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THE DEVELOPMENT OF THE DOCTRINE OF FORGIVENESS
IN THE OLD TESTAMENT.

In trucing the development of the doctrine of
forgiveness in the 0ld Testament it will be neces-
sary for us to understund just whut wus the concep-
tion of sin therein held. and since "one conception
of sin 1s in lurge part a reflection both of one's
conception of God und one's conception of men"§ it
is well for us to begin this study with u brief
survey of the doctrine of God und the doctrine of
man a8 they ure found in the 0ld Testument.

The question of the divine existence 1is not
ruised in the 0ld Testument. It is assumed és u
Tact and as a universul element in the thought of
men, If there were men who denied it, it simply
meant that they took no uccount of the divine exig-
tence; they lived us though tpere wers no God. The
fool who suid in his heurt "there is no God" (Ps.l4:q)

was not making a philodophicul or speculative deniul
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of God's existence. He was simply sSaying that so far
us he was concerned God wus not present and did not
interfere in 1life. It reflects the fact that God was |

often forgotten und not reckoned with in life. It

Ca e s S S T e e

#"The Religious Teaching of the 0ld Testament" p239
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never occured to any 0ld Testaument wfiter to urgue

or %o prove the existence of God. That ‘waus assumed.
So ulso of the possibility of knowing God. It

| was tucitly assumed throughout the 0ld Testament

' that God was not only accessable but. that he 1is uc-

| tuslly known by men. The very naturé of man, the

' events of history, prophecy, miracles all served as

avenues of this knowledge. God hus’ made himself

known. Man himself has not attulned to this knowledge

but God has revealed himself to men. God speaks, mun

listens. God brings himself near unto men. He enters
into covemunt relutlons with them and lays commands |
" on them. Moses and the prophets ure no@ represented
as reflecting on the Bnseen und Eternal and thus
arriving at conceptions of God. God manifeéts himself
to them pndwthe%.recognize him,The form of munifesta-
tion may cﬁangp*bﬁt the reulity remains unchunged. Th
med ium mayﬁﬁé‘%he burning -bush or an zngelic messen-
ger,. or even a spiritual intuition of the mind of the
prophet. The férm matters not; God reveals himself
and moreover h; takes the initiutive in this revela-
tion, |

But this revelation was limited. God did not re-

veai His inmost nuture. Even Moses was not permitted
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to see His face (Ex;33r2b423).mﬁﬁ exhaustive revel-
ation of God could not be mude because man could not
fully comprehend it, Nevertheless the 0ld Testament
does not picture God awuy off in some trunscendental
buckground inté which mun cannot penetrate. God is
a Person with ethitul uttributes and is known to men
The concsption of the personali%y of God is
evidenced in many ways. From the eurliest mention
of God in the 0ld Testament He 1is regurded as a Per-
son; His very name l1s éérsohal and His moral beilng
receives fuller and richer éxpreséion ags the 0ld
Testament progresses. The God of Isruel is distinct
from and superior tO*;ll other dietigs., He hus un

individuality and chacrater of His own.

‘Besides the use of this personal nume for Isra-|

el's God 1s the use of anthropomorphisms. Muny‘of
these seem to imply limitutions on the’power‘and
grextness of God. They seem to conflict with other
representations of .God found in.the old Téstament
also, But mdn hbus ulways used some unthropomorphisms
in referring 40 God. Indeed we cannot escupe their
use altogether and we naéqnot seek to escupe them. I
18 quite possible and even probable that God's

personality wag so vividly realized by some that
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other true conceptions of Him ¥ere obscured or re~

’pfessed. But this is not ‘peculiur to the 0ld Testu~

ment, WhHén some in_spired prophet hus God"make bare

| His holy arm” (Is.52:10) or lifts up = signul to the

nations (Is.48:22), he 1s eyually justified with the

modern crusader who puts God on the sidée of the

armies of Democracy or who puts Jéys Christ}in the

muddy trenches of Flanders, These are byt vivid con-

ceptions of God's being and activiiy and powsr, The

| human 1s transferred to God's personality by = poetic

and devoted people. The lznguage only testifies to
the warmth and intensit§ of the religious devotion,
The relution of God toithe.world which He had

created gives further evidence of His pérsonulity,

 Freedom and»self-direction were ascribed to ‘Him in-

| stinctively. It was His world, He made it and con-

trolled it. The heavens and the esurth were the work

 of His hands. "He spuke und the ordered universe'

begun to be',

So too :thils freedom was manifested in God's

relation to history. He had a purpbdse and plan and an

ultimate end to be attained, and this end meant pro-

gress., If tHe present order came to an end it would

be succeeded by another of « higher order. This idea

|
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of freedom ;s?especially true in connection with the
thought. of mif;cle. For the 0ld 'Testament writers
God ;tood read;fto perform a miracle =t any time the
ocqaéion demanded 1£. This conception of God gave
defiﬁ}ehess and distinctness to the thought of Hid
pe?so;ality, He i3 no blind forée, vague and abstract]
but a 1iving personal Being.
“ 48 the thought of the 0ld Testument progresses
fuller and more formul expresion is given to the
utiributes of God. This is a nutural deduction from
the idea of Gods transcendent moral personality. Thus
the thought of the unity of God is implied in the =
thought of Him as a Person. This conception goes
buck to the beginning of Israéel's history. No stresa?
was laid on it. The fact was simply tuken for grunted
a8 u constituent element of His personality. Lateé,
speciul -emphusis wus luid becuuse conditions under
which the Hebrews settled in Canaan demanded its
emphusis.
Alongside of this emphasis on the essential

unity of God the Old Testament vigorously tuught
that there is but one God, and here is one of its |

greatest contributions to the world'’s thought and

faith, This sole rule of Yahweh wus a truth that was
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only graduilly uttuined. From the time of Moses

down to Elijaﬁwand on to the time of the eighth- }
century proﬁhets~there i1s u distinct development 1n[
this important ideu. Later prophets selzed upon this
monothelstic’ teaching and emphasized it again and
again, i

‘Whut 1s true of the unity of qu is true ulso

of the spirituality of God., A8 the exulted idea of

His supreme personalitj grew so the highly spiritualj

conception of His being grew. It 1is here that the
essentiaul nuture of God is to be found. The Cld
Testament nowhere says that "God is a spirit" yet
everywhere this 1lofty conception is affirmed. i
Likewise the attribuﬂ? of holiness und right- ;
eousness and power might be tabulated und discussed
and in each case the sume significant ﬁruth would be
evident, that us the conception of a transcendent
moral personulity developed, the attributes of
goodness, love,righteousness, powér etc, were ussumed
All of these exulted conceptiongs cuaume only after au
long period of development. It was these ethical
qualities that gave Yahweh Hls distinct and unpuralJ
led vulue. Other gods there might be, but they were

not really gods becauge they were not morally perfec




Turning now from the doctrine of God as develo-=
ped in the Old Testaument to the conception of man
we find, as alwuys, a close inter-relation between
these two fundamental ideus. The thought of God

will determine in large measure the thought of man, |
i

and the value of & religion muy be guaged in large .

meusure by 1ts teaching on these two points, The
01d Testament*writers had no distinctive psychology
and .no distinctive physiology. They simply utcept
and reflect the ildeus current umong the people of
their own day. Their.language"is not the langumnge
of scientists. No clearly defined doctrine 6f man
existed for them. Hence we huve a reflsction of
popular speech and popular belief of the day,

In the first place the 0l1ld Testaument recognizes
that mun is something more than mere physical. This |
gonception ls very ancient., From the beginning man :
knew that there was a fundumental difference be-
tween a living and a dead body. Just-what this dif-
ference was is the cuuse of a number of more or less
interesting theories. When deuth came 1lifé vanished.
Many questions urocse:"What is 1life?"” ' "Whence goes

it?" "How und whence does it come?"

™




The aéat.df Tife was most naturally placded in
the breath., When dedth came the breath ceused und
life ‘disappenred. Hence the breasth was most readily
thought of as Yeing ‘the basis of 1ife. inother .con-
ception that waus de%@y rooted put the seat of life
in the blood.Express Qtateméntg to this effect do
not occur untilca deveiobment“:; Hebrew thought
but prohibitions =gainst eating of blood existed verg
early; this conception ‘rested doubtless on the prac-;
ticqlxobservatjon that 1ife diminished as blood
flowed. ‘4

The duestion of the origin of this breath of
life assumeﬁfgreat importunce for theparly Hebrew
minéﬁ The Old Testmmént answers this query accord-
ing to, the conception of God which it held =nd
made.Him the wuthor of life. Genesis 2:7 says thut
"Jehovuh God formed man of the dust of the grouhd
and bre2thed into his nostrils the breath of 1life;
and man became & living séul". That is, the breath
of iif#émanates directly from an inbreathing of that‘
of God, This life ceases at a man's death when God
calls back His sprit ofAlife to Himself.

H

Now this distinction between soul and body was

far less marked with the Hebrews than with us, Life
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was viewed as a unity. The soul might originate in
connection with the‘body und. disuppear with it yet
it was a different substance or entity. This close
connection of soul and.body did not interfere with
un essentiully spiritual conception of the soul's
functions. The soul was regarded us the seat of the
conscious and persgonal life; but it wus not the ex-
clusive sea{ of this highey life, Such functions
were attributed to the flesh as well und the term
"bugur" or flesh, wus usédito designate the totality
of 1ife, Soul and body did not constitute a duulism
for the Hebrew mind. These terms wers correlative !
rather than ant-ithetie.

Besidés the Hebrew word for soul "nephesh" und
the word "basar" or flesh, there appears 6ften the
word "ruach” or spirit. Just what the relation be-
tween these terms 1s, is not clear. Many attemptis I
have been mude to bring about an adjustment between
them but the problem too often has been made more
difficult rather than clarified. The two terms
nephesh"and "ruach" were not synonymous yet many times
they are used interchungesbly. a distinctive use of
the term ruach or spirit however,wus in referencse

to God. "Ruach was characterlistic of deity and in |




this sense s8tood in = certsain antithesis to flesh" - # |

This higher association of the term inevitably affect,-

ed the conception of the human spirit and led to = 1
higher and finer thought of mun's destiny.

Another word was used by the Hebrews to designatp
the inner life of man namely, "leb" or "lebad", i
meuning heurt. No special significance attaches to :
the different uses of the terms heart and soul. They{
are often used synonymously with each other und withi
"spirit" to denote the total personal life of man. |
"Heurt" with the Hebrews referred more specifically
to the ruling intellectuul element in mun's nature
ruther than to the emotiocnal nature, as modern usuge
designates. No such sharp distincfion between the
hexd and heart exiéted for Hebrew wrilters as exlists
for modern thinkers. aAll inward elements of what-
soever sort muy be included under the "heart" in the
01d Testament thought.

We can readily see then that the 0ld Testament

conception of man is anti-materialistic in the sense

that material l1life is not.reduced to a merely phy-

gical basis ., There is thut higher spiritual factor !

of soul 1life. Man wus mude for participation

*"The Rel. Teuching of the 0,T." -EKnudson p230,
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in the high?r personal or spiritual life of God. as

a spirituyal being he finds in God his chief good.

An eggential affinity existed between God and mun,
With this lofty conception of man naturally

belongs the thought of responsibility and human

freedom. Two distinct sets of fucts are traceable

in the 01d Testument, in which the dem%?s of the

ethical nature for freedom is recognized is receog~ |

niged and agaln in which the demand for divine con-
trol is asserted. The Hebrew mind found no contru-
diction between these two apparantly conflicting
ideas of divime cuusulity and human fresdom. The
two were simply opposite sldes of the same fact, It
is nowhere said in the 0ld Testament thut man is
free, yet everywhere mun is treated as mofally regs-
ponsible. The necessity of choosing between ‘human
freedom and divine sovereignty did not exist for the
01d Testument writers. Both étood side by side.
Before we leuve the discussion of the doctrine
of mun in the 0ld Testument a word about humun
destiny us conceived therein ought to be sxid, The
aschatology of the individual received scant atten-

tion in the 0ld Testament.,Eschatology is concerned
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mostly with the nation. Not until slmost the close
of *the 014 Teg}ument period do we find a belief in
personal 1mmort;11ty. Uncertainty and scepticism
prevail. a gloomy view of the future life is common;
throughout the entire Old Testement., Its writers
devoted little attention to what took place after
death. The fate of the individual was wrapped up
in';he }ate of the nation., The expectution of phe
speedy coming of the Kingdom of God tendéd to turn
uttention away from the thought of death and the
future life of the individual, He was interested
in the coming of the Kingdom for the nution; he
would share in the benefits as a member of the na-
tion.

In the early chapters of Genesls there 1s w.n
interesting reflection of a current conception.
Mun's originul state according to the divine will,
wus one of undisturbed fellowship with God. God's
dwelling plauce was within the gphere of man's home,
But disobedience came,from the root-sin of pride
and the fruits of this disobedience ure, the loss
of intimute divine fellowship, expulsion from His

presence, a 1life of endless toil and trouble, =nd
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at last,; deuth in place of endless life that was
formerly open to man,

With the development of 0ld Testament religion
it wus 1nevitable thut the future of the individual
should huve serious conslideration, u positive atti-
tude must be dssumed. and that future life must
have morxl worth. The early conception of Sheol, or
the assembling pluce of the dedd, was crude and un-
inviting. The lot of those who went there wus indeed
« miserable dne. almost any kind of earthly exis-
tence- was to be ‘preferred to life in Sheol. It was
u lund of forgetfulness (Ps. 88:11-12) und destruc-
tion. There was no return from it (Job 7:9); the
deud, had no consciousness of themselves nor of
others. (Ecel.9:10) Life there was = bluhk nothing-
nesg,:

The reason for this eaurly uttitude 1s seen in
the current conception of God. Hé wus a Beilng who
manifested Himself here und now in men's affuirs.
He was soO truly a God of history thut the affairs
of dead men were fToreign to His interests., Life in
Sheol was the very reverse of all thét Yahweh stood

for and represented. The future life was not denied

mmrime o ceo e o

nor contradicted; 1t wus overshadowed by the living




actuul presence of God Himselfls

But this earlier conception hud to be replaced,
as the religious life of the Hebrews advanced, with
& more positive thought. The fact of the future
1ife had to be met and so we find positive 1ldeas
concerning it taking root. The Messiunic hope of
Israel down to the exile made provision for the
longings of the individual for u l;rger and fuller
life. But it d}?tnot promise him immortality and it !
|  could not be permuntly satisfactory. The 1ndividualI
demanded something more thun was promised in the
Messianic hope. and so we read in Isalah 65:20-22,
that there is promised & miraculous prolongation
of humun 1ife. This ‘did not sutisfy the hopes of
devout Hebrew hedrts however, und we read in-a atill
%if%ordﬁt18.25:8) tha€ death itself is to be "awallowed
up" in- the new Kingdom.

Then there grew up the ildea of retributilon.
This principle was not justly applied in this life,
The innocent suffered with the guilty und the wicked
prospered. But this condition would be rectified in
the fﬁkure life. Justice would be done. Thus Job
turned to the future for his reward. In the llfe h

after death he would be vindicated.




But the growing hunger'for fellowship with
6od demunded a personal future life. Life's value
according to later Old Testament expression, was in
the consciousness of the presence of God, and the
reméval of Hig presence made death a specizl object
of dread. If‘communion with God‘be the supreﬁe good
then death must not terminute this communion but
must muke it endless. There must be deliverance
from deuth. yife with God must go on. forever,

This cdnception wus the clim=mx of a long devel
opment. "Not until the advent of bh?istianity did
this higher hope become a living und burning faith.

Stripped of fte national limitations, it now became

{5
a universul hope, the hope of every mun as man. It =iy

also, when linked up with the resurrection of Christ
uard the thought of eternal fellowship with Him,
curried with 1t a certainty of conviction and a
ricliness of content that were altogether new . In u
very real sense Cbrist brought life and immortulity
to light;so thut. it was possible for the believer

10 say that ‘while it is not yet made manifest
what we shull be we know thut, when he shall be

manifested we shull be like him; for we shall sese

-
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‘conception of sin and its nature, Naturally the utti

him even as he is'(I John 3:2)"

After this short survey of the doctrine of God
and the doctrine of man &s the Old Testument reveals

them we are ready to turn more specifically to the

tude toward sin changes with the chunging thought of
God =2nd man. as God becomes ethical and spiritual
gin becomes a moral evil. as mun knows and experienc

the abiding presence of God sin becomes a very ser-

jous mutter becuuse it interferss with this relat ionr

ship. "The fundumental 0ld Testament conception of
sin is not against other'men or against = man's
self but sin b:ga-inst WGod e, E
In the earlier Hebrew thought the ideu of sin E
did not involve personsl guilt. He who kept the luw;
wus blameless. The breach of any law was sin, It wasg

!
not necessary to viclate what luter centuries called

the principle.-of fight, to commit sin. The violatlon
of ést;blished religious rites was sin, regardless
of any moral associations. The moral law wus
identified so closely with custom that it was diffi-
cult ‘to distinguish between them. Morality wus re-

garded simply aus compliunce with custom. Sin meant

L

#"The Rel. Teachings of the 0,T." i.C.Knudson p408

## "Dictionary of the Bible"-Hastings Vol,IV p 528. |




neglect, conscious or uneonscious, of ceremonial
’ | regulations, rather than moral transgression.
When  we eﬁter the. pre-Mosaic period seeking =
Qeftnite doctrine of sin we search in vain. There
geems to be no such thing as a conscious moral prin-
ciple; custom deteemined right or wrong. Morality,
properly so-culled, did not éxist. Dr Kautzsch in
an extensive article in Hastings "Dictionary of tﬁe
Bible" (Extra Vol. p624f says, "fear to violatd cus-
tom, fear of the conseyuenges of such violation-in
particulur, dreud of ceremonixl uncleanness,=- all
this is deeply ingruined; but of 'sin' in the moral |
sense attuched by us to the term, it is- impossible
to speuk! This mighty influence of custom "allowed
a married mdn freest; intercourse with concubines
and female sia§%s, but it guards most strictly the
honor of & virgin and the murried womsn; - - - cus~- ]
tomkeguires honesty nnd uprightness towards ones
fellow-tribsmep but has no scruple =bout ullowing &
deceit and cheuting fo be pruactised on a stranger&
Nevertheless, at the dawn of the Mosaic period
tﬁejge;ﬁ of a conscibus‘morality must have been
sowﬁ”fgﬁ without such u germinating power Israel's

vredbgniied,ré}igious and moral superiority would be




inexplicable.

Regarding the work of Moses in this respect
therd are vuried uccounts in the different scurces
of the Pentuteuch. Certain things however,are firm-
ly estublished therein by tradition, namely, that
Moses of the tribe of Levi, was the first to pro~
claim Yuhweh as the God of the whole people of Israel
and as thelr deliverer from bonduge in Egypt; that
at Sanul he brought wbout the est;blishment of u
covepant between Yahweh und Isruel; that he laid thei

foundation of the judiclal and ceremonial ordinances:
in Isruel. E
When the literary prophets appearwe find with
them us with earlier leaders of Isruel's life,
Jahweh is primuarily the God of Israel. Théir prin-
ciple duty us they conceived it, wus to preuch re-
pentance toithe people, to hoid up to them their
Ingratitude to the Creator of their nutien and their
Deliverer from bondage and their constunt Benefuctor
for muny centuries., But Yahweh is not only the God
of Israel in the.old sense of the national God. On

the contrary,there is a mighty effort on the part of

almost all of the literary prophets to break the bhars

riers of thought thut confined Yahweh to Israel, His
* . — "N‘ -
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powérifnd His rule extend ‘to all poeple and He isg
suprems over all other gods.,

*'With this enlarged und deeply spiritualized
conception of Godkame a much brouder conception of
sin and responsibility. We find an almost complete
moralization of the idea of sin, Man's relation to
his neighbor aund to his God took on a far richer
and fuller significunce, Infractions of mere cere-
monial law ‘were so subordinated that they wers pracd
tically eliminuted from the categofy of sins. The
classic passage In Hosea 6:6 deqlares:”qhesire good+
ness »nd not sacrifige; and the knowledge of God
mére than burnt offerings". Amos 5:21-24 ulso vehe=-
mently’ declares that cerémonious ucts of worshilp
offered a8 a substitute for righteousness'are sim- |
ply »n abomination in the sight of Jehovah.

The .relations betweeh man and man, the offenceg
agninst justice und bumunity are clarified and giver
fuller meantng. Hoses und Amos and all the prophets
enlarged and déepened the conception of sin by mak-
ing  men realize the moral charaucter of God. Sins dope
to one's neighbor became sins against God. And the

colossul sins of oppression, injustice and decelt

sf




* £

R

were -surely brin%ing,doom upon the nation: They were
offonces aguinsi Yehweh Himself., Yahweh is the God
of right, humanity's God. Sin thus becomes more than
e breach of custom or mere ceremonial luw; 1t 1is un
offenée against God.

The development of individualism by Jeremiah
and Ezekiel and others is an important step in the
development of the ddctrine of sin. Hitherto the
prominent thought in this regard seemed to be thut
of sin's effect on the natlon through the individual
A.B.Davidson says in s note on Exek.18, "the indiv-
idual man is not involved in the sins :nd fute of
his people or his forefathers". However these prophs
did not entirely dissolvethe predominant 01d Testu-
ment thought of the solidurity of Israel In respect
of sin. It remained for the lofty Christian concep-
tion of the New Testament to do that. The obscurilty

und compurutive unimportunce of the Hebrew concep-

tion of the future life influenced théir thought of i

#
I
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indimiduul responsibility. When that was clarified

b

und made a«live, the importance of the individual can
i
also. f

It was Jeremiuh who first emphusized the sub- ?

H

jective character of moral evil. He represented the
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root.:of sin us.éging in the stubbornness of the
he&rt'iJer.7(2§)é With him "the soul wus the seat of
moral valuesf. God demunds the purifying of the
heart above all; sucrifice and ritual is ﬁorthless
unless the heurt be right. The demands of the prophets
are 'of a deeply religidus and moral nature. The deterr
mining motive of conduct must be the revealed will of
the God of Israuel, The first great commandment 1is a
demund for the wveneration of the nume of Yahweh, Idol~
utry is strongly denounced because it 1s = reflection
on the majesty and gréatness of Yuhweh.

As we come into the later prohpets and writings

of the exile and post=-exilic period we discover a

tendency towards & less ethical and u narrowsr con~
ception of sin, The teachings of the esrlier prophets
is continued but there is the rise of legulism and ‘

i

the influence of the wise men. The people of Israel

[l
H

could not fully grusp the deep ethicul content of i

the prophetic teachings. Those lofty spiritual truthg
were beyond the reach of the average man. The Prlestly
Code and that of Deuteronomy were attempts to reduce
this teaching to a form that would be inteiligible
to all. The praests sought to bring over the sucred

institutions and ceremonies into a system which would
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convey the high spiritual {}uths of the' prophetic
, & " m‘ —
i.i 1 teaching to the muass ef the people. Hence the long

list of specific rules for daily conduct.

W

Jt came about In due time thut, despite the fin
spir{%ual slement in the ceremonial observance, em-
phasis was laid upon the ritual.Offences thus ‘tended|
to b@come‘rifuglistic rather than, moral, This led
1n9t@§§b1y to the externalizing of the conception
of sin, The spiritual significance of the ritual
wase}osgfsigpt of and theritual itself becume the
thiné bf chiéf Ilmportunce, Sin tended to become an
' , 1mpersonal #nd objective, though a sertous thing.

With the rise of the "wise men" as a separate
professional class alongside- of the priests and
| prophets there came ancther tendency to deviate from
the prophetic conception dof sin. Prdcticul wisdom |
becomes righ;eousness and ignorance is sin; wicked- j
ness is merély a lack of understanding. One who pos~
sesges wisdom has all he mauy need to muster lIife's
problems, Righteousness thus becomes mere prudence,
Wisdom is personified und made a preation of God to
be sought und chérished. The wise men lald particu-

’ . lan stress upen the effects of sin and righteousness

and urged a knowledge of these effects. Sin Was




thus an outward thing rather than inwurd and ethicalg
in its bearings. :
The idea &f sin a8 reflected in some of the

Psalms and in Job and other post-exilic literature.
however, maintains the exalted and moralized concep-

tion which the prophets taught. Sin is represented '
a8 rooted deep in humun nature and as = serious mat- |
ter to mankind. Many of the psalms tuke an serious I
view of éin from the standpoint of the sinner; they
confess 'sin, individuul =nd national. The psalmist

|
loves God, but sin hides Jehovah's face and breaks the

intémute relations of kinship. The high point of thiw
profound personal consciousness of sin is reuched 1in|

the fifty-first psalm: " . !
j

"Have mercy upon me O God according to thy lovirg- |

kindness:
According to the multitude of thy tender mercies
blot out my transgressions.
Wash me thoroughly from mine iniquity
And cleanse me from my sin.
For 1 know my transgressions

and my sin is ever before me

Against thee, thee only hauve I sinned

b

And done that which is evil In thy sight.

i




3 . - . . . . . . .

"Creute in me & clean heart, 0 God,
And renew a right spirit withln me
Cust me not away from thy presence;

&nd tuke not thy holy spirit from me".

The Book of Job represents perhaps the furthest
advance in the doctrine of sin, prior to the New
Testament. The sins which are discussed here are
purely ethical; none are ritual. Sin is inherent in
human nature and includes sins of thought and desire
In the thirty-first chupter the author reveals his
deep and penetrating conception of sin. For ethicsal
content it approaches the Sermon on the Mount.

One of the most serious aspects of 8in us repre
gsented in the 01d Testument is its well~-nigh univer-
sulity. Only conspicuous exceptionsstund out to this
rule. The spread of sin is defintely acknowledged in
many pluces us world-wide,und this fact mukes in-
creusingly difficult the problem of its origin. The
0ld Testument has not. solved this problem; nor in-
deed hus religious scholarship since solved it.
Hebrew wrilters simp1y¢uccept the fact which observa-

tion and introspection make unmistukably clear, thut

v




therebis in mun « native inclinatfoﬁ to ev}l.
Closely connected with the doctrine?fgvthe old
Testument 1s the problem of suffering. In eaurly times
suffering wus almosf universally looked upon us a
penalty for sin. This was especlally true among the
Israelites. They regarded paln amd misfortune as the
result of human transgression. This transgression
was not necessarily committed by the victim of the
suffering, nor need it be intentional. In most cuses
the punishment came us retributive punishment howevei
AS there was no clearly defined conception of sin in
early times so there were no clear grounds of respond
gibllity. The idea wus firmly held however that evil
would be punished. Not all misfortune was a penalty
for sin . Theﬁe were outstanding -exceptions to this,
especially in the case of Abner (II Sam.3:33) and ths
song of Gildeon (Judges 9:5), and others.
A8 the thought of God becume more and more spir
ituulized and as man cume to huve a higher moral
relutionship to his Creater a change in the attitude
toward suffering and misfortune waé inevitable. The
eighth-century prophets insisted thut the evils that|
had befallen the natiom were not merely punishment

for neglected ceremony in religion but they were due




to violation of ethicul law, Finully” there came 28
wn estublished doctrine the idea of a morally govern;
ed world.

With the bitter experience of the exile and theI
gradual disintergration of the nation there came un
awuﬁ?ﬁ mind and conscience in Israel, The individual
had to be reckoned with. His problems had to be met.I
Muny causes could be assigned for the misfortune to f
the nation because its life was more complex. But.in‘

the case of individuals the problem became acute."To

every unprejudiced observer it wus clear that the in

L g

|
nocent @id at times suffer while the wicked prospereg?

Hence the rise of serious questionings and protests
in the life of individuals.

Rabakkuk is one of the first books to speculate
on the apparent inconsistency of Jehovah's goodness :
and Israel's unfortunate condition. This creates a
severe moral difficulty for the prohhet gnd he spec-
ulates on the problem in his own mind. His uge was
one of peculiur perplexity =nd trial to the faithful
servants of Jehovah, and the prophet seeks a solutiol

for the serious problems which arise. He does not

unswer all the questions which come up but it is «n-
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enough 1f he can mitigute the difficulty by reCulling
the truth of God's providence, the ultimate doom of
the oppressing tyrant and the moral security of the
righteous.

While Habakuk raised the question us to the jus+
tice of God's dealing with the nation, his contemp-
orary, Jeremiuzh,related the problem of suffering to
the individual. His own emotlonal nature made him
yuestion the justice in the prosperity of the
wicked. He experienced persecution and suffering and
was reproached as a prophet. At times he gives ex~
pression to his feelings over this apparent unjust
treatment and resents it., But this attitude is not
permunent. At heart Jeremiuh reallzes God's goodness
and presents the thought thut fellowship with God is
the highest good of life. Compured with this the
sufferings of life are not worthy our consideration,.
This attitude of mind does not solve the mystery
but it strengthens the coursge und stimulutes faith,

1t remained for Deutero-Isaiah, a generation or
two iater, to be the first,and in fact the only one,
to present the most sublime and nobg&e thought about
suffering to be found anywhere in the 0ld Testament

numely, that of its vicarious and redemptive nature.




Jerusalem huad fallen, its temple wuas in ruins, 1its
people were in exile. Suffering and ealamity were

the sad experiences of Israel. These sufferings were
due in pgrt only, to her sins. Otherwlse they were
the sufferings of a martyr, Her exile meant thut the
knowledge of the true God should be currled to the
idolatrous heathen. The sufferings of Israel ought

to have befallen the heathen but God's chosen people

were bearing the transgressions of a wicked and idol
atrous nation. These in turn by the very sufferings
of Israel, were led to repentance and confession of
the supremucy of Israel's God. Such an end justified
uny affliction and any sacrifice.

a discussion of the relationito gin in the 0ld
Testument would be incomplete without a reference
to the classic book in this connection, the Book of
Job.It was written a century or two after Deutero-

{:Isuiah. Ezekiel had discussed the problem of sin and
suffering and had simply demied the facts of life by
-guying that the wicked did not prosper nor the righte
sous suffer. Hence all suffering was an evidence of
sin. The author of Job takes up the problem here. He

takes issue with this traditional view and asserts




the fact that the righteous do suffer and the wicked
do prosper. Yet there is a God and God is good.

Huving asserted these facts it 1is incumbent on
the writer of Job to show how these things can be.
Job's attitude 1s thut of = man who is trying to un-
derstund God, not deny Him.He has suffered affliction
unspeukable, yet he is a righteous man., His friends
assert the traditional theory thut only the wicked
suffer, and thut in proportion to their wickedness,
Job strenuously =nd passionately denies this in his
own case. Indeed the hypothesis of the book declares
Job a righteous man. Why then the suffering? One

answer comes, - that it wus to test his righteousnes

U

to test his loyulty and devotion to God. another
answer suggests that it wus for discipline and re-
finement.

Job does not succeed in settling the point at

igsue. However his conviction that God is righteous

und rules righteously remains unshaken. He hus wrest
led with the great problem and is determined to hold
fust even though he cunnot see the way., He is con-
fident that he will be vindicated sooner or later,
if not in this 1life in the life hereafter,




No formal solution of 'the problem of suffering
is presented here but something better is presented
numely, an attitude of spul by mesans of which the
problem 1s transcerided. It approaches the lofty
Christian conception to which Proféssganowne gives

expression:
"It is indeed a God of mystery with whom we huve

to do. Clouds and durkness are indeed ubouﬂ him. Wha
questions throng upon us concerning our own lives
and lot, concerning the order of human life and hig~
tory in generul, concerning the multitudes who seem
never to have hud a chance, the great dumb uncivili-
zed world ulso with its accumulated horrors and woes)|
the stute of the deud, and the future of the wicked.
And how insoluble these questions ure. But while it
is a God of mystery with whom we have to do, it is
equally a God of goodness. It is the God and Father
of our Lord Jesus Christ. It is the God who so loved
the world that He gave his Son to be our Redeemer.
We are in hils hands and we are safe; and ull good
things are safe, We need not trouble ourselves to
justify him. When he wishes to be justified he will
justify himself. We leave 2ll the inquiries ¢hat

oppress us with him in the full faith that he knows




and wills what is best, We trust him. We trust him
with our lives, with humunity, with the living and
with the deud, with heaven and hell. Meanwhile our
ifmedinte duty Is to obey him, to set our own lives
‘fh the order of righteousness. and the life thus ben

on doing the will ofdGod. and bringing in his Kingdom

is never left in practical uncertainty <concerning the

wisdom and goodnes of God. He thut doeth the will of]
God it is who- knoweth of the doctrine; and only his
judgment 1s just in these mutters who doeth not his

own will but the will of the Father in Heaven®™, #

We have seen that the 0ld Testament writers too
a serious view of sin. as the conception of God be=~
came more znd more ethicul und spirituxsl so the
seroiusness of alienution from him, becauée of sin,
became realized. and this alienation wus uctuul,It
manifested itself in the manifold evils that crowded
life. These were an evidence of divine displeusure

and they could be removed only by winning back the

divine favor. It becume therefore a mutter of speciall

personal Interest to secure the divine forgiliveness.
The deeper the consciousness of sin the more impor-

tunt became everything thaut had to do with forgive-

L

# "The Essence of Religion"- B.P.Bowne P 87f.
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ness in the religious life of men. atonement and for-
giveness thus become ldeas of central and.vitul impor
tance not only in the 0ld Testament, but iIn a fur

more significant way, throughout .the New Testument.

The close connection which eurly Isruel supposed
to exist between suffering an@ sin naturally led to
the conception that forgiveness manifested itself
in the improved physical or materimsl condition. This
wus true of the individual and of the nation. The
gsepuration of sin mnd suffering in the O0ld Testument
was never fully accomplished; it fact it is not fully
accomplished in the thinking of our day. To muny
simple and devout souls there 1s still a vitul, even
if unknown, connection between them.

A more independent and ethicul conception wus
only very gradually uttained. The emphasis of the
prophets on "heart religion" und the inner 1life of the
soul, tended to exalt the thought of forgiveness.
Sulvation did not consist simply in deliverance from
the consequences of sin but from sin itself. The
growing individualism had = strong influence on the
thought of forgiveness. Regeneration 6f soul was a

good to be sought for its own sake. The Messianie




'hope, one of the most sublime and churacteristic

features of the religion of Israel, wus another fuc-
tor in breuking down the truditionul conneetion of
gsuffering and sin. The outward conditinn of Israel
was no certain test of God's favor or disfavor. The
nation or the individual might be forglven and still
be in adversity. If suffering be vicariocus or a test
of righteousn9533 a8 taught by Deuiero-ISuiah and Jol,
then its removal is not necessary to the consclousness
of forgiveness. The suffering servant cun wait in
perfect obedience,submltting to the trial, conscilous
of God's blessing and benediction. This patient obe-
dience aund scrupulous observance of the law was
worth while because of the hope of a wonderful delivi
erance =znd triumph.

Of course this sublime cénception of salvation
w;s lurgely national. But 1t meant more than = mere
political deliverunce. The people were not to dwell
in freedom and prosperity alone but in truth and
righteousness. "Ethicusl and spiritual conditions
ure prominent churucteristics of the Messlanic era,
The coming King shall be a just judge as well as u
tender shepherd. . . . Perhaps the most striking

expression of the moral churucter of the promised




hearts will I write it; aund I will be their God and

gsalvation 1s found in Jeremiuh's oracle of the New
Covenant where we are told that the law of that

happy eru is to be the inner law of free obedlence:

'T will put my law in their inward parts, and in their

*
they shull be my people'(Jer,31:;33)"%# Thus it is

evident that the salvation of the nation and resal
moral righteousness go hand in hand.
Turning to the consideration of individual sal-

vutlon we digcover that the growing individualism,

which followed the break-up of the nution, was uccom-

punied by a stronger sense of personal responsibilitﬁ.

Ezakiel mukes Juhweh say, "Behold ull souls are minej

#a
is mine; the soul that sinneth it shall die." Thus
Ezekliel enforces the truth of individual responsibi-

lity to God and individualizes salvation. Each man wj

l

‘ag the soul of the father so also the soul of the s or

1

personally and directly know Juhweh and he will forgiw

their iniquity =nd remember their sins no more (Jer,
31:34)., It is a personal sulvation from sin that is
emphagized by Jeremiah, Ezeklel, Deutero-Isaiuh and
othe*s. Theré is a distinct approximation ‘to tﬁe

Christian doctrine which conceives of salvation aus

*“The Christiun Doctrine of Salvution"~G.B.Stevens

## Bzek, 18:4




being primarily salvation from sin.
The ground of frogiveness is to be found in the
grace of God. Divine mercy 1s the expression of di-
vine nuture. The prophets represent God as suving
men "for His name's suke"(Jer.14:7, Is.43:25), that
is, by reuson of Hisi nature, becuuse of whut He is,
Even the law, including the sacrificial system was
bused on the principle of divine mercy. It is out

of His mercy that God orduined the luw and prescribe

and =ccepts the sucrifices. The whole system 1s builL

on the assumption that God is inbherently merciful.
The thought that Yahweh was rendered more merciful
or mude more willing to forgive by éucrifices, is
unwarranted ik 0ld Testument teuching. This merciful
attitude of Yuhweh did not lessenftbe severity of His
httituée toward sin, In fact these two charucteristi
are often associated in such x wuy as to suggest
that they are two uspects of the sume nature.
another .condition of forgiveness which the
prophets prescribe is repentance, obedience and
faith. Stress ig luld on these conditions as the on-

ly rational und ethical conditions of forgiveness.

Deuteronomic legislution, Isaiah, Ezekiel und other]

are equully emphatic in teaching thut repentance un

=




renunciution of sin are indispensable conditions of
securing divine blessing. Forgiveness 1is according
to the nature of God und repentance comes as the
necessary correlative., Only = complete chunge of 1life
will suffice. Repentunce must not be partiul, "Thers
must be a rudical change of character, an earnest
whole-hearted seeking ufter God" #

Obedience 1s made the counterpart of repentance
and u consequence of fuith. “To obey is better thun
sacrifice, and to haarken than the fut of rams",(ISaxn
15:22) The most grievous sins will be forgiven to
those who amend their ways and obey the volce of
the Lord (Jer. 26:13).0ne who turns from Sin must
tern to.the life of ebedience to God., Just what obe=
dience includes will be determined by the feligious
conception of the Individuual., True obedience is con~
ceived by one of the prophets thusg'"to do justly
to love mercy, und to wulk humbly with thy God".
(Micuh 6:8)

Falth is the more positive side of repentance.
AS repentance &s sorrow for sin so faith is the us-
surance of forgiveness and acceptance with God. While

there is not a formal stutement of the great New

~

# "The Rel. Teaching of the 0.T." a.C.Knudson p299




Testument doctrine of justification by faith we huve
its essentlal elements in the teaching t hut God's ch
requirementis thut men should put their trust in Him
and turn to Him 4n hope and confidence. The prophets
teuch emphutically that the life of righteousness
is not a matter of mere human striving and achlieve~
ment. They express theticonviction that God must
renew the heurt und cleunse it 1f true heart-purity
is to be attained,

another very significunt fuctor of prophetic re
atlve to forgiveness 1s thut of vicarious suffering
as u motive of forglveness. The clussicul illustra-
tion of thils idea is the picture of the Buffering
Servant, of the fiftythird chapter of Isaluh. The
falthful and true werqsuffering the consequences
of others' sing. Nationul disuster had come upon
Israel. The faithful recognized the exile as a calam
ity and punishment upon the nution. But Yuhweh must
have = pdrpose in this. He nmust bdseeking to purify
and save the nution as a whole. Then whan the nation
is redeemed, the heuthen ulso, whose sins they are
bearing, will be moved to repentance and confession,

Here is a new uand distinct adwance in the thou

of forgiveness. This vicariousness is ethical. The

s e
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blood of the offering is not ceremoniul but actual.
We see the experience of the righteous bearing the s
of the unrighteous in Israel adupted to suggest the
thought of a divine vicarious suffering in which a
greater than human love should take the woes and buri

dens of a sinful world upon itgself.

One other question remuins in our discusslon
of the development of the doctrine of forgiveness
in the 0l1d Testument and that is the place of sacri-
fices us n meuns of atonement, The origin of sacri-
fice 18 unknown; it is u custom that goes back into
prehistoric antiquity. No generally accepted view as
to what was the original idea back of sucrifice,
has yet been uttained. Severul theories have been
presented. The "gift-theory" hus been aspoused by
many able scholars. This theory holds that sacrifices
were originally gifts to the gods to win their favor,
Then there 1s the theory that regards sacrifices as
acts of homuge to the Deity. another thecry 1is that
which holds thut sacrifices were common meals in
which the Deity and men took part. Stlll agaln, there
is the substitutionary or penal satisfaction theory

of sucrifice mccording to which thet animal 1s thoug}




of as tuking the place of the sinmner and suffering
death in his stead,

Doubtless there is truth in each of these the-
ories. The origin and motives of sucrifice are not
so simple that any one theory would cover them. Rel-
igion 1s a complex thing and has had a long develop~
meht. However, we are not concerned so much with the
origin of sucrifice us we ure with its relation to |
the idea of forgiveness. Taking the 0l1d Testament as
u whole, the prevailing conception of sucrifice
seems to be that of a gift or present to Yuhweh, It
is the general 01d Testument rule that noone might
appear before God withoug a gift (Ex.23:15). By
this meuns one could secure divine fuvor or appease
divine anger if it had been aroused. It wus in this
sense that gucrifices atoned for sins. It wus ussumed
that a.penitent attitude accompanied the offering !
of sacrifices, but this was not always true.Sucrifice
were then nothing more than bribes., It was this coni

dition that culled forth the vigorous and frequent

denunciations of the pre-exilic prophets. |
[

In the early 1life of Israel, before the estab- |
lishment of = ritual, any ordinary sacrifice might

serve the purpose of'making atonement. But with the




‘alive the sense of dependence on God for pfotection

rise of luter legalism and ritual certain definite

sacrifices appeur. There were the burnt-offering,

the peuce-offering,the sin-offering and the trespussq

offering and others. These served as a meuns of aton%
ment simply for "unwitting sins". Sins committed ﬂ
"with a high huand" were unpurdonable. Many serlous %
evils were included in the list for which atonemant ﬁ

i

might be mude, so thut "unwitting sins" seems to

have been very broadly interpreted.
The peuce-offering was prompted by any joyful !

event and was the occasion of rejolcing over a suc-

cessful cumpuign, cessation of famine or pestilence,
accession of a king, the dedicution of the temple or

other lesser events. In general it served to keep

and the natural blessings of life, while it alsc had

the sociul value of promoting the solidarity of the

nation in its component parts. The. religious effica-~
cy of the saucrifice was of course, differently inter
preted according to the degree of spiritual enlight-

enment. The popular idea doubtless was that God

e el

gsomehow participated in the sacrifices and thus He

wus well disposed towrds the worshippers, The offer=!

ing would then be conslidered efficacious in bringingh




a responss which was acceptable. The later and more

ethical conception of sucrifice excluded the thought

of God us a fellow-guest at the sucrificial meal,

I
h
i

The burnt-offering was prompted, on the other

hand, by a predominant feeling of grief apprehensgion

and awe. There muy be occasions when u combination

-—— =

of joy and solemnity, of hope and £é4dr-called forth .
the burnt-offering. But on eccasions of extraérdinar&
solemnity the burnt-offering stood ulone. At the be-é
ginning of a war when the dunger and dubilousness of i
the result are felt most keef}ly it sought divine aid
In times of extremity or .peril it was the auppropriatsg
rite to secure the he}p of Yuhweh, The intention in
most causes was to propitiate God aund thus chunge His
attitude from hostility to clemency. Just how this |
would influence God 1s not explained but in some way
God took part in the sucrifices and was thus gratl-
fied and propitiated.

The two special propitlatory sacrifices were,

the sin-offering and the trespuss-offering. Atoning
vulue however, wus not confined to these two. They
were bpth limited in their range. They served as u
means of atonement simply for "unwitting sins". Sin-

offerings and trespass=-offerings were in many in=-

T




stances simply purifying agencies and had no connec-‘

tion with remission of sins. Their purposse was in ;

these cuses, simply to render unclean things and per-
sons clean, 1
I

The efficécioﬁ#element in utondng: saucrifice i

wus 1in the blood and it was so because the blood was"

regarded us the seut of life, Just how the sucrifice
of blood should autone 18 not explained. a certain
mysticul sanctity was in ancient times attributed

to the blood and this gave it a purifying influence
and mude it u fit symbol of the sinner's sorrow and
desire for pardon. There is no suggestion, acdording
to Dr. albert C.Knudson, thut the life of the victim
was looked upon as a substitute for thut of the sinne
However, the idea of penal substitutlon is not}wholls
foreién to the 01d Testument idea of sucrifice. The
sublime conception of the Suffering Servant of

Beutero-Isaiah is a true atonement, vicurious and

redemptive, suffering voluntarily borne. "It was thid

conception fur more than the temple sacrifices that

influenced the thought of Jesus and guve vital con-

tent to the early Christian teaching relative to

o

His death. The sin whose forgiveness was affected

by sucrificial utonement wus not sin in the Christian

— e
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sense of the term., It was largely submoral or non-
moral., The .sin however, for which atonement wus

made by the Buffering Servant and Jesus, was some-
thing inward, a state of the soul., It was a spiritual
condition, which could be forgiven only by being re-
moved. The atonement mude for it wus conseyuently

necessurily a redemptive us well us a vicarious act

making the unrighteous rlghteocus". #

We have truced the development of the ldea of
forgiveness in the O0ld Testament und we have seen

that us the conception of God became more ethical

and spiritual the thought of s8in became more serious

and moral also. When we come to the New Testament !
we find that"the revelaution of the divine will and H
of the ideal of human life und churacter, the power E
of the whole revelation made in Christ, has immeusu-
rably facilitated the individuals.opportunity of :
conscious enjoyment of the divine forgiveness, und :
stimulated his readiness to bestow forgiveness in i
his measure upon others" # & |

Jesus extends the duty of forgiveness to humun!

relationships and makes it a fundumental principle

in godly relautions umong men. But He makes it eviden}

#"The Rel. Teaching of the 0.T."-Knudson p 314f.

## Mastings "Dictlonury of the Bible" Vol.2 p 56.
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also,especially in the Lord's Prayer, that humun
for-giveness und divine forgiveness are strictly

analogous. Repentence and confession are fundamental

T T

conditions of forgiveness.

Forgiveness carries with it responsibilities and:

the Christiun who hus come into fellowship with €od
will recognize the truth of these splendid words of

George aAdam Smith: "As it waus Christ who brought God®!

=y

pardon to us, let us remember thut God's great trust,|
80 manifest in it, is continued to us so far us we
hold to Chgist und abide in Him. apart from the grace:
that is so richly everﬂman's in Christ, God cannot
trust us nor could we presume on the assurance of our
forglveness nor prove ourselves worthy of it. There-~
fore, in this most liberating of all ethicul experien
do not let = man ever feel himself independent. But

I
[
!
|
ag day by day, the goodness of God comes upon him; as|

he wakens every morning into the wonder of God's put—é
lence with hig unworthy soul; as the great occasions ﬁ
of life come upon him, work, influence, friendship, H
love; as knowledge and progress and a stable charucte§

become sure to him - let him remember that thdse are |

il

not given to him for his own sake, but for Christ's.

Let him say to himself: I am with them all,by God,

es
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and assured of them all, only in so far as I live in

!‘ Christ and by the grace which He bestows" #

= = p—r 5 T e e T ==

#"The- Forgiveness of Sins" p 24f,
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