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INTRC ')UGTIO?T.

Five books comprise the Jewish wisdom liter-

The sages who wrote them, although anonymousature.

mark as

did the

inspiration and all authority save that of con•claimed

science

abroad.

ity so to order life as to get out of it tho greatest h

will appear that the siges

ere not as much interested in theory as in practice.

application of the religiojh

life.

would be intent upon the problems

distinct a tendency in religious thought as

The^ were Interested in the 

of their ancestors to daily 

Ecclus. 39:1-11, that it was customary for them, like

the scholars of the middle ages, to travel and study

preceding pronhets and law givers. They dis-

^bviously, then, 
of regard and retri-l

possible good". At once it 

Hebrew wisdom has been defined as "the capac

Wy

and reason. They were lay students and critics

of life, gleaning, as one of them said, "after the gra>e

gatherers". In. the second century they instituted schjpols, 
ti 

where instruction in law and the general conduct of li|^e 
was given. The social unification produced by the co^i- 

quests of Alexander brought some of then into intiraatej 

relations with Gre'ek thought; and it is probable, fromjj
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makes righteousness ivorth while? is the 

question they

it that the pursuit ofto pursue, vzhy isis tho course

disaster, whereas theen ends in poverty, sickness or

all the desirable good;crowned withopposite course is

of this lifie?

discussion (or rather search) theyIn their

existence of a great creating andall presuppose the

one presupposition, unthinkable of omission from the

Hebrew mind, they seek to reason from the observed facffcs

attitude crude

though it maj’’ seem, immediately links them with the

mind and heart of our ov/n age.

Their respective findings may none of them b!

complete of adequate; but they are honest and therefor

1

'■are not marked by their influence as one might expect;

but we may be very sure the material they left was tak

en up and utilized by later systems.

bution. rhat

their times, whic

for their existence. But with the exception of this

of human existence. Their scientific

convincing. They were in advance of

are trying to solve. If righteousness

overuling God, upon vzhom men are immediately dependent



One or two misconceptions that have ^rown up

in the religious consciousness about the book of Proveibs 

be attributed to the pen of the great Hebrew rulor- am.

would have a philosopher king to rthe faith of Israel V-

al the Stoic r.arcus

very clear evidence

"PROVERBS”

ought to be set aside, before the book can delight the 

nodern reader as its compiler intended it should. One||- 

is the popular feeling that Solomon wrote it. This antj, 

Aurelius. But Biblical students h^ve
11

that neither of these three books ” 

"Ecclesiastes” and the Apocryphal bo^k termed "the TIis- 

dom of Solomon" might, from their super-scriptures, alh

was written by the king and, the minute we are willingn 
11 

to relinquish his authorship, the books themselves tak^ 

on a nev/ self-consistency and meaning.

In the case' of "Proverbs” the three main rea 

sons for an authorship other than Solomon’s are, first 

the background of national and individual hardship and 

suffering vzhich marks the book. Solomon’s era was the 

heyday of Israelitish glory. Second, monogamy is pre­

supposed (14:1; 18:22) a standard ill in accord with the

facts of Solomon’s life (I Rings). Third, certain pas

isages (Like 11:28; 15:16; 25:16), in vzhich riches and
= = === = - ------ = Ut
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power are belittled, are equally out of keeping as cornjl- 

ing fron that classic example of splendour loving roy-jj 

alty.

Instead of substituting another author for 

Solomon, the student can offer only a final compiler 

of the book, who lived, mos probably, two centuries be 

fore Christ, i,e., between the years 300 and 250 B.C.

The implications 

represent a’ long 

haps as early as

of this statement are that the Prover 3s 

process of formulation beginning per­

Solomon’s day, perhaps later. Fron 

time to time these short, easily remembered saying wer

gathered from the homes 

writer. Chapters 10 to 

from an earlier period,

and hearts of the people by sone 

22:16, and 25 to 29 seem to coae 

for instance, than chs. 1 to 9.

The growth of those compilations is comparable to that 

of a modern anthology of verse.

?liy such a book, made up, as 1:6 says, of 

"the words of the wise", should be attributed to Sol­

omon was not strange. As Apollo was the patron of the 

Greek song; Sappho, of the Lyric; as choruses still 

form Apollo clubs; and poets write Sapphics; as David 

was the patron saint of the Hebrew lyric; so Solomon II 

whose prayer for wisdom and an understanding heart is 

still repeated verbatim by Christians, was the patron



of didactic literature, particularly that of the nisdoa 

uritors. In a certain section of 7cclosiastos the au­

thor speaks in the character of the great king, just 

as Plato speaks in the character of his great teacher, 

Socrates. In other cases the words "proverbs of Solo­

mon" represent a definite kind of unit proverb, a met­

rical form as distinct as that which modem writers us 3 

under the term, Shakespearian sonnet. But in general 

the books which the early church called "libri Solomont 

are his by right of dedication only.

In comparing the compilation of Proverbs to 

a modern anthology of verse the second current miscon­

ception about the book has been suggested, namely the 

attempt to read three hundred and seventy five brief 

literary compositions, wholly unconnected, as if they 

formed a single essay. One could not and would not 

read through a disconnected series of lyric poems at 

a sitting, but here a poem and there a peen as mood 

and subject dictate.

The book of Proberbs is Hebrew poetry, for, 

as has been suggested, the wise men were both philos­

ophers and poets. It is not rhymed poetry; but is dis­

tinguished by what we call parallelism in the thought 

of the two line units. This parallelism may be of var-
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ions kinds. The second line nay repeat, the thought of 

the first so that the two are really synonynous.

"Tlie words of a man’s mouth are as deep iTaters;
The wellspring of v/isdom is as a flowing brook. " 

Or the second line may he in contrast to the thought 

of the first.

"A merry heart is a good medicine;
But a broken spirit drieth up the hones."

Again the second line may complete the thought of the 

first.

"Ho that giveth ansvzer before ho heareth, 
It is a folly and a shame unto him."

Sometimes the poems are set in longer molds, as in the 

section ch. 1 to 9 on V'isdom, a kind of Hebrew sonnet 

form; but always parallelism is the basic structure.

As the thought of the book is in isolated observations 

the attempt to read it on bloc, or with reference to 

its arbitray divisions into chapters must always be un 

satisfactory.

Although the book is made up of at least eig 

separate compilations , differing in many details of 

* Analysis of Proverbs (II.B.B.)
1. Chs. 1-9, Introduction (one author).
2. " 10:1-22:16, Proverbs of Solomon (kernel of book
3. " 22:17-24, Words of the Wise.
4. " 24:22-34 Appendix to 3.
5. ’’ 25-29, Hezekiah collection (not unlike 2) (pith

rich in imagery)
6. ’’ 30, ""^ords of Agur (enigmatical numerical prove

■

>

it

f «

r ' 5

?bs) .
T,f>, \---------------

8. ” 31:10-31, Alphabetical poem (panegyric of the
virtuous housewife).

"iVl'Ci'C/'KJ Uk i .
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style and nanner, when vre approach the main relicious 

problen of tho work, we find hut one point of view re­

flected.

The solution offered asrees with the solutic 

of the prophets. '"ith their enthusiasm for auplied re 

ligion, tho sages asked whether the righteousness in 

tho fear of G-od which the law and the prophets enforce 

was also a workable principle for tho guidance of life 

Could the ’’truth of the work a-day and the truth of tl 

Sabbath sanctuary” be identified? Tho answer of Probe 

is an emphatic "yes".

In the discouragement of the exile tho Jews 

had propounded the question to Ezekiel, saying "The 

way of the Lord is not ecual”; and ho had answered the 

in that inimitable eighteenth chapter, and in the name 

of the Lord, "Hear, now, 0 house of Israel, is not my 

?/ay equal? Are not your ways unequal? I will judge 

you, 0 house of Israel, cverj’ one according to his vzaj 

saith the Lof God. Tho soul that sinneth, it shall da 

but as the wickedness of tho wicked shall be upon him, 

even so tho righteousness of the righteous shall be uj 

him". The compilers of the proverbs reaffirmed the 

moral justice of God’s attitude toward the righteous £ 

the wicked. In other words the man who can combine ti

d

rbs

m

s,

e:"

on

nd

e
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fear of God rrith prudr-'ce (13:16: 24:27), dlscr’ution y 

(11:'^2: 15:23), deliberation (15:22; 19:2), caution 

(14:6' 28:14), efficiency (14:1' 31:10ff\ diligence 

C6:6‘-ll- 12:24), contentment (14:30; 23:4f), reticence 

(12:23- 17:27f), cbeerf^ilress(15• 13: 17:22), affaT^ilit r 

(15:1- 16:24'5 may be called truly nise: and tbe corol­

lary of this v/isdom is the receipt of the reivards of 

life in ncalth, coinfor+, honors, and length of days. ||

God’s ?^ays are equal because, in his un?versj, 

jpiety is always the advartageouc course (2:7f.,llf.,20 ',), 

"and "the upright shall dwell in the land." God’s vzaysji 

are equal bedaus.e ■’’’irture is nover ■’■'.nrevzarded (3:lff.,|| 
il

8-10,16; 10:27ff.; 16:20). J

"honour the Lord with thy substance,
And with the first fruits of all thy increase: || 
So shall thy barns be filled '”^th plenty II

I And thy vats overflow ••^if' nevz v^lne." jj

God’s ways are eaual because, w>.ereas consuiriing nisforll- 

tune alwa'^’s comes u^on +he wicked, it cones if at all
i
tc the godly oniy as a chastening.

I!
"'iThcom the Lord lovef' he reproveth-
^en as a f''ther the s'^n in he delightoth.’’| 

(3:llf.) 
■^esT^ite this kinship with the ’^rochets, thers 

tl
is one point at vzhich "Proverbs" notably diverges. In 

the ^assp-ge quoted from Lzc’^^iel, he nas a’-plying the 

itdenands of righteousness both to the House of Israel



and to the individual soul that sinneth or repontoth.

But of the earlier prophetic utterances it is true tha 

they dealt largely in terms of the national life. Ther 

possessed a unique consciousness of God’s relation to 

them as a social "roup, and of thoir resultant cocnon 

obligations tn Him. But i the V'isdom literature this 

rote is lost. The sphere to which YZisdom is to be ap­

plied is that of individual and domestic life. The 

trampling hoofs of Oriental despotism have been driven 

so furiously over Jewish soil, that the cry of the nation 

to God is silent before the appeal of the individual.

Pot Israel and the other nations arc here contrasted 

as standing in God's favour and disfavour; but the up­

right and the ungodly, the proud versus the humble, th 3 

understanding versus the foolish. Thus Semitic indivil- 

ualism had its birth in those times of political disin­

tegration: and "Proverbs" and its kindred literature j3in 

forces across the centuries with the expressions of al.

individualistic philosophies from Stoicism to Puritan!3m.

In keeping v/ith this absence of nation-al em­

phasis, is the absence of hope in a messianic delivoraice 

such as the prophets, like Deutero Isaish, were antici­

pating for thoir people, with their roitcrant cries of 

"salvation in Zion for Israel, my glory". Denied this
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expectation of a future Utopia, it is all the qore not 

able that the sa^es who wrote the proverbs could uphol 

uncompromisingly their theory of the temporal and indi 

vidual reward of the righteous (10:3,24,29f; 11:3-8,51 

12:2f. ,3,21; 13:6; 15:29).

Pace to face with this uncompromising state­

ment, the thinking nan cannot fail to raise one of sev 

eral questions. Perhaps the first is as to the possib 

ity of drawing the line of demarcation between sinner 

and saint. Such a rigid classification is little shor 

of blasphemous, in view of the statement that man is 

made in God’s image. But, as one of the critics has 

pointed out, these compilations were intended for ponu 

lar instruction* and their sponsors did not want to 

cloud the issue by introducing exceptions to the rule. 

As every artist knows, who trios to share his V*oughts 

and feelings with others in the guise of some form of 

art, he cannot transfer any but the outstanding colors 

objects, ideas upon his horizon. In fact, his great­

ness may depend upon his ability to eliminate unessen­

tials. There are then some reasons to account for the 

strikingly dogmatic character of these unit poems.

Another question that forces itself upon the 

honest thinker is a question as to the nature of the

I

Ll-

L.

y

J
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re’-vards promised. Are they entirely of the bank-accou 

variety, riches, honor, length of days, and vzays of 

pleasantness? Whittier sang of a different type of ha 

piness, ’’the joy of inward poace". Did these ancient 

thin’<ers attain to any such spiritualization of the do 

trine of reward? Dostoevsky, speaking to a group of 

church dignitaries, says, ’’Fathers and teachers, I pon 

dor what is hell? I maintain that it is the suffering 

of being unable to love”. Did the authors of the pro­

verbs share in any suc?^ spiritualization of the terms 

of retribution? There is a hint of it in chapter thre 

where, as s climax to the promises offered the righteo 

776 read, ’’and all her paths are peace". Again in 15:1 

we find the ’’^ords, "Better is little with fear of the 

Lord, than great treasure and trouble therewith". A 

good name and loving favour are described in 22:1 as 

rather to be chosen than silver and gold. But these 

are only hints of the modern doctrine that holds that 

a spiritual heaven and hell are here and now. The mai 

standpoint of the book is that goodness has its direct 

reward; wickedness, its 'punishment is this world, in 

such material forms as are popularly accounted desir­

able and undesirable. The possibility of another life 

after death is left untouched.

it

■)-

3,

is,

5

I

1



And the teaching of "Proverhs" is v/holesome.

Common sense, guided by a hind heart, tries to instil 

in the youth of each succeeding generation just such 

hopes and aspirations. ' One phase of bringing Christ's 

kingdom on earth is surely making possible such justic ) 

or earth as the sages preached. But in the meantime, 

while man’s immaturity and nilfulness are alike inter­

fering with the immediate reigh of justice on earth, 

the mind drav/s large exceptions to the traditional so­

lution of the problem of suffering as the prophets and 

lav/makers of Israel, accepted it. Nor is the modern 

mind alone in these objections. The next book of the 

V^isdom group had its criticism of this solution to naks.

"JOB”

The book of wisdom most passionately concern )d 

with the problem of suffering is the book of “Job''. Ii 

"Proverbs" we found that various writers contributed s 3- 

lutions whieh were all cast in the traditional or pro­

phetic mold. In the "h'ledom of Jesus, the son of Sirash" 

we shall see that one writer offered a solution in har• 

mony with that of the traditional cages. In "Job" wc 

have not only the wor’’* of more than one hand, but the
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clashing points of view, and philosophies of at least 

five different dranatic characters. This broader con­

tribution to vhat is a universal pro'olcm, together nit i 

the beauty and grandeur of its literary form, are what 

makes this one of the most treasured of the scriptures, 

As to the date of the book, it was probably

written before the compilation of "Proverbs”. But, ho 7- 

ever that may be, it deserves its present order of con­

sideration because it represents a development in thought 

beyond "Proverbs”. Such apparent inconsistencies be 

tween time relations and ideational ones are frequent: 

for the prophetic souls are always enunciating truths 

and orienting problems with which the mediocre but not 

therefore Insignificant minds will not deal for a cen­

tury.

The scene of tho plot as shov.^n in the prose 

narrative in chapters 1 and 42 is laid in pat'iarchial 

tines. "Job is represented as a patriarch, surrounded 

by his dependants, rich in pastures and flocks, offer­

ing sacrifice as the head of his family, and attaining 

patriarchial longevity". But the indications ir tho 

succeeding chapters of an advanced state bf socieyt, 

unlike the nomadic, of the author’s wide range of ob­

servation, and of disorder and distress borri not more-
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ly of personal but of socbl suffering make it unquestio i- 

able that the vzriter 'vas building, not a drana of con­

temporary life, but of previous listory. The very form­

ulation of the problbms, of the book would have been im­

possible in .an earlier era.» For such formulation pre­

supposes an age of reflection, perhaps enforced by mis - 

fortune. About 350 B.C. seems a reasonable date; but 

the authorities disagree as to whether it should be 

exilic or post-exilic./^

One word about the form of the book, it is 

consummate poetry. Parallelism is present as in "Prov­

erbs", but the thought is not limited and circumscribed

* The first instance of a questioning spirit had com 
as late as Jeremiah. Jor. 12:1, "Righteous art thou, 
0 Jehovd-i, when I co?^tend with thee; yet vzould I reason 
the cause with thee: wherefore doth the way of the wlc 
ed prosper? wherefore are all they at ease that deal 
very treacherously""

# In favour of exilic date:-
1. Background of personal and social suffering 

(see above). 2. A fitting occasion for the discussion 
of a great moral problem. Job’s experience typifying 
Israel’s. 3. Parallels of language and thought betwee 
"Job" and "II Isaiah" favor inference that both ^cre 
surrounded by the samo atmosphere of thought. Job 0:8, 
Is. 44:24. Job 26:12f , Is. 51:9. Job 13:28, Is. 50:

In favour of post-exilic date:-
1. If Job typifies Israel, corsciousn'^ss of ratio i- 

al self-righteousness points to time after the reforms 
of__g^re-Pehemiah (458-_^2) 2, Jlention of Satan ch. If.
TeI’se^e’re hamed dniy"in pos’t-exiiic'Time^'. ST'Angel ■ ’ 
ology, which has its closest parallex in ’’Daniel" ION­
ICS B.O. 4. "’O'" ■'iti ons of social and political distur­
bance (7’1‘ 12:17-25* 14:lf.). 5. The concontion of
the inwardness of morality, late. (20:12ff.; 31:lff.).



by the tro-line units, but ^oes steadily or to dinar 

after climax of imagery, emoti^r-. and po^er. C^iaptcrs 

1 2 and 42 are the prose frame-vzork and probably em 

body a simple folk tale, such as had grown up around 

the name of one of the nation's great men, Job. In

"rzckiol" 14:14 Job is referred to as a hero, 

orj’ of whose righteousness, 13zekiel warns his 

vzill not suffice to save them if they persist

the mem­

listener 5 ,

in iniqu.ty.

This folk tale recites t’he riches and good

fortunes of the hero; then, transferring the scene to 

God's heavenly court, introduces Satan, not as God’s 

opnonent in the more '"oderr souse, but as one of the 

members of that court, a bind of prosecuting attorney, 

whose function is the testing o-^ hu^an beings. Ho sug­

gests that Job has served God for '^eward If he be al ■ 

lo’”ed to deprive him of all his nossossions. Job’s roa . 

loyalty or disloyalty will be slown. Job stands tho 

test, and then Satan suggests that he be tried further 

bv disease. So ho is smitten with boils, the severe 

and loathsome form of leprosy kno’vn as "Zlophantiasis. 

But his piety still stands fast, despite his -^ife's 

misanthropic advice to rerounce God and die. Throe 

friends come at last to express their sympathy in his 

suffering.
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U^on this prose irtroCuction as a grour.d’vork 

the author built up the main section of the drana, the 

colloquies in poetry het^’/een Job and his three friend?

phaz ,• Bildad and Zoihar. (Ch. 3 - 31)

Ch. 3- - - - Job’s outburst of grief.
ti 4-14 - - First cyclo of speeches,

It 15-21 - - Second " II It

It 22-28 - - Third " It II

(27:7 - 28:28 is credited to Jo’b' but it is 
irconsistent not only vzith his earlier, but 
also his subsequent words. It may have been 

origi?ially a third speech of lophar’s.)

(Ch. 28 is undoubtedly a later addition by a:, 

author who wanted to emphasize the tradition 

al solution.)

” 29-31 - - Further discourses of Job.

32-37 - The Elihu speeches, by a newly arriv 
fourth friend. This section adds li 
tie to the thought ard is of inferio 
literary quality; probably by a late 
hand. )

^d

38:1-42:6 The speeches of Yahweh and Job’s sub 
mission.

" 42:7-17 - The prose epilogue.

As the problem of the suffering of the right 

eous is the crux of the whole poem, it follows that th 

folk tale itself presents one solution, that the cycle
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follow another purpose, and the sections that nay he 

froi later hands present still divor^ent conclusions.

After all it is not so nuch the solutions reached as 

the breadth of assurance with rzhich the problem is stag­

ed that makes the value of the book. The teaching of 

the prose original is simple and dogmatic. After Job' t 

testing he is restored to prosperity far in excess of 

that previous: "sheep and camels, oxen and shc-assos, 

and sons and daughters and length of days". The teach' 

ing has been stated as follows:- "VZhilc men shoid not 

serve God and practice virtue for tho sake of personal 

advantage, the good may, except when God fox’ sor?.o wise

reason

ton of

in the

ordains otherwise, expect to enjoy a richer por 

1the things that make for happiness, than the ba 

present life." A solutiCE so clearly dravzn even

the sagos of the proverbs woyld have questioned.

But, ignoring for the moment tho epilogue wh 

probably antidates the remainder of the book, what poi 

of vievz did Job’s friends take? "^liphaz, ths first 

.ch

it

speaker, the oldest and most courteous d* the men, speaps 

like the eaflier prophets. (4:6,7,8f.; 5:3,25,26K He 

attempts to reconcile Job to his fate and to accepting 

punishment for the sin that must be the necessary fore■ 

runr.er of his misfortune, by the assurance that no mer ;
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linking with that a hope of future happiness. By his 

second, speech he leaves the possibility of reinstatene it 

out of the question and describes the abbreviated hap­

piness of the wicked. The inplications of his positio i 

are neither friendly nor constructively helpful.

In the first cycle of speeches these three 

speakers have travened God’s side of the question. Th it 

is they have upheld the present order of ’'things as th rj 

are", as an expression of his will. In the second eye .c 

they onphasize nan's side of the questia. If the pres­

ent order is unfavourable to the individual, an? the

God who instituted it is a ri^teous God* then the dif 

ficulty is with the individual. In the third c^cle 

there is no new theory to be introduced: all they can 

do is to grow nore bitter and sinister in their asper­

sions of their one-tine friend, and in their emphasis 

on the fate of the ungodly.

In reading especially the first and second 

cycles, one is conscious of admiration and often of 

agreement. They echo the voices of the major prophets 

Their' words ring true; because he solution they offer, 

like that of "~‘roverbs" has often proved sufficient. 

The research, for instance, of medical science is con­

stantly reaffirming the fiat that law of sin is dooth.
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But the trouble vzith the solution of the three friends 

ivas their obstinate insistcioe on its universal applica 

tion, and this despite the suffering before their very 

eyes of a nan whose integri-^* the-'“ had long recognized. 

In our well-loved modern phrse they had cone here upon 

"real life": and the tenaclt with which they clung to 

their dehumanized theory mailed then as heartless, blin L 

and obstinate.

The prophetic solution holds good in the rea .m 

of disease, but only up to a certain point, when "© cone 

face to face with unearned tragedies of suffering. Ths 

prophetic solution nay hold good in the realm of happl ■ 

noDS, ifwe spiritualize our conception of it. But if' 

we measure it by natcriaLpossessions, how valid could 

this solution stand in the America of 1918? Even vzith 

a spiritual interpretation cf happiness, we are conscious 

of superimposed disasters for vzhich we can in no way­

hold the individual responsible. ’7e are conscious tha .

innocence often suffers with and for the guilty.

But in the survey of the drama the three

friends do not have the final ^’ord. It is Jo'*’s person­

al problem aad his solution must be the final one. In 

his earlier speeches Job voices his hopelessness. As 

a result of his trials he is torn between absolute des
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f.J

In 7:9,20,21 it is clear that the first so-

andj 

the I

thel

Tution that might present itself to the Christian, i.e[| 

of recompense in another life is inconprehensihle to 

ilnair f3:?5f.), the desire for death (8:0ff.; 7:15'’ 

the foar of further misfortunes f^:28; 10:14). As

dialogue Ux-ogresses he is ’^ore more haunted hy 

query, ivhy disaster has come upon him (3-11,12,20- 

2ff.; 13:23ff.; 23:3ff.), and more and more disco:.so- 

late at the disloyalty of his household and his friendfe 

(19:15f.; 12:4), and the harshness of his critics (6:4' 

12:2-4; 15:2; 16:2ff.; 19:2-5).

him: S eol is a place of annihilation, where "f^ou cha .t 

seek me diligently, hut I si all rot he.”

Fro’^ •’•he v ry hegir^i^g he discounts the so-

■■ution tf his friends, for he feels ^imsel-f* in-noce'*^’t

of any conscious departure from rectitude. 7o ho sure 

he seems to a.'preci te the reip,'’’i'^itv of ma.n’s right­

eousness as comnared vziti God’s (14:4). But hy '•’umc'i 

star.dards ho feels his ''ast life to he justified. God 

dealings with him therefore take O'*^ the character of 

incomprehenslhility.

But when Zophar has envied his first spe

Joh has one positive contri'’’ution to offer. The pre­

vious speahei'’s have been al"* too im‘’c^ li^-'O the rising
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lawyer who must make his case regardless of the moral 

issues involved. So they have been making out a case 

for the present order of things as of necessity repre­

senting God’s sense of justice.

“’Tore now, my reasoning", returns Job, 
"And hearken to the pleadings of my lips, 
rill ye s*'eay unrighteously for God, 
And talk deceitfully for him?
nil ye respect his person? 
mi ye contend for God?"

In order to hphold the justice of his ways,

God does not ^ant a man to perjure his o^to soul. The

God Job claims is not afraid of the limelight of truth

Defending God’s morality by accusing Job without foun­

dation is like the raffle that buys the new pulpit cha 
A

A good cause needs no evil means. Job here attests 

the supermundane righteousness of God and at the same 

time clings to his own innocence (13:15), preferring 

Lrs.

an apparantly insoluble paradox to untruth or self dc- 

ception.

Before the discussion makes its fresh start

with Sliphaz’ second speech, Job ventures forth for 

further solution into the vast unknovzn,

"If a man die, shall he live again?
All- the days of my warfare would I wait 
Till my release should come."

The possibility? of immortality occurs to him. Perhaps
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3-ree? traditions nudged the author’s elhovz. At any

rate Job relinquishes the thought irnedia+.ely.

’’Thou prevailest forever against him and he passe 
(14:20),

As the callous and aloof attitude of his old coTipanion 

h I,

becomes more pronounced, Job is thrust bac'* unor tho

friendship of

■'ays In the

tunes and the

God although he cannot understand his 

ridst of his lament over his ovzn r'is'f’or- 

miserable comfort of his friends, ho crijs 

llO-lTtr,
"hven no^, beh Id, my 'Vitness is in heaven,
And ho that voucheth for me is on high
Ily friends scorn me*
Put mine eye poureth out tears u^+o God;
That he would ma'^^tain the right of a ’^an with Gof, 

of a s~'^ of man '^ith his neighbor. "

Bildad responds to this hotly, but Job is driven on by> 

the pitch of his emotion to sti 1 further assurance o-f* 

God’s just relation to his rrorld. (19:25-27,29'1.

Job is far removed from *he typicallj^ narrow

self-righteousness; but he reiterates, as his friends 

grow more crit-ical, his integrity. (25:10-14; 27:5-6). 

i^hapter 31 eepresents his detailed self-defence, a chap­

ter, says 'hihm, "which marks the climax of Gid Testane't 

ethics, surpassing in this reppcct, not only anything 

that the original story had to offer, but the ’^ecalogu j

iand the pronhets." Job’s standards have included the || 

ilfollonin.g yir+ues_ of the active life_^ - .ho’^esty jn



At last God’s answer comes; and the curious

Yahweh is tha

of nature asthey deal almost wholly with the marvels 

of solving Jo )*sindicative of God’s omnipotence, instead

The lines which bear most directl'

"Hilt thou condemn me, tha

Is Job willing to cling le !S

his own righteousness thantenaciously to his pride in 

to his pride in the hidden wisdom of the 5h

interpenetrates and controls the life of 

genuineness of Job’s acq.uiescence before 

question is shown by comparing ch. 23, which describes 

nointacU-Qut-^-y ahweh..’ s-^7.Qr4s^rn hii t-the - echo .of --thoa^

particular problem.

on the situation are (a0:8)

The real answer from Yahweh is Job’s ability to see 

eluded him, with his closing words

his ineffectual search for a God who has before utterl 

resentment, generosity towards dependents and stranger 

feature about.the speeches attributed to 

the wisdom and majesty of God himself. As Toy has

thou mayest be justified?"

"I have heard of thee by the hearing of the ear; 
But now mine eye seeth thee."

and courage backed by a good conscience.

nature? The

Almighty, whi

this searchin

and deed, respect for other’s rights and possessions, 

loyalty in the marital relation, consideration for st 

vants, charity to the unfortunate, scorn of injustice, 

freedom from avarice, devotion to God, superiority to 

24
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of Job and of his friends* hut it is God himself who 

now utters them. Joh is in immediate nearness to the 

majesty of heaven, wise, unfathomable, iro^-ical over 

the littleness of man, and he is abased. Got5 himself 

effects what neither the man’s own thoughts of God nor 

the presentations of his friends could accomplish, though 

by the same means.

In reviewing the discussion, one must admit 

with Job’s opponents that suffering often befalls the 

sinner in direct consequence of his sin. Again suffer 

ing m.ay bo merol” a trial of faith as the prologue sug ■ 

gested. It may have a disciplinary value as ’lliphaz 

(5:17ff.) and especially the interpolated Llihu speechjs 

(33:15-20; 36:3-25) show. But for a satisfactory solu • 

tion of moral perplexetles a fuller and larger sense 

of God will alone suffice. As Driver points out, "the 

Hebrews wore open to perplexity on this score because 

of their imperfect conception of general laws, whether 

in nature or in society. They were keenly sensible of 

his omnipresence, and pictured him as interposing acti'-e- 

ly in the course of the world; hence virtue overtaken 

by calamity,or vice flourishing unrebuked seemed to 

them to cast a direct slur i;pon the justice of God's 

government of the world, '’’liat the wisdom dramatist



;7as struggling to convey was ^an Idoa oasior for our ce: i- 
Z1

tuny, with its belief in a roign of lavz, to compass, i e.

the idea that, since the laws govorning nature and the 

constitution of society’ are general ones, it may happe i 

that in individual cases their operation docs not redoknd 

to the advantage of virtue or the punishment of sin; 

the forces of nature may combine to overwhelm the inno 

cent; men in virtue of the society in which they live 

being variously bound together, the innocent may suffe * 

through the ill deeds of the guilty, or wickedness may 

elude detection, and triumph unchecked. Conceiving 

Cod as the-author of so vast and infinitely complex a 

system it is unreasonable, the author of ’’Job’’ would 

have us feel, to conceive of oneself as isolated from 

his care or to infer that his sufferings have no place 

in God’s purpose.

In his summing up of the argument Toy shows 

how the friends might have appreciated that the author­

ity of conscious is that behind which it is impossible 

to go*; and Job might have realized that there io such 

sinfulness in every human life as to account for the 

severest punishment from heavon, Tho author, hovzever, 

chose to teach his truth by allowing his performers to 

push their falso principles to their extreme. An.d



there is nothing, he adds, ’’about ^’hich men arc usuall; 

30 sure as the character of God. They are ev-^r ready 

to take him ir their own hand, to interpret his. prov­

idence in their own sense, to say nhat things are con­

sistent or not with his 'character and word, and beat 

doiTn the opposing consciences of other men by his so- 

called authority, ?/hich is nothing but their own. The 

friends of Job v/ere relirious Orientals; men to whom 

God was a bein^ in immediate contact with the world an' 

life, to whom the idea of second causes vzas unknot, 

on whom science ’’.ad not yet begim to dav/n, nor the con 

ception of a divine scheme pursueing a distant end by 

complicated moans, in which the individuals interest 

may suffer for the larger good.

"ECCLESIASTICUS"

The title "’3cclesiasticus", by v/hich the fir it

of the apocryphal wisdom writings is known, is as inap 

pro’^rlsto as it is forbidding to the modern ear. It 

v;as not the author’s title but was applied later by 

Greeks and ’^.omans who used the word, in default of a 

better, merely to indicate that the book was to be use' . 

in connection with church services. The prologue statf s 

that is is a Greek translation of a Hebrew work of Jesus,



the son' of Sirach, and so it is none aptly called the 

■”"isdoin of Jesus" or merely "Sirach".

The hook itself has had an eventful history.

Jrlike "Proverhs” it appears to bo a unity, the work 

of one author. The translator states that he came i’^t' 

Sgypt in the thirtyeighth year of Tuergetes, the king 

(i.o., Ptolemy VII) (ca. 152 B.C.) and that he made hi 

translation of his grandfather’s (or ancestor's) book 

some time after his settlement there. For the origina'.

Hebrew composition, theroforo, the date is not later 

than 150 B.C. There are two good reasons for giving i' 

a pre-Uaccabean d te, (1) the absence of any reference 

to the raccabean struggles, (2) its eulogy of the hous 

of Zadok, which came into disrepute during these wars.

The reader fancies he finds in Sirach references to th' 

earlier books of "Job" and "Proverbs"; and as the tran 

lator speaks of his grandfather as a great reader, it 

is extremely probable that he ^as acquainted with them

Unfortunately the copies of this manuscript 

some in Greek, some in Latin, some i'^ ‘^•yriac were verj’ 

badly preserved during the early days of the Christian 

era. St.Augustine read and used the book almost like 

a catechism and embodied much of its thought in his

"Speculum”. St. Bernard’s Jubilee Bythm ("Hymns Anciei.t
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and Ilddem" p 173,177) and the German Te Denn (379) 

ere based upon it. Gut the text nas in such imperfec 

condition that Luther, in attempting to translate the 

Greek, vzrote "There have como so many ‘ Kltlglinge ‘ over 

this book, that it would bo no wonder if it were total 

disfigured, not to bo understood, without any use. Li 

a tom, trampled and scattered letter, we have gathore 

it, vziped off the dust, and brought it as far as can 

be seen?"

Then as recently as 189C what are generally 

considered to be the original Hebrew texts were discov 

ered.i^ This manuscript in turn is not perfect. T'-e 

introductory’ chapters to 5:7 and chapters 26:26 to 30: 

are missing'. Sut since the discovery the attempt has 

been made to compare the various translations and, by 

a process of elimination, arrive at a fairer and truer 

version. How radical the changes necessitated are may 

be illustrated by a verse (7:23) which now advises us, 

instead of "bowing down the neck of our children from 

their youth" to "marry them early". The recurring tho 

and emphasis of the book, however, remains much the sa 

as when Augustine and Bernard and Luther delighted in i

Like the book of Proverbs, Sirach is based 

on the Hebrew couplet form called parallelism. Put in

-y

£G

i

•

LI

ight

1©

i *

_____________

# (fote) A few scholars consider these to bo only a 
retranslation of the Greek.
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many respects it is much more readable; for instead of 

the two line ‘unit proverb the booh may be divided into 

short essays on distinct topics, like friendship, deati, 

table manners, music, physicians, freewill, the appar­

ent prosperity of the wicked, etc., etc. The sentences 

are still pithy and epi/irammatic; but those dealing wi hi 

a given subject are grouped together, an arrangement 

the present day ■•■’eader much appreciates.

The book is written in the Hebrevz verse forr : 

yet after reading "Psalms" or "Job", one hesitates to 

call it poetry. Here and there one co os upon a beau­

tiful passage full of imagery, i.e., poetic in thought 

as v^ell as form. But the book as a whole is so utili­

tarian in character that one doubts if its original aj- 

thor, rere he interrogated, would claim a place for it 

among the pofets.

In its simple and practical dealing with the 

issues of every day life we can fefel that it is partic• 

ularly allied to our o;7n day when physicians write of 

"what men live by", when "a voice from the crowd" ad­

monishes preachers, the biologists discuss the religiois 

training of the child and in many ways religion and 

the secular are being welded together.

Because of his plain speech the attitude thaX
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Ben Sirach adopted toward the riddle of prosperity an 

adversity is particularly significant. His outlook wa 

narro^^er than Job’s. Therefore he was more dogmatic 

about his ansiver. On the other hand his outlook was 

broader than that of the men who composed the proverbs 

he holds to the orthodox Jewish prophetic position; bu 

it is plain that ho has had to meet objections to this 

position. One can feel sure from his word- that the 

verdict of his fellow citizens on the mooted problem 

was far from unanimous in faour of the reward of the 

righteous. Sen Sirach strengthened the defences of th! 

orthodox because he had already found out, from the op 

position where the arrows of the enemy, would lodge.

The clear statements of the earthly reward

of the deserving are numerous. (7:16; 9:11,12; 27:25,2 >;

"One that casteth a stne bn 
own head; - - - - •

He that diggeth a pit shall
And he that setteth a snare

high casteth it on hl !

fall into it;
shall be taken there! "

A section of chapter 39 is perhaps as naive

a statement of the matter as can be found:-

"The chief of all things necessary for tho life o 
Are water and fire and iron and salt, 
And flour of wheat and honey and milk. 
The blood of the grape and oil and clothing. 
These things are for good to the godly;
So to sinners they shall be turned to evil.

man
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•

There ho nindo that are created, for ven~eance, 
And in their fury laj^ at the scourges heavily; 
In the tine of consunnation thcj’ pour out their s 
And shall appease the wrath of him that nade then 
Fire and hail and faninc and death, 
All these are created for venceance;
Teeth of wild hoasts and sorrpions and adders.
And a sword punishing the ungodly unto destructio 
They shall rejoice in his conmandnent,
And shall he nsSe ready upon earth, v/hen need is;
Ard in their seasons they shall not transgress hi 

(39:26-31).
In the last section of the book, in praise 

of famous men, the authe? draws upon history to illus­

trate his point, showins(45:18ff.) how the opponents 

of Aaron were destroyed, and how the division of the 

kingdom (47:19-21) was due to Solomon’s sin. lie appli 

the same principle i^ fact to national life, declaring 

(10:8) that

"Sovereignty is transferred from nation to natio 
Because of iniquities, and deeds of violence, an 

greed of money".

On the other hand Ben Sirach recognized the 

inequalities and miseries of life (13:llf.; 40:1-11). 

There is one, he writes, "that toiloth, and lahoreth, 

and maketh haste
And is so much 'the more behind. "

In Chapter 40 he describes how

"A heavy yoko is upon the sons of Adam - - - 
Froi him that weareth purple and a crown. 
Even unto him that is clothed with a hempen frock 

But, he goes on to add.

,rength,

I.

i ’’^ord."

:s

1,
1
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"Upon dinners seven fold none 
Ueath and bloodshed, and strife, and s'.vord, 
Galanities, fanine, tribulation, and the scour^^e: 
All these things were created for the licked, 
And because of then cane the flood."

liore il-3 an once the mystery as well as the in • 

mediate demonstrable justice of God's nays is affirmed 

as in chapter 33:10-13, where the analogy of men and 

their fortunes to the clay in the potter's hands is 

used. Again it is suggested that God's ways are hidde i 

among men (11:4b; 43:32).

In other word^ v/hile fen Girach hads to the 

views of Job’s thx^eo friends, ho is not as self-assure’ 

as •fc) the nature of God's dealing. They like diehard 

Peverel,Senior, felt themselves capable of playing the 

role of the Onnkpotent. Ben Sinch was not arsed with 

their fatal sense of competence. His position was fur• 

thermodifiedby his conception of the mercy and forgive­

ness of God. It is this that makes us feel his kinshi ) 

with the Hew Testament conceptio. of the fatherhood of 

God (cf. 18:13-14'.

The character cf the rewards which the hones > 

man anticipate s is somewhat different from that of 

those listed in "Broverbs”. In the first place great 

stress is laid upon discipli’^ary suffering, as preced­

ing reward. (4:17-19; 6:23-31; 18:13),
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And one is left withmortality is not ever suc^ested.

apt to be left iinset-the impression that the score is 

which the first was

are 'perhaps the best

examples of this.

or punish-

emphasized

the clear­

sight of the Lord 
poor man rich.

ways. 
;llght; 
ieeds.

The last line suggsts another aspect of the

author's argument i.e., that a man’s reward 

made”. Gh. 11:11-28 and 40:13,14 

Unlike "Job"

tied until the last of life "for

than in "Proverbs”. 50:4-6 and 41:5-13 are

ment is in his children. This is much more 

"For it is an easy thing in the
sv/iftly on th6 sudden to make the

The blessing of the Lord is in the reward ’of the godly;
And in an hour that cometh swiftly he maketh his ble 

sing to flourish.
Say not, Uhat use is there of me?
And "diat from henceforth shall my good things be?
Say nd, I have sufficient,
And from henceforth what harm shall happen to me?
Tn the day of good things there is a forgetfulness o 

evil things:
And in the day of evil things a man will not remombe 

things that are good.
For it is an. easy thing in the sight of the Lord 
To reward a man in the day of death according to his 
The affliction of an hour causeth forgetfulness of d 
And in the last end of a man is a revelation of his 
Call no man blessed before his death;
And a man shall be known in his children?" (11;21b-2

"For at the first she (Tisdom) will walk with him in 
crooked ways.
And will bring fear and dread upon him.
And torment him with her dscipline,
Until she may trust his soul and try him by *-er judgients: 
Then will she return again the straight way unto him, 
/uid will gladden him, and reveal to him her secrets. ' 

(4:17-18), 
recompense or retribution in im•
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w 3St statements of this belief which was associated nat 

irally with tho reward of a sod name.

"A good life", says the author, "has its number of d.ys; 
And a good name continuoth forever."

Igain the thought of individual reputation is merged 

gradually into the thought of national prestige as in

"The life of man is numbered by days;
And the days of Israel are innumerable.
The vise man shall inherit confidence among his
And his name shall live forever." 

p sople,

rhe nicked, on the other hand, "have no -emorial" and 

"are perished as they had not been."

This gradual shifting of recompense from the 

lifetime proper to a man's death bod and thence to ^os 

terity and the continuance of his memory does not repr 

sent the full position of Ben Slrach. He appronrlates 

tho immediate goods of life, labor with contentment, 

music, good health, the temperate use of wine, riches, 

loyal friends, a congenial wife, honor among men, the 

possession of v/isdom in the fear of the Lord (40:18-27

A.11 these or some of these are the usual concomitants 

of hone'st dealing. But the logic of the exceptional 

circumstances pushes the author on as we have seen to 

those more enduring satisfactions which have been typ­

ical of the stoic solution in all ages.
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’’nccissiZxSTis”

The s?-ortest work of the -visdon ’.vriters is

the one that has occasioned the most controversy. The 

provosue calls it the ’’vzords of the Preacher", The He 

brew o-‘-’iginal, Qoheleth, however, is of uncertain mean 

ing: it may be related to the vzord for assembly, i.e,, 

lahal. Genvng seems to have hit upon as apt and as in- 

r^ocuous a title as any, when he calls this book "the 

words of the counsellor"

It is commonly agreed that the book reprccen .s 

a late date. Tho most casual reading leaves an impres 

3ion of social and political dependence and oppression 

Injustice is rife (.3^:16; 4:lf,; 5:8f.; 8:9), reversals 

of fortune duo to despotism are common (10;5ff.). Po­

litical upheaval (10:7) and the employment of spies 

(10:20) characterise the ora.

Ben Sirach, despite the reversals which had 

befallen his city in the years of foreign oppression 

still wrote with pride of his own people, of their pas . 

?.nd future and their unique covenant relation to the 

om'^ipotent. ""here is no trace of national pride in Eo 

leleth’s words, his spirit is cosmonolitan. Oriental 

state-craft and Grech speculative thought have become
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30 naturalized in Jerusalem tha the vzriter is appareni- 

Ly of a later generation than Ben Sirach. On the othoi 

land, there is no reference to the ’Jaccabear struggle 

Td a certain spirit of strenuous and daring acconplisl- 

lent, such as usually cones with ^ar is notably lachin; . 

finally there are certain infallible evidences in the 

Language ajnd style that favour a late date, ca. 250-20C H.O.

As is suggested by the form of translation iti 

bho revised version, the booh is essentially prose. e 

indent parallelism of atructurohas broken dovzh. Yet 

bhero are lines replete with poetic thought in such 

sections .as ch. 12. Sirach vzas scarcely poetry, as ne 

lave ^oen, because of its intensely practical interest 

Ln maxims for the guidance of life, an interest which 

Lead its authoi’ to include all sorts of cautions, like 

that againstleaning on one ’elbow at dinner. The 

:;ounsollor is also a man of practical affairs, prudent 

trough to be worldly ’’ise and capable of giving genuine ( 
'achiavellian advice in such passages as 11:20 "fievile 

lot the king, no, not in they thought* and revile not 

bhe rich in thy bedchamber: for a bird of the heevens 

shall carrr the voice, and that which hath things shall 

tell the matter” But on the wi ole '^cc.losiactes is 

iistinguished by its interest ir the speculctive rathei.
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Lhar. the practical or inasinativ©.

As re^^rds its contribution to the theory of 

retribution, it is goneral y considered to lack solf- 

iorsistorcy. Therefore all nanner c? theories ’lave heoi 

ic\^lsed to accouxit for it, Siegfried distinguishes tin 

York of five original writers and at least two later 

editors. Genung, on the other hand, hac written ar ii 

Lcrcsting hook, "TJie ^’^ordo of Koholeth" to sho that 

bhe ./ork has unity within’itself, the unity of the que:

LOS and solutions cf the aclvo r.ino of a single indivii 

lal. To accept his point of view, however’, a great de; 1 

3f explana.tion has to he nadc at certain points. The 

post satisfactory interpretation ’’^ould seem to he that 

'’the glaring deviations or ontradictions (rotahly 7:29 

Ll:9h; 12:14' 7:12,18h,19; 8:5; 7:6; 2:26* 8:12) are duo 

bo the attempts of one or more revisers to bring it in' 

bo harmony with the ethical tenehing ’’'revolent in thoi: ■ 

lay or at least in the dlass or party to which the-” be- 

Long:) d. ’’

The words of Eoheleth were not orthodox Th< y 

popresent a complete breach with the long-stp.nding Jo”'- 

Lsh conception of the demonstrable justice of God. Th< y 

lold a strange position in our Christian Bible, for 

they might be regarded as a criticism of tho entire Olc
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Tcste.’-'cnt. As it is 300^^ for the individual to have 

a drastic critic to ^vhor* to turn; so perhaps it is 300 a

for a religious syster? to subuit itself to adverse cott

r.ents. Possibly no vzords noro clearly than those of 

hoheleth shovz the Cid Tosta^iont's need of the nevz- As 

havidson ’las said "One of the tasks of the old eco’-’ony 

’■'as to drill holos in itself, to be^in nakln.2 breaches 

alor3 the whole circunfc^ence of the material world 

thnt bounded it ---- b- the law to die to the law. Zmd

r.dno wore busier agents in f'-esc operations than the r ise. "

Like Job, the author of "’^Ecclesiastes was 

forced by his observation of hunan society to den;.’ tha u

men receive their just deserts on ca.rth. "Vanity of 

vanities, all is vanity" is the constant rofrai’^ of hi 3

conclusions. "All things come alike to all; there is 

one event to the righteous and to the wicked; to the 

good and to the clean and to the unclean; to him that 

sacrlflcoth and to hin that sacx-'lficeth not; as is the 

good, so is the sinner; and ho that svearcth as he the

fearoth an oath" (9 :12'1 •.

The idea that the good man is renenbored by

posterity has no foundations, s?.y’s Voholoth. "There 

is no remembrance of the former generations* neither

shall t'"'cre bo any remembrance of the letter gener^tio IS

-
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that arc to cott-o, among tI,O9c that shall como aft-r’’(l 

The idea of a progrsssivo civilization to which each 

."orthy nan contributes his part, ^^ohcleth scouts. Hu­

nan society coves forward only to return upon itself 

in a vicious circle. (1:1-11) Progress is a myth.

As for a life after death Onar TQiayyar himse: 

could net scout the idea rore connletely. The OrooZ’ C' 

ception of innortality must have been hnown to the wri' 

for his philosophy of the cycles of history is assured' 

ly of G-roo’’ importation. C-enung suggests that in the 

form of its importation it ”'as not on the highest eth­

ical plane, that it appealed to Hbheleth only as an ao; 

thetic luxury of fortune telling and apocalyptlcs; tha 

11).

.f

n-

.or;

rlth its system of future glories, it made heavenly re 

rard a motive, as Satan had claimed reward to be with 

Job. About this time the two sects of Pharisees and 

Sadduccoes were tahing their birth. The letter sect 

included ’^en lihe Ben Sirach and Koheleth and denied

resurrection and spiritual oxistonco. "For the livir'g 

bnoT7 that they shall die: but the dead ■’'row rot anyt^7i2 g,

aeit?‘.er have any core a regard' for the comory of the

Ls forgotten. As vzell their love as their hatred and 

their envy, is perished long ago: neither havo they an; 

liore a portion forever in anything that is done under
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bho sun." (9:5,6?

The possi^^ility of satisfaction in this life 

is c’iscusGod. Gonplete immcrsior in ploasnre is su^- 

gestod (2:if.) the amassing of ^rcat wealth and posses 

3ions (2:4f.) the pursuit of uisdon (2:14), But these 

arc insufficient so Ions as threatened by death, f.ohe 

loth is a theist hut an agnostic tholst. God's nays 

are utterly hidden. "That which is, is far off and ex 

ceedin" deep; who can find it out?" (7:24; 8:17).

This is the fundenantal position of the majo: 

part of the hook (the so-called grundschlft). On the 

problem in which we are Irto^osted it is frankly agnos 

tic: it has no answer to make. It is scarcely fair, 

however, to leave it at this point without shoring tha ,

its author does present some slender thread to which 

the reader may cling, having given up all 

understand the reason of God’s ways, there 

certain miniature "stimmshona" which nay he 

attempts to

are left

clung to fr )m

day to day. In reading "Lcclesiastoe" in its 'biblical 

cetti’-'g, the teaching seems often far from wholesome 

and decidedly lacking in that courage which embraces 

risk and attempts the impossible. But read it after

Omar Khayyam, and its worth is at once apparent; for 

it is infinitely more challenging and nobler in concep



tion than the theory there inciklcatod. *

It can offer as satisfactions, first, labor  

and contentment therein, enough to eat and drink, sounl 

sleep, marital happiness (4:5; 5:12; 5:18-20; 9:9) frijnd- 

ship (4:8-12) the Greek sense of fitness and proportioi, 

the satisfaction'of a’propriate action, described in 

tlie chapter on times and seasons. Such passages revea . 

a self respect and a sense of duty in addition to sym­

pathy ’’?ith natural happiness such as Epicureanism ’mc” 

not of.

There is something moreover strangely modern 

about this philosophy. Previous to the groat war one 

heard echoes of it on everj’- hand. But one notes that 

the nar ^■‘as silenced it. Tho book of Foholeth is too 

negative in spirit for the use of a hero* and tuentieti 

century Europe and America is not billing to bo agnos­

tic about one thing, the ultimate triumph of that vrhic i 

is right in God’s sight,

"FISDOr OP SCLOhOH”

Tho last of the v’isdom books, the apocryphal 

^’isdom of Solomon, has been called "the most brilliant 

production of pre-Christian ^’ebrev7 n' iioso'^hical tl.oug -t, 

remarkable both in the elevation of its ideas and the



cplendour of its diction". Unliko the other works of 

the series, the original nanuscript was probably writ­

ton in Greek, and by a Jew of Alexandria. Despite bic 

Greek education, hov/ever, the writer was a loyal Jew 

at "^cart and true in every respect to "the law".

As to the date of writing, the•tcrainus a qu 

is the Greek translation of the Plble ca. 250 B.C.; 

the terninus ad quem, St. Paul's acquaintance with the 

book, ’’ost recent critics agree on the latter part of 

the first centur” before Christ. The acceptance of 

this late date places the book in the familiar phrase 

"so near and yet so far" from the '^evz tanent that 

its reading tak.es on an added zest.

The book falls naturally into two sections. 

Chapters 1 to 9 contrast (1-5) the righteous and the 

wicked, set forth (6-9) the glories of wisdom. Chap­

ters 10-19 deal with the early fortunes of the Israel­

ites as a righteous nation beloved by God. The same 

general theme the salvation and final prosperity of th 

righteous may bo said to hold for both sections; and 

both presuppose God as the supreme moral governor. Du 

the points of view differ to such an extent that a dou 

le authorshi-^ may be indicated. (1) The Gree’' colorin 

which marks the first section is absent in the second



(2) One part is a treatise; the other, in the form of 

an address to God. (3) One refers to the Jewish peopl> 

by name only once, and that incidentally in Solonon’s 

prayer. The other is wholly devoted to Jewish nations . 

experiences (4) One emphasizes justice. "^he other le 

trays a finer ethical conception of God as a father an I 

saviour of all, a lover of souls, merciful to the wick 

ed as well as to the good. (5) In the first the hope 

of immortality is prominent. In the second part it 

appears but once (15:3). The question whether these 

differences indicate a double authorship may be left ui- 

decidod. For our present purposes section one is of 

the most importance and is nearer modes of present thi tir­

ing than what seem to us the imaginative and highly im■ 

probable narrative proofs of the second part.

As has been mentioned, the author appears to 

have been familiar, as none of the earlier sages were, 

7/ith Greek life and art and thought. Amorphous natter 

(11:17) central ideas (13:1) the pre-existence of the 

soul (8:19f.) the body as hindering the elevatio>^ of 

tho divine (9:15) the four cardinal virtues (8:7) have 

been listed as conceptions borrowed directly from Pla­

tonism, while the all-porvading nature of ’’"isdom's pow 
ep (7:22,24) is reminiscent of Stoicism. Greek art.
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however, like St. Paul 

the idolatrous '•worship 

15:4ff.). Despite his 

’'er was a thoroughsoir^;

he x'^cpudiAted, as related to 

of tho nerel/ hunan (14:15ff;

intellectual borrovzing the wri

Jew and his thene is a defence

:of the traditional Jewish belief in the salvation of 

the righteous. particular he writes with the ex­

press purnose of refuting the remarks of the sceptic 

llauthor of '’Ecclesiastes". "Thus reasoned they "he says, 

llcnncluding a long ebrrter on the carpe diem nhilosonhy[, 

"and they were lead astray ±^or their wickedness blindj)-"'' 

them, and they Imew not the mysteries of D^d, ’’either I 

hoped they for the wages of holiness, for did they judhe 

that there is a prize for blameless souls" (2‘:21-2f).

"A prize for blameless souls", this ’-^as the 

'■Hurder of the teaching of "g'-overbs" and "Ecclesiastic is". 

The"Book of ''Tisdom" has some now methods of expounding it. 

I In the first lace Sheol, the realm of anni-
II 
jjhilation, is replaced i^ the thought of the author by 

the idea of immortality. ITovzhere is this profoundly 

revolutionizing +each'’ng strictly defined. "The Book 

of "^isdom” couild not be substituted for a toxt book i 

systematic theology. But the very fact that the teach|j­

in.gs were vague, that the mind o-p the writer passes mo|(‘e 

easily than pedagogic'^i ly from individual to national

11



inr.ortality makes the hook a very hxxman document, and 

presents an a-'>peal to the more or less unconscious 

ing of other hewlldered souls that a stricter lo^ic 

could not claim. As tho bereaved vzorld of 1917 does 

not insist on believing either in personal immortality 

for the good and for the wicked or in an immortality 

strictly dependent upon earthljz memory and influence, 

but grasps all clues that appear rationally satisfying 

and commandeers them for the immediate necessity of lir 

ing; so this forerunnor of the Christian hope reveals 

to us his excursions into all fields for clues.

Sen Sirach believed that the end of a man’s

life was apt to divulge his reward or retribution. Th 5 

later author,> especially in the second section, empha­

sizes this same temporal revelation of merit. All his 

narratives of early Israel arc in illustration of this''. 

He even goes so far as to say that the form of earthly 

retribution corresponds with the sin committed (11:15;

15:18“ 16:1) as in the case of the Egyptians plagued b^ 

the very reptiles and insects wl'ose images they had si i 

fully made an.d adored. Again he denies that death, a 

short life and the lack of children represent misfor- 

tunes for the righteous (4:7-16). Over against then h; 

places the possession of wisdom as a supreme good. Ank
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he observes, is conderaned inin contrast, the sinner

within", is pressed hard bythis life by

(17:11).

atisfied with Ben Sirach’But he is not co

objusticeplete trust ina

unscrvatlons have

a wise man’s end" ,•

ids

is immortality" (4:lf.).

And again:

accorded the wrong doer by his posterity. The passage

(4:3-6) on the insecure and broken

scarcelj- have been

written more forcefully by Lallarck or his school.

The reverse of this proposition

"’Tien it is present, men imitate* it;
And they long after it when it is departed;
And throughout all time it marcheth crowned in trium
Victorious in the strife for the prizes that are und

that after a man’s doath"in the memory of his virtue

"a witness

apparent before death. His

ih, 
ifiled."

"?or to be acquainted with thee is perfect righteou; 
Abd to know thy dominion is the root of

"conscience"

closed portals in his search for justice. There he fi

plying brood of the ungodly" could

fate of the "multi-

godly shall see
"And shall not understand what the Lord purposed con 

cerning him."
(4:17) His observations have pushed him through the

forced him to admit that often "The

immortality.‘ 
(15:3'

is the conteppt

This conception of the immortality of influo ice

passes naturally into an idea of national immortality
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md of a (ncssiahless) kingdon in which the rightoous 

3hall rule over the heathen (3:8; 5:16; 6:17-20),

But the writer did not stop here. The refar- 

3nces are somewhat vague, hut, taken in their entirety 

It seems to mo assuredly true that ho accepted and heg; 

Lo spread (for it was an innovation) the belief in a 

personal immortality.

’'They shall come, when their sins are reckoned up, 
vith coward fear;

And tyeir lawless deeds shall convict then to their 
race” (4:20)

seens in its setting to contemplate judgnei 

ind some sort of continued existence for the sinner' 

Yhile 2:23ff, is the clearest account of the oxpectrtic 

of the righteous and is a fitting conclusion to a survi 

lot only of this hook hut of all the wisdom series, he' 

3ause it points to a central teaching of the dispensa­

tion that was to come.

"Because God created man for incorruption, 
And made him an image of his ovzn proper being; • 
But by the envy of the devil death entered into the i 
And they ‘that are of his portion make trial thereof. 
But the souls of the righteous are in the hand of Go< 
And no toxnaent shall touch them.
In the eyes of the foolish they seemed to have died; 
And their departure was accounted to bo their hurt. 
And their journeying away from us to be their ruin; 
But they are in peace'.
For even if in the sight of men they be punished 
Their hope is full of immortality.”
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