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i. Unity of psychical agent.
Formally treated; contra the sensationalists.

ii. Feactive nature of thought.

iii. Dependence on Infinite Wind and Will.

Experimental. Bergson.

”Introduct ion to Metaphysics.**

i. Use of the natural sciences.

ii. *^lntuition** as a possible factor in
knowledge.

iii. Bearing of "Intuitionalism** on the relativity
of knowledge. The self; time.

iv. **intuitionalism** and Bowne*s practical reason
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CHAPTER II.

SUBJECTIVE FACTORS IN THOUGHT. SPACE AND TIME.

Discussion limited to the categories treated by both
philosophers.

A . Sna ce

.

1. Considered as a form of thought. Bowne.

Secondary to time. Bergson.

B. Time.

1. Considered from the standpoint of cosmology. Bowne.

2. Considered from the standpoint of psychology. Bergson.

**Time and Free Will.**

a) , intensity of subjective states.

b) . Quantitative multiplicity. Space end the
mathematical sciences.
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c) . Qualitative multiplicity. Time treated as
duration. Natural sciences.

d) . "Duration” as related to freedom.

e) . Time as duration contrasted with the
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Cosmology and the development of epistemology
in Bowne and Bergson.

A. A priori . Bowne.
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• Unity of World-Ground.

. Personality*

Main interest of Eovne religious and theistic.

Emnirical. Bergson.

"Creative Evolution."

1. The whole as affording a knowledge of the narts.

2, tThe i;ian Vital* and the process of evolution,

a) . Matter.

b) . Organic life.

i. Vegetable.

ii. Animal. Instinct*

iii. Man. Intelligence. Limitations of
language imposed on intellect.

iv. Reunion of recovered intuition and
intellect.

7, Imnlicit Theism. Theistic and Religious Interest
wanting.

On the value of the Intuitional Method and the
possibility of philosophy based on a blending
of Rationalism of Eowne and the Intuitionalism
of Bergson.
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INTRODUCTION

This dissertation aims to indicate the general trend of

the philosophic systems of Henri Bergson and Borden Parker

Bowne. That the discussion may be definite in its contrasts,

the writer has limited himself to a consideration of the main

points in the epistemological methods of these two great think-

ers.

The Kantian theory of thought is conceded to be fundament-

al in both systems. Bowne carries the Kantian rationalism to

its logical conclusion, having cleared up Kant*s mistaken no-

tions with reference to phenomena and having also added to his

discussion of reality the concention of an Infinite World

Ground. Bowne strengthens Kant’s teaching as to the nossible

validity of the "Practical Reason"; but it is a serious question

whether he entirely avoids the relativism necessarily inherent

in the Kantian system.

In order to bring out with sharpness the contrast in

method and ultimate outcome for philosophy our exposition of

the radically new theories of Bergson is made at somewhat great-

er length than seems necessary for the more commonly accepted

theories of Bowne. Bergson’s empiricism is noted with care

for we believe that he has called our attention to an oversight

on the part of many modern thinkers. The vast developments of

biology end zoology demand a consideration which many rational-

ists have failed to give. Bergson asserts that it is imnossible

to understand these sciences and their bearing unon ultimate
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problems by using the method of the Kantian rationalism. The

system of Kant end his followers was the result of their a

priori study of the purely mathematical sciences. Bergson

uses the imagination, with actual empirical investigation,

and thereby gains an insight into the natural sciences which

the priori method of Kant and his followers must always fail

to give. Hence to the "Critique of the Pure Reason" is added

a "Critique of the Intuitions." In this way Bergson seeks to

avoid the necessary relativism of Kant.

Chanter I . This chanter states only the imnortert points

of Epistemology end traces the genesis of these epistemological

ideas which are discussed by both philosophers. The practical

character of the sys'tem of Eowne as a reaction against current

naturalism is fully recognized. At the same time the writer

of this paper attempts to show the necessity for the empirical

method which Bergson has developed in his doctrine of the In-

tuitions as elaborated in his "Introduction to Metaphysics."

Chapter XI . This chapter considers the treatment of time

and space found in Bowne’s "Metaphysics" end Bergson’s "Time

and Free Will«, The rational discussion of the categories as

’forms of thought’ is put forward by Bowne and the intuitional

conception of time as "duration" is advanced by Bergson. Be-

cause of the widely divergent character of Bergson’s epis-

temology as contrasted with current epistemology, we have out-

lined his position with great care.

Chapter III . This chapter considers the question of the
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relativity of tiiought. The possibly inherent relativity of

Bowne*s rationalism is contrasted with the absolute character

3

of knowledge as afforded by Bergson *s empirical use of the

Intuitions. Bergson’s great work, ’’Matter and Memory” which

contains his elaboration of this question dealing with the ob-

jective validity of the subjective factors of the thought pro-

cess is here reviewed with considerable fulness.

Chanter IV. This chanter makes a still clearer contrast

of the epistemological teaching of these two nhilosonhers by

showing how both have developed their theories largely in con-

tact with the ultimate question of cosmology. Bowne’s ’Per-

sonalism” and Bergson’s ’’Creative Evolution” serve as the

framework of this chapter. Bowne’s main interest is theistic

while Bergson’s interest is only incidentally concerned with

the questions of theism and religion. The logical deduction

of Bergson’s system must however, be interpreted as theistic.

The conclusion of this dissertation is that modern epis-

temological theory will be advanced by a blending of the epis-

temologies of these nhilosophers. We believe that Bergson by

the nroner consideration of the demands made unon our thinking

by the development of the netural sciences, offers to modern

thought a clue as to the further development of the Kantian

epistemology. The a priori and rational should be combined

with the empirical and intuitional in any attempt to reach ulti-

mate conclusions in philosophy or to help solve the practical

concerns of life.
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CHAPTER I.

GENESIS OP CONTRASTED EPISTEMOLOGIES.

Rational certainty depends not alone upon the rules of

formal logic but also upon the nature of the thought process

itself. Theory of thought or epistemology, is concerned with

the objective validity of knowledge based upon the facts of

sense and elaborated by the understanding. When we study the

unity of the psychical agent, the dependence of knowledge up-

on the subjective factors of the mind and the possible objec-

tive validity of these subjective factors, we are dealing with

epistemological questions of utmost importance for philosoohy.

A review of the history of philosophy reveals the com-

parative modern character of epistemology. Mathematics,

natural forces and astronomy were the major interests of the

early Greeks. They discussed such matters as "the universal

substance" and sought a clearer definition of the Gods.

Greek philosophy turned at first to the Gods as offering an

explanation of the universe; then followed a period of natural-

ism, — a deifying of natural forces; then came an era which

doubted personal existence and even the power of thought,

Plate and Aristotle were concerned mainly with this possible

impeacl'ir.ent of truth or universally valid statement.

In modern times Kume end Kant have made clear the issues

involved in the criticism of the thought instrument. As Kant

has demonstrated, Hume only indicated the general limits of the

understanding and in so doing created a distrust of our faculties.
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Kant sought to show the & priori capacity of the understanding

and thereby discover what were the necessary and final limits

of knowledge.

5

“How is experience possible?" — This question formed the

basis of the Kantian inquiry. The distinct contribution of

the great German was his doctrine that in experience the mind

is not passive but active and constitutive. The empirical

element in experience is not ell; there is a distinct a priori

activity which makes Possible the grasping of the empirical.

Space and time are forms which this structural k priori activity

gives to experience. Kant’s fundamental belief is that ex-

perience is the result of an active synthesizing of the mind.

This does not mean that there is not objective reality

corresponding to the subjective interpretation. Kant never

advanced this theory for he came to the conclusion that there

is a noumenal world back of and in constant relation to the

phenomenal world with which thought has to do, but into which

noumenal world the mind can never enter.

With regard to space and time Kant’s doctrine was that

these are forms of experience not realities in themselves and

relations of “things in themselves" apart from intellect.

"The all embracing character of space means simply the applic-

ability of this law to all external objects. The infinitude

of sPace is only the inexhaustibility of the spatial synthesis.

None of these properties is an adequate perception of objective

fact, but only a reflective implication of a space law.“»

(“Kant and Spencer." Bowne p.38)
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ivant holds that time is not an empirical concept deducted from

experience, but a necessary representation on which all in-

tuition depends. Time is not a general concept but a pure

form of sensuous intuition, and the original representation

of time must be given as unlimited.

Kant’s discussion evidently ignores the truth that while

the mind must find an external world in accord with its own

laws, yet it may also be true that the law of mind may actual-

ly coincide with the law of an external nature. The experi-

ence of nature must always be subjective but this subjectivity

does not include the unreality of the objective world. While

space and time may be the mind’s form or its manner of reacting

on experience, that fact does not call in question the reality

of space and time or their validity for universal exnerience.

Things in space are only phenomenal and the understanding gives

to these phenomena substantial form and logical relation by ap-

plying the categories of thought to the perceptions of sense.

Apart from phenomena to which they are apllied these categories

have no meaning.

Careful distinction should have pointed out to Kant that

not all knowledge is based on visual or tactual exnerience.

We are constantly correcting our sense impressions, as for ex-

ample in geometry and astronomy. The ultimate conclusions,

while valid, ere far different from unaided sensations and

their perception by the mind. While it is true that such

knowledge applies only to phenomena, the knowledge itself is

not phenomenal but valid and real in the only sense in which
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knowledge can be real. Bowne well says: ”—we must define

phenomena not as appearances or illusions or masks of any kind,

but as something existing only for and through intelligence,

— We apprehend them only through our own intelligence, but

they do not depend uPon our intelligence for their existence—

^

A follower of Kant finds scepticism unavoidable. "Be-

cause objects can exist for us only as they combine or relate

to each other the perceptions or phenomena through which we

know them, it is maintained that we can not know them as they

are; though the universality of the forms of synthesis explain

why we suppose that we do know them as they are, independently

of our perceptions. Hence, the relativity of the objects to

each other is immediately connected with their relativity to

the subject and this relativity to the subject is opposed to

their reality as things-in-themselves.

Kant saw this relativity of his system and endeavored to

correct it by an elaboration of the doctrine of the "Practical

Reason." His criticism of speculative psychology, of specula-

tive cosmology and speculative theology leaves us in agnostic

scepticism. Only when he makes an application of his philoso-

phy to life and deals with the ethical religious problem does

his system become positive.

Ihe two dominant tendencies of the past century were

Romanticism and Positivism. The one starts with the intellect

* ("Kant and Spencer". Bowne. p.l24)
w* ("Philosophy of Kant." Caird vol.I. p.509)
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and seeks to find out its forms and ideals, to see how

knowledge is possible. The other begins, and seeks to end,

with the facts. In many ways both tendencies are in reality

a reaction against the speculation of the Age of Enlightment,

and make an attempt to found knowledge upon the realities of

nature and human history. The Positivistic tendency arose

as the spirit of Romanticism declined and is not necessarily

to be thought of as in decided opposition thereto.

Comte (1798-1857) drew up the three so-called stages of

thought: the theological stage when human knowledge governs

but a very small portion of the exoerience, and the imagination

plays a most important part; then the metaphysical stage when

the explanation of natural phenomena is no longer found to con-

sist of personal beings, but in universal energies or ideas;

finally, ”the positive stage when both imagination and reflec-

tion are subordinated to experience. The only criterion of

truth consists of agreement with the facts. Positivism does

not however permit the facts to remain in isolation; it seeks

after the laws, that is, the constant relations of the phenomena.

Science builds on the invariability of natural law, which was

anticipated already by the Greeks, but clearly expressed in

modern times by Bacon, Galileo and Descartes, the real founders

of nositive nhilosophy. Our knowledge cannot attain objec-

tive unity, unity is only subjective. Subjective unity con-

sists in the fact that the same method the exnlanation of

facts by facts —- is consistently applied everywhere. This
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unity of method furnishes a basis for the fellowshin of mind,

which has not existed since the Middle Ages.'Nf
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^Comte*s positivism is not emniricism. As a matter of

fact the theory of stages presupposes that the facts must al-

ways be combined; the only question is, whence is the combin-

ing instrument to be derived. In the positive stage the com-

bination can be effected in two ways. We associate phenomena

which are given simultaneously according to their similarity

of structure and function. We naturally arrange phenomena

which follow in succession in a temporal series. The former

is a static explanation; the latter is a dynamic explanation.

We satisfy mind’s native impulse for unity by both methods and

thus discover the constant in the midst of change. In his

latter years Comte cam.e to emohasize the subjective character

of our knowledge more and more, until he finally proposed a

subjective system instead of the objective systemf which was first

given. ^

Turning to the English Positivists we find Sir William

Hamilton (1730-1803) consigning philosophy to a docta ignorantia .

To think is to condition, to relate, and hence every item of

knowledge is purely relative. The laws of space, time, degree,

etc., and even the law of causality itself are relative. Hence

the value of philosophy consists in its mental exercises and not

» (^History of Philosophy.” Hoffding. 0.PP6)
("Brief History.” Hoffding. p.2P8
("History of Philosophy". Vol. II. np. 330-338)



,bni"! lo*!. s.:;p.3c « QeA'^in'xr^’^. '^r x^ir^v

<:-”.eo^<A efbbxM erf.T arrrxB bt).i-?iX£‘ .'on a?;i1

*^0 8- sA .r!!3fr!ii'ltr!Tio J'OfT si nisiviMeoc c;’3.tTToD*’

-Is tex/m atr-R'^ enS ^sr-t 3 f>8 oqcrui::e'icr 3e2,R^& *"-0 'C'tC'GrfJ exl^

-'ixci'fTTOO 8):tJ 3i er'fieffv; ,3i noiiaexfp •ii.rxc BdS ;beniAn^oo 6d g\;bw

—iTroo 8iivt ©jjsis svi^isoxT olij nZ .boviisb oc oJ irr^xiij tinx Qfil

'yruirrcnedr eJsltyoaaa sW nx beuo^'i*^^ hbo noiJnnio

vji'TsIItrris 'ilefU oxt ynibiocos ^lax^oens.+ Iiimis nsvig aaa noxiiw.

RfTSiaonsn'T Q^iieTXB I sTixii ©#f ,Roi^^'0^tG^ bna © ixfioiiija T o

T[0(n*yoT; a/lA .asiTsa I.s*'5 0T[fr.3 * b nl rfcisaaocos ni woiXoT. rioxilvtr

.aoi.tartBJ.crx9 rInT.Rn\^b s al aGtt.al er:t rrfoxt orfaiqxe oxtaJs a ai

bna aboriteifi il-toct \d y;tiai ao*^ ealLfcnni 9/ltaii a'brt*ffl •'i'>3it£S

s/m: f,i .95'rfatio lo ta&inr erft nl tftBtaacr oJt •xc /ORSib sndi

-'etc Slade evitrot<^xfa edo^ es'iaadame ot orrsc sSS'CC e'iaox •tc9t.tal

f? bseoao-ta ©d ntriL' ,eaoi-n baa eior ©£be.fV7oa?? at-’O *^o

8'in 2R7: Ht idr)flietEY3 evit©©Ldc ent 'ic fcseteni ,'ir&ta’{a evltC'©c^t»3

fTPtiXiir aiS bnxl ©t eteivitiao'l d3xij\n:ii ©dt ot gnirriiiT

BXtn p.ao.n5-q ato.ob s ot ^^;^^qosoIxdq ^.ninj-ionoo (^OC^-O^^Z) notlxxBri

T "' rt^'ti 't^Tsv© eonsrl 5ns tatjolsa ot ,noxtx5nOv ot &i Ci

, 89i3 ©b ^arxit ,&ojsq8 To ewaX ©dX .ovitaXei. \q.©'ixiQ ax ©j^‘Dviv<onjI

3f»asJ .evitHlsa ©'i.a Tlsati ^ttxX.sairao To wal BnJ novo 5ns «.cte

ton 5ns 89 Gio't©xe istnoin ati nx atcianoo wor.oiXna Tc ©olsv edt

OdT.a .j.nib'lToH Yn‘:roaoI id^I To xactaxH”)
6'**'^. a .j;nl5TToii ’* .'i-xotalH Tsiad”)

.II ..loV .*’v..drfosoXir?T To vfotaiH”

)

.rrn



10

in its thought products.

The system of logic brought forward by John Stuart Mill,

(1306-1873) contains the answer of the English School to Kant’s

’’Critique” and is the last word in empirical epistemology.

Mill sought to show that all knowledge proceeds from experi-

ence; and by experience he means that all perception is due to

a sum of impressions, which sum really constitutes a unity.

There is no unitary self, — the ego is a unity of states. The

law of association is the sunrerae law of inference. The re-

active nature of thought is here entirely lost sight of and

only a mechanical juxtaposition of like exoeriences affords

the unexplained basis of memory and the unity of selfhood.

With the full statement of the theory of evolution which

came in with the middle of the century philosophy follows a new

method. Darwin’s law of the struggle for existence brought

forward an entirely new conception of nature and afforded oppor-

tunity for a naturalistic interpretation of philosophy.

According to Herbert Spencer (1820-1903), nhilosoohy is

unitary knowledge. ’’Its task consists of the discovery of

general principles under which the particular principles pos-

tulated by the snecial sciences can be organized. But this

unitary knowledge can neither be obtained by the a nriori de-

ductive method nor by the simple encyclopedic collation of

facts... Spencer seeks to discover what is common in the

special principles and laws by means of the comparative
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method." «•

"Spencer’s theory of knowledge shows the influence of

both John Stuart Mill and Sir William Hamilton. He chal-

lenged pure empiricism on the ground of the fact that per-

ceptions require elaboration before knowledge can arise end

this elaboration nresupposes both a faculty and a standard.

The ultimate basis of all knowledge consists of the faculty

of distinguishing the like from the unlike; even radical

scepticism must presuppose this basal princinle. The ulti-

mate standards by which truth and error are distinguished

consist of the principle that a proposition which is inherent-

ly self-contradictory cannot be true. Truth implies a per-

fect agreement between our ideas (representation of things)

and our impressions (presentation of things). Every infer-

ence and every postulate assumes the truth of the criterion

contained in the principle of contradiction. This criterion

cannot therefore be derived from mere experience: it is a

priori . Every individual must possess the innate faculty

of comparing impressions and drawing inferences from impress-

ions, but this faculty cannot be derived from the impressions

alone. But the a priori appertains to the individual alone.

If we inquire into the origin of this faculty we miUSt anneal

to the race from which the individual has sprung. Empiricism

is in error only in so far as the particular individual is

concerned, not as respects the whole race. The experiences.

* ("orief History." Httffding. p. S51)
"nistory of Philosophy." Hoffding. Vol. II. pp. 458-467)
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acquired by the race during the course of countless genera-

tions, the incessantly recurring influence to which it was

subjected, evolve dispositions which form the basis unon

which single individuals begin their course of develonraent.

That is to say, the single individual possesses in his native

organization the clear profit of the experiences of untold

generations. — He thereby extends the scope of the older ern-

piricism by going back of the individuals to the race.” »

Hence it follows that for Spencer the actual realm of

knowledge is marked out by the fundamental function of thought

which consists in the distinguishing the like from the unlike.

Ihings which can be compared and related to other things can to

that degree be known. The relativity of thought is in this

system a necessary conclusion and such relativity applies of

course to ultimate conceptions. Since the Absolute is uncon-

ditioned it cannot be related to anything else and therefore is

unknowable. Yet even this Unknowable must be, after the analogy

of our own energy, something positive, a sort of Universal Energy

which underlies all objectivity and determines subjective changes

and therefore gives form and content to our knowledge.

The Spencerian system as well as the Positivist school in

general, furnishes the raison d*etre for the work of real con-

structive thinking on the part of Bowne. In order to under-

stand the full implications of Bowne *s system we need to see the

("Brief History". Kfiffding. 253)
("History of Philosophy". Hoffding. Vol. II. 0^.467-477)
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T5urT>ose for whioh he writes. He is e conscious defender of

certain nhilosophical concentions by which he seeks to make

secure the foundations of religion. We have to do here with

no merely disinterested thinker. Bowne taught at a time when

meterialistic thought and the old associational psychology and

the new doctrine of evolution were united in drastic effort to

undermine faith in the divine and to substitute for it the

seemingly more real, yet in reality more attenuated doctrine

of Naturalism. His work is therefore to be judged in its re-

sults as much as in its presuppositions and actual contents.

His was the chosen task of revealing the falsity of Naturalism

and Agnosticism by making evident, not the falsity of science,

but its false assumptions. Hence, we do not find in Bowne so

much a system of doctrine, as we do a system of critical judg-

ment on current Naturalism and the nsychology of Association-

ism. The great work of Bcwne along the lines of nositive re-

ligious construction will doubtless be considered his chief con-

tribution to the thought of his day.

Bowne succeeds in delimiting the spheres of science and

philosophy, giving to the one the function of observing, classi-

fying and arranging facts, to the other the duty of interpreta-

tion. Moreover, on the positive side, he adds the fruitful

truths of Personalism to the Kantian theory of knowledge and to

the doctrine of evolution. He seeks to solve the problems of

Naturalism on the basis of epistemology. To quote his own

\

words :-
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"intellectual campaign commonly decided at points

quite remote from the apparent battlefield, and without any

' thunder of the captains and the shoutings * • These are the

strategic points that command the field and decide the day.

They lie in our epistemology and metaphysics - subjects which

have little or no practical bearing, yet out of them are the

issues of intellectual life or death. Our notions of knowledge

and its nature, our conception of reality and casuality, our

thoughts respecting space and time, —the two great intimidat-

ing Phantoms, —these are the things that decide our general

way of thinking and give direction to our thoughts even in

morals and religion." w

Bergson bases his entire system of philosophy, with all

its practical deductions, upon a new theory of the knowing pro-

cess. In the ordinary meaning, science is a knowledge by analy-

sis of the actual facts of life and of the universe. At best,

according to isergson all we can do in this realm is to tabulate

and draw deductions that may serve as general truths universally

applicable so far as we know. However, in our search after

these positive facts we are limited by the inherently symbolic

nature of thought. As soon as a process of any sort has been

observed and a concept of that process formulated Bergson finds

we have left the dynamic and retreated into the purely static;

we have lost contact with life and our knowledge is only rela-

tive. Bergson would call attention to the truth that in

* ("Personalism". Bowne. Introduction VIII .

)
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addition to the concept and the law and also to the apparent

facts of life as treated by the sciences, there is life itself,

for which no purely intellectual concept will suffice, and for

which no law can be construed in terms that are purely logical.

In addition to the symbolic word and the symbolic fact is the

reality that must be understood, not alone by mere intellect,

but by the new, or rather the newly emnhasized, nrocess of in-

tuition . In some way we must gain a knowledge deener than the

truths for which the formulas of thought and the facts of

science stand and thereby attain an actual experience of reality.

Possibly this deeper knowledge can be attained by refusing to be

bound by the symbolic and by placing due emphasis upon life

which reveals its nature in other realms than in pure thought,

oergson asks:-

”Must we give up fathoming the depth of life? Must

we keep to that mechanistic idea of it which the understanding

will always give us an idea necessarily artificial and sym-

bolical, since it makes the total activity of life shrink to the

form of a certain human activity which is only a partial and

local manifestation of life, a result or by-nroduct of the vital

process? We should have to do so, indeed, if life had emnloyed

all the psychical potentiality it possesses in producing pure

understanding that is to say, in making geometricians. But

the line of evolution that ends in man is not the only one. On

other paths, diverging from it, other forms of consciousness have

been developed, which have not been able to free themselves from
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external constraint or to regain control over themselves, as

the human intellect has done, but which, none the less, also

express what is immanent and essential in the evolutionary

movement* Suppose these other forms of consciousness brought

together and amalgamated with intellect. Would not the re-

sult be a consciousness as wide as life? And such conscious-

ness, turning around suddenly against the push of life which it

feels behind, would have a vision of life complete — would it

not? — even though the vision were fleeting.

"it will be said that, even so, we do not transcend our

intellect, for it is still with our intellect, and through our

intellect, that we see the other forms of consciousness. And

this would be right if we were pure intellect, if there did not

remain, around our conceptual and logical thought a vague

nebulosity, made of the very substance out of which has been

formed the luminous nucleus that we call the intellect. There-

in reside certain powers that are comnlimentary to the under-

standing, powers of which we have only an indistinct feeling

when we remain shut up in ourselves, but which will become clear

and distinct when they perceive themselves at work, so to speak,

in the evolution of nature. They will thus learn what sort of

effort they must make to be intensified and expanded in the very

direction of life.

"This amounts to saying that theory of knowledge and theory

of life seem to us inseparable. A theory of life that is not

accompanied by a criticism of knowledge is obliged to accept, as

they stand, the concepts which the understanding puts at its
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disposal: It can but enclose the facts, willing or not, in

preexisting frames which it regards as ultimate. It thus ob-

tains a symbolism which is convenient, perhaps even necessary

to positive science, but not a direct vision of its object.

On the other hand, a theory of knowledge which does not re-

place the intellect in the general evolution of life would

teach us neither how the frames of knowledge have been con-

structed nor how we can enlarge or go beyond them. It is

necessary that these two inquiries, theory of knowledge and

theory of life, should join each other, and, by a circular

process, push each other on unceasingly.** ^

Bergson aims, not to minimize intellect, but to bring to

its assistance another factor which in the process of evolu-

tion has been sidetracked. The acquisitive power of instinct

in the animal world is unquestioned while the axiomatic charac-

ter of the intuitions in human beings constitute a factor not

to be neglected. Science should not merely cut up reality in-

to little sections and study reality in these detached parts; -

Science should gather up again into the whole and study reality

in relation to the generation and growth of the universe. The

intellect and the intuitions join hands in observing (** vitally **

not logically alone,) the underlying reality. Thus with Berg-

son does knowledge cease to be relative and become absolute.

As Hijffding says, after having demonstrated the nractical

nature of thought;- **We shall find that under three different

(** Creative Evolution". Bergson, pp. XII, XIV)
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forms there is always an irrational remainder, viz., in the

relation of quality to quantity, in the significance which the

time-relation has for the casual concept and in the relation

between subject and object.” * It is precisely this ”irra-

tional remainder” which discloses the province for the intui-

tions as explained by Bergson. Instead of simply noting its

presence in human life and passing it by as something to be

tolerated but not fully explained, Bergson gives a place to

intuition along with pure ratiocination in the process of

knowledge.

Bowne, in answering the question, ”How is exoerience possi-

ble?” writes as follows;- ”Kant*s answer is well known. Ex-

perience is not something given ready made from without, but

is actively constructed by the mind within. Experience is

possible only through a certain constitutive mental activity,

according to principles immanent in the understanding. In this

way the raw material of sense impressions, which in themselves

are fleeting and discontinuous, is built into a rational world

of experience. This insight was Kant’s great contribution to

philosonhy, and it remains, in spite of all criticism a per-

manent Possession of reflective thought.”

”This result finally vacates the traditional empiricism

which views the mind as only passively receptive in knowledge.

.... The principles of knowing are primarily immanent laws

w (”Problems of Philosophy”. Hoffding. p.85)
itVf ( ”Personalism” . Bowne. pp. 55,56)
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of mental activity." »

"Knowledge, of course, cannot be defined except in terms

of itself, neither can it be deduced from that which is not

knowledge. There must always be a certain unique and imme-

diate character to knowledge which can rest on nothing but

itself. In some sense, then, there is no answer to the

question, how is knowledge possible, for there is nothing

deeper or other than knowledge by which to explain it."

"Knowing as an act never ends in itself as a psychologi-

cal fact. It always relates itself to a content which the

knowing act does not make but reproduces. There is, then,

in the very idea of our knowing a presupposition of something

existing apart from the knowing as a mental event, and this,

indeed, is the very essence of the idea."

"Knowledge is conditioned both by the nature of the sub-

ject and by the nature of the object. In order that a thing

may be known, the subject must act in certain ways and the ob-

ject must be of a certain nature. If the subject remained

passive and inert, there would be no knowledge; and if the

object were such as to admit of no rational construction again

there could be no knowledge." .... 'in all inter-

action between things the reaction is but an expression of the

agent’s own nature, for the manifestation of which other things

but furnish the occasion. Hence, the mental reaction which we

* ("Personalism". Bowne. p.57)
(Ibid p.57)

(Ibid t).60)

(Ibid p.61,6P)
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call knowledge can be looked upon only as an expression of our

mental nature according to principles immanent in itself.” %

”The existence of things is by no means the seme as our

knowledge of them, and reflection makes plain that if things

existed precisely as they appear to us the knowledge of them

could arise only as the mind by its own action reproduces the

contents of things for thought. Knowledge is nothing which

can be imported ready made into a passive mind, but the mind

must actively construct knowledge for itself.... The things

do not pass reedy made into the mind. Indeed they do not

pass into the mind at all, but upon occasion of certain action

upon the mind the mind unfolds within itself the vision and

knowledge of the world.”

”That which is in sense is very different from that which

is in thought. The sense world is flitting, fleeting, dis-

continuous. Epistemology shows that it is all en inarticu-

late, phatasmagoric flux or dissolving view until thought

brings into it its rational principles and fixes and inter-

prets it. The sense world, so far as it is articulate, is

already e thought world. Its permanences and identities are

products of thought. The complex system.s of relations whereby

it is defined and articulated is a thought product which cen in

no way be given to sense. The far-reaching inferences of

science whereby our spontaneous thought of the world is pro-

foundly transformed, are something which exists for neither

w (’’Personalism”. Bowne. p.63) (Ibid p.64)
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eye nor ear, but for thought only. The world of science dif-

fers from the world of sense as widely as the conceptions of

the astronomer differ from the algebraic signs by which he ex-

presses them.” « “Thus it is manifest that without this

synthetic and interpretative action of the mind there could be

no world whatever for us. ... It must be said that no one

can ever perceive any wor).d but the one he makes.”

”But it is manifest that the nature of the object is also

a determining factor. . . . For unless the objects themselves

were harmonious with these laws and form.s, the latter could

not be imposed upon them.”

In criticising Kant, Bowne says: ”To this result (the

nothingness of things-in-themselves ) any doctrine which denies

the application of the categories of thought to reality must

certainly come. The thing in itself, or things in themselves,

roust be brought within the range of thought or must go out of

existence.” ^hhs-%

”A truly extra-mental existence, in the sense of something

beyond thought and independent of it and in no way amenable to

it, is an impossible concention. If we assume that the world

of things originated in thought and expressed thought they

would be homogeneous with thought, end there would be no a

priori reason why we should not know them. This theistic

suggestion brings the world of things within the thought sphere

* (‘’Personalism”, p.68)
(Ibid p.71)

(Ibid p.75)
^bid T>.90)
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and assimilates the problem of knowledge to that of mutual un-

derstanding among persons.” % Bowne asserts that this theis-

tic suggestion Kant nowhere recognized in his epistemology.

’’The categories in themselves are simply forms of mental

arrangement and merely prescribe the form in which experience

is to be ordered when it is given. In this respect they are

like the rules of grammar.” iiVrii

”From a theistic standpoint the universe itself is no

proper static existence, but only the divine thought finding

the realization through the divine will, and that thought for

us must find expression in the order of our experience. But

it is quite credible that our present experience does not ex-

haust the contents of that thought and so does not exhaust the

possibilities of experience.”

”In this sense there may be any number of universes of ex-

perience, each of which is relative to its own subjects, and

all of which are embraced in the thought or plan of the In-

finite Mind and Will on which they all depend.

’’Thus we dispense with the extra-mental universe of unre-

flecting thought. That view arises from confounding extra-

human with extra-mental. . . this world can never be explained

on an impersonal plane. The world of experience exists for

us only as a rational spiritual principle by which we repro-

duce it for our thought, and it has its existence apart from

^ ( ”Personalism” . Bowne. p.92) (Ibid p.lOO)
(Ibid, p.93) (Ibid p.108)
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US only through a rational spiritual principle on which it

depends, and the rational nature which it expresses.” ^

Bergson makes, as we have noted above, a new approach to

the same problem* He adds to rationalism the instrument of

the intuitions. ”As an examination of the possibility of the

mathematical sciences led in Kant to a critique of the under-

standing, the examination of the possibility of the biological

sciences leads in Bergson to a critique of intuition.”

”His doctrine of the intuitions is an attempt to rebuild the

bridge between science and metaphysics.”
k

From a study of philosophic methods Bergson concludes that

there are two different ways of knowing a thing. ”The first

implies that we move round the object; the second that we enter

into it. The first depends on the point of view at which we

are pieced and on the symbols by which we express ourselves.

The second neither depends on a point of view nor relies on

any symbol. The first kind of knowledge may be said to stop

at the relative ! the second, in those cases where it is possi-

ble, to attain the absolute . ” This first kind of knowl-

edge is a study of movement from without, the second is a par-

ticipation in that m.ovement. The first is the mere reading of

the characters of a book, the second is, by an effort of the

* (’’Personalism.” Eowne . pp. 109,110)
("The Philosophy of Bergson.” Lindsey, p. 17)
( Ibid p. 19)
(’’Introduction to Metaphysics.” Bergson, p. 1)



n

cM fic-iriw no elaioaiiq IfiL'J-inlqs isnoiJ’S'i ^ iljiUonai ‘iino on

,'f
”.393S'3'xqX9 Isnoic^ai .soneqaa

t

oi rfoBonqq-e ^'en s ,9vod3 bscfon dvsd aw 3s .aansai noas'ieh

lo ina.?.L/n:^3ni 9i1i raslifsrtoii-Bn o.t sbbB sH »naIdonq aoiAS 9f^:^

arii Y + lIidisaoq arf.t “lo noiiBnim.sKe hb 8A" .snoitxujni adt

-^'xe.cnn arft qo annicri'io 3 o* tn^'i ni 5oI aaonaioa IboI t B.^arit snr

rQcj;qoIoid 9iid ‘io H icfi Bson odi 'lo noi:t Bni'i!«x.9 edi ^^nibnsta

” ,:to f<tio.tnf ‘'to anpitiio s o.t noa^'iaH nj absaJ aeonaioa

9f{d f^IiDCfan od ioftiadda ns ai srto- tititni ari-t 'io on^itoob ?xH

. aotSYdcrBlenr bna acnaioa neawctod a3.bind

i sd.t 39bLrIcnoo noa^nsfi aboiiisf!? oxflnosoiXilq *^0

j-anl't 9,dT*' .gnidi s ^nlwond 'to 3Y.bw vtxi anal 'lib owi s'is aiaril

latris 0w Isril bnoooa aril ;loat,do aril onx/oi evora aw lenl aaiiqasii

^^n rioiriw IB W9 XV ‘lo inxoq aril no abnaqao lanx ‘1 aril .lx olnx

.asvl 98-iD0 aaa'xqxo aw ricxriw 'cd ziodin^ ariJ no briB oaoaXq a-ia

no aaxXan ‘io*n waXv lo inXoq « no abnaqab 'rafilisn onooaa ariT

ffola ol bias ad a^bslwond lo bni?f Isnxl aril .Xodin^a

-isBon 8i li anariw aeaao aaoril nx ^bnosOaa aril 1^.11^192

-f'A'onx lo bni>I lanil axifr *^alJiio3 cfs oril nfatls ol ,oXd

-nan a 3i bnooea aril ,lno.riliw .inonl Inafiravorn lo ^

lo jnxbsan ©narr ©rit si isnil sriT . Inafnavom iBril nl noilBnjnfl

aril lo Inolla or ycT ,sl bnoces ©ril ,?food‘ .e lo analOBTsdo aril

(0X1,001 .qq .onwo-t ” .rnaxXsnosria^’’

)

f r .1 .V 08 bn ill .nosgnaH lo YdnosoXxril adi” )
' '

" (01 .q bid I )

" .eoiSYb'TBlaM ol noiloijbonlnl” )
(I ,r .noss'iaci



imagination, actually entering into the experiences of the

characters and thereby realizing an absolute knowledge of

them. "Description, history, and analysis leave me here in

the relative. Coincidence with the person himself would

alone give the absolute." ^

"It follows that an absolute could only be given in an

intuition , whilst everything else falls within the province

of analysis. By intuition is meant the kind of intellectual

sympathy by which one pieces oneself within an object in or-

der to coincide with what is unique in it and consequently in-

expressible. Analysis, on the contrary, is the operation ^

which reduces the objects to elements already known, that is

to elements common both to it and other objects. To analyze,

therefore, is to express a thing as a function of something

other than itself. All analysis is thus a translation, a

development into symbols, a representation taken from success-

ive points of view from which we may note as many resemblances

as possible between the new object which we are studying and

others which we believe we know already.... But intuition, if

intuition is possible, is a simple act." in:*

"... The ordinary function of positive science is analy-

sis. . . Metaphysics is the science which claims to dispense

with symbols."

Bergson affirms that there is at least one reality which

« ("Introduction to Metaphysics." pp. 4,5)
( Ibid P.8) (Ibid p.9)
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we seize from within: This is our own personality in its flow-

ing through time, ourselves which endure. He says we may sym-

pathize intellectually with nothing else, but we certainly sym-

pathize with our own selves.’*

**There is, beneath these sharply cut crystals and this

frozen surface (perceptions, memories, tendencies and motor

habits) a continuous flux which is not comparable to any flux

I have ever seen. There is a succession of states, each of

which announces that which follows and contains that which pre-

cedes, it.** **

**This inner life may be compared to the unrolling of a

coil, for there is no living being who does not see himself

coming gradually to the end of his role and to live is to grow

old. But it may just as well be compared to a continual roll-

ing up, like that of a thread on a ball, for our past follows

us, it swells incessantly with the present that it picks up on

its way; and consciousness means memory.'*

"The inner life is all this at once; variety of qualities,

continuity of progress, and unity of direction. It cannot be

represented by images." "It is true that no image can

reproduce exactly the original feeling I have of the flow of

my own conscious life."

"If a man is incapable of getting for himself the intuition

* ("Introduction to Metaphysics." p.9)
( Ibid p.ll)
( Ibid p.lS)

(Ibid p.l5)
(Ibid n.l5)
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of constitutive duration of his own being, nothing will ever

give it to him, concept no more than images. Here the single

aim of the philosopher should be to promote a certain effort,

which in most men is usually fettered by habits of mind more

useful to life.” ^

”Just in so far as abstract ideas can render service to

analysis, that is, to the scientific study of the object in

its relation to other objects, so far are they incapable of

replacing intuition, that is, the metaphysical investigation y

of what is essential and unique in the object. • And, on the

other hand, beside the illusion there is also a very serious

danger. For the concept generalizes at the same time as it

abstracts. The concept can only symbolize a particular pro-

perty by making it common to an infinity of things. It there-

fore always more or less deforms the property by the extension

it gives to it.”

”Either metaphysics is only this play of ideas, or else,

if it is a serious occupation of the mind, if it is a science

and not simply an exercise, it must transcend concepts in order

to reach intuition. Certainly, concents are necessary to it,

for all the other sciences work as a rule with concepts, and

metaphysics cannot dispense with the other sciences. But it

is only truly itself when it goes beyond the concept, or at

least when it frees itself from rigid and ready-made concepts

» (’’Introduction to Metaphysics.” pp. 15-16)
( Ibid pp. 18-19)
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in order to create a kind very different from those which we

habitually use; I mean supple, mobile, and almost fluid repre-

sentations, always ready to mould themselves on the fleeting

forms of intuition.” . . .”Let it suffice us for the moment

to have shown that our duration can be presented to us direct-

ly in an intuition, and that it can be suggested to us indi-

rectly by images, but that it can never -- if we confine the

word concept to its proper meaning — be enclosed in a con-

ceptual representation.”

The multiplicity of our own duration bears no resemblance

to any other multiplicity we know. ” However much I manipu-

late the two concents of unity and multiplicity, portion them

out, combine them differently, practice on them the most subtle

operation of mental chemistry, I never attain anything which re-

sembles the simple intuition which I have of duration; while,

on the contrary, when I replace myself in duration by an effort

of intuition, I immediately perceive how it is unity, multipli-

city, end many other things beside.”

”We do penetrate into it (duration), however, and that can

only be by an effort of intuition. In this sense, an inner,

absolute knowledge of the duration of the self by the self is

possible.”

Bergson proceeds to develop the thought that it is as im-

possible to gain a complete conceptual view of the self as it

("Introduction to Metaphysics”. p.21) (Ibid -on.SP-SS)
( Ibid pp.21-22) (Ibid p.24)
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is to gain a complete photographic representation of a city.

Taken from no matter how many different angles, the photo-

graph nevertheless reveals, only in part, the complete con-

cent of the city. There is no way of reconstituting a thing

by operations practised on symbolic elements alone. But,-

”Such, is, however, the undertaking of the philosophers

who try to reconstruct personality with psychical states,

whether they confine themselves to those states alone, or

whether they add a kind of thread for the purpose of joining

the states together. Both empiricists and rationalists are

victims of the same fallacy. Both of them mistake nartial

notations for real parts , thus confusing the point of view of

analysis and of intuition, of science and of metaphysics.” *

Bergson makes evident in the following passage the mis-

take of all empiricists like Taine and Stuart Mill. ”Psychol

ogists in the method they apply, they have remained meta-

physicians in the object they set before themselves. They

desire an intuition in analysis, which is the very negation

of it. They look for the ego, they claim to find it in

psychical states, though this diversity of states has itself

only been obtained, and could only be obtained, by transport-

ing oneself outside the ego altogether, so as to make a series

of sketches, notes and more or less symbolic and schematic dia

grams. Thus, however much they place the states side by side

multiplying points of contact and exploring the intervals, the

« ("Introduction to Metaphysics." Bergson, pp. P9-30)
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ego always escapes them, so that they finish by seeing in it

nothing but a vain phantom. We might as well deny that the

” Iliad** had any meaning, on the ground that we had looked in

vain for that meaning in the interval between the letters of

which it is composed. Philosophical empiricism is born here,

then, of a confusion between the point of view of intuition

and that of analysis.** »

Bergson then maintains that rationalism is a dupe of the

same illusion. **Like empiricism, it considers the psychical

states as so many fragments detached from an ego that binds

them together. Like empiricism, it tries to join these frag-

ments together in order to recreate the unity of self. Like

empiricism finally, it sees this unity of the self in the con-

tinually renewed effort it makes to clasp it, steal away in-

definitely like a phantom. • .Pationalism persists in affirm-

ing the unity of the person.'* %%

"Philosophy does not consist in the choice of certain con-

cepts, and in taking sides with a school, but in the search for

a unique intuition from which we can descend with equal ease to

different concepts, because we are placed above the divisions

of the schools." Philosophy will know exactly what unity,

what multiplicity, and what reality superior both to abstract

unity and multiplicity the multiple unity of the self actually

is, "only when it recovers possession of the simple intuition

» ("Introduction to Metaphysics." np.31,3P)
( Ibid p.33) (Ibid n.38)
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of. the self by the self... In order to accomplish this (intui-

tion) it is necessary to proceed by a reversal of the usual

work of the intellect. Thinking usually consists in nassing

from concepts to things, and not from things to concepts. . .

Either there is no philosophy possible, and all knowledge of

things is a practical knowledge aimed at the profit to be

drawn from them, or else philosophy consists in placing one-

self within the object itself by an effort of intuition.” ^

Bergson asks us to note that concepts always remain sta-

tionary. ”But there is no state of mind, however simole,

which does not change every moment, since there is no con-

sciousness without memory, and no continuation of a state with-

out the addition, to the oresent feeling, of the memory of past

moments. It is this which constitutes duration. . . Without

this survival of the past into the present there would be no

duration, but only instantaneity.

”

”This means that analysis operated always on the immobile,

while intuition always places itself in mobility, or, what

comes to the same thing, in duration.”

”. . .From intuition one can oass to analysis, but not

from analysis to intuition.” Therefore we can under-

stand motion, not from study of external positions of the mov-

ing object, but only by an act of intuition, placing ourselves

within the moving object and experiencing motion. Only so can

i’f ( ”Introduction to Metaphysics”, pp. 38-43)
( Ibid p.45) (Ibid p.47) (Ibid p.48)
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I

we reach an absolute knowledge of motion.

In brief Bergson's " Intuition ” is to be understood as fol-

lows. There is a reality which is external and yet is given

immediately to the mind. One understands this to mean more

''than Bowne means by experience of reality. There is in Berg-

son no hint of an Infinite Agency outside the human which

parallels our perception with reality^ Bergson means actual

participation in reality. The mark of reality is mobility;

there is everywhere an incipient change of direction. "In

interpreting reality our mind, following its natural bent,

proceeds on the one hand by solid perception end on the other

by stable conceptions." » Intellect tends to become rigid in

its concept-making and fails to experience the mobile
.

^
This

static quality of concepts makes possible the various anti-^

monies of thought.

The truth Bergson brings out is that our thought can, if

it will exercise a natural power, place itself within reality.

This constitutes a reversal of the ordinary processes of

thought, or rather a thinking back to the living mobility.

This reversal means that we shall have to revitalize our con-

cepts by adding to them a new content which will escape becom-

ing static and will feel the changing fact as well as form a

concept of it.

This reasoning sounds, as it doubtless is, somewhat mysti-

cal and exceedingly indefinite. But Bergson points out that

("Introduction to Metaphysics." p.66)
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we have all experienced this intuition in the moment of liter-

ary or oratorical composition. Without apparent effort, the

mind, after it has long dwelt on a certain subject, suddenly

feels and under the burst of feeling resolves the mass of ap-

parently inchoate facts into an orderly whole. This act of

feeling is not a mere stringing together of items, it is vital

assembling into a genuine production. Bergson might have gone

on to speak in the same way with reference to art in general.

There is much in art that comes, not with great regard to act-

ual intellectual conception or even of reason in the sense of

conscious effort. The inspiration of the artist is as apt to

be feeling as intellect. Bergson would have us acquaint our-

selves with this vital impulse, and thus utilize the unconscious,

yet vital, powers that make for genius. Bergson’s reasoning,

however, goes somewhat deeper than his illustration.

”Metaphysical intuition seems to be something of the same

kind. What corresponds here to the documents and notes of

literary composition is the sum of observations and experience

gathered together by positive science. For we do not obtain

any intuition from reality — that is, an intellectual sympathy

with the most intimate part of it — unless we have won its con-

fidence by a long fellowship with its superficial manifestations.

And it is not merely a question of assimilating the most con-

spicuous facts} so immense a mass of facts must be accumulated

and fused together, that in this fusion all the preconceived and

premature ideas which observers may unwittingly have put into
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their observations will be certain to neutralize each other. In

this way only can the bare materiality of the known facts be ex-

posed to view. Even in the simple and privileged case which we

have used as an example, even for the direct contact of the self

with the self, the final effort of distinct intuition would be

impossible to any one who had not combined and compared with

each other a very large number of analyses. . • .In this sense

metaphysics has nothing in common with a generalization of facts,

and nevertheless it might be defined as integral experience .” *

Bowne’s nearest approach made to a use of this theory of

intuition is to be found in his "Personalism”, where such theory

is indicated but not clearly announced. We can see in Bowne’s

demand for knowledge as based on life something comparable to

Bergson’s "Intuitionalism”. He says: "The debates between the

empirical and the a priori schools have been carried on in the

assumption that the validity of knowledge absolutely depended up-

on it. This is only partly true. There are two questions at

issue between these two schools, — the form and the validity of

knowledge; and these two are to some extent indenendent . The /

empiricist seeks to explain the suggested form of knowledge by

the association of sensation, and here his failure is complete.

The rationalist rightly points out that the form of experience,

even as mental facts and without any reference to its validity,

cannot be exnlained in this way.” But both Hum.e and Kant

* ("Introduction to Metaphysics". np.PO-PP)
("Personalism". Bowne. pn. 306-307)
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admit that we cannot practically rest in the result of relativi-

ty but mus.t fall back on faith in the practical needs and in-

terests of life.

”We are greatly helped in this matter by the growing in- ~1

sight into the practical nature of belief. One of the super-

stitions of a superficial intellectualisra has been the fancy

that belief should always be the product of formal logical nro-

cesses. But, in fact, the great body of our fundamental be-

liefs are not deductions, but rather formulations of life. Our

practical life has been the great source of belief and the con-

stant test of its practical validity, that is, of its truth .

, • .In this way the great organism of belief is built up. It

grows out of life itself. . .At last life and experience them-

selves are installed as the great source of practical belief,

and we have sufficiently recovered from the [superstition of in-

tellectualismHo be able once more to trust the order of life

and our moral and spiritual interest. . . .resolute adherence to

experience is a counsel of perfection which cannot be too much

insisted upon.” ^

”Not to form abstract theories, but to formulate and under-

stand this personal life of ours is the first and last duty of

philosophy. This must be done in its own terms . To tell us

that this life as lived is a case of matter and motion is non-

sense. To tell us that this life is explained by matter and

motion is equally nonsense. This is simply to introduce an

(’’Personalism” pp. 310-313)
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abstraction from experience as explanation of experience. . . •

For us nature is only an order of uniformity, (established and

maintained by an ever living and ever acting Intelligence and

Will..;. And this uniformity so far from (oppressing us or de-

stroying our freedom, is the absolute presupposition of our

having any freedom or rational life whatever.” if

We must not think, however, that by this use of language

Bowne could possibly be accused of sanctioning Bergson’s ”In-

tuitionalism” . Bowne makes the above statement, not at the

beginning of his entrance upon philosophical discussion, but

at its close, with reference to practical application to life.

His interest is ethical and, above all, theistic and religious.

On the other hand, Bergson makes this reliance upon life

more thorough going. [Knowledge is not relative if we exercise

the instinctive and intuitive powers of the soul^ ^Bergson in-

dicates not merely a(practical application of life to experi-

ence, but an active participation of life in reality. Bowne

exhibits a practical rise above relativism.y Bergson seeks to

transcend relativism and reaches the absolute by way of intui-

tion. Bergson seeks not only belief as does Bowne, but knowl-

edge .

(’’Personalism”. Bowne. pp. 318-319)
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CHAPTER II.

SUBJECTIVE FACTORS IN THOUGHT, SPACE AND TIME.

In our contrast of these two systems, we now turn from

the more general consideration of the possibility of knowl-

edge to a more specific examination of certain radical dif-

ferences in the respective treatments of the categories of

time and space made by these writers. As previously noted,

with Bowne the method is rational, while with Bergson the em-

pirical predominates.

Bowne 's antipathy to exnerimental psychology and the em-

pirical attitude of mind is seen in the following: ”What is

the metaphysical nature of space and how is it related to the

things which are said to be in it? We exclude all inquiry

into the psychological genesis of the idea as irrelevant; for

the history of a notion never decides its meaning and validi-

ty when it appears. Every idea has a nsychological history

which might conceivably be written; but the meaning and worth

of an idea can be determined only by study of the idea itself

as given in consciousness. Neither the geometrical nor the

metaphysical properties of space (and, incidentally of time

also,) can be discovered by either physiological or psychologi-

cal theorizing.” ^

Bergson begins his discussion of the intuition of time

by a careful analysis of states of consciousness. His entire

vk ( ’’Metaphysics. ” Bowne. p. 19A)
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discussion in "Time and Free Will” is psychological and em-

pirical, and nowhere does he go outside the realm of human

personality. Universal mind, as a deus ex machina . does not

enter in either as foundation or as buttress for his argument."

He deals with time in its bearing upon one of the great puz-

zles of human life and thought, namely freedom and necessity.

Bowne starts with the Kantian hypothesis and seeks to

render it more comprehensive by adding to it a definite theis-

tic interpretation. The following brief outline of Bowne ’s

teaching makes evident this theistic intent.

^Thought is the source of temporal relations; and for

their meaning(we must fall back upon experience,^rather than
^

Q.

any reflection on abstract temporal category.

"Time, then, is not an ontological fact but is essentially

a function of self-conscious intelligence." ^

"Time certainly is something real, namely, the real form

of our internal intuition."

"There remains the empirical reality of time only, as the

condition of all our experience, while absolute reality cannot,

be conceded to it. Time is nothing but the form of our inter-

nal intuition. [lake away the peculiar condition of our sensi-

bility, and the idea of time vanishes, because it is not inher-

ent in the objects, but in the subject that perceives them."

^ ("Metaphysics". Bowne. p.l86)
("Kant and Spencer”. Bowne. p.l53)
( Ibid p.l54, quoting Kant.)
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Time according to Bowne can be interpreted only from the

side of experience, and more especially from that of self-con-

sciousness. Experience is not in the present as a senarate

point of time, but rather that present is in experience. We

cannot define the present as a point in independent time as it

is only a special relation in consciousness.

’’Time is primarily the form of individual exnerience, and

would remain relative to the individual were it not for the ex-

istence of the cosmic order which marks the cosmic time, and

furnishes the common timepiece by which our individual times

are regulated. But even this does not remove the relativity

of time. We have seen that this process gives no time order

until it is related to conscious intelligence; and the temporal

judgment will vary with the powers of the one judging.” *

*• We cannot have experience in the present, but we con-

stitute the present by the actual in experience. But the

range of this experience varies with the range of our cowers.

”The present, then, is no point in absolute time, but a re-

lation in conscious experience; end its measure and contents de-

pend on the range of our powers. Every intellect transcends

time as a mental form; but the finite mind remains under the law

of time as a limitation, by virtue of its finitude.” VfVk

Bowne *s complete discussion of time may be summed up as

follows. Time is primarily an order of relation in our

^ ("Metaphysics.” p.l88)
iHt ( Ibid C.189)
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experience. We are not to think of the possibility of real

ontological time separate from intelligence in which things

and events really occur.
^

Time and change must be referred to

intelligence as cause. It is finally impossible to think if

we give substantiality to either time or change, apart from

thought.

Experience gives color and meaning to time. The self

experiences time in an indivisible act and hence is conscious

of temporal relations. The intellect has the time-relating

power within, and without the unifying act of the unitary self

the experience of time would be impossible.

Furthermore, in all his discussion of time Bowne is in-

sistent that while time may well be something substantial and

real with relation to our thought it is not however to be con-

sidered as something real and substantial with relation to all

thought. Theism results. There is no alternative for other-

wise thought itself would be impossible.

Like Bowne, Bergson offers a distinct thesis in his theory

of time; but unlike Bowne, he does not make use of the rational /

procedure of Kant. The a priori gives way to the empirical

with its analysis of states of consciousness. Bowne studies

the ontology of time and asks not ”how we come to a notion of

time, but what it stands for after we get it.” « /Bergson re-

verses this order and examines the time experience itself in

actual states of consciousnessr^ The question of process is a

it ("Metaphysics”. Bowne. p.164)
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vitel matter with Bergson and bears upon his interpretation of

the category of time.

Bergson’s treatment of time is purely psychological. If

we are to measure time we must first deal with the intensity of

relation to such states? Hence his first question is: ’’Can

there be quantitative differences in conscious states?’*/

Bergson makes the point that the term ’’magnitude” can be

applied only to space, and that if we are to speak of intensity

with reference to states of consciousness, the terms ’’magnitude”

and ’’intensity” are to be understood not in a quantitative but

in a qualitative sense. We cannot speak of the magnitudes of

consciousness. Hence Bergson distinguishes two sorts of quan-

tity, one applicable to the extensive which can be measured, and

one applicable to the intensive which cannot be measured. An

in-extensive quantity is a contradiction. Neither can we dis-

tinguish intensity with reference to objective causes, for we

judge of ’’intensity of effect without even knowing the nature

of the cause, much less its magnitude: indeed, it is the very

intensity of the effect which often leads us to venture an hy-

pothesis as to the number and nature of the causes, and thus to

revise the judgment of our senses, which at first represented

them as insignificant.” «

Furthermore, according to Bergson we cannot exnlain in-

tensity by any molecular movement within the organism. At

conscious states
^

(^But, how is quantity to be conceived with

^ (”Tim.e and Free Will.” p.5)
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this stage in his argument, Bergson is seen to be thoroughly

Kantian in that he clearly distinguishes between the sensation,

that is, the actual nerve-changes or brain-changes and the men-

tal reaction which gives the perception. Clearly this is an

acceptance of the theory of the Kantian in preference to that

of the Sensational School. Bergson at this noint could have

insinuated a discussion of the unitary character of the self

and so have strengthened his argument.

By studying the facts of desire, the emotions of joy and

sorrow, Bergson finds that their successive stages are in reali-

ty qualitative, and in no sense quantitative. The increasing

intensities are really different feelings. Aesthetic and moral

feelings also clearly reveal, not a quantitative, but a qualita-

tive, difference. Moreover from a study of the purely physio-

logical conditions we see that the intensity of violent em.o-

tions and deep-seated feelings (which are simple states) is

measured by the magnitude of the involuntary movement which fol-

lows the stimulus. The sensations of sound, of pitch, of heat"^

and cold, become effective end are measured by the attendant re-

actions. We do not measure the sensations by any quantitative

scheme, but by the extent of the organism involved. We cannot

speak of the magnitudinal differences of sensations. Our terms

must always be qualitative.

Hence Bergson concludes that the notion of intensity pre-

sents itself under a double aspect , -’’According as we study the

states of consciousness which represent an external cause or
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those which are self-sufficient. In the former case the per-

ception of intensity consists in a certain estimate of the mag-

nitude of the cause by means of a certain quality in the effect;

— in the second case, we give the name of intensity to the larg-

er or smaller number of simple nsychic phenomena which we con-

jecture to be involved in the fundamental state; it is no long-

er an acquired perception, but a confused perception. In fact,

these two meanings of the word usually intermingle, because the

simpler phenomena involved in an emotion or an effort are general

ly representative, and because the majority of representative

states, being at the same time affective, themselves include a

multiplicity of elementary psychic phenomena. The idea of in-

tensity is thus situated at the junction of two streams, one of

which brings us the idea of extensive magnitude from without

while the other brings us from within, in fact from the very

depths of consciousness the image of an inner multiplicity.” *

The question now arises as to the relation of this image to

number. Is this relation capable of numerical statement or is

it something entirely apart from numerical consideration? We

find that there are two kinds of multiplicity:- "Quantitative or

discrete multiplicity involves the intuition of space but the

multiplicity of conscious states is wholly qualitative. This

unfolding multiplicity constitutes duration, which is a suc-

cession without distinction, an interpenetration of elements so

heterogeneous that former states can never recur. The idea of

« ("Time and Free Will”, pn. 72,73)
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8 homogeneous and measurable time is shown to be an artificial

concept, formed by the intrusion of the idea of space into the

realm of pure duration," %

In this connection Bergson introduces a discussion of

number and develons the thought that we cannot form an idea of

number without an accompanying intuition of snace. He says,-

"Every number is a collection of units, and on the other hand

every number is itself a unit. When we assert that number is

a unit, we understand by this that we master the whole of it by

a simple and indivisible intuition of the mind; this unity thus

includes a multiplicity, since it is the unity of a whole. It

seems, then, that there are two kinds of units, the one ultimate

out of which a number is formed by a process of addition, and

the other provisional, the number so formed, which is multiple

in itself and owes its unity to the simplicity of the act by

which the mind perceives it. — By looking more 'closely into

the matter, we shall see that all unity is the unity of a simple

act of the mind, end that, as this is an act of unification,

there must be some m.ultiplicity for it to unify."

Bergson goes on to ask "If, in order to count states of con

sciousness, we have to represent them symbolically in space, is

it not likely that this symbolical representation will alter the

normal conditions of the inner perception? — Representative

sensation, looked at in itself, is purely quality; but seen

* {”Time and Free Will," Translator's Preface VII.)
("Time and Free Will." p. 80)
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through the mediuir of extensity, this quality becomes in a

certain sense quantity, and is called intensity. In the same

way our projection of our psychic states into space in order

to form a discrete multiplicity is likely to influence these

states themselves and to give them in reflective conscious-

ness a new form, which immediate perception did not attri-

bute to them. — Now, when we speak of time, we generally

think of a homogeneous medium in which our conscious states

are ranged alongside one another as in space, so as to form

a discrete multiplicity. Would not time, thus understood,

be to the multinlicity of our psychic states what intensity

is to certain of them,- a sign, a symbol, absolutely distinct

from true duration?" ^

Students of Bowne will readily recall the manner in which

he discussed time with reference to "before and after".

Whether or not his argument intended it, we could easily see

that there was in his thought a. need for this precise distinc-

tion which Bergson makes. The very way in which Bowne would

speak of "before and after" and divide it with his gesture

created the impression that there was in his measurement of

time a failure to apply the term in its qualitative sense as

distinguished by Bergson. His illustrations were m.s.inly of

the spatial and quantitative order and there is not to be found

in his writings a suggestion that he clearly made this important

distinction.

* ("Time and Free Will". p.90)
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To follow Bergson at this point requires extreme care.

Space is to be defined as homogeneous. How about time? Is

it homogeneous? If so, time must therefore be considered as

spatial and such time is simply a ’’bastard soace”. If snace

is to be defined as homogeneous ”it seems that inversely every

homogeneous and unbounded medium will be space. For homo-

geneity here consists in the absence of every quality and it

is hard to see how two forms of the homogeneous could be dis-

tinguished from one another. Nevertheless it is generally

agreed to regard time as an unbounded medium, different from

space but homogeneous like the letter: the homogeneous is

thus supposed to take two forms, according as its contents co-

exist or follow one another. It is true that, when we make

time a homogeneous medium in which conscious states unfold

them.selves, we take it to be given all at once, which amounts

to saying that we abstract time from duration. This sim.ple

consideration ought to warn us that we are thus unwittingly

falling back upon space, and really giving un time. Moreover,

we can understand that miaterial objects, being exterior to one

another and to ourselves, derive both exteriorities from the

homogeneity of a medium which inserts intervals between them

and sets off their outlines; but states of consciousness, even

when successive, permeate one another and in the simplest of

them the whole soul can be reflected. We may therefore sur-

mise that time, conceived under the form of a homogeneous medi-

um, is some spurious concept, due to the trespassing of the
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idea of space upon the field of pure consciousness. At any

rate, we cannot finally admit two forces of the homogeneous,

time and space, without first seeking whether one of them

cannot be reduced to the other.

’’Now, externality is the distinguishing mark of things

which occupy space, while states of consciousness are essen-

tially external to one another, and become so only by being

spread out in time, regarded as a homogeneous medium. If,

then, one of these two supposed forms of the homogeneous,

namely, time and space, is derived from the other, we can

surmise a nriori that the idea of space is a fundamental da-

tum. But misled by the anparent simplicity of the ides of

time, the philosophers who have tried to reduce one of these

ideas to the other have thought that they could make extensity

out of duration. While showing how they have been misled we

shaj.1 see that time conceived under the form of an unbounded

and homogeneous medium, is nothing but the ghost of snace

haunting the reflective consciousness.”

Thus does Bergson argue that pure duration, divorced from

"the ghost of space" is wholly qualitative and our only way of

measuring duration must naturally be symbolic. Time as dealt

with by the astronomers and scientists in general is time

treated as static. They do not study motion itself, but the

moving body at rest in certain points of snace. In other

words, they utterly banish time as duration, and treat all

Vr ("Time and Free Will", pp. 98,9?)
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things as static. Time in the sense of qualitative duration

is apart from their thought.

This distinction is important. We thus recognize that

there are two kinds of multiplicity, - a quantitative and

qualitative, and that only the qualitative form of multi-

plicity can be applied to time. However it is impossible

to arrive at this truth without applying the method of intui-

tion. By eliminating the superficial psychic states we no

longer perceive homogeneous time or measure duration, but real-

ly feel it to be wholly qualitative. There are consequently

two forms of multinlicity
;
one which can be measured statical-

ly and apart from life and consciousness; the other which must

be qualitatively considered.

”ln order to recover this fundamental self, as the unso-

phisticated consciousness would perceive it, a vigorous effort

of analysis is necessary, which will isolate the fluid inner

states from their im.age, first refracted, then solidified in

homogeneous space. In other words, our perceotions , sensa-

tions, emotions and ideas occur under two aspects: the one

clear and precise, but impersonal; the other confused, ever

changing, and inexpressible, because language cannot get hold

of it without arresting its mobility or fit it into its common-

place forms without making it into public property. If we have

been led to distinguish two forms of multiplicity, two forms of

duration, we must expect each conscious state taken by itself,

to assume a different aspect according as we consider it within
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a discrete multiplicity or a confused multiplicity, in the

time as quality, in which it is produced, or in the time as

quantity, into which it is projected, *• a

At this point we should notice Bergson’s refutation of

the associationalists * theory, "The mistake of association-

ism is that it did away with the qualitative element in the

act to be performed and retained only the geometrical and im-

personal element; with the idea of this act, thus rendered

colorless, it was then necessary to associate some specific

difference to distinguish it from many other acts. But this

association is the work of the associationist philosopher who

is studying mind, rather than that of the mind itself,"

The application of this line of argument to the question

of freedom becomes apparent when we consider the confused con-

ception of popular thought brought about by the solidifying

effects of language and symbolism, Bergson contends that the

whole problem of freedom and necessity is solved at once when

the intuitional method is applied and life permitted to ex-

press its conviction. The main drift of his argument is that

our difficulties arise from taking up our stand after the act

has been performed, and from applying the conceptual method of

argumentation. "From the point of view of the living, devel-

oping self, these difficulties are shown to be illusory, and

freedom, though not definable in abstract or conceptual terms,

•it ("Time and Free Will"
it* ( Ibid p. 161)

p. 1S9)
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is declared to be one of the clearest facts established by

observation.” m

As this part of Bergson’s discussion bears but incident-

ally upon our general theme we quote only his final conclu-

sions. ’’Every demand for explanation in regard to freedom

comes back, without our suspecting it, to the following

question: ’Can time be adequately represented by space?’ to

which we answer; Yes, if you are dealing with time flown; No,

if you are speaking of time flowing. Now, the free act takes

place in time which is flowing and not in time which has al-

ready flown. Freedom is therefore a fact, and among the

facts which we observe there is none clearer. All the diffi-

culties of the problem., and the problem itself, arise from the

desire to endow duration with the same attributes as extensity,

to interpret a succession by a simultaneity, and to express the

idea of freedom in a language into which it is obviously un-

translatable.”

Bergson in ’’Time end Free Will” takes issue with the Kan-

tian and modern psychology which show that v;e perceive things

through the medium of certain form.s borrowed from our consti-

tution. He sets himself the opposite nroblem and asks:

’’...whether the most obvious states of the ego itself, which

we believe that we grasp directly, are not mostly perceived

through the medium of certain forms borrowed from the external

» (’’Time and Free Will”, Translator’s Preface VIII.)
i'tist (’’Time and Free Will”, p. 221)
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world which thus gives us back what we have lent it.

For, assuming. that the forms alluded to, into which we fit mat-

ter, come entirely from the mind, it seems difficult to apply

them constantly to objects without the latter soon leaving a

mark on them: by then using the forms to gain a knowledge of

our own person we run the risk of mistaking for the coloring

of the self the reflection of the frame in which we nlace it,

i.e. the external world. But one can go further still and as-

sert that forms applicable to things cannot be entirely our own

work, that they must result from a comprom.ise between matter and

mind, that if we give much to matter we probably receive some-

thing from it, and that thus, when we try to grasp ourselves

after an excursion into the external world, we no longer have

our hands free.’* *

Mind is in no sense spatial and the intensity of a simple

psychic state is purely quality and our conscious states are not

a discrete multiplicity, but rather a qualitative multinlicity

.

"Outside us, mutual externality without succession; within us,

succession without mutual externality," this is the Bergson ul-

timate of intuition. "Duration - restored to its original nuri-

ty, will appear as wholly qualitative multiplicity, an absolute

heterogeneity of elements which pass over into one another."

"In whatever way,- freedom is viewed, it cannot be denied except

on condition of identifying time with space; it cannot be de-

fined except on condition of demanding that snace should

^ ("Time and Free Will." p. 223) (Ibid pp. 227-229)
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adequately represent time; it cannot te argued about in one

sense or the other except on condition of previously confus-

ing succession and simultaneity. All determinism will thus

be refuted by experience,

There are, so to speak two different selves,”- one of which

is, as it were, external projection of the other, its spatial

and, so to speak, social representation. We reach the former

by deep introspection, which leads us to grasp our inner states

as living things constantly becoming , as states not amenable

to measure, which permeate one with another and of which the

succession in duration has nothing in common with juxtaposition

in homogeneous space. But the moments at which we thus grasp

ourselves are rare, and that is just why we are rarely free.”

”i\ant*s great mistake was to take time as a homogeneous

medium. He did not notice that real duration is made up of

moments inside one another, and that when it seems to assume the

form of a homogeneous whole, it is because it gets expressed in

space. Thus the very distinction which he makes between space

and time amounts at bottom to confusing time with space, and

the symbolical representation of the ego with the ego itself.

He thought that consciousness was incapable of perceiving psychic

state otherwise than by juxtaposition, forgetting that a medium

in which these states are set side by side and distinguished

from one another is of course space, and not duration. He was

% (”Tim.e and Free Will.” p.S30)
( Ibid p.231)
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thereby led to believe that the same states can recur in the

depths of consciousness, just as the same physical phenomena

are repeated in space; this at least is what he implicitly ad-

mitted when he ascribed to the casual relation the same meaning

and the samte function in the inner as in the outer world. Thus

freedom was made into an incomprehensible fact."

The last passage makes clear that from the standpoint of

the living and conscious being time is a totally different

thing from discrete homogeneous time in the sense in which

science uses it. "—We should see that if these past states

cannot be adequately expressed in words or artificially recon-

structed by a juxtaposition of simpler states, it is because in

their dynamic unity and wholly qualitative multiplicity they are

phases of our real and concrete duration, a heterogeneous dura-

tion and a living one. We should see that, if our action was

pronounced to be free, it is because the relation of this action

to the state from which it issued could not be expressed by a

law, this psychic state being unique of its kind and unable ever

to occur again. We should see, finally that the very idea of

necessary determination here loses every shred of meaning, since

there cannot be any question either of foreseeing the act before

it is performed or of a reasoning about the possibility of the

contrary action once the deed is done, for to have all the con-

ditions given is, in concrete duration, to place one’s self at

the very moment of the act and not to foresee it."

a ("Time and Free Will." p.*?32) (Ibid p.P39)
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In the above discussion of time, there is no decided oppo-

sition to the Kantian system, if we consider the sweep of Berg-

son’s thought and do not deal with unessentials. Bergson

everywhere takes the reactive nature of thought for granted.

When he considers the forms of intellect and their bearing up-

on experience Bergson makes a decided advance over Kant's

"Critique". Throughout "Time and Free Will" Bergson does not

definitely consider the external reality of time and space —
that may or may not be — rather does he undertake to define

and distinguish them and show how they can be understood only by

a vital intuition in experience. Time is not something that

goes on necessarily apart from all intelligence, time is rather

the form which intelligence and intuition give to experience.

Bergson deals with time not in a discrete, spatial sense but by

a new method, namely, - intuition. For him the ultimate under-

standing of time is realized only in a vital concent of duration,

a duration no longer understood as quantitative but as qualita--

tive. All of which argument amounts to the statement that to

understand the forms of thought we must add to the nrocesses of

intellect the knowledge-finding power realized by intuition in

experience

.
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CHAPTER III.

OBJECTIVE VALIDITY OF THE SUBJECTIVE FACTORS.

The preceding chapters indicate the methods whereby Eowne

and Bergson have developed their divergent eoistemologies . An

attempt has been made to contrast the different methods emnloy-

ed by the respective characterizations of knowledge as rational

and intuitional. This difference is strikingly annarent where

the philosophers discuss time and space as forms of thought re-

lated to experience. While Bowne makes full use of the purely

k priori method, Bergson adds to this rational procedure the em-

pirical method of intuition. The unitary character of the ego

is one of the main issues with Bowne and is fully demonstrated

in his writings. While this subject is not of so vital moment

with Bergson, it is nevertheless implied and in several passages

announced with almost axiomatic certainty. By an examination

of the treatments of the deeper questions of time and space we

shall discover further contrasts in the conclusions of these

thinkers regarding the question as to the external validity of

the subjective factors in the thought process.

In ’’Time and Free Will” Bergson has shown that we attain a

clear understanding of time, not from the standpoint of mathe-

matics and language, but from the standooint of experience and

life. Freedom is realized as a fact. The problem of the ob-

jective validity of our subjective processes is treated with

thoroughness in ’’Matter and Memory”. The principle of
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intuition as a revealer of knowledge is therein applied to the

problem of the relation of the mind to the body and of the body

to all external reality. Bergson's conclusion is that we have,

by the agency of thought and nerve with its attendant sensation,

actual narticipa tion in the external world. There are no

"noumena" apart from thought.

Professor Eowne approaches this discussion from an entirely

different angle. He does not hold to any demonstration from

psychology, rather is he concerned with the underlying ontologi-

cal and rational considerations. Bowne is eager to prove the

reality and unitary character of the soul. This question does

not seem to obtrude itself to an appreciable extent in Bergson's

thought. Bowne seeks to discredit the associationalist by show-

ing that experience is possible only if there is a unifying fact-

or within the mind itself. He discusses this from purely ration

al rather than exoerimental grounds. Bowne 's position is seen

from the following paragraoh.

*'It is possible to do detailed work in osychology without

in any way going into the metaphysics or the presuoposi tions of

psychology. Detailed studies of the senses, or the general de-

pendence of the mental life on physical conditions, and oretty

much all special questions, are of this sort. Such inquiries

can be carried on on the general basis of experience without

ever asking how experience is possible. It ought, however, to

be possible to distinguish between this familiar fact and the

denial which the phrase seems to imply. Such phrases are not
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needed to express either the problem or its solution. The fact

of experience is exhausted in the discovery that the mental life

has physical processes for its concomitant; and the aim of the

wise man must be to find the law of this concomitance, without

confusing or distorting the fact by importing materialistic

suggestions into it in the guise of figures of speech.”

Bergson is concerned with demonstrating that through the

body one does actually enter into reality. For Bowne this is

no question at all. ”No theory whatever can escaoe this sharp

antithesis of the physical and the mental. It is no soecial

difficulty of spiritualism, but lies with equal or even greater

force against materialism. The materialist and the believer

in double-faced substances cannot give the slightest reason why

a given subjective phase should attend a certain objective phase

and not rather some other. It must be affirmed as an onaque

fact, or else the reason must be found in the plan of the whole.

” The interaction of soul and body takes place under the

organic form. It is not, then, all physical elements, or the

same ohysical elements always, which interact with the soul, but

only those elements which are comprised within the range of an

organic activity; thus the organism seems to be a kind of link

between the inorganic physical and the mental. As ohysical,

it is allied to the world of matter; and, as living, it is al-

lied to the world of mind. Thus it appears in a measure to

mediate the sharp opposition of mind and matter.”

i‘c (’’Metaphysics”. Bowne. p.348) an (Ibid pp. 354-355)
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Concerning the interaction of the body and the soul we

find that Bowne’s discussion is wholly from the standpoint of

metaphysics and not from that of em.nirica.1 psychology. ”— the

soul is posited by the infinite, and the body is simply an or-

der or system of phenomena connected with the soul which re-

produces to some extent features of the 'general phenomenal

order, and which also expresses an order of concomitance with

the mental life. Thus it becomes a visible expression of the

personality, a means of personal communion, and also a means of

controlling to some extent the inner life. The concomitance

is the only interaction there is; and its determining ground

must be sought in the plan and agency of the infinite. — Each

is adjusted to the other in accordance with the nlan of the

whole; but so far as the two factors are concerned, the con-

nection is logical, not dynamic; and any dynamic relation which

we may affirm must be seen to be only a form of sneech.'*

"The physical and mental series are separate and incom-

mensurable; it is conceivable, however, that there should be a

correspondence between them, such that a given state of the one

should always attend a given state of the other."

In the above passages is seen the sharp distinction be-

tween the system of Bowne and that of Bergson. Here is the

contrasted outcome of the method of rationalism and that of in-

tuitionalism. Bowne reaches only "a correspondence" between

("Metaphysics", no. 368-369)
( Ibid p. 370)
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the physical and the mental series and posits the naralleling

infinite. As we have reoeatedly cited, Bergson never makes

use of the infinite as exolanation; he keeps away from the

me tanhysical question and insists that through the body thought

does actually enter into reality in any particular instance of

sensation. This conception of participation marks the real

contrast between the two philosophers, and to my mind shows

the advance which Bergson makes oyer the Kantian relativism,

a relativism not wholly absent from the pages of Bowne.

In treating this relation of body and mind Bergson en-

deavors to take his stand "at the point of view unaware of dis-

putes of the philosophers". The reality of spirit and matter

is affirmed and the book is "frankly dualistic" As defined

by Bergson "matter", however, has a slightly different meaning

from what it usually has. "katter, in our view, is an aggre-

gate of ’images'. And by ’image’ we mean a certain existence

which is more than that the idealist calls a representation ,

but less than that which the realist calls a thing . - an exist-

ence placed half-way between the ’thing’ and ’the renresenta-

tion’. Bergson’s position with reference to the metanhys-

ics involved will disclose itself further on.

Bergson does not attempt to deny that there is close con-

nection between the states of consciousness and the brain; he

does not feel that this fact of correspondence-in-general

a ("Matter and Memory." Bergson. VII

)

( ibid Intro. VI, VII

)
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demonstrates parallelism, which may or may not be true. In

general terms there is far more in the psychical state than can

be discovered in the cerebral. Herein he agrees with Professor

Bowne who stands out against the sensationalists in asserting

that in the act of perception there is added a vital reactive

factor not found in- the brain or in sensation.

Bergson holds that the brain and its correlated substances

are to be considered as instruments designed for action. The

psychical state is cramped by the necessity which our bodies

and minds find for action; the psychical state does, however,

as in diseases of the personality, escape from the cramping

physical and in its diseased freedom declares its unbounded ex-

tent. Hence, strange as it may seem, Bergson studies the

psychical in an un-normal state in order to discover a truth

which in the normal state would not ordinarily be disclosed.

The relation of the body to mind is considered at length

by Bergson, with the conclusion that the nerves which lead to

action, the brain itself and all that takes place therein are

images and that neither the nerves nor nerve centres, can, in

any sense condition the image of the universe. A careful

study of the cerebral substance shows only molecular disturb-

ances and no trace of thought. The brain is, therefore, not

a maker of representations in consciousness, but an instrument

of action,- action first of all induced by sensation and action

transmitted to various parts of our body which is in inter-

action with other images than itself.
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Bergson states at the outset that images belong to two

systems, to science and to consciousness. The body is an

image occupying a central place among images, and by it all

others are conditioned; at each of its movements everything

changes, as though by a turn of a kaleidoscope. There is the

system of science where all the images influence each other

according to the stated law; there is the other system of con-

sciousness which has a privileged action upon all these images.

At this point we are helped by a brilliant illustration

in the real Bergson style. ”The brain is no more than a kind

of central telephonic exchange; its office is to allow communi-

cation, or to delay it. It adds nothing to what it receives;

but, as all the organs of perception send it to their ultimate

prolongations, and as all the motor mechanisms of the spinal

cord and of the medulla oblongata have in it their accredited

representatives, it really constitutes a centre, where the

peripheral excitation gets into relation with this or that

motor mechanism, chosen and no longer prescribed. . . In other

words, the brain appears to us to be an instrument of analysis

in regard to the movement received, and an instrument of selec-

tion in regard to the movement executed... (Nowhere) do the ner-

vous elements work with a view to knowledge: they do but indi-

cate a number of Possible actions at once, or organize one of

them." ^Ar

Bergson insists that we must use the m.ethod of intuition

it ("Matter and Memory", pp. 19-BO)
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in order to get behind appearances, and that by so doing we

shall find it distinctly not true that consciousness is born

of the internal movements of the cerebral process. Only

through intuition can we arrive at the fact of perception.

We must do away with recollections, and get back to the in-

tegral act which comnresses a multitude of external moments

with their vibrations, etc., and see how this integral act

makes for a unifying perception. (This act gives us an im-

mediate and instantaneous vision of matter. ) Hence it fol-

lows, that conscious perception is but our power of choice,

reflected from things, as by a mirror. Not all of the ner-

vous sensation is transmitted back into action, but as the or-

ganism is more and more highly developed, the mind, by having

indeterminate lines of action open, holds the perception more

and more, refusing to let it pass back into action. This re-

tarded perception is consciousness

.

’’There is nothing positive here, nothing added to the

image, nothing new. The objects merely abandon something of

their real action in order to manifest their virtual action -

that is to say, in the main, the eventual influence of the

living being upon them This is as much as to say that there

is for images merely a difference of degree and not of kind,

between being and being consciously perceived .” So that

representation results from the omission of that in the totali-

ty of matter which has no interest for our needs, and is limited

•» (’’Matter and Memory”. p.30)
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by a degree of indeterminate action of which the living being

is master. What we have to explain, then, is not how Toerceo-

tion arises, but how it is limited, since it should be the image

of the whole, and is in fact reduced to the image of that which

interests us. But, representation is limited by the degree of

indetermination allowed to the acts of the special image, our

body.

”It is no wonder, then, that everything happens as though

your perception were a result of the internal motions of the

brain, and issued in some sort from the cortical centres.” ^

”The reciprocal dependence of these two terras is therefore

simply due to the fact that both are functions of a third, which

is the indetermination of the will.” ”Peject the share

(which) memory (has in representation), consider perception in

its unmixed state and you will be forced to recognize that there

is no image without an object.”

”Now, if the brain is injured in any way perception is there-

by lessened by the lessened appeal to activity. ’’Perception as

a whole has its true and final explanation in the tendency of

the body to movement.” ’’Perception is no more in the

sensory centres than in the motor centres; it measures the com-

plexity of their relations, and is, in fact, where it appears to

be.”

(’’Matter and Memory” p.35) (Ibid p. 41)

( Ibid p. 35) (ibid p. 43)

( Ibid p. 39)




















































































































































































