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Th© Fatherh®od ®f Ged

as

Fiindanxental.

E. W. Luttera^to.



The Patherheed ef Ged as Fundamental

in Modern Theology.

- The sphere of religious faith is a vast ©ne, but ■

its center is God. 'Accordingly the idea of God is, of 

necessity, the formative principle in every system of theolog; 

Similar to the conception ©f the central position of th© Sun 

in our solar system is the idea of God in relation to the 

moral order: it furnishes the view point from which th© facts 

of the moral universe may be comprehended as a self- consist©] 

whole. Given a man’s conception of God, it is possible to 

determine his doctrine ©f the world and of man, even as 

from the primal axioms and postulates we derive th© entire j 

science of geometry. Hence the importance, even from a i 

purely theoretical standpoint, of an adequate and worthy con- j 

oeption of Deity. Gaged by practical considerations, one's 

idea of God appears of even greater moment; for beliefs work 

themselves out into practice. What a man thinks today he 

is tomorow. The best equippment for life is a stock ef 

right fundamental conceptions and convictions.

In this brief essay it is proposed to consider the 

Christian idea of God and to point out its deterministic 

character in the Christian system as a whole and more fartic-



ularly in two specific connections.

When we consult the New Testament to ascertain what 

is the idea of God therein contained, we learn that it is 

that of a Bivine Father of men. In the New Testament the 

name ‘Father is applied t® Deity-chiefly by Jesus- two hun

dred and fifty six times. No other name is used so fre

quently. The only ether often mentioned is God and that, 

especially when used by Jesus, is largely associated with Fat) 

Matthew and Luke interchange these names, in some instances, 

in their reprots of the same sayings of our Lord.

As might be expected,this name for God occurs most 

frequently in the gospels. In Matthew it occurs forty ✓
three times, seventeen of these being found 4n the Sermen ®n ' 

the Mount alone. In Mark it occurs four times, in Luke 

seventeen, while in John the name sparkles on every page, 

being used altogether one hundred and fourteen times. For 

three years Jesus wrought and taught to write the name "Father 

upon the minds and hearts ®f his disciples with the result 

that it has taken its place in human speech as the Christian 

name for the Divine Being. As Watson has said,"With min

ute and affectionate dare, Jesus described the whole circle 

of religious thought and stated it in the terms ®f Fatherhood 

Prayer was to be to the Father: sayiOur Father,which art in 

heaven.' The principle of life was the will of the Father:



he only attained who had done the will of our Father which 

is in heaven. The type of character was the Father: ’Be 

ye,therefore, perfect, even as yonr Father which is in 

heaven is perfect.' Providence is the mindful oversight 

the Father:'Your heavenly Father knoweth that ye have need 

of all these things.’ Repentance was a return to the 

Father:'! will arise and go to my Father.' On© of the 

few rays Jesus oast on the future showed the Father’s dwell- 

ing place: In my Father s house ar© many mansions.

In the remaining books of the New Testament the 

references to G-od as Father ar© less frequent. This is 

altogether to be axpected since Christ was the center of 

interest for th© apostles. The thought of &®d was large

ly overshadowed by the enthusiasm for the Savior. Paul 

uses the word forty six times, John twenty one times, James 

throe times, Peter four times and Luke, in Acts, three times 
I 

This doctrine of our Lord, like all his other 

doctrines, was not entirely new. It, 'too, had its root

in the Old Testament literature. Yet it was new in em

phasis and in the prominence given it. Christ made the 

doctrine of the Fatherhood of G-od shin© upon the religious 

horizon like the noon-day sun. He made luminous G-od’s > 

love and mercy. In the Old Testament, though we find 

occasional mention of a gentler side- ©f G-od’s nature, on



the whole the impression conveyed is one of austerity and 

ineffability. "Holy, holy, ,h®ly is the Lord of Hosts." 

Qod is far removed and difficult of approach. If he is 

Father at all, it is only to Israel as a whole, the chosen 

people, or to its earthly sovereign, Jehovah's vicegerent. 

Israel er Israel’s king was G-od's Son. ' The prophets never 

-with one doubtful exception, Psalm 103; 13- call Jehovah Pat 

®f the individual Israelite. Christ, on the other hand, 

places God in a •paternal relation with every individual, 

Gentile and Jew alike: he is the Father ©f the human spirit 

as such. In a sense this doctrine ®f our Lord^even as 

thus set forth^is as old as Genesis, though it is certain 

that Israff^ ignored it. - Yet the man in the image-of God 

in the book of beginnings is the unfallen Adam, the morally 

clean man, humanity untainted by sin, whereas Jesus thought
I 

that God is the Father ®f all men, sin notwithstanding.

He declared this even with reference to the most degraded, ! 

publicans and harlots'.

At the beginning ®f his ministry, before delivering 
I

the Sermon on the Mount, Jesus had occasion to go through 

Samaria. In conversation with a Samarian' woman efl dis

reputable character he used the title^Pather" three times 

when speaking of God in his relation to men. He said:** 

"Believe.me, the hour cometh, and now is, when ye sha/l neith



in this mountain nor yet at Jerusalem worship the Father*

But the hour cemeth when the true worshipers shall worship, 

the Father in spirit and truth» for the Father seeketh such tc 

worship him. God is a spirit and they that worship him 

must worship him in spirit and in truth." Here Father is 

synonymous with God and the name is applied to him in order , 

to mark him out as the common Father, not merely of the Jews 

and Samaritans, but of the whole human race as well.

Our Lord’s doctrine of the universal fatherhood of

God is again set forth, more clearly and fully, in the Sermon 

on the Mount. Here he employs the name Father seventeen 

times. On this occasion he addressed not the disciples 

only, but a mixed multitude as well. He .said, your heav

enly Father" when addressing them. T® say thdt the words 

were intended for the disciples only avails nothing in any 

case. The disciples were not good enough to be the special 

favorites of the Almighty. There were quite as choice 

spirits outside the band as in it, James and John whomever 

after a fellowship of three years with the Master^were to givf 

an exhibition of supreme selfishness in seeking the rich 

offices of the kingdom; Peter vzho was to deney him; Judas who 
w^s t© "betray him; and the others vzho were one and all to 

forsake him, were not more truly children of the kingdom than 

many not chosen. The twelve were chosen not because they 

were especially devoted, but because a small number oojdld be



better instructed and trained. What language, moreover, 

could more explicitly teach that God is the Pother of all 

men than the following:"What man is there ©f you, who, if his 

son ask bread, will give him a stone? or, if he ask a fish, 

will give him a serpent? If ye, then,, being evil, know 

how to give good gifts unto your children, how much mere 
I

shall your Father who is in heaven give good gifts to them 

that ask him?" This passage unquestionably teaches that 

Ged is the Father even of the wicked. ‘ It is t© no pur

pose to restrict the application of the ab.ove words to the 

disciples. It would brand them equally as evil as the 

multitude. The difference between the disciples and the 

multitude, can safely be ignored. - They were hardly a step 

in advance either in the understanding of Christ’s doctrine 

©r the comprehension ©f his spirit. The multitude, more

over, certainly considered that the discoi^e was addressed to 

them, for at the close they"were astonished at his doctrine, 

because he taught them as one having authority."

There are many other instances of this teaching 

of our L©rd. Thayer, in his Greek-English Lexicon ©f the 

New Testament.gives twenty four references in the gospels in 

which Jesus speaks of God as the Father of all men. Most 

incontestable of all is the parable ©f the Prodigal Son. 

The Master's design in this parable was to set in shar^ con

trast his conception of God as Father and the Pharisaic con-



caption @f God . In the language ®f Binxco,"God appears 

as one wh© takes pleasure in the repentance of sinners, such 

as the reprobates of Jewish society, because in these peni

tents he sees prodiagl children returning to their Father’s 

house. By these parabolic utterances Jesus said te all, 

however far from righteousness, God loves you as his children, 

n© more worthy to be called sons, yet regarded as such; He de

plores your departure from him and desires your return; and 

he will receive you graciously when, taught wisdom by misej^y, 

you direct yoxir steps homewards. It is not allegorizing 

exegesis to take this meaning out of the parables. Jesus 
was on his defence for loving classes of men despised and 

despaired of and his defence, in part, consisted in this,that 

his bearing towards the outcasts was that of a divine being. 

He loved then as a brother;G«d loved them as a Father.’

It would be a futile endeavor t© quote in opposition 

t© Qur contention such a passage as John 8, 42 and 44.

-Jesus speaking to the pharasees says:"if God were your Father, 

ye would love me; for I proceeded forth andioame from God;

neither came I of myself, but he sent,.'me. Ye are of your 

father the devil and the lusts ©f your father ye will do." 

Jesus has reference here ,n®t so much to a relationship sustain 

by God as he has to an ethical bearing maintained by his 

auditors. Furthermore,it da not so much the g^iarisefes

whom he combats as it is Pharasaism. It is the religious



attitude v;liich the Pharisees assumed that he declares is ©f

Pharisaism stands f©r all that which is the the devil

enemy ®f ti*ue religion in every age of the world and it was 

meet that this principle should be thus fittingly rebuked

hostile to genuine piety than is shocking depravipyIt is more

is a ravening wolf and knov/n as such and can beThe latter

is a similar destroy-aocordingly^ but the formerdealt with

When Jesus said toabout in sheeps clothinger walking

these Jews: "if G-od were your Father ye 

affirmed merely that if they truly recognized G-od as their

His

&od's bearing towards them We have n© reason to suppose

toward them anything but fatherly obligationthat he felt

He may have been grieved at their self-righteo! snessand love

and hardness

much so as he was the Father of the prodigal. God mAy

endures as long asobligation

Yet that was no occasion for

the display of compassion Rebuke of the mest scathing

and withering kind was the only thing in order There

must be a ruthless awaking to a realizing sense of tlleir

Father and loved him supremely -which they did not .though 

they pretended to do so- they could not but love himself.

giXnnerui his feeling of 
hope has any foxindation.

of heart, yet he was their Father still, as

would love me, he

the Son of God, the express image of his person.

language states nothing as to their actual relationship or

hate the sinner in the man, but he ©ver loves ih thd
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actual Q®ndition. The predigal is only to® aware of his

affinity for evil and must be informed of his kinship with 

heaven to call him t© a better life; the self-righteous 

Pharisee, on the other hand, is so assured of his acceptance' 

with G-od that he has lodt that realizing sense of the pres

ence of evil forces within, hidden though they be, which is 

the safeguard of every child ®f G-od, and must, accordingly,, 

be awakened to such a consciousness.

The Fatherhood of God as taught by Jesus, while 

it has reference to all does not mean the same for all. 

An earthly parent cannot be a father to his wayward and dis

obedient children to the same effect as to those ©f his 

children who regard him with reverence and trust and render 

to him a full measure ®f loving obedience. N® more can

God. The complete relation and the full benefit ©f the

Divine Fatherhood can exist only where there is the most 

perfect filial allegiance and receptivity. The Father’s .

will to impart all t-he fullness ef his of his own life may 

be frustrated by the disobedience and alienation more or les 

complete ®f his earthly children. Hence Christ's doctrin

®f the Fatherhood of God does not ignore moral distinctions 

and grades. Some experience more of the divine relations’

than others. It. means on© thing for sinners; another thi;

for saints. All are sons now by virtue ©f their humanity
Z 

but some are sons more tinily than others, because they enter

Lip



more fully into the divine life. This, clearly,is the 

teaching of the Savior in such a passage ag the fellowing, 

taken from the Sermon ©n the Mount: "Leve your enemies and 

pray for them that persecute you; that ye may be the sons ef

your Father which is in heaven.* The passage states that

G-ed is already their 

seme sense sens, yet
i
sense by sharing the

Father and hence they are already in 

they are urged to beceme sons in a full'i r 

divine attribute af love toward all.

even toward their enemies. Such ethical distinctions

Christ everywhere emphasises, indeed they are his chief themi 

He came to meke. men more truly the sens of G-od, thus fulfill

ing the purpose of their creation. All men are already 

sons because they are ontologically related to God, having 

the divine attributs ©f freedom, intelligence and moral capa

city. Christ calls upon them to realize their sonship by 

entering into the divine life through the fullest exercise 

of their God-given capacities, intellectual and ethical. 

It is to these latter that he makes his chief appeal; for 

therein is man most remiss, though he recognized at least a 

germ ®f goodness in every one and appealed t® it again and a- 

gain. I

This same distinction is made by the apostles, but

tney erred in drawing th© lines too hard and fast. Hence

we do not find so clear a recognition of th© sonship of all 
/

men as we found on the part of the Savior. This,' howeve: ,



is n.®t s® true ef Paul as of the other apostles. In his 

address at Athens (Acts 17; 28-29) Paul quoted the poet Aratuj 

as saying ©f G©d,''P®r we are als® his offspring. Being 

then the offspring of G-od, we ought not to think that the

Godhead is like unto gold,, or silver, or stone, graven by 

art and device of man." Here, although the word sons is

not mentioned, the apostle affirms a metaphysical kinship 

as subsisting between God and man. What John's final posi .ion

was we may gather from his gospel. •

We conclude then that the Christian conception of

God is that of a Bivine Patherhoed. Such a conception 

implies an ontological likeness between man and God, an in
tellectual and moral affiliation. The child and the parer b 

are two distinct personalities, nevertheless, the child is

what the father is. As children of the Highest we are 

partakers or the divine nature. This great truth ©f reve

lation receives most decided rational confirmation when we 

reflect upon the nature of ©ur knowledge of God. Whence

do we derive our knowledge of the Supreme Being? The ide?

of God, sublime and awful though it be, is the idea- of our 

own. personality, stripped of all that is gross and sensuous 

and enlarged to infinity. We find in ourselves all the 

elerdents of divinity, that is, attributes which reflect in 

finite measure the divine. We say: God is a spirit/.

What do we know of spirit save through our own personality?



The same is true of the merdl attributs ®f Deity: these,to®, 

are con^rehended by us only threugh our own moral nature.

It is conscience within ourselves that interprets t© us God's 

iQve of virtue and hatred ©f sin. Rightly do we call it 

the voice of God in the human soul. ' Again, we speak of 

God’s goodness. How can we understnad this save as we 

interpret it by the principle of love within our own breasts? 

The again, we profess to see a revelation ®f G®d in nature. 

This is possible only because we hav,e a mind kindred -to his.

WE see God outside' @f us because he dwells within us.

The fact that God’s attributes are infinite and ©urs

are finite dees not make them diff-erent in kind. Love anc

widdom, power and pui'ity^d© not change their essential char

acter even vzhen enlarged to infinity. Moreover, there 

are traces of infinity in the human soul. The very con

ception of infinty.is born of our own limitless capacity. 

We ascribe the attributtto God chiefly because we possess 

capacities and wants which an infinite being al@ne can suppl; 

Furthermore, so far as we know,our spiritual faculties,are 

capable of indefinite extension and development, 

depths of human love have never yet been sounded, 

is always bursting its limits, continually thirsting 

and fuller knowledge, perpetually longing for new and untrie 

The low€ st

The soul

fof wider

happiness.

Not only is this conception of God scriptural and
• ■ SSBS!S



rational, but it is the highest possible and the most en

nobling. Fatherhood includes creatorship, kingship and 

judgeship in a higher and larger unity. Fatherhood, more

over, reveals God as in intimate contact with us and tenderlt 

solicitous for our wellfare. Herein is its beneficent 

character Eaanifested. Any conception which removes God 

to a didtance must prove a scource of weakness rather than 

@f strength. The greatness and majesty of God naturally 

tends to crush t.he human spirit. To a frail and dependen 

creature such as man the thought of' an omnipotent and omnie 

scient creator easily becomes a scource of terror and his

worship is apt to become mere servility and flattery. Wh 

God is conceived as Father, however, he becomes a scource of 

strength and comfort. Salvation,too, ceases to be a mir

aculous irapartation of gifts foreign-to the soul and becomes 

an unfoldment of @ur essential nature. To resemble God 

we need not renounce our humanity and flee from society, but 

only live ©ur life in an ideal wayj in active service with a

n

d

for OUT fellow men. '

This conception of God also commends itself in thai 

it is one peculiarly adapted for human realization. The 

first relationship that makes itself felt upen the growing 

human intelligence is parenthood. Fatherhood^which reillyl 

conveys all that is signified by the word parenthood, is the 

first and most elemental of human relationships and the



nearest and m@st petent factor in every man^s development.

The conception of God as Father, accordingly, is one which se 

to be anticipated in th© eccnomy of the created universe and 

for which man is in tutelage from the very dawn of conscious

ness- All the God that the young child knows is' embodi(ied 

in his parents and the clearer and more personal knowledge 
i

of 'God which the larger vision of later years brings is but 

the growth and expansion of vzhat was thus first revealed thr® 

earthly parentage. Fatherhood yearns with love and ppurs 

its heart-wealth around the child; childhood .responds to the 

appeal and returns love for love. 'To the child th© divin- 

est being known is his father, who shares his nature and yet 

is vastly superior. When th© reflection of maturer years 

reveals the Unseen God it is inevitable that he think ®f him 

in terms of the one upon whom he has hitherto ^depended and 

call him Father.

It is this consciouBness ®f God as Father which 

Christ came to bring to an ethical and practical perfection 

in every individual. Two great teachers of our time, 

Herrmann, ®f Marburg, and Fairbairn, ®f Oxford, have taught 

that t® knew the nature of G®d ©ne must know th© inner life 

®r consciousness of Christ. Herrmann says, in his "C@m- 

raunien ®f the Christian with G®d"a "The power ®f Jesus is the 

fact bjr which G®d communes with us." Fairbairn, in his 

'Th© Plaice of Christ in Modern Theology' makes a statement to



th© same effect: "The interpretation G-^d in th© terms ©f 

th© censcieusness ©f Christ may thus be described as the dis

tinctive and differentiating dectrine ®f the Christian relig- 

ien." When w© ask of what sert is this censciousness, we 

discever that it is the filial consciousness. Acknow

ledging the uniqueness ef his relationship it is, neverthele IS,

the filial element that characterizes the Christ o®nsciousnes

In him th© filial consciousness, th© consciousness of G©d as 

Father, found its perfect realization, and it is into a like 

consciousness that he would induct all of G-od’s children.

Thus the economy ©f nature finds its fulfillment in the per

son and work of Christ.

Having thus established the doctrine of th© Father

hood of G-od as th© Christian conception of the Bivine Being, 

it remains to indicate its bearing upon th© Christian system

as a body of doctrine. What warmth and radiance are dif# 

fused over the whole of the divine economy by this gracious 

conception of the. Lord of the Unlversol God, the Father 

of us all. It is love that is the mainspring ©f all his 

acts and the determining principle in all hi# works.. Gireatie; i ' 

was an act of love, a divine condescension, constituting per

sonal agents with a nature akin to his own and so capable of 

entering into his life and of having conscious fellowsfiip 

with him. Providence is an unceasing paternal solicitude,



a l®ve that never slumbers and has regard fer beth the eternal

and the temporal interests of man* Mtral government is hoi;

leve doing all it can t© bring ©very ©ne to their true destin

ation, a state ©f infinite felicity in G-od. Redemption is

God providing, at infinite cost to himself, a way and a call 

of return to his erring children, in a manner consistent with

the integrity of his nature. Retribution, is love chasteni: g

those who wander from the path of their own highest good that 

they may return t© it and<fealing wisely and mercifully with 

those who are finally incorrigible. Thus is the whole, 

spiritual universe made luminous and living by this central 

sun of love, God's Fatherhood.

Worthy of special consideratien, however, for the »
light which this concepljion of God sheds upon them, are the 

two doctrines of the Atonement and Regeneration.

The doctrine of the Atonement is on© which men have 

almost, despaired of comprehending. A most bewildering 

variet of theories have been advanced and to none, apparently, 

is granted an immunity from attack. An exhaustive study of 

the biblical doctrine of the Atonement reveals a consensus of 

teaching on three points, (1) that it has a Godward signifi

cance, (H) that it consists of our Lord's endurance of death 

in our behalf, and, finally, (3) that the spirit in which ho 

suffered death is of vital importance to the efficacy of the 

of his sacrifice. Now it is manifest that if we would dis-



caver the true nature ®f the atenement, we must first determini 

the relation of G-od to mankind in virtue of which he demanded

and provided atonement. Tlie relationship which Christ re

vealed as that which God sustains to manknid is, as we have seen, 

that of' Divine Fatherhood. Clearly, then, this must be the 

relationship in virtue of which God axacts and provides atonement. 

‘Patherho©d,m ereover, as has been already mentioned, is the 

highest of all relationships. It insludes creatorship, 

kingship and judgeship in a higher unity. A perfect mani

festation of fatherhood involves all of these. Any view of 

God which magnifies one aspect of his fatherhood at the expense 

of another is a distorted vi'ew.

When we approach the atonement from the standpoint 

of the Divine Fatherhood, we are persuaded first of all that 

the wrath which God feels toward the sinner mudt be of an es

sentially altnuistic character. It is concerned far less 

for the integrity of the Father's life than it is for the in

tegrity of the fatherly and filial bond.. It is absurd t© 

think for a moment that fatherly love would treasure up merely 

personal wrongs. ' The true father, when he seeks to maintai: 

the integrity of his own life before his children, does so ©nl; 

because he represents the ideal which they are io realize.

If he asserts and seeks t© secure the sanctity of his law, it 

is not merely because it is the expression Of his own nahtire, 

but more especially because it is for his children the way of



their ®wn highest self-realization* The censciousness of

wrong-doing must be brought home to the child through punish

ment, because this is the very means @f uttering the conversion

of the child. The pardon of a father is mere than the

pardon of a judge or a king, for it ii3:5>'li©s reception into 
■

favor, restoration into fellowshi£> ©f life and love, and the

first condition of this is the sanctity of the parental and 

filial bond enthroned in the heart of the ©no thus restored. 

Atonement to’ fatherhood lies in restored, realized and mani

fested sonship.

Accordingly, the only atonement possible to God 

as Father for the sin of the race is the immediate repentance- 

uttered through punishment and reformation- of the race as th 5 

whole, that is of every individual in it. This is prac

tically unattainable. Sin remains as a race condition in 

spit© of the repentance of individuals. The repentance of 

individuals here and there does not secure the recognition of 

the integrity of the moral law on the part of the rest of mar :ind. 

Hence any substitutionary act of satisfaction which is requir sd 

to maintain the integrity of the parental anfl.filial bond 

must,for the above reason alone, belong to a larger sphere 

than that of mere individual experiences. It must be a 

conspicuous act in order t© insure that henceforth God’s law 

would be held in universal honor. It must also be/an in

fluential act in that it makes known the love of God which



demands satisfaction and thus prompts t© its repetition, so

far as that is possible, ®n the part of each individual be

liever. But there are other equally cogent reasons why- 

such an act ©f satisfaction lay beyond human power to perform.

The homage to the divine authority must be con^Jlete, the obeSience

to -the divine law must be perfect, and th© endurance of th©

divine displeasure must be. absolute. These conditions c©-Id 

be fulfilled only by some superhuman being and vzere historic; lly 

realized by ©ur Lord Jesus Christ.

Christ, by his incarnation became the Son of Man, 

realizing human nature in its sinless perfection and enterinj 

into the most sympathetic relations with meh. By his ad

vent Christ came under and exposed himself t© that system I 

which expresses and gives effect to the vrrath of God against 

sin. T© use Bushnell's phrase, He was Incarnated into

the curse^. During his entire career our Lord mani-fept.©. 

the filial spirit in all its glory and in death made his 

last great offering t® the Father. He thus completed ap 

d.b;solut^ self-surrender and gave adequate proof his love for

God and his repudiation of unrighteousness.Savior’s 

life Wwa found its supreme expression in his death and both

his life and death were vicarious in that he did for us throi gh

them that which was both necessary t® be done and impossible 

for us to do.

This theory is wholly in keeping with the c^aaractei



ef G-od as l®ve and yet makes full prevision fer th© ©bjective] 

element which is so prominent in the scriptural teaching ©n 

the atonement. It is this ©bjective element which has s© 

perplexed the theologians. The neccessity f©r it in the 

human meral economy was clearly recognized, but just hew t© 

construe it ©n the G-edward side without th© imputation of ar

bitrariness ©r^ ©ven vindictiveness was not seen. But^wher 

we recognize that God is the Father of mankind, and perceive 

the necessity of maintaining the integrity ®f the filial bone, 

then the difficultly largely vanishes. Prom the point ©f

view of the Fatherhood ®f G©d the scriptural doctrine -of th€ 

atonement becomes rationally con^rehensible and the atenemenl 

itself is revealed as the highest pledge ©f the Father's love.

The doctrine of regeneration is likewise ©ne which- 

is in special need ©f interpretation fr©m the point ©f view 

of the Divine Fatherhood. Hovr foreign to such a conceptis a 

is the Calvinistic notion ©f regeneration as th© exclusive 

work ©f God upon human souls arbitrarily selected. Ac

cording t© this conception God with-holds from tasjemultitade s

of human beings that almighty and efficacious grace without 

which their p'ersistence in sinnand final perdition is not

only certain, but inevitable, do what they may in the way ©f 

holy endeavor. What a travesty on the love of God!

If the Fatherhood ©f God means anything, it means that his 

regenerating grace is free t© all who seek it and tha^ far



from hiding himself, he rtins t« meet those who in true rep ent a: .ce

turn t® him.

There is yet another sense in which this dectrine in 

which this dectrine needs te be interpreted by the Fatherhood

©f G-ed. Even in its purified form the doctrine ©f regener

ation or the new birth is being subjected to severe criticism

in our day. Many sincere and devout Christians are deneyin ;

the fact of regeneration.Jaltogether. Dr. RainsfordjOf New

York, recently put himself on record with a statement to the

above effect. He declared that he himself had never expert

the nevz birth, nor had any ®f the members of his family.
Such, from all accounts.has been the •experience of aam;^, beth 
clergymen and laymen. They have sought the experience, but

in vain. How are we to construe such testimony as this?

If we were to accept it as representing the actual facts in

ncd

the case, it would g© far to establish the old Calvinistic 

notion of regeneration. Apparently, the Lord has passed 

such persons byt they are not among the elect. The other 

alternative is to question the accuracy of the statements with 

out impugning the sincerity or veracity ©f th© wEtt’nasaearw 

They are confounding regeneration with certain manifestations

which often accompany it.

If God be the Father of all men 

cannot be ontological, but only ethical, 

ical it cannot mean the same for all men.

then regeneration

Its ©hhi^al man!

Moreover, as eth-



—f

festations and its emotional accompaniments will depend alto

gether upon the degree of alienation from God. T® expect 

the same phenomena in the case ®f a young man who has always 

been subjected te Christian influences as in the case ©f the 

hardened sinner ®f forty is absurd. In the latter case th i 

moment of spiritual biBth will be distinct and conscious and, 

unless the individual be exceedingly phlegmatic, marked by 

more or less viol-ent ■emotional disturbance. The change in 

his ethical life will appear very marked to 'those who observe 

i

L

him. All this because of the abruptness of the trans

ition from, the life of sin to the life of holiness and the 

extreme contrast between them. In the case of the young

man, however, there can be no very marked change of conduct 

nor is there liable to be any very violent emotional disturb 

Indeed, we can readily imagine a case when there would be ab 

solutely no consciousness of spiritual regeneration. A 

ce.

child, nurtured by Christian parents,has been taught to love md
revere Cod from the very dawn ©f spiritual capacity. When

it reaches maturity it can never recall the time when it has lot 

known the love ef Cod ®r felt anything but love tovzard him.

Can we deney a regenerate nature t© this child of Cod? IT 

impulses of the unregenerate life were nipped in the very bud 

and it hhs lived a regenerate life fr®ra the start, and th© 

filial ideal hag been increasingly realized with the passing 

years. It is monstrous to question the genuineness/of the



Christian character attained by such an ene. That life 

is as remote fr®m the plan© ©f nature as is the life ®f ene 

wh® has a distinct reoftllectien ®f the change fr®m death unt« 

life.

In conclusion we may summarize the results ®f eur 

study. We have seen that the Christian conception ©f G-od 

is that ©f a divine Father. - This c©ncepti®n is one that 

is in entire accord with ®ur reason and most satisfactory t® 

®ur moral sense. As the central c©nceptl©n ®f the Christ

ian teaching it ^-furnishes the key t© its enir© system @f .d®c1 

Many ®f the difficulties and all ®f the monstrosities ®f the 

historical theolegioal systems have arisen largely through , 

the illegitimate-use ®f the metaphysical, juristic and goveri 

menatl ideas and analogies t® set forth the nature and relat: 

®f G©d. Such travesties upon the love @f God as the dec- 

trine of election, ©f limited atonement, and Infant damnati®] 

would never have been possible had the Church recognized an 

accepted Christ's doctrine ®f the universal Fatherhood ®f God

f.n»
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