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INTRCOYUCTION.

Five books comprise the Jewish wisdom liter-
ature. The sages who wrote them, although anonymous,
mark as distinct a tendency in religlous thought as

did the preceding pro»hets and law givers. They dis-

T

claimed inspiration and all authority save that of con

science and reason. Ther were lay stadents and critic

R

of 1life, gleaning, as one of them said, "after the grape

gatherers”. 1In the second century they instituted scnbols,
where instruction in law and the general conduct of liﬁe
was given. The soclal unification produced by the co%-
quests of Alexander brought some of -them into intimatﬂi
relations with Greek thought; and it is probable, froq‘
IIEcclus. 39:1-11, that it was customary for them, like ‘
the scholars of the middle ages, to travel and study ' ‘
ab%oad. - ‘

Hebrew wisdom has been defined as "the capac

ity so to order life as to get out of it theo greatest
I

.poséible good"., At once it will appear that the sngesh
mere not as much interested in theory as in practice."
Thez were interested in the application of the religio#
of their ancestors to daily life. Obviously, ther, thpy

would be intent upon the problems of revard and retri-"
H

)
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bution. TVhat makes righteousness worth vhile? is the

quesfion they are trying to solve, If righteousness

en ends in poverty, sickness or disaster, whereas the

of tris life?

In their discussion (or rather search) they
all presuppose the existence of a great creating and
overuling God, upon whon men are immediately dependent
for thelr existence. But with the exception of this

one presupposition, unthinkable of omission from the

of human existence. Their scientific attitude, crude
though it may seem, immediately links them with the |

mind and heart of our own age.

"complete of aderuate; but they are honest and therefon
il

Hare not marked by their influence as one might expect;

"but we may be very sure the material they left was tal

len up and utilized by later systems,.
i

-

is thoe course to nursue, why is it that the pursuit off-

opposite course is crowned with all the desirable goodg

Hebrew mind, they seek to reason from the observed facrs

Their respective findings may none of them b

convincing. They were in advance of thelr times, whicjh

|
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"PROVERBS" H

One or two misconceptions that have grown up

ught to be set aside, before the book can delight the
Fodern reader as its compiler intended it should. Onel
is the popular feeling that Solomon wrote it. This anﬁ
"weelesiastes" and the Apocryphal bork termed "the Wis;
dom of Sélomon" might, from their super-scriptures, all
be attributed t6 the pen of the great Hebrew rulcr- an?

the faith of Israel would have a philosopher king to r

very clear evidence that neither of these three books "

was written by the king and, the minute we are willingﬂ
to relinquish his authorship, the books themselves tak#
tonn a new self-consistency and meaning.

In the case of "Proverbs" the three main rea

sons for an authorship other than Solomon's are, first

the background of national and *‘ndividual hardship and

suffcering which marks the book. Solomon's era was the
heyday of Israelitish glory. Second, monogamy is pre-

lsupposed (14:1; 18:22) a standard 11l in accord with th

facts of solomon's 1life (I Kings). Third, certair pas

|
sages (Like 11:28; 15:18; 25:16), in which riches and
_ — A

in the religious consciousness about the book of Provegbs

Ve

el the Stoic llarcus Aurelius. But Biblical students hgve

-
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"Greek song; Sappho, of the Lyric; as choruses still

Iform Apollo clubs; and poets write Sapphics; as David

1111 repeated_verbatim by Christians, was the patron

power are belittled, are equally out of keeping as oomi

ing from that classic example of splendour loving r0y~n
alty.
Instead of substituting another author for

Solomon, the student can offer only a final compiler

¥

of the book, who lived, mos probably, two centuries be
fore Christ, i.e., between the years 300 and 250 B.C.
The implications of this statement are that the Proverps
represent a long process of formulation beginning per-
haps as early as Solomon's day, perhaps later. Fron

time to time these short, easily remcmbered sayving wenp

gathered from the homes and hearts of the people by s
writer., Chapters 10 to 22:16, and 25 to 29 seem to co

from an earlier pcriod, for instance, than chs. 1 to
The growth of these compilations is comparable to that
of a modern anthology of verse.

"hy such a book, made up, as 1l:6 says, of
"the words of the wise", should be attributed to Sol-

omon was not strange. As Apollo was the patron of the

was the patron saint of the Hebrew lyric; so Solomon

wvhose prayer for wisdom and an understanding heart is

I
1}
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of didactic literature, particularly that of the wisdop
. writers. In a certain section of Teclesiastes the au-
thor speaks in thc character of the great king, just
as Plato speaks in the character of his grecat teacher,
Socrates. 1In other cases the words "proverbs of Solo-
mon" represent a definite kind of unit proverb, a met-
rical form as distinct as that which nodern writers usje
under tho term, Shakespearian sonnet. But irn general
the books which the early church called "libri Solomonfi."
are his Dby right of dedication only.

In comparing the compilation of Proverbs to

a modern anthology of verse the second current miscon-

ception about the book has been suggested, namely the

attempt to recad three hundred and seventy five brief

literary compositions, wholly urconnected, as if they
formed a single essay. One could not and would not
read throuzh a disconnected series of lyric poems at
a sitting, but here a poem and there a peem as mood
and subjcct dictate.

The book of Proberbs is Hebrew noctry, for,
as has been suggested, the wise men werc both philos-

ophers and noets. It is not rhymed poetry; but is dis

tinguished by what we call parallelism in the thought

of the two line units. This parallclism may be of wvar
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jous kinds. The second line rmay rcpeat the thought of

the first so that the two are really synonynous.

"Mhe words of a man's mouth are as decep waters;
The wellspring of wisdom is as a flowing brook."

Or the seccond line may be in contrast to the thought
of the first.

"A merry heart is a good medicine;
But a broken spirit drieth up the bones,.

Arain the second line may complete the thought of the

first.

siveth answer before ho ‘eareth
folly and a shame unto him.

"He that
It is a

Sometimes the poems are set in longer molds, as in the

section ch, 1 to 9 on Visdom, a kind of Hebrew sonnet

form; but always parallelism is the basic structure.
As the thought of ‘the book is in isolated observations
the attempt to read it en bloc, or with refercnce to
its arbitray divisions into chapters nust
satisfactory.

Although the book is made up of at least eig
scparate compllations *, differing in many details of

- - - - - - -

% Analysis of Proverbs (I B n.)

1.Chs., 1-9, Introcuction (one author).

2, " 10:1-22: 16, rroverbs of Solomon (kernel of book
3. " 22:17-24, Words of the Tise.

4. " 24:22-34 Appendlx to 3.
5
6
8

" 25-29, Hezekiah collection (not urlike 2) (pith
rich in imagery)
" 30 ”ords of Agur (onigmatlcal numerical provo

" 31 10- 31 Alphabetical poem (pane yﬂlc "of the
virtuous housewife).

*
always be ung




style and nanrer, when we approach the main religious
problen of the work, we find but one point of view re-

flected.

The solution offecred agrees with the solutign

of the prophets. ™ith their enthusiasm for anplied re-

ligion, the sages as™ed whether the righteousness in

the fear of God which the law and the prophats ewforcgd

wvas also a workable principle for the guidance of 1lifed.

Could the "truth of thc work a~day and the truth of tH

=3
N

Sabhath sanctuary” be identified? The answer of Probdrbs

is an emphatic "yes".
In the discouragenent of the exile the Jews

had propounded the question to Zzekiel, saying "The

way of the Lord is not egual"; and he had answered thdm

in that inimitable eighteenth chapter, and in the namc
of the Lord, "Hear, now, O house of Israel, is not my
way equal? Are not your ways unequal? I will judge

you, O house of Israel, cvery one accordinsg to his wa
saith the Lof God. The soul that sinneth, it shall dj

but as the wickedness of thc wicked shall be upon hinm

even so the rightcousness of the righteous shall be ulon

him". The compilers of the proverbs rcaffirmed the
noral justice of God's attitude toward the righteous 4

the wicked., 1In other words the man who can combine tH

nd

-
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fear of God with prudsnce (13:16: 24:27), discretion
[kll:OQ: 15:23), deliberation (15:22; 19:2), caution
(14:6- 28:14), efficicncy (14:1- 31:10ff), diligence
(6:6-11+ 12:24), contentment (14:30; 23:4f), reticence
(12:23+ 17:27f), cheerfnlness(15-13: 17:22), affahilitg
(15:1- 16:24) may be called truly wise: and the rorol-

lary of this wisdom 1s the receipt of ithc rewurds of I

life in woelth, cowfort, ronors, and length of cays. "

God's ways are egual because, in his unﬁversE,

),

piety is alweys the advartageous course (2:7f.,11f.,2C

land "the uprisght sfall dwell in the land." God's ways)

are equal betause virture is nover nnrewardec (3:1{f.,
i

il
"Wonour the Lord with thy substance, "
And with the first fruits of all thy incrcase: |
Sc¢ shell thy barns be filled »itb plenty 1
And thy vats overflow wit* new wine." I

8-10,16; 10:27ff.; 16:20).

God's ways are eagual because, wereas consuming misfork
(W]

I

time alwavs comes unon *the wicked, it comes if at all |
I

tc the godly only as a chastenirg.

"WThom the Lord lovet™ he reproveth:-
Tven as a f~ther the srm in whnr he delichteth.”
(3:11f.)
Nesnite this Minship witk the »roshets, the

LS

f
is one point at wrich "Proverbs" notebly civerges. In

the -assage guoted from Tzc%iel, he was arplving the

ﬂdezands of righteousness bctl to the “nusc of Isresel

=EEsEssE= T = == = == - 2:&-: = =
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and to the individual sopl that sinneth or repocnteth.
But of the earlier pronhetic utterances 1t is true tha
they dealt largely in terms of the national life. he
possessed a unicue consciousness of God's relation to
them as a social ~roup, ard of their resnltant comnon
obligations te Eim. But i the Visdom literature lhis
rote is lost. The sphcre to which TWisdow is to be ap-
plied is thet of individual and domestlc 1life. The

trampling hoofs of Oricntal desmotlism have been driven

=

so furiously over Jewish soil, that the cry of the natfion

+0 God is silent before the appeal of the individual.
Yot Israel and the other nations are here contrasted

as stending in God's favour and disfavour; but the up-

right and the unjodly, the proud versus the hurble, the

understanding versus the foolish, Thus Senitic indivi
ualism had its birth in thosc times of political disin
tegration: and "Proverbs" an¢ its Findred literature j
forces across the centuries with the expressions of all
individualistic philoscophies from Stoicism to Puritani

In keeping with this abscnce of natioral enm-

o

phasis, is the absence of hope in a messianic deliveraLce

such as the prophets, like Dcoutero Isalsh, were antici
pating for their people, with their reitcrant cries off

"salvation in Zion for Israel, ny slory”. Denied thi

[
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expcctation of a future Utopia, it is all the wmore notp

able that the sages who wrote the proverbs could upholj

uncomprorisingly their theory of the temporal and indi
vidual reward of the righteous (10:3,24,20f; 11:3-8,31}
12:2f.,3,21; 13:6; 15:29),

Face to faoce with this uncompromising statoe-

ment, the thinking man cannot fall to raise one of sev

eral Quections. Perhaps the first is as to the possibjil-

ity of drawing the line of demarcation between sinner

and saint., Such a rigid classification is little shorf

of blasphemous, ir view of thc statement that man is
made in God's imagme. But, as ore of the critics has

pointed out, these compilations were intended for ponu

lar instruction* and their sponsors id not want to

cloud the issue by introducing exceptions to the rule.

As every artist 'mows, vho trics to share his t'oughits
and feelings with others in the guisc of some fornm of
art, he cannot transfer any but the outstarding colorﬁ,
objocts, ideas upon his horizon. In fact, his great-
ness may depend upon his ability to eliminate uncssen-
tials. There are then some reasons to account for thg
strikingly dogmatic character of these unit poemns.

Another question that forces itself upon thg

honest thinker is a guestion as to the nature of the
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variety, riches, honor, length of days, and ways of

piness, "the joy of inward pcace". Did these ancient

thinkers attain to any such spiritualization of thec do

\7

trine of reward? Dostoevsky, speaking to a group of

church dignitaries, says, "Fathers and teachers, I pon
dor what is hell? I maintain that it is the suffering
of beins unable to love". Did the authors of the pro-
verbs sharc in any gucl* spiritualization of the terms

of retribution? There is a hint of it in chapter thre

w

we read, "and éll her paths are peace", Again in 15:1%
e find the Tords, "Better is little with fear of the
Lord, than great treasurc and trouble therewith". A
good name and loving favour are described in 22:1 as
rather to be chosen than silver and zold. 3But these

are orly hints of the modern doctrine that holds that

standpoint of the hook is that goodness has its dircct
reward; 7ickedness, its —unishment is this world, in
guch material forms as are popularly accounted desir-
able and undesirable. The possibility of another 1life

after death is left untouched,

revards promised. Are they entirely of the bank-accoupht

pleasantness? Whittier sang of a different typc of halp-

vhere, as e c¢linax to the promises offered the righteops,

a spiritual heaven and hell are here and now. The main
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And the teaching of "Proverbs' is wholesome.
Comron scnse, sulded by a kind heart, tries to instil
in the youth of cach succeeding generation just such
nopes and aspirations. One phase of bringing Christ's
kingdon on earth 1s surely making pogsible such justic
or earth as the sages prcached. But in the meantine,
while ran's immaturity and wilfulness arc alike inter-
fering with the irmediate reish of justice on e~rth,
the mind draws large exceptions to the traditional so-
lution of the problem of suffering as the prophets awd
lavmakers of Israel accopted it. UNor is the modern
nind alone in these objections. The next bonok of the

Tisdom group had its criticisr of this solution to mal:

" JOBH

The book of wisdom most passionately concern
with the problem of suffering is the book of "Job". I
"Proverhs" we found that various vwriters contributed s

lutions which were all cast in the traditioral or pro-

e shall sée that one vriter offered a golution in har
nony with that of the traditional sages. In "Job" we

have not only the wor' of more than one hand, but the

phetic mold. In the "Tisdom of Jesus, the son of Sirgch"

A4




13

ftury.

clashing points of view and philosophies of at lcast

five different dramatic characters. This broader con-
tribution to what is a universal precolem, together wit
the beauty and grandeuf of its literary form, are what

makes this one of the most treasured of the scripturcs

As to the date of the bock, it was probably

vritten before the comrilation of "Proverbs'. But, hof-

ever that may be, it deserves its present order of conyr

—

sideration because it represents a developrment ir thought

beyond "Proverbs’. Such apparent inconsistercies be
tveen time relations and ideational ones are frequent:
for the prophetic souls are always enurclating truths
and oricenting problems with which the mediocre but not

therefore insignificant minds will not deal for a cen-

The sccne of the plot as shotm in the prosc
narrative in chapters 1 and 42 is laid ir pat -iarchial
times. "Job is represented as a patriarch, surrounded
by his dependants, rich in pastures and flocks, offer-
ing sacrifice as the head of his fanily, and attaining
~atriarchial longevity". But the indications in the
succeeding cﬁaptors of an advanced state 6f socieyt,
unlike the nomadic, of the author's wide ranze of ob-

servation, and of disorder and distress born not mere-

|
i
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1y of personal but of sock suffering make it unquestio
able that thc writer was building, mnot a droma of con-

temporary life, but of previous ristory. The very for

possible in an earlier era.¥ For such formulation pre

fortune. About 350 R,C. seens a reasonable date; but
the authorities disagree as to whether it should be
exilic or post-exilic.;*

One word ahout the form of the book, it is
consumnate poetry. Parallelisnm is present as in "Prov

erbs”, but the thought is not limited and circumscribe

- - - - e -~ -

as late as Jeremiah. Jer. 12:1, "Righteous art thou,
C Jehova, when I contend with thee; yet would I reason
the cause with thece: wherefore doth the weay of the wic
ed nrosper? wherefore are a2ll they at ease that deal

ol

very treacherously”

- - - - - - - -~

# In favour of exilic date:-

1. Baclkground of persoral and social suffering
(«ee above). 2. A fitting occasion for the discussion]
of a great moral problem, Job's experience typifyin:
Tsreecl's., 3. Parallels of lancuage and thought betuee
"Job" and "II Isaigh" favor inference that botb mere
surrounded by the samo atmosphere of thousght. Job ©:8,
Is. 44:24, Job 26:12f , Is. 51:9. Job 13:28, Is. CO:

In favour of post~cxilic date:-

a2l self-righteousress poirts to tire after the refeorms
of Tzre-Fehemiah (458-432) 2, IZention of Satan ch.1f]

tcI5e " hete Pamed only 17 P6st=exilit Times). 3. Anrel

olosy, which has its closest purelle. ir "Daniel" 137-
1CE B.2, 4. "o~ "1tioms of zocizl and nolitical Aistur
bance (7-1+ 12:17-25- 14:1f.). 5. Thc concention of

the inwardness of norali“y, late. (20:12ff.; 31:1ff.).

ulation of the probloms of the book would have been imy

sunposes an age of reflection, perhaps enforced by nisy

% The fTirst instance of a questioning spirit had comp

1. If Job typifies Israel, corsciousnrss of ration-

s
!

¢

0.




by the two-line L@its, but zoes steadily on to climar
after climax of imagery, emotinn, ond power. Chapicrs
1, 2 and 42 are thé prosc frare-work and nprobably enm
body a simnle follr tale, such as had grown up around
e name of one of the nation's great men, Job. In
"mockicl” 14:14 Job is reforred to as a hero, the nem-
ory of whose righteousness, 3zekiel warms his listcmer
will not suffice to seve them if they persist in iniqu
This folk tale recites the riches and zood
fortunes of the hero; then, transferring the scene to
God's heavenly court, introdnces Satan, not as God's
opmonent in the more ~odjerr songe, but as one of the

me~bers of thet court, a Vind of prosecuting attormey,

tests that Job has served God for ~eward If he bc al
lowed to fenrive him of all "mis mosscssions, Job's rco
lovalty or disloyalty will bc srown. Jobw stands the
test, and then Satan suggests that he be tricd furthen
by Jdisease. So he is swritten with boils, the scvoere
and loathsome form of leprosy 'tnom as Tlephantiasis,
But his niety still stonds fast, despite his -ife's
misanthropic advice to rerource God and dic. Three
friends come at last to express their sympathy in his

suffering,

e - o mmee e merew o o — e

7hose fimetion is the testing o humon beings. He sug:

[ty.
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eous

follix

Tliphaz, Bildad

Ch.

4
4

4]

is

tale 1

Uron this prose irtrocuction as a groundvwork

3. -

4-14

15-21
22-28 - -

(27:7 -

fthe author “uilt up the main scction of the drama, the
olloquies in poetry between Job and his three friende

and Zoohar. (Ch. 3 - 31)

Job's outburst of grief.
First cycle of speeches.
Second i 1t t
TT.'iiI‘d i It 1]

28:28 is credited to Job: but it is

irconsistent not only with his earlier, but

also his subsequent words. It may have becn

originally a third speech of Zophar's.)

(Ch. 28 is undoubtedly a later addition by ap

author wito wanted to emphasizc the tradition

al solution.)

38:1-42:6

42:7-17 -

As the problem of the suffering of the rightg

Turther discourses of Job.

The Zlihu specches, by a newly arriv
fourth friend. This section adds 1ij
tle to the thousht ard is of inferio]
literary quality; >robably by a latej
hand. )

The specches of Yahweh and Job's gnb
mission.

The prose epilogue.

the crux of the whole pocn, it follows that th

tsclf presents one solution, that the cycle

g e e e

L

L




follow another purpose, and the sections that nay be
frq{later hands prescnt still divergent conclusions,
Afiter all it is not go ruch the solutions reached ~s
the breadth of assurance with wrich the problem is stag-

cd that makes the value of the book. The tcaching of

Lr

the prose original is simple and dogmatic. After Job'!
testing he is restored to prosperity far in excess of
that previous: "sheep and camels, oxen and shec-asscs,
and sons and daughters and length of days". The tcachy
ing has been stated as follows:- "Vhile men shold not
serve God cnd praetice virtue for the sake of personal

advantage, the good may, except when God for some Tise

Y

rcason ordains othqfwise, czpect to enjoy & richer por
fion of the things that make for happiness, than the ba&
in the present 1life." A solutia so clearly drawn even
the sages of the proverbs woyld have questioned,

But, ignoring Tor the moment the cpilojuc wjich
probably antidales the remainder of the book, what point
of view did Job's friends take? Tliphaz, the first
speaker, the oldest and most courteous 4 the men, speaks
liko the cadier prophets. (4:6,7,8f.; 5:3,25,26). He
attempts to reconcile Job to his fate and to accenting
punistment for the sin that rust be the necesscory fore

runr.er of his misfortune, by the assurarnce that no merg

- —— e — s |
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linking with that a hope of future happiness. By his
gsecond speech he leaves the possibility of reinstateme
out of the question and describes the abbreviated hap-
piness of the wicked. The implications of his rositio
are neither friendly nor constructively helpful.

In the first cycle of speeches these three
speakers have travemed God's cide of the question., Th
is thev have uphelé the present order of “things as th

are", as an expression of his will. In the second cyc

they emphasize man's side of the questia. If the nresf

ent order is unfavourable to the individual, an’ the

Cod who instituted it is a rightecous God+ then the aify

ficulty is with the individual. In the third cvcle
there is no new thc;ry to be introduced: all they can
do is to grow more bitter and sinister in thelr asper-
sions of their one-time friend, and in their emphasis
on the fate of the unjedly.

In readinr especially the first and second
cyclec, one is conscious of admiration and often of
asreenent, They echo the voices of the major prophets
Thelr words ring true; because be solution they offer,
like that of "“roverbs" has often proved sufficient.

The research, for instarce, of medical science is con-

stantly reaffirning the fiat that law of cin is deoth.

—




Rut the trouble with the solution of tlie three friends
. lras their obstinate insistcowe on its universal arplica
tion, and this despite the suffering before their very
eves of a man whose integrit the~ had long recognized.
Tn our well-lovel modern phrse they had come hcere upon

"real life":; and the tenacit with which they clung to

their dehumanized theory mahed them as heartless, blinfl
jand obstinate,
The prophetic solution holds good in the reajm
of discase, but only up to a certain point, when e coje

face to face with unearned tragedies ol suffering. Th

<

prophetic solution may hold good in the realm of happif
ness, ifwve spiritua}i&e cur conception of it. But if’
we measure it by materisl posscssions, how valid could
this solution stand in the Armerica of 1918% Even with
a spiritual interpretation 4 happiness, 7e are consciofis
of superimposed disasters for which we can in no way
hold the individual responsible. e are conscious thag
innocence often suffers with and fer the guilty.
But in the survey of the drama the threce
friends do not have the final merd. It is Jo 's persof-
al problem &l his solution must be the firnal one. In
‘L his earlier speeches Job voices his hopclcecssncss. As

a result of his trials he is torn betwecen absoliute des
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Inair (3:25f.), the desire for death (G:0ff.; 7:15) and“
lthe foar of further misfortunes (":28: 10:14). As theH
dialosue noogresses be is more and more haunted hy the)
query, why disaster has come upon him (3-11,12,20- 10:‘
2ff,; 13:230f.; 23:3ff.), and more and more disco: so- y
late at the disloyalty of his household and nis friends

(19:15f.; 12:4), and the harshness of his critics (6:4ff,

12:82-43 13:2; 16:2ff,; 19:2-5).

In 7:9,20,21 it is clear that the first so-
Tution that might presort itself to the Christian, i.e
of recompense ir another life ;s irconprehensible to "
“im: S eol is a place of anninilation, where "thou shaPt
seek me dilirently, but I stall rot be.,”

From *he v ry begirming he discounts the so-
"ution ¢©f his friends, for he feels *irself inmocent

of any conscious departure fror rectitude. To be sure

he seems to a preci te the rela*tivitv of man's risht-
eousness as cormared witl Cod's (14:4). But by ™unan

standards he feels lis ~ast 1ifc to be justified. Godfs

"dealiﬂgs with him therefore take on the character of I
incomprehensihility.

I . .

i But when ZIZophar “as erued liis first spec ch,

lsoL has one positive contriiution to offer. The pre-

vious snealers “ave been al' too rmch li¥e the rising
£ (i ]

I
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lawyer who must make his cese regardless of the neral
issues involved So they have becn making oul a casc
for the prescnt order of things as of necessity repre-
senting God's scnse of justice.

"ore now, my reasoning"', returns Job,

"And hearken to the pleadings of my lips.,

7ill ye smeal unrighteously for God,

And talk deccitfully for him?

Till ve respect Lis person?

111 ye contend for God?"

In order to hprold the justice of his ways,
God does not ™ant a man to perjure his own soul. The
God Job claims is not afraid of the limelight of truthl
Defending God's morality by accusing Job without foun-
dation is like the raffle that buys the new pulpit chafirs.

~
A good cause needs no cvil means. Job here attests
the supermundane righteousness of God and at thc same
time clings to his own inrocerce (13:15), preferring
an apparantly insolublc paradox to untruth or self de-
-~
ception.

Before the discussion makes its fresh start
with Eliphaz' second speéch, Job ventures forth for
further solution into the vast unknown,

"If a man die, shall he live again?
All the days of ny warfare would I wait
Till my release should come."

The possibility of immortality occurs to him. Perhaps
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Greer traditions nudged the auther's elhow, At any
rate Job relinguishes the thought irme~lately.
"Phou prevailesti forever ageinst him ard he passejh”

(14:20).
As the callous and aloof asttitude of his old companion

Lt

becomes more pronounced, Jcb is thrust bac' unor the
friendship of God althouzh he cannot understand his :
rays: In the midst of his lement over his own misfor-
tunes and fhe miserable comfort of his friends, ‘¢ crigs

ont, )
! "Twen now, beh 1ld, ky witress is in Yeaven,
E And he that voucheth for me is on high

'y friends scorn me-
Rut mine eye poureth out tears unto rod;
That he would ma‘ntain the right of a man with Goff,
Md of a s of man mith his neighbrr.”

Bildad responds to this "otly, but Job is driven onmn by!
the pitch of his emotion to sti 1 further assvronce of
Fod's just reletion to nis world. ‘(19:25-27,29\.

Job is far removed from *“he typically narrow
self-righteousness; but L reiterates, as his frien-s

grow more critical, his integrity. (23:10-14; 27:5-6) .

Mapter 31 eepreserts his detailed self-deferce, a chep-

ter, says "wuhm, "which marks the climax of 0ld Testane*t

ethics, surpassing in this reppcct, not only anrthing u

that the original story had to offcr, but the Mecalogu
lan® the pronhets."” Job's stendards have included the |

following virtues of the active life, - honesty in worfl



Inointed out. Yahweh's words are but the echo .of. those f

and deed, respect for other's rights and possessions,
loyalty in the nmarital relation, consideration for sa
vants, charity to the unfortunate, scorn of injustice,
freedom from avarice, devotion to God, superiority to
resentment, generosity towards dependents and strangerpg
and courage baclied by a good conscience.

At last God's answer comes: and the curious

L

feature about.the speeches attributed to Yahweh is tha
they deal almost wholly with the marvels of nature as

indivative of God's omnipotence, instead of solving Jop
particular problem. The lines vhich bear most directly
on the situation are (80:8) "Wilt thou condern me, thaf
thou mayest be justified?" 1Is Job willing to cling lep

denaciously to his pride in his own righteousness than

'

to his pride in the hidden wisdom of the Almighty, whi
interpenctrates and controls the life of nature? The
genuineness of Job's acquiescence before this searchinf
question is shown by comparing ch. 23, which describes
his ineffectual search for a God who has before utterly

eluded him, with his closing words,

"1 have heard of thece by the hearins of the ear:
But now mine eye seeth thee."

The real answer from Yahwveh is Job's ability to see

the wisdom and majesty of God himself. As Toy has

S
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of Job and of his friends- but it is God himself who
now utters them. Job is in immediate nearncss 1o the
majesty of heaven, wise, unfathorable, irorical over
the littlencss of man, and he is abased. God Linmself

effects what neither the man's own thoughts of God nor

by the same mcans,
In reviewlins the discussion, onc must adnit

with Job's opponents that sufferhg often befalls the

gested. It may have a disciplinary value as "liphaz

tion of moral perplexeties a fuller and larger scnse

of God will alone suffice. As Driver poirts out, "the
Hebrews were open to perplexity on this score bvecause
of their imperfect conception of general laws, whether

in naturc or in society. They were Xeenly sensible of

ly in the course of the world; hence virtue overtaken
by calamity,or vice flourishing unrebulkcd seemed to
them to cast a direct slur upon the justice of God's

covernment of the world. "hat the wisdon dramatist

gsinner in Adirect consequence of his sin. Again sufferg

ing nay bec nmerel— a trial of faith as the prologue sugp

(5:17ff.) and especially the interpolatcd Tlihu spcoechg

(33:15~20; 36:8-25) show. But for a satisfactory soluf

his omnipresence, and pictured him as interposing actij

the presentations of his friends could accomplish, thopgnh
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tury, with its belief in a roign of law, to compass, i
the idea that, since the laws govorning nature and the
constitution of societ: are general ones, it may happe
that in individual cases their operation does not redoj
to the advantake of virtue or the punishment of sin;
the forces of nature may combine to overvhelm the inno
cent: men in virtue of the s>ciety in which they live
being variously bound together, the innocent may suffe
through the ill deeds of the guilty, or wickedness nmay
elude detection, and triumph unchecked, Concelving
God asg the-author of so vast and Irfinitely cemplex a
system it is unreasonable, the author of "Job" would
have us feel, to conceive of oncself as isolated from
his care or to infer that his sufferings have no place
in God's purpose.

In his surming up of the argument Toy shows
how the frierds mirht have appreciated that the author
ity of conscious is that behind which it is impossible
to go; and Job might have rcalized that there is such
sinfulness in every human life as to account for the
severest punishment from heaven., The author, '.owever,
chose to teach "is truth by allowing his performers to

push their falsc principles to their extreme. Ard

was strungling to convey was an idea oasicr for our ce+-

¥
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there is nothing, he adds, "about ~hich men arc usually
so sure as the character of God. They are ever rcady
to take him ir their ovm hand, to interpret him prov-
idence in theilr own sense, to say what thinzgs are con-
sistert or not with his character and word, and bert
dovm the opposing consciences of other men by hls so-
called authority, which is nothing but their own. The|
Triends of Job were relirious Orientals; men to vhom
God was a beinsg in immediate contact with the world ang
life, to whom the idea of second causes was unkno™m,
on whom science ad not yet begun to Javm, nor the con
ception of a divine scheme pursueing a distant end by
complicated moans, in which the individuals interest

may suffer for the larger good.

"TCCLESIASTICUS"
The title "Zcelesiasticus", by which the firgt
of the apocryphal wisdom writings is knowm, is as inap
pronriste as it is forbidding to the modern ear. It
was not thc suthor's title but was applied later by
CGreeks end "omans who used the word, in default of a
better, merely to indicate that the book was to be usegd
in connection with church scrvices. The prolozuc statjs

that is 1s a Greek translation of a Ilebrew work of JesVs,
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the son of Sirach, and so it is more aptly called the
"~iadom of Jesus" or merely “"Sirach".
The book itself has had an eventful history.

Urlike "Proverbs” it appnears to bc a unity, the work

f one author. The translator states thal he came intq
Zgypt in the thirtyeighth year of Tuergetes, the king
(i.c., Ptolemy VII) (ca. 132 B.C.) and that hc made hif
ranslation of his grandfather's (or ancector's) book
onme time after his scttlement there. For the origiral
Icbrew composition, therefore, the date is not later
than 150 B.C., There are two good reasons for givirg 1]
o vre-llaccabean d te, (1) the abscrce of any reference
0 the l'accabean struggles, (2) its eulogy of the housp
of Zadok, which came into disrepute during these wars.
The rcader fanciecs he finds in Sirach references to the
carlier books of "Job" and "Proverbs"; and as the trang-
lLator speaks of liis grandfather as a great rcader, it
is extrenely probablc that he mas acquainted with them

Unfortunately the copies of this manuscript

some in Greek, some in Latir, some i~ “yriac vere very

adly prescrved during the early days of the Christian
lera. St.Augustine read and used the book almost like
a catcchism and embodied much of its thought in his

"Speculum”., St. Bernard's Jubilee Rythm ("Hymns Anciept
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and I'6dern” p 178,177) and the German Te Deun (37¢C)

[

ere based upon it. 3Sut the text was in such imperfec
condition that Luther, in attempting to *ranslate the

Greek, wrote "There have comc so many 'Klliglinge' oven
this book, that it would be no wonder 1if it werc total
disfizured, not to be understcod, without any use. Lik
a torn, tranpled and scattcred letter, we have Jathereg
it, wiped off{ the dust, and brought it as far as can

be seen."

Then as recently as 1896 what are generally

considered to be the original Hebrew texts were discov
ered.¥ This manuscript in turn is not perfect. Te
introcductory chapters to 3:7 and chaptcrs 26:26 to 30:[L
are missing. But since the discovery the atterpt has
been madec to compare the verious translations and, by
a process of elimination, arrive at a fairer anc truen
version. How radical the changes necessltated are nay
be illustrated by a verse (7:23) which now advises us,
instead of "bowing dovm the neck of our children fron
their youth" to "marry them ecarly".
and enphasis of the book, however, renains much the saph
as when Ausustine and Benard and Luther delighted in i

Like thc book of Proverbs, Sirach is bascd

on the Hebrew couplet forr called parallelism, Put in

. -—— - S e s
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# ('ote) A few scholars consider thesec to be only a
retranslation of the Greck.
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many respects it is mmch rore recadable; for instcad of
the two line unit proverb the book may be divided into

short essays on distinct tomics, like friendship, deat

)
-

table manners, music, physicians, freewill, the appar-

ent prosperity of the wicked, etc., etc. The sentence

T l.b

are still pithy and epigrammatic; but those decaling wi
a given subject are grouped together, an arrangcnent
the present day reader much appreciates.

The book 1s written in the Hebrew verse forr
yet after rcading "Psalms” or "Job", onc hesitates to
call it noetry. Here and there one co ¢s upon a beau-
tiful passage full of imagery, i.e., poctic ir thought
as vell as form. But the book as a whole is so utili-
tarian in character that one doubts il its original ax
thor, vere he interrogated, would clalm a place for 1Y
anong the posts.

Tn its simple and practical dealing with thej

issues of every dayv life we can fegl that it is partic
ularly allicd to our owm day when physicians write of
"what nen live by", when "a volce from the crowd" ad-
~onishes prcachers, the biologists discuss the religions
training of the child and in many ways religion and
the secular are being welded together.

__Because of his plain speech the attitude thag




Een Sirach adopted toward the riddle of prosperity an {
bdversity iz particularly significant. His outlook wa
harrorer than Job's. Therefore he was more dogmatic -
about his answer. On the other hand his outlook was

broader than that of the men who composcd the proverbs

I'e holds to the orthodox Jewish prophetic position; bu

it is plain that he has had to neet objections to this
position. One can feel sure from his word~ that thec
werdict of his fellow citizens on the mooted problem
was far from unarnimous in faour of the reward of the

righteous. Ben Sirach strengthened the defences of th

=

orthodox because he had alrecady found out, from the op

rosition where the arrows of the cnemy, would lodge.
The clear statements of the earthly reward
of the deservinz are numerous. (7:16; 9:11,12; 27:25,2{;

29:26-31)
"One that casteth & stme on high casteth it on hip
owm head; - -~ - =~ »
He that diggeth a pit shall fall irto 1it;
And he that setteth a snare shall be taken therei;

12

A scction of chapter 39 is perhaps as naive
a statoment of the matter as can be found:-

"The chief of all things necessary for the life of men
Are water and fire and iron and salt,

And flour of wheat and honcy and milk,

The blood of the grape and oil and clothing.
These things are for good to the godly;

So to ginners they shall be turned to evil,
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In Chapter 40 he describes how

There be winds that arc created for vengeance,
And in thelr fury lay o the scourges heavlly;

In the time of consummation they pour out their s
And shall appease the wrath of him that made then
Fire and hail and faminc and death,

A1l these are created for vengeance;

Teceth of wild beasts and sernions and adders,

And a sword punishinz the unzodly unto destructio
They shall rejoice ir his commandnent,

And shall be mile ready uvon carth, when nced is;

(39:26-31).
In the last section of the book, in vraisc

of famous men, the autbe draws upon history to illus-
trate his point, showing(45:18ff.) how the opponents
of Aaron were destroycd, and how the division of the
kingdom (47:19-21) was due to Solomon's sin., e appli
the sawe principle i»n fact to national life, declaring
(10:8) that
"Sovereianty is trercferred fror natiorn to natio
Because of iriquities, ancd deceds of violence, an
grced of money'.

On the other hand Ben Sirach recognized the
inegualities and miscries of life (13:11f.; 40:1-11).

There is one, he writecs, “that toileth, and laboreth,

and maketh haste
And is so much “the more behind."

"A heavy yoke is upon the sons of Adam - - -
Fra him that weareth purple and a crown,
Even unto him that is clothed with a hempen frock

But, he goes on to add,

L rength,

Ard in their seasons they shall not transzress hig word."
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"Upon sinners seven fold nore
Death end bloodshed, and strife, and sword,
Calanities, famine, tribulation, and the scourge:
All these things were created for the iucked,
And because of them came the flood."

nediate deronstrable justice of God's ways is affirmed
as in chepter 33:10-13, vhere the aralogy of men and
their fortumes to the clay in the potter's hands is
used. Again it is suggested thot God's wars are hidde
anons —en (11l:4b: 43:32).

In other wordsg while Ten Sirach Mdds to the
views of Job'c three friends, hce is not as self-assure
as b the nature of CGod's dealing. They like "ichard
Feverel ,Senior, felt themselves capable of playirg the
role of the Omnipotent. DBen Sizch was not wrsed with
their fatal sensc of compctence. His nosition was fur
thermodifiedby his concéption of the mercy and forgive
ness of God. It is this that makes us feel his kinshi
with the New Testament conceptio of the fatherhood of
God (cf, 18:13-14",

The character o the rewards which the hones
nan anticipate 8 1s somevhat different from that of
those listed in "Proverbs”. 1In the first place great
stress 1s laid upon disciplirary suffering, as prcced-

ing reward. (4:17-19; 6:23-31: 18:13).

l'ore than once the nystery as well as the img
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"For at the first she (isdom) will wall” with him in
crooked ways,

And will bring fear and dread upon hin,

And torment him with her dscipline,

Then will she return again the straight way unto hi

ind will gladden him, and reveal to him her secrets.
(4:17-18).

Unlike "Job" recompense or retribution in imp

mortality is not ever suggested. And one is left with
the impression that the score is apt to be left unset-
tled until the last of life "for which the first was

made"”. Ch. 11:11-28 and 40:13,14 are 'perhaps the best

examplecs of this.

“Tor it is an casy thing in the sight of the Lord
swiftly on thé sudden to make the poor man rich,

The blessing of the Lord is ir the reward of the god

And in an hour that cometh swiftly he maketh his ble
sing to flourish.

Sar not, "hat uge is there of me?

And T*fha.'t. from henceforth shall ny zood things be?

Say nd, I have sufficient,

And fror henceforth what harm shall happenuo me?

Tn the day of good things there is a forgetfulness o
evil things:

T —1=F

)

things that are good.
For it is an easy thing in the sight of the Lord
7o reward a man in the day of death according to his

Call no men blessed before his deéath:

The last linc suggsts another aspect of the
author's argunent i.e., that a man's reward or punish-
ment is in his children, This is nuch nore emphagized

bhan in "Proverbs” 30:4-6 and 41:5-13 are thec elear-

And ir the day of evil things a man will not remcmbep

Until she may trust his soul and try him by “er judgpents:

vays.

And a man shall be known in his children?" (11:21b-2B).

The affliction of an hour causeth Lorgetfulness of delight;
And in the last end of a man is a revelation of his ieeds,

ST 253 = T




35

bst stotements of this belief which was associated nat

birally with the reward of a pod nare.

And a zood name continucth forever."

Again the thought of individual reputation is merzed
~radually into the thought of national prestige as in
B37:25~-26 .

""he life of man is numbered by days;

And the days of Israel are innunerable.

And his mame shall live forcver."

The wicked, on the other hand, "have no —emorial" and
"are perished as they had not been."”

This gradual shifting of recompense fron the

1ifétime proper to a man's deoth bed and thence to nos

sent the full position of Ben Sirach. He apvronriates
the immédiate goods of life, labor with contertument,
usic, good health, the temperate use of wine, riches,
oyal friends, a congerial wife, honor among men, the
ossession of wisdom in the fear of the Lord (40:18-27
A1l these or some of these are the usual concomitants
f honest decaling. DBut the logic of the excoeptional
lcircumstances pushes the author on ag we have seen to
those more ercduring satisfactions which have been typ-

fical of the stoic solution in all asmes.

terity and the continmance of his memory does not reprf-

"A good life", says the author, "has its number of diys;

The wise man shall inherit confidence among his pgoble,
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YTCCLESIASTIS"
The shortest work of the risdom writcers is

the onc that has occasioned the most controversy. The

rovosue calls it the "words of the Preacher”. The Iie
rew original, Qoheleth, hovever, is of uncertair mean
ing: it may be related to the word for assembly, i.c.,

ahal., Genung scens to have hit unon as apt and as I

~ocuous a title as any, when he calls this book "the
vords of the counsellor’
It is comrnonly agreed that the book reprccen

late date. The most casual rcadingz leaves ar impres
ior of social and political dependence and oppression
njustice is rife (3%v16; 4:1f.; 5:8F.; 8:9), reversals
f Tortune duc to despotism are ceormon (10:5ff.)., Po-
litical uphcaval (10:7) énd the enmployment of spics
(10:20) characterize the cra.
Ben Sirach, despite the reversals which had
befollen his city in the yenrs of foreion opprecsior
ctill wrote with pride of his owm people, of their npas
Ihnd future and their unidue coverant relation to the
oonipotent. ™here is no trace of national pride in Ko
heleth's words. ™is snirit is cosmonolitar. COCridntal

ctate-craft and Grecl” speculative throusht have becorc

A




y of a later generation than Ben Sirach. On the othe:
hand, there is no reference to the ITaccabeon strugpgle
~rd a certair spirit of strenuous and daring accormplisk
hent, such as usnally comec Witk war is noteblr lacking
Finally there are certain infallible evidences in the
lancuase and strle that favour a late date, ca. 250-20(
As is suggested by the form of translation iy
he reviced version, the book is cgsentiall - vrose.
ancient parallelism of structurchas broken dovn. Vet
there are lines rcplete with poctic thouzght in such
sections .as ch., 12. Sirach was scarcely poctry, as we
wove ccen, because of its intensely practical interost
n mexizs for the guidance of life, an interest which
lead 1ts author to include all sorts of cautions, like
chat asainstleaning on one'= elbow at dinner. The
Counsecllor is also a man of practical affairs, prudent
bﬁo?gh to be worldly ise and capable of gziving zenuing
rachiavellian advice in such passazes as 11:20 "Revile

hot tlie kins, no, not ir they thousht- and revile not

the rich in thy bedchamber: for a bird of thc hesvens
hall carrv tre voice, and that which hath vings shall
ell the natter" But or the vl ole Tcclesiactes is

distinguished by 1its interest ir the speculrtive rnthes

Lo naturalized in Jeruvselem tha the writer is aprarenf-




38

har the practical or inmaginative.
As regrds itc contribition to the theory of

~etribution, it is general y considered to lack solf-

rork of five original writers and at lcast two later

torcstiny book, "The ™ords of Koheleth'" to sho tlat

the .Jork has unity within itself, the unity of the qued

nal, To accept his point of wvicw, however, a great def
bf explanation has te be made at certain points. The
rost satisfactory interpretation would scem to be that

Fthe ~laring deviations or entradictions (notably 7:29

Fo the attempts of one or more revisers to bring it ing
to harmony with the ethical terebinrg »revnlent iIn theij
Gay or at least in the d&lass or party to which ther bed
lormp d, "

The words of ¥oheleth were not orthodox h

represent a complete breach with the lorng-standing Je

1old a strange position in our Chrictian Bible, for

they mizht be reg~ried as a criticism of the entire 014

corsistercy. Therefore all menner ¢ “licories nave becT

Hoviced to accouat for it., 3legfried distinjuishes thg

hditors., Genung, on +the other hand, hasc written ar inf-

ics and solutions of the acive nine of a single indivig-

11:9bs 12:14- 7:12,18b,19; 8:5; 7:6; 2:20° 8:12) are dic

ish conception of the demonsireble jusiice of God. Thqy

11
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Testement. As it is zoo” for the individual to have

et

o arastic eritic to whorm to turn; so perhaps it is sood
for a relicious syster to subwit itcelf to adverse COuL
ments. Poesibly no words mnorc clearly thaon those of

Tohelet show the Cld Testament's nced of the new Ag
Navidson "as sald "OCne of the tasks of the old econeny
wags to drill holes in itself, to besin naliing breaches
alon~ the whole circunfc—ence of the material world
tnt bounded it ~-- b~ the law to die to the law. And
rdnec were busier agents in thesc operations than the ise. "
Like Job, the author of "Tcclesiastes was

forced by his observation of humen socicty to deny thalt

men receive their just deserts on carth. "Vonity of

1921

vanities, all is vanity" is the constant refrair of hi
conelusions. "All things come alike te all; there is
one event to the rithteous and to the wicked; to the
good and to the clean and to the unclean; to him that
gsacrificoth and to him that sacrlficeth not; as is the
s50od, so is the sinner; and he that svearctl as he that
fearet™ an oath"(9:12).

The idez thet the good man ds rermenmbered by
vosterity has no foundations, seys Wohcletl:., "There

is no renembrance of the former generations: neither

lishall t-cre be any rc-embrance of the laotter sener-tiofs




that are to come, among tl.osc that shall come aft-r"(1j1l).
. The idea of a vrozressive civilization to whieh cnch
sorthy man contributes his part, Vohelcth scouts. Wu-
fon society moves forward only to returr upon itself
in a viclous circle. (1:1-11) Frogress is a nyth,

As for a 1life after death Omar Thayyar "imsel}f
could not scout the idea rore comnletely. The Greel” c¢gn-
cention of immortality must have been kmown to the wrifer;
for his philosophy of the cycles of history ic assured
ly of firce™ importation. Genung susgests that in the
form of 1its importation it ™as not on the highest eth-
ical plare, that it appecales” to Toheleth only as an acg-
thetic luxury of fortune telling and arocalyntics; thay,
tvith its systen of future glories, it made heavenly ref

rard a motive, as Satan had clainmed reward to be with

|
|
Job. About this time the two sects of Phariseces and
Sadducceces were taling their birth. The letter secct
included »en lille Ben Sirach and Koheleth and denicd
lresurrectior and sniritual existence. "For the livirs
oW that they shall die: but the dead now not anythiyg,
heit:er heve any rore a revard- for the -nerory of the™
is forgotten. As well their love agc tlelr hetred edd
. their envy, is perished long ago: neither have they an)

more a nortion forever in anything that is done under
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the sun." (9:5,6)

The nossi™ility of satisfaction in this 1life
1s discussed. Complete immersior in nleasure is sug-
ested (2:1f.) the amassing of great wealth and posses
sions (2:4f.) the pursuit of wisdon (2:14)., But these
hre insufficient so long as threatened by death. ['ohe
lcth is a theist but an azrnostic theist. God's ways
are utterly hiddon. "That which is, is far off and ex
cceding deen; who can fird it out?" (7:24; 8:17).

This is the fundemantal position of the majo
bart of the book (the so-called grundschift). On the
problen in which we are irterssted it 1s frenlly agnos
tic: it has no answer to make. It is scorcely foir,
horever, to leave it at this point without shoving tha
its author doces prescent some slerder thread to which
the reader may cling. ™aving given up all attempts to
understand the reason of Cod's ways, there are left
certair miniasture "summsbona" which may be clung to fr
day to day. In reading "Dcclesiastos" in its ™iblical
setting, the teaching seems often far from wholesome
and decidedly lacking in that courage which embraces
risk and attenpts the impossible, But read it after

Cmar Khayyam, and its worti is at once arparent; for

it is irfinitely more challenszing and nobler ir concenp
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tion than the thedry there inctilcated, -

1t can offer as satisfnctions, first, labor
and contentment therein, enough to eat and drink, soun
sleop, marital happiness (4:5; 5:12; 5:18-20; 9:9) fri
ship (4:8-12) the Greck sense of fitness and proportilo

the satisfaction of a propricte action, described in

a self respect and a scmse of duty in additlon to sym-
pathy with natural happiness such as Wpicureanisn '™mev™
not of.

There is sornething moreover strangely nmodern
about this philosophy. Prcvious to the Jrcat war one
heard ecrocs of it on every hand., But one notes that
the w~r Mas silenced it. The book of Toheleth 1s too
negative in spirit for the use of a liero- and twentiet
century Zurope ond America is not willing to be agnos-

tic about one thing, the ultimate triumph ol that whic

ig rirht in God's sight.
"TTISO01 OF SCLOL:oR”
The last of the wisdom books, the apocryphal

"isdom of Solomnon, has been called "the most brilliant

remarkable both in the elevation of its idcas and the

the chapter on times and secasons., Such passazes reveal

production of pre-Christian "ebrew » iloso~hical tl.oufl

o1 g3~
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flaplendour of its diction". Unlike the other works of
) . the series, the original manuscripit was probably writ-
' ton in Greek, and by a Jew of Alexandria. Despite hig
Groek education, however, the writcr was a loyal Jew
at “cart and true in every respect to "the law".

As to the date of writing, the.terminus 2 qup
is the Greel itrarslation of the Pible ca. 250 B.C.;
the terminus ad quem, St. Paul's acquaintance with the
book. Iost rccent critics agree on the latter part of
the first centur~ before Christ. The acceptance of
this late date places the book in the familiar phrasc
"so near and yet so far” from the “ew Testanent that
its reading taltes on an added zest,

Thé book falls naturally into two sections.
Chapters 1 to 9 contrast (1-5) the rizhteous and the
wicked, sect forth (6-9) the glories of wisdom. Chap-
ters 10-19 deal with the early fortunes of the Isracl-

ites as a righteous nation beloved by God. The same

7

seneral theme the salvation and final prosperity of th
righteous may be said to hold for both sections; and
both presupposc God as the supreme unoral zovernor, Buf
the points of view differ to such an extent that 2 doup-
. le authorshi— may be indicated. (1) The Gree colorirf

hich marks the first section is absent in the second
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(2) One part is a treatise; the other, in the form of
an address to God. (3) Cne rcfers to the Jewish peoplg
by name only once, and that incidentally in Solonon's
praycr. The other 1s wholly dovoted to Jewish nationajg
experiences (4) One emphasizes justice. Thé other Iog
trays a finer ethical concention of God as a father ang
saviour of all, a lover of souls, merciful to the wicky
ed as well as to the good. (5) In the first the hope
of immortality 1s proninent. In the second part it

appcars but once (15:3). The question vhethcr these

decided. For our present purnoses section one is of
the most importance and is ncarcr modes of present thi
ing than vwhat seem to us the imaginative and highly im
probable narrative proofs of the second part.

As has been mentioned, the author appears to
have been Tamlllar, as none of the earlier sages were,
with Greek 1life and art and thought. Amnorphous mattcer
(11:17) central ideas (13:1) the pre-cxistence of the
soul (8:19f.) the body as hindering the elevatior of
the divine (9:15) the four cardinal virtues (8:7) have
been listed as conceptions borrowed c¢irectly from Pla-

tonism, while the all-porvading nature of Tisdom's pow

er (7:22,24) is reminiscent of Stoicism, Creck art,

differences indicate a double authorship may be left up-

'
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however, like St. Faul he rcpudiated, as rclated to

. the idolatrous worship of the merel- human (14:15ff;

'15:4ff.). Despite his intellectual borrowing, the wrip-
ler was 2 thoroughgoing Jew and his theme 1is a Cefence

iof the treditional Jewish belief in the salvation of

press purnose of refutirng the remarks of the sceptic

|
i
the righteous. In particular he writes with the ex-
jauthor of "Ilcclesiastes". "Thus reasoned they ‘“he saysr

lcrncluding a lonz charter or the carpe diem villosonhy

-
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ltana thew were lead astray: Jor their wickedness blird
ther, and they knew not the mysteries of God, Teither
opcd they for the wages of Loliness, I'or did they judge

that there is a prize for blameless souls” (2:21-20).

"aA nrize for blameless souls”, this was the
hyrcen of the teachins of "B overbs" and "REcclesiasticphs',

The"Boolz of Tisdom" Tras somc new methods of exrourdingit.

H Ir the first lace Sheol, the realm of armi-
milation, is rcnlaced in *he thought of the author by |
{the idea of irmortality. Novhere is this profoundly

revolutionizing teachins strictly defined, "The Book

of Tisdom" counld not be substituted for a toxt book

systematic theology. ™ut the very flact that the toachp

. incs were vague, that the mind of the writer passocs nofe

cacily than pedagogic~1ly from ir.dividual to national




immortality makes the book a very human document, and
. presents an anpecal to the morc or less unconscious Srop-
ing of other bewildered souls that a stricter lozic
could not clalm. As the bereaved world of 1917 does
not insist on believing either in personal ilmmortality
for the good and for the wicked or in an immortality
strictly dependent upon earthly memory and influence,
but grasps all clues that appear rationally satlsfying
ond commandeers them for the immediate necessity of 1iy-
ing; so this forerunncr of the Christian hope reveals
to us his coxcursions into all fields for clues.

Ben Sirach belicved that the end of a man's

1iTe was apt to divulge his reward or retribution. Th

AT

leter author,; esneclally in the second se¢tion, cmpha-
cizes this sane temporel revelation of merit. All his
nharratives of ecarly Israel arc in illustration of this’
"c even goes so for as to say that the forn of earthly
retribution corresponds with the sin committed (11:15;
15:18~ 16:1) as in the case of the Wgyptians plagucd by
the very rcptiles and insects wlose images they had sip-
fully made and adored. Again he denies that death, =
short life and the lack of children represent misfor-

. - [tunes for the rizhteous (4:7-16). Over against them h

St

-

nlaces the possession of wisdon as a supreme good. An
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in contrast, the sinner he observes, is condemmed in
. this 1lifc by "a witness within", is pressed hard by
"conscicnce" (17:11).

But he is not satisfied with Ben Sirach's coP—

plete trust ina justice apparent before death. TIlis ob

servations have forced him to admit that often "The un

godly shall see a wise man's end",
"And shall not understand what the Lord purposcd con

cerning him."
(4:17) His observations have pushed him through the

closed portals in his scarch for justice. There he fipds
that aftcr a man's death"in the memory of his virtue
is irmortality" (4:1f.).

"hen 1t is present, men imitate” it;

And ther long after it when it is departed;

And throughout all time it marcheth crowned in triuumph,

Victorious in the strife for the prizes theot arc undpriled.”
And agair:
"Tor to be acquainted with thee 1s perfoct righteousycess,
Ahd to ¥now thy doninrion is the root of imortality.

(15:3"

The reverse of this proposition 1s the conteppt
accorded the wrong doer by his posterity. The passage
(£:3-6) on the insecure and broken fate of the "multi-
plyirz brood of the ungodly" could scarcely have been
rritten more forcefully by Latlarck or his school,.

‘ This conception of the immortality of influcjce

nagses naturally into an idea of national immortality




bnd of a {messiahless) lingdonm in which the rightceous
Lhall rule over the heathen (3:8; 5:16; 6:17-20).

But the vriter did not stop here. The refar
bnces are somevhat vague, but, taken in their entirety
it seems to me assurcdly true that he accepted and bess

Ito spread (for it was an innovation)} the belief in a

crsonal irmortality.

"Treoy shall come, "hen their sins are recloned up,

ith coward feary

And treir lawless deeds shall convict them to their
face" (4:20)

hnd some sort of continued existerce for the sinner-

of the rishteous and is a fitting conclusion to a survg
hot only of this book but of all the wisdon series, be;
cause it poirts to a central teaching of the dispensa-
tion that was to come.

"Because God created man for incorruption,

And made him an imege of his own prorer belng; -

But by the envy of the devil death entered into the j
And they ‘that are of his portion make trial thereof.

And no torment shall touch them.

In the ercs of the foolish they secmed to have died;
And their doparture was accounted to be their hurt,
And their journeying away from us to be thelr ruin;
But they are in peace.

For even if ir the sight of men they be punished
Their hope is full of imrortality."

000n0CcCooNCc

seens in its setting to contemplate judgment

But the souls of the righteous are in the hand of Godq,

Mile 2:23ff. is the clearest account of the cxpectr-tiqgns
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