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Chapt er One

IOTRODUCTION

I. The Problem

The purpose of this dissertation is to discover the relative place

and significance of empirical and rational factors in Hegel's philosophy

of religion. By the empirical is meant that element in a philosophical

view which is drawn from and based on the facts of human experience, past

or present; by the rational, that element which is derived from and found-

ed on reason. Experience is here defined as the manifold data of con-

sciousness viewed in their raw immediacy and unorganized particularity;

reason, as the thinking activity which seeks to establish universal and

necessary truth, either by criticizing, relating, systematizing, and in-

terpreting the data of consciousness, or by deduction independent of ex-

perience.^ The problem is then to determine to what extent Hegel's view

of religion is derived from and grounded in (1) a survey of the data of

the religious consciousness, present and past, or (2) the reflective ac-

tivity of thought; and to evaluate the significance of both factors in

relation to each other.

II. Other Investigations of the Problem

To the best of the writer's knowledge, no detailed research in this

specific problem has so far been attempted. Yet the problem is by no

means totally new, for various aspects of it have received wide and care-

1 It may be fairly questioned whether reason in the latter sense
is ever a reality. However, since it is thought by some critics to be
typical of Hegel, itt> possibility must be allowed pending investigation.
The study of the rational element in Hegel's philosophy of religion will
seek throughout to determine which use of reason is involved.





ful attention. Some of the resulting treatments are of marked importance,

and form a valuable, indeed an indispensable, "background for the present

inquiry,

A full century of research in Hegel's philosophy of religion has pro-

duced a "body of criticism and interpretation so extensive as to render in-

advisable any attempt in this dissertation to survey separately the work of

individual investigators, especially in view of the frequent recurrence of

some criticisms. Hegel's critics will therefore be grouped according to

the ideas which they represent. In order, however, that the survey may pre-

serve on the whole the chronological sequence of the investigations, it will

consider three main periods of research: (1) the period of early criticism

carried on by the first generation of Hegelians and their contemporaries,

dating roughly from the death of Hegel (1831) to the publication of Rosen-

krans's last relevant book (1870); (2) the dark decades of Hegelianism, dur-

ing which the philosophy was almost dead in Germany, though predominant in

Great Britain and active in Italy ( 1871
1
-1904) ; and (3) the period of re-

birth, dating from the appearance of Dilthey's Die Jugendfteschichte Hegels

(1905) to the present time.

A. The Period of Early Criticism ( 1831-1870

)

2

1. Hegel's interpretation of religion was early characterized as one-

sidedly int ell ectualistic. Hegel, writes Noack, confuses the actual spir-

itual life with the notion or knowledge of this life; underestimating the

* It should be noted, however, that this division does not correspond
completely with the eclipse of Hegelianism. After enjoying almost complete
supremacy in Germany from 1820 to 1850, the Hegelian philosophy began to
lose its fascination about the middle of the century.

^ For the sake of smoothness and brevity in the text, the pertinent
works of the investigators are mentioned only in footnotes. All citations
of booka found in the bibliography use the abbreviations there listed.
When cited for the first time, the name and date of each book is given in
parentheses. For writings infrequently cited and therefore not in the bib-
liography, full data are given in footnotes.

3 Ludwig Noack, RBH ( Per Religionsbegriff Hegels . 1845), pp. 68-69.





importance of feeling, intuition, and will, he makes thought the genuine

ground of religion, thus identifying heing with thought. 1 Haym also holds

that Hegel depreciates the heart-content of religion by conceptualizing

it. At Hegel's hands the divine dissolves itself in reason and piety in

knowing. 2 Trendelenburg and Ullmann protest likewise against Hegel* s in-

tellectual ism.
3

Ulrici maintains that Hegel makes religion simply a tran-

sitional stage leading to philosophy, to which it is subordinate and in

4
which it must be transcended.

At this point Hegel has two defenders. Strauss, representing the

Hegelian left wing, contends that Hegel rightly elevates knowledge at the

expense of faith, thus showing the unstable mythical foundation of the

5
latter. Rosenkrans, representing the right, holds that Hegel by no means

eliminates feeling from religion, but simply protests against deriving re-

g
ligion in general from the feeling of dependence.

2. A second criticism advanced during this early period was that

Hegel forces the historical facts of religion to fit the scheme of his

notion. He distorts the historical, says Noack, by construing it in terms

of his logical dialectic. Hegel is right, says Weisse, in holding that

history, though it forms the necessary background of thought, lacks an

1 Noack, HBH, pp. 16-17, 32, 34,
2 Budolf Haym, HSZ ( Hegel und seine Zeit , 1857), pp. 414, 401.
' Adolf Trendelenburg, essay in the Neue Jenaische allgemeine

Literaturzeitung . Hos. 92-99; quoted in G. A. Gabler, Die Hegelsche
Philosophie (Berlin: A. Duncker, 1843), Bk. 1, p. 109. C. Ullmann, "Zur
Charakteristik der hollflndischen Theologie gegenuber der deutschen."
Theol . Stud , u. Krit . . 17 (1844), pp. 808-810.

4 Hermann Ulrici, HZur Beligionsphilosophie" (1853), pp. 240-243.
Cf. Haym, HSZ, p. 404, and later criticism, below, pp. 5-6, 10-11.

5 David Friedrich Strauss, Streitschriften (Tubingen, 1837), Heft 3;
cited by Pfleiderer, PBBH, II, p. 130.

6 Karl Bosenkranz, TTFHS (Krltische Erlftuterungen des Hegel schen
Systems . 1840), p. 335; cf. also HDN (Hegel als deutscher National-
philosoph . 1870), p. 211.

7 Noack, BBH, pp. 40-48, 70-74.





immanent criterion of truth; Imt he erre in seeking truth only in pure

thought. 1 Haym approves Hegel*s procedure in passing from the notion of

religion to the specific religions, since this shows that the notion in

general must gain actuality in concrete historical development. Like-

wise, thinks Haym, Hegel maintained until the Jena period a dominant in-

terest in the historical pragmatism of Christianity. In his mature phi-

losophy, however, his metaphysical interest triumphs; in his philosophy

2
of religion only fragments of historical comprehension remain.

Bosenkrans and Stirling maintain that Hegel does not proceed in a

priori fashion, "but simply recognises the inahility of the merely hiator-

ical to give us truth and connection in religions. Hegel's primary con-

cern, thinks Stirling, is to give philosophical support to the truths of

religion,
4

though Eschenmayer and Saintes find that Hegel *s logical sys-

tem perverts the Christian truths which it seeks to restore. 5 Baur finds

the essential merit of the Hegelian philosophy of religion in its media-

tion "between the subjective and objective aspects.
6

Strauss, concentrat-

ing on Hegel's Christology, holds that Hegel construes not the self-con-

sciousness of a Cod-man, but rather the consciousness of those who be-

1 Christian F. Weisse, "Strauss und Bruno Bauer" (1843), pp. 76-77.
2 Haym, HSZ, pp. 417, 48, 397-398, 420. Haym goes so far as to say

that Hegel* s philosophy of religion contains less of the historical sense
than any other branch of his philosophy.

3 Bosenkrans, HDN, p. 212. James Hutchison Stirling, SOH (The Se-
cret of Hegel . 1865, 1898), pp. 721, 730-732.

Stirling, SOH, p. 750; Stirling's annotated translation of Albert
Schwegler's Handbook of the History of Philosophy (Edinburgh: Edmonston,
1879), p. 437. Cf. von Hartmann and McTaggart, below, pp. 8-9.

B Eschenmayer, Die Hegel sche Bel igionsphl 1 os ophi e verglichen mlt dem
christlichen Principe (Tubingen, 1834), p. 160; quoted in Strauss . Hegel .

and Their Opinions (anon., no date or place, no pagination), p. 8. Amend
Saintes, Histolre Critique du Rational! sme en Allemagne (Paris: Jules
Benouard, 1841), pp. 325-326.

' Ferdinand Christian Baur, Die chrlstliche Gnosis Oder die christ-
liche Religions-Phil os ophi e in ihrer geschichtl ichen Entwlcklung (Tubing-
en: C. F. Osiander, 1835), pp. 714-715, 717; cf. p. 735.





lieved that a certain individual was the God-man.

3. From Hegel's identification of being with thought, holds Noack,

flows naturally also an underestimate of the significance of individual-

ity, the kernel of which is will. Treating the development of religion

as the development of God, Hegel smothers the individual religious con-

2
sciousness. J. H. Fichte and Weisse also charge that in Hegel the ab-

3
stract necessity of the notion destroys all free individuality. But

Rosenkranz maintains that such writers overlook the Hegelian principle

that only the result yields the full truth. The truth of finite spirits

4
is found only in their relation to the Absolute Spirit.

B. The Period of Obscurity (1871-1904)

Strangely enough, the years in which Hegel's star shone most dimly

witnessed a considerable amount of research in his philosophy of religion.

It is true that most of this occurred about the end of the century. Yet

even earlier there were loyal friends of Hegel who, while by no means ac-

cepting his philosophy in toto . recognized in him great insights and show-

ed their interest in sympathetic interpretation and criticism of his views.

Former criticisms were scrutinised and new ones advanced,

1* Hegel* s intellectual ism continued to draw fire.^ Though Hegel is

"im vollen Recht," says von Hartmann, in pointing out the lack in feeling

alone of any claim to truth-content, he is prevented by his one-sided in-

c
tellectualism from doing justice to feeling. Hegel's theory of religion,

* Davis Friedrich Strauss, Die christliche Glaubenslehre (1840f.),
II, pp. 218-219. For later criticisms see below, pp. 6-9, 12-13.

2 Noack, RBH, pp. 34, 43; cf. also pp. 22-23.
3 Cf. Rosenkranz, KEHS, p. 363.
* Rosenkranz, KEHS, pp. 363-364. For later criticisms of Hegel's

treatment of individuality, cf. below, pp. 9, 13.
5 Cf. the earlier criticisms of Noack, Haym, Ullmann, and Ulrici,

above, pp. 2-4; and later criticisms, below, pp. 10-12.
6 Eduard von Hartmann, "Mein Verhttltnis zu Hegel" (1888), p. 336;

EDG ( Die Religion des Gelstes . 1882), pp. 32-33.





holds Pfleiderer, accentuates the religious concept to the exclusion of

the emotional elements. He ignores experience by making the emotional

side of our spiritual nature a subordinate stage of the rational.
1 Bich-

ert and Ott maintain that Hegel also undervalues the moral aspects of re-

2
ligion. Bichert and Ott ascribe this suppression of the will to the ab-

3
sence in Hegel of any deep sense of sin or estrangement from God. Drews,

Lindsay, and Leighton contend that Hegel overlooks the significance of

4
"both feeling and volition.

But Hegel is again not without defenders. Mackenzie points out that

the essence of Hegel's doctrine lies in its insistence on the reality of

the concrete universal, which is found in feeling and action as well as in

5
thinking. Fickler cites passages in Hegel indicating that for him reli-

c
gion is far more than a logical process. Even Ott finds Hegel recognis-

ing feeling, thought, and will as "gleichberechtigte, konstitutive Me-
7

mente" in religion.

a
2. As "before, Hegel is charged with treating the facts of history

arbitrarily. His dialectical method, says Ott, forces history out of its

1 Otto Pfleiderer, DT (The Development of Theology . 1887), pp. 73-74,

81; PHBH (The Philosophy of Religion on the Basis of Its History . 1893), II,

pp. 91, 96.
2 Hans Richert, HBP ( Hegel s Beliglonsphilosophie . 1900), p. 54. Bnil

Ott, BPH ( Die Bellgionsphilosophie Hegels . 1904), pp. 10, 105-106.
3 Bichert, HBP, p. 50; Ott, BPH, p. 20. Jean Wahl takes precisely

the opposite view, holding that Hegel 1 s whole philosophy grows out of his
wunhappy ,, religious consciousness. Cf. below, p. 10.

* Arthur Drews, HBP ( Hegels Bellgionsphilosophie . 1905), pp. LXXVI,
462. James Lindsay, "Theistic Idealism" (1905), p. 90. J. A. Leighton,
MCG ( Typical Modern Conceptions of God . 1901), pp. 68-72.

5 J. S. Mackenzie, "The Hegelian Point of View" (1902), p. 70.
6 W. Fickler, "TJnter welchen philosophischen Voraussetzungen hat sich

bei Hegel die Wertschfltzung des Staates entwickelt und wie ist diese zu be-
urteilen?" Zeit . f. Phil , u. phil . Krit., 123 (1904), p. 21.

J
Ott, BPH, pp. 105, 99. Cf. above, p. 3, and below, pp. 11-12.

8 Cf. above, pp. 3-5; cf. also below, pp. 10-12.



<

< !

« <

« * *



true proportion. Pfleiderer, McTaggart, and L eighton maintain that He-

gel's attempt to explain the historical advance of the religious con-

sciousness in terms of the logical dialectic of the notion must fail he-

cause of the number, variety, and complexity of the empirical factors

concerned. 2 Drews finds in Hegel* s emphasis on the doctrine of the Trin-

ity as central in Christianity, and in his treatment of the life of Jesus,

a vain effort to derive facts from the dialectic of the Idea without suf-

ficient regard for historical experience. 3 According to Seth (Pringle-

Pattison), Hegel makes no adequate provision for the transition from the

Idea per se. to the world of real difference.*

The most distinctive thing about the research of this period, how-

ever, is the emergence of a recognition that Hegel's results are based

5 A 7
on an empirical procedure. Adolf Lasson, von Hartmann, Seth, and

Ritchie8 all conclude that the content of Hegel's exposition has been

gained only through a profound study of the facts of religious history,

and only subsequently arranged deductively in the system of notions.

q
McTaggart and Leighton are in general agreement.

Such writers point out, however, that Hegel adds to his respect for

empirical study of historical religion the profound insight that it alone

is not enough.*^ He insists, says Vera, that such study must be supple-

1 Ott, RPH, p. 117.
2 Pfleiderer, PRBH, pp. 101-102. J. M. B. McTaggart, SHD (Studies

in the Hegelian Dialectic . 1896), pp. 236-258. Leighton, MCG, p. 68.

Drews, HBP, pp. 399-400, 466.
4 Andrew Seth (Pringle-Pattison) , HP ( Hegel ianism and Personality .

1893), pp. 171-179; DKH ( The Development from Kant to Hegel . 1882), pp.

168-169.
5 Adolf Lasson, "fiber Gegenstand und Behandlungsart der Beligions-

philosophie." Phil . Monatsh .. 15 (1879), pp. 168-169.
6 von Hartmann, "Mein Vernaltnis zu Hegel," p. 317.
7 Andrew Seth, SP (Scottish Philosophy, 1885), p. 196.
8 David 0. Bitchie, "Philosophy and the Study of Philosophers,"

p. 12, n. 1; "Hegel's Early Studies a Correction f
" p. 568.

9 McTaggart, SHD, p. 237. Leighton, MCG, pp. 43, 46.
10 Cf. Bosenkrans and Stirling, above, p. 4; and below, pp. 12-13.
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mented by a truly philosophical investigation which demonstrates how all

religions proceed from one fundamental principle.
1 Werner, A. Lasson,

and Seth likewise stress Hegel's emphasis on the need of going behind his-

torical facts to rational content. 2
It is precisely this disclosure that

religion can he both historical and rational, this treatment of the his-

tory of religion as a developing process which reason underlies a priori,

which constitutes in Pfleiderer's opinion "the imperishable achievement

of Hegel.

"

3 Yowinckel,
4 Sterrett,

5 and Leighton6 also laud Hegel's recon-

ciliation of reason and history, Eichert, on the contrary, charges that

this reconciliation is not an actual one, since Hegel begins, without ad-

7
mitting it, by presupposing what is to be proved.

Those who find in Hegel an inductive approach do not always conmend

him for it. In Drews 1 opinion, though Hegel claims to proceed according

to the logical necessity of the notion, his construction is throughout de-

termined by his contingent knowledge of the history of religion. 8 Other

critics accuse Hegel of being too empirical. Because of an exaggerated

respect for the existent forms of religion, holds von Hartmann, Hegel makes

the mistake of regarding Christianity as the absolute religion, instead of

9
as merely a stage in the development of the human religious consciousness.

McTaggart, however, opposes the claim that Hegel seeks to provide the dog-

* A. Vera, Introduction to his French translation, Philosophie de
la Religion de Hegel . II, pp. CJJCIV, CXXV.

2 A. Lasson, Heview of Werner, HO (Hegel s Offenbarungsbegriff . 1887).
Phil . Monatsh . . 24 (1888), p. 354. Seth, DKH, pp. 158-164, 227-228.

3 Pfleiderer, PRBH, pp. 80, 82, 114.
* Ernst Vowinckel , EESH ( Religion und Religionen bei Schleiermacher

und Hegel . 1896), pp. 56-57; cf. also pp. 44, 62.
5 James IffacBride Sterrett, HPR ( Studies in Hegel' s Philosophy of

Religion . 1890), pp. 233-240.
6 Leighton, MCG, pp. 101-102.
7 Richert, HRP, p. 57.

| Drews, HBP, p. 409.
von Hartmann, "Mein Verhaltnis su Hegel," p. 325. Cf. below, pp.

149-157.





9

mas of orthodox Christianity with rational support.
1

Dcussen attacks He-

gel for not treating the world as illusion, as all good religions should.

3. The writers of this period also charge Hegel with disparaging fi-

nite individuality. 3 Because of his abstract monistic epistemology, says

von Hartmann, Hegel cannot do justice to the individual subject in reli-

gion.4 Seth, Leighton, Lindsay, and Ott agree that Hegel makes finite

selves only moments, however essential, in the life of the Absolute, thus

5
destroying their true uniqueness. Ritchie, however, contends that Hegel

does not wipe out finite selves, but simply opposes viewing them in isola-

tion from the Absolute. According to Sterrett also, Hegel maintains the

full content of personality, but protests against the atomic individualism

7
which renders universal truth impossible.

4. According to Seth, Hegel deprives God also of true individuality,

g
making him a mere logical concept. Drews holds that Hegel* s God, as the

eternally self-moving notion, does not satisfy the religious conscious-

ness, which demands in its God a fixed, unchangeable ground of events, a

o
quiet refuge where the soul may rest. Rogers thinks that Hegel carries

his appeal to experience too far in attributing to the Absolute himself

progress through struggle and the need of attaining full self-conscious

-

10
ness.

* McTaggart, SHC ( Studies in Hegelian Cosmology . 1901, 1918), pp.
197-251.

2 Paul Deussen, Review of Werner, HO. Arch , f. Gesch. d. Phil .

.

5(1890), p. 155.
' Cf. above, p. 5, and below, p. 13.
* von Hartmann, "Mein VerhSltnis bu Hegel, n p. 336.

Seth, HP, p. 171 j SP, pp. £16-217; Leighton, MCG, pp. 66-68; Lind-
say, "Theistic Idealism, w p. 87; Ott, RPH, p. 103.

^ Ritchie, DH, pp. 74-75. Cf. Roeenkranz, above, p. 5.
Sterrett, HPE, pp. 169-170.

! Seth, HP, pp. 164, 156.
Arthur Drews , DSK (Die deutsche Speculation selt Kant . 2d ed.

,

1895). I, p. 279.
10 Arthur Kenyon Sogers, "The Absolute of Hegelianism" (1900), p.

340. Cf. later criticisms of Hegel* s view of God, below, p. 13.




































































































































































































































































































































































































































































































































































































































































































































































































































































































































































