
Boston University

OpenBU http://open.bu.edu

Boston University Theses & Dissertations STH Theses and Dissertations (pre-2014)

1911

The Old Testament conception of life

after death

https://hdl.handle.net/2144/47838

"Downloaded from OpenBU. Boston University's institutional repository."



THIL OLD TESTAUfiUT CONCR^’TiON

OF LIFE AFTSE DiiUiTH

‘ ; r: —X

THESIS

BY lE^IN ROSS BEILER,.A. B. "

(Ohio ^&sleyan. Oniv^) jj
II 
If

—::::8^g6@::::— I

H 
it

I

I

DBp/iftTMfeNT OF THE OLD TESTAMENT 

BOS-ION university SCHOOL OF THEOLOGY 

APRIL, 1911. H
II



*

•V

ft

♦ .

0 0 T ‘L I N fc'

i. Introduction

1.- Universality of a' Belief in the Future,

'2. Difficulties in determining Beliefs for-any’^ge.

11. Probable Pre-Sxilic Thougnt of the Future.

1. Sheol.a Land of Negative Spirit-Existence.

la. Entrance Conditions, Non-Moral.

'2. 'Considerations in Detsrisining Pre-rExilic'JeTJish Thol 
•

3. Contemporary Thought of other Peoples & its Bearing.

III. P'orces -Compelling an Advance from Pre-Exilic Thought,

1. Exilic Influences.

a. Objective or External Influences.

b. Subjective or Internal Influences.

(1) Fate of the "Chosen People" and their Enemies.

('2) Exile and Future of Community.

'2. ’Unsolved Enigmas of bife.

‘3. deviish Conception of Man and God.

a. Man^s Fellowship with God,Precursor of Immortality

b. God is a Personal Being, Just;and Righteous.

4. Thought of Future not from Lit.,but Life-ExgeriBnce,

.■

1
1



IV. hater or Post-fcxilie Thought of-the Future in Old Test.

1. Manner of Future Life.

a. Extinction or Annihilation.

b. Transmigration of Souls.

c. Resurrection Beliefs.

2. Retribution in the Future Life.

a. In Messages of Later Prophets.

b. Different Conclusions of Job and Koheleth.’

c. As Presented- in the Psalter.

V". Progress Slo?,, but Content is Earnest of the Best in 

the Nes Testament'.

—rr:::: — 
I.

»

a

1



1

•

>
THIS OLD TESTAMENT WWCEPTION 

OF LIFE AFTEE DEATH

Some thought of life after death seems to have been 

from the earliest abidingly universal in the human family. 

These conceptions have been almost as diverse as human na- 
•

ture, -but while there has been diversity as to the charac­

ter of the existence, there has been uniformity as to the 

essential fact. No tribe of savages so degraded has been 

found to entirely lack it and where it seems to be wanting 

closer acquaintance usually reveals it. Salmonds tells of 

a two years* residence with tfae.’Ahts on Van Couver’s Islanc 

before their belief in a future had ceen discovered, bo s- 

lusive is it that Kant could find among the ancient Jews nc 

belief in a future existence and so was unwilling to give 

to their faith the name of a religion. However, we would 

expect to find among a people who were so richly endowed 

in spiritual insight and religious capacities that they 

were the chosen people to reveal God’s message to the race 

not only some thought of a post-mortem life, but one devel-

/

* 'S(ilmond''s 'Chrvstian 'Doctrine of Iir.morto-lity^ k. •
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oped beyond the average of their -time.

In the attempt to determine what this belief^at any 

one time may have been some difficulty will be experienced, 

'Since there.is no definite literature on the subject, such 

;as the Egyptians have in the so-called "Book of the Dead". 

Materials are only occasional, are fragmentary, and when 

found may not represent the prevalent 'thought. The pres­

ence of other agreeing materials or the want of any that 

disagree may warrant such an inference, though the. or^z/i??e?7“ 

turn 'Siiefjtio is frequently untrustworthy. However be- 

.cause of'the consummate portrayal of tne religious life of 

the Lsraelitss in general given by the Old Testament we may 

be allowed to believe that a correspondingly adequate ae- 

count is given of their conception of the future.

During the most of the pre-exilic period the. Jewish 

thought' of the future took form in what must have been for 

some time an extremely slowly developing idea of an exist­

ence in Sheol, a vast subterranean land of darkness and 

. dust, a dreary, barren waste. It is a land of silence (Ps. 

115:17) from whose inhabitants Jehovah can-receive neither 

the praise nor the service which they were created to give^ 

Him; a land'of oblivion (Ps.88:4) .where men neither remem? 

ber nor are remembered; a land in which all existence ip'
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either entirely passive or negative. In such, a region,peo­

pled by bloodless, and nerveless ghosts, life-Tias. but a -fad- 

•ed copy of their former existence, ’the 'anti-type of the 

■world of the living. It ^as literally a "land of 'silence, 

gloom, cessation, destruction, disorder, unvisited by God^s 

'wonders, wrapped -in -a ‘sleep lasting 'as the enduring heavens 

■(Ps.88:12). ’These shades can be-recognized, but are not 

■able to recognize each other, not even God (Isa'38:11). 

Death was looked upon as the withdrawal of divine favor frc 

man and dn sending him to bheol it removed both the ineen- 
/

tive and the ability on ths part of man for his praising 

God as-intended (Ps 6:5).

The shadowy denizens of this place of joyless rest 

can do neither good nor harm, there they can find no beat, 

no'worst, no love, no hatred, no conflict, but'all a per­

fect sleep (der 51:39) from which there is no escape (Ps 

143:'3). Their land, like Browning’^s Bephan, is peopled by 

■a "feeble flaccid folk"”’ from whose life all joy, zest,'and 

vigor has fled. <k)mpletely out of touch‘with the world,de­

nied'the-fellowship of God (Job 7:9), dragging out -an ex­

istence neither wretched nor comfortable dn what was nei- 

’ther hell nor paradise, dt is little wonder that the Hebrei 

of -that -ancient day put -in contrast with this gloomy en-

II

IB

•

(

•*Sal]nond ^'S Ddctr.ine of ChKvstian Immortality, 
® Ibid, 264.
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'trance 'into 'the nether qsorld the cheerful .ways of -earthly 

meh*

In. Jewish’thought Sheol was-located below'the‘sea.ianc 

was referred'to as'the pit,."the lowest pit" (Ps -88:6V‘the 

nether parts of the earth”,etc. Not sa place of tfoment, lil 

■was 'to be the post-mortem home of all men, kings.-and sub­

jects, masters and-slaves, the just and the unjust APs *88; 

48).. Into‘Sheol'the moral element-did not enter; it was a 

place for all'Without regard to conduct” ."Deepest Sheol" 

or ."uttermost parts" were words for ’those limtiroperly buciec 

■and 'had no moral bearing. Kewards and punishemnts ’viere be­

lieved in for the righteous and the -wicked, out 'they were 

ta part of this -world.’s life. Bewards for faithfulness, wert 

received in temporal favors (£x ^23:'25-'26).. Biches, family, 

and long life as evidences of God'-s favor were witnesses ol 

■the righteous life (Prov 3:16 and'21:‘21). However retribu­

tion is sure to overtake the wicked (Ps 77), and-it comes 

in some, form, they thought, during earthly life. Mth no 

conception of 'either a heaven or a hell there was nothing 

to either hope for or fear in the future, -fihether righte­

ous or-wicked'ths end was’the same and neither could ;escapf 

.it. -So far as the future was concerned lit was of ■‘little 

moment'Whether life was virtuous or limrooral. In the presen'
(

"^K^irkpatrick. The P^salms^ ^l^ade, O.ld Tesiatient hvstary^



’the li’sraelite looked for the full vindication of' Jehovah’'s 

ffiocai law.

The composition of the Old Testament by welding to­

gether ’several different documents each from a different 

period or'time furnish us our problero/when weiattempt 'to d< 

'termine the. belief dominant -at 'any particular time. The 

evidence las to .whether they make any 'attempt to present the 

conceptions, of ’the period described or .whether merely por­

tray those of the, time an .which 'the description of the past 

is written as slight with regard to the Jewish thought of 

the future. Many of the, above references and conceptions 

to'Which references might nave been given are'exilic or 

post^exilic in 'statement, but so prevalent are they througi 

.out the Old Testament that'they must represent an old’stocl 

possession of .Israel's pre-exilic days. Because it is pos­

sible for one to read the historical books -without being 

aware of any reaches toward the future life many think tbei 

■religiously crude. The ‘silences of the Pentateuch on the 

isubject do not mean necessarily that the thought is, so fa­

miliar that it is everywhere assumed nor either that it is 

unknown, in both it is at least implied. The expression, 

''gave up the ghost", began with the thought that the ghostr 

like part of man that exists in Sheol leaves his body at
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death. The interpretation of these words must. be. given co - 

siderable latitude for they are used in the New Testament 

by .Christian writers 'who have^long. since rejected'their 

original content but'Still use them-as vehicles of expres- 

'sion for later meanings. But this 'shade-like, unmoral, neg. 

'ative Sheol 'existence was hardly regarded las lanything fu­

ture. For -a -long 'time, the future -thought 'about in Israel 

iwas not that of the (individual, the Israelite, but th^t of 

the nation, Israel. Hosea’’s’hopes (6:1-12-and 13:14) were 

national. Not’the people'separately, but-the community as 

■a whole was-to be-restored.

.Vie can hardly-help but wonder if-'the-above character- 

iization.of the.negative, unmoral existence in -Sheol tinhab- 

lited by the vaporous ghosts of the departed is -an -adequate 

(representation of their belief, ^here they behind or in ad­

vance, of contemporary thought? The Hinaus during Old Tes- 
»

tament times, says Salmonds, oelieved in a retributive fu- 

'ture-with happiness on one hand-and-abysmal darkness on-tht 
other, mutual conditioned by ceremonial rather'than moral 

considerations, .'As early'as loSO B.-C. 'the k-gyptians had ta 

belief tin -a system of -rewards tand penalties in the future 

■life, though the food and drink found with the mummies re- f 

veal crudities of material thinking into which 'the Israel-
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ites never fell. 'I'iie Persians had a religion of hope, a b£ 

lief in a judgment,though on a sort of merit system and mai 

perhaps have possessed a suggestion of the doctrine of the 

resurrection, but they, too, present us lofty conceptions- 

’imbedded in crassest‘absurdities. The Greeks-and Babyloni­

ans agreed with the Israelites in holding that death was 

not the end of all, but that life..beyond the present was 

lived in-a "dark and cheerless tract where dustjis the foo( 

of unhappy 'shades’* -who flit about like fantastic shadows 

’’witless, heartless, and bloodless*'"^- specters but half ex-

■ istent. Vtith rewards ano penalties meted out on earth and 

not in Hades the result was greater interest in 'the presenl 

life. In -some respects others may seem, to have advanced 

nearer'the Christian, thought of the future life than the 

Israelite and -while with others the latter may be obliged 

to share the glory of establishing a lofty code of ethics 

apart from the hope of future life or fear of God's judg­

ment, he stands unique in keeping himself free from the 

trammeling accessories and monstrous absurdities -which com­

posed the framework of all other contemporary beliefs and 

in providing a dynamic force for righteousness that securei 

for the Hebrew germ conception, of the future conditions fo: 

its: development to a fruition impossible to any other in

-

•

(

* Salmonds, Chri’stian Doctrine of Immortality, ^.66.
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the world's history?.

That the above conception of life after death, should 

develop was'inevitable. It did not. measure up to the best 

the Hebrew people, felt; it did not harmonize -w.ith their 

thought of God; it left unsolved too many problems, and..in 

other ways was too unsatisfactory for Jewish.thought to res 

inj.^ If, as Salmonds says, I'sraslitic hopes for the. future 

became more vivid as. the circumstances of the time appeared 

more hopeless, we would expect them to be more luminous ths 

ever at what must have seemea to many the great denouement, 

•the fall of Jerusalem and the carrying away of the flower 

of Israel's life into exile.

Accordingly ampng the forces that helped ’to brighten 

and also to change old hopes exilic influences will be firs 

considered. The extent of the. objective element, the in­

fluence of external peoples is a matter of speculation,some 

‘what unprofitable bpcause unnecessary to account for Jewist 

■thought. -A comparative study of the Iferaelitic and Babylo­

nian views of the future life presents striking similari- 

•ties, but'the former is "for once and for all" freed from 

the latter's material notion of the spirit existence, hitl 

others its influence, if anything.at all, was only negative 

■for surrounding polytheism by its contrast^seemed only to

b

1

J
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giue’to the Israelites a clearer vidion of the monotheisni 

to which they so persistently^ clung. Because, of her early 

advanced thought of life.after death some would .credit 6- 

gypt with molding many of the Jewish ideas on that ’subject, 

Benouf, however, states'that the Israelites left Elgypt wit] 

out even the Egyptian measurement of 'time. Since a disem­

bodied existence after death never occurred to the Egypfci- 

and.Kand the theory of jannihilation ^after death,-so promi- 

nent -with them, Salmonds thinks to be foreign to the Old 

Testament, though it seems to be found’in Ps. -58:13 and Joi 

7:8,it seems they little affected the Jewish people. 

Immortality in the minds of the Jews must, have received a 

great impetus from Persian influence which according to on 

writer "opened the.religious consciousness, of the Jewish 

race to this great truth". As to any borrowed'elements 

there can be no certainty. could not. the thought of

Satan as a personal being be as much the logical outcome 

of Jewish thought of a personal God as of the Persian 'spir 

lit or apparition of evil? Angels are as intelligible, to u 

■as a part of the."hosts" of Jehovah, as when’-said to be sug 

gested by the Persian, spi^^i^s of good. The Jewish concep­

tion of immortality can. be -explained as. the logical outcom 

Qf its entecedents.'and-While it is unlikely that‘it absorb

>

i

»

id (



10

reiewents from the outside ssvs'as it traDsformed thesjinto

its own life, just -as likely is it.to have had its growth 

thus‘Stimulated. It can not be known that anything .was out 

rightly borrowed,-but^these external forces-undoubtedly 

hastened the speed of development.

Then the exile wrought'a subjective .change.In the Is­

raelites that was not inconsiderable lin its effect upon 

their future hopes. Just as‘lohg life,..honor, wealth, and 

children were evidences of 'the righteous life in the ^indi­

vidual, so prestige, prosperity, and continued victory ovei 

enemies were tokens of a nation's acceptance with God. This 

belief must have been violently disturbed by the fall of

y

Jerusalem and 'the consequent fate of the Jewish people. The 

Jews had regarded themselves as the chosen, people, and how 

could 'they harmonize their captivity with their theory 

which would make their enemies, who were, God’’S foes, as tht 

thought, suffer the penalty .which now was theirs. They came 

to'think of "secret” or unknown sins (Ps 19:12; 90:'8) as 

responsible for their ill-fortune, but near by were-wicked 

and perverse nations going "scot free", seemingly,-from-all

punishment for-their ways. The picture of the earth as tbd 

court with Jehovah as the Judge condemning His enemies did 

^tuaii-ze. The nation so-long foretold-as ultimate victor
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was .conquered. The'temple so dong regarded as ‘inviolate was 

'in ruins. There they had .ever found Jehovah;-now He'‘seemec 

‘far iaway. Jn.it they had .worshipped-as'a nation; now .with 

neither temple or nation and on a ’soil unhallowed by meinor- 

:ies of God^s presence, changes.became necessary,-and, -as 
i

Kent states* this was doubtless, a period.of rapid progress. 

The sacrifices with their local ’associations of the temple 

-gave way'to’fasting which :could be observed anywhere. The 

observation that rewardsjand penalties were not always < 

equitable here must have struggled for an explanation fur­

ther on and beliefs at this point edv^anced. The quiet and 

depression of the, exile led the captives to think either of 

the glory of the past or to Invest the future with the 

brightest hopes their old .idealism equid.give them. They 

could see how blind their rulers had been to religious 

truth, and how as. a people they had “missed the mark"-. -Hitt 

sufficient time for meditation that they should evolve a 

conception of the future with a more equitable solution of 

earth'f^. problems seems..inevitable. With.some the future 

.was yet that of the nation, fizekiel’s resurrection in cha{ 

ter '37 is that of a people. Before the.final fall of Jeru­

salem -and again, when the sacred city .was in ruins he an-

nounced that Jehovah would gather his scattered people to-
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.gether though ‘it would be not labout the palace, but the 

■temple. As a people they came-to‘see that political bonds 

.were not necessary for their lintegrity ‘as -a race. Their 

coniEoon faith was a stronger tie and with the nation gone,- 

the national hope, shattered, the individual torn from the 

old .customs’and.‘Surroundings he had r'cmoan Zion, 'and so 

becoming, more and more his own priest, the old beliefs and 

hopes that had .clustered about the future of the community 

.or 'State began to slowly disintegrate and gradually to re­

late themselves to a belief in the immortality of the indi­

vidual life.

Then, in the. second place, the unsolved problems of 

•life forbade the thought of the future stopping with the 

negative Sheolic. existence. These enigmas have been ever 

present in greater or‘less degree. They belong’to no one 

period and cannot be entirely unravelled. During Israel's 

pre-^exilic days riches must have come to the wicked. Sore 

troubles and unusual sorrows overtook the upright. Man was 

meant to‘live'according to the Old Testament, and could cor 

tinue to live in his children, but childlessness must have 

come without, regard to moral life, and the unreceived re- 

.wards of the righteous could in such.cases not be meted oul 

to posterity.' -ftith no moral or religious element entering fI

■* jpeni, Bi-story of'the Je-avsk
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.into the future,-'and no readjustment of renards’and penal­

ties there/ hoff could the enigmas, of -life, then .existent, 

receive an^? solution?’ Job observed that the wicked do not 

[always suffer and he saw the wrong of dmputing to all who 

suffer a sinful *life,- for the innocent have their burdens 

.and troubles. This problem has no.solution apart from ■im­

mortality and in 14:14 and 19:'25r27 he catches ;what'seems 

a glimpse, of this doctnine, 'at least he surmises that there 

may be something beyond Sheol. With other men :almost.uni­

versally his heart revolted at the thought that death'is 

the-.end of all and that righteousness has no rewards -save 

those of earth. Job 16:18ff reveals his belief that his ic 

.nocence may be. vindicated hereafter, hhat he fails to fine 

in hrs friends land in this-life he fiinejs in God. and his 

hope .in the future? OJwald believed that Job taught the doc 

trine of' immortality, for it alone could explain human 'suf­

fering and the justice of God? It is his desire,- his momei 

■tary faith,.but.does it not seem like the air into which 

the fish leaps from the water - not quite,his. home? Sere 

'it otherwise, it. would, be natural for hlm/to place more 

stress.upon.it. Man must then have been Impressed, by’a 

sense of the incompleteness, of'this-life ,and nothing.-less 

than the doctrine of 'immortality could give him the 'satis-

■■

-

f

Salmonds, 'Doctnine of Christian OmmoriaTiity^ 
® History of liSVffel,lV,i^‘Qt3.

«

stress.upon.it
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■fiaction he demands.

.‘Mihere 'there, is no belief in. a Gqd, disbelief in life 

beyond’the gravels natural"-, so,thirdly^ ire will notice 

.ho?i 'the Jewish conception, of’creaturejand'Creator colored 

their speculations, meditations and beliefs ;about man*-s fu­

ture.'The animal eWorld had sprung dnto being by .command^" 

Let us ma^e"’ was said' of man 'alone land he alone was made 

’’in theiimage of God". Man is a .work nOt of nature, but of 

,God. In a few places In the Old Testament he.'is treated 

like a brute; in many others he is likened to God. Man was 

made for communion with God, and a different origin 'implieE 

a different -end from that which would come to birds and 

beasts, tsrael doubtless believed ait, despite the question- 

’ing. by the writer of Ecclesiastes, for the quite definite 

Jewish thought of God necessitated it. He was the Creator' 

of' everything, limroanent but transcendent, a righteous bein^ 

personal and holy in all his ways. Before, there is any cei 

tainty-as to'any life beyond the unmoral and negative'ex­

istence in Sheol, they came to. feel, that their highest gooc 

rested sin intimate fellowship 'with God. In Psalm 16 some 

find a.reference to life after death, that’the. Psalmist be- 

'iieves God '-wili be with him even in 'Sheol. Some think he 

had fin mind a-long life and so naturally thought of' safety

, 1
’* ^Salmonds, Doctr.ine of ChKvstian ImmoKtality, ^.250.
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for !8 long tine to cone. Others see. here only a promise of 

the perpetuity of 'the -life of the natidh*  Kirkpatrick in­

terprets ;it as declaring, that God's joys alone.;are'eternal 

jDhile earth^s fade-and that the jantithesis. here.iis not be-

tneen 'life here and hereafter,-but that betvieen the life 

;?iitb or without God in .association with whom is man’s'high­

est good?' Salmonds holds that in this Psalm there is no; 

distinct belief in a blessed immortality, far less, in a 

resurrection, but., that there ds present-a strong hope and 

a sebse of security that dispels all fear in the fellowshii 

with God? fthat form it would take was unknown to the Jew, 

but 'in his relation to Jehovah is the pledge of his deliv­

erance. In Psalm' 77 that God .will reward'and-punish ds ne^- 

er questioned, so he believes there must be'a way out of 

•the seeming unjust rewards..’and penalties, the unravelled 

enigmas of this life, for his ds a .just God,- Accordingly' 

Jehovah becomes a "God of Deliverance" (Ps 68:.'20}. Hosea 

('2:6.and 14) bases his hope for'the restoration of Israel 

on the love of God for his chosen people. In Psalms 73 ant 

92 only the dull :and foolish fail to see that lif the wick­

ed prpsper they ‘are later to be.overwhelmingly and eternal­

ly punished, but-the only reward specifiied.-for the upright 

(73:'23^26) is the presence-and-favor of God,-4and the'frient

*Knudson^ ® The &salms. * Bvstory of ^/re Jevifsh ^eopie^
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of' God could not end his 'life >in the ghost-^like existence 

of Sheol. If God >is his portion.,he ffiust.;h8ve HiE -foreverT 

His thought of God'led hiw straight into jinHsortaiity,-. for 

he felt that ."wen viho have, lived in covenant and fellowshif 

.with God cannot dissolve.into a handful of dust:and .cease 

■to ba."/ He would see God^s face-and be satisfied (Ps 17: K 

land Job 19/26). His fellowship with jQhovah could hardly 

be limited to this life, but .would go on forever (Ps 73:’'23- 

(26),. The doctrine of 'immortality mSy not have been consci­

ously or prevailingly neld, for if it had been, the tenor 

of much of the Old Testament would have .been changed. ’At ' 

■least implied tin the ^Jewish thought of God ds'sll that leac s 

to .a thorough-going belief lin immortality. The worst thim 

.;about'Sheol-^was the-loss of God (Ps 88:10-12). Jeremiah, 

'abandoned-by’the world, found his'highest satisfaction in 

God.' When He-seemed to have fallen the prophets preached 

Him as the supreme ruler of the universe. Theirs was a 

rare quality of trust and belief in Jehovah, and His justicf 

,which not only daid the foundation, but built the frameworl/ 

land those.-who had :eyes to see could'Soon begin to'seeiand 

understand. Truly ia faith that had triumphed over the 

iworld of jsense.sand‘appearance, -and had ,workednts way 

through to the absolute conviction that in friendship and /

*2?dwidson,Bastings’ Bible Dictionary, 
^'Strachan^s Sebrew Ideals,p, igg,.
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harmony-viitfa God Is man’s, highest good.iand truest happiness, 

'.is .not only :a harbinger of dmmortaiity,- but, -..'as. Kirkpatrick 

-■ncitesj ii's ;a knowledge that .is.dtrself eternal?life.'

Finally -in the fourth place 'the religion of the Old 

Testament is not primarily la book^religion, but.-a religion 

of life,and the fact that the thought, of lifesafter death 

is the result of neither -logic nor -literature, but of ‘the 

experience of life is one fraught-.with great ^importance for 

:its later development. Mere logic could be overcome,- but 

heart experiences'can never be refuted, especially so far 

■as the possessor is concerned. Literature lends to codify 

:and circumscribe truth, but -the ■truth of life breaks over 

-such limits -and because of the -life -within it yields ever 

richer interpretations than those originally in the mind of 

the writer. Prom the fact that Jehovah‘was. to be his.por­

tion in,"the land of the. living" (Ps 142:5) and that he was lb

not always sure of that-after death, the psalmist, believed
o

that ."God-was not the God of the dead, but of the living"?

-And as no .conception of Him, -so no putting of the ‘thought 

of life after death could ever be final, ;aslt lived,-It be-

.came Increasingly more .clear -and certain."not by reasoning, 

but by experience; not by the supplication of logic to the 

problems of'existence,:, but by ^reflection on what the-heart

..»♦ The Pisalms^ ® Matthew,

0
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Celt land possessed; .not by the .chill-tand. doubtful cway of 

'speculation, but by the impassioned and assured ;7iay of per- 

sonal .acquaintance ;with God". Life .'alone gross and gras,il 

must, ’SO that 'even if 'exilic .influences, ;external or objeCir 

tivejand -internal or subjective, the unsolved problems'and 

'enigmas of >life, and the Jewish thoughts of man -and God hat 

not .carried the'thought of'the future 'life far ..beyond the 

negative shadovi-iand existence of ^Sheol as a place for all, 

good’and .evil alike, .it -would have been.advanced perhaps 

more ’Slowly, - but none the less surely by the fact that it 

.was a living-life-product.

Just :Hhat’happened-after death is little discussed :ri 

the Old Testament. Both the psalmist and Koheleth Taise 

’the question as to'the'how of dt, but'the-former does not 

attempt .an explanation jand the. latter only discounts -it. .Ii 

that day the supreme question was'the fact rand not.d'ts ex­

planation,--so the Biblical data here is 'scant. Salmonds 

believes’the theory of extinction or {annihilation-to be foi 

,.eign-to the Old Testament though,-it .is suggested lin Ps 59: 

13, Job 7:'21, 'and isccles -3:19-^20. These, passages-are'said 

to."reflect moods of feeling, ’sinkings and, fluctuations of 

’hope rwhich may come at 'times on .any mind in the -dark and 

painful 'things of .life"/ Had 'this 'spinit prevailed jail pr(

•

•*5oiaon<is, 'Chr.vstvan Doctnine of lviviOKta.lity,f^i54* 
+rbid^ i35^ •
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pftetic references ’■to ;a.Tesurrection.-would ’liaue .been JstiflecL* 

'Sosie have -thought that the souls of 'the .wicked .were destroj - 

ea/. but'that those of -the'Cighteous-could return to ;earth. 
•

^Such ;a belief in the'transmigration, of'souls'seems to have 

been .current jin‘the time of Herod .who'thought Jesus :was the 

Baptist .again .come'to dife and both ;were thought to be ris- 

;en prophets. jUbatever of the .conception .existed .was doubt­

less due to Greek or .ligyptian influence, for'little or no 

■support..can be found for .it lin the Old Testament, .Ecclesi­

astes 12:7 'seems to say that the body-will be dissolved anc 

the soul .absorbed ,by God, but the theme of the passage .is 

rather'the transiency of life. ."Absorpti'on is the .end twher€ 

■emanationtis the beginning”* but that obliterates personal- 

d'ty lefter death and to that the Old Testament nowhere a- 

grees.

However .'With one phase of the?'how’’ of life lafter 

-death posUexiiic thought .concerned .itself and there gradu- 

lally emerged -a belief in ’some ’sort of a resurrection of 'the 

dead, 'though very vague sand dndefiinite it .was. -'Along .with 

the hope, of .immortality the origin of the^thought of-resur­

rection is 'thought by some to be Persian, and by others to' 

be Egyptian or Hellenic, but, ,as 'SalsioDds Jsays, 'the Jewish 

■religion jis‘not.'SO-indebted to ethnic, faiths and all .agree- (

'Qhnvstian 'Dt^ctr-ine oj laiBortoiity,/>.



ment's or similarities betiieen them are matters not of de­

pendence of one upon the other, but of coincidence. The 

Old Testament conception of God' as a living and eternal 

personality has wrapped within it, at least in germinal ' 

form, all that we find there with regard 'to the everlasting 

life. The thought of resurrection began -with the revival 

of the state. Hosea preached it (6; 1-^2) .and it was woven 

into Ezekiel's allegory of the,dry bones «;hap '36) as the 

reawakening of a people. Ezekiel -37 describes a dead na­

tional life made to live, and portrays a resurrection of 

the people. In Isa-'26 the prophecy of the resurrected lift 

is not only more certain, but it has progressed -end not on­

ly the community -as such, but the persons composing it were 

to be resurrected. Non-lsraelites shall die, but Israelis 

dead shall live (v.l9}. which -Wade thinks probably meant on- 

ly the righteous dead. The dead as lifeless ghosts living 

on the dust of Sheol seem to present the. impossible so far 

as resurrection is concerned, but God will do it, he feels, 

.Daniel depicts the resurrection as including both the wick* 

ed and the righteous, but of 'the Israelites only. Some sha; 

awake to "everlasting life" and some to "everlasting con­

tempt" (12:l-'2).

Salmonds declares that this passage goes beyond any
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other 'in the canon of the Old Testanrent - the most definite 

■and literal and the largest in its vision and expression of 

the hope of’a resurrection-nith distinct’amoral tissues. It 

presupposes- a judgment 'and -reaches out to the Messianic 

hope. -The author of the book of Ecclesiastes did not be­

lieve in the doctrine of the resurrection, l^ho knows what 

becomes of the’spirit of man,'he, asks ('3:19-'2'\). he believe 

that the same event and goal is the end of all (2:15-16 anc 

6:3-6). Kirkpatrick asserts that nowhere in the Psalter is 

there, the hope of a resnrrecnion. In Psalm 88 it is thougt 

to be inconceivable. However in the Psalms the hope of th( 

fJew Testament ds found in germ. The picture here presentee 

of God’-'S love and ^wrath marks out the path'to be taken by 

all the speculations and hopes of the future. Through the 

Ti’fts in the clouda there occasionally stole upon that darl 

day a ray from the coming sunrise of eternal Christian be­

liefs.

There'is no more marked example of progress in Jewisl 

thought, it would seem, than in their conception of a fu­

ture as-it grew to be retributive. This idea emerged some­

what in advance of that of the resurrection. The Sociniani 

thought the Old Testament ignorant of any system of awards 

and as well of eternal life. Even De Wette thought the

s

t

( «
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JeiJs suffered vjhen'their idea of retribution ^nas contrastec 

with that of the Greeks^ The very core of Mosaic legisla- 

■tion was the'Spirit of retribution, 'in Jewish'thought, how- 

;ever,*- to be meted out on earth, fie have'seen the dissatis­

faction that arose-from'the discord between their thoughts 

of Jehavah 'as a just God-and the-evident'injustice of-re- 

..wards and penalties of the present life and observed that 

that compelled a changing view of the future. Then "we’ 

should -also naturally anticipate that as moral life -rises, 

and a people's ideas of virtue and goodness become more anc 

more distinctly ethical, the conception of the future life 

will become.in like manner ethical, and the idea of a re­

tributive future assert itself"^

One of the earliest stated beliefs in a Divine judg­

ment, 'is given by Isaiah '2-4 -and is doubtless pre-rexilic. 

McFadyen thinks it-about 73&. B.G^ How it will come he does 

not -say. Deutero-isaian writes in exilic times, probably,of 
•

■the restoration of the community that is to be by means of 

an inner religious change. In Isaiah 9:‘2-7 and 32:1-8 of 

rather doubtful date we find the hope of a glorious Messi- 

•anic age expressed. Again and again the thought appears, ir 

Jeremiah and fczekiel, Joel 1:15, Zephaniah 1:15j and * Amos 
*

5:18. Malachi, written Driver'thinks'sometime shortly af-
(

Christian Doctrine of ljRiRoriality» 
'+ Introduction to the Old lestament^
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ter-the return from the captivity is sure of 'a last judg­

ment (4:5)'* Here, iSwald says, -the bnigbt'hope of iisinortal- 

■ity :is developed as never before and -further - what almost 

•seems 'an overstatement - “that It had long been -establishec 

in Israel, but never until now‘so firmly that it could nev­

er disappear. This, hope enabled ’them to endure victoriously 

all earthly sufferings and to reach the blessings beyond, 

."the only sword of salvation on whose edge the most fatal 

terrors 'would -strike in vain"!

The 'theory of proportionate rewards either 'here on 

earth or after death the .writer of k-cciesiastes would not 
»

-accept. He saw the good man ana the evil man living, and 

while he possessed a sense of the worth of the present he 

became cynical as to any future. He urged the'fearing of 

God and'the living of a temperate life, but because we are 

'sure, of'the present alone, we should enjoy its pleasures tc 

'the full, 'i'ge perplexity into which he fell is good evi- 

dence that man was not made *to fit into such an animal ex- 

’istence and end.. Job felt the same injustice in the dis­

tribution of rewards-and penalties, but-he came'to. a dif­

ferent conclusion. Though surrounded by .what seemed evi­

dences of God's wrath he holds to God'^s love and justice i 

and feels he will not permit the same fate to the^upright
(

'* Introduction to the Literature of the Old fgstament^ 
history of 1‘srael^ 305-6^,-
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life'that befalls the wicked, flis'wreh in 19:23-27 that 

there might be another life reaches practical certainty ant 

thii passage Salmonds “terms the loftiest dn the.book. He 

knows there lis a Redeemer. He may die, but in Him 'he will 

be safe. He may,never see dt’and he does not ask-how it 

;b±11 be, but'he believes'that justice is sure to come isome 

■time. Here’then stands ;an undeveloped-thought of the fu­

ture "without the distinctness, precision, and permanence 

of later faith"T

The book of Daniel with its Persian words, three of 

Greek origin, and. a section written dn Palestinian 'Aramaic, 

ds undoubtedly very late, :and the message conveyed is’that 

every experience, good or .ill, of man ds not'an accident, 

but-a part of God's plan for-the world-and dts people, that 

right will ultimately triumph 'and good faithful 'service be 

■rewarded.” 
«

Of the four-so-called ."Psalms of Immortality'!-, 16, 1' 

49, ;and 73, 16 may refer only to God's presence dn'Sheoi,'tc 

the value of communion with Him, or dt may be'a community

■ psalm'With-no reference-do dndividual'immortality. As a 

whole the Psalms -are quite uncertain, -at-least-dndefinite 

as to whether-'judgment-ds to be meted out in the present oi 

-future -and df in the latter whether'.all men are:judged.

>

(

Salvionds, 'QhKvstictn Doctrine' of- Immortality^ 
•° Kent, Svstory of the fenvsh Beople,,
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Psalm 1?, -if regarded'as cominuQity, may contain-a. prophecy 

of'the Messianic lage,-and'if individual-it presents even dr 

verse 15 -a hope of dinmortality rather .clouded jand-Pardly 

more'than Implicit. Psalm 49 inhich-seems 'to be'strictly tii- 

dividual .copes, nith-the-problem of -the-prosperity-of-the 

flicked. >nhat’avails their'Ciehes?- Verses 6^12-reveal-the 

'futility of .either-the wealth-of-‘the rich or the thoughts 

of -the-iflise to redeem- them from- Sheol. tAfter-’they-'are- gone 

their labundance d'S. quickly-scattered and they-themselves ■ 

iflill be driven to-Sheol-like'animals'to be-shepherded-by 

death :and-ruled- over by-'the- righteous-'flho- the Psalmist- feels 

.were-not- ffieant for-8heol. Verse 14b'and .c-dmpiies flhat 

.could be considered-’the germ-principle of-'the'resurrection, 

'fhe--nighteous, -assured of the- protection.land the fellowshii 

of God - of-fiar -greater value than-earthly .-wrath-— is to be 

ransomed-'(v.l5}- from- the ghostr-like existence, of- the- nethei 

;florld,‘ but-'»hile the psalmist here, suggests, the..immortality 

of- the- righteous.'he- makes, no-'attempt-’to. defiine-’it. ftade-tii - 

terprets *this verse-ias- aeseribing ’a deliverance, not. from 

the. grave, or.-Sheol. either,, but 'from, a premature, destructioi. 

He.iadds, however, that: in the belief that God will not fail 

man.^flhose.-’snoiH/Ti. bonum is.-felloflship.-flith the-Divine'ther( 
/ 

exists at least ’a "potential .immortality''^ ’As in the book 

'* JCirkpaiKick, Ths 
° ITade, Old Tejstansnt hi'stary, /».'5X2<



^26

of Job jand Psalm ^37, /so in Psalm 73 'the -same question irs k
dwelt upon as ^in Psalm 49 ^save 'that the 'former 'represents >« 

later -stage of thought. It -wa_s -a 'serious problem to /anci­

ent Israel 'and especially to those -who 'thought only of this 

iworld‘as-the scene of God’’s-dealing with men. The Psalmist 

sees the iinstability of this world *ts rewards as contrasted 

;with 'that resulting 'from fellowship ;with God tand ^reaches 

theiCODolusioD that-if the wicked‘seem to’triumph jit is for 

'3 short time'only. Neither death nor :an existence in Sheol 

can'end all. Here is a gleam of things eternal sin the 

thought, -as Kirkpatrick expresses'it, that'this'-life .is but 

one’Stage, one’act .-in the drama of a life that may be eter- 

.nal, at'least-everlasting? The misguided multitude feeling 

that it is ever the worse for 'its devotion to its religion•

can not‘see that God ds really controlling things,and’.won­

ders what the real use of obedience'to Him may be.-Delitzsct 

■thinks the-retribution nere-referred tods of this life, 

but'When we read (verse'27) that the wicked ."shall perish”- 

and that the righteous (verses ^24-'26) -with God as their 

."portion forever" are "afterward" to be received into glor^, 

what other conclusion can we reach ’than ‘that there lis to be 

an ultimate judgment with destruction for the evil and.evei- 

tlasting life for the upright? Though the Septuagint.with 
--- --------- --— —---------------—- ------------- - ■ ----- f 
'* Kirkpait-ick^ The Psalms^. ® Ihid.



its reading,/with glory didst thou receive ue’U'seeB here nd 

reference to the future, as ne have the’text, it must refei 

to life after death. If this hope '.were clear and definite^ 

Kirkpatrick's question as to':why more-stress was not put 

upon it as the -solution of the troubles of 'the Jewish peo- 

ple° is pertinent. Might it not-have been ope. of those 

flashes of'revealed truth from the Infinite which this lof­

ty spirit with a marvelous spiritual reach was able to 

catch and hold but for a ffloment and which like an unreachei 

. and somewhat elusive ideal -was to serve as a beacon light, 

"marshalling" them the way they should go!

Beliefs, especially the religious, change slowly.The; 

so closely intertwine Pbout and interweave their tendrils 

with the human heart that they are uprooted, if at all, by 

•a surgery both slow and severe. The old conception of a 

nether Sheol peopled by bloodless, ghost-like denizens -who 

entered there at death regardless of moral conduct during 

their earthly life, and justice with its rewards for the 

righteous and penalties for-the wicked^administered by the 

Celestial Being, Jehovah, but with the awards-and sentence: 

always pronounced -in the terrestrial court of earthly life 

were probably cherished somewhat-tenaciously by the Jewish 

people -and made way but slowly for the progressive revela-

* Kirkpatrick, The P-salv!S» °Tbid^
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tions made to spiritual leaders. In the Old Testament are 

declarations of individual immortality, suggestions of a 

resurrection for both the evil and the upright, and a half­

belief that -the future will be retributive. Though these 

concepts lacked real -assurance, they held, as the acorn th( 

oak -tree, in embryo the fulness of present. Christian hopes. 

Because it was devoid of this assurance, vse must not think, 

says Davidson, that the Jewish religion was a low or feebls 

type. The wonder is that without such assurance of the fu­

ture there could exist such a vigorous and tenacious faith 

as theirs. The wonder is that when they knew’so little 

they believed so much. Delitzsch remarks that such unre­

served trust in God in the midst of 'the unsolved enigmas of 

life and of the gloom that enveloped the future, bears wit­

ness to the heroic character of the Old Testament faith.

The lack of clearness and certainty -about the future -result 

ed, and happily so, in less -emphasis on heavenly hopes and 

more on earthly conduct, in less interest 'in the otherworlc 

ly and more.in the present ‘life. Herein -after 'all lies the 

'secret of everlasting life,.and the Hebrew with his hope-a- 

lone in Jehovah, trusting to Him all his future, earthly 

days-was quite content to commit to Him his fate beyond the 

Styx?

»

z

> •* 'Davidson, Tke Dsaltns, Hastings-Bible .'Dictionary, 
® Harti, The Religion of the Old T&stjavitni,
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