
which was still Congregational in name, stood to benefit by
the religious tax; the dissenting churches did not. The
question came before the Constitutional Convention which met
during late 1820 and early 1821.1 The Constitutional Con-
vention kept the religious provision, which was not done away
with until 183l. Channing preached in favor of the estab-
lishment in December of 1820,2 giving a glowing description
of the importance of religion to society. Religion is a social
“principle, not just a personal matter between man and his God.3
The individual gains his religion in society, says Channing;
he does not bring it into the world with him.h "Therefore
Society ought, through its great organ and repreéentative,

which is government, as well as by other methods, to pay

l. Journal of Debates and Proceedings in the Convention
of Delegates, Chosen to Revise the Constitufion of Massachu-
setts, Begun and Holden at Boston, November 15, 1820, and
Continued by Adjourmment to Jamuary 9, 1021. Reported for
The Boston Daily Advertiser (New Editionj Boston: Published
at the office of the Daily Advertiser: 1853)., [1st ed., 1820

2. William Ellery Channing, Religion a Social Principls.
A Sermon delivered in the Church in Federal Street, Boston,
Dec., 10, 1820 (Boston: 1820).

- ?:- Ibid.’ PP. 5“60

L‘-. Ibia. 3 p. 6.
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homage to God, and express its obligation."' He calls for

the entrusting to elected officials of the "power of providing
religious instruction" as a means of supporting public morals.2
Since religion is so important, it is enbtitled to "any grateful
offering from the state which it upholds."3

Within ten daysh Hosea had rushed into print with "stric-

tures" on Channing's sermon.5 His reply is quite restrained
for the old debatér. He praises Channing's exalted sentiments
regarding "the foundation of pure and undefiled religion,"®
and commends his ideas on the social nature of religion.7 But
then he, in his usual thorough manner, examines Channing's
views in favor of the establishment of religion.8 He points
out very cogently that a glance at Eistory will prove that
legislation on religious matters has always corrupted Christian-
ity.9 What is the logic of Channing's thought? It seems %to

Ballou that

1. Ibid., p. 8.
2. Ibid., p. 15.
3. Ipid., p. 18.
li. See announcement of publication, Universalist
Magazine, II (December 23, 1820), 103.
5. Hosea Ballou, Strictures on a Sermon entitled
"Religion a Social Principle;" delivered in the Church in
Federal Street, Boston, Dec. 10, by William Ellery Channing
(Boston: 1620),.

6., Ibid., pp. 3ff.

Te «s PP. BEf.

8. Ibid., pp. 7ff.

9. Ibid., p. 10.

4
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If one set of religious sentiments ought to be supported
by law, because they are of a social and salubtary nature
in society, there surely is the same reason for preventing
by law the propagation of principles which are subversive
of them.l
So, it is seen, it is very dangerous to tamper with religion
by means of legislation. Furthermore, Channing should know
that it is impossible to make men religious by law.® ",,.The
internal principles of religion cannot be controléd’ [?ig] by
legislation, and therefore stand in no need of its aid."3
There is no way of knowing if Ballou's comments had any

affect on Channing's mind. That he thought better of his

stand on established religion is sure. Whenh Religion a Social

Principle appeared in his Works, all mention of state support
of religion was excluded; he retained only the section which
he labelled the "Importance of Religion to Society."h

- A much more—serious difference arose between Hosea Ballou
and William Ellery Channing over the question of the beliefs
of Ultra-Universalists, the no future punishment school. In

1832 the Doctor delivered a discourse on The Evil of Sin5~

during the course of.which it is impossible to believe he was

not referring to Ballou. Channing maintainsg that sin sometimes

prospers in this world, that it is not always punished here.6

1. Ibid., p. 1l.
2. Ibid., p. 13.
3. Tmo, po 150 .
i, The Works of William Ellery Channing, D. D. To Which
is Added The Perrect Life. One volume, Complete TBostdET‘“‘
Tmerican Unitarian Association, 1886), pp. 187-188. [1st ed., lS&i]
5. William Ellery Channing, "The Evil of Sin," Works,

pp. 3&7 353. -
6. Ibid., p. 350.
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So it is obvious that retribution must be made. The idea of
retribution "finds a response now in every mind not perverted
by sophistry." Channing was much too polite to name names butb
there 18 no doubt that he was referring to Ballou when he
criticized "some among us" who insist "that punishment is
confined to the present state" and claim that "in changing
worlds %e shall change our characters; that moral evil is
to be bﬁried with the body in the grave." The Doctor notices
fhis particular opinion because it “spreéds industriously"
and "tends to diminish the dread of sin...."l So Ballou
founé himself attacked even by the great Doctor Channingl! A
"more irrational doctrine," says Channing, he has never seen.
It is piain from analogy (a position, as has been seen,
attacked by Ballou later) that such a "sudden revolution" as
the death and glory theory proposes would destroy a man's
identity. There can be no on-éoingness of man's mind from
this state to the next if such a system is true .2 Chanﬂing
does not see how the dissolution of the body can affect, that
is purify, the. mind. "Why should the last grow pure from the
dissolution of the Pirst?"3

Channing is non~-committal regarding the future state.

|
Whether the soul which is evil will suffer complete extinction

1. Tbid., p. 350.
2. Ibid.
3. Ibid., pe. 351,
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or will be reformed and made happy, he is not sure. On this

question the Scripture "throws no clear light." But the sacred

writings do impress upon the mind the terrible suffering which

awaits the wicked soul.l
Ballou subjected this sermon of Channing to a "candid

examination.,"? He said he was shocked with this sermon by

the man Whosé talents and labors he has always esteemed so

highly. As he realized that Channing was attacking himself

and the doctrine" which is now so rapidly prevailing," he

"Pelt a sinking,~a momentary enervation of mind, and a morbid

éloom seemed to obscure mental vision."3 But Ballou soon

recovered and decided to defend the goodness of God by pointing

out Channing's contradictions.u The Doctor does not present

one jotlor tittle from Scripture: to prove his assertions that

both Christianity and nature teach that there is to be a

greater ﬁisery aftgr this life.5 He regrets that Channing

has not taken the opportunity to understand the doctrine he

disputes against. Channing made the statement that "It is

maintained by some among us, that punishment is confined to

the present state; that in changing worlds we shall change

our characters; that moral evil is to be buried with the body

in the grave."

-~

1. Ibid., p. 353.
2. Hosea Ballou, A Candid Examination of Dr. Channing's
Discouirse on the Evil of 3in (Boston: 1833).

i; %g;:--’ PPOSLL'S-.—-
L ] l L ] p.
S. T6id., pp. 6-T.
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In place of these statements, if he had been rightly in-

formed, he would have sald, It is maintained by some

among us that as neither scripture nor reason show %o

us that sin will continue veyond this state of flesh and

blood, so neither do they prove that punishment for sin

will so continue; that when we exchange worlds, and this

corruptlble puts on incorruption, our constitutions will

be essentially changed, as 1s particularly described by

St. Paul in his first Epistle to the Corinthians; and

that we shall be equal unto the angels, and shall die no

more, as Jesus testified to the Sadducees.
It is a misrepresentation for Channing to say that Ballou
maintains that moral evil will be buried with the body in the
grave, "because he has no reason to believe this, and because
it has %oo much the appearance of a canting throw at what he
was not disposed to treat with his usual candor."2 Channing,
says Ballou, certainly has never read him to the effect that
the death of the body has power to change the mind. This
power is God's. "We never ascribed the power to change us
from this stéte ta another, to anything but God who raised

It

our Lord Jesus Christ from the. dead...."3

Ballou spends much space in exposiﬁg every inconsistency'
in Channing's sermon., He would like the Doctor to explain

k - A

some of his statements. But Ballou does not expect him to
"condescend” to do so.lt There is no evidence thatChanning
ever had an& personal relations with Ballou. Channing was

aloof when it came to such a common person as Hosea Ballou,

One of the Doctor's better biographers has said that his

1. Ibid., p. 8.
2. He Ballou, Examination of Channing's Discourse on
the Evil of sin, p. O

3 Ibld., P. 9
Ll-. Ibld. ’ p. ll.
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"aloofness cost him a good deal." He "had not that personal
ﬁnowledge...that could qualify him for a just understanding"
of Ballou.l Despite this lack of personal relationship, and
degpite'the fact that Ballou-——eminently a logician--believed
Channing very inconsistent in his religious thinking, he
always %espected and spoke highly, at times reverently, of

the "impassioned little saint."?

W

The basic difference between Ballou and the Unitarians
such as;Ghanning was on the question of salvation. Arminian
from the beginning, as Unitarian thought developed it placed-
greater and greater responslibility on man. Its rallying cry
became "salvation by character," that is, that a man comes
closer to the possibility of saivation as he developes his
character, Nothing could have been further from the thought
of Ballou, who considered a rigid determinism not only logical
but.nec?ssary to insure the salvation of every individual.
This basgic difference in attitude is vividly illustrated by
an undated anecdote about Ballou. He had gone to an inland
town on|a preaching engagement. He had made arrangements to

I
stay with a lady who, as it bturned out, believed that men were

|

l, John White Chadwick, William Ellery Channing, Minlister

of Religion (Boston: Houghton, Mifflin and Company, 1903), p.25k.
T T 2. Chadwick states that Channing's thought "drew nearer

and nearer to Ballou," Ibid. This same opinion is expressed

in a personal letter to the present writer from Channing's
latest biographer, Professor Arthur W. Brown of Syracuse.Uni-
versity, author of Always Young for Liberty. A Biography of
William Ellery Channing (Syracuse: Syracuse University Press,

1956). Brown, it is interesting to note, takes no notice of
Ballou in his book.
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to be saved for being good. Arriving at the house on Saturday
!

afternoon, Ballou found her, mop in hand, in the kitchen.
Looking:up, the woman said:

"This 1s Mr. Ballou, I suppose?"

"Yos, madam, my name is Ballou;"

"Well, Mr, Ballou, they say you hold that all men will
be saved. Do you really believe that doctrine?"

"Yes, madam," said he, "I reaily believe it."

ﬁWﬁy, sir! 50 you really believe that all men are going
to be saved juét such creatures as they are?"

Seéing that she did not understand the nature of salvation,

Ballou asked:

"What is that you have in your hand, dear woman?"

n

ﬁWhy, it is my mop," she replied, laughing.

ﬁYéur mop? Well what are you going to do with it?"

l—':[ am going to mop up my floor. I always do it on
Saturdaf afternoon.™

"Well sister, I understand you. Are you going to mop
it up i%EE as it is?"

"Mop it up just as it isi"

"Yes; you wished to know if I hold that all men will be
savedpiﬁgz as they are. Do you intend to mop up the floor
Jjust as it is?"

"Why t she replied, "I mop it up to clean it,"

"True,“ said Ballou, ""You do not require it to be made

clean before you will consent to mop it up. God saves men to
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purify them; that's what salvation is designed for. God does

not require men to be pure in order that he may save them,"!
As If to accent the difference in view between himself

and the}Unitarians, Ballou published in the Trumpet in 1849

an article with the title "Salvation Irrespective of
b

Character,"?

! There is at this time, no objection to the doctrine
of, the Universal Salvation more pertinaciously insisted
on by its opposers, than that the doctrine teaches that
all men are to be saved irrespective of moral character,
and in violation of the freedom of man's will, . The
objection supposes that Universalists believe and teach,
that God has decreed the happiness of all men, and that
he will make them thus happy and forever blessed, be
their moral characters what they may; holy or unholy;
clean or unclean; righteous or wicked, The amount of
the objection is, that the doctrine contends that as
God will have all men to be saved, he will save them
whether they will or not; whether they repent of their
sins or notj;--whether they reform or remain sinful,

Such statements that this is the import of Univ;rsalism come
from those who are ignorant of Universalist doctrine. .They,
furthermore, are ignorant of the nature of salvation, Sal-
vation is not salvation from hell or the wrath of God, or from
punishment. Salvation, as seen in Scripture, is salvation from
sin. "I came not to call the righteous, but sinners to repen-
tance." Did anyone ask Jesus if he came "to call sinners to
repenténce irrespective of moral character?" Jesus told his
hearers that he was "the bread of God which came down from
heaven to give life to the world." Imagine his reaction if

someone had asked him if he would "give life to the world

-

i
1. Whittemore, Life of Ballou, II, 287-288.
2. Trumpet and Universalist Magazine, XXII (August 18,
1849), 37.
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irrespective of moral character." Does Jesus the shepherd
save the lost sheep irrespective of moral character?"...The
gquestion proves either the ignorance or insgincerity of him
who asks it." Ballou, as was his custom, cites many Scripture
passages to drive home his point that Christ will lead mem to
!
salvation and that it is ridiculous to raise the questions of
moral character and freedom of the will,
The whole subject 1s seen in this simple question: Was
Saul fit to become a Christian? Is a sinner fit to be
saved from sin? Is a sick person fit to be cured? Is
a blind man £it to have his eyes opened? Are such as are
dead in sin fit to be quickened into a life of holiness?
If the opposer of Universalism would face these questions
| .
candidly, less would be heard regarding the licentiousness of
the doctrine of the salvation of sinners.,
Many of our Unitarian brethren have lately manifested
a disposition to show some favor to Universalism, if it
be so modified as to teach the certainty of a future state
of rewards and punishments. This they contend is indis-
pensable; and that it is licentious not to believeit.
Unitarians should see that if man is to be rewarded in a future
state for his righteousness here, the question can be asked
i:
where will he be recompensed for the righteousness of his life
in a future state. "According to such a theory, recompense
will forever be one state of existence in arrear." The same
is true in regards to the question of future punishment.
Opposed to the Unitarian position is divine truth- "Behold

the righteous shall be recompensed in the earth; much more the
. i

wicked and the sinner." To say that sin is not fully punished

-
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|
in this state of existence is "the most licentious doctrine
ever invénted; and is, in the very nature of things, the

4
only deception which leads into sin."

To %he end of his l1ife, Ballou was stressing this dif-
ference between himself and the Unitarians, or--as he may’
have put'it— between the true and false understanding of
what salvation is. At the General Convention held in Bos-
ton in Séptember of 1851 he put the difference in that
homely language in which he expressed himself best:

Your child has fallen into the mire, and its body and

its garments are defiled, You cleanse it, and array

it in clean robes. The query is, Do you love your
child because you have washed it? or, Did you wash

it because you loved it? .

i .
How much more, the Father ia heaven!

h

1. Quoted by Abel C. Thomas, Autobiography (Boston: 1852).

!
!




CHAPTER XVIII
| "A FATHER IN ISRAEL"

o

In his old age Hosea Ballou was like a father to the
Universalist denomination. He was universally respécted
and loved by his brethren as the patriarch of the movement -
and, indeed, they found it natural to call him "PFather
Ballou", He was known outside of the movement by a some-
what 1éss respectful title., As he walked the streeté of
Boston wrapped in thought he was pointed out, by those who
knew him only by sight, as "0ld Ballou".l Some humorous
stories are told of strangers who took it upon themsélves
to question his religion in public. One day he boarded an
omnibus to btravel from one end of towh to the other, As
he sat down, he heard the voice of an elderly woman
addressing him from the next seab.

"Mr., Ballou, do you not constantly preach to your
eongrégéfion, t0 ye generation of vipers! how can ye
escape the damnation of hell?

The old woman was obvioﬁsly picking a quarrel, but
Ballou in his most polite manner replied,

"No, madam; bthat class do not attend my churchi"2

-

1. Lewis B. Fisher, Which Way? A Study of Universal-
ists and Universalism (Boston: Universalist Publishing
House, 192L), Pe 39« _

2. M, M, Ballou, Hosea Ballou, p. 352.

296
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But, on the whole, there was less opposition to Univer-
salism when Ballou was in his seventies than when he was a
young man Jjust beginning to preach. Numbers often bring
with them respectabiliéy, and the Universalists were now
numerous. In the town of Boston alone there were four Sso-
cieties and August of 1838 saw the cornerstone laying cere-
monies on Warren Street of a meeting house for the Fifth
Universalist Society which had been gathering for some time
previously at Boylston Hall.l In the .states and territories
across the land the faith was also prospering. There were
almost seven hundred societies and 311 preachers, figures
which were almost to double in the last dozen years of

Ballou's life, By the close of his life there were at

least éO0,000 adherents to the faith.? How things had changed

since his young manhood when there was but a handful of
preachers and few faithfull! It was a healthy and prosperous
Israel on which this "Pather" smiled in his old age.

It was a happy home on Myritle Street in the west end of
town.> With all of the children married by 1839 there were

1., Whittemore, Life of Ballou, III, 282,

2. Statistics derived from E. E. Guild, The Universal-
ist!'s Book of Reference. Containing all the Principal
Facts and Argumencs, and Scripture Lexts, Pro and Con, on
The Great Controversy between Lamitarians and universalists
(Boston: 1853) 1st, ed., 104l .

3. The Ballous lived in several houses in their years
in Boston. These were on Blossom, Mason, Garden, and Myrtle
Streets, ‘
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many grandchildren to cast sunshine on the Ballou's last
years. Two of Hosea's sons were both.breaching the gospel
of Universal salvation, Hosea Faxon in Vermont, and Massena
Berthier in not very distant Stoughton. Maturin Murray was
beginning a distingulshed career as a journalist., All six
of the girls had married capable young men, two of them=-
Mandana and Elmina Rubh-- choosing preachers. Poor Mandana
was going through many trials with the death of several of
her children.l Cassendana and her husband Joseph Wing and
their children had come to live with Hosea and Ruth. Cass-
endana took on the responsibility of managing the household,
thus fulfilling Hosea's desire to free his wife of care in
their old age.2 It was a large and happy household which
with bowed heads heard the old patriarch in "a most impress-
ive manner" ask the blessing of the.throne of grace before
the Sunday*meal.3

The Ballou family had financial security in their years
in Boston. . Gone were the days when they had to struggle.
The salary pald by his church was adequate, and his sermons
and other publicafions sold so well that a profit accrued
to both Ballou and the publisher. These, plus wise invest-

ment, were reéponsible for a. comfortable existence.l But

1. The Ballou genealogy may be traced in Adin Ballou,
The Ballous in America.

2. Saiford, Hosea Ballou, p. 22l.

3. M. M, Ballou, Hosea Ballou, pp. 196-197.

ly. Safford, Hosea Ballou, p. 268,
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the early habit of frugality was not outgrown. He lived a
simple life, believing extravagance to be contrary to the
preaching of the gospel.

It always appeared to me inconsistent with the

proflegsion of a minister of the gospel, to live

expensively; that is, far beyond what is required

for the necessities and comforts of life, As a

minister is supported by the people of his charge,

the propriety of his living beyond the income of

his parishoners in general, seems questionable.

Moreover, it has best suited my natural taste to

avoid extravagances and superfluities.l
Ballou was as meticulous in these matters as he was in his
thinking. As has been sSeen, in his financial relationships
with his churches he insisfted on being paid what was owed
him., He would not be underpaid, nor would he accept more
than was coming to him., This exactness, said his son Matur-
in, gave some the impression that he was tight-fisted, butb
such was not the case.?2 In several instances he sent money
to help churches in financial need. In at least one of these
cases the pastor was far from friendly to Ballou.3 But he
always insisted on knowing that his gifts to various causes
were to be spent Wisely.n

Hosea saw the erratie career of his old friend Abner

Kneeland come to an end in 1838. Although Kneeland had sup-

posedly been convinced of the aubthenticity of divine

1. Quoted by M. M., Ballou, Hosea Ballou, p. 216,
2. Ibid., p. 1h41.
3. Whittemore, Life of Ballou, III, 12,
. M. M. Ballou, Hosea Ballou, p. l42.
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revelation after his correspondence with Hosea Balloul in
181L, as has been seen, his Christianity was built on a
foundation of sand.2 Because of newly expressed doubts on
the subject of Christianity he had asked to be suspended
from membership in the Soubthern Association in 1829, poss-
ibly on the advice of Ballou.3 In September of that year
the long struggle with his soul  was resolved, as he announced
to the world, via the press, that he had embraced ati:heism.)-L
In a letter to Thomas Whittemore, Hosea called attention to
Kneeland's announcement:

esHe Informs the public that he does not believe

in the existence of God, nor in man's conscious

existence in a future state. After having stated

his unbelief in these two propositions, he has

thought it necessary to inform the public that he

does not beligve in the crueifixion and resurrect-

ion of Jesus.>

Kneeleand gathered a congregation of Freethinkers at the
Federal Street Theatre and, at the same time, started a
paper by the name of the Investigator.6 His performences ab
the theatre must have been something to behold., An eye-
witness has left this brief account.

Mr. Kneeland would read portions of the 0ld Testa-

ment, not designed for public reading in a non-
Jewish assembly; he would dramatically cast the

Hosea Ballou, Letters in Defence of Divine Revelation

*

LR X 4

See Chapter XI of this study.
Whittemore, Eife of Ballou, III, 38.
Ibid., p. 61,
Toid., p. 62.
Ibid., p. 272k4.
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Bible across the hall as a book not f£it to be kept
in decent company.l

Kneeland's writings in the Investigator soon got him into

trouble with the authorities. At the begimming of 183l he
was indicted by the grand jury of Suffolk County on charges
of blasphemy and obscenity.2 After prolonged legal action,
Kneeland was finally convicted for blasphemy in June of 1838
and was sentenced to sixby days imprisorment.3

Hosea Ballou pitied his old friend but had little sym~
pathy for his infidelity. Although others raised a cry that
Kneeland was being persecubted, Ballou disagreed.

«s.Whoever will read with candor the arguments in

the case in behalf of the govermment will come %o

the conclusion that the learned attorney, so far

from manifesting the spirit of persecution for hon-

est sentiments, has ably vindicated the rights of

conscience, the rational liberty of the press, and

has iﬁ no instance overleaped the bounds of his

duty.+
Although he did not agree with Kneeland's opinions, their
friendship continued. Hosea often walked to the Jail to visit
Kneeland, to counsel him, and attempt to comfort him in his

misfortune.5

1. Quoted by Safford, Hosea Ballou, p. 1ll5.

2., Whittemore, Life of Ballou, III, 179. The present
writer is informed by Reverend Harry M. Sherman that the
statute under which Kneeland was indicted is still on the
law books of the Commonwealth of Massachusetts.

3. Emerson Hugh Lalone, And EEE ighbor as Thyself,
A Story of Universalist Social A Actlon Boston. Unlversallst
Publishing House, 1939, pP. 2.

. Quoted by Whittemore, Life of Ballou, III, 180.

5. Ibid., p. 275.
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After Kneeland's release from jall he stayed in Boston
for a while, preaching still to his congregation of free-
thinkers, but in smaller quarters since his misfortune had
diminished their numbers., Soon he decided to give this up
and to move to Tbwa to start his life snew. His parting
advice to his congregation was to stay together as long as
possible and then to join the Unitarians!

The Unitarians are nothing more than a fashionable

kind of deists, believing, perhaps, more in "the

God of the statute", than in any other God distinct

from nature; but- they have little to say in their

preaching about heaven or hell, God or devil, in a

way by which anybody can tell what they mean, while,

as I am told, they deliver many good moral lectures.l
Soon after his arrival in Ioﬁa, Kneeland died of "bilious
fever".2

No matter how popular and vigorous a preacher Ballou
had been and still weas, no matter how honored and revered,
the time came when a group in the School Street Church began
to question whether it was not advisable to bring to the
church an associate pastor who would appeal to the younger
generation. Agitation for this change began in 18l41-- Ballou
was now seventy-- and continued for a period of about four

years.3 It appears that no agreement could be reached as to

who would be able to take the place of "Father Ballou" in the

1. Whittemore, Life of Ballou, III, p. 275n.
2. Safford, Hosea Ballou, p. Llb.
3. Seventy-Fifth Anniversary of the Second Society, p. 2.
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pulpit. From May of 1842 to the following January, T. C.
Adam candidated.l But obviously he was not capable of tak-
ing the place of the old lion. The society next tried the
talents of young, sensitive, H. B. Soule. He candidated for
a full year from May of 18&&.2 It appears from his letters
of this period that he had not acquired full self-confidence.
He was surprised,--it was miraculous,--he wrote to a friend,
that he was asked to be "a sort of colleague™ with Ballou.3
He was genuinely devoted to his senior, as is seen from this
letter dated in 18l
You will want to hear a word of our Father in

Israel. He continues in good health for a man of

seventy-three years old; he preaches yet as strong

as most men at forty. Nothing but death will ever

bring rest to his labors;--most men at his age would

sit down, and in dreamy idleness or mere social

converse, walt their call. Not so with him-- his

God-given mission will not be finished till his lips

are sealed foEever,-he will preach as long as he

can stand....
But Soule, too, was not considered capable of fillihg the
shoes of Hosea Ballou. In the fall of 1845 the agitation
on the subject came to a head. One or two gentlemen®who own-
ed quite a few pews went so far as to call on the proprietors

to sell the meeting house and dissolve the society. Some

1. Seventy~-Fifth Anniversary of the Second Society,
p. 25.

2, Ibid.

3, Tetter from H., B. Soule to a Friend, 18l4li.. Quoted
by Caroline A. Soule, Memoir of Rev. H. B. Soule (New York:
1 52)’ PO BLI-.

L, Ibid.
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claimed that thelr primary motivation was the monetary profit
they expected from sucﬁ a transaction. Whatevér their motive
their proposal was rejected by a vote of two to one with one
hundred votes cast.l

The difficulties over calling an assoclate resulted in
a schism in the church. A group of dissatisfied withdrew,
taking their children out of the Sunday School, and began
holding services on Chardon Street.2 This incident was prob-
ably responsible for the serious, but generous action which
Ballou now took. Xnowing that the society‘cbuld_ndt afford
to pay his salary and still be able to afford a teop-notch-
preacher, he offered to give up all financial compensation
and retain only the title of Senior Pastor. The society voted
to accept his offer on September 28, 1845,3 and at the seme
meeting extended a call to the rising star among the younger
generation of Universalist preachers, Edwin H. Chapin of the
Charlestown church.lt His salary was set at $2,000.5

Hosea Ballou preached the sermon for the Installation

1. Seventy-Fifth Anniversary of the Second Society,
pp. 24-25,

2. George H. Emerson, Life of Alonzo Ames Miner, S.T.D.,
LL.D. (Boston: Universalist Publishing House, 1696}, p. 176,
53. Seventy-Fifth Anniversary of the Second Soclety, !

p. 25.
. Sumner Ellis, Life of Edwin H. Chapin, D.D. (Boston,
Universalist Publishing House, 1882), 108,
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Service of Chapin on January 28, 181;6.l The conservative
School Street Church, used to sermons on theological sub-
jects, was not prepared for the sermonizing of a "new-born
reformer", Chapin pounded home the evils of slavery, in-
temperance, and war.2 Furthermore, it was a different brand
of Universalism that he preached. He did not agree with
Ballou's position of future punishment and was oubtspoken on
this péint.3 And Cheapin was not a Bible preacher.u He was
one of the younger generation which Ballou was in these years
constantly criticizing for straying from the Bible and preach-
ing sermons on non-doctrinal subjects.

It is much to the 0ld man's credit that despite the fact
that Chapin's preaching was now overshadowing his own great
accomplishments, and despite the fact that his ideas were at
great variance with his colleague's at many points, Hosea
liked him nonetheless. There was just one point at which he
was willing bto criticize the meteoric young pulpiteer: on
the subject of momey. The frugality of "Pather Ballou" was
shocked at the extravagance of Chapin and he was frank in say-

ing s0.5

1."%rder of Exercises, at the Installation of the
Rev. E.-H. Chapin, as Associalte Pastor of the Second Univer-
salist Society, Boston," inserted in the Choir Record Book,
January 29,18l3-December 26, 1817, of the Second Universalist
Society.

2. Ellis, Life of Chapin, p. 110,

3. Safford, Hosea Ballou, p. 230.

.o Ibid., p. 231.

5. Ibid., p. 230,
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It was the problem of money which finally caused the
resignation of Chapin from the School Street Church in Febru-
ary of 1848.1 Because of his extravagence he had succeeded
in piling up a sizeable number of debts. The Fourth Univer-
salist Society on Murray Street in New York City managed to
attract Chapin to their pulpit by an "offer to assume cer-
tain debts which he had incurred with characteristic prodié-
al generosity and open—handedness..."2 The letter which
wooed Chapin from School Street is still extant and makes
very interesting reading. The Committee of the New York
¢hurch, in a letter dated in Boston, state that they have
been authorized by the church to offer him $3,000 per year
($1,000 more bthan his salary at School Street). They also

mention "a small amount of- ready money" ($1,100) that he

might have need of if he were to decide to move, and point
out that he can have this money as soon as he mekes his deci-
siont3

Chapin was succeeded by the young pastor of the church
at Lowell, Alonzo Ames Miner, who assumed his new dutiles

May 1, 18&8.h He was installed at the end of May with both

1. Chapin Letter of Resignation as Pastor of the Second
Universalist Society of Boston, February 5, 1848.

2. H, S. Ballou, Hosea Ballou, 2d, p. 237.

3. Letter from Committee of the Fourth Universalist
Sgﬁ%ety of New York, to B. H. Chapin. Boston, January 12,
1 .

L. Letter from A. A, Miner to Newton Talbot, Clerk of
theBSecond Universalist Society of Boston, Lowell, April 12,
1848.
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Ballou and Chapin taking part in the serviee.l This young
man was more to Ballouts liking. Miner was an "exact i » -
logician" and, also, thoroughly versed in the Scripture.2
But Miner had a touch of the reformer in him. He accepted
the call to School Street only after it was fully undersiood
that he would be free to fight the cause of temperance in rum-
making Boston.>

Ballou and the young man had a father-son type of rela-
tionship. When Ballou was not off preaching on the Sabbath
he would sit in the pulpit with Miner. He often encouraged
him with such comments as "Brother Miner, the devil will never
thenk you for that sermon.™t Miner, like Chapin before him,
hammered away at the evil of slavery. Despite the difference
of approach, Ballou approved of his efforts, often vocally.
As Miner pursued the anti-slavery cause with more and more
heat, Ballou remarked, "You know, Brother Miner, that Demos-
thenes kept up warning the Athenians to beware of Philip, and
when asked why he did so since the Athenians continued list-
less, said: 'I mean that Athenian ears shall get familiar

with warnings against Philip.'"5

1. Whittemore, Life of Ballou, IV, 89.
2, Safford, Hosea Ballou, DP. 232.

3. Emerson, Life of Miner, p. 181,

L. Ibid., p. I87.

. Thid., pp. 187-188.
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Although the great pulpit oratory of E. H. Chapin had
brought some of the dissenters back to the School Street
Church, it was the capable Miner who accomplished the deli-
cate task of healing the wounds.l

It is to be expected that an old man will attempt %o
hold on to the past and the old ways of doing things. The
last dozen years or so of Ballou's life he often objected
to what ‘he considered bad trends in his beloved denomina-
tion. He had finally given in on the subject of Sunday
Schools, after having opposéd them in earlier years because
he felt that young minds were warped by teaching given in
such institutions. The School Street Church started its Sun-
day School in 18352 and the records show that occasionally
the venerable pastor was "present and addressed the School."3
In order to further "right views of Christianity"h he wrote
for the children in the Sabbath Schools a cabtechism which was
published in 1841,

To the new trend in Universalist preaching he ﬁas never
reconciled. He had the good sense to realize that maybe his
complaints were those of a man grown old, but he did not ap-

prove of the new-fangled style of Universalist preaching,

1. Emerson, Life of Miner, p. 177.

2. Sunday School Minute Book, May 31, 1835-July 1l,
1839, Second Universalist Socieby in Bosbton.

3. Ibid.

li. Hosea Ballou, The Christian Catechism, Designed for
Use of Sabbath Schools (Boston: 1o04l), Xiv,
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The younger men were replacing sermons on straight Biblical
truth with eloquent, even poetical, sermons on moral themes.
"For one, I am willing to confess that I have no relish for
golden goblets which contain no wine, nor costly dishes
which conbtain no food." He said in 1839 he was so old that
he had not time to bring his preaching up to the polished
standards of the theological schools, so he would Jjust abtempt
to live up to the standard set by Jesus!?2

He published several articles and ietters on this subject
up until shortly before his death. In October, 1850, he
attended a prayer meeting and heard the orthodox minister
frighten the young people with verbal piebtures of terrible
scenes of God's wrath in hell, This just went to prove his
stand that Uhiversalists needed to preach doctrine more force-
fully than ever., He wrote a letter to the editor of the
Trumpet, that is, Whitbtemore, to express his concern.3 The
time has not gone by, as many of his colleagues think, for
doctrinal preaching., It is needed as badly in the communitj
now as ever., It is just as important now as it was in earlier
days to expose error in the doctrine "of the Roman, the Epis-
copal, the Presbyterian, the Congregabtionalist, the Baptist,
the Methodist and other sects....«" They still believe the

1. Quoted by Whittemore, Life of Ballou, III, 305.
2, Ibid.
3. Trumpet, XXIII (October 26, 1850), 78.
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same errors, dJust because there are more Universalists than
there were forty years ago does not mean that the whole world
has been converted.

eeel feel it a duty to add, that within six months T

have travelled in five of our States and preached in

as many as fifteen towns to Universalist Socileties;

and it has been a very general complaint, made known

to me, that the Societies were favored with but a very

1ittle doctrinal preaching, and heard scarcely any

sermons designed to make people understand the Scrip-

tures, or the great truths they teach, But sermons

suitable for moral and scientific lectures were nearly

all the food the pastors gave their flocks,l

All his life Hosea Ballou opposed theological schools
and he kept this animosity to the very end. He was not oppos-
ed to education; indeed, he had served as a trustee of the
Nichols Academy founded by Universalists.? He believed in
literary attainments, but not in theological schools. He sald
that they were "employed in teaching youbth how to evade the
rlain testimony of Jesus, and how to keep the people from re-
ceiving it."3 This prejudice, of course, went back to his
earliest days. His father, in the way of the early Baptists,
had had no theological education, and Hosea himself was a
self-trained preacher.

In 1840 there began a concerted drive on the part of

several men in the denomination to found a theological school

for the better training of their ministers, The Massachusetlis

1. Trumpet, XXIII (October 26, 1850), 78,
2. 'BTdTB"y, Bistory of Unlversalism, IT, L13.
3. H. Ballou, Lecture Sermons, p. 201, ©See also, Nine

Sermons, p. 130,
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Convention in that year voted to establish a seminary for
"the preparation of young men for the gospel ministry."™ In
éhe light of Ballou's known opposition to theological échools
it is difficult to understand why he was appointed to the
committee. It is possible, of course, that the patriarch
could not be ignored; furthermore, it may have been thought

a way to convert him to the proposal. After several meetings
the committee accepted the offer of Charles Tufts of ten acres
of land on Walnut Hill in Medford and chose to name the pro-
posed school M{falnut Hill Evangelical Seminary."? The trus-
tees chosen to raise the money and establish the school in-
cluded Hosea Ballou.3 But he does not appear to have been
converted. He carried on a lengthy debate in the columns of
the Trumpet with a proponent of the plan.h He pointed out
that the cause of Universalism had thrived under such unlet-
tered men as Rich, the Elder Streeters, Barnes, Laithe, Young,
and others in the beginning, as well as among men of higher
education later. "The question here comes up, what evidence
have we that the course which has thus succeeded, and the
means which divine wisdom has used hitherto and blessed, are

not suitable to be continued?"5 Theological schools will

1. Walnut Hill Evangelical Seminary Trustees Record Book
(In possession of the Universalist Historical Society Library,
Crane Theological School, Tufts University.), p. l.
2. Ibide, Pe 3.
i. TIbide, Pe Lo 29, 7, 61, 8l
« Trumpet, XIV, ’ ’ ’ .
5. Ibid., Pe. 29,

.
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inculcate prejudice and train unfit men who under the present
system never seek to preach. He challenges the committee to
show that theological schools have extended "unadulterated
Christianity." The present system of having young men read
divinity under a setitled minister is better than & school
where all the graduates will be stamped with the mentaliby
of its head.t

Despite Ballou's opposition the friends of the Walnut
Hill Seminary proceeded with their plans.2 That they did not
have success was not due to Ballou but to the lack of fore-
sight on the paét of Universalists generally,

In the late forties transcendentalism and the new ration-
al;stic views of the Bible accounts -began to infiltrate the
Universalist denomination. This "German philosophy", as it
was called at the time, was being zéalously propagated among
the Unitarians by such men as the fiery transcendentalist
Theodore Parker. It was bound to be felt in Universalist cir-
cles, The older men of the denomina?ion resisted the new in-
fluence, believing that there could be no confidence in
Christianity if the Bible accounts of miracles were to be
questioned, But a small group of preachers, under the ine

fluence of the new rationalism, begen to express their

.

1. IThid.
2. Iﬁlao, Pe T2
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doubts publicly. The first overt act occured in 1846 when
a young preacher aired this latest form of infidelity at an
installation.l Hosea Ballou, 24, was present for the
occasion and was obviously %ery upset by the new views,
for at the conclusion of the sermon he rose to his feet
and publicly dissociated himself from the young man's
statements., Universalists, he saidgshould not be héld
accountable for them.2
The new views were opposed by Alonzo Miner when the
Magsachusetts Convéntion met at Hingham that year., He ex-
plained his faith in the miracles in a sermon entitled the
"Seal of Christ's Messishship." The crisis came to a head
ét the Boston Association meeting & Iynn in November of
the following year. One of the brethren raised three
questions:
1, What constitubes a Christian minister in full
fellowship with the Boston Association? 2. How far
does this tie bind one brother to exchange pulpit
services with another? 3. What s@oulg be believed
by one who calls himself a Christian?
After some discussion of these questions, a committee,
including the two Hosea Ballous, was appointed to study the

matter. From the committee, under Hosea Ballou's chairman=-

ship, came this resolution, in the chairman's handwriting:

1. Whittemore, Life of Ballou, IV, T78.
2. Ibid., Ppe 78~79
3. Ibido, Pe 790
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Resolved, That this Association express its
solemn conviction, that in order for one to be regard-
ed as & Christian minister with respect to faith, he
must believe in the Bible account of the life,
teachings, miracles, death, and resurrection of the
Lord Jesus Christ.l

The debate which followed was so heated and prolonged that
it was found necessary to recess the meeting and set an
extraordinary session of the Association for a later date.
This session was held on December 1, 1847, abt Cambridgeport.2
A lengthy debate heard many char ges that the proposed
resolution amounted to imposing a creed on the members of
the Boston Association,3 Finally the venerable Hosea

Ballou rose from his seat amid much applause and gave his
views on the matter. He was in favér of the resolution, he
gaid., Bub it was not a creed as the opponents of the measure

had claimed., It is simply a statement of what a Christian

minister ise.

s sThe report supposes that no man can justly be
regarded as a Christian minister, who does not
believe the Bible account of the life, teachings,
miracles, death and resurrection of the Lord Jesus.
I give my vote for the report because I am satisfied
that the condition of our ministry, and, that of our
Societies, and, in a word oﬁ the Christian cause,
demands such an expression,

Hosea was obviously afraid that the new rationalistic spirit

1. Ibid., ppe. 79-80,
2. Ibid., p. 80,
3. Trumpet, XX (December 11, 18L7), 102.

h. Ibid.
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was hurting the Universalist churches. He was not only
defending the church, however, but the book he loved so
well. He had overcoms his doubts many, many yeafs before
and had complete confidqnce.that the Bible conta;ned the
true account of the 1ife and ministry of Jesus. |

The resolution as proposed by Hosea Ballou's committee
was overwhelmingly accepted by the Boston A35001atlon,l
and the Association's action was commended by the Massachusetts
Convention the following iune.2 The ratiohaligts there;
after lost their influénce in the denomination; some left
the church, others appeared to come around to the more
conservative position. Thomas Whittemore wrote a few
years later, "Qulet was restored, and the Bible lives in
the hearts of our people."3 |

It was in the summer of 1847 that the people of the
School Street Church, desiring to capture the face and form
of their beloved pastor before he bes taken from them,
commissioned the artist H. C. Pratt to paint a portrait of
Ballou to be hung in Murray Hall, the vestry of the meeting
house., The result was a life=size portrait to the waist,
picturing Ballou in the pulpit, his right hand fingering
the pages of the Bible, his left extended. This is the most

10 Ibld.’ PP 102"103.
. Whittemore, Life of Ballou, IV, 110,
3. Ibid., pe 821,




316

attractive and best knownof the severél portraité in exis-
tence., One suspects, however, that Ballou was somewhat
idealized by the artist; at seventy-six Hosea looks much too
young in this portralit. It now hangs in the study of the
minister of the Arlington Street Church in Boséon with
which the Second Society of Universalists is federated.l
Although Ballou conbributed man& reviews, articlgs,
and letters to various Universalist publications, he had not
undertaken any extended publiéation since hls work on fubure
retribution in 183lL. He probably would not have undertaken
another book, but the publisher J. M. Usher persuaded him
to write "A Generél Epistle to Universalists," a sort of
" farewell address. Having gotten this from Ballou, he then
talked him into writing several other pieces,2 These essays,
along with bits of éarlier writings and many poems, were
compiled into a book with the appropriate name, A Voice to

Universalists,3 and given to the public in September of 1849.

These articles mostly reflect those subjects which kept him
pre~-occupied in his late years. He complains that the
young Universalist ministers are more concerned with "what

is called science! than with Biblical preaching.lt

1. H. C. Pratt was paid $100 for execubting this por-
trait, See Treasurer!s Account Book, 184-1869, Second
Universalist Society of Boston, p. 7é.

2. Whittemore, Life of Ballou, IV, 127.

3. Hosea Ballou, & Voice Go Universalists (Boston:1849).

l.l.. Ibido"pp. '1)-1-"-].:5.
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Under pretence of progress, it seems that some have
come to the conclusion, that they must leave the
Scriptures, Christ and his apostles, all which only
served for their times, and go on to perfection,
adopting as a motto, Upward and Onwardil

His advice to young men who plan to enter the ministry very
definitely reflects the struggle in the Boston Association
over the influx of German ra,tionalism.2 He praises the
"Sabbath schools," their superintendents and teachers and
éompares these new advantages to the state of things fifty
years earlier. Parents should take advantage of this Pro=-
gress so "that all Zion's children shall be taught of the
Lordes. "3 '

Thekpoetry which composes the bulk of the book is a
rare collection_of mediocrity. In the brief preface to this
section Ballou admits that he "makes no pretensions of being
a poet, having never studied the art for a single hour; and
it was with great reluctance that he consented that this .
volume should be presented to the public.“h The subject of
- Ballou's verse was to be a sore point witﬁ‘thinking Univer-
salists for years to come, |

The grossest unkindness ever done to him, or to us in

him, and that which many of us have never yet been able

to forgive, was done when one of our publishers gathered
up these rhymes and published them as part of his "Voice

1. Ibid., p. 161
2, Ibid., ppe H1ff.
3. Ipid., p. 22.

i, Tbid., pPe. 127,
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to Universalists." He never had such terrible
occasion to say, "Save me from my friends."!

Hosea Ballou conducted the morning service at the School
Street Church on November 10, 1850. A%t the close of the
service he announced that he would preach again that
afternoon--a valedictory sermon. Feeling that life might
end soon withoubt warning, he desired to preach as if it
were the last sermon he would ever deliver to his beloved
congregation.2 It can be imagined that the congregation
that afternoon was even more attentive than usual to the
words of "PFather Ballou."

In his Valedictory Discourge3 Ballou reviews and once

again refubtes the long catalogue of errors in the Christian
church to the fighting of which he had devoted his life.

The most interesting part of the valedictory is that which
deals with the state of Universalism at that time. There

were Universalists, who saw a swiﬁg away from Ballou's theory
of no future judgment to restorationism., Writing a biographical
sketeh of Ballou in 18416, 0tis Skinner had noticed that there

was now "a very large proportion of our ministers" who did

1. BE. G. Brooks, "Rev. Hosea Ballou," Universalist
Quarterly, (New Series) VII (October, 1870), 509,

2. Whittemore, Life of Ballou, IV, 19k,
. 3. Hosea Ballou, Valedictory Discourse, Number one of
series, "The UniyersalIst Pulpit" (Boston: 1851).

%
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not agree with Ballou on the subject of fﬁture bunishment.l
And Ballou's namesake, Hosea, 24, wrote in 1848 that he
thought he could diséern the beginning of a new period in
Universalist history. He. felt that current opinion was
"strongly in favor 'of a moral connection of the present
life with the futuree...."2 In the light of this trend
Bgilou's disgruntlement éxpressed in the valedictory can
be undérstood. He sees the trend toward restorationism
as due to those Universalists who are attempting to in-~
gratiate themselves with the Unitarians by adopting opinions
peculiar to that denomination, that is,
( the opinion that men carry into the next world the
imperfections of thils; 'so that their moral condition,
hereafter, will depend on the characters they form
while here in the fleshj but that they may and will
improve, and grogress in virtue and holiness, in the
spirlt world,
He once again marshals his favorite texts to show that such
reasoning is contrary to the words of that great Universalist,
St. Paul:

It is sown in corruption, it is raised in in-

corruption: it is sown in dishonor, it is raised in
glory: it is sown in weakness, it 1s raised in power:

l. O¢ A. Skinner, "Biographical Sketch of Rev. Hosea
Ballou," The Universalist Miscellany: A Monthly Magazine,
IIT (May, 18L6), L33. :

2. Hosea Ballou, 2d, "Dogmatic and Religious History
of Universalism in America," Universalist Quarterly, V
(Januwary, 1848), 80.

3. He Ballou, Valedictory Discourse, ps 5l.
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it is sown a natural body, it is raised a spiritual
body.

As in Adam all die, even so in Christ shall all be
made alive.

Those who indulge in speculation respecting the future

state rather than trust the Scriptures are, in effect, saying
tﬁat divine revelation is ''not only incomplete, but also
inaccurate...."t ' .

It is fitting that Ballou should end his valedictory

on this characbteristic note. This was the last sermon ”

that he put on paper.2 But he was to live to say much more.

1‘ Ibido’ p. 53.
2. Whittemore, Eife of Ballou, IV, 219.
\




CHAPTER XIX
THE LAST DAYS

It is perhaps symbolic that in the last year of Hosea
Ballou's life the old School Street Church underwent a come
plete remodeling., It was modernized, the building raised,
and moved back from the Street, to provide more adequate
space in the basement and a better, more attractive front-
age. The work began in April 1851.,1 Although Hosea gpproved
of the change, it must have pained him to see the old, plain
building altered, Here he had declared war on the iphuman
orthodoxy of Boston almost thirty-five years before; and all
of these years he had steadfastly proclaimed the love of
God for His children and their immediate salvation and trans-
forﬁation gt the dissolution of the. body. Bubt times had
changed and just as the old-fashioned sermon was no longer
considered beautiful by the new generation, neither was the
0ld School Street Church. The work of remodeling continued
through the summer and fall and the building was ready for
occupancy by early December, The venerable senior pastor
offered the prayer at the service of rededication,®?

Hosea Ballou returned to his birthplace at Richmond,

1. Whittemore, Life of Ballou, I, 227.
2. ij—do’ pp' 261-26?:
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New Hempshire, often in his later years.l One of the most
delightful of these visits occurred in October of 1851, just
eight months before his death. He spent eleven day32 with
his friends, new and old. He was met at the depot at Fitz-
william by a good friend; from there they drove down the
narrow road which winds through the wooded hills and in
Richmond passes through the farm on which he was born.3
During his stay he spent much time with Joshua Britton,
Jr., the Universalist minister of Winchester and Richmond,
visiting acquaintances, On Sunday he entered the pulpit and
preached to a congregation whiech had come from all of the
surrounding touns--Swanzey, Fitzwilliam, Troy, Warwick,
Royston, Orangé, Winchester~ to hear the celebrated preacher.
He visited the old hillaide burial ground which held the dust
of his beloved parents. And, of course, he exulted in the
clear, beaubiful vista of Ballou's Dell, The old homestead was
gone$ a new house was near the sﬁot where the log cabin stood-
the cabin in which he was born. As he and Britton stoed in '
the Dell looking up at the hills which were still the same,
his companion suggested-that he recite the poem that he had
written telling of his love for this scene. Hosea acquiesced,

and with clear, resonant voice, with eyes upturned and arm

l., M. M. Ballou, Hosea Ballou, p. 293,

2. Trumpet, XXV, Ll.

53.'Hosea Ballou quoted by Whittemore, Life of Ballou,
Iv, 257. ’
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raised to the hills, gave forth
"My Native Richmond':

There are no hills in Hampshire New,
Nor valleys half sc fair,

As those outspread before our view,
In merry Richmond, where

I first my mortal race began,
And spent my youthful days;

Where first I saw the golden sun,
And felt his 'livening rays.

There is no spot in Richmond, where
Fond memory loves to dwell,

As on the glebe outspreading there
In Ballouts blithesome dell.

There are no birds which sing so well
As those upon the spray,

Where, from the brow of grassy hill,
Comes forth the morning ray.

Unnumbered flowers, the pride of spring,
Are born to flourish there,

And round their mellow odors fling,
On all the ambient air,

There purling streams have charms for me,
Which vulgar brooks ne'er give; -

And winds breathe sweebter down the lea
Than where magnolias live,

When his friends asked Hosea if he planned to visit
soon again, he said meybe-~he did not know, At the end of
almost two weeks of preaching and visiting, Hosea headed home
via Lancaster where he had left Ruth visiting daughter

Mandana.. 2

1. H. Ballou, Voice to Universalists, ppe 250-251,
2, The story of Ghis last visibt to Richmond recounbted
by Rev. Joshua Britton, Jr., is found in the Trumpet, XXV, Ll.




32

Although he was eighty, Hosea was remarkable for the
amount of preaching he did, Since he seldom preached at
School Street, he was off to the inland towns practically
every weekend.l Of course, itinerating was a little easier
than it had been in his early years. There were now raile
roads to many points, but such travelling still left much to
be desired as to comfort. The arrival of the year 1852 found
Ballou ix New York preaching. He was happy at the growth of
Universalism in that area. There five congregations in New
York City, one in Brooklyn and one in Williamsburgh.a

April thirty arrived with Ballou in good health, An
eighty-first birthdsy is an important occasion, Hosea felt
that it warranted a poem; he called it "My Eabors Last Year.!
It is easy to imagine Hosea penning the lines and then readir;g‘
them to his Ruth for her approval. They would cheer her up.
She had not been well lately, spending much of her time in bed,

How swiftly on the wheel of time

Twelve months have past awayl
And, by a Providence divine, -
Brought this my natal day!
And 0, how kind Ho me has ‘béen
My heavenly Father's care,

Thus to sustain, and-me to bring
To this, to me, new yearl

1. Whitbemore, Life of Ballou, IV, ho02,
2o Ibid.’ Po 265{0

BT
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In many vineyards of our Lord
My lasbors have been spent,

To plant the doctrine of his weord,
By skill which He has lent,

And large has been the sweet reward
My soul has garner'd up,
While drinking deeply of the word,
From an o'erflowing cup.
Who would not live a thousand years
To feed the lambs of Him,
Who died to banish all our fears,
And save the world from sin?
But God will many laborers send,
When I am called away;
His cause and doctrine to defend:
For their success I pray.t
_Father Ballou was made much of at the Reform Festival
that May. The Generdl Reform Association had grown out of the
need to apply the ethics of Universaliéﬁ to the social prob-
lems of the day.2 The Association brought together the var-
ious reform groups during anniversary week. Ballou was a
-1ittle too 0ld and conservative %o take the stump for such
causes as anti-slavery, temperance, etc., but he was
appreciated nonetheless as g reformer in his own right. As
he t0ld the Association meeting in 1850:
Why, this work of reform has gone on so effectually
that even the old partial god himself, in whom bthe
theologians used to believé, has got reformed, He is
so changed that the old clergy, if theg were to hear
him described now, would not know him,

Now in 1852 he was called upon to give his yearly mes=-

1. Trumpet, XXIV, 190.
2. Lalone, __%igei Neighbor as Thyself, p. 4O
3. Quoted b themore, Life of Ballou, IV, 183,
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sage and blessing to the brethren, He said he was not sure
that he undersiood why such compliments ﬁere paid to old
men. He knew he was old and intended to avail himself of
the privilege of age. What was that privilege? To be a
child. "Once a man end twice a child." He reﬁembered when
he was a.child how he was fond of praiée and loved to be
petted and called a good boy. The enthusiastic gathering
cheered at this last stabtement. Then Hosea drew the parallel.
Now as an old man he found himself to be a child again: he was
the same boy; he loved to be praised now,l

This was the last time that Hosea would be able to hear
the praise of his Universalist brothers. On Sunday, May 30,
he spent the day.in.Wbonsocket, Rhode Island,2 preaching at
two services, morning and afternoon. The afternoon sermon
was preached from the Titus 2:11-12, a most fitting texbt for
the las}t serm&n of this greabest of preachers of modern
Universallsm,.

"For the grace of God that bringeth salvation
hath appeared to all men, .
Teaching us that denylng ungodliness and worldly

lusts, we should live soberly, righteously, and godly,

in this present world.

The next day Ballou returned to Boston. Tuesday night
his sleep was disturbed, he coughed frequently; bub he rose

early Wednesday morning, June 2, for this was an important

1. Ibid., p. 280,
2. TI‘UIH. et‘, ‘.XXV, 6,22
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day; He was to travel to Plymouth for the sessions of the
Magsachusetts Convention. When it was time to go he enbered
Ruthts roomi She had been in bed for several weeks.l He gave
her é tender kiss and then made ready to depart. As he was
passing through the parlor, he suddenly felt faint and fell
to the sofa. His daughter Cassandana Wing came to his aid,
He was suffering from chills which continued all day. He
lay all night in a delirious state., The next day, however,
he was much bebter, -his mind was as bright as usual. Bub

a8 the day wore on, fever set in with diarrhoea, In this
condition he remained Friday, Saburday, and Sunday. He was
failing fast., On Monday morning his old friend and dis-
ciple Thomas Whitbtemore came 50 see him; he seemed to re-
cognize him, He tried to speak, but in vain.2 Hosea, 24,
and Miner also came, anxious to see him befo;e the end,3 His
old friend Dr. A. R. Thompson of Charlestown was at his side
when Hosea spoke his last words. The doctor addressed him,

and the old man replied, "I do not think I understand what the

doctor said." Bubt the end had come. With the whole family,
including Hbéea, 2d, at his side, Hosea Ballou met his death
and glory at 10:15 A.M., June 7, 1852,

l. M., M. Ballou, Hosea Ballou, pp. 336-36T7.

2. TI‘UID. et’ m’ 20
3. Seventy-Fifth Anniversary of the Second Soc1e§x, Pe. 30.
ly, Whittemore, Life of Ballou, 1V, 298,
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The School Street Church, decked in black crepe, was
filled long before the time set for the funeral to begin.t
At the Ballou home prayers were said in the hearing of Rubh
Ballou who was still not able to leave her bed. Then the
body was taken across Beacon Hill to School Street, It was
brought into the church by the ﬁall bearers, close friends
all: his Universallist colleagues Sylvanus Cobb, Lucius R,
Paige, Sebastian Streeter, Josiah Gilman, Thomas Whittemore;
his Baptist friend, Reverend Doctor Daniel Sharp; Reverend
Doctor S. Barrebtt of the Unitarian Society of Cheambers Streeb;
and--Edward Turner now reconciled.2

The funeral tribubte was by Hosea Ballou's associate,
Alonzo Ames Miner: "Our Father has fallen} Loved, venerated,
full of years, as he was, he has passed frsm the places of
his love to the home of his hope."3

The funeral procession passéd up School Street, down
Tremont to Boylston Street to the grave yard at the foot of
Bosaton Common, The procession, which included nearly one
hundred Universalist clergymen, extended from the head of '
School Street to the corner of Boylston Street-—a distance of

half a mile. The body was laid in a temporary resting place,

1. 3 P.M., June 9, 1852,

2. Irumpet, XXV, O

3. As A, Miner, A Discourse, delivered in School-Street
Church, Boston, June 9, 1052, at the Funeral . of the Reve
Hosesa Ballou, Senior pastor (Boston. 18527, p.
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until arrangements could be made for an appropriaté tomb .t
In the days that followed there were many tribubes

to Hosea Ballou, both written and spoken, Probably none was

a8 btruthful as that of the great soul TheodorefParker. He

~told his Twenty-eight Congregational Society at the Melodeon:

There died in this city recently, a man, who a
1little more than half a century ago, arose in our
midst, a man not remarkable for exbensive culbure or
acquirements, bub certainly remarkable for great energy,
who received the sentiment that God is the Fabher and
Friend of the whole race of man,  -that it was the will
of our Heavenly Father that "nobt one of his little
ones should perish." I refer to Rev., Hosea Ballou.

-He went through the land proclaiming this great. trubh,
and he has wrought a revolution in the thoughts and
minds of men more mighty than any which has . been
accomplished during the same time by all the
politicians in the nation., At the commencement of his
labors there probably were not five bthousand persons
who would give heed to his tHeachings; now bthere are
probably five millions! an illustration of the great
results which may be attained without the use of ex-
traordinary means, by the perservering energy of a
single mind,

Hosea Ballou provided well for his wife in his will.2
Ruth was to receive $300 a year annuity from a fund set up
for that purpose, The resit of Hoseafs estate was to be divided
equally among all nine of his children. Bubt Rubh was not to

use this generous provision., Nine months after Hosea passed on

1. Theodore Parker, "Duties of.the Church," delivered at
the Melodeen, July 25, 1852. 'Quoted by the Trumpet, XXV (July
31, 1852), 30.

2. Last Will and Testament of Hosea Ballou (In possesion
of the Universalist Historical Society Library, Crane Theolog-
ical School, Tufts University).
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she followed.l
The remains of Hosea and Rubth Ballou were laid sgide

by side at the beautiful Mount Auburn Cemetery in Cambridge.
The monument, with the figure of Hosea in preaching posbture,

is the tribute of grateful Universalists to their "Pather

Ballou. "2

1. Mareh 1, 1853. A. A. Miner, Choosing Death Rather
than Life. A Discourse, delivered in the Universalist Church,
School-Street, March b, being thhe Sunday aiter Gthe runeral
©of Mrs. Ruth Ballou, rellict of the late HRev, Hosea Ballou

{Boston: 18537,

2. The monument was erected with money collected among
Universalists throughout the land. See Trumpet, XXV, 6.




CHAPTER XX
CONCLUSIONS

Several years after the death of Hosea Ballou, the
Universalist mipigter Dr. Theodore Clgpp of New Orleans
was présent at a ggthering of Unitarian ministers in Boston.
The conversation eventually became concerned with the great
changes which had tgken place in American theology.and the
contributions of several of the theological greats. The
reverend gentlemen gave their opinions as to who among the"
New England theologians had made the greatest contributign.
Most of them offered the name of William Ellery Chenning;
names of more orthodox variety Were‘also mgntioned-#Edwards,
BEmmons, Hopkins. xAt this point,.Dr. Clapp, who had not
entered the dis?ussion,_spoke Upe

"Gentlemen; you have not yet named the mani"

"Whatt" was the expression of amazement from the com=
pany, "not named himt" .

"No, gentlemen,” said Clapp, "you have not yet named
- him," '

"Why, who can it be? We have named every preacher of
eminence in New England.?

"And yet, gentlemen, you have not named the man,"
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Mfell, who do you say he is?"

With all the impresgiveness he could command; Dr, Clapp
gave the mysterious name,

"Hosea Ballou has effected more and greater changes
in the theological'opinions'of the people of New England,
than any man dead or living."

There was a long, cold silence, Then the conversation
started up again-- along different lines,l

The contribution of Hosea Ballou to liberal religion
has been overshadowed by the names of other divines of
literary accomplishments., The rough, in places crude,
language in which Ballou expressed much of his thought hes
not found its way into the libraries of the culbtured, His
language was that of the lower social classes of New England.
It could not be expected to compete with the pqlished, rich
expression of a man such as the great Channing. The contrast
is brought vividly to the eye w@en Ballou takes occasion to
quote Chenning in his own works.2 )

In addition to this £ailure of Ballou to compete with
the literary theologlans of New England, it should be noted
that certain areas of his thought were rejected by the

liberals who, thus, tended to ignore his work. During the

l. John G, Adams, Fifty Notable Years, pp. 91-92.

2s A good example Of This contrast is found in Hosea-
Ballou, Examination of the Doctrine of Future Retributlion,
pp. 31=32, where he quotes Channing's sermon The Evil of Sin.
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latter years of his life it was already obvious that
festorationiém was gaining ascendance over Ballou's no
fubture punishment théory. By 1871 Adin Ballou could write
with satisfaction that nine-tenths of the Universalist
denomination had rejected "Ultra-Universalism" and had em-
braced the theory of a limited future punishment.l In 1878
the Universalist Ministers of Boston and the surrounding
area accepted a platform which specifically denounced the
"death and glory" theory which they said was "repudiated
by all."2 Writing in 1917, John Colemen Adams could state:

"..eToday the enbire Universalist church is

frankly of the tonviction that not only do we 'get

our punishment as we go along!--to revive a theological

colloquialism of the former days-—buf that it may go

a long way with us into the future."3

The second element in Ballou's thought which was unpal-
atable to the liberals_of succeeding generations was his
determined determinism. He insisted that if God be infinite,
all-gracious, all-loving, all-wise, that He must necessarily
have complete control of his creation and that it was shoddy

thinking %o believe otherwise, TUniversalists tended to shy

away from this theory of "necessity" and to adopt the

"le A. Ballou writing in The Universalist, Februarg'u,
1871. Quoted by Eddy, History of Unlversallsm, IT, 33
2. Quoted by Ibldo’ Pe Ll-gn
3. John Coleman Adams, "%he Universalists,” The Rell;
Cambridge: Harvard Tniversity
gioug-History of New" England
Press, 1917 Iy Po 3 Bo
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Arminienism of the Unitarians which gave all men the

choice to accept or reject God'!s proffered grace. They ig-
nored the implication which Ballou was quick to expose,
that Arminianism puts into the hands of the individual

the cholice between being saved or holding out through all
eternity against the love of God,

The essentials of Ballou's thought resulted from a
compromise between Deism and the Bible. The deistic in-
fluence, as has been seen, came close to destroying his
Christian-faith. But he was able to overcome the pangs
of doubt and to construct a theclogy which combined the
finest of the Enlightement with a Biblical view of God and
" men. The end result was a supernatural rationalism. He,
on the one hand, believed firmly in the Biblical account
of the life, mirascles, and resurrection of Christ, He
felt the Bible contained a revelation of the Deity and so
was at the center of thé Christian faith. But God has also
given to man that which distinguishes him from the beasts--
reason, With god-given reason man is capable of studying
God's Word and finding the true purpose of creation and
what God expscts of him.

Ballou's supposition was that all parts of the
Scriptures can be understood in the light of the central

truth of God's love for His children. This led to many
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strained intgrpretayiop§ of Biblical tgxtg; especially in
his early years of Preaching when he freely indulged in
g;;ggérizgtiop and cabaligtic interpretat;op'of irreconcilable
fexts, In his later years he tended to outgrow tﬁis

approach and to‘interﬁrgp-the Scriptures in a more natural
manner. That he madé‘many serioug errors is to be expected;
he was not alone in this, however. Later abandoning the
allegorization of the New'Testament passages which speak of

a second coming of Qhrist, he interpreted these ip the light
of the apocalptic sayings in the gospels which refer to the
destruction of Je?usalem.in 70 A.D. Mistaken though hé may
have been in this,_he at least recognized that these passages
should not be construed té refer to hell fire and damnation
in a fubure state of existence.’

Ballouts interpretgtion of the 0ld Testament was defin-
itely ahead of his time. He recognized the important truth
that the Israelites of old believed that man received just
recompense for his actions in this life and that they had
no conception of a future state of rewards and punishment.

ﬁis great conbtribution was that he translated these
issues into language that the people couid understand., He
would brook no retreat into the obscure regions of meta-
physics. If a doctrine were reasonable~-and God gave man

peaSon=-it was true. If pgt,“ip was to be discarded.

‘Such was ﬁﬁ; duty of the truly religious man: to accept no
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belief which could not be defended rationally. Obscuran-
tism found no ally iﬁ Hosea Ballou.

Since Ballou was primerily a controversialist, much
of his writing is cast in the form of debate. Much of this
material is of an ephemeral nature except to the invesfigator
in the field: of religious history. But of lasting value is

the truly great Treatise on Atonement. Its brilliant ex-

amination of the varieties of theologlcal thought, though ex-

.pressed in the rural English of the early nineteenth century,

is still rewarding reading. Its theory of atonement should
be considered seriously by those who place Christ, as a
revelation of God, at the cenbter of their faith. Through-
out=~despite its sharp criticism and, at times, irreverent
Wit-=-1it breathes the plety of a great soul who is ubtterly
committed to the faith that religion can be reasonable,

This dissertation has attempted to show that the con-
tributions of Hosea Ballou to Americen religious hisbtory were
great, although not generally recognized or appreciated. He
had won the battle against the trinity, the traditional
theories of atonement, and the Calvinistic view of man, in
the Universalist denomination before the Unitarians were
willing to take a stand within the Congregational establish-
nent. He was truiy a unitarian before the Unitarians. Where-
as Unitarianism was more or less restricted to the higher

social classes, unitarian Universalism was a movement among
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the people. The stern grip of Calvinism was b:oken by the
efforts of simple, unlearned men, of whom Ballou was the
foremoste.

It was a humane theology which Ballou vigorously'
preacﬁed for so many years., Destroying the theories of the
infinity of sin and a vicarious atonemeqt, he substituted.
for them theories more in line with man's highest insight
of God., The Father 1s not angry at His”children, but, rather,
mgﬁ misun&ers%ands God. God does not need to be reconciled;
it is man. God is unchangeable love and will remain so
through all éternity. Christ was sent to man as.an eXpres-
sion of the Father's love., Ballou made Christ the proper
object of imitatioﬁ for man, the gift of Godlfor the recon=-
ciliation of His children.

Unlike the later liberals, Hosea Ballou did not take
an overly coptimistic view of man in his life on earth. He
looked on him as misguided, and, in many cases, degrgded;
But he did not believe him to be utterly depraved. It was
a great faith in the potentiality of man which led Ballou to
see him as akin to the nature of God and Christ. Because
man is a "heavenly extraction" he can be guided back to the
path of.tﬂe true life of virtue and love. "It is not neces=
sary to threaten eternal, or, for that matter, limited
punishment in & future world. He taught that man will respond

to;ﬁis highegégature if he is shown that sin cannot be in

‘xﬁmﬁwga@ﬂ
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league with happiness, that holiness and happiness are
inseparably connected.

It'is indisputable that Hosea Ballou was the foremost
man and the greatest influence in the Universalist denomine
ation of his day., As a denomination Universalism has failed
to capture the world, but as an outlook on life it has made
great strides., Few there are in Protegtantism who would
take 'a stand for”endless punishment; many eliminate en=
tirely the thpught of future punishment from their belief,
It is unlikely that the Anselmic and the Grobtian views of
étonement are widely held.s Few now believe God to be partial
toward his creatures. HbseaﬂBallou's thought has had a
great liberalizing effect on Americén religion, His life
and thought, so long neglected, should be studied so that

he may be given the recognition that he deserves.
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Turner, Edward, to Joseph Newhall. Salem, April 5, 1813 (in
the files of the First Universalist Church, Salem).
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Turner, Edward, to Joseph Newhall. Salem, January 5, 181L
(in the files of the First Universalist Church, Salem).

Turner, Edward, to”the Committee of the Unliversalist Soclety
of Salem. Salem, February 18, 181l (in the files of the
Pirst Universalist Church, Salem). :



ABSTRACT

This dissertation is devoted to a study of the 1life and
thought of Hosea Ballou (1771-1852), the most prominent of
the 1eéders of American Universalism. No major work has -been
published in this field since 1889; there has never been a
careful examination of his thought and an aﬁtempt to trace
its sources,

Ballou was the son of a Calvinistic,Baptigt miﬁister.

At eighteen he was converted to Universalism apd began preach-
ing the new "heresy" in about 1791 on a Calvinistic basis,

Between 1791 and 1795 Ballou's thought went through &
radical transformation. This_stu&y-attempts to show that the
resultant unitarianism of Ballou was the frult of his reading

of Ethen Allen's deistical work, Reason the Only Oracle of

Man. Allen, with his great stress on reason, destroyed
Béllou‘s faith in the doctrines of the trinity and the divinity
of Christ, the infinity of sin, and the traditional theories
‘of the atonement, With the help of Charles Chauncy's Salva-
tion of All Men, which justified'not only his belief in

Universal salvation but also helped him to substibube the
Arian for the trinitarian view of Christ, and to view the

atonement as the reconciliation of man to God and not vice

versa; and Ferdinand Olivier Petitplerre's Thoughts on the
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Divine Goodness, which helped him to see Christ's abtonement

a8 an expression of God's love, and also gave him a firm base
for a theory of determinism; Ballou began the reconstruction
of his religious thought. His first sermon on a unitarian
and Arian base was preached in 1795. Within ten years,
through the power of his arguﬁentation, and against the
opposition of the prominent Universalist John Murray, Ballou
had converted the Universalist ministry to tnitarianism., In
1805 his new thought was fully systematized in A Treatise on
Atonement, a brilliant piece of reasoning and debating ex-
pressed in the language of rural America,

| Ballou's Arian view of Christ eventually'gave way to

the Sociniaﬁ view, under the influence of the writings of the
English Unitarian Joseph Priestley. Liberalization and
modernization of his Biblical interpretation 1s also evident
by the time his Works were published in 1832,

Hosea Ballou's early ministry was spent in circult riding,
after which he settled in Portsmouth, New Hampshire, and Salem,-
Massachusetts, He began a ministry of almost thirty-five
years in Boston in 1817, where his vigorous preaching was
regsponsible for a rapid growth of Uhive?salism. Although he
was a unitarian long before the Unitarian movement_began,
Ballou was not welcomed by that group which, for social and

doctrinal reasons, avoided association with the Universalists,
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This dissertation compares the thought of Ballou with that éf
Wiiliam Ellery Channing, the most effective spokesman of ?he
Unitarians, on vital issues between the two denominations.
Whereas in the early’ days Universalists had been conbtent
to oppose the orthodox on the basis of a limited future
punishment, in 1817 Ballou concluded that no future punish-
ment could be demonstrated from Scripture, His new views
were partially responsible for the Restorationist Controversy
which led to the secession of a small group of Universalists

who insisted that a limited future‘punishment was necessary

in God's plan. Ballou set forth his yiews in An Examination

of the Doctrine of Future Retribution.

Hosea Ballou died in 1852, beloved and esteemed as the
"Father" of the Universalist denomination. His effect on
the rise of American religious 1ibera1ism was great. He was
‘fesponsible for the conversion of Universalism to a unitarian
base, a reasonable theory of atonement, and for warming the

‘heart of the God of Calvinism,
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