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What is Theosophy ¢ The term is derived from two Greek words,
"Theos" - God,and "sophia" - wisdom or knowledge. Theosophy is then
® etymologically,knowledge of or about God. It is direct,in contra-
distinction from revealed knowledge. It isn't supposition;it isn'{
deductian from phenomena;but is positive knowledge of God. How is
such knowledge acguired Y Can the finite touch and comprehend the

Infinite ? Theosophists say yes,and pushing aside tradition,rees-
on and scripture,they pass through the sphere of the senses and ac-
guire a direct knowledge of the Bpiritual.

The man that can thus overcome the limitations of sense-percept-
ion and come into such certain and unlimited mental grasp of the
Absolute,both modern sciemce and philosophy deny. There is with
these ever the invisible,intangible,nnsearchable,back of the veil of
matier,known only through revelation or as the necessary explanation
of the intelligent and intelligible world.

TheoSophists claim that thers may be as much“Certain knowledge
respecting accessible parts of the unseen world as of the seen.

But Theosophy is a universal science. “God is all and in all™.

A knowledge of God removed from all inference must therefore include
a knowledge of his workings,that which he has made,and the final
cause od all. It then embraces the world of matter and of spirit.
We are concerned with it only as a religion.

Spirit in itself is permanent and potent,matter is transient
and inert, There are then bsyond metter principles of activity or
poiéncies,and a realm of reality not accessible to man ynless the
limitavions of matter can be passed. Now the Theosophist asks
where the limitations ere drawn and why,and whether there is not in
man & faculty which when sufficiently developed can gresp the world
of substantial reality. In @nswer he seys there is moﬂimitation,
that man has this faculty and that by cultivating it he has been abl
to pierce bthe realm of the spiritual,comprehend the truth,witness
the reality of the unseen and handle the strange forces theré pres-
ent. Thus Theosophy comes to be & "wisdom religion™. Persons who

through a process of developmeni,have come to-such mental mtay of te




world are called "adepts'. As a sign of their rank,they pass in
the eyes of their less developed brethren as "Thaumaturgists”. An j
"Adept" 1s able "to read thoughts and purposes and influence both
from any distance; disintegrafe the particles composing any object
and cause them to be carried to another clime and there to be rein-
tegrated to their original form;produce sounds and motions at will;
cause flowers to bloom and objects to fall from mpid-air;communicate |
instantly with brother Adepts in this world or in any other; suspend |
the connection between body and spirit and pass at will from point
vo point,hindered by no obstacle and hampered by nc time". | This
being true they need no miracles,no phenomena and no revelation fro
God. .

Tneosophy is not & creed. It is rather a mass of knowledge re-
specting man,the Universe and God,which Adepts have handed down fron
age to age. But in keeping with other religions only that fulness
of knowledge has besen given which might be put into practical use.
The objects of Theosophy are three=fold : to establish a universel
brotherhcod ; to study the laws of mnature yet unéxplained and the
powers belomging to mankind. No one seeking admission into the so-
ciety is asked his religious beliefs. Among them may be found Ag-
nestics,Buddhists,Jews and representetives of almost al® religions.
The platform of the society is as broad as the UBniverse and its free

dom of thought is unqualified.
Theosophy holds two fundamental docirines,namely,Reincarnation

and Karma. In these they claim to find peace and happiness. Both
the doctrines are grounded on evolution.

According to the doctirine of peincarnation the selfhood of any
life igfbofn again and again in the flesh. Thus one man has not
one body but many. This gives a man the experience that comes out
of a thousand lives. Fach time the ego is reincarnated it comes in
a different rank,sex or nationality,so that in the end one has a
vast experience. The end of this series of reincarnations is that
one may attain to symmetrical development through a universa} exper—
lence and opportunity. The intellect is thus brought in touch with
all phases of the world. But one is more than intellectuzl : one
is emotive. If the emotive nature were confined to one rank, sex or
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nationality,it would be necessarily limited.. In order that one m
may be emotively developed,the succession of reincarnations give one)
the experience of father,mother,etc.,through all existing relation-
ships. Besides being intellectual and emotive,one is moral. Yany
are not unideal but are given over to certain kinds of evil. Bhy !
is this ? Should one be created for being good,and another be dis-f
credited for being evil ? No. These elements of conduct come outp
of evolution and are the result of a former life which one camwet
cannot chande now.. Bach is the kind of man the stage of evolution m
chances to find him. If one is good it is only because one has at-
tained it by successive reincarnations through which the other is
yet to pass. Still further,one is spiritual - a spark from the

@reat Sun to which he 1s to be reunited. This spark is enveloped
in the materizl,and to refine it and make it & opurer essence ready

for the reunion requires an infinite series of reincarnations.

lhen the spirit is whoily purified there is no more cause for rebirtw
- the wanderings are at an end.

' The question is raised,®hy have we no remembrahce of past lives ﬂ
if there were such ? Theosopbists claim that memory is continuous

and that when a2 certain stage of development is reached all the pasty
will come vividly before the mind.
There is still another ground for reincarnation. This life is §
one of probation. At death the soulg 1is tested and ehters upon
y its rewerd. This being true,one should have a definite knowledge
of that to which onets life should conform,and the reward offered

g for faithfulness. Some have this knowledge,but the percent is smal

T

What about the millions that never had an opportunity to learn ?
Justice says all should have the same test,in preparation for which
all should have equal light. But such knowledge and preparatuon
e ? could come only through many times living. There are those always
| y unvell,those burdened with toil and care,not having time for proper
development. Hany die in infancy. How can these have egual oppor
tunity with all others except by reincarnations ? All men are in-
carnated once,and if this is reasonable and necessary,why aren't nman
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times equally so ? /

Let us consider briefly the interval between death and re-birth.

T
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It is unfortunate for us in our thirst for knowledge at this point
that the Adepts have given us so limited an explanation. As to th
length of time,nothing is given. According to the analysis that
the Adepts have made of men,he consists of seven constituents,calledj
principles. These are,spirit,spiritual soul;human soul,animal soul
astral body,vitality,and human body. "The human soul is the organ
of inteliigence; the anfiial soul is the organ of desbres and affect-
ions'. There is an intermixture of purer and baser elements asso-
ciated with these organs,and at death these elements part. The sep
aration takes place in Kama Laka,but how it is effected and how the
more refined spiritual principles are introduced into Devachan,the
realm of pur~ spirits,is not given, Devachan is a realwm where eff-
ects work out results,all cause haviuZ ceased at death. when the

gathered forces which in this realm operate to produce results are

exhausted,the ego goes out irou Levachan and appears in another
body. This is the process of ordinary soul-progress. there 1is no
hell except for abnormal spirits lost to reifinement by reinearnation
The second doctrine is that of Karma. "Karma expressés the balf
ance sheet of merit ana demerit'. It expresses the moral resultent
of any life. Wihen the forces which operated on the spirit in Dev-
achan are exhausted and the time for rebirth has come,it is Kerma
that determines the place,rank and external conditions into which
the spirit shall go. fihen at vhe end of any life there is no moraly
resultant there will be no rebirth. HNirvana has been attained. :
The doctrine of ¥{arme gives every man his just due for iwo reasons :H

it
every man makes his own Karma,and Karma never makes a mistake. fi

Theosophy is a pure theory,framed to satisfy insaviable minds
thirsting for a certainty of knowledge beyond their ken. If it re-’
cognizes at all the need of help from that spiritual world with which
it is so familiar.it heither offers nor shows the possibility of ob-f
taining 1it. 8o far as any help offered by Theosophy is concerned,. ¥
God and man are unrelated. It is next to mockery that a world of !
spiritual forces should be so accessible and yet so set over against
the possibility of appropriatdion. But what about the validity of
this absolute certitude ? It rests upon no evidence at all/ that |
appeals to the ordinary mind. The Adepts catalogue their ekper-
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ience,and this is the show of evidence. Whatever may be trus for
the Adepts,no sugh experience is possible for the less develped bret%—
ren,and to ask them to exercise an intelligent belief in the theory !
taxes credulity. We are inclined to ask what is in the workshop
behind the veil of matter,and if all looks different as one looks |
from behind or before ; or is there any "behind"or'"before™ ? and M
what kind of human intelligence is that which becomes infinite in ith
scrutiny and grasp ? We are further inclined to ask where one migh&
¢o to come nearer to the world ofspirit than one is now.

Finally the.theory reduces itself to a "common-sense" philos@phy ﬂ
which demands lumps - a childishff curiosity that wants to examine |
the toy internally. A rational view of the intelligent and intell-

igible world establishes the feet that all buman knowledge is rel-

ative,and while it rises into the realm of certitude it rests orim-

arily opon certain postulates or preconditions which are themselves J

neither proved not capzble of orobf. Theosoohy is a universal

science. "God is all and in all™ It 1s not cleer how God is fl
. o X . . .o
identified with vhe world. Lf we are to judge from the dualism im-

plied from the references to a potent and active spirit and a tran-
sient and inert matter,God and the world are not at all identified ;
but if we consider that "God is all and in 2ll1",in such a relavion
as to imply thaét a knowledge of CGod includes a kmew¥edgs thorough
knowledge of the world,it is difficult to regard it as other. then a

species of oantheism. But Theospphy zbounds in incongisvencies and
this is one of them. Another appears in coanection with the first
object of the Theosophical Society,namely,to establish a universal
brotherhood. Since "God is all and in all",and man himself is pard

of this "all%,what brotherhoocd could be established other than e*exi%ts
in the nature of things.?  Further,if Theosophy does not rise to thé
Theistic conception of the world,how is it to escape that fetal duald

ism included in its sysvem ?  and if it rises to this conception, hov
is 1% to maintain its claim for that unlimited theatre of finite in-|

' telligenece ?

The doctrine of reincarnation is a very pleesing one when considd

. ered in the light of that perfect development which it is sugposed ©

|I.'
b

Y -

effect,but when viewed in the lidht of that almost endless series )

wherein the self is not free buy driven froy behind oy forces “
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|t of the character of the former life of which it is wholly oblivious,
i 1t sinks to a realm of thickest gloon.

The theory of Karma ia a makeshift to account for the return of
the spirit to another body. 0f its nature and times,even th%bmni-
scient Adepts are ignorant.

The rewards set before men by this system are too far off and l
human conduct is too predetermined to have any lively eifect upon

men. It is a wisdom religion,not one that offers help. It leaves
men to struggle upward in weakness and alone. Its fatalism palli-
ates sin and disrobes virtue. Theosophy may be suited to angelic

natures but for man 1t has neither help,comfort,nor truth.

George A.Shahan,




