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FOUNDATIONS FOR CHRISTIAN BELIEF IN 'JAPAYW

The last commission of Christ, "Gd ye and make

disciples of all nations, beptizing them in the

" name of the Father, and of the Son, and of the Holy
Spirit: teaching them to Obsérve all things whatse-
- ever 1 commanded you: eud lo, I em with you always,

' even urito the end of the world", has been the inspir-

ation for every ¢ruly Christian missionary enterprise
sine? the -beginning. Some have rejected the words as
5eing-from the lips of Jesus; yet whether they are
accepted, or mot, it was the spirit of Christ. And
from the time 0f Christ on earth, the Christian
truth‘has never lacked rhampions among heathen
peoplés. Yet Christ only gave the commission, he has

left it to those who would take up his Cross to

- work out the details of adaptation. This is the task.

of the missionary enterprise.

The- objeg¢t of the missionary enterprise is to
temper the lives and civilization of heathen peoples.
The end in view is not to overturn the old order
of civilization where ever the new message of Jesis

Christ is being preachéd. Rather, the objective of
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Christien missions is construotive. It builds from

the inside out, it transforms the heart and has.

Christisn. Such was the essence 0Ff Christ's teach-
ing, He did ndt enter into the matvter of regulating
the details of life so much as he emphasized right
attitudes towards all things that arise in life, The
gospel is capable of application for all times and
' 811 peoples. The fundemental reason for this fact"
ig that Christianity is a matter of soul attitudes.
Christian love does not prefer ome language above
another, it does not set one race above another. The
universal element in all Christian peoples is the

spirit of Christ. This is 'the resson that the

besis of hope for the missionary enterprise. .This

| fact of asttitudes, rather than regulefion of deteils

of eivilizations, must be always kept uppermost if
the permeating influence of the Christian message is
to be felt to the -fullest extent. Just as soon as
Chriétianity is confused in its vontent with West-
ern civilization its power will be impé%ed, for it

does not require deep insight to see that so-called

B : 5 3 ’ L T v 9

faith that the civilization will ultimately bécome :

Christian enterprise has succeeded, and this is the ]
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"Christian nations™ are not always dominated by -the
spirit of Christ. The Gospel of Christ amd the civi-

lizations of "Christian nations" must bBe kept dis-

K
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tinct. The sﬁccessful*m{ssionhry must be able to

Tigse above. his own.mationelity, if. it b® not pér-

TR TR TS

fect, and be an sdvocate of an attitude of soul thet
will meke all men brotners ih Jesus Christ.
Christian missions are not expeéditions sent

forth for conquest, to destroy faiths and ideals of

BTSRRI ST

life that differ from Christianity, and then to
impose the creed of the Church ‘and ideals of the

.? West. The missionary enterprise has never degener- y

ated into such egotistical proselyting. However, it

hes not alwdys been easy to regard other faiths in
- ahy other light than that of .enemies, which must be

exterminated. if Christ is %o stand supreme. There is,

destroyed in order that the true conceptions of 1ife
be estéblighdﬁ. But the Christian method is not éo
destroy the outer temple of hédthenfsm'%ﬁile the
heart of the worshipper remains true to his gods.
Rather, thée heart of the;iao}ate; must be elevated
before the idol can bercast.;own~ Christien migsions

e s

ofecourse, a sepse in which other beliefs must be .-
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demend that he leave his "carved gods™, but seek:

,f;to retain that spark of divine fire, the Sense of an

obligation "to & Supreme Being. It must be upon this

‘that the Christian pissionary enterprise builds. And

stich is our thesis in this discussion of the "Found-
ations for Christisn belief in Japan". The missionary
goes forth not to impose & creed, but to &voke s
richer feith, not to destroy but to fulfill. In a
sentence, the soul of the missionary enterprise is
not to destroy the existing order of heathén civili-
but to seek out those foundations suitable

zation,-

for Christian beli%f and build upon them & Christian

Structure of and in the civilization .1t finds,

trusting thet the zeal of-Christian love will. burn

out the drogs, of 1dolatrx; haetred, and miséry, If

)
-

th; only 6b3ec% of the missionary enterprise is to
plant the seeds of Wégtern civilization throughout
the world, the cnio might reply that the hefvest
would not be -worth the labor. ;

The nature of the missionary enterprise in

_ optimistic. Pessimism is foreign to the Spirit and

£\comm1881on of Christ. If ever there was an oXcuse

for p9981mlsm, Christ. himself had that .exé¢use, for
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his mission to his own day and people had comparastive-
ly little mate;ial or visible effect. Yet he knew
that the leaven had been deposited. And the basis for
optimism was that his message was spiritual, not
material. He knew that 1t was not necessary to changé

governments in arder that his gospel bé made to work

| in the. hearts of men. And so it is with the misgion~

ary enterprise. The success of the gospel message
preached in heathen lands will not depend upon mater-
change. Optimism is the very nature of‘ the missionsary

enterprise and it must continue to be so, for there

I i8 no work that reguires so much effort and sacrifice

and which‘brings g0 little material end visible re-

turns from time t0 time. It is said ‘that the mission-

ery field, which we are sbout to consider, is a most

Jdifficult problem; but we must approach the problem

with 21l faith that there are foundetions for Christ-

igdn belief in Jepsn, or else our whole study will .

-prove empty.

There is another premise which we need to lay

J down before we .can enter into a fruitful study of |

the missionary problem. It is this, that we omust

look upoh Japan's missionary problem with ‘sympathy.

o v mea— maA  apaen e b my mvam e - s it - B - e = Sm = e am
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Two lesders in the interpretation of Japen to Amer-
icans have been severely criticised becaugebthey

| nave done this very thing. Of Sidpey L. Guliok it is
- said that- he -looks upon everything with "Japanese’
eyes™. And of Lafcedio Hearn it is said thét he .
alienated himself from his own country and became a *

)
' Japanese. And perhaps these stgbements are true. But

side has been 80 woefully neglected in American -
cémment, than Gulick? And hear what a Jepsnese, Dr,

Nifobe, has to say of Hearn - "the most eloguent

"and truthful interpreter of the Japanese mind": The

goal of Christian missions is .to -present the truths
of Jesus Christ so that they will be received by
Japanese 'minds. The Western interpretation does not
meke strong enough appesl. So, from the missionary
¥Yiewpoint, "the appeal wmust be to and through the
Jepenese mind. It 1s this premise that we lgy down
while we are seeking the foundations for Christien
belief in the Japanese mind ard life. Any other
viewpoint fails. For éxample, Montaville Flowers, of
California, has been unable to see the Japaneée

through any other than "American eyes". Becausé the

et bt a - - - -

who hss done moie to present the cause of Japen, whigh

>




-7-

—— wm e, == tewpo —eea - am e

Japanese is of different color and ststure, scts
differently, and has different ideals, he sees him

a8 nothing but & menace to the future of the American
and Western civilization. What he needs to under-

stand is that in the Japanese there are possibili-

' ties for & Christian oivilization just as good, poss-

ihly better than our own. And so it is the purposé

of this discusgion to try to sympathize with the
Japaness vigwpoint, not to the exclusion of the
principles of righteousness and Jjustice, but possibly

to the exclusion of a narrow interpretation of

Western civilization.

Differences in Occidental and Oriental civili-

zations do exist. To every traveler from the West

into the Far East comes this feeling of a different
world. Kipling has the essence of this in his lines:
Bor East is East, and West is West:
And never the twain shall meet.
But the problem of the Christian missionary is not to
make the two meet in the kind of unity here referred
to. Economiocally, sociaslly, politically Japan may
never be upon the same basis as are the Western

nations. Yet the missionary of Jesus Christ is inter-
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gated in making the East and West meet in Christisn

| brotherhood, in the attitude of love and service,

Someone has oompleted the thought of Kiplidg by add-
ing this verss:

But Christ is Christ, and rest is rest,

And love, true love must greet.

in East and West hearts crave for rest;

And so thé twain shall meet,.

= The Bast still East, the West still West, -

At Love's nail-pierced feet.

Sidney L. Gulick, in his lengthy book "The
Evolution of the Japanese", points out in detail the
characteristics of Japaﬁeee mind, life; and idstitu-

tions, religions, and customs. He notes many things

| thet seem 'strange to Occidentels, characteristics
I which seem to have their roots deep in physiological

and psycho}dgical differences. Yet the conclusion of”

his whole survey is that these can be explained from

& soctological viewpoint. The Oriewtal nations -

India; China, Korea, Siam, Japan have grown up in

isqlation. .The result has been a distinct Oriental

"oivilization that has been builded throughout the

cénturies, becoming'a very part of physical and

= T e e e > —
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omé mental life. The same has taken place in the
West. The two have been brought into contact through

modern commercial intercourse. The East has absorbed.

.more from the West than the West from the East be-

cause the Wesdt has a more highly developed civilize-
tion. Yet the centuries of Oriental isolation will
never be forgotten in their effect. -This social
heredity will slways modify every Oriental custom
and temper every Uccidental idea that is. taken into
Japan. And agein we f£ind the thesis of our dis-
cussion; that Christianity must seek foundations
within Japaness life itself, not hoping to import
ready-made "Christian ideas", nor to be too sure of
the bent Japanese Christian thought should ‘take. The
gsocial heredity of‘tﬁe Jepanese has been different
from ours, and the reactions of the Christian ‘teach-
ings will be correspondingly different.

The subject of this discussion is closely re
lated to the object, spirit, end viewpoint of the
missiondry enterprise, "Foundatioms for Christian
Belief in J;pan" may- be an assuming subject, for in
it is the ides of confidence that the missionary

enterprise will f£ind in Japan sométhing upon which

— e e
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to build. But a&s we have sttempted to set forth,

there can be no missionary campaign without cdnfidence

end optimism.

In carrying out this study we shall make five
main divisions - social and gconodie, political,
philosophical, psychological, and religious founda-
tioﬁs for Christian belief in Japan. These divigions
may seem arbitrary, and it may be difficult to keep
the divisions clear cut at times. Yet this is to be
expected for there are no such clear cut divisions

in life. One interest of 1life blends into another.

| The influences of our philosophy and our religion

cannot always be differentiated. Neither can the
results gceruing from our economic and socisl envir-
onment always be distinguished f;om the influences
of our religion. Therefore, when we discuss life we
cgnnot hope to proceed with the exactness of scien-
tific analysis. The purposge of these five divisions
is that they may act as guldes, end it is the hope

that under these heads we may group the main ideas

. that serve as the foundations for Christian belief

in our missionary enterprise.

"The present age rests upon the shoulders of

. o e -
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the past™, sd6 we atre told. And this is true, yet

. more true of the centuries past that the present.

| We have made such remarkable progress during the
pest hundred years that it is sometimes difficult to
fecognizq the modern man &8 the direct produ;f of
the past. And tﬂis idea is sesmingly mére ‘true of
Japen, for the Japen of today .is not the product o6f
the Japan of yesterday. So many ourrents of. progress
have flowed into the life of Japan from without that
a study of the .present conditions cannot be based
upon the past. The idea is so well set forth in a
personsal letter from a Japanese boy, who is now in
1 Harvard, that I sHall quote, "My parents live in a

. - little isolated village of northern Japan. They can
hardly imagine what éy American college has done for
me. When I think of that poetion of my life in

| ndrbhprn-hap;ﬁ.in comparison with my present state,
{1 1 seem to:mySelf t6 have traveled through the lights

i and shadows of four “thousand years". The point ‘is

thét we must be primsrily interested 'in the present
asﬁﬁhe basis of Christian approach. It is not our
‘ purpose 40 leave out aItﬁhgether the historical.

element from our discussion, but to make it subor-

e o
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dinate. Japan hés progressed too much during the
past fifty yea;a to place much significance in its
ancient history. This idea will come out freguently
in the disdéussion.

_ 'The approach to our problem will not be that of

' the critical student of comperative religions, but

rather it will be from the practical viewpoint of

the foreign wissionary who is intent upon changing
men's*lives: We are interested in any facts that lesad
to that end. Paul, the first grest missionary, had
the spirit when he said, "To0 the weak I became weak,
that I might gain the weak: I am become all things to

all men, that I may by 2ll means save some”,

I. SBcial and economio foundations.
Christianity is the only religion that has de=-
veloped & social gospel. It is a réligion of the.

£

whglg.ltfe end' it resognizes.that salvation cannot
be develgbed out of an inward experi;noe alone.
Therefore, when Christien prinoiples begin to work
in 8 community all interests of life are effected

and move forward with the inward religious emotdons,

‘The teachings of Jesus do not take root and grow in

- 8ny environment. It is necessary to lay well the

R Ay e o ——
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foundations for Christian belief in the social and

economic life of the community. A consideration of

this phase of the missionary field shoul& therefore
be 0of primary importance, especially in a msterisl-
istic¢ age such &s the present. )

!

it may be well to look backward inté the econom-

3

ic and -social higtory of Japenese Life in order that

| we way see the 0ld order that has influenced the

present day. The most significant historical fact is

feudalism. W. E. Griffis says that feudalism has -

| existéd no where in such absolute form as in Japan

'during past centuries. There h&s been absolute

dependence of the vassal upon the feudal lord for-

everything - food, protection, governmént, social _

Qustoms,Hreligion."There is not much afithentic hist-

ory of Japan up to the seventh century, A.Ds Most

historical: informstion has depended upon tradition.

It seems that there hesd been & véry loose political

I unity among groups. In the seventh century, however,

there was a movement to draw these groups together

under feudal lords. The empgrer, because of his myth-

|l ical origin from the gods, remained the absolute

sovereign in thebdry, .yet the actual power passed into

o
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| the hands of noble families who set up puppet mikados,

4 After this had continued for three or four centuriss

great military leaders srose. The wars between con-

‘I tending factions favored the development of the

feudal system in that it compelled lesser lesders to

aelly thedselves with more powerful leaders. The great

i nobles or .deimyos in the fortified castles became

more &nd mare powerful. Their retainers. formed the

military caste of samurei, whose influence upon the

fl social life of Japan we shall notice later. For
1 many centuried Japan was parcelled out among great

1 claiis, the chiefs of which professed great loyalty

to the sovereign. It is pointed out by Otis Cary
that the daimyos were to Japan what ﬁh;<Macduffs,
1Macdonalds, Campbells, gnd Dougleses, of Sir Walter

Scott's stories, were to Scotland. And such & system

IFeould, not ‘endure for ten cepturies without hawving a

lasting influence upon modern economic life in Japen.

The chief element of the old feudalistic spirit’ left

Il is the sense of loyalty end dependence upon the upper

'clesses upon the part of the lower. There may not be
anything in the survivael of this o0ld class system

I "
| that would directly militate sgdinst the progress of
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I Chrigtianity in Jspan, yet when people have allowea
others above them &mem to think and act for them in
| the imporbtant things of life for so long, it is mot
|| easy to establish a new faith without the staunch
cooperation of those leaders. And so far the leaders

of 5apan, as & clags, have not given their personsl

» agsent to Christianity.

¥

The other influence out of the past that has an
important bearing upon the’missionary enterprise is
Bushido+ The -classic work in English explaining this

cultursl systew is that of Dr. Nitobe, "Bushido the

Soul of Japan”. It is impossible to give a careful
i review of this book in the brief space of this dis-
.cussion., ¥et it is not the content of Bushido that
“we_are‘%o guch intefrested in as its spirit. Dr.
'Nitobe has, ofcpusse & Japanese prejudice. He has
;'sélébtei $4& nighest virhggs of Jepanese ethics,
j;and incorporatédﬁﬁhese in the Bushido spirit of the
0ld samurai. Although he' admits that the system is
founded in Shinto, Buddhipm, and Confucienism, yet
4 Xe pladed the whole ethical tenor of Bushido upon a

plahe that is higher than any of its sources. Among

~the elements of Bushido he includes rectitude,

P
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jusfice, coprage, the spirit of daring end bearing,
benevolence, sympathy for those in distress, polite-

ness, veracity and sinceréty, honor, duty of loyalty,

 gelf-dontrol.: All of these are indeed mnoble virtues,

yet it seems thet Dr. Nitobe has ideslized these

. Japanese virtues in theory. They mdy exist in Bushido

i but surely not in the hearts of the common men. If

they did exist there, there would not be the emptiness

of religious life that exists in non-christian Japan.

 On the other hand, the missionary enterprise gurely

has & foundation upon which it may build in Bushido.

§ There is no hostile élement in it, save possibly &n

over-emphasized sense of loyalty to the Emporer who

| féiq{fipiallg & Shidtoist. To reject Bushido would be

to reject one of the greatest sssets that Christian

missions has to build upon - that of loyalty to a

few good 'principles. "If the love of Christ tukes

hold upon ‘the heart of a §amuféi,~the unrefined
elemept;‘in his Bushido spirit will surely be burned
‘out. Dr. Nitobe is right in that he clains virtue for
the cultural system that has grown out of the rela-
tionships between saniurai. The wonder of it all is

that. an ethical system of 80 much value has grown

-~
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out of the empty religious life of Japaen in the past.
In these two elements -~ feudalism and Bushido,
both of which are closely related to the ided of
,10ya;ty.- we have the essence of the é&nfluence of the
past upon the missionary enterprise in Japan. As was
stated in the introduction, the important thing from
the standpoint of Christisnizetion is the fact of
the present flux to a new order. This is more true
of the social and economic foundstions for Christian
belief than any othetr. The past fifty years, in faot
the past five years, have brought so much of change
in the socisl &nd economic  order that the interests
' of Christian missions must be lergely abSorbed in
| such questiops. There are thrée or four facts in the
preéenf‘social and economic life of Japan that we
should comsider N the industrial quickening, the
sociel unfést, the morsl deégredstion, and the educa-
tiopnal attainments of the uaE;;ege ﬁéople. In build-
ing & program for the establishwent of the principles
of Jesus Christ in the. lives of these people, such
‘'social and economic foundetions canmot be ignored.
From earliest times Japan has been an agricul-

|

iﬁural nation. The people were more or less evenly
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; distéibuted over the country indusfrioasly tilling

‘ 1, the 'soil, and they were protected and provided for by

;their feudal lords. Such ‘were the economic conditions

% up until fifty years ago. But & wave of industrialism
has swept over the country, éspecislly during the

f last five: yearg, carxy 1iter%1%x hundreds of thous-

 ands of peéble‘But,q? quﬁrfgeacéfulfrural life into {

» Ty

the great factory ceiters: We 40 not want to be con-

ey

. . cérped sb much .with statistics in this discussion :

v 7 A

b8 with thé fere Fact thét the movement is enormous

) {-in size agd it carries many far re;ohing sob&al 1

E influences. Tokyo has grown from less than a million

E to over three millions in thirty-five yesrs. The
great sities of Yokohama, Kobe, Osske have leaped

* from towns of a few thousand to great industrisl
centers. The reports of thé incresse of fsotories
indicate that menufscturing has increases at a
tremenddus rate during the War. There are aspects 6f
@his éheDOmenal growth that are encouraging for the
future of Japan. In the first place, the population

i of the lslands is {hcréaéing,at the rate of half a

. i milliorn ‘a year. If Jetpan can become & manufacturing

vp netion, it will be possible for this expansion to

].
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continue for many years before the problem of emi-
gration becomes acute. Furthermore, through the
inerease of manufscture Japan is teking her plsce
besides the leaders of the world in commerce. Every
financial report during these days of business re-
construction has some -comment upon the plece Japan
is making for her-self in world commerce. Those that
are interested in the welfasre of Japan rejoice over
this advance in material prosperity. But there is

another side to the question of industriasl expansion

when we come to0 look st if for the individual man's

| welfare. The new industrislism of the past century

has come into Japan unaccompanied by the humanitarian

spirit. Employegé have become machines in common with

" other material eguipment’. Industrisl disease, acci-

dent, and injustice has followed in the wake of the

rew industrieslisw. Then, the cities have not grown

- fast enough to adequately house this mass of in-

rushing fectory workérs. Men and women, boys aund

girls ere living in frightful guarters - smell, unsan=-
itary, immoral in environment. Along with all this

has come the evil of employing women and children in

the indusrties with long and unhealthful hours.

preosrm i
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Another aspect of thig new spirit in Japan is

the social unrest. None of the enlightened nations of

*the world have been able to stend by and observe the

new gpirit of democracy and the assertion of justice
for every man without being stirred with the same
impulses. Today there is & movement to give a wide-
spreading sufferage to men in Japen, & thing that
would have been beyond thinking a few years ago. This
spirit of unrest has wmade itself felt in a more cer-
tein way during the past yeer in the "rice riotsv.
These never reasched lsarge proportions, yet they were
effective protests against low wages and rising cost
of living. Many rich men, including the Bapgrer, have
seen the hand writing on the wall and have contri-

buted ‘towards the alleviation of these conditions.

I There has been an ever-incre&asing number of strikes

among the factory employess, snd an” increasing self-

consoiousness’ of the lgboring class. These various

aspects of unrest are of interest to Christian missions

for nupon these conditions the missionary enterprise

{ must build.

The darkest aspect of the social situation in

Japan is undoubtedly the immorality. The status of

oo i e
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womanhood has never been high among the Japanese
(in spite of the fact that many writers claim other-
wise), end with the coming of the new social and
industrial order, immorality has become aggrayated.
The story of the éeisha girls is familiar to all
those who have read or visited Japsn. These seeming-
1y innocent entértsiners have undermined the sdécisal
purity of nearly the whole masnhood of Japsn. Another
agency of immorality is licensed prostitution. The
Government carries out a system by which seversl
thousand prostitubes are under the protection of the
law. It is not wholesome to bring into this discus-
sion figures of comparison with our own country's
social purity, for the case might not be entirély
against Japen. Yet the fact remains that immorsality
is undermining the race purity of the Japanese
people to a,degree,that the leaders of the nation
4 are elarmed. One of the grest tasks of fhe mission-
ary enterprise is to 1ift the moral tone of this
people through the purifying agepcy of the gospel of
Jesus Christ.

We have noted so far & number of fects that

throw shadows upon the prospect of missionsry work
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in Japan -« the industrisl quickening with its accom-
paning economic -disorders, the socisl unrest growing
out of injustice and oppression, the flagrgnt immor-
ality which has sprung forth from socisl relation-
ships untempéred by Christian love ~« all these are
obstacles in the way of Christiasn progress. Yet there
is one bright aspect of the missionary outlook, and
that is the high educaéional atteinments. This is a
great foundation upon which the missionary enterprise

is to build. It is claimed by the Government ‘that

{ ninety-eight percent of the children are in school.

Yet it has been an educational system entirely lack-
ing in religious or moral instruction. The result at
the present is ?hat most educated Japanese are

without religious fsith. As we shall point out later,

4

the estasblished religions of Jepan are barren and

lack tHe content hgcessary to grip the educated mind.

It is through this lack that Christianity may find
its entry into the Japsnese mind in the future, for
the principles of Christienity will stand the light
of education. The people of Japen have no inherent
prejudice ageinst Christianity. Already there is a

dissatisfaction with the atheism and the agnosticism

S e
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0of the past half century. When the tide of religious

thought turns, it is then that the intellectusl

content of Christianity will make its strong appesl.

So the missionary enterprise has a great asset in

the educetional attainments of the Japanese people..
Japan is not waiting with yearning and expecta-

tion for the preaching of the gospel of Christ, there

is no such subjective desire in the soul of Japan.

' The social and economic interests are great and as

|| obstacles they seem to present a bazrrier beétween the

bearers of the message and the needy Japanese people.
But herein is the challenge to Christianity. 1t is
in the presence of need that the Gospel is glorified.

The great physical -and spiritual needs have sounded

Jthe &¢all to service. Such was the attitude of Jesus

and of Isaiah and of the whole line of followers who
have ministered t¢ ‘the needs of & bfoken world. "And

there was delivereéd unto Jesus the book -0f the pro-

phet isaish. And he opened the book, asnd found the

T place where it was written,

The Spirit of the Lord is upon me,
Becsuse he anointed me to preach the tidings

to the poor:




-24-~

=g,

He hath sent me to proclaim release to the
captives,
And recovering of sight to the blind,
To set at liberty them that are bruised,
To proclair the acceptable year of the Lord".
"fhey that are in health have no need of a physician;
but they that are sick. I em not come to call the

righteous but sinners to repentance”.

II. Political foundations.

Political influences are always ¢losely &llied
to the social and economic, so that it is difficuls
to trace definitely the cause of certsin facts. The
politicel conditions have had Wé# direct bearing

- A
fpdn the welfare of the people in the past than in

the present, for the old autocracy touched life in

more of detail than does, the modern democratic gov-
ernment.
]
‘This fact is evident in owy study of the past
shistory of Japsn frowm the missionary viewpoint. Feud-

alism of the o0ld samurai system made the propaganda

i of Christienity impossible. Those below the samurai

did very little thinking for themselves. There was

no opportunity for the individual religious exper-

e — =
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ience and initiative. The vasssa)l believed whatever his

samurai lord believed.

dnother element in the o0ld politicak situation
0f Japan that made Christiasn missions impossible was
the Shinto belief in the divine origin of the Emporer
and the destiny of the Japanese people as:rulers of
the world. Izanagi and lzanami were the divine pro-
genitors of the race, and this ideas was a part of
their religious belief. Buch & worship, which embraeged
all authority, was sufficient to prevent all aggres-
sions of the Christign movement. And this 1%5@ to the

"alosed door™ policy of Japan which was cerried out

80 effectively up until 1868 when Perry gained ad-

‘mission. No heathen nation of the world presented -such

a formidable barrier to the missiohary enterprisé as

did Jepen in the past. All Christian attempts hasffail-|
$=3

k4
ed and had been asbsndoned long before modern times.

It is recorded that some Catholic missionaries did

'gain a foothold in the south part of Japan in the

‘fifteeth century, when the daimyos were drawing to=-

gether their clans, but these Chridtians were mas%Q—
cred. No serious attempts were made after that to

establish Christian missions until the opening of the
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0of the ceuntury just past. The political barrier in

o —

Japan against Christianity was almost complete.

But the past and the present of'Japan's politicel

1ife are as different almost as the past and present
ecomomic order. Whereas the past attitude of the rul-
ers made the missionary enterprise impogsible, the
present offegino direct opposition. It is true that
Christianity has no positive encouragement from the
government, yet there is nothing in the political
atmosphere that is distinctly unfavorable to the
missionary enterprise. When Japan determined to open
the door to western civilization, she realized that
Christianity was an inseparable element in Westérn
Einstitutions,;although such was not a conscious re-
] cOgnition: Christiagnity never has, in -the new era,
encountered official opposition,

There are someﬁhings in the internal political
gituation of Japan that are undbubtedly.aafavorable
to Christianity. The chief thing to which we refer
is the growing spirit of democracy &and- the failing
 confidence in military might. When Germany fell,
Japan’s idol fell. Japan hed builded a perfect dupli=-

cate of Germany in ideals, army and navy, and politi-

O e S S =
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cal attitude. When Germany was defeated, at so great &

cost, the world sew that such a spirit of force could

never ultimately dominate. It is true that some have

not yet learned the lesson. But to those who analyze
the effect of the Great War ¢® the final result will
realize that the granduer ofﬁgge throne upon which
militarism sat has faded. And Japan has learned this
lesson, in part at least. 1t comes from authentic
sources that military training is fast becoming dis-
tasteful to the young msanhood of Japsn. Therse is
constant. agitation for universsl manhood suffiwage.
which will ultimately prevail. In keeping with this

spirit is the cowming into office of a very democratic

‘spirited man gs Prime Minister, Mr. Hara. All these

things pave the way for the missionary enterprise;
ell these things point to, the day when the individual
man, with whom Christ's %each}ngs must deal, will
assert himself. Thefe is much hope igqthe new demo-
cratic spirit that is wmoving Japan.

It would be impossible to proceed far into &

digcussion of Jespanese politics without reference to

{ her external policy. It would be & happy privilege

for those who would critieise Japan in favorable light
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in Koreacend Chins. We must face the fact that Japan

only, if they could avoid discussion of Jepan's policy

has not carried out a policy of Christian statesman-
ship in Korea, or ‘Manchuria, or Shantung, or Siberis.
It is not our purpose to defend Japan's foreign policy.
Those who have been compelled to answer the charges
ageinst Japan have recourse in the fact that those in
control of the Government today dé not represent the
highest type of menhood in Japan. The element in

Japen that has slready felt the warming glow of Christ
tlan truth is still very much in the minority. Yet
the leaven is planted, and here and there the spirit
of Christian statesmanship, which we hope will dom-
inate in the future, comes to light. The keynote to

& more wholesome attitude for the world towards the
Japanese Govenﬁgent is confidence. Japan has not yet
betrayed the confidence which the workd has blaced

in her. There are those, even in our own country, who
are constauntly proclaiming the treachery of the
Japanese, yet that "treachery"” has not yet been dem-
onstrated. Japen has never yet sought to rule the
world by force. It is true that she has dominated the

Orient. But no other nmetion of the Orient is as yet
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capsble of taking thisvlead. This can be said to
Japan's everlasting credit, that she unhesitatingly
entered the League of Nations. If she had a deep-
dyed plohggytreachery to perpetrate upon the world,
surely she would not have placed herself in such a
League for mutual help and mutual. control. So the
foreign policy of Japan, even though it mey have some
dark aspects, cannot be said to be utterly out of
harmony with the Christien movement.

The missionary enterprise in the future does not
depend upon the poliéical gsituation for its entire

success or failure. The Kingdom of God is not that

Il kind of kingdom. It works in the hearts of men, and

those men make up the politicel state. So Christian

i missions will go forward changiung the hearts of the

Japanese and trust for the rise of a Christian state.

- The Japanese state has . throwd open the door of the

»

future to the Christian nstioms. It..is a challenge to

Christian missions to lead on to righteousness.

I1I. PhilosophicaI. faindabions.
Up ta the present point of the discussion we have

been concerned with the environment in which the
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Chrigtien enterprise must work. The gocial, economic,
and political conditions of 1ife are of paramount
importence in molding men's lives and determining
degstinies. But in the end the Christian movement is
not concerned primerily with externsl conditions, but
with the inward consciousness of each individusl man.
Therefore, the ultimate foundations for Christian
belief a&re not to be found in environment but in the
individual. The interest throughout the remsihder of
this discussion will be the inwerd consciousness of
the Japanese man - the foundétiops for Christian
belief in his philosophy, his psychic nature, and his
religious beliefs.

In the first place, consider the philosophicel
foundations. The practicel interests of life do not
follow after phil&éophy, but ra;hér philosophy follows
afteor 1life. A system of philosophy cannot be thought
of as self-contained, isoclated from an individual.
consciousness and personsl interests. Philosophy is
but the systematization of ideas and principles that
have been developed out of life itself. Therefore, a
discussion of philosophy of the Japanese has no im-

portance in our consideration unless it is used to
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throw some light upon the foundations for Christian
belief that are to be found in the individual. Phil-

osophy is but the reflection of 1lifse, and Christian

| belief .cannot be builded upon & philosophy but upon

the elements that enter into practical living. Phil-
osophy must be subordinate to religion, must serve as
the foundation rather than the structure itself. With
this thought in mind we may proceed %o review the
philosophy of Japan with the hope of perceiving to a

degree what kind of & men the missionary enterprise

has to desal with.

Japan has developed no philésophy of its own out
of the past. There has been a pauc#ity of philosophi-
c¢sal thinking jest_as there has been a barrenness of
religious thfnking. Japan can boast no indigenous
religion, except Shinto. There have been none of the
Oriental peoples that have been given so liftle to
systematic philosophicel and religious thinking as
the Japenese. This fact is outstanding to us of the
Occident, who can trace independent lines of thought
coming from nearly every nation. It seems that Japan
was absorbed in the practicsl too much to trouble

herself about the formulation of philosophical or
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theological systems. Religion and philosophy ha#zrest-

| ed lightly upon them. They have seen no reason for

absolute loyalty to any one idea. A combination of
philosophies and religions was satisfactory, if &8ll
contributed to the practicel end in view. .An example
of this is found in their attitude toward the three
established religions - Shintoism, Buddhism, and Con-
fucianism. They have not seen the incongruity of
holding three religious beliefs at ome time, for each

one had some practical value to contribute. And so

1| we cen say that there hes been no definite system of

philosophy come out of the past history of Japan. As
near an approach to a unified system as they have had
has. been Confuéianism. Even this wag imported from
China, and very little change or development was ever
maede in it. The very lack of thought systems has made
Japan a fertile field for -outsidé influences. Buddh=-
ism found ready believers, as did Confucianism. The

past history is unot of img%tance to this discussion

 because it has no light to thrdw upon their modern

philosophical position.
The present is not quite so barren of philoso-

phical content as the past. Today there are main
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currents of thought that are felt among the large
class of educated people. And this tendenocy has three
outstanding characteristics that have e&n importemt
bearing upon the subject. These are its utilitarian-
ism, its materislism, and its lack of idealism.

Since the introduction of Western influences the

philosophical thought of Japsn has been vagcillating.

‘It is often said that they change their philosophical

allegianée with the advent of new systems from the
West on the morning's mail. They held firmly to Spen-
cer, then Mill, then Négtsche - agll following in
order. One word of com;;ndation should be given for
them and that is thay have been bold in new ventures
of thought. They have nét been held down by the bonds
0f conservatism. They have gone the length in order
to find a suitabié philosophy. With this fact before
us, we must say that they have not been systematic in
their philosophical thinking, even in this present
day when so many "systems" are at their command. The
characteristiosr of their modern philosophy which
stands out clea¥ly is its utilitarian nature. The

guiding metive for their thinking haes constantly been

politicel. They have been obsessed with the political

e e e et
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granduer of the leading Occidental nations, and have

made & wild search for the secret. Therefore, they
have held one system of thinking in no more respect
than snother, if it weré not directly useful. .

Another characteristic of Japanese modern phil-

" ogophical tendency is its materialism. They adgire

the West, and the outward appsarance of the West is
undoubtedly materialistic. So they have taken the
philosophies of materialism as the secret of material

success. There had been no deep spiritual insight

during the past, and so they were not gualified to

see that the foundation of Western civilization was
deepér than the superficial philosophy of materialism.
It is common knowlédge that Jepanese Lhinkers, scien-
tists, statesmen, all admired Germany before the War.
They thought that the key{to success was the ma;er-
iglism of N;itSChe. But this i1d0l has- fallen. It
remgins to be seen whether or not the Japanese mind
has cowmprehended the fallacy in the German method.
The third outstanding characteristic of modern
Japanese thinking is its lack of idesls. They have
refused to ve dogmatic in their thinking, refused to

commit themselves to any theoretical thought system.
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it fare and the favor of the 8hpﬂror. So it is not sur-

4 idual consciousness upon which the missionary enterpr-

{its sheer usefulness. It ig not surprising that -Christ-

erialism and has found it empty. What the missionary

Therefore; idealism has been lacking. It is true that
there are certaiun elements, such as loyalty, that have
seemed t0 take the form of ideals. But, still, such
have not been in the form of significaﬁt and eternal
structures. Their first loyalty has been to the State, ]
the feudal lord, the Empgrer. Loyalty itself was not

the virtue sought after, but rather the state's wel-

prising that they.have failed to see that ideslism is
i

the foundsation upon whigh Christien civilization is
builded.

Such is the philosophical backgrouﬁd of the indiv~-

ise 'must build. The key to the missionary approach in
Japan today seems almost. to be this, that the idealism
of Christisnity must make its appgesl upon a purely

utilitarian basis and supplant the materialism through

ian progress has been slow in Japan, for the centuries
of idealistic thinking, such as the West has known fromj
the time of Plato, has been lacking. Japan hes made

an attempt to interpret Christianity in terms of mat-

T a—
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enterprise needs is patience. The idealism of the

’ West must be instilled into the Eastern mind, slong

with the other elements of Western oivilization befo;e

Christianity will find fruitful soil. We must use

.
ey oz T e

what we have &nd expect, for & while, & wmore or less
materialistic interpretation of Christianity. 4s we

| have pointed out in the introduetion, the gospel of

Jesus Christ will burn out the dross of materialism

if it can gain a place in the honest thinkéng of the
Japanese people. There is nothing inherently opposed
to the idealism of Christisnity in their mentsal

make-up. They can be Christians as well as Buddhists.

*
o

In the following section we shall point out that

)

l any peculiarities of the Japanese mind may be account-
ed for from the sociological viewpoint. Herein is the

. hope of the Christian missionary enterpriss.

1V. Psychological foundations.

The element in Oriental civilization that has
presented itself as the most formidable barrier to
the missionary campeigns, carried on by Occidental
Christians, is probably the psychological difference.

Migsionaries have gone to their tasks without much
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consideration of philosophical difficulties; thGYhave
not been daunted by appaf&ng socigl end political
conditions; neither has heathen religion seemed to be
a discouraging element in the missionary approsch.
The thing that has held back Christian activity in
the Orient more than any other omne thing is the dif-
ference of Oriental and Occidental psychic nature. It
is the object of this seetion of our discussion to
point out- the basis of this difference and attempt to
show what effect it can be expected to have mponuthe
4 missionary enterprise.

Differences of mind do exist. The Westerner feels
"it as soon as he comes into the presence of the man
from the East; and, no doubt, vice versa. This d4if-

| ference has been the theme of weny literary produc-
tions. 1% has often been presented as a barrier in-
surmountable as physical differences. There is in
every man & certain antipathy tX¥owsrds another race,
and this difference of psychic nature has been con-
gidered an essential part of the emotion. And it can
not be. denied that differences do exist, and that it
takes years of mssociation with Orientals to overcome

this feeling. So this psychological problem is one of

el
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importence to the missionary enterprise.
A discussion of the psychological differences

might carry us into a very interssting observation of

| Japanese characteristies. Gulick has produced the

classic work for English speeking people in this
field. He points out the. sensitiveness to environment,
hero worship, abdication, suspiciousness, jealousy,
revenge, ambition, conceit, fiockleness, stolidity,
stoicism, mewory, indirectness, imagination, etac.
This list might be indefinitely extended, but we are
not so much interested here in just what these pecu-
liar psychological characteristics are ag in the
pogsibility of building Christian belief upon the
foundation of the Japanese mind. What we desire to
show hereris that there is nothing in the meuntal
nature of the Japanese that makes Christian belief
impossible.

For a long while psychologists expounded the
theory that there was a “race mind" for each racial
group, Just as there was a physical body fqr each
racigl group. Thls view has gradually given away
before the light of research into the effect of the

environment upon the body and the mind. The races of
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mankind are different from one another not in essent-
ial physical orgeanization. All differences, even
though they may appesr gredt, asre only superficial
and may be explained from a socieldgical point of
view of -environment. This is just the process that
psychological investigetion imvestigedion has follow-
ed. These racial differences of mind, great and deep
rootedd as the may seem, can be explained from the
sociological point of view of environment, also.

Pgychic nature is controlled and follows social in-

. floences. All attempts that have been made to point

- out psychological differences, that cannot be ex-

plained sociologically, have failed. The missionary
enterprise. is not* conderned in the task of changing
psychic nature of heathen peoplés, but iy changing
environwent which will in turn change the-psychic
nature into s resgponsive r;cipéent of Christian truth.

It may be true that at pregsent there are traits of

the Orientel mind which present barriers to Christien

belief, but the root of the matter is not found in
brain structure but rather in the socisl environment
which haes molded the psychic nature. The concern of

the missionary over psychological difficulties need
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not go farther than this.

The missionary enterprise must expect reasctions
to Christian truth somewhat different from the Oceci-
dentasl reactions. Psychologically the Japanese sare
. non-dogmatic. Philosophieally theéy are materialists

and the dogmatic formation of Christien truth as it

has come from the West may not be adaptasble directly

to Japasnese practical life. But this is not a fect
ﬁo be too greatly deplored, for the interpretation
and adasptation of Christian truth has changed from
age to age since the time of Christ, and it cannot
be asserted that the fullest meaning of Christ's
teachings has been attained and expressed in West-
ern dogma. "
With the coming of the new sge of world inter-
" course the nations will become more znd more alike
in sqecidlogical aspects. Christiasnity will have &
-richer soil- for production when Western civilization
with its Christien foundations becomes & part of the
Japanese environment. It is not our intentiom to
claim Western civilization to be perfeoct soil for
the propagation of Christian truth, yet it is a fact

that We&Stern civilization has grown out of the

e, y— sy verrots
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idealistic atmosphere of Christian thought. Western

éivilization has often gone fer astray from Christian ;

truth and it mdy be that Eastern soil will ultimately
produce as good, if not better Christien doctrine
than has the West.

The psychological foundations for Christian
belief in Japan are not ultimete factors to be reck-
oned with. Christianity is not & matter of psychic
function but of practical attitudes towards environ-

ment. There is -no gquality of the Japanese mind or

' mental structure that will permanently’check the

Christian missionary enterprise.

V. Religious foundations.

We have- so far passed in review ‘those foundationsl|

in the Japanese thought and life upon which the

' missionary entérprise may expect to build. There has

been no accdunt taken of the distinctly religious
phase of Japanese institutions, yet mapy elemen$s of
their lives which hdve slready been discusséd have
t0 do with this. It is never possible to ‘draw sharp
lines of division between the different interests of

1life, as. we pointed out in the introduction.

o
7
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Japan is barren in religious life. Whéreas sowe |
natiohs

non-christiauﬁhave developed systems of religion of
signifisande, Japan has remained barren. Shinto mey -
hardly be classed &8 & real redigion - it amounts to
a system of patriotism and loyalty to ancestors.
Buddhism is grossly idolatrous, so lecking in real
religious value that it has very little ethicsl or
morel influencerin.the lives -0f tHe peopleé. And Con-
fucianism is professedly not & religion, ouly a
system of ethical philosophy. The first of these, only
is indigenous to Japan, the dthers having been im-
ported from Asia. So when we come to make & genersl
survey of religious conditions in Jaspsn we find 1ittle-
that is of'value upon ‘which the Christden enterprise
may build. There is very little of the mystical
elément, such as is found in India, which fiuds
Qﬁgﬁity with the nysticism of the Gospel. There is
little of the objective idealism, &8s in China. The il
Jdpanese relfgi%gg consciousness 1Is not already
~trained in fhese elementary religious categories that
have proved to be suoh valuable foundations for
missions in other lsands.

So the study Jf religious foundations cennot be

o
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- humen need. Distinetly religious ideals are so few !
and so barren in content that they sre mot of prime

- importance to the missionsry enterprise.

in 81l three at one time. In fact it is -said that

put first in importance in the survey of Japsn. What

the missionary enterprise has t¢ build. upon is mostly

Japenese religious thouggt id & composite of
severyl systems. The people hawve fouhd somethings
useful, however, in the three established religions - !
in Shinto. their patriotism, in Buddhiseo their future
hope, in Confucisnism their ethices. And, furthermore,

Qhe& have not seen the incongruity of holding faith.

some Jepanese Christians havé not hesitated in wor-

shigping st Shinto shrines oxd patriotic occasions. As |
was pointed out in the discussion of the philosophy ‘
of the Jepanese, they are utilitarian snd are willing
to use eny idea so long as it serves a practicdael end.
This tolerant attitude may account for the fact that [
Christiaenity has not suffered persecution in Jepan .
a8 in some other missionery fields. Only when it |
has conflicted with their patriotic ideels has Christ-g
ignity suffered peésecution”

The coriguest of Christisnity in Japan will be

.} - e
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evolutionary rather than revolutionary. Christian
jdeals will take possession of that Empire as it
takes up new ideas from Christian nations of the West.
Already Japan is more Christian then she herself real-
izes, or more than Western observers are ready %o

admit. Slowly Japan is taking up new idess, which are

| nothing if not Christian, and the old religious idess

| of their hesthenism are sinking into disfavor. 'Shinto

is being ‘turnmed into a mere- culture of patriotism.

' Buddhism has lost its power so is trying to imitate

Christianity in its effort $o retain its former posi-
tion as a réligious faith. And Confucianism Es inade-
quate in its power to compete with the ethical and
morel power of Christianity. The religious foundstions
are alresdy being ‘leid in the life of Japsn, uncon-

geiously perhaps. Yet it remains to the Christian

-”campaign of evangelism to change the ‘hearts of indi-

vidual*men in order that Christ be established upon
his final throme.

The oldest religion in Japsn is: Shinto, "The Wgy

| of the gods". The whole land is full of Shinto shiines

that are supported by the Government. The cult has g

grown up around the idea of sancestor worship, oculmi-

— == e et = v i e —
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I & suggestion of the existence of a soul gnd of immor- +

It may be said in fevor of Shinto that it is a spirit-

 nation once & year. The great advantage that Shinto
2ﬁas*is‘th&t it is supported arid indorsed by the

. Gbvernment. But it is so barrem of valuable religfoﬁs

.erate into & mere agency for the propagation of pat-

nating in reverence paid to the Imperial line both
1iving and dead. In this idea of ancestor worship is
tality. These ‘have been exaggerated by some comment- I

ators upon the virtues of Japdriese religion, however.

pal worship and fhat its shrines are free from images.
It has prayers and hymns directed towards deities and
spirits in the .anéient language which not many of the
geoplg understgnd. There are elso sacrifices, at one
fime including human vietims, but now confined to I
rice, fish, and other food. Shinto has much to say
about defilément, .mostly physical, and this idea has
been carried -over into the c¢onceptioh of sin. The

Eapgrer performs the. act of "Purification” for the

content thet it has in modern times tended to degen-

riotism. Shinto is mot given to contemplative- thought,
biit rather to careless and light-hearted enjoyment

of temporal and passing things of life. .
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Il The. ébgsolute law of cause and efféct mekes it imposs-

J-ways of thought of pure Buddhism ere too subtle for

! religious elements nature worship .and ancestor worsh-

T

| ip, absorbed from Shinto, Hindooism, and .other

It is here thet. Shinto differs greatly from
Buddhism. The latter starts from the fact of suffer-
ing in life &nd builds upon the idea of the indestruc-
tability of human personality through death, which

leads to & belief in the futuré existence of the soul.

ibke to escape sufferdng until the desires and fthe
passions of the present life are overcome, when there
may be an escgpe from the endless oycle of suffering
in this séries of lives. This ig the substance of
Buddhism as it has been studied by a few Japanese
scholars of. the Sanskrit. But this is not the popular
Buddhign of the common men of Japan. The complex

the average mind. Alwost forty sects have grown out
of the Buddhistioc religion in the atteampt to inter-
pret the céomplex qﬁBquc to the simple minded Japsn-
ese. Pieters desoribes the Buddhism that does exist

in Japan as "an idolatrous system presenting as

sources; worship of imaginary deities who were origi-

nally personifications of the virtue of Buddha; and

.
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seint worship, wherein especially the founders of the

sects have prayers and worship addressed to thea".

§} Buddhism makes & great improvement over Shinto in
|| placing signifitence upon deeds in the present life

as they are related to the future state of happiness.

Salvatidn apnd sin ere implied in Buddhism. In its
worship elaborate temples with gorgeous rites and
ceremonies are employed. It embraces orders of monks
and uses the psrish system, has congregational sing-
ing and popular predching. In fact, it is said that
Buddhism 'is employing many Christian means of organ-
ization for the conversion of non-believers to its
faith. -

The other agency of religiods significence in

Japan is-Confucienism. This cannot be called &

. réligiong yet it has had so much to do. with the for-

PO

mation of Japanese, moral character that it- deserves

& place in our discussion. It has aided Shinto and

i Buddhism so much that it may be clessed among the

other religious influences. The Chinese classics have
been the text books for meny centuries and the influ-
ence of Confuaiuasd writing is continually ‘coaming to

light. There is no distinet orgen of Confucianism

- —— o amoy= o mea - —
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today, yet its influence is deep rooted in the moral

nature of the Japanese. The substance of this ethical

system is found in loyalty of the lower to the high-

er. There were five relationships emphasized by Con-

| fucius. They were these: lord and retainer, father

end son, husband and wife, elder brother and younger

brother, friend and friend. In all of these the ideal

I of devotion to the- superior was of greatest import-
f ance. And now we can begin to see where Bushido found

' the various élements that formed its code of honor -

in Shinto its devotion to ancestors and Emporer, in
Buddhism its stoicism and utter ebandonment of the -

present life, and in Confucianism the element of

1 Yoyelty and devotiou.

Ipﬁ}hig review of the three .great religious rel-

igious systems of Japan we have seen various &lements

¥ *

Qf value. To cast sall Héatheg'?eligions out as value-
less "because of their defécts would not be fair. If
$» such & method were applied to the Christianity as
represented by the various creeds and churches it <.
might prove  disastrous to our Faith. What we need to
do is to édmit elements of value, even thqugh meager

and undeveloped, in the heathen religious attainments.

i i = e e - — e —
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' the Supreme Deity; that in "michi™ thay have a con-

.ception similar -to the logos idee of John; thet in
enment; that in "sukui" there is a suggestien of the

Jtﬁg iﬂéa of the -future ‘Iife is suggested.

What we must constantly keep in mind is that whatever |
any heathen nation has to boast of they can attribute

to the uplifting power of their impgefect faiths.

Thetr religions ere but "the broken lights of Christ™,|

4

they are lacking in the fullness of truth which isg

revealed in Christ. We cannot go all the way with Mr.

Harada who gets forth the virtues of the composite
faith of Japan in his work entitled "The Faith of
Japan™. It is a.typical, yet Christien, treatment of
the highest virtues of which Japan can boast in her
religious faiths. Harsda points out the fact that in

their "kami™ "there is & fairly perfect coigeption of

ngatori™ there is an intelleudtual thirst for enlight-
Christian @bptriﬁe of salvation; &nd that in "murai"

All these elements 6f virtue ix the faiths of
Japan are not to be passed over lightyy, for they
do constitute a real foundation for the building of
Chrigtian belief. But% these valuable elewmeunts do i

Bot exist unaccompanied by error, they are not found

13
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t mass of error that form a mighty hindrance to the

=

<

in the free sta§e3 Rather they are accompanied by &

Christien missiohary enterprise. The great criticism |
- of the Japénesé religious belief is the i@personaliﬁy |
ng thebe supreme being. There is no personal relation
bstween God and man, no idea of Patherhood 5iich a&s
Jesus gave t0 -the world, ndéthing to tempér human and
divine relationships with love.

" Mr, Albertus Pieters points out a fact, in which |
there is much truth, concerning the religions of
Japan as foundations for Christian béliéft It is’this,?
that even though there may be some virftues in the
venerable teachings Jdf Shinto, Buddhism, and Confuc-
éanTEm, ye%*?ﬁeré may be a great hinderande in them
because %hqy Snly parﬁially sétisfy the reiigious !
need og the japdhese people, and tpeir appetite for
deeper‘a;&‘mojg'eompleye truth hag ‘thereby been

dulled. They would ,be “Bettef off if t}ieji,f'nke the
| Xoreans, had been free of the heathen réligioué
| conceptions and could have.builded their religious
| stricture from*tﬁe foﬁndétion up out of‘ pure -Christ-
ien truth. ‘Religiously there is & -certain emount of
gelf-satisfaction in the- Japanese. The éh;ist;an

- i . N . . .




~51-

‘wigsionary enterprise will work under handicsp until

1 the ancient religious influences are overcome.

The study of the religious attainments of the
races of mankind must be compsarative, 8ll must be
rated relative to the stundard of Jesus Christ. There
. has been none, except Jesus himsglf, who can set an
absolute standsrd of measurement‘of value. In all
religions there has been gowme element of truth, al-

J though often meager. And he who has ‘gone to those
'who are without the Light with the attitude of in-
tolerance and absolute superiority has missed the
fundamental point of contact between Christianity s&nd
heathenism. There is no race that has wholly missed
the Way of Truth. A1l have se2n something of thé

Q Divine Liéht, “oven ‘the light which lighteth every
man coming into ‘the world™”. .In 211 religiqus faith
that has withstood'thg centuries of testing there is
:some element of truth. And so let ué who go forth to
carry -out the Greet Comgission rewember the words of
our RMaster, "Think not that I am come to destroy the
law or the prophets: I cezme not to destroy, but to

fulfill”.
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