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(As presented by August Comte and elaborated by Fréderie
Harsison),
As o distines religious movément the Rellgloh of Hu=~
menity is not of great importanee. It is rather a curious
phienomenon 4in man's religious history. Certain relationse, how:
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THE RELIGION OF HUMANITY,
ever, which it sustains to the general world of religious 1i£1

Jls

and thought give 1t aignificence. It is for one thing prbper14

regarded as & formal expression of the widely diffused humani

tarien sentiment of this age. Then again its central ides is,
end must elways be, s&s Mr. Mellock pdints dul, the main in-
gredlent of every scientific religlom, Considered,then, in thp
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1ight of these wider relations the Religion of Humenity g&ins}
importence end its study c¢omes to have more than & curious i
interest, 1
The present peper hgs for 1ts purpose an exposition q
end eriticism of this religion es it is presented by August r
Comte, its founder, anéd by Frederic Harrison, his most emi«
nent English Ffollcwer, In all esseritials these two méen ag?ee,ﬁ
1t will mof be in ineidental matters therefore that we will s
have occasion to notice differences between them. ﬂ
il

The philosophieal basis of ‘the Religion of Humanity

is Poeitivism, its founder beinhg also the femous authd% of

-
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the Positivist Philoéophy. The fundementel contention ¢f this
system of philospphy is thet nothing can be known save phenom
eha. The humen mind is confined to them, to registering their
succession end coexistence. All Inquiry efter causes is wholly
futile, is but "en illusory pley of the imagination,” Theolo

and metephysies, therefore, -are to be looked upon s mistake

5 @

enfleavors, It wes natural, even necessery in the course of

hunen development thet these endesvors should be made, But
now that Positivism has shown their futility they &re to he
discarded, The new philosophy knows nothing of causes or of
Being distinet from cppeearance.

Now such @ philosophy es this would seem to be necessd-
rily fatal to all religion, And such, of course, it would be
e8ll religions bpsed on u belief in God or godsg, sinee it de-
niles the existence of such @ Being or beings, obr, what is
proctically the sams, the knowledge of them if they do exist.
Comte saw that very clearly. But from his study of humen hiss!

tory and from his cwn experience he became convinced that res

ligion wes a himan neecessity. It met & felt want in the human!

, ]
heert, end served en importent purpose in thé world, He, thepg-

fore, turned his back upon religious scepticism end de&ermine

to reconstruct religion upon & Positiviet basis, Gods had long

since ceased to exist for him, but he would found a religion



without a God,

Such & religion as that would peem to be & cofitradie~-
tion in terme, but it was hot such to Comte. In his analysis
of men's religious histo¥y he came-to the conclusion thet

what the term religion denotes is "comiplete harmony in hunsn |

life whether individual or social," Anything,; then, that ¢ould
produce that result or tend to produce it would be entitled
t0 the name religion.

what, then, Comte set about to do was to {rame such

a system of belief and life and governmeni as would lead to

this result.
Now to accomplish this purpose it was evident that
o O

there was need of some principle of unity. There had been

[l
something which would bind men's hearts together and which wofild

i
harmonize the interests of the individual, In the old reli- ’
glons God or the gods, so long as they were believed in, had
in a measure served this pudpose, But belief in God was now .
obsolete and destined soon to disappear altogether: A new I
principle of unity must, therefore, be discovered; A new objept
of‘faith mugt be introduced to take the place of the %maginar
éggéaor deities. This new object, it was clear, must.be of
such a nature as to commend the reverence end love of men,

It must be & "power without us so superior to ourselves as to




command the complets submisgion of our entire life.”

Now in all the visible world nothing seemed better
fitted to serve as such a power than Humanity. Here was a real)
Being, disclosed to ud by science, with all the elements ne-
tessary to make it the object of men's reverence and devotion ||

[

and the center of their affection. At first it might secnm thaw

Humanity thus taken as a whole is a mere abstraction having nd

real existencé, But this 1s a misteke, Science teaches us thal
Humenity is itself "a being, en organism with every quallty
of organic life.," The individual man in and by himself has no
existence, He, says Comte, Yis an abstraction and there is
nothing real but Humanity."

But in order to form tne gentre of e religious system;
this conception of Humanity needs further exposition; So Comty
tells ug that we are to undérstand By Humznity "the whole of
human beings, past, present and future," We are not, however, |
to interpret this as including all individuals, "but those :
only who are really capable of assimilation in virtue of a
real cooperation on their part in furthering the common good,é

Evil persons are excluded, but in their stead are introduced

i
.
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“gll animals that lend a nohle aid,” There is, however, nothi

f
arbitrary in this exclusion. It is & simple scilentific fact, m



says Frederic Harrison, that "the good energles alohe find

permanent incorporation in the course of civilization.” Now

to understand the relation thet the men of the past sustain

to Humanity we are to conceive of this great being as having i
two forms of existence, "one objective made up of living men, |
the other subjective made up of the surviving influences of
the dead," The men of the past, then, exist as influences in
living Humenity, They, together with those of the future, are %
introduced into the conception, says Harrison, to bring into i
prominence the idea of progress, The itrensmitted influences ‘
of past generations hove largely made Humenity what it is and
the incorporation of future generations insures an indefinite
progress in the time to tome,

To sum up, then, the Positivist's conception of Human-
ity in Comte's own words, it is that of "an immense and eternal
Beings.«.destined by sociological laws to constant developmeny
under the preponderating influences of biological and cosmo-
logicel necessities."

Now so conceived Humanity, we are told, is fitted %o

call forth the reverende and affection and devotion of men,

It is not, it is true, an absolute Being, but unlike suc? a

Being it 1s real, and is the grestest and grandest and wisest
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Thengreat différence/already referred tq,between it

en the theological God, is that it is not &bsolute, The God
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} of theology is the gbsolute centre of human thoughts Bubt it ;
“ is only relatively to human needs thrt Humenity becomes the |
% centre of man's thought., It is only frem the point of view
m of utility that knowledge finds its systematiging prineciple f
i in Humenity. So the God of theology is also anﬂ-absolutepprov;
i dence, But Humenity is only a reletive Providence, It ceres ;
i for men gnd helps them, ‘but only in a limited wey, Likewise :
! the God of theology is ebso.utely éternel end from that point%
Ir of view meh is ebsolutely immortel. But Humgnity is not abso--
lutely eternal, nor are men under this scheme of thqught ;
“ ebsolutely immortal, The fect is Humenity is -encomp:ssed by

physicel laws which limit it and meke certain lts finel eX~-

tinetion. ;

Now this important teuch with reference to Humanity |
i
might seem to unfit it for being the central object of religid

| and Comte, in fesct, felt that it would be & hindrance to the E
' |
| full play of the religiocus emotions, Hey therefore, institute!

| & worship of the garth end Speee elohg with Humenity, ¥he |

three forming & kind of Trinity. He did not, however, intend |
|
| thet they should be thought to be Beings in the .weme sense

W(




8a
&s Humenity, Thet were simply to be treeted es ‘though they

were such in order that the religious imagination might see

in "all thet surrounds us the free auxilieries of Humenity." Ij

this way by @ permissible poetic deceit he thought to avold
the diffileulty whieh he felt existed in the relative and

limited character of Humenity, But Fredéric Harrison does not

sopts to Comte's poetic subterfuge. He insists thet the rel-
ative is ell that men cen heve end that, thereforey he muat
learn to be tontent with it. The loriging for the Absolute, he
saysy is the"evil legacy of theology," and is not neiural to

the instincts of "heelthy, prectical and energetic men,'

edmit this as & necessary difficulty, ant hence nowhere re=

then, therefore, it is generslly understood thet deities are
urirealitiey, and when "the promises of the churches ars known%
to be falsd,"” then people Will find no difficulty in seceptl 4
Humgnity es the gentre of life and thought beeguse 1t is not i
absolute, E
This exposition, which we have given at some length, E

of Humenity as the wmifying principle of life, as the object

of man's reverence and the centre of his effection, constitutés
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properly the Doctrine of the Religion of Humenity.
In order, however, to meke this doctrine a living

religious creéed, Comte believed that a form of worship and &

&4



system of gbyernment, in harmony with 1t? were necessary, In
reconstruction of religion, therefore; he included these, The
model which he followe& in framing them was Mediaeval Roman
Gatholieism for whieh he had great admiration. It*woﬁla be im
sible and unnecessary hére to give the detalls of the elabora
ritual and regime which Comte worked aut. A sumiary statement
will suffice,

Prayer, or'effusion of gratitude and love," as Comte
defines it,was to be the central feature of the worship.
In publie it was to be addressed to the great Being, Humanity
symbolized in art as "g woman of the age of thirty with her
son in her arms," In private it was to be addressed to tHe
idea of a woman conceived in the three relations of mother,
wife mnd daughter who were regarded as one's guardian angels.
Comte himself addressed hie private prayers to his mother,
his friend Madame Clotilde and his cook, Further instructions
with reference to the frequency and length and place and char
gcter of prayers were given. lNine sacramenis were furthermore

ordained. Direction was alsoc given as to the building of tem=

o U AN
ples, their location and esnamentetien, An ecclesiastical
- formed
caleddar was also with its saint days and 1ts festivals

The government was to be administered by a priestly

|
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hierarchy, the qualifications, orders and duties of which are

given in detail, The most important work of the priest waa,toﬂ

be that of education which was to be given in actordance withH'
the supposed fact that for the first seven years a hoy is a
fetichist, the next seven & polytheist, then for the next
seven & monothelst and finally a positivist,

| Much ridicule has been cast upon the "Religion of

Hunenity" in consequence of these detalls of worship and

government, Huxley has spoken of it as an"eviscerated papistry”
and ag "Romanism with christiermity left out." Frederic Harrls
himself has not attempted. defenee of this part of Comtels
system save in & genersl way, He has simply insisied that l
Comte was right in holding that a form of worship and a syst
of governmentwere essential to religion end in making provisi
for themy, As for the detaila he says that Jomte himself nes '
garded thew as"provisiohal" and that he himself has always m
treated them as in a large pard ”%g::i:;;;zfand Utopian” and |
Has constantly protested against any "mint and anise of COmti#t

ritual,” |

We have thus far used the word "worship' without de-

fining it, but an explanation of its meaning is almost necess!

I

sary to avoid misconception, Comte appésrs to use it in its




11,
¢ommon signification, But Frederic Harrison tells us that it
is not so to be tmderstoody The worshilp of Humanity, he says,
means "simply the honor and gratitude every decent man ought

to feel for what he has received of good from the human races

Nothing mystical or e¢static attaches to the word at all,
The same 18 to be seld with reference to mrll the religilous

terms used by Comte, They have lost their old theological |

1

|

|

|
signif%cation. The reason they are used is simply to direct 1
the old associations of reverende toward the new objects of i
gratitude and respect. ab@V i
Spacé now remains fogda summery criticilsm of the "res|

ligion" we have been explaining. l
!
I

ence to it is its artificiality as evidenced in its origin,
It was manifestly a religion made to order, Comte imagined
that he saw the old religious faiths tumbling to the ground

and thinking that as much as possible of them ought to he pre

served, seems to have sald, "Let us gather up the fragments that

none be lost® and out of these he pieced together a new relis

gion
) /

The. second criticism to be passed on it is with re-

spect to Humenity as the object of men's affestion and devotipn.
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In spite of what science tells us about the human organism
it must be admitted that Humenity is a mere abstraction. Ther;.
is no universal corresponding to man., There is no universal %
human consciousness, nor universal human intellec¢t nor unil+ J
versal humen goodnéss, These are all apstraé¢tions and aBéingm
made up of them is certainly not calculated to awaken our

effection or devotion, But laying aside this conception of

a universal Human Being, take humanity as it is, made up of
individual éeings. As such 1t certainly cannot be the object

There nothing, save what at least professes to be absolut¥ »y;t
has ever maintained itself, or @ver will, Comte, a= we have sgen,
felt this defect in his religion and tried to avoid it by
resodting %o poetic self-deception, Frederié Herrison sipﬁ y
that this will not do end so condemma the ecommon longing for
the absolutes as "unfit for healthy, energetié and prattical

men, " But this netive instinet of the humsn mind is not thus

to be put down, It will assert itself., Even if men, however,
e e e e




13.
should give up the search after the absdolute in the phile~
sophical sense of the term, the revelations of stience, which
the "Religion of Humenity" boasts to be its creed, would be
fatel to its claims, The very essence of this religion is
that Humanity gives something of cohepent and collegtive
meaning to humen life, But science teaches us that Humens
ity 1s to have its end and this necesserily deprives human
life of mng, Frederic Heprisor stigmatiges such con-
siderations as these ss"umheslthy end unmanly musings®, but

in so doing he ip only illustrating Hobhes" pithy dictum that

The fadét 1s thet in his attempt to reconstruct re-
ligion upon & purely scientific besis the positivist has an
dmpossible task vefore him, Either there will be no religicn

or religion will have its supernatural pustulates,
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"when reason is sgeinst a men he will be against reason,” ;
!
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