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B ) THE DEVELOPMENT OF THE CHRISTIAN

f CONCEPTION OF GOD.. '

In entering into a discussion concerning the Deity,the writer,

[

cognizant of the extensiveness and sacredness of the theme,is
compelled to say.How vast is the field to be surveyedl With how

sacred footsteps should such hallowed ground be trodden! Thers

e

is no attempt to speak a final word on a subject whose intricacy |

and profoundness the future milleniums of still advancing intelleo{
can hope only partaally to unravel and faintly to divinesw So é
thoroughly and critically have the profoundest minds of all the

centurises investigated the-phenomena of both animate and inaninate

nature,and impartially probsd into all the evident proofs for a

been distributed for. reflection by the general mind,that it

|

|

|

|

! Divine existence,and so widely and wisely have their cconclusions I
[' 5
:

| cannot be expected even to give expression to a mew idea or voioce
!

t & new thought on the problem before us. Rut what strikes one as

peculiarly suggestive is the antipodal conclusions reached by

thinkers and philosophers whose integrity cannot be gquestioned-

a diversity ranging from the Atheism of the Atheist/to the Theism

of the Christian. And to the guestion; Shall there ever be,az unity}

{
@ | of thought as to the essence of the First Gause? we feel compelled §

i
1
]
P
]
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to answer; Because of the constitution of the human mind and

i because of the essential nature of the problem,it is. futile to
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hope for a harmonions agreement. * "Canst thou by searching find

out God?"

It is not the purpose of this paper to give in detail the
conceptions of God as reached by the varied races in their ever
changing degrees of intelligence- which conceptions are espressed
in the Great Religions of the world. Such a description would fill
many volumes. Rather to select from these conceptions one,viz;-
the Ohristian Conception, and to show its sssential content, as
containing a greater degree of btruth than any other,or all other.
conceptions of the Deity,in that 1% is perfectly consistent with
the highest reason and is peculiarly adapted to the mental and

moral needs of the race,is the important problem before us.

By way of contrest and for the enlightenment of our position,

it may. be of service to note in a ocursory way the origin of the
idea of God among primitive peoples and the conceptions of God
in other. Religions than the Jewish and chéigtian.

We are assured by historians that there has never emisted a
tribe or nation destitute of a belief in higher beings., This con-
stituent of human nature seems a universal phenomena and as o0ld as
the race. ** "Whether ‘the btymology which the anoients gave of
the Greek word gnthrpﬂos, man,be true or not, {they derived it
from 6 ¥rw aepﬁv ,he who looks upward); ocertain it is that what
marks man to be man is that he elone can turn his. face to ?eaven;

*1ob XI;7.
** y Huller,Science of Religion. P.az.
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Certain it s that he alone yearns for something that neither
sense nor reason can supply." Whether during the immense prehis-
toric period,when man first appeared upon the scene and the peop-
les were distributed to different guarters of ‘the earth,and when
the earliest languages began to develop,man had any idea of God
is traceable only through the memorials of tools and weapons
that have been preserved. The Arohaeclogist alone can decipher

for us the mental state and the civilization of these peoples by

reference to these remnants, ¥ "Jundging from the comnnsction between

the material and mental elements of culture,it can be inferred
with a high degree of probability thet the religions of the races
prior to the beginning of civilization could not have been higher
than the. religion of the lowest existing savages.”

Phe first form of consciousness of a religious instinct
expressed itself in the worship of natural objects,conceived as
superhuman persons capable of influencing human destiny. The
Religions of the races have always been fron the vague and indef-
inite to the clear and definite.The inorganic as well as the
organic worlds furnished primitive man with objects of worship-
animaks. and trees, sun,mocn,stars;the earth and the stones- that lay
upon it,were all worshipped as posessing some supernatural power,
that affected the lives of men, The whistling of the wind and the
clashing of the thunder,and the flashing of the lightning were

*Schurman,Belief in God. P:f77. (
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looked upon as angry gods whose wrath must be appeased by sacrifi-

ces and supplications.The term used to designate the worship of
natural objects as posessing spirits is animism or. fetichism.
Ancestor. worship also had ® prominent place among the earliest
forms of religion. The belief that when a relative died his. spirid;
continues to live a phamtom life of its own,and then visits the
survivors in visions and dreams,gained a strong hold upon the
minds of the earliest savages., It is still a matter of conjecture
among Archacologists as to which is prior- the worship of' ancestor
or nature worship. Some holding to the former and some Lo the
latter. It is of small import as to priority in po{nt of time.
What is of conseqguence is that out of these earliest Religions
~-were developed the worship of wmany gods,or the Polytheism of tge
Greeks and Romans and eventually the Monotheism of the Hebréws.
The development of the Religions of the world from ancestor
worship to Theism has been a gradual unfolding or revalation

of God to man. Man has had a consciousness of a Davine Being from

e e

===l

the beginning,but God wes not always a definite object of knowledg

& "Mythology is the history of God in consciousness.” It was im-
possible for. the Great Spirit to reveal himself completely to
dawnigg intelligence. Primitive man after the analogy of a child,
hed not ‘bhe pomer. to comprehend God as He is revealed to the
TwenTierh .
nemebednth century consciousness of an average European or Anglo-
Saxon. But gradually,as human intelligence developed, the D?ity
*Schelling, Idealism. P.2712.
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marvellously made himself known to humanity. We trace the grothfrof
the worship of the stmrs, which God uséd as symbols of himself,-
though the worshippers regarded them not as Bymbols,but as aciual
spirits,- through the Egyptian and Greecian worship of animals
which were individualized godsy and in these {he Grecian mysteries
can be seen a preparation for. a more spiritual faith in the relig-
ion of Revelation- the absolute monotheism of Israel. *'What afW’
religion starts with is.not any theory of the world,but anlunreas—

oned belief in & being or beings,however conceived of,who shall be

in greeter or less defiree like the worshipper,but raised above him |

by the addition of power,if not of omnipotence; greatness, if not
infinity; wisdom,if not omniscience.”

The foregoing shows the universality of the idear of a God or
gods. How the human race csme into possegsion of this idea we
shall.not attempt to discuss. It is sufficient to say that the
fact that the human spiritt is in posession of the idea of God is.
an argument for the existence of God unless ¥t can be shown that
certain ideasythough uniformily produced,are unsuobstantial paé-

gants of  the phantasy. **"If you will take the pains to travel

through the world,you may find cities without walls,without letters

without kings,without houses,without money, without theatres and
places of exercise; but there never. was seen,nor never shall be
seen by man,any ocity without temples and gods,or without making

use of' prayers,oaths,divinations,and sacrifices for the ob{aining
*Gore,Lux Hundi. P.55.
**plutarch’s. Horals. P.379.




~Animism have been svolved Poclytheism and Monotheism; and even in

Animism :tself can be traced a bslief in one Supreme Power. that

of blessings. and benefits and the avert?ng of curses and calamitied
Hay,l am of the opinion that a city might sooner be built without |
any ground to fix it on,than a commonwealth be oconstituted alto-
gether void of any religion and opinion of: the gods,on being

congulted, be preserved.” "*"Look out for.a people entirely des-

titute of religion. If you find them a¥y all,be aggured that they

are but few degrees removed from brutes.”
In the development of the idea of God among all peoples.we

notice the complexity of its content. From the lowest forms of

controlxs the lesser powers. BEgypt and Greece were the two repres-|
entative nations of Polytheism., In Egypt Ploytheibm sxisted in the{
nature of~things. The elsments of the divinhe were seen dwelling
ihlnature.,In @reece,Polytbaism had become detatehed;- The Greek
deitiés .were not personificatiohs but persons. They were diVine.neﬁ
and women, no lohgér representing the eleménts of nature,but it~
ting oh Olympus ih merry festivity. There was not a great deal

of the mofal guality atbtached to the gods of Egypt;.--they were
almost too impersochal for that,nor inh the gods of Greece was
thers much morality, they“éere simply full of joyous lifes. Plato
banished from the Bspublic the pokts who described the doings of

the géds;thus showinhg -that -the worship of such gods was ih?urious

to good morals. But Polytheism can be traced inh all religions,not

* Humets, Eseays, I1.P. 25.
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excepting the Jewiyh._India,Rome?Scandanavia,had theitr Pantheoh-

their- gods many..

The idea- of  Dithexsm can be traced clearly in the Great
Religions of- the world, Bven in Animism sohe slements were fav- 1
otably dispoded to the worshippers,others malkicidusly disposed. |
In the religion of Zoroaster there are two hodbile powers of
equal guthority, s+ one good,the other evil.- engaged constantly in
war. The Ormuzd and Ahriman of the ZendaAvesta appear in Hinduism |
as Brahma and Rbodra,the creator and destroyer; ih Egypt as OBiPtis !
and Typhon; in the Scandanavianr Religion as Odin and Loke;- in
Judaism as Jeho¥ah and Saten;.znd Christianity itself still retaiﬁ;
the Satan of the Jews. All thought,religidhs or philosophic, that {

fikxes its attentioli upoh a distinction between right and wrohg,

leads toward dualism,.

The assertion that the universe s God,and that God is the
universe is Pantheism in Its extrems development.  Atheism says that
nothing s God,which statement is the antipodes to Pantheism. *
"There ¥s no religioh in which we do not recoghizs the element !
of Pantheistio faith." Most apparent is it in the Hindu Religioh.
In China prosaic as that country is,we see ths absolute Tao.-

Of Tao it is said,X%¥"We lodk at it and do not see it,liBten to it
and do not hear it.It cannot be defibed. It acts,but without a
name, It is the law whith rules all things.® Pan rspresenting
the AlY},is found among the persohal deities of Greecs. In Fhe

*Clark, J.F. Fen Great Religions.P.118 i
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Mohammedan Religion even,there are Pantheisbio sentiments._ﬂo?
pignificant is the saying of  ohe of ‘their saints of the ﬁwelfth
century;-"When we cry in otr prayers,/O,my Pather;' the answer is
in the prayer itself;-ih the 'my Father' lies hidden 'Herd my
child'.. " Pauk,the representative of  chnistianity,méde statements i
that border on "the pantheistic dottrine. How can we interpret

the féllowihgj-"In Him we live and move and have our being. In
Him all things consibt.”? The great apostle thoight of- God,not as
a monstrous Beihg™-,who made the world and set It going,allowing
secofidary causes to work Hik will;-but as a Being immanent in
nature,givibg life and reality to all things;-whose intelligénce
can be seen in the coastruction of the universe which Is but an
expression of Himself,and whose wisdom and love are manifested in
the ihceeasihg directioh and care He exercises over everything

h His hands hav; made,

Tt is a signifiicant fact that a large number of the phil-

osophers,fron Platoc to the present day,who *have delved into-the

ofigin and méaning of Reality,have landed oh the shotes of Pan-
-theism. To many minds, Pantheism seems to be the ratidonal inter- :
pretation of  the universe; Is it tooimuch to say that these think—i
ers have been ohe sided and prejudiced in their ‘speculations?
IZ it “eodld be proved possible for a f£ihite mind to compr7&end .
‘the Infiéite simply by the oPfgan of reasohsthe Pantheiétic:argumené

woild ‘have greater weiffht,but Kant was cofrsct when he assigned toﬂ

reasoh a limit,and beyond that limit,which is purely 'spiritual,




only ppiritual discernment is effectual. Withott guestiddh a

great many philosophers lay tod great stress ob the intellect and
do not allcw the spititual intuitions of man their £ull share in
the interpretation. * "No lohgér can it be said that because God
cannot be toluched,or heard of seenytherefore He cannot be kno#n;.
for my friend is not known inh that way either.” **"The chief end
of  man s not knowledgé,man has a heart and a sodl as well &s a
mind; and 2 cohception of God that satitfies merely the intellect
may crush the emotions and aspitations,paralize the will and tear
from conscience all that is precious,ennobling and supremely
worthful in the life of humanityf" But ths Pantheistic -theory is
far from satisfactofy even from a rational standpoint. ¥*¥%%It
(Pantheism) is unphilosophioal because denying the necessary
convictions of reasoh First Laws of Thought. God is Infiinite
Being, but we are compelled ‘to believe in the reality of finite
outward existences,whizh are therefore not God.: e are compelled
by the ultimate necessity of reason to believe in the reality
of - olir oWn existence,which we akso know to be finite,limited and
,depenéent,oohsequently not the infinite and absclute Being. It 18
also immofal, because,if all things. are God,then bad actiodhs as
well as good ohes are divihe,and the distinction betwesn the
right and wrohg dissppears.”

*Schurman,Belief- in God. P, 17.
*XIbid, P: 220. /
**X7 F.Clark.Ten Great Religions.P.,117. '




Amohg =ll Religions;from the most primitive to the most
advanced,there hzs been a latent tendency-towards Mohotheism,
Pure Polytheism never -satisfies the mind.: The drift of- thought is

always toward Unity. Unity is the culmination of all philosophic

thought today,whether it is matenrialistic,Pantheibbic,or Theistic.:

It #5 related that about Anno Dormini 1440, at a great réligious
council held in Peru,an Inca rose before the assembled multitude
and said;.*"Hany tell us that the Sun made all thihngs. But he who’
makes must remain with what he makes; «now many thihgs happen when
the sun .is absent, therefore -he cannot make all things. It Is
doubtful if  he is alive,since he never feels tired. Therefors, he,
olir Pather and Master;the sun,must have another greater than
himself, who compells him-to go his daily round witholt pesace or
rest.” In the Jewiih religion God is re&garded as above all,-as
Creator, Ruler, Providencegsand Judgé;--But Mohotheism reached its
highest fotm in Christianity.where God is cotiprehemded as not ohly
above all,but ‘through all and in ell,perpetually ikparting beauty
and l1ife,’ The part which the Zreek,Roman.and Jewish,civilizations
played ik bringing the world to its highest spinitual position
is outlihed by Hegel it the followihg manner;**¥"Greece devéloped
the cohsciolsness of 'the ihdividual as & spiritual beihg,and of
the spikitual character of-the rulihg powers of” the universe..

But the spiritual wes known oily as inh immediate unity with the

*7,F.Clark, Pen Grect Religioms.P.1z22.
**Hegel.Philosophy of History.P.228-238.




patural and sensible. Their eye was directed outwardly to the

vizible universe,instead of inwardly. Rome developed the principle
of personalkity,of ihdependent individualityi,yet here it was purely
formal. Nothing was regarded in it respecting the positive and
concrete character necessarily ihvolged as a comtent ih all true
spiritual reality. This was the work of’ the Jewish civilization:
The empty form was filled and man as & finiate spiritual being found{
fvis complement in God the absolute spiritual Being.”
We ‘have -dwelt at length on the early development of the idea ﬂ
of- God, showing that the tradsition from nature to ancestor worship,
followed by the Egyptidn worship of the gods in the form of animalsﬁ
which gave place to éhe more refined religioh of - Greece.where
beautiful personalities in human fobm were woishibpped;.and finally |
out of this almost universal Polytheism developed as universal a
¥onotheism,which finds its hiphest expressioh in Ghristianity. é
Marvelous has been the groth of the germihal ihstinet of religion

implanted in héman nature,The primitive idea of God was clothed in

syimbol~ the mind of man was tod undevelopsd to grasp the essential

attributes of Gd6d. The Deity had to traib mankind gradually by’
variéhs processes adapted to their grade of  intellect. But what is
of importance ik ‘that the true germ has been preserved through the
long stretch of time,so that while we speak of God ih diffe;ent

terms from our  ancestors,the essential prihciple is the same.-

The vail ik gradually being lifted and the conceptionh of Gbd in

-




its purity is beibg revealed. *"If we find in that idea (of- Godh.

inh ‘the twilight
as cohceived by*untaught thihkersaof anitquity an element that

still survives the widest and deepest géeneralizations of médern
times, wethave the strohgest possible reason fobr believing th;t
the idea is permanent and answers to an Eternal Reality, It was to §
be sxpected that cohceptibhs of- Deity,handed .down from prim¥bive
men, shotld undergo ‘serious modification.” i
We now turn to the cohception of God "helg by the Jews and

show its relation to the ehristian cohnception,whieh developed out
of - the former, **"The central fact of "the Revelatioh of the Religionq
of Israe}l is this, 'Hear,0 Ibrael! the Lord our God is one Lord.'
The central utterance of the law is, 'Thou shalt have none other
gods but me.'" At first,the Hebrews,like other Semitic clans, had

theib tribal gbd,who helped them ih times of- adversity. He was a

war God. St lohg as they obeyed his wishes, success was surs to

attend their battles., Jehovah was the name given unto him.- After
the settlement of £he Israslites in Canaan,there was eovidenced a
tendency on the part of some to max the worship of Jehovah with
that of- the gods of the Canaanites;-and a great many of- the warnihgi
and denunciations of the rpobhets were uttered agaihst such practio-
es, But the Jewish religionh preserved its idenbity and came out a
pure Mohotheism. The chief- charascteriskios of- Jashovah were that

of sovereipnty and morality. He was the moral ruler of the univarse.
*Fiske.Idea of God.P,fo-61..
¥*0, Gore. Lux Hundi.P. 59.. 5
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The progressive development of morals ih the 014 Testament,and the

gradual unfolding of a perfect character was also for ¥srael a
progressive revelation of the character of God. Herein Ip seen a
distinctioh between the Polytheimm of - the surrounding natiéhs and
the Honothsism of- the Jews. The former laid great ‘ptress oh power
and little oh morality,while the latter partvicularly emphesikzed
the moral element and ih addition subordiheated power to morals.
®"he conception of the moral nature of Jehovah was kept constantly’
before the people. The final relatibin, therefore,which Cod is
conceived aa bearing toward the woild,is neither that the morld is
ledt in God,not that He is immanent in it,.but that the wotrld,while
remaining separate,is externally suboirdinated to His wisdom and

Jjustioe.

The New Testament teaches that Sod s not only above all,as
Creatob,Ruler and Judge,but that He ik thrdugh akl and in all. To

sovereiphty i& added absolute personality,Unity ans Eternity;-

. besides attributes pertaining to His character  and temper. Chrizt-

ianity broke the bonds of nativhality and made God universal in
His relatioins. The ehtical Monotheism of the -Jews must give way to
a universal Being immanent ih all thihgs and vitally oonnected
with the human spirit: The unity of Mohotheism must be preserved

and united tc the universality of Christianity., Hers was the

starting point of the new era. *"Nothing cotld neet the want of the

time but a religion whieh should unite the immanence of Pan¥heisdm

*Caird. Ev:of Religion.P.54y.
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with the traposcendence of Monotheism; a religioh which should

rise to a divine prihciple in all things,and yset be able to'ooﬁoeiVel
that prihciple as a living God;the inspiring solrce and eternal |
realizatidh of  the mokal.idsa of man.”
The Christian church, from its start to the présent,has clung” i
tenacidisly to the Jewish idea of Gof;as a Beihg apart from naturs,
who etcasiohally interferes with that course of nature which He has
establiBhed:,but who has no permanent and vit#d relatidns with it.
Aungustine seemed incapable of comprehendihg’ the idea of Immanenoy,
and represents man as cut off  from God by original sih,and ouly’
through the ohurch could the two be brought togesther. The churoch
still holds to this view to a great extent, ¥"I% iz hardly too
much to say that three-fourths of the body of dottrins commonly’
kaown as Ohribtianity,unwarranted by scripture and never dreamed of ;
by Chris®% and Hik apobtles,first todbk miphiy shape ib the writings
of Augusbine. The idea of God upoh whioh all this.Augustimian doc-
trine is based is the idea of a Being actuated by human passions
and purposes,localizable ih spacer,and utterly remowed from that
inebt machihetthe universe in which we live arnd upon which He aotbts
intermittently through the suspensioh of what are called natural
laws.” Clement,Origen,and Athanasius, however, took higher ground.
Bhey regarded S0d as immanent ik the universe and extennally'operat—;
ing through natural laws. Deity to them wam not & localizable

persobality, removed fBrom the world and acting upoh it only o oasibh—?
*piske. [dea of God. . g5-96. !




ally. On the contrary,Gbd was the ever present life of ths world,
and through Hiam all things exist froh modment to moment. Modern
socience has dohe much to modify the opinion of Augustine,and on 1
accofint of these so called encboachments of science,the church has
been-terrified. So changed have the wiews of modern theology’
beéome,that anything byt a universal religidh will not be accepted.
A Gbd that B partidl to ohe natioh is no God at alk,and the Div-
ins Power has not only an outward relatiioh to man,but primarily an i
inward relation. To a great degree Pope's universal prayer expresseg
tha demand of modern thought;-
"BPathér of all in every agde,
In every olime adotred,
By saint, by savage,.and by sage, !
Jehovah, Jove, or Lord." N
.&nd ih connectiobn with this utterance the followihg froim bhe lips

of' Tennysoh (Akbar*s Dream) i revalant;-

"hat Infihite,
Within us,as without,that BL1 in all, ,
And over all,the never—changing One
And ever .changing Manyl.in praide of Whon f
The Christian- bell,the ory from off the mosqus,

And vaguer  voicss of Polytheisn

Make but ohe musidiharmonizing,’'Prayl”

The Holy Sc¢riptures cohtain the data upoh which the ]
/

8hristian oconceptidR is based, The absolute essence of God is
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*"Ghirit ik the fundamental essence in-the 2ivihe nature. Deity

bife,and breath and 2ll ‘things,." and that ik Hik we live and moVe

there cohceived of as immanent Spikit and His moral nature as holy
lo¥e. Th both the 01d and New Testaments,God iz freguently spoken of]

as Spikit,-inwisible,unsearchable,ohnnipresent,and omhisecient.

cannot be thought of as confined-to a fofm like a human creature.
Such an idea would imply limitabidon. He is the.unkimited,-bound by’
neithsr space,ob time,and .can be averywhere present at 'the same
moment.” As a Sbirit God cannot be appreciated by the senses-this
woulld not be compatible with 8pirit. *%"Lo,Hs goeth by me,and T
see Him not.m™ *¥x"{ill God ihdeed dwell oh earth? Behold the heaven
and heaven of- heavens canuot coutain thee;:how mugh less thikx house

that I -have builded.” But accoprdihg to the Christian idea,G8d is

not only Spirit in-essence;-He ¥s also the cause of all animate andf

inanimate creation. .Apart from Him all material existence would
venish. .As the great Quitkener;He gives His life and actuality-to

all existent phenomena,and all things are upheld by His constant

.aontact with the world. Paul on Mar*s Hill uttered a trzuth consonant

with Chrigbian Theiam,when he said that it is God who gives to all

and have our being. Thib ocohception of- God ih nature, imparting to
it life and beasuby,whode will gives it fotm,is what is called the
romantic view of nature,and was unknown to antiguity. Only in very’
rocent times has the vidw been develpbped. The chief expohnent of"

this view,who expressed it in postry,was Wordswobth. He has(been
X§, P, 0debl.Heth.Review. Sept.&0ct. ‘6.

** Job. ¥*%XSolomoni~Chronictes:
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called the religious Poet of the nineteenth century;.and! his

power lay in hik profouhd feeling of something divine ih natuce;-.
"A sense sublime

OF somethihg far more deeply interfused,

Whose dwelling is ih the 1light of settiang suns,

£nd the round ocsean,and the 1livihg aikb,

And the blue sky,and in the minhd of man,

A motioh and a Spirit,that impells:

A1l thinking things,all objects of .all thought,

And rolls through all things.”

Jesus taught the seme div¥ine idea of iimanance when He
alluded to the .care of His Father over the sparrow,and the glory’
with whach God dressed the common weed on the plain of Sharon.
Paul also expounded the doc%giﬁgiigpéﬁglzgiétib.churéhes.

Gad .X5 immanent ih the world-azs revealing Himself in every’
blade of-  grass that grows,ih ewery floWwer that blooms,as well as ih
the £inite spirit of man;destroys the oommoh sense ifdea of Deity,
which represents Him as the soh of manj,localizable in space,apart
from nature,and governing the universe as a pilot wolld control a
ship. The world has ever been ready to accept this.Anthropomorphids
conception,because .1t appeals to ondingrylintelligénce and seems to
satisfy the wants of humanity. But the.conception cannot stand the
test of logical reesoning. .A God@ who is apart frokr nature must
have that which oppoése Him, hence He .is not amn%potent.qu He is

localizable in space,He is not omhhipresent;and £urthermobe,éuoh a
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God8 does.not bear—that same ibhtimate relatioh to'.creativh as - a

God.who expresszes Himself-.ih-the variohs forma of kife. The.anthro- |

pomorphiz- idea.is a remmant from the primitive.conoception of .Bpir-
its that visit,cértaih places and hold definite.inBercourse with
mankind. The history of- the .christian .chupch i8 an.illustration
of~the tenacity .with.which man .clings to eld fotrms and symbols;-
and because of this tenacity,Christiazn Theism has been grteatly’
distorted. :*"The system of Christian Theism.was the .work of some
of the loftiesst minds that have ewver appsared on the-.earth,but it
wasnnot .adopted by millidns of men and .wohen of all degrses of-
knowledge and .ignoranoce,of keeness and dulness,of spikituality and
grossness,and these brought to:it their various ihherited nobtions
and habits of thought.”

Put does~the dosctrine of-.Immanancy destroy the personaltity

of God? .If we mean by persohality what we commonly apply to that

‘tecm,we .reply,tt does., .If we mean by the term absolute separatioh

from other individuals or things.in the.universm,we say that God
£ikleth all in all. ¥& .is .not apart from the rest of the worlad,but
is the cause .and suppoPft of all exiBtent .beingss**"Persohality in
man iB8 the highest spititual fact of  whith we have knowledge. We
mean by it that wohderful unity of- thought,love and wilit,odt of
whith center  influence.radiates.in all directions.™ .If we mwan

by the Borsohakity of Bod Hi3 oneness or unity of-%fhought and.Wzll

*Fiéske, Idea of God.P.%8..
**Clark.Ten Great Religions.P, 24%.. {
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we affirz His Pergohality, Rut can we ndt say that God is abous

’!.‘ personality as we cohceive it? Personality is the perfsction of-
i creabibh as we know it. If God ik impersonak,He i3 not the highest é
I ih-the scale of beings. .An infinitely mipghty powern, working blindlyy
chained by law,.would be loWwer that man. But looking at God as ?
higher in tﬁe gbale even than persohaltity,and capable of- all the i

expressions of personality,He .becoimes the wery Being.we need,-both

|

i

' the Jehowah of the Jews and bhe Loving Father- of  the Christian.

! *Uf¥e may take it as unquestionable that.if there im a.Hiwihe mindg,
it must differ so essentially frém the human mingd, that .it beconmes

itlogical to desighate the two by the samme name; the attributes of

i Bternity and Ubiguity are enough in themselves to place such a

mihd ih a category sui denenis.” -@%"Ih whatever other.aspects the

Divihe persohality may diPfer firoim olrs,or may resemble.ibt,the two |
are coinsanguinidbus at sleast:;in this,that .both have purposss for

.which they care,and each.cen hear the othens ocakl." The Gérman

Philosopher,Eichte, had a different conoceptivn of God from that

generally held. Ha denies .conscidusness to God,but .when -he does

thisyhe tells.us that he means our own.coneciousness,.such.consc-
intisness .as .we .can.understand. All ‘the attnibutes we.can ascribe

*to Deity must £allc:ihfihitely:shobt of the actual..We can difkne in

. terms that are known-to us ohlyyand .when we attempt-to defihe

e

I Deity,it is~-the creature assaylhg-to defihe-the.oreatok.-

*Romanes. Thoughts on Religion.P.y8.. (
**James,The. §#3bl to Believe.P.122..



that.it

.Atcording to the Chriltian.conceptivbh,mangas f£ihite spilkidb,
‘.« .is the expressioh of the:ihfiinite Spirit..Inh the .scale of oneatibhrw
he .#s the highest. Unlike.any.éther part of~the Revalatibh,man has [

.a separate entity,capable of'ohigihdtihg;andia}so of volition,

.I%t :is .not tod much to affirm that man .28.used of God fobr- the per=
fecting of- His work .ih'the Universe. But .while man:¥s:a dibtinet
ego, he:i5 ih .ultimate relatidh to God suffiivient to permit of
:communioh .wtth .each other. :X"The .union of man.wibh God,accobkding to’
the "Christian cohcepbivon.is.not to be superfiicially.cohceived.as
though man were simply God,-that is,individually .identital .with

Him, o God with man, Man:i3 God, <bhat .is,as.a soh of God,by a'new!

and'spiritual’ birth, he i3 a ‘partaker of -bhe divihe nature' and
fiilled with the diwmine presence- obly so far as-he puts off the

'o0ld man/!. the 'natural man] whose thought and wiklcare limited

and engagsd by finite thihgs and puts on the 'new mani! ".¥¥"Yan |
e bighest . . |
recoghizes that his owniAlife consisbs in hopeful,brustful,resigna-
| +idh to the :Infiihite Spirit,with whoh he fsels himself  ih union
i I
and cohmunioh.”

Leauwihg the idea of~the persohality of  Godw we turmn to the I

quesbioh reghrding His .character -and mdbkal natune. The question

presentsibself; . Chn.we assigh to the Divihe nature the cohceptidn |

of  motrality at all? We are met with the faot that man pobesses a

mobrsal natqne,whence came :it? Has it developed by -habit- by gcous- )

toming himself to .certain ways of kiviung-ih the long struggle for-
*Hegel.Philosophy of History.P:»238.

_mwwm‘?fSckurman.BeLéef.in God. P. 145. ‘
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exiBtence? 8r must its oripgin be sought ik the same source whence
started ‘the.intsllience and.will of the human Spihib,vih,qin
the ohe.Ihfibite Spikit? We beliezwe the latter is more ratiohal.
The mobzal .cohsciviisness of man has .its histotry.as.well as the
ihtellect, Thias factor :i¥s of  much:impoktance::in-the development
of- the race-that:we .can look for :its ground::h.no place excepit the
eternal Spirit,from whoi we derived our existence. .If,as we believe,]
man :t8 the outpubt,oif highest .expressidn of the Diuwinerand:if his
relatioh - to Deity is that of permanent .communidn,.whenoe .ekse
.could .come that chacactenisbic so essenbial to-that communion?
Whet :i5 highest .ih .mmn must hawe originated.in God. Hence .we may
cohclude that God:ib.a God of Righteousness, "It i3 difficult if
not impossible,to think that the.evenlasbing ground of things shoulﬁ
be indiPferent to bthose virtues and ghaoes of character -that
constitute for us the .chief end of man.” ‘¥%*"Our penceptidn of  pight

and wrong testifies cleanly to a moral capacity in the human

-spibitswhiech must haweiits ground ih the one .Infinite Spirit.”
@sorge Rbohanes,during his peridod of intellectual doubk,-.came to
the cohclugivh that the moral nature of-the Ebhenal was almost nil.
A%%"Th- short,so far as nature can teach,or observabidn .ocan exténd,-
:it does appear that the schemesif:it %5 a sochemepis the product of
a mihd‘whibh differs frohm the more svolved type of human mipd |

.in that .it is imménsely more :ihtellesotual .without bethg nearly-so
*Schurman.Bebief in God.P.24b. )
*%*Ibid.P. 243.

**X Pomamwes.Thoughts on Religion.P.8% -



that.it

moral.” But -later ih :ife,Romanes saw feepre.intc the mystery of
things:and his fakth in the Bthrnal shohe.and.ikluminated:what
befoke was dark .and gloomy. He heard bthe:diwine vioce :in- him,-

which :was proof of-bhe-spizitual .beyond him. Vidwihg the consti-

tution of human nature and-the trend of hibtory from:ibs-Bbarting’

e o e

point to~the pressnt,we .coholude that:there:is.a."power-in the
.wokxd that makes for righteolsness.” :%¥"When from the dawn of-.1ifle
.we see all things wokbkihg-topether—~toward the:evokubidon of~the high-
- :mst spibitual atbpibutes of  mengwe knowghowever the .wobdds may:stum-

ble :ih which we try to-say:it,.that God:is:in the dsepest :sense

a moral Beingl.™

The New Tesbamenti :sebs fobbﬁithe moial .natuece of God as holy
.love.."Be ye& holyyfob I 'am holy.” "God s love.” The christian
conoeptibh .combihes the other ::deas of Deity.wibh that of :infiznite
love,. Not only:is God the .all-perfact.bekhg,ythe moral ruler of-
the .universe,but He:is the Beadhg who comes.near.us.by - the:ihspibking
‘idea ofr.-lovevrde.bears to us-the retation of Pather to soh. Henoe |
\ :¥t .38 perfectly consistent and reasohable-that mankihd shohld.be
the objects of-.uncessing:love and.compassith. Love:13 an essenbial
.element :ih the pelations of man:#ith man, .It :i¥s8-the .commoh .bulwatrk
| of~the 'sbate and.nabivhsand to be desbitubte of ;lo¥e for our fellowi
E man :sbampe us as £it .companions ‘fob-the.brutes,-nay brutes even
o i
i'].b | are -strong :ih their affectidh.:And bhib love that:ié.begbtteu:ih,usi

for each obher and for bhe :(Divine Beihg :¥8 but the reflex of’HiB
-*Riske,Idea of CGod.P. 268,



should.be

love for us.:¥"Ft is highly:improbable bthat thse eternal Reality’

:which -has brought .us forthpand .charged .uswith:the :duty of :lo¥ihg

ohe :auother,shotld itself-.be:a loveless Reakity " K¥'For ny own
~ part,l think:&t has .been ;shown~-that~the phenomena.both of—~the
.aniverse and of humsan:kife requibe -the thihkihg .mihd to postulate
.a Stupreme Ground of- things .whith:we:are .entitled to:desvribe:as
,gerf=conscioiis Spibit ;and Lowihg . .Eather.’
When .we .assert (loke as .a mokal.attribute of God.it folkloWws:as i

s logicrl.consequence ‘that the :Eather of finite spiribs:is.capable
of .extending:sympathy’ toward the whole of- Hik .creabiohsespecially’
‘F that part of .crskbidoh:which i5-the completest .expression B8 Himself:
Dagan philosophers represented Sod:as mere .intellectsand desbitute
of affeotion, It was.amohg the Hebrews bhat "the sympithebiv:side

of the .Divihe.character :was uvihdicated;-.and the:dctbrine has passed |

.ihto .the .Christian shurch,and:is the.weklw-spning of the highest

.achizvement :ih the spibitual :Life. .Bemove from the .conscidnece of man
‘the .bekief that God:is.in sympathy .with the perfecbtion of-bhe
;individual man and.akl:incentives to suffer-sto.climbpand.be wictok-
sibous :in~the struggle of- kife:idm destroyed. .It .is thim sense of-

the Divine compassioh that bouys up- the £akth of the timid.and

down=-trodden,.and makes.counbtlessrsaihbsiin the«counbless.ages of-

bhe.woipld s history. :¥%%"The Christian.Raibh supppies.believers

with an argument agaihst pessimism and.wibhian:insight :into™the
; *Schurman.Bebiff «in God.Ra24§ /

! *xIbid. B2266.

' *XXpomanes, Thoughts on Religion.Ri152..




Divine character and mebthods as enables them td bsar hopefully the
awful perplexities which arine ﬁro&‘the gpectacle of huamn sjffer=
ing.®

The guesbtion of Divine compassidon with human suffering’
suggests the problem whebher-or not God 'suffers. This Xike all
guestions pertaining to the Deity cannot be answered by specific

investigation. IP,howeverpwe tdrn to the nature of all sentient

beihgs,we £ihd the capaocity’ to suffer universal. Who shall say that

the stones even have no feelihgs? But certainly so sentient being’
iz devoid of suffsring. Nor doés ascent ih bthe scale of sentiency’

mean less capacity to suffer,rather froh observatidbh we must

.cohiclude that the motre awakened to sih the indiwidual cohscience

becomes,and the higher man risés-:ihtelklectually the keener becomes
hiz sufifering; or ih other wo%ds,the diviner in thought and
actions we beoome,the gré;ter'is our capacity to-suffer. The
foregoing considerations wolhld naturally lead us to postukate the
Deity as capable of- extreme suffering. If God is consgcious (and
we belisve He is) of the sorfows and strugpgles of humanity,.it
cannot be otherwiis but -that hiB great heabt %8 pained at every’
human sorrow and yearns to lend assistance to every struggling
spikzt. N?r‘do the soriptures teach us differently. Christ is
there reépresented as the ihcarnatidn of God-God inh the flesh,

IP God doés net 'suffer,Chrizat 8 not a perfesct représentative of
Deity. " Hs may be the son of man,but He cannot be the Soh of BGbd.

/

When we belold Jssus weepihg over -the dodomed .city,and grhigving

B
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It was necessary for Chrnist to appear as man-to show the wotrld the

.can never give a satisfactoby acoount of euil.

.Amohg the former may be ranked Ehersoi, Schelking,Hegzl.and Browning;
|

because of the hardness of* men's hearts,and hear Him proolaimihg

sy

8 idenbity with the father;-"I and my Father are one," we say’

truly fle was the "eon of man?®;. veruly He:is the"Sdoh of God."

inner- and -spibitual relabivns exibtihg between it and Qod.-
*UGhriat appeared as men,who was Gof;- and God who was man.and in
this way peace and recohcilizbion were brought to the wokld."

The problem of- evil as related to the goododness and powen of-

God@ B8 a perplexing problem that has- never been satiiBfactorally’

e S

solved. The Pantheist,who .asserts that dthe universe.is God,must
admit that ewil,which %3 in actual sxiétenée.ih the .wokld,.is
Divine. It i3 not enough to explzin ewil by saying-that ‘it has a
relabive ex:Btence onlysthat :if- we could see reality as a whole,
what appears at present as .ew?l would .no longer exist under’ that
aspect,in other wobrds,that ewil is ocvcasidhed by fRinite short-
sightedness simply. To the average intelligence,ewil.is tod actual

an exiBtence to be diSpensed with by suoh an explanatioh. Pantheiémi

The wokld - iz divided:into what are:salled Opbbimisbs and

Pessimists dependihg oh the wibw of- kife an ihdiwidual takes.

as representatives of-the latter we have Goethe and-Carlyle.- ;

The diotum of Schelling is; "Imperfecbioh is perfeobivhitself--in

the proovegs of becoming.” Emersoh explaihs it by"saying}-"eébd i
*Hegel.Philosophy of Tistory.P.243..

s




i

|
i
|

i

positive,and ewil merely negabive. ‘All loss.all pain is partibulan-;

Brownihg sihgs;-"Sod%s inh hid heaven;--A}[%s nipht with the wobld."
To such a nature as Carlyle's sih .was o0 posibive=too actual
in its relatiohs to humanity to admit of- suoh optihistic reasoning..
His .cohtact with the .wobhld was so .close and his .apprshension of-
the .evilks of }ife so wvital that he .2almoit despaired of of .a
Diwine Jjustite,and the final tnaumph of - the good over ewil. To be
simply optinistic obr sihply pessimistic»is one sided-neither pos=
ition .¥s the ideal,

Ther& has kived but one pens?hg,whose:liﬁe and conduct was
a .correct interpretatidon of the problem. The life of Chnist:ix a
rebuke to both ohe-sided optimiem and ohe-sided pessimibm. .Ho man
ever rebognizedl the sinfulness of :s2n as He;- No  man ever had
greater faxth in the triumph of~the good-than He had. So sensidive
was H¥s soll to the ewil deeds and- ewil-thoughts of men-that
from no lips ever  came sbernsr- expressions of'anhagbhﬁémﬁrYgt 1
.exultant was H¥8 faith in the atent godd of  man,that :lay bensath
the ewll surface, that Hs coculd pray;-"Pathern,forgive-bthemyforbr
>they know not what they do." *"It i3 this oertaihty of-.ultimate
.tnihmph,bhib combinabion of "the despair of pessimiBm with an
opbimiam bthat owersreaches and oVver powers - -ib,whith cohsbtitutes the
unigue .character of the religioh of  Chribt."

We will .clode bhis discussioh with a statemdnt relativre to

/
the adaptability of the Christian Cohoeptidn of God tO‘Qhe wohldhs
*Caird. Evolution of Religion.™ 111.
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needs. We venture to say that the cohceptidn. of God .as conceived
by Chribbiadnity offers a sabisBactory.explanatidn of- the wobld's
experiénce. A5 .cohparedswith:this,akl pagan .notions of ~God are
mibleading~beihg both unappreciable .by reasoh and:zepugnant to’
the mokal sense.ﬁchnistiénity‘iﬁoﬁs.asBeihgtwho}iB the sAbsolute
and Qerﬁeét ohe=a :Being .immanent :ih inature,yet transcending .nature..
A Spikit of infitnite::htellkigence and-ho{yklb?é,whowsahESﬁiés the
denands of theihteklect .and £ills the .longings of the human .soul.-
.If we test this wisw by its effect upon the character and .progréss
of huamnity:ih génerak,we find that .2t .iB the ohly'.cohceptioh
that :#5.universalinh tts hpplisation .and .cohsequently .y destihed
to endure.  Not that othér’.cohceptions of God havé not.a deghee 6
trubh(in them. There i% perhaps no religidn nor’ philosophical
cohceptioh of"li£e¢absolute1y‘stehile.'But"ﬁhewobiéf'supenibtity‘
of- the .Chnistian cohcepbidn 5 that-it allies-itself.with all 5
truth, .Jt i% alil-embracing, *¥"It i3 indeed precisely.in-this-thatb '
the cohspituousness greatness of:the Chnistiansbelkigion resides;
namelyi.that with all its speculative profundity.it :is .essily’
apprehendad through:its hibtokic facts,.whith at the samé tihe
stimulate to and demand the .effobt to penetrate to-theipr” deeper i
meaning.- Thus .it is adapted to ewery stagé of civwilimzation.and
at the same time sabkisfiss-the higher  demands.”
"@,Thou Eternal Ohe.whose presence.bnighb,.

AX1l space doth otcupy,all motioh guide,

*Hegel.Philosophy of Héstory..Puzg8..
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Unchanged through BTime's all-devastating &right;

Thou ohly God;- There i35 no God besidel
Being abovwe all beihgs! NMighty Ohe

Whom nonhe can comprehend .and .nohe explors,
Who £illest existence with Fhyself alohne,
Embracing all, supportindsrubifg o'er,

Being whoin we call God,and Krnow no mokrsl

God! thus alohe my lowly thoughts can soarm,
Midst Phy vast works,admite,obey,adobe-
And when the tonghe ¥5 eloquent no mote,

The soul shall speak in tedrs of gratitude.”

o g

g




I

H

¥Works Consulted.

Max faller,Stience of Religion.
Schurman,Belisf in God.

Job.0ld Pestament,
Schellingpidealisn,

Gore,Lux Hondi.

Plutarech®sg, Morals,

Hume.Bssays.

Jd.F.Clark,. Ten Great Religiohs,
Hegel.Philosophy of Hiktotry.
Riske,Xdea of God.
Caird.Bvolution of Religion.
Tennysohts.Akbar's Dreanm.-
W.P.0deXl.¥ethodist Rewiktw.  '98, Sept.&
Solomon.01d Testament.
Pope.Essays.-

Romanes, Thoughts oh Relipioh.-

James.The Will to Belibsve.-

Oct.-




