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P reface
To make this short treatise I have been led from three followin:
reasons;namely, first, to outline ny thouzht for ay future benefit:
secondly,to obtain an assurance from&he autholity concernin: ay con-
viction:thirdly to ezpress my :ratituie toward them to whon I owe

my worals and its philosohhy.

At the threashold of practical li:a man_naturally 23%s himself a s

to the attitude which he ,as a-uasmber-of-its one of its menbers,
should rizhtly assume toward society. To what.extent he must sacrifice
hiwsslf for social solidgrity and inheritance; and what inﬁovationflo
~u3t introduce for tlie sak- saze of both social and individual pro-
sress;and when thus thouzht,whether essential interest of individual
really can be coorainate vith those of society under existin: :on-
ditions:-these arse the quesﬁions a3 important as they are natural.
Tnis importance I oezin to realize as I approach the end of my; school
1ife an: to face the larzer field of practice.

In order to avoid any acadeamic discussion on this subject,I first

observed present conditions of Japanese soziety to vhich I %elong
anu have to serve. And findinz manv irrational ani iamoral practices

[ tm.ce their lezitimate rause to the so-called-Bushido,a moral code
written traditionally in the heart of Japanese. [t has bzen so practi.ed
so inherited that it has bsen thought,thouzh  mistakenly,that the
social solidality of Japan can not be maintained without this social
code. Mr.liitobe,a prowinet leader of fandnesa educators and the author
of "Bushido"its professed deffender;:-Je defends 3ushilio as if the
i.aportant juestion 4+ concerning tue reli_ ious education of Japnese
student,put by his inguirer,was satisfactorily disposed of.For ay

cart,however,to take such an attitude as he tates toward Sushido is

“\i mpossiole:nay,even aore,I am an opponé¢t and I call ayself a critc



when I see no ultimate common interest on the plans of 3ushido,between
society and uyself except dezredation and wmoral suicide. Sriticism
is,then,uy attituae toward Japanese society. [ do not,however,
pretend to be as such for the sake of aere polemic contention or
partisan spirit .I would destroy such prejudice and narroness vhich
has nindered perception of truth and advancemsnt of society and
individuals. .
3einz deeply convinced of ri:ht to correct wrong,I nay loeoiower-
over- .00. any <censure laid azainst me as disloyalty or treason in
assuming an attitude of criticism against national inheritance. P rudence
su.sests that I should once more review ay thouxzht before authority
and obtain its approval. There was a time vhen | was nyself an aduirer
of 3ushido as is 4r. Nitobe. 3ut it was so by virtue of 2ntire i:no-
ran e of the better nature of humanity,which,when discovered,hais aade
it impossible to submit to Bushido practic=s. From that iznorance to
enlightenment I have been brouzht by uy much revered Profzsssors into
whose personal influence providence has led me. These three ysars of
study with them has undone ay inherited scepticism and convinced my
better life to 1ife devotional and relizious. Ience it?uy privilege
and joy to coilect my scatteyed ideas and to express to them ay

- ratituae and thanks.
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Introduction

The field of ethics is psrsons. Morafity ioes. not hanz in the air

f loating aze after a_.e and from place to vlace. It must have some definite

personal subject to whom it belongs. Tor moral relations ezi st het-

w sén person and non-person;man Can not »e said to have any obligation

to aniwa 3 or thin s. In a cases of moral activity; either so:zial or

indiviiual,tne necessary pressuposition is the existence of a person

or persons as tne subject . <thics nust , therefore,oe concieved on tae

personal plane.

Souae of those who are aware of this fact are still ant to step out

unconscious:y into iapersonalism. The failure i= dues to the unclear

tnouzht of human nature.

«an as the subject of rational!ity has two

fold nature of universality and individuality. This is egually true as

the subject of morality. If erther of these two fold aeanines of man is

ooscured,neCessary outcome will be an upbuilding of &ybthioal sphing.

doral devastation is great wvhen the universal man is iznored. Fichte
ri.htly cefinea man as tnree fold,namely,sense, intellect,and will. The
definition has been more or less mentioned by ancient as weil as

«odern pni.!osophers. But it doeg not 3sem to influenced public conscience

of old and even yet it has not convinced our time as it should;because

the coamon sense nan s emperisists in this matter-who adovocates tae

conception of the sense man alone:while the scholasti:s are sazer to

foillow notahinz else out intellect. The former are near-si:hted and the



latter are too abstraot;and thus both fail to ses the siznificance of
hu.an will where the universal nan is found .The natura! result o:
sucn shortcomin: is the mora. atomism,and tie formation of aristolracy
gitner in wealth or in provess or in#ﬁﬁo xnowledze ,because tieres can be
no e uality apart from the universal man.

The importance of the universality of man could not be ,thsn, too uuch
@ aphasized in the face of this inherent tendency toward aristocracy.
deanwni.e we must reanember that the true universality of man is to be
se.ured only oy recognizing the fact of individuality of the noral
subjelt. Nez:e:t of this point lands us into mnoral mysticism which is
in the end no better than moral atomism. Histor’ has nroven how often
the universal man has lost footinz in the individual man ani wrouzht
aischief in the field of humanity. Moral individuality,therefore,is
no less necessary than its universality;nut in the abstract form botn
principles conflict and no solution can e found.The only way out is
to cuncieve tiaea on tae personal plane and to reach the universal
throush- the individual in which the universal is inplicit as its
Jirtimate end.

Any Zthical system worthy of consideration aust observe the above two
fold nature géﬁ-aﬁ of man. In examining Bushido,as a woral coie of
Japan, therefore,the saae should be the standard b7 vhich its value is

Lo e deternined . The field of investigation ,however,may not be limited



. to the foruma'! codes alone,but also it extends to the underlying beliefs
as its sour.e ,and even to its efficiency in tae modern society. In
80 doin, I am conscious that I can not zive an e<haustive tr=atasent of

this nature but a bare outline which nay 2 filied1 sometine in the futurs



S1ishido as.a Precepts of inighthood;
Speaking broadly 3ushido may mean the moral codes of feudal Jaovan,
'

dore particularly,however,as the very nane suzgests,it is a preceots of
&niautnoodi The establishnent of the political institution of feudalism,
ltate in the twelfth century,zave to the Samurai,the nilitary class,

zreat nonor and privil-eges and hence corrssponding resovonsibilitjes.This
superior pla.e accorded to Samurai above all ot ier classes soon made
theuw fee. the need of a common standing of behavior. - Aini,as a_ rssult
of ths necessity of satisfyin; this demand, Bushido became e 4 stent..
Previous to this both the. . codes and the military class had existed for
centuries. fhat tie new estab!ishaent assontiallyéjded was the formation
of aristocracy of prowess ani the monopoly of the moral coies for the
Saaurai-aristocrats.

#or tae Samurai Bushido arose. They are thought as an insenarable
conbination,as a substance to attributes.From its very out-—set the latter
presupposei the forumer as its lezitimate subject with whom it existsani
vithout whom it disappears. The inner light of 3amurai is the sense of
sushido,and apart from it there couid be no true Samurai.fhatever the
_ontents of codes way have been,this is a sorry combination in @ .- uoral

practice since the presuuposed subjecCt implies a class distinction which



in itself irrational and debasei idea. That one saou'd e ioral on
account of uis occupation is another way of saying that the sense of duty
arises solely from his pfofession. Such a theor, may have weight
for the aetaphysical realist who advocatss that tie moral idma is the
4ere produ.t of environments. 3ut a little reflection 1elns us to
revea . more innate nature of uaoral idea . The =ense of 1uty never arises
in man because ne has Samuray%hip;it arises from the fact'that he has a
soul whose inward worth commanis him to serve his richteous .:: life.
It is evident that ones soul as such could e no more soul than that
of otaeres on aciount of his profession.This becones more convincing
when we understand the fagt that men had ectisted before Bushido sprang
2
denee the soul of Samurai could o no ore moral subject than thosea of
others, though Bushido fails to see this truth since i tself has "een
born inn and for the aristcracy.

That a nan should be more moral because he is Sanmurai is to nonopo-
lize the richt to be "soul'"wit in that class anil to ex lude the comaon
soviety from the moral practice. At the rise of donasticisa in the
wiadle ages no one told that that tae public should nsziect itself

Lrag
moraliiy;yet in fact such one sided stress as, laid upon monastay

life deprived the secular society of their self assertive uoral disnity



and initiative heroisu of selr;reform . Spiritual self which lost foot-
inz in the common society mizht find in some sense purification in the -
% onastery,it snould be done so only at the exnenss of pablic acrality.
I n tike mannar it is true that Bushido never prohibited any one +to
conforim to its codes;out the ri:orous assertion of Samraihooi,whicn
T

sushido invariouslyﬁaintain as if only condition of amora existsnce--

¢ epressed the sense of self-sufficiency and indepsendence of the comion
society--the sense indispensable for the .oral health ani progrz2ss of
potn individual and society. "The flower of flowers the cherry biossoa
is:"says anold Japanese poet, comparinz Samurai w#ith nonSamurai in
their moral capacity.'""so tie 1an of nen the Saaurai is." Thatever good
sushido aay have produced for Samurai it can never be sst free from its
responsibility for the Jde:redation of the common solieiy caused by its
woral .onopoly.

Thus Busnido oroxe tne law of universal in worals. Existence of duty is
due to the reality of ;oul. iherevar ndﬁal soul exists tanere aust os daty:
in and for it . To pemovral i3 an intringic rigcht of such soul which
no huaan artificiality can iznore without a devastation of humanity.
Individjual is by nature endowsed and even obli:ed to insist upon the

% p 3 * I = s .
ina ianunle rizht to be a “soul ,in this fact law of universality or



eguality of men consists. 3ushido,as we have seen in the preceeding
discussion,evitently transczresses this law by presupposing Samirai as
only subjelt of uoral practice. The cause of this transgre ssion is

not far to see: when we understand the fact that wushido was born in
tnue flesh of ariétolraoy and sou_ht its perfection also under the

wing of aristocracy ,and thus misses spiritual meaninz of man waich
alone secures ejuality. In short the transgression is ,therefore, dus

t o the un: lear conception of humanity.

fhen moral Codes held by partisan,morals sint into a mere stiquette,

Artificial aristocracy can have no iron bond wherseby it may secure its
Jemoers frouw fallin. away;ana,therefore ,it becomes simply aatter of --
t aste whet.ier one should remain vitaia his sect and confora totae

i mposin_. duty or ne should taie a refuze into common society and
escape fro. the bindin_, rule at his convenience. In spite of an
a oparent sterness in dict-atinz duties,3ushido could be no exception to
this failure.For there existed two ways which relsase Sa.aurai froa

t ne rule of 5ushido,nauely,"ochibito"andi"neddo" 3y the first Samurai

o ecomes a common aan and by the latter he enters into nriesthood.With
Saaurai as its subject ,and aristocracy imnlied-which brakes the lawv of

universal,-susihido at last mist lose: its driving force and thus



. de.raises into a .ere etiguetts.
Jushido as a Duty Ethi.s

Ethical stability consists in the sense of duty.{ants categorical -9+

imoerative"Thou shalt,thou shalt not"is the inlispensable e’ement in
gorals .%hat saves morality dezradin; into a casuistry ani inward
dihonesty of Znglish utiilitelianisn i;{his sense of duty. Jith it
worality exists and without it aorality disappears,andi,therefore,
it can not be too much euphasized .This categorical imnerative Bushido
finds in loyaty which is its fundamental notive-the motive to devote
oneself to a cause.With loyalty as siich no aorals can diso?nse withoit
navin. its faundation crumbled:yet it is zreat fallacy to think that
this .wotive of oyalty alone exhausts concrete uorality,because it is
quite possible for one to practice wron; with ;ood intention.The defsct
of susnido lies in this fallacy.

The stern dictate of Bushido loyalty never secured the sanity of wmorai
practice. This is plainly seen when 3ushido prescribes an absolute
homage to superiors,and when it dictates man to serve to abstract
principles. Jefendinz the fidelity of feu1ial vassals to their .ords,
against American criticism,Mr.Nitobe says that such fideiity is injistice

perhaps ,ocecause it is not taste of Auerican. But Z [ am not fully



convinced %# of the truth of his remark  inspite of its 7een sarcasu .
Tae reason of injustice of such fidelity js not because American says
so or Irish uwan thinks so:;out because it is fundauentally erroneous
ana ooscures tne intrinsic worth of the individual. Individuality of ma
is not a mere taste of tne West-whi h may ri:zhtl; Se alterei on one
side of the Pyrenese wvhiie remaining on the other:it is rooted deep 1n
the nature of mansit is livinz truth which no human artificia ity can
obscure witaout maxing humanity dezrated. YMan uay e poor in wealth and
snowledge,yet 1n his very nature lies a dormant rizht that entitles him
to be a "soul". By virtue of reality of this ri:ht he is independent and
hence individual. It is hi_hly absurd, therefore ,to subait ones soul to
his superior and thus to iznore his individuality. Tidelity to the fzidal
lords,wnich sushido Commands to S8amurai to observe,is no less absyrd
and irrationa ,before tie ri:ht of humanity, than the most debased idea
of slavery.

ditin loyalty as its motive Bushido dictates absolute obidience to the
abstract aoral princinies. Tha; need of nrinciples is immenent. for the
eiistence of morality just as-ité.is iotive ;but,when their valus is
set above that of huuwanity itself,tiey becoume not only useless bHut dest-

rac tive. du_h drack is guite rizht in saying that "Sacrifice,which looxks



upon tue restraint as a good thing in itself,and which is not indertazen
@ xp.icit y for some other end,is the barrenest and the iost dangsrous

g denh cam seh betows Wik. T8 18 diskonoring beti 4 nan AN o 0O
man, because it means useless impoverishuent of life;to God,be :ause it
implies that the nmere suffering of body,or the denial of reason,can in
tnemselves please him. 7et tiis is the besstting temptatioﬁ.winh ascotic-
ism has never been able to avoid." The fact that 3ushido anstracts its
principles is plainly seen in justifying suicidie for theu ,as Lady Masao-
ke. nobly complained,at the voluntary death of ﬁer seven years-o ld son,
"Whence is it that to die is to be loyal!"™ "Suicide was invested witi
rouantic interest,'"says H.3.Nash,"Socratdas: - had condemne: it on the
rouna of ioyalty to Afhens,but'patriotism as a uotive had lost well-nigh
all its powexr . The empire found nothing to put ia its place.The c¢hurch
however,replaced it with the infinite worth of humanityés nade in the
inage of eternal. Suicide was accounted a deadly sin. To overcoms the

r omantic charm vith wich it had been closed ,it was treated as if worse
than murder.'" Niether Socrates nor church stated the exact measure of

sin in suicide,but there is in the latter undeniable truth that esti.ates

humanity above all things. The uworal principies are for man and not

man for principles. In dEtaphysics while being can not exist apart from



its attributes,still the former is the lohical presupposition of tae
latter;so in the field of moral!ity ,while moral person does noi o<ist
#ithout moral principles ,yet existence of verson is presjyu.positon of
worarity. Therefore humanity is the first,all eise muist exist for it. To
@iist is no less duty thah to livé——nay,even more that there can be no
iving without e<isting. This beins so,it is plain that siicide im an
intoleraple sin against humanity for which alone 10oral nrinliovles may haw
any value. In fact Bushido justifies sdicide and even demands it in many
cases for tae saze of loyalty to principles—where repentance but not
suicide is needed.

Jith pathetic devotion to both superiors anid abstract princioles
sushido has wrought innumerable absurdity and has :reatly devastated
humanity. Thus it has failesi. The failure,howsver,is not =o mnuch due
to .ack of will or notive as to the lacz of moral insicht. For no .oral
.i0tive has ever been exercised iwore vigorously than Sushido-' oyalty,
serhaps,while few woral codes have likely nossessed less insicht than
Bushido.According to Aristotle,there an be no moral virti e apart
froam intellect s8ince viftue is relstive to man vao is not only intellectual
but also volitional. In his ethical system Aristotle ta<esisouewhat appatenfl)

lower _round than Plato inasmi h as t.e latter investigates what is 500%



the former what is zood for man;nevertheless,owing to this very differ-

ence,the system of Aristotle is more practical than that of Plato. The
failure of

is the, Bushido that seeks good in abstract ion.

failure of Platonisn

I f man is constituted in wil! a one any imaginal pnractice wiill do for

nis edification provided that it proceed from right motive; Hbut this is

far from the truth because man is great deal more. |le has =ense intel ect

as wel! as will;nence no mere gcood will <¢an have ss<ari,i- seCurity to

o nd true good—1the sood for a concrete man and not for a asre will; not
for tne pbarren abstraction Jut for the living humanity wich 1is full
of love that see<s truth to <now and to live,-a source of inspiration
and higher ideal whereby life wins a wreath of beauty and a crown of

glory. It is p ain that Bushido needs to deepen and clarify selfconscisus

ness that leas to the true definition of aan.



3ushido and Religion
As we have seen in tne previous chaoster,oral idea s need§ external
sanction in order to transcend ©thical solipsismand to reach tune spirit
ual from the physical. Inspite of Mr. Futuzawas saying that re igial is

1

.i%ze tea,it serves social purpose ani nothing mere,re izious sanction
of mora. ideals 1is inevitable--it is inevitable because man is religios
by nature as wcll woral. The manner in wich we concieve zod aust deierniam
determine our conception of man and hence our =aoral ideal. If (God be
taken as a blind force,uan wilybe defined as a machin and fatalism il
result in uorals;if he be thougnt of a livinz person ,man becoues a
free a_ent an i1 sense of certain responsibility is awa.ened in him. In
either case si _nificance of religion for morality is vital.

bugdiido bLushido has recieved its sanction from Juddhism and Shintoism.
Originally it accepted ConfuCian oodas;but ,since formal codes in
themselves are uere language and hav7e no meaning unless man imports
certain contents into thean,and these latter will vary in aCcordance
#w1th the degree of his self-awareness.Coies are determined by aans
sstimate of himself and this ‘atter is shaped by his religion. Hence
th e tneory that _ushido beingz simply reproduction of Confucianism, the

relision of Japan has little influenced her uoral practile is intelli-

8iole



only untii a holder of theory understand the rqal meaning of worality
ani the religion and their inter-re'ation.
The influence of Buddhism on the definition of man is two fold
nazely,pantheistic and deistic. Theoretical 3Sudihism tausht that
the ‘
identity of,individual is to be found in the identity of Nirvana,o “oa:n-
fundamental world ground,and that the diversity of the universe is but
diversity which is in reality one and the same. This is a plain pantneism
as a saint I<zu sang;
From rain to nail,from ice to rain,

The world does hold its way.

Titn littla and little gain,

fith little wurpose and mch pain,

The sﬂ?am flows day by day.
In this view of the universe man lose his spirituality,becanse theres can
ve no qualitative difference betwsen him and the nonkey or any other -
thin_,since they are ejqually parts of the coumon source from wich taey
emanate and to wich they return. flans spirituality is die to the juaii-
tative worth of the inner self;lbut since this is not found on t.ie
plane of Bushido,sp.lituality of man is auissed altogether. And when tnis

spiritual si:nificance 1is jone the future has no meaning for aim



. oecause it is only spiritual man who can transcend the presant and
l ooz for the future. Hence in this pantheistic -scame scheme , wan
¢ oues to be definad simply as"is" and "will be"disaopears entirely
To lose Spiritualyis to lose moral inspiration,for apart from it

evil as well as zo00d is necessary existence. Yhere all are necessary

there can be no meritorial choice and therefore moral indifference is

the inevitable result. Qualitative distinction once being annihilated,

entire wan sinks into phenomena:with such a mere phenomenal man,moral

practive ,at tiie best, can never advance beyond the utiliitalianisa

of M. Acam Swith who has said that push pin is as gooc as noetry,provid

ed,taers is gualitative e juality .Thus pantheism strips man of his oest.

self and takes away the capacity for uaoral asniration.

Inspite of tnat that 3uidhisa taught theoretically a nure pantheisa,

practically it incu'cates somewhat of a deistiC notion of the universs.

Tnis :s seen in its soteriology. It teaches that etistsnce itseif is

t ne chief of a1l eviis . Instead of longing for eternal life the

Guddhist longs for annihilation ,for salvation,according to hin,is
a ccomplished not by self-perfection . but through self-denial and

discipline. The heaven it offers is absorption in ti1e Hirvana— the

loss of personal idantityénd practical anniailation. In this view of



sa.vation,there is a distinct notion of two 4different worlds , thae
world that now is and the worli to (owe ,-the former is illusory and
the latter 1s real. Bach is incoupativ. e with the other since the real
is found in the anninilation of the illusory and this i3 zaine: ai tne
eipense of tue other. 3etween them there is no connection. The se.i that
knows this wor d is evil and the self that realizms tne other world is
sood jout these world are separated hope.:ess y 30 als-o thess sslves
peco.ue separatei. Spiritual nan tating lofty flicht froan phisizal nan
the actual loses potential;thus at last once more @man sinzs endlessly
in tae world of illuSion whieh uakes asceticisa its highest prinliple
of 1ife.

Investigating tae sour.e of Bushido -cnoception of uan we can not oait
Shintoisa without doing injustice.3ut a mere reference to tae result of -
discussion on 3uddhisu may suifice our purpose Since a ll nolitaeisa is
in the end sowe sort of pantheism,and Shintogbein, itself ocolitheisu.
Hature worship to.ether with Zncestor worship,-the worshin makes
"jamensece"tne wiole aeanin. of iniversej;and, nona of the g¢ods hein: aole
to give absolute freedom to taeir worshiners ,uan nractically as well
as Lojica ly dezradss into a mere senssal being. Ience inspite of appar-

- . . £ & g '
ent difiterence shintoism as 3uddhisa has done away with Spirituahfy



of wan.

sushido sanctioned by these relizions concieves of san in such a slin
fashion that its reality is aliost doubted. It has ost the higher self
in seezing it sither in heaven alone or on earth merely. e shall not, -
therefore,oe surpriced at findinz lack of sublimity in :BRoanese Ld;e¥ati
li terature,which consists uostly of lyric poea and few religi ous songs:
the nidien glories of the soul could not e the theme of its literature
A.on, tae famous"idhreds Poems'" sanz b7 the Japanese Saints and the
learned,there is found only one sacred poem,whi.h tells us that God
is al!. Hiether genious of DBazin nor talsnt of Chitamatsus ever has
produced a hizh adoration of humanity such as "In ¥Yenoriaa"or "the
Paradice Lost" of the West.

The sa.ae may be said with regard to -Japanese art. Ancisnt Greeks
thought tnat art had no other calling save to imitate naturej;Accordinzly
tueir heroes and even cods had exact human form.This characteristic of
them iz said to aave served as a funatintoi developzenti develoning
tasir inaividualism.In Japan art has not aia so much to bring a full
fled-ead reality,bat rathes in out line. Japanese art anproaches we stern
caricature.This difference bet#een the iwo natiszs- races betrays at

least laciz of a realistic spirit of ’apanese-: 2ind if not entirely due



v . - . 1 & . .
. to the :ack of defini; power.3ushidos concention of man will aore vividly
and plainly seen as we exanine its social phenouena,but to this aspect

#e shall devote anotnher chapter.



Bushiio ani Social Prozress

The ezsistence of society is an undeniable fact and the etisten.e ol
individual is no less so:;nejther can be dispensed wita witaout destroy-
ing the other. This being so the princﬁue of social progress must oe
onesnawely,there must Le some kind:gniversa7ism and also some xindof
individualisu. MYeanwhiie it is not immediately cliear how thess anpar-
ently opposing princip es can e reconcilied. {ence historically two .3
different theories;some held that the universal is on y real and the
individual is hypothetical-according to this view communisun is the
principle of progress. #While some others held the onposite view
advocating that pure individualisa is the fundauental item in society,
50oth parties earnestly held and practiced their own view but they
equally fsild proved and failure.The cause of their failure is due to tle
sepmx ration of the universal from the individual of the latter from
the foruer. In abstraction they conflict thev-senflici H»ut in concrete
lifetm;.re inseparable. Oopssition is apoarent and in reality »oth are
inseparaply found in the nature of man. It is nplain ,then ,that the
perfection of the individual! man implies also the perfection of the

universal ;and the progress of men is tha >rogress of society :and,there-

fore,neither absolute communism nor pure individualism is the priciple



of progress but personalism that seeks perfectina of humanity in whica
universal and individual Qre implicit.

Accordin., to 3ushido this truth is reversed:;the state -ein_. svery
thin, and the individual nothing. The individial has no right to bescone
universal and to particCipate in the state;he must remain as he is;while
the state,with Bushido ,represents the only universal man which has
lost its proper ground ,namelv,the personal unit. 3Sin.2 this abstract
universal man is identified wita emperor himself by the traditional
deification,whatever hé cmmands his subject must obey absolutely as
tne body responds to the dictate of the brain ."ie nust not suppose"
comaenting on the Jaganese counstitution,Mr. Yamacuchi,professor of
history in tne Peeresses school,says,"that the soversign powsr ofEﬁiato
has been transfered tes the Imperial Diet. On the contrary,it is stiil
in the hands of the Emperor;-----according to our ideas the monarch
reingns over and governs the country in his own right and not by virtue.
of-- vdritu rights confered by the constitution,our Tmreror nossesses
real sovereiznty and also exercises it. He is quite different from other
rulers who posses out a partial soveignty - --- he has inherited the
ri_hts of sovereignty from his ancestors. thus it is gquite legitimate

to think that the rishts of sovereiinty exists in Zmperor hinself----



The Znpjre. of Japan sha bq&eiJgnad over and zoverned by a line of
Emperorghnbroken for ages eternal."”

A communisu that does not root in a 3oncrete-1ndi*rid'-1alism 18 mysticis
and lacks driving power in publica;but why such has not besn the mse
in Japan .The answer nust be simply this:-that te because the public
consciousness has been too low to realize their true self. 3u=se 3Such
undeveloped-self-consciousness owes greatly to the existinz institutions
ahi h cvonfined so long,but iore fundanentaly due to the inherited belief
that underlies them. ¥r. DT Coulange says that the naturs of ancient
institutions is a ©Gealed volume to us untif we understand beliefs. The
same thing will Le said with regard to Japam;the existence of her social
pnenomena can not be well understood until her religions are investipatei
sut we need not enter into the details since in the previous chapter
we nave discussed their nature at soue length:;here simply we =hall noint:
out their bearin; on communisn.

Shintois« if not the originator of ‘Aapanese communisaat least its --
fundamental sustainer from time immeuorial. The deification of Haperor
which is based on the belief of Shintoism accordin; to which inperial
ine traces back to tahe heaven-revea ed-son who descended from on high

of
iighting upon the land, Mikado anx: was destined tbe- to be a ruler over



all Japan . -—put individuals in infinit lowness and aeprived fhem thea
of their freedom and initiative. It has been thouzht on the part of
pQOplqbriginaiity is herecy and ftreason. 'hi e thus Shintoism has servel
directly a wmishty bulwork .f or communism; “uddhism contributed aluost

as wmuch to the strengthening the idea of coumunism for it does not attri
bute to self any wort.,and has never modifiei the social ordsr in
individualisme,because of its doctrine of illusion uade histry itself

a non-ethical progress. Both reli;ions directly or iadirectly hare -+ ::
protested a_.aist individualism and it should not be too much sayingz
that persona: freedom will be never realized and social progress wvi. I
prove iwpossible as long as these beliefs have influence over the
peoplie. Bushido seeizs a grdﬁh of society through communism:but for
that very reason it de<crades the individual ann: hence society itself.
dr. Fujioza ,professor of the Imerior Jnivessity ,remar%s dwelling on
tne characteristic of Jaoansse literature,"Personality is annihiiated
in Jacanese Literature oy tae comaunistic order,but this is not i.por-.
tant cnaracter of Japan---because individual prozress is not the
national rogress _rawth, loss of individuality is nothingz charalteristic."
In this he is sad.y wistaten ana wrog--wrony “Yecauss thers can be no

nation apart froa individual. If i4-bH the vrogress of individual osan



nct be the progress of nation,what is the »rogress of state waere the
former is the fundamnental constituent of the latter? If it be said that
tnere is a distinCtion between nation and individual so also aust bs a
distinction between their respecti/e progress,tns answer will bs that
tane distinction is simply logical existenee and in reality there can
be no such separation. Nation e:ists only tarough and in individuatls .
Further guibble in this point #ill 2e an ezhibition.- of personal
ignurance and nothing uwore .

A communistic state need coumunistic members;natually family bDecones
a social unit. Such family exists in loyalty to state. This being
logically so,more historical consideration suggests that Bushido
concieved it as loyalty to religzion.

With the ancient religion was the constituent principle of the family
and this has been ejually true with the Japanese. The back ground of her
satriarchal family was the belief of the dead,the worship of their
ancestors. "The care of supplying the dead with the substance was not

eft to the caprice or to the variable sentiments of men.:it was obli.ed
obligetory."says dr. De Coulanges,"Thus a complete religiom of dead
was established,---the dead were held to be §.sacred beings. To then

the ancient applied the most respectful epithets that could be thought



or;they called theam good ,holy,happy. For them they had all the venera-
tion that man can have for the divinity whoga- wnhom he loves orT fears.
In their thesuzht the dead were gods." Though- .Javanese did not believe
lite western ancients,that the lives of the dead wholy depends upon a
mwaterial offerinz of 1living zeneration,still they believed tnat tne
we.fare of the deai was much relativqﬁo the continuation of the family
through which t.e prayer for theu is offered by the posterities. This
pelief aided by tue general human tendency to venerate the past establi-
shed the religion of ancestor-worship. Upon this belief .Japanese family
exists;any extinction of family is a great disaster and dishonor to the -
ge-a dead.

The family thus established is coumunistic,for the manners'and be lisfs
of ancestors veing the creads of family,wisdom and imagination of
individual aembers is useless and forbidden. Zach must serve to the
dead recaidless of his own interest. Fauily tie is not love but reverenee:
the head,beins a hich priest and a monarch of the family,has absoclute
power and dignity over nis members;and they must serve him with reveresn
reverence and fidelity. Seniority is next standard of reverence;child
revers parents:the younger revers the older brothers or sisters. In all

tuese orders love is exercisei only from the hizher to the lower and



reversnce «hen the former to the lattsr is concernad. The fauily is

far more importani than the individual and the chief aim of wmarriage

is the waintenance of the family line,-adoption of child and po'izeny
necessary because no greater misfortune can be concievedthan,for the
nome ,to oecome extinct. there is no sense of indivdual ity in tiis con-
ception of family- which frees man from a iron grin of the past and
tosses himself abo:9&ll surroundings in order to advance in the fait i of
humanity that is made after imace of the most high:but determined and
hence digrading both individual and society.

It would be hizhly instractive for Tushido to observe the Izistian
conception of fa.uily as held in the west. I Could not better do here
than to quote Professor bowne who says.in his '"The Ethics of the ?amilyr
"From the general .oral relations whirh obtain among men we now sass to
somethings uore distinctly hupan . This is the institution of the faully,
the fundaiental! .aoral institution of the race,and tiie one above all

others sacred. It arises from the peculioyr forms of human existence,

and especially frou the forms in which huma: life bezins. the long peria
of ausan infancy,physical and mental,nazes a family neacessary of human
developuent . It is not a universal moral re ations ,but onl;y a human

one . 1t stands,however,in such iuportant relations to the moral and



pnysical well-bein, of the race that ,if not a form of universal aora ity,
it i5 a very significant fora of human morality."It is ciear,then,that
family does not exist for the dead;but for the interest of living
humanity:;It is not for a mere perpstuation of itself, bout for the
developument of individual man:when this significance is obscured and
faunly stands for its own sood,it is nothing but absurdity, vhich must

pe annihilated.

Another effect wrought by Pushido on the social economy has been the
408t desparing one inasmug¢h as it despises ijea of money-naking , In
ancient Greex resail of commodity or taking intersst on uwoney was @ncims
concievea unnatura: on the jround that money can oroduce nothing. ®nce
co.amercial life coiie to be rezarded somewhat as worthless occupation,
and conse uently little virtue was found in it. ¥ith some differencs.
yelin parallel thou,ht 3ushido condeaned conmerce as destractive to hizh
moral attainment,as Mr. Nitobe aimits,"It is true that thrift was
enjoined oy 3ushido,but not for economical reasons so much as for the
ezsrcise of abstinence. Luxury wvas thought ti1e greatest menace to
manhood and severest simplicity of living vas rejuired of the warrior
class,sumptua ly laws being enforced in many of the class."

3oth views i.nore the significance of wealth for the obtainuent of



hi_n woral developusnt . Culture has no small part of morality and it
costs hi_h price since it requires good means to attain ; zood surround
ings,zo0d livinz,and zood education-all these increase our well-bein:;
out they can not be eipected without wealth. ¥oreover negatire con-
sideration wpon upon immensity of destractive nower of poverty convincas
us of the need of money for moral perfeCtion. The poor exhausts his
energy for earninz his bread and has little time for 'earninz truth
or weditating upon his soul . dence natuxral result is ignorance and
moral indifference and thus at last self-deyredation. To Juaste Ppofessa
Marshall,"Altnhough then some of the evils which cmmonly go with poverty
are not its necessary conssjuences;yet ,broadly speaking, the destraction
of poor 1is their poverty ,and the study of causes is the study of
t.e causes of deziredation of larze part of man<ind "Better we learn
of the natuie of man and the conditiong,uore we becoue convinced that
wealth has no less significance than good will of man for attainment .
of ni:h ideal unorality.

The failure of both Greek and Japanese is iue to their realistic
view of economics:the forusr concieved wealth as real apart frém person
and the latter took wealth itself as the real cause of evil. Tae

~hilosophycal ex.lanation of their failure is due to the oversight



human-

of the éicial and temporal side ofAnature;;upon vhich idea of econouy
is based. As long as we.have physical organisa in our cdhtitution,the
gconomic aust oce ,reat agency of soCial orogress as well as the relizious.

Importance of education for society needs no further comment :it.is
a 7ital precondition of progress. Yhat has made our agce so 1ifferent
fro. the byzone epochs is education and what has nushed the occident so %
far ahead of the orient 1is also education: therefore it would not be
'toqmux1 to identify education with the cause of social progress. nt
this importance itse:f does not always secure us righi educational
orincipies. 1ence it is left for us to choose a rizht one as wei.l as
to reazlize its imoortance.’

There are two different principies in sducaton,namely,professionalisn
and huwanitalianisw. If the purpose of seducation were to produce a .ers
professional man,the former will be mﬁficisnt;buyﬁf it aims to develop
huusanity the latter must >e adopted. Inspite of existing divisians
amon: sducationalists regarding this mtter,the truth anust 28 in the "= &
latter,oecause tae real meaning of education is not to ma%e man simply
fit for worsx in order to earn his breaas,ut to nut him in such a state

of mind as shall enablqhim to realize his true self and itsﬁ‘olatims

toward otners. In short it mist ain to .c'arify the Consciousness of



self.

sucn asaning of sducation was too airy for 3ushido , which rejuired
for tne waintenance of samuraihood a simple art of riding,fencinz,and
if anything wore,that will be that they should practice hﬂd—writing and
sone readin, of Confucian Sthics. Sad as it may ssem to think that
such a low conception should have been entertained "y our foreratners,
set tueir ignorance nay be forziven:but it can not e overlooked nor
tolerated, for a Japanese modeynist, vho would claim !earning,to say that
professionalism shoula ve the principle of education . It is intolesraby
Jet it is an aetual fact in Japan . In the last nuber , the Japane.e
Chistian advolate has ri htly criticized "Tunnel-;iearninﬁ'of mperia
aniversity-it was quaoted froum one of the students in tnat institution,
#aio said"l am stepping through tunnel of earnin; that I shall oe
aple ©® fit to -et throuzh tnis world with the least effort and
tus least tiue." It did noct troubie Irish wit togiv7e to that <ind
of institution its proper namse,for a Thina-man has already naned it as
"Japanese shool shop'

In fact the real meanin: of education and its value has not as yet
been realizsd in Japan . This is plain ; seen in ‘ir.mikuzxsa's own

sayin, tnat the first step in the reform of the family and establisn.uent



>

of monogany is to develop public sentiment azainst wprostitution and
plura 1illegal .arre-e and the way to co this is first to mate svil
practicve secrest. This,ne s8ays,is aore important than to zive woman
aignher education.

ihy i8 it tiat to-aay in the face of so much lizht there still exists
in Javan such irrational social phenomsena? The answer to this Jusstion
will e self evident to those who are familiar with the Bushido lefini-
tion of wman which I have tried to bring out in the previous chapters,
It is due to a wistaken conception of real huuanity which neither
shitoisw nor Suddhism correctly defined and Jﬁce Bushido: could not
see. decessit, of reformin, the existing society is immenet,but it is
not so easy to say how; yet it seeus there is no otisr vay esxcent
one that is to realize real self-the self that can free itsalf from
the ~rip of the past:;and transceds ezisting social ronditions in a
ho e . f;r a obtuer future. It is freeiom that creats imazina tion and
lift man up firoa surroundin, conditions:and twms freedom provids for
tne socvial progress. !dﬁe to increase mans freedom is 1o reform society

and this can be hoped throu.h the incufcation of Theistic principles.



Conclusion
Theistic 3elief as the Remedy

The sSophists advocated aen are the measure of all things- - which Solra tes
wended and said that man is the measire of all thinzs :but ultinate <:za;
consunmation was left with Plato who daclared"ﬁod shourd be the measure
of all things"This truth foundi in Plato we now better realize as we
are apout to bring out true ueanin. of mn :the real significance of
aquuwan life wll . never be understood until it is souzht in the pursose of
Jivine will. Therefore upon our conception of the divine will depends
the estimate and value we will put upon man and these in turn will
largely determane the direction which human life =will take.fe have
seen already that the neither the Buddhisti concention of God nor
tae Shintoistic aidsus to realize trus humanity and give satisfation to
our life-nay,even more that we are convinced that our soul,if Deing
comnited entirely to their guide;will degrade and ends in sternal
isstiaction. To rescue ourselves from this cara ity 1 oropose Theistic
beiief as tne only rameuy;the belief in which I have been tzauzit and
in which I have ,however little it may be,a Jivine assurance that is
irresistiple.

The infiuence of Theistic belief upon man is fourfold:it universalizes



of .orals;it produces spirituality in man: it rationalizes mansand it
woralizes nim. To begin with the convictisn.that the uitimgta is one
snould root out the phenomenal‘l cround of aristcracy.,a chief cause of

so ial corruption. davins same 504 above all =uen, individual soul hecones
a direct citizen of the divine tingdom and every one is as zood ==
every body else ju:zed by his intrinesic rizht:;it is a soul that nas
wortn Dbeiore his si:ht ani neither wealth nor prowess . Thus tis unity
of sod must eventual!ly authenticate +to reason and conscisnce the
i.ntrinsic right even of the lowest uan to *::e/rovered ani counted .

To contieve God as transcend abovth? things is recognize that tae
divine purpose is greate:r than the present . There must »e,then,a
loftier purp.ose for the existence of wountain than its towsring orecipiecs;
a deepsr meaning for the existence of the ocian than its fathonless
bosom and so also there must 78 a diviner providence for hunanity
other than the life which now is . }iﬁidaration of this %ind increases
a sense of spirituality and mates the world vpliable:to man ;and thus
ne coues to realize a freedom of self . Yeanwhile notion of iuma nece
daxes life serious and creats in nan a truth searching heart inasmuch as
the notion puts law in prominence. Two and two m%es four and this truta

no one can aoubt at will :so surely no man can do right without affectin:



tiie entire universe ,nor he can make srrow vithout suffering consequence
of it. It becomes necessary,therefore,to <now law in ordsr fo live our
nornal life ,thus the notion of immanece meets with our intellect ual

nesa . In short the notion of transcendence deepens the sense of
dependence filling man with all reverence, t he notion of imnanece in-
creases the sense of independence inspired by the thou:ht of divine
nearness . On the one hand the universal and on the other the individual—
thus progress in personality is at bottom an sthico-religious.

The theistic believer is not dreamer who chases after a rainbow in a
fairy land,nor is he a wise man who dvel's in a castle bui 't of a
lo.ical (uibbies.3ut he is a struzgler and a living nersonality and
He seeks the realization of his trus se!f. The conviction that the
ultimate is the moral being strenzthens his uoral miscles to fight
lifes battle to win a crown of zlory . It is life tiwat witnesses
life's wort.. Hdeither tra .edy nor awe ,nor yet difficulties can juench
his burning soul after ri:hteousness where once he is brought in-to
contact witn reality that . ivea him inward satisfiaction and pea_e/and
wnereby he realizes the intrinsic worth of humanity .Life star ts with
darkness,altervhile a star appears,then stars and moon,and at last a

dawn and a day-li:zht .It ever stru.gles,but eve:r becomss inspired,and



foiever endears iteif in the Jjov of Divine fellowship as J.K.Lowell

beautifully sang;--

O Power aore near uy life than life itsel,-

Or what seems life to us in sense inmmured,-

nven as the roots,shut in the darisome earth,
Share in the tree-tops joyance,and conlieve

Of sunshine and wide air and winged things

3y syapathy of nature,so do I

dave evidence of Thee so far above ,

fet in and of me! Hather Thou the root

Invisbly sustainin_,hid in lizht,

ot darkness or in dar¢ness maie oDy us.

[f souetimes I must hear cgood man debate

Of otuer witness of Thysself than Thou,

As if there needed any help of ours

To nurse Thy flickerin, life,that el se nmust ¢sass,
5_own out,as twere a candle,by mens breatn,

4y sou! saatil not be tazien in their smarm ,

To change her inward surety for their doubt
Huffled from sizht in formal robs of oroof:;

While sne can only feel herself throuch Thes,

I fear not Thy withdrawal;aore I fear,

S3eeinz;,to know Thse not ,hoodwinked with dreans
Of si;ns and wonders,while,unnoticed,Thou,
#alikzing Thy zarden stl!, communst witd uen
Yissed in the commonplace of aifacls.

--Closing lines of "The Uathsdral."




