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POEcJV/OauJ: The question of eschatology t:^L eoxaiQ^-: 

last things) concerns itself v/ith the final condition 

of man and of the world. The subject of Immortality 

is one branch of this lerger field.. The subject of 

Immortality as concerned with man’s future may be 

disting'xished from the larger subject by describing 

it as the eschatology of the individual. We shall 

not stress the eschatology of the na’cion in the 

following discussion, but shall conf-ine our considera­

tions mainly to Ghe individual, though naturally the 

eschatology of the nation cannot be entirely .ignored.

I ThE OLD TESTMIENT

As one reads in the Old Testament, he must be 

impressed v/ith tv/o outstanding pecularities, The one 

is the small part the individual ple-^rs in relation 

to the doctrine of eschatology, and the dther is
h 

the forging of the doctrine of ..immortality for the 

individual on the anvil of experience, and not by 

speculation and philosophy,

Down to. the sixth cent'^iy before Christ the nation 

was so inclusively the suoject of Yahwehs favor that 

there v/as no thought of the future of the individual; 

That he had communion with God thruout his life’, and 

that his life hau b&en ’long, were the great consoling

(J II
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factors in the l-«ves of the Eebrev/s, He would, live in 

memory; Ms name would long ke remembered; he had many

I, children; and his nation v/as living on prosperously - 

these co'nsiderations consoled tie individual. A bridge 

this may well be betv/een the ancient ancestor v/orship 

and something higher, Jioses made a covenant with the 

Hebrew people in which the people would have Yahweh's 

protection if they would obey his laws. He v/ould be 

their god if they would be his people. He was the 

God of the netion and not the God of the individual. 

He led his people forth in battle to victory against 

other nations and tribes under their individual God. 

God's interest was his nation, as-was the interest of 

every god of every race. V/hen this viev/ of "one nation 

one god" was exploded, the individual became of para­

mount importance, in spite of the fact that the 

nuiTtrical extent of Yahv/eh's concern was greetly in- 

■creased. The individual's col ing intu his own v/as 

also hastened by the .tiixile and apparent destnxction 

of the national life. It may have been "sour grapes" 

which led the people co say that Yahweh did not care 

so much for the nr-tion after all, His concern was v/ith 

the individual, jiilements at the root of t.his story 

are the spme as some elements at the root of t'.e old 

,fable- ib often takes a cancelation of a lesser value



3.

t’d sho-w the true .of t le higher*

Ih formulating their hoctriue of the future life, 

the Hebr.ey/s not speculating. It was centuries 

after the hObrew people arrived at a monotheistf-c 

faith,, that they-developed any vievzs on immortality. 

Experience directed their footsteps' along this path­

way and no-t speculation. In India a speculative idea 

entered into their shaping a .doctrine o'f immortality, ii 

and bhe idee of transmigration entered inro and |,

moulded the larger idea. So also in G-reece, There 

they were -concerned with the dualism of spirit against 

matter, flesh vzas a prison-house bindir.o the soul, n 
desire

This body vzas a hindrance « a disgrace’. The greats vzas H 
II 

to secure the release -of the fndestructi'ble spirit 

from the hampering flesh. In these, as in many other « 
speculative doctrines there is pye-e:xisf,ence and ’ I 

rebirth. Other systems '’.old other speculative vievzs 
H

not comron to all-, a.s Buddhism contains- the doctrine ,, 11 
of absorption. All of these speculative -vievzs have no ii 

«
« place in the Old Testament, The, Hebrevz was satis- ii 
Ii ‘ II

fied to stand on the small founustion which he -vzas n

J nartain of, and from that foundation co build, coral ,}

like, as experience gave him light. It was a slow 
II
jj process unaided by any leap of speculative logic. Il

II
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^These gradual steps as recordset in the many "books and 

(^documents of the Old Testament' are, often ^uite confused n 

anct contradictory unl-ess re’ls.'fed progressively.

As Yah-weh at .first was one ‘Of the many gods existing 

^on the 'orld, and as tis Swaj^ extended only over the 

iPeople with whom -he -had made a covenant, he v/as- ppv^er- 

{loss off of■ Palestinian soil, Ruth had to change Gods 

Iwhen she changed her citizenship, for e god was geo- 

Igraphi-cally located. Naaman got around changing his 

fcome when he decided to worship Yahweh by transporting 

•two mn.les burdens of Palestine to "nis home country.

Jwhen man died, ‘he also passed beyond the power of Yahweh, 

ias he ent'ered* Sheol.. heath v/as not a cessation of being, 
ii 
jit is rather a -reduction'of being as a penalty (Salmond 1. 

}|Psychicp.l- activi-ty is connected v/ith the physical 

ijorganism and as long as there is any organism there is 

Jpoieni this activity. In death the mors vigorous prin­

ciple,be it ruaG,h,o^r- be it what- it may, leaves the body 

jjand ceases* to exist. In the Hebrew -conception,the g

jjcontiruance vf life rests in the body and the psychic 

jactivity-cor rec bSd there-with, v/hile the more energetic !! 
I! il
jtpri.rciple is exterminated. This is just the reversal

II 
Ipf the modern view. Sheol is a resting place for the 

&’ semi -dead" man. In order for the departed to hsve



ijrest, his hod-y was to he taken into Sheol, anu. for it

I to'he taken-into Sheol, it must he hnrieh. When im’^or- 
li tality hepenls on pnysioal eohtinnance of the body, vze

jj d.0 not fin'd cremation, as in India, hut we find hnrial

II onstoirs advancing in degree from the simple covering
1
(of the hody h'^ e.arth to t’-^e elahorote embalming of the
IBgyp-tians, KpseS committed a grest crime when he 

(slew the Egyptian, but his crime V/as many fold more

I hideo-cs because he hid the man so that ir v^as doubtful 

|j if he v/ould be 'emhalmeu, and po he made it doubtful 

I if the man would live hereafter, Jezreel, as a punish- 

raent v/as no v allowed burial but w6s eaten by dogs 

(II Kings 9:o6}, Jeremiah threatens the nstions of 

the earth with the penalty o-^ exposure after death 

(25:o01 - a v/ors-e punishment could he scarcely bespeak, 

The spiritual and bodily aspects of man were inseparable
ii
jj To destroy the body completely mad© he spirit al 

aspect a homeless v/anderer.

The home of these dead v/ho are buried is Sheol, 

i (Compared with henxy a disembodied spirit the thought 

of Sheol v/as a comfort, but it was not true existence. 

The dreariest names in the Hebrew vocabulary' are used

J to describe this place,. It is commonly called the 

lit (^si26:l;Ps,hO:9; Prov. 1:12; Isa.o8:lS; Job 33:24)



or the Lov/vr or ITether Parts of the iJarth Jisa. 44:22^;

jazek, 26:201, ICore ^’rim are the titles AbacLiiorL or 

Pestruction (Job 2*^:6; 28:22; Prov, 15:11) the Pit of 

Destruction (Ps, t : 2o ) ;> the Place of Silence (Ps. .94:17; 

115:17)'; anl the Land, of Darkness (Job 10:21). It, too, 

is the Land of Ppr^^etfulness (Pg, -88:12). The cLescrip- 

tions of Sheol do justice to the names g'iven it, Sheol 

is topographically located. It is dov/n beneath the 

earth - even beneath the waters under the earth; (irov, 

15:24; Job 26:“^; Efcek, 26:20; O'!; IS J; ‘’it is dark 

(Lara. 3:6; Ps, 14^:3-); it is. the place of dust, the 

sign of destruction [Job 7:21; 17:16'; Isa, 26:19), 

It is described as a *const r with open mouth (Isa, 5:14)jj 

It is spoken of as a prison wiuh bars (JOb 17:16) and 

having a gate to compass it (Job 38:x7). There God’s 

activity is excluded and his vzonders unseen (Ps, tC:10J. 

For descriptions -of 2^eol, Job is the master artist., 

Pe sees it with the e^-es of one vzho y/ilx not minimize, 

but will ‘CO-1,or with all the horror of the true concept. 

"ICan dieth,” he says, "and vzhere is ’u?"

"As the vzaters fail from the sea, 

And the river vzasteth and drieth, up; 

So man Xieth dovzn and ri'seth not: 

Till the heavens be no more, they shall 

not wake,

'6.



Kor be roused, out -oi* their sleep/’ (Job 14:11, 
12 J. 

Gruesome and. ghastly is his d.escrijjtioii of Sheol as: 

"The land, of darkness and. of the shadow 

of denth;

' The land. d.srk as midnight,

The land of the 'shado”- of death, without

I anj’- order,

And vzhcre the light is as midnight.,"

(Job 10:21,221, 

Sheol is no respecter of persons. All liviiit must 

so’",e day go there, (Job No man is great enough

to escape (Ns, tf9:4bJ; Sheol itself is never satisfied 

(Nrov, 27:20; h0:16).. The great men are there and the 

small men, are ^there. There the servant is no longer 

bound by the master who owned him on earth (Job 3:17-19 ) 4, 

Sheol is not'limited to the "’lebrcws, though in the 

earlier' views it must have been, "Jzekial gives a roll 

call of the nations in the Nit (ch, j2).

Existence in Sheol is a weak, faded, washed out 

copy of the living state. The inhebitants are called 

Shades, They live out a weary, uark, actionless, 

thoughtless existence. In greeting the kings of the 

;nptions the Shades ask:

"Art thou also become weak as vze? Art thou
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become like vnto us? Th-y pomp is brought 

iov/n to Sheol, and. the noise of thy viols: 

(ISr 14:10,111.

<IEcc1 siastes .(5:offl gives a fuller descripuion of the 

’state of the Shales,

"The living know that they shall cLie: 

but the .lead, know not anything, neither 

have they ‘any more a reward.; for the 

memory of them is forgo-tten. As well 

their love, as theii hatred, arl their 

envy, is perished long ago;, neither 

have they any more a portion for ever 

ih anything that is lone under t.ie sun,,, 

^Vhatsoever -hy hand findeth to no, do it 

with thy might; for there is no v/ork 

nor device, nor knowledge, nor v/islom, 

in Sheol, whither thvu goest,"

In Sheol, there is no distinction hetv/een righteous 

deeds lone on earth and wickeuness. All go there and 4 

partake of 'the same existence-. As seen above [Ecc,9:5) 

the klUi s become as the common people though th.ey may 

be distinguished by their clothing as heving once been 

kings. Since there is no evil, no love, no hatred, no 

knov/ledgej there can be no rev/ard or p^mishment.

--- g , , .'sgas anas ( i i,i aa-aj. J’ aaa a a s* wr - ■■ - —- i. —— -1L
H il

(I



The statements .concernins the utterinost parts of the 

pit •need., not necessarily refer to any division in H II
J Sheol. There is no.thing to. warrant such a conclnsion. 

In certain cases there seems to he dishonor connected 

with those in Sheol, hut such cases’’ are of ^physical ■ 

significance, such as unci-rcumcision, lack of sephlchre

J for burial, and are not connected with any moral act 

necessarily, Sheol is merely a place for shadowy 

existence, 

h
In 3heol there is ho, comm hication v/ith the land of 

the 'living, tjnce man has .passed out of the land of the 

living, there is no communication with that land any 

more, (Isa, 38:11; Job 7:9!, The Shades know not v/hat 

goeth- on upon the earth, ty.ey knovz nof v/hen homage is 

being-.peid uo t'^ em - they care not! Yet even'in those 

days is it not an utterly unexpected thin^ to find a 

belief that the magician, or necroE*anc>.r Could conjure 

up a spirit. The wonder is that we have nohmore chan 

one record of such an event happening. The twentieth 

centu.x-y is producing books b^^ the score and photographs 

jj by the dozen of spirits enticed back from the dead, 
ii

Over a.'ains a positive vision of a spirit, vze. may
/ 

put Job^s statement: 

"how a thing was secretly brought to me,,.
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•A spirit passel before my face;

The heir of- my -flesh stool up.- '

It stool still, but I coull not 

liscern the ap^earen c,,.thereof;

H form v/as before my eyes:’

II There was silence, anu I hearl a voice."

(lob ,4:12ff-).

Here v/e only have to explair uhe recorl of a voice 

speaking, anl v/e have recorl upoii recorl of^ thrt in 

socieuy vdifch loes not believe in ghusts.. The^e recorls 

are rather the Salem ineilents of witchcraft which 

disprove such theories of spirits,
|i

G-reatcr than an; of uhese ncLatiohs in Sheol is the 

absence of any connection wiUi Jehovsh, There is no J
II 

tnanxs anl no praise xo Gon in She'ol, neiuiier any 

remembrance oi Him Ifs. 6:5; IIS’;!?; 3'0:9), Jehovah’*s 

activity cannot penetrate into Sheol {S3:.i2}*- Death
»■ 
sepa atel man from his fatherlanu, ana thus froiu the 

Gou of his fatixerianl.

VZith this primitive view of the after life before 

ns-, vze may consider four factors which hal an effect 

‘upon tjie levelo.pmeni of the ilea of immortality, namely, 
a 

the extension of the power of Yahweh, the lemanl for 

justice,., the leveloping experience of personal religion,i1 ' ' - r • 11 -t " ■ _ ----- 'f... ... 7-r - ==! ==



as-d. the social ’xope, Jiiach of these four factors male 

its contrihution to advance the 'Old Testamenr idea of 

immortality nearer the point vzhere uhe Apocryphal 

•literature took it up.

_A, .The extension of Yahwehs power, Yahv/eh vzas firsr 

the mountain G-od of the desert., whom- We have previously- 

seen develop into the God of t e Kehr.ew'nation even in 
II 

Ga^^aan, and then into the one, true God of tiie whole 

v’orld, -As the G-od hf the hole wbrld hrs power eSctend-. 

ed to the four corntors of the earth, and to the isles, 

hu-t his power .ended v/i^h.the earth and sky, Sheol 

was down undei the earth, and at first God v/as not able 

to ’;o there. In the nptural course -of the extensi-on of 

the sway of Yahw'eh’.'s sc-epter this region also was 

inclrded, Psa.lra 88 and its companion pieces were blue 

penciled by this new development, and yet our fathers 

found harmor.'"' without e-oiitradiction in the. Bible, 

Jehovah nov/ is able to search out the uttermost recesses 

of Sheol for Destruction hrs no covering (Job

he can send down to Sheol, and he can raise up from l| 

Sheol (I Sam, ST: 6 J. Though the wicked, dig do^'.n into

the Pit, there vzill Jehovah pursue them, and dragging h 
u

them out, he will punish them (Ai^A 9:2J, A's in theI "I.Psalms, there is the great denial -
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"in Sheol, there is no remambrance of thee" 

90 also in the I'salms is there tht :reat affirmation 

(lu9:7^10J: '

"V/hit^ier shall 1 go from thy Spirit?

Or- whither shall I flee 'from thy presence?

If £•'ascend, into heaven, thou-art there: 

If I take the wings of the morning, 

And dv/ell in the uttermost parts of the sea; 

xhren there shall thy-hand lead me, 

And thy right hand shall hold me."

‘B, -^he demand Xor jufitice, \Vhen the nation was the mair(| 

'unit in eschatologcal views, there was no great difficulty!’ 

ir explai ling s'^fferint, or goou fortune on an individuals)! 

par^- as due to some condition in the social whole. So 

also the righteo'isness of the individual was recompensed 

in the na’^ion, ITovzever, vzhen 4^:iekial and his co-vzorkefs 

shook the individiial loose from the mess, the expl^ationl 

'y/as less easy. Naturally,et first, the conservatives p 

'held tenaciously to the vievz: Sin -suffering; blessing - 

;irighteousness> '^he Book of Job'has become t;_e clas ical 

example of this vievz, and the opponents of Job the 

olassicF.l advocates of this positiox , The Psalms, too, 

'show f'.is view. As wt. read, especially Bsalm ^7:25,

"I have been young, ano. now am old;
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Yet have I not seen the rio'hteons forsaken, 

Kor his seed, he-s intj bread.,’'

\ve are amazed, at the blindness of uhis poet. His v/hole 

jjpsalm simply is not so. But this man is not in a class 

bj’’ •’imsc-lf. If a man is good, now,his end. shall be bless- 

led.; if he i® suffering now, soon there shall be an exceedh- 

Jing ab'indance of good things, if he has not b-en wicked, 

iif his way has been small' in ' i^ early dajs, his latter 

Idays "^hall bu full and plenteous/ .Job’ makes e protest 

'against V-e t'^aditionalists, All their talk sounded

but it did not actuall.7 vzork ^t that, way. ’’’is 

ipbs rv’tions aie in the form of a question. (Job 21:7ff), 

"V/herefore do the. wicked live,

Become old, yea, v/ax mighty in power?

Their seed is esuablished v/ith them

in theix’ sight,

And their offsprin;,, before their eyes.

Their houses are sa'e from fear, n 
(I Neither is the rod of G-od upon them."

4
Job is not the sole acknowledyex* of is act. The 

|[prophet,in part, nlso ecknowled,'e that evil fell without^ 

jregard to previous activity in ijiany cas s. Yc'' simply 

■could not argre back froT- 'ufhrin^ to si'^ . If there 

’Jwas to be any vindication of uhe individual, and any 

punishment of he wicked, it had <.o be done in future
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life. Job is the first to express this ilea of a -future if 

life, as an explanation to the problem of evil. He feels" 

certain that -his suffering is all out of proportion to 

his life, and that he must someday be vinuicated. His 

idea of immoruplity had not reached- 'the place v.here we 

stand to-day, but he took a tremendous step toward that }{ 

place, (Job 19: 25-27). ''II 
"As for me I know that my Kedeemer liveth, J

And at last he will stand up upon the earth: h

And after my skin, even this body, is destroyed, 

Then without my flesh shall I see Hod;

V/hom I, even I , shall see, on my side,

And my eyes shall behold, and not as a stranger';

Hebrew thot had come to a point v/here the -old orthodoxy 

was sadly shaken. The future life must balance the 

scales v/hich hang so heavily against is.

9, Personal heligion, ”he shaking loose of the. individ­

ual from the nation ns a unit, mede room for personal 

religion to become operative, "hen, to*, the Jxile 

centei^ed attentijn on the individual rather than the 

nation as she unit of Jehovah’s concern. Jeremiah stand­

ing amidst the ruins of his state, maintained a personal 

reiati -n with his G-od, He, howei^er, stopped short of a 

loctrine of immortality, but amidst that wreckage he
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lived in “lerms of f bea'atif^i fellowship with Jehovah, 

his relation with Jehovah was beautiful, intimabu, 

personal - indissoluble, -It v/as something that death 

could not wipe out, but Jeremiah did not see tbe fruitio4 

of his life. He started a movement v/hich culminated 

label- in the doctrine of immortality. He, hov/ever, did 
II

not have it to comfort his life:, ihe book of Psalms is 

the hymn book o'f this personal relehion to God,

D. .^he social Ihe idea of the Messianic Kingdom 

«at first was concerned with a Daridic line of kings, 

"who would rule, the-people in righteousness. As history- 

unfolded itself, this possibility vzaS-cut off, to all 

practical appearances, and the people had to have re­

source to an event which was entirely -different f-^om 

■^eir first consideration, ^he people began to ask

"concerning the perticipanus in uhe new-l.essianic xi.ingdom^j 

»Vho v/ould have part? Just those who were living at the 

uime this king came? i/o, tha-^* did not seem right. Prac­

tical considerations demanded that the thousands vzho had 

made sacrifices in the past should enter into the fruit
I' 

of their labor, (Isa. 2f:19).
H

-y dead shall live; my dead bodies shall 

arise, Awake and‘sing, ye that dwell in the 

dust; for thy dew is qs the dew of herbs, and ii
 H  li

H



jyet the universal necessity of all me^i, I Dan, 12: ?l. 

"Ami many of them that sleep in the dust

16.

■
the earth shall cast forth the.dead,"

Daniel completes this viev/, tho .gh immortality- is not

of the earth shall avrake, some to everlasting 

life, and some to shame and everlasting 

contempt,"

These four considerations brought the culmination 

of the Ofd Testament viev/ of immortality. The view is 

not what is to be desired yet, but an advance is being 

made,
5 
4

In spite of what has been saiu before, the Old Test-

8 ament does not reach a concensus of Ojjinion concerning 

the future life, Tvro hundred years after Job made his 

great adventure of fpith, we come upon a man vzho .either 

due to 8 pessimistic background or else to a fluctuation 

in his feelings or moods makes the great denial:

"That which befalleth the sons of men 

befalleth beasts; even one thing befalleth 

them: as the one dieth, so dieth the 

other; yea, the-” have all one breath; 

and man hath no preeminence above the 

beasts: for all is vanity. All go unto
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B ' one place; all are of tie lusu, and. all

turn to dust again. V/ho knoweth the

spirit of man, whether it goeth upward, „

Ij and the spirit of the beasts, v/hether

it goeth doYznwar^ to the earth? liVherc- 

fore I savz that there was nothing better,- 

than that a man should re-^oice in his works;

for that is his portion: for who shall 

bring him back to see vrhat shall be after

I him?

3uch stPtements- are distinguished in the Bible by 

their rareness, and oddity, i'ore familiar are passages 

» of hope as:
II " 

” "hou Shalt guide me with thy counselIt
And afterv/ard receive me to glory." (Ps. 7/^:241!,.

H



II, Ili^xxCTESTAJLialTAL

P^IOD.

There is no definite line of division betv/een the 

three periods into ./hicl our topic is divided. Some 

books from one period vzill overlap far into the develop-** 

ment of a later period in their teaching’s, and some of 

the later periL,-ds will contain views which belong to a 

ranch earlier period. Psalms 49 and 7o, Job ,Isa» 21,
(I 

and Daniel, in t..eir resurrection vievzs far advanced 

into the Intertes amental pex’iod, while Tobit, Sirach, 

and icclesiastices,in their eschatology belong back into 

the Old Testament pex'-iod. In the fullowing presentation,;i 

we will try to present the main current of thought in 

its general development.

-The authorities of this -period

2nd Century B.C,-Sirach

Ithiopic Jnoch 1-uS.

Daniel

I! • x-thiopic Bnoch C)u-90; 91-104

Tobit

Sibylline Oracles XII
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1st

Testaments of the Patriarchs

Judith

Ce. tury B.C.-jithiopic Inoch o7-70

Ist

I J.laccaheus

Psalmr of Solomon

II Kaccahees

Century A.D.-Book of Juhile?s.

Assumption of I.Loses

Philo.

Slavonic Bnoch

Book of Wisdom

IV Llaccahees

Jo-sephus

Apocalypse of Baruch Composite v;ork v/ri-tten partly

Book of Baruch before and partly after A.B. 70,

4- Bzra Part of the Book of Baruch may

Ascension of’ Isaiah belong to the 2nd Cenuury B.C. H

The development seen in these hooks vrill he treat?! 

under three main heads: The Future Judgment, the Realms 

o^ the Departed, the Resurrection,

A. ^e...Future Judgment. In the Old Testament the 

conception of the final judgment existed, hut in a
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limited, form, Tlier*^ is no Old. Testament passage vzhich 

expresses the idea that judgment is on all men. All 

liviuc men aro judged, at the final day, and ir Daniel 

we see that some of the dead are judged, but it is still 

limited. The Apocalyptic and Pseudepigraphia makes 

little advance over the Old Testament idea in this fielu. 

In some boj, ks v/e'have tho double theory of judgment - 

preliminary at the beginning of the T.essianic age, and 

final at the close (Assumptions of I'ose^s, ipocalypse of 

Bar'^'ch, etc. ) In others' the soul entc -s directly to 

its rev/ard ('.Visdom, Philo_, 4 iiaccabees). In the first 

century B.C. the greatest advance is made. Kthiopic 

Anoch I-vC first expresses the idea that this v/orld is 

unfit for t te liessianic iCingdora. The first century A.O. 

ac epted this viev/ and in is/thiopic i^noch u7~70 it 

conceives of the L^essiah as the great judge in the 

liessianic Kinj^dom, v/hich is eternal, but which does 

not exisb on earth. The. need of even a nev/ heaven was 

^jfelt in the praceedin^ ceubury in AthiOiic Jnoch 91-104.

As to the person of the judge, the abode nf che judge, 

and even the people to be judged, views vary to such an 

extent as to come near cancelling all views on the sub- 
II
ject. In the viev/ chst each soul enters to its final 

destiny at death, we seem to have one finally established 

Indifference which we can set wi ch fair de-f'initeness as

0

It
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aver ajainst the preceediiit, pc.riod.s»

B. Realms the ^e^exte^.

til Sheol, The mosu inolusive Old. Testamert idea of 

Sheol is as the ecernal abode of the seals. Then there 

arc the departures from uhe nrule, holdin>^ that Sheol is 

b?e eternal abode of the v/icked only, or the temporary 

abode of the righteous Israelites, The Ihtertestamentsl 

p.erioQ. bru i^s^t about a great change in the conception of 

Sheol, jSnoch 22 gives-us a detailed description of 

this developed conception;

■’’And there vzere in thi'’ mo-'intain -^our hollov/ 

places, deep, v/ideja^id verj^ smooth# Three 

of them, v/ere gloomy and one bright, anu. 

there v/a:^ a ‘sprixig, of w uex in ibs midst. 

And I said: Hov/ smooth are these hollow 

places, and deep and black to look at. 

And this time Rufael answered me', one of 

the holy .angels who was v'i bxx me, aiiu 

sp&ice 'GO me: These hollov. plt.ces, whcreoi 

the spirits bx the souls of the dead- are 

assemtrled, have been c-»'eated to this verb’­
ll 

end, that alx the «ouls of +he children

of men should 8,ssemble here. These pieces ’ 

are appointed as their habitetioix till

___ u- ■ - 1- - = = = =r - - L----- :
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the day of t eir j'vcC’.^ent, and till their

11

H

appoin'^'eC period, and he appointed time 

in vzhic^ uke -cat judGmenb comes upon 

them, . ""hece three divisions are

made to separate the spirits of 'the dead.

And thus a division is made for the

spirits of the xi^hteous, in which there 

is a hri^hb spring, of watt^r. Such a 

division has been nactc for sinners vzhen 

they die, and are buried in th'e earth 

without incurring' 'judgment in their 

lifetime, here, their spirits a'^e placed 

apart in this great pain, till the day 

.of judgment and_ punishment and torment 

of the accursed forever, and vengence 

for’ their -spirits, there vzill they be 

bo'und forever. And s^’ich © -division has 

been made for the spirits of t-.ose who 

complain and make noy/n their destr'^ction

. vzhen chey vzere slain in the days of sinners.

Thus • it has been’made for the spirits of men
II 

vzho were not righteous but sinners, cop-'- 

plete in thei-r crimes: they vzill be vzith
It 

crii^inals like f’^emselves, but their spirits 
h

vzill not be slain on the day of judgment, 
° ----- ------------ “
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nor v.'ill they be raised ‘from thence/’

• In-the above description,- there are four divisions 

to Sheol. Two divisions are for the righteous, and two 

ifor the T/icked, Of the tv/o for the righteous, one is 

.for those v/ho died an unmerited deeth, and the second 

^for all the rest. Of the two for the wicked, one is 

Jfor those who have been punished in earthly life for 

their sins, and che other is for those v/ho have escaped 

punishment. In this last division, Sheol is equal to 

jhell. This scheme is too iron clad, and is not ethical. 

'2 Maccabees 12:42 provides for moral transformation in 

ISheol. In the first century B.C, Sheol is seen as the 
•II 
[intermediate abode for the dead, fron which all will 

l^ise to be Judged, and nlso as the eternal abode of the 

picked. ■'he folxowiuc cencury adds little if anyt^'ing 

to ff^e view.

(2) The Old and even the Kew Teatan.ents

llavoid the term paradise. Current in the second centurj’- 

'fe.C, was the thought that Paradise was the abode reserved 

l^or those translated'directly in the flesh. This would 

^ean that Enoch and Elijah were the only inhabitants, 

{The intertcstamental literature reaches no definite view 

|[Ln regard to this. The book of Jubilees, hov/ever, seems 

'jto imply that Paradise is the abode of the righteous
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'’till the- final juiGnient, since Sheox is reserved as the 

place of condep^a'’'ion, 17: 22; 22: 221. 2 Esdras conceives 

of it as the final abode of the righteous {7:56), The 

Book o^ Enoch probably wela illustrates the popular 

viev/ -v/ith regard to Paradise vzhen'it locates it, for, 

first,it is located in the East, then in the North, 

and also between the VZest and Notth,

(3) . Heaven. In the Old Testament, heaven and 

peradise not clearly distinguished. Even in the 

perion with v/hich v/e are now dealing, authorities. differ^; 

Charles uses the. term interchangeably, while Fairweather 

disting ishes them, i^noch 91-104, in the first century
li
B.C., first shows us that heaven is the abode of the 

righteous aft tr the great judgment-. The book of Jubilee^ 

(zziii : I, the As sump''’’ion of hoses (10:9 J, and the 

Apocalypse of Baruch (51) also frvor this statement.

(4) . Gehenna, Gehenna is another term v/hich often

is -i-sed irt^^rchangeably v/ith the previous Proper nouns. 

In the Old Testament it has three uses: (al. it is 

topographically located e;s its original Hebrew form 

signifies; (b). it is used v/i ch a religious significance it 

as implying a place v/here idolatrous rites and cereraonie^ 
arc performed; (c J, it is used in an eschatological **

sense as the place of the punishment of the apostate n
« =«= =«= « -■ H'
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Jevzs in the presence of’ the ri^jhteous-. ^his third view 

‘is further -developed, .into three lines in the apocalyptic 

literature. First., it is a piece for spiritual and 

^corporeal punishment of apostate Jev/s in the presence 

of the- righteous (Ethiopic Enoch 9x-i04); secondly, it 

*’is a’pl'sice for the spiritual punishment 'of the above 
It
|, LEth-iopic Enoch ■'10); thirdly, it is the place of 

corporeal and- spiritual pnhishment of all the wicked 

in the presence d.f the righteons (2 Esdras

-C. She A-e.snrrection. The first appearance of the

ideA of the resurrection in ^he Old Testament is thought 

of ir connc.ction with the nation in Hoses 6:2 and nqt

twith the individual, -In Isaieh 26:10 (quoted before) 

the fefe'^-once has broadened to include 'individupAs of 

Isrpcl, The final viev/ of the ±-esurreduion contained 

in Daniel, vp saw, still 'limited the number of those 

raised though it incladc' both good snd bad. The inter­

im te«tar en ual li erature vsrivjusly coi'.ceives of ihe

ij resurrection, Enoch(i: j6] has a resurrection of all

J the righteous end some of the wicked;, the Similitudes h 
II
I! have two .representations of their position, one. contains
II
the viev/ that alx v/iXl be raised, and the other excludes ti 

Il I!
■I-’c v/icked. In all of these cases, it is Israel v/ho’ i,

'' b
If is affected* only. later literature parallels these viev/S|j



As to the nature of the resurrestion, in the Second 

century, if we cen trust 2 liiccabees, the resurrection 
ii
j is physical. In connection v/ith the story of the 

marty.rdo’n of the seven brothers and their mother in

!1 4 Maccabees, the mother is described as again giving 
•1
H birth to all her -sons for immortality (ie:x3J, Here
I resurrection, and immortality are united. In the first

(j century B.C, v/ith the change of the emphasis of the 

Messianic kingdom from earthly to a new heaven and a

I nev^ earth, the resurrection wajs conceived of ns purely 
II
H spiritual (Jnoch 91-104; -Ps. Sol).
it

In the first century A.D. Josephus (BJ II 7:14), 

tells that the Pharisees taught that the iighteous had 

their souls transferred to. another body unlike the 
ti
II present. The Apocalypse of Baruch and 2(4) Bsdras 

teach the doctrine of a resurrection of the entire 

human race. But even in this latter universalizing

of the doctrine there appears to be a first resurrection 

of ".11 the worthy who will accompany the Messiah in 

his appearance. Yet in all this as in all the above, 

there vzas no general concensus of opinion.
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I I I
III. THE lUW Tj^.SmCTT.

In turning to the doctrine of immortality in the 

.Hew Teatament, we find quite common a definite body of 

opinion, though the eschatological accompanyments are fi 
it

. practically as diverse p’s ever. Immortality is taken
(I
■ for granted in the Hevz Testament. The eschatological 

fij-rnishings vzhich adorn the doctrine of immortality is

„ hut the fashion in which the doctrine is temporarily ||
{I »

adorned, yet to. do justice to the Hew Testament doctrinep 
'• J’

of immortality, vze must try to see just now how the

doctrine was dressed up. It v/ill he confusing to follov/
j «
this eschatological accompanyment thru b.11 the different 

minds which treated it in the Apostolic Age -'that is 

a task which, though it might rightly he brought in 

this topic, would demand such a great deal of time as 

to make it imprp^cticeble.

In Jesus the old doctrines vzere at their height.

The disciples after Jesus misunderstood him to a degree, 

-and then they also vzarped his vievzs thru the prison of 

theii" own limitations. Our interest is in the peak 

to v/hich the doctrine of immortality v/as carried in

’the Hew Testament, and not in the anti-climax v/hich
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it r.icS’ht he given in 'he i’a-'.line, Johannine, or Petrine 

esc'.atol-t-y. In the Old. iestamen'**, immortality is a 

tree in the riist of a cs'-rd.en jnarled. by an anjjel v/ith 

a flaming,turning svzord.. Our intercsu is to show how 

this locurine leochcd. t^e place vzhere innortf-lity is as 

a ^;rove on both sides of che river which gives -read.;?- 

access to the spr"‘ngs of life in the midst of s hesvenly 

city.

xhe Hebrevz talks in pictures. V/hen v/e are dealing 

vzibl' Hebrew corcepti ns ve are dealing wi'^’h ideas 

expressed in picture languae^o--. Our task is to ge^ back 

bO t^e he^=’rt of the idea. The attitude of Jesus towards 

the Old lestame-’t may teip us to ar -ive at his real 

mea-^rnto. The Old Testament laws Jesus uaiu, are line, 

ss X.-U as tney gu. He fulfilxs them by taking these 

very laws and carrying tneh. to tueir conciusivn. It 

is to be noted in doing this that i.sually Jesus changes 

the emphasis from ohe objective in the ola uo txie *'

subjective. Ib is not the external act of killing 

men that is muruer alone, b"i b iu is the inner hateful 

t^^ ught thpt kills, desus elevnt»-s and spiritualities
!! 

the old. J'esus had bO ie^l wit Tis ere in their 

thought forms, he accepted tixeir txiOUf.nt forms, but ’’ 

we hsve his whole emphasis to make us believe that ‘‘^e
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also filled, the old. forms with nev’ meaning.

After shov-fin^ what Jesus did. act-’tallj’’ -teacn in the old. 

’’hviight forms and. th^ old. pictures, wc vzill try to fet 

hack co a simple statement -of the underlying significance; 

of it all, Jesus was against a legalizing and. literal 

interpretation of the old;. So must v/e also h.ev/a‘>'e 

lest wc legalize and literalize Him, Jes''is used the old 
I 
pictures, but he put new meaning into them, hut the 

fact that he used the old forms led his followers to 

misunderstand him, and this is ©c least one rerson why 

"they depart from his actual teachiUt^s corcur-'-’ing. the 

last things after he v;as gone.

The Kingdom of God is the grcPt consideration in 

connection with the i.schstolOe,y o*^ Jesus, Jesus does 

not argue concerning che kingdom, he presents’it - 

presents it as a thing alreadj*- existing, and also as 

to he future. Thex-e is gradual grovzth in it, hut yet 

it is to he final..y estehlished hy a greet catastrophe. 

There are tree .pecial doctrines used h;> Jesus in 

cen ecuion wi c? the co'^ixit^ of t is kingdom which demand 

our attention, ^he first is u^et of the Parousia, The 

final est’^hlishraent of the kingdom is coming vzith the 

re earn of Christ, This ret^i.ru vzill take place vzhen the 

time is ripe, and it vzil^ come suddenly and unexpectedly,|1 
•I 

. - --  = - -- 4 = =
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I! also filled the old ■‘’hO -Ght forms v/it^ new mearin^^. 

After shpvdriu ’rhav Jesus did actually teacn in tne old 

Il'• bought forms and the old pictures, we will try to ^’■et 

hack bo a simple statement of thv underlying significance 

of it all, Jesus was against a' legalizing and literal 

inucrpretation of the old. So must v/e also h.ev/are 

lest v;t legalize and literalize Him, Jes'is used the old 

pictuLpes, hut he put new meaning into' them, hut the 

fact that he used the old forms led his followers to 

misunderstand him, and this is at 'least 'one reason why 

they depart from his actual teachings concerning the 

last things after ^e was gone.

The Kii-gdom o^ God is the great consideration in 

con7.eebion with the eschatoloj^y o-^ Jesus,' Jesus does y 

not prguu concerning the kingdom-, he presents -it - ij 

presents it as a thint> already existing, and also as 

to he future. There is gradual growth i. it, hut yet 

it is to he final-xy estrhlished hy e e,reat catastrophe. 

There are three special doctrines used hy Jesus in 

iicon.-ection wi uh t?'^e comine, of t is kingdom which demand 

"our atuention. The first is t^pt of the Parousia. The 

final estf'hlishraent of the kingdom is coming v/ith the 

return of Christ, This ret^irn will tske place v/hen the

time is ripe, and it vzill come suddenly and unexpectedly



II UndoUbtcd-ly this conception- goes hack to Jesus, and he

1) is responsible for it/ The secohd is the doctrine of 
ii
.final Judgment, The great judge will he Christ, He 

judges continually in the pl-'esent, and after the Paror.si^ 

ail men must pass before him to he judged. This is the 

general view, though there are modifications and depar­

tures from It in -some -passages which represent G-od as 

sole- judge (hatt^, vi p-nd others!, or which only 

,givh Christ a great deal of- influence in the judgment ii

(hst-'f', 8:13'-). The third conception is that of the 

fiesurrecjion. V/hat is pointed toWhrd and suggested 

in the ‘Old Testament- and the Intertestamental periods 

is here held conclusively - Christ taught a doctrine of 

universal ros'^rrection. Over against the passa 'es

I'whrch adyoca-te only a resurrection of the just, Salmond 

places with more v/ei’ght the passages v/hich ma>%e for

II the universal resurrection,

■J i/Vhat is hack of the pictur sgue statements of these 

themes? The Parousia is held to he che old phrasing 'II of the idea thaV in the end Goda's purpose v/ouxd cong^uer 

II and he established-, 'The conception of a judgment is jl 

I) the picturesque stating of a conviction that the- final 

issue of creation v/ill he ethically satisfactory, ^he 

resurrection is a ;po'sitive assertion that t xe speculative
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^’theories of transmi :rsuion, reabsorption, or negation- 

Ihave 'nothing in cominon with, immortality, Personality 

iienliirts, Ean, after the resurrection, is fitted for 

■tasks and activity.

Charles and Salmond a^^'ai'n’ disagree as' to the beltef'

:;or teaching Christ held in regard' to. an intermediate
II 

jstate, Jesus vzas recerved in his teachings on any 

jinteraediate stave. His thoughts either touched present ii 

;or the final abode, in some places his words seem to 

jindicste that '-:e wss teaching t^.at immediateljr upon 

i'death the soul, entered the final abode. His use of

Iterms v/hich might refer to intermedia"tv abodes is

fjretaphorical or too general to be definite. The Roman 

JCatholic con, eptioh of Hades comes from the ^Apocraphyl 

kiteravure of the Old Testament ^xd not from the Hew

(Testament,

V/hen v.e come tx>adocurine of finaj abode Jesus is

'^.orc definite in his teachings, . He speaks about the .j, 

jfuture rev/ard of the blessed', and the punishment of he 

evil, after death. This reward and this punishment 11
ttvar^y in degree -in accord with the merits or demerits 
It
jiof the individual, in the Vaster’s teachings there is

Jio sure statement concerning the +errainableness of the

punishment, but ^is doctrine of the love of Cod does?-nQt
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allow us to believe thau a just and loving G-od v/ill 

punish a man eternally for a fev/ mistakes made in a 

space of time which, wh-en comp«arvd v/ith the rest d‘f 

eternity is os a grain of- sand to the sea shore, or as 

a world to the rest of the universe. Paradise is the 

.future abode of the blessed while Gehenna is the place 

of punishment for the vzicked, fJie si^nificance of this 

doctrine is v/ell given by Salmond ( H.B.L. 753a) ” it 

[throws into strong relief the responsibilities of uhe 

ipresent- existence, the certainty of the retribution 

of bin, the possibility of an eternal sin with an 

eu-ex'nal penalty."

Christianity has made three great contributions to 

the idea of Immortality,

Ja. £ sense of pei sonal relationship _to God-ncn* a 

^kinship to God. The v/arrant for man^ s immortality lies 

in the infinite pov^er and the im'^'easu±able love of God 

tov/ards man^ Christ’s revelation of the Fatherhood of 

God shows to man a relationship between himself and the 

Father which cannot be broken - a relationship v/hich 

exists -as long as the Father exists - a relationship 

which is timeless,

jB. A life which is fLO fuLl pi possibilities that it is



inconceivable that it can sto-p. Aristipiins lived, as 

tbon^h each day v/ere complete in itself and sufficient 

laito itself* Epicurus went a step farther and tried to 

find a meaning for life which began at birth and ended 

at death. He tried to make all things subordinate to 

his life as a whole* In the first case the meaning of 

life may be diagramed by n series of small arcs, one 

arc for each day, and as many arcs as there .were days 

in the man’s life* In che second case the meaning of 

life may be diagramed as one arc incl' ding all the days 

of the man’s life,_ V/hen Jesus appeared on the lield 

of history, he so filled life with meaning that the 

day's of a man’s life oiHy begin the arcs rising, were 

we to diagram it, and the end or the turn of the arc 

to its starting level cannot be seen, v/e cannot be sure 

that it ever returns-. To live in s ch a way is to live 

with the power of the endless life* VZhat we do, or 

whpt vze have the possibility of doing here is so great 

thst it ’is absurc, to think of it ever stopping. If we 

nov/ arc sons, of C-od, what shall vze be tomuxrow? The 

disciples got staited off on lives so full of possibil­

ities that to cut those lives off vzould be to cheat, 

^’^e were so creatfcv< that in ^.s the expectation of eternal 

life vzas awakened* ”If it were not so, I vzbuid have



told you” said- J-esus

C. The emtty If Christ rose from the dead, x/e,

too,shali rise. "Because I live, ye shall live also’!. 

But i'f he did not rise, v/e also shall ‘not rise* On the 

great faster morning every tomh shall he empty*

So Y/e stand before the tree of life*, once guarded, 

hut not hearing fruit freely for -all. That which v/as 

he^n in the early days of the Eebrevz race in darkness 

pnd obscurity, with faltering, denying and uncertainty, 

has n'ovz culminated in a sure faith for all mankind, 

"loving us with an everlasting love the gift of God is 

eternal life uhru Jesus C.hrist our lord," (Kelman)*- 

In ^racing the develop-meht of the idea vf Immortality 

thru these centuries, rc have not traced this idea 

alone, hut vze h'^ve traced p11 the main doctrines of 

Qur religion, for none of them .eveloped separately. 

They are all interrelated. The component of one 

development is corresponding development in another 

doctrine*
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