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Chapter I: INTRODUCTION

!• THE POSITION OP THE SCHOLAPIS OF TODAY.

After the Carthaglnin and Phoenicifiui sacrificial tariffs were

found, the position of the Old Testament scholars started

to shift toward the final settlement; and when the addition-

al discoreries were made at Ras Shamra, 1929, their problem

became practically solved. As we know, the Levitical rit-

ual as found in the Book of Leviticus, claims for itself Divine

sanction as prescribed for Israel specially appointed sacrifi-

fices. This is part of the Divine plan for religious practices

in which no other nations share. It claims for itself a super-

natural origin; and it declared that the specified sacrifices

were acceptable to God for an atonement for their sins and others

again as gratitude for the grace he has given.

In the first Christian centuries there were hardly any

objections made to the Leviticf^l practices, and the New Testament

writers took the system as a type of the perfect sacrifice which

was made by our Lord and Saviour Jesus Christ upon the cross. The

Apostle Paul is the man in the first century who made a more com-

plete distinction between the ceremonial Law and the Gospel. After

him during the first centuries very few of the writers made any

question of the integrity of the Priestly Code. This was probab-

ly because the Apostolic Church had begun to decline from the e-

vangelistic spirit of the first century, and to move to ritual-

ism. Ten for fourteen centuries hardly any question was made -

there were only few exception - of the purely Mosaic
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authorship of the book of Leviticus, and its apparent contra-

dictions with prophetic writers such as Amos, Ho sea, Micah,

Jeremiah and Isaiah; but these voices have been hushed by the

ecclesiastical opinion that these prophets were not opposed

to the use of the sacrifices, but to the abuse of them. As a

rule the question was put on the shelf because the ceremonial-

ism was so strongly supported by the church, and the conformity

to it was so strictly required, that there was very little

chance for any individual thinking. History had to wait the

time of reformation which would allow them to consider the

things as they really were. Even then the progress of the his-

torical study of the Bible was rather slow. The criticism was

first started by the agnostics, naturalists, and atheists,

which was rather detrimental to religion itself. But it caused

some of the progressive minded Christian men to do a more con-

structive type of work in the study of the Bible.

Among the first scholars, so far as I know, who made a

question of the Levitical system and the Old Testament criti-

cism was Andreas Rudolf Bodenstine usually identified by the

name Carlstadt, 1521, in his work of the Canon of the Scrip-

tures; another was a Belgian scholar, Andreas Masius, who pub-

lished a Commentary of the book of Joshua in 1574; and the

third scholar, peculiarly enough, was a Catholic priest, called

Payrere, or Prerius, in his Systematic Theology , which was more

of a theological criticism than the criticism of Canon and text

^ The Encyclopaedia Britannica . Vol. 5, p. 348.
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of the Old Testament, His work wac published in 1660» Later

on appeared a man, John Spencer in En|;land, in the later part

of the eighteenth century, who took up the question in his work

of CoBg)aratiTe Theology» So we see that the question has been

brought into limelight again and again, but is hfis been a quest-

ion under dispute which could not be settled because adequate

evidence was lacking*

The question became rather acute in the latter part

of the nineteenth century, and there were men who were not willing

to leave it unsettled any longer without doing r^omethlng for

its final settlement. Therefore Dr. William Robertson Smith

of England decided to go over to Arabia to collect facts, an-

cient and modern, to prove that all the Semitic Religions

originally came from the same source, and that the Levitical

cult at Jerusqlem was only one of the group. He lived among

the Arabs for several years, learning their language, social

and religious customs, which have remained practically the same

for thousands of years, and made cos^arative studies between

the modem and the ancient, as well as between the various

cults. When he returned from his stay in the Orient, he pub-

lished his first lectures in October, 1889, where he took the

modern position in the interpretation of the Old Testameit

writings. For the main principles his book. The Religion of

the Semites , has been a standard work in the field, and has

been proved to be correct by the later discoveries, like the
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Mereeilles and Phoenici&n tablets, and also Cartheginian end

Has Shamra discoveries.

I will give a few quotations from the "book of Dr. Smith.

He says: '*No positive religion that has moved men has "been

atle to start with tabula rasa , and express itself as if re-

ligion were beginning for the first time ; in form, if not in

substance, the new system must be in contact all along the line

with the older ideas and practices which it finds in its pos-

session. . • . You observe that in this argument I take it for

granted that, when we go back to the most ancient conceptions

and usages of the Hebrews, we shall find them to be the common

property of a group of kindred peoples, and not the exclusive

possession of the tribes of Israel. The proof that this is so

will appear more clearly in the sequel; but, indeed," says h^"

the thing will hardly be denied by any one who has read the

Bible with care. In the history of old Israel before the cap-

tivity, nothing conBs out more clearly than that the mass of

the people found the greatest difficulty in keeping the nation-

al religion distinct from that of the surrounding nations.

Those who had no grasp of the spiritual principles, and knew

the religion of Jehovah only as an affair of inherited usage,

were not conscious of any greet difference between themselves

and their heathen neighbors, and fell to Canaanite and the

other foreign practices with the greatest facility"

"Nothing appeals so strongly", he stys. "as religion to the con-

servative instincts; and conservatism is the habitual attitixLe
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of Orientals, The whole history of Israel is unintelligihle

if we suppose that the he&thenism against which the prophets

contended was a thing altogether alien to the religious tradi-

tions of the Hebrews. In principle there was all the difference

in the world between the faith of Isaiah and that of an Idol-

ater. But the difference in principle, which seems so clear to

us, was not clear to the average Judaean, and the reason for

this was that it was observed by the great similerity in many

important points of religious tradition ejid rituel practice, •

• • The traditional religion is handed down from father to child,

and therefore is in great measure an affair of race. Nations

sprung from a common stock will have a common inheritance of

traditional belief and usage in things sacred as well as profane,

end thus the evidence that the Hebrews and their neighbors had

a large common stock of religious tradition falls in with the

evidence we have from the other sources, that in point of race

the people of Israel were nearly akin to the heathen nations of

Syria and Arabia."-^

2. CANAANITIC PRACTICES IN THE HIGH PLACES.

After the death of Moses, who had evidently simplified

and moralized the ancient Semitic religion, and who had intro-

duced to the confederated tribes of the Hebrews the new deity,

Yahweh, Israel moved from Kadesh to the plateaus end slopes

east of the Jordan Valley, and, probably in small groups, in a

W.R.Smith, The Religion of the Semites . p.3ff

.
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long period of time, end crossed the Jordan into Canaan. Among

the Canaanites the proper propitiation of the local Baals, who

controlled the fruitfulnesa of the soil, was an important part

of the art of agriculture. In accepting Yahweh at Sinai as the

Covenant God of all the associated tribes, Israel had by no

means reached the point of denying the existence of the other

deities. In Canaan there were frequently crop failures. Baal

being the god of fertility and crops of the land, it became a

snare to the Hebrew farmer who did not know any difference be-

tween the Baal and Yahweh worship, accepting the Baal worship

with all its sacrifices and impieties. It may be true, as has

been suggested, thet anyone who withheld the customary sacri-

fice would be forced to perform it, or to leave the community

to prevent him from bringing misfortune upon his neighbors.

It was doubtless during this period of transition that Israel

adopted the observance of the harvest and vintage festivals

which later formed a prominent part of the worship of Yahweh.

Long centuries passed before Israel as e whole came to ascribe

the fertility-giving functions of the local Baals to the God

of Sinai. In part the people worshipped the Baals, in pert

Yahweh, and sometimes they did not discriminate much between

the two. Worshiping Baals of fertility involved the vine-

growing Canaan, wild excess of wine and all that went with it.

In the Canaanite religion the Ashtoreth, goddess of fertility,

was worshiped no less than the Baalim.

Chastity was sacrificed in their honor, and sacred

harlots were connected with the sanctuaries. Still further,

the offspring granted by the deity were to be sanctified by
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offering the first-born. Not only were the offerings of flock

and herds thus devoted, hut child sacrifice was a connnon prac-

tice among the Canaanite peoples. The excavation at the old

Canaanite city of Gezer, for example, has given gruesome evi-

dence of this, and many passages in the Old Testament show how

familiar the Hebrews were with the practice, and how, at times,

thBy adopted it, although their religious leaders opposed it."^

In that way life went on for centuries. After Sen- -

nacherib's invasion into the Holy Lend, HezeJtiah, the king, and

tte people came under the influence of the eighth century

prophets, end still more the prophet Isaiah at Jerusalem. Heze-

kiah stood in confidence to his prophetic adviser when it was

clear that no human hand could deliver the land from its invaders.

2
A brief general statement in the narrative of Kings, suggests

a sweeping destruction at this time In the high places outside

of the city of Jerusalem of the ancient Canaanite symbols of

worship. Later conditions suggest, however, that the destruc-

tion could hardly have been as complete as this indicates, yet

there can be no question of the genuineness of Hezekiah's at-

tempt to cariy out the will of God as interpreted by Micah,

as well as by Isaiah.

Whatever may have been the reforms that Hezekiah under-

took and supported throughout the remainder of his reign, they

were nullified when his son Manasseh entered upon the long

''"Gen. 2: 1-19; Ex. 22:29; 1 Kings 16:34; II Kings 3:26-27; 16:6;
Micah 6:7; Jer. 7:31.

^11 Kings 18:1-8.
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years of his life. He is credited with the restoration of the

Canasinitish practices, as with the introduction of some foreign

ideas as well. Solomon had provided places of worship for his

foreign wives right in Jerusalem. Ahab had added to Israel's

tendency to recognize the old lords of the land, or to the wor-

ship of Yahv/eh after the manner of their cult , the royal recog-

nition of the Tyrian Baal. Manasseh introduced the ideas and

practices characteristic of the more distant Euphrates Valley

when he set up altars for the gods of the heavenly bodies in

the courts of the temple. Manasseh seems to have been very

cosmopolitan in his selection, if we may infer from the name

of his son Amon that he recognized the Egyptian god of this

name as well as the lords of Assyria and Babylonia.

3. THE DEUTERONOMIC REFORMATION

This was the background of the situation when the Deutero-

nomic reformation was introduced. Despite the Canaanite cults

which had thus been introduced into the temple at Jerusalem^

it seemed to the compilers of the new code that worship here

might be kept pure, and so they limited sacrificial '.vorship

to the central sanctuary. This required provision for killing

and eating meat away from the altar. In earlier times all

eating of meat had been a sacrificial act, but now the only

requirement made was that the blood should be poured out on

the earth as water.

Worship of any but one God was to be stamped out by the

death penalty, as Jehu had attempted to destroy worship of the
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Tyrlan Baal, end as Manasseh bed suppressed the public activi-

ties of thB Yahweh prophets. The laws were especially directed

against the worship of sun and moon, and ell the hosts of

heaven, and also against child sacrifice, divination, and sor-

cery, just the practices which the narrative of Kings connects

so prominently with Manasseh 's reign. The Code does not, how-

ever, confine itself to matters of worship and its purification.

It is permeated throughout with the moral conception of God end

of human obligation which the prophets had made paramount in

their teaching. It does not suggest, as they did, an antithesis

"between worship and righteousness, but contemplates a spirit

of justice and mercy in worship as well as other departments

of human activity. The slave, sojourner, fatherless, and widow

shall share in the joyous harvest festivals with the freeman

end his family. Lost property shall be carefully guarded for

its owner; the building law provides against unnecessary acci-

dent; the hired servant is to be paid promptly; end a general

tax for the support of the poor is imposed upon the fruit of

tte land.

4. THE CULTUS AT JERUSALEM.

The reformation of Deuteronomy did not live very long

and the enforcement of the law was dependent on the ruler.

If the ruler happened to be a pious man like Josiah, it was

carried out to the letter; but if it was a man like Jehoahaz,

it was just as bad as it had ever been, because "he did that

which was evil in the sigh of Jehovah, according to ell that
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his fathers had done."-'-

During and after the Babylonian exile an elaborate rit-

ual was created. And as they had become conscious that the

exile had been a punishment for their sins, so they decided

now to separate themselves from all others, and declared them-

selves to be the Holy People of Yahweh, and they thought a

better arrangement could be made to create a new law to be

canonized into the collection of the other laws. So they wrote

v;hat is known among the scholars as the "Priestly Code." The

largest part of the priestly legislation is devoted to the

regulation of the cultus. Sacrifices of P became appointed,

as we have seen, by Yahweh already at the wilderness time, to

be practiced specifically by the Chosen People.

On a general survey of the law of sacrifices we may ob-

serve that the ancient Canaanite practices had been taken as

the standard of the requirement of Yahweh with certain modifi-

cations in the form of the ritual, and certain elements were

added to the program. There are only one or two elements of

the CanEianite practices which had not been accepted into the

ritual. It all needed, however, a divine sanction before it

could be accepted by the popular mind as a valid law to be ob-

served. The Priestly Code divides the sacrifices into two main

classes. Blood sacrifices and Bloodless sacrifices. (l) The

Blood sacrifice. Holocaust, olah or kalil, is the whole burnt-

offering. The offering of blood and fat is the most

^11 Kings 23:32.
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