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LUTHER’S FAITH: THE DYNAMIC OP THE REFORMATION

 'I
H 1. THE BACKGROUND OF THE REFORMATION

The great period of the Reformation is outstanding j{ 

in the field both of Christia.n and secular history. Com- 1 

ing to a head in the sixteenth century, its decisive in- 

fluence Ifl felt swaying the minds of men in all portions i 

of the globe today. It was the culmination of the strugr'’ 

gllng of the centuries which preceded it and, like the an­

gry rush of a turbulent storm at sea,its violent ivayes were 

felt on the shores of all surrounding countries. Not only 

did it summon great men and martyrs,kings and rulers, and; 

great marching hosts of dauntless warriors to its banner,! 

but its great reforming and revolutionary characters over* 

threw the quiet monotony of the most secluded hamlet and, 

with the effectiveness of a tornado, swept the continent of 

Europe from East to W^st and from Scandinavia to the souths 

ern extremity of Italy.

Such a complete renovation, confined in its Intensity 

almost wholly to the slixteenth century, was by no means the 

child of thia period alone. Like the growth of a gigantic 

oak, its seed was planted many years before, and during 

the height of its power its roots reached far into the 

subsoil from which for years it had gained its strength. 

Since the crowning of Charlemagne by Popo Leoi. Ill in 800 i 

and the subsequent rise of the Holy Roman Empire,and the = 

long and gradual ascendency of the organised Roman Church 
---- .     „  ------ ---- ---- ,   



‘the seeds of the: period of the Reformatlon were beThg"=nBWaT“ 

The medieval Church, though based largely on the organisation 

of great Rome and the purely ritualistic tendehcles of the 

old Hebrews, did a great work for the crude social life 
h 

that grew up on the ruins of the Roman Empire. Equally 

true is it that the central force of this disciplined and 

corporate moulding power, the papacy, was the leader of j 

Christendom from the downfall of the Roman Empire to the 

thirteenth century. The Church’s most gifted leaders, 

^Gregory I,Nicholas I, Hildebrand, and Innocent III, admin­

istered with no weak hand, and through their enlightenment 

and political wisdom a great advance both of state and Church 

was accomplished. •

In the tenth century the pope was recognised as the 

head of the spiritual forces of the world, the direct re­

presentative and the co-ruler of God over all the functions 

of the Church, while the succession of emperors made up 

the line of overseers and secular masters on earth. In 

theory such a scheme was good, but the harmonizing of this 

double head was to drag all Europe into a dark abyss of 

struggle. In the twelfth century the Concordat of Worms, 

and in the succeeding controversies, treaties and compact^ 

were made, but the contention between Church abd state 

grew. The thirteenth century,in many respects the most 

^wonderful period of Catholicism, was the time of the great
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'papal endeavpr to subdue all nations to the personal pow-;' 

!jer of the pope. The Summa of Thomas Acqulnas, the deep 
II i| 
religious movements of the Franciscan and Dominican orders 

'' ii
together with the more startling and decisive political 

events of this day, created a real fervor which spread ' 

throughout Europe, ft wasj, at this time that England was 

placed under an Interdict and King John was excommunicate^, 

in spite of the genuine power and efficiency of the. 

great centralised pov;er, the papacy of the fourteenth and 
jl 

fifteenth centuries showed Itself le^s deserving of moral ij 

leadership than it had in the days of Hildebrand and Urbarji II. 

ijin the enlightenment of a deeper religious life, the period 

just previous to the great Reformation under the leadership 

of Martin Luther witnessed the culmination of the growing 

catastrophe. Religion to all people came to mean an ex­

ternal acceptance of the rites and creeds of the Holy Cathj- 

ollc Church. The significance of the great organisation j 

swallowed up the individual Christian. The idea of the 

centralised Church so bound the hearts of men that they

came to believe in a mere participation in the rites as the o' 

only requirment for personal sdlvatlon. As the crusader 

throughout the middle ages was taught that fighting for the 

Catholic Church was a religious deed which of Itself made 

him a religious man, so this same spirit ruled in these j 

later days, and the individual’s conscience could be eteri



“naTly at rest ir the Church, no matter how corrupt, sanct'- ““' 

ioned his action. The Individual existed only as he was 

part of the whole, and the only reality and solidarity of 

life was to be found In complete subservience to the orgart4.-. 

Isation.

The average mind df the middle ages was uncultured, i 

crude and superstitious. To the hard working peasant God 

was far distant, Christ was a stern Judge and One to be 

evaded rather than to be sought. Mary and others of the • 

great saints of the Church were more approachable. The i 

people accepted all authority very naturally , and to theiri ’ 
h 

superstitious minds belief in the indulgences was very real.

The mdnks had been a great factor in religious life in the, 

days of Francis Assisi, but their power deteriorated rapid­

ly. From time to time some were Inspired by a true longing 

for God and a desire to serve their fellowm»h, but many of; 

them led lazy, indolent and immoral lives. The ecclesiastic 

of thi^ay, though poorly educated, was generally sincere 

and hard working. He belonged to the secular clergy and 

was often, though unconsciously, the tool of the higher 

ecclesiastics.

Such a system was corrupt fundamentally, and some­

body sooner or later must discover that the whole fabric 

iiof life was poorly woven. As the thirteenth had witnessed 
h

 the spectacular glory and power of the Church, so the

 ■ r 
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fourteenth was to see its antl-cliniax. The system of inf 

dulgences became a means of favoritism and an unfailing j 

source of revenue. Papal exactions and taxes increased ;| 

under the tightening ecclesiastical administration, and 

under the succeeding popes (Clement VI, John XXIII, Inno-ii 
i! 

cent’.VII, Alexander VI and Julius II) the papacy sank to a 

worldliness from which no mild reform could redeem it. 

Together with these tendencies there was felt the national­

istic spirit ofl England which began to separate this coun­

try from the domination of external powers. The samemoyeft 

ment soon asserted itself on the continent as was evinced 

during the "Babylonian Captivity" of the Church in Prance 

(1309-1377). ,

The Great Schism - 1378-1417 - was an event in the

Church which amazed and perplexed all Christendom. When 

on this occasion the "infallible" papacy had rival claim­

ants for the throne both of whom were hotly supported, in­

dignation and doubt were not slow to spring into the minds 

of the people on the continent. Such feelings were like- 
♦

wise fostered and spread through the onward sweep of the ji 
it

spirit of the Renaissance. With such writers as Dante, it 

Chaucer, Duns Scotus, Wycliff, Petrarch and Boccaccio, ji 

the d^y of the revival of learning was forecasted in the ij 

Eastern skies. This day with the force of the Reformation 

marks the division between the dark, dull lethargy of the J



middle ages and the bright, intelligent activity of modern 

life. Then, with the .Ihventidn of printing and the mar­

velous discoveries of Columbus and the Cabots Intthe fif­

teenth century, the scales began to fall from men’s eyes. 

With the close of the Hundred Years War between England 

and Prance in 1453, the various nations emerged into a 

realization of national consciousness, and the wonder of

the world with its opportunities unfolded as a great roll 

before their eyes. Previously a world supremacy was the 

ideal, but now Germany's national life was asserting itself. 

England’s insular position began to define the boundaries

of her closer Interests, while France, too,had her cham­

pions of national solidarity. At the ebd of the fifteenth 

century Spain emerged strongly from her fights with the 

Moors.

r

Such an establishment of nationalism inevitably 

’brings forth mighty leaders. On every side authors, 

painters, religious and political leaders sprang up. ' 

With the decline of the papacy, science tore itself free

I from the close restraint of the Church and found a new ap- 

il proacU in nature. In England John Wycliff (1324-1584) h 
h i!
Hook the leadership. Shortly later there appeared in Bo-

■ hernia Huss, the remarkably keen scholar and zealous preach­

er. In Italy Savonarola (1452-1498) was the national re-

. former..- _The day was finally at hand when the moulten
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’Torces of the new awakening on every side might be molded

Into a 

allty.

definite policy•by one great and dominating

The day was at hand for the advent of the

person-

mighty

man of God - Martin Luther.

II. THE CLIMAX OP THE REFORMATION - MARTIN LUTHER

It Is sometimes said that great man are the products 

of the circumstances and conditions under which they live, 

The proceeding centuries of turmoil were evidently coming 

to a definite head,though just how effective that climax 

would have been without the towering and stalwart figure
;( 

of Martin Luther, Its leader, is difficult to estimate.

Certain It a>, at all eventd, that Luther had firm convlcl^- 

ions of duty and a grim tenacity for the truth, which, with 

his natural and scholarly gifts of leadership, would have 

made more thah a slight ripple on the most placid era of 

history. The Reformation was on ijis way and by Its own . 

impetus might have swept on. for several centuries, but with­

out him it would not have reached Its climax so soon, and: 

It might have taken a far less decisive course. He was "^he 

pioneer of the road to spiritual freedom. iS

*^It was no dead age to which Martin Luther was to speak; 

but one seething with unrest, vexed with multitudinous un-i 

solved problems and unfulfilled longings,”*

i!* Walker&s History of the Christian Church p.334-p.336 .
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He was not a great scholar, nor an organizer nor a mighty 

politician, hut his religious zeal, founded on an unshak­

able faith in a personal relationship to God, was a power­

ful factor in stirring the hearts of men. His compelling 

inner experience of Christian Faith gave hlai^a heroic 

mould which attracted to him the multitudes who sought such 

a leader to direct them out of their darkness. Like the 

apostle Paul Luther’s salvation was thru the gate of personal 

and intimate relationship to God. No theoretic conclus­

ions made him the outstanding figure in the heat of the 

Reformation period, but rather his absolute trust in the i 

divine promises.

The average thinker in this sixteenth century was ab­

solutely sure of the Church and its formidable truths. The 

Bible and all that it might reveal to the awakening mind s 

was submerged in allegory. Each of its characters and j 

deeds was a symbol of some relationship to the Church. 

Such an interpretation had so dominated for centuries that 

none but the ecclesiastically trained could fathom the sim­

ple life of biblical characters. The truth was equally 

submerged by the Church. Those who might study were them­

selves handicapped by the presuppositions which they inev- 

iitably carried with them to their books. Martin Luther was 

serious and deep thinker. Casting aside much of the 
y 
Superstition, he early became familiar with the teachings
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of the Scriptures. WitK this came a profound sense 

the .sinfulness of his youth and an eager restlessness for 

the Jieace of an evangelical life.

As a young monk in the Augustinian monastery at Er-i. 

furt, Luther learned to conquer the inner struggle which 

was being waged within his heart. This monastery, one of 

the few of a ’'congregatlon'’whlch had been reformed from 

the general spiritual decline of the mendicant orders,wash 

governed by Johann von Staupltz. . Staupltz became the 

spiritual adviser of the sincere young novice, and to Lu- 

ther’s^of a punitive Lord,he answered, "That is not Christ, 

for Christ does not terrify. He only consoles." He like­

wise impressed the young man with the thought'that repentance 

is based not on fear with the accompanying series of exer­

cises, but comes by means of the love of God. In the re-* 

presentation of such a deep truth, fundamental to the life 

off Luther, Staiapitz struck a cord which was to have dynam­

ic power a few years hence. Another event of vital mean­

ing in the life of Luther happened about the year I510 •

when the monk was sent by Staupltz to Rome. He went witt^ 

great enthusiasm and, when first he came within eight of 

the holy city, fell down in awe and adoration. But whil^ 1 

there a great shock chilled the deep loyalty of the future 

reformer: he witnessed the loose life and the utter worlds 

illness of the high clergy at this central citadel of the

...
..

■ 
.. . . 

: .-
 . 

 li—di.
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jiGhiirch, the remembrance of which was not soon to grow dim 

Hn hla mind.

While Luther, the loved and honored professor of I 

theology, was quietly teaching his doctrine of justIflea-L 

tlon by faith to his growing student body at Wittenberg, ! 

an old Institution of the Church was unwittingly advancing 

to engage him In conflict and carry him to the lead of the . 

reforming forces In Germany. The Indulgence Traffic cam^j 

upon; the countr^hen It was only waiting for the action of 

some-recognised-leader who had courage and faith enough to 

Withstand the frowning displeasure of Rome. Luther’s Nlne- 

ty-Plve Theses were written only as a scholarly challenge 

bf opposition - a subject for thought and debate between the 

universities of Germany. The eager public, however, trans­

lated them from Latin Into the common tongue and spread them 

broadcast th:^out the country. Luther entertained no Idea 

of being disloyal to the church, but In standing true to his 

Inner consciousness, he made himself a national leader a- 

galnst the usurpations of the papacy. The controversy grew 

in Intensity and he wrote letters of explanation to the Church, 

endeavoring to lead to peace with no concessions on the part 

pf his own conscience.

While the Indomitable professor held his ground, pa­

pal condemnation and threatenlngs were launched against him 

^and his followers, but not until the daring patience of this



"teacher had brought him to a general council, the highest 

authority, did he stand out against the pope. Soon the | 

disputation at Leipsic with the brilliant Eck and Carlstadt 

furthered the heretical position of Luther by carrying hip to 

the assertion that even general councils were not Infalll^l®. 

His Intellectual stand was now at last worked out. By means 

of the press his "Address to the Hobility of the German 

Nation", "The Babylonian Captivity of the Church", and th| 

pamphlet "Concerning Christian Liberty" were widely read 

through the land, and the cause of the struggling German | 

people became more prominent. j

Event followed ujjon event until it ‘appeared to all, 

as to the coming reformer himself, that God was using his 
j' 
hlife for the freedom of the down trodden people. Luther- 

, , it
had no definite plan or policy for his course; he merely jj 

held true to the experience which flooded his won soul jj 

with directing light. In 1521 the pope began to see the 

seriousness of the matter and issued a Papal Bull bidding 
t j 

Luther to recant or to suffer the results of excommunication. 

Early in the following year he was summoned before the ma-j 

jestic assemblage of the Diet of Worms, and stood there be­

fore that august group as the hero of the German people. 

Near the close of the diet the humble monk closed his 

startling defence of his position with these words,, Here 

I stand. I can do no otherwise. God help me!" (Gott kun, _.
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mir ZU hilfcn) His firm faith in the G-od who was re- ’ 

vealed to him thru Jesus Christ made him take such a decid­

ed though extremely dangerous position. The crucial hour 

of the Reformation had come. All the pent up force of the 

past centuries found expression through this one lone monk. 

The climax of the great religious awakening had come, and 

henceforth the diroBting of the destinies of thousands was 

in his hands.

As the reformation now followed its course from this 

time on, its leaders and promoters were led into many dis­

agreeable and difficult paths. The life of Martin Luther 

now merged largely into that of the organisation which came 

to bear his name. The general political conditions were 

favorable to the evolution of Lutheranism and reformed 

churches gradually replaced many of the Roman Catholic. 

Though Luther himself was of a temperagient naturally con-!! 

servative, the logical following of the principles which 

he taught led to revolution far beyond anything of which he 

idreamed. !While this reformer was himself reorganising Saxony 

;i J
jinto a Protestant territory, the cause was steadily grow- i 

ing in the surrounding countries. Under the independent 

preaching of the great humanist, Ulrlck Zwlngli, the Swiss 

Reformation was sweeping these Cantons, while Calvin and 

Uater Reformers were to carry forward the program in their
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respective countries. So the fires of the Reformation

were early kindled, but in the inner faith of Martin Luhher

they spread their light far and broad until the nations oi*
'■ h-

‘the earth brought their torches to him for light. | 

jlll. THE PROPELLING FORCE IN LUTHER’S LIFE - HIS FAITH 1

Having surveyed in a more or less cursory manner the 

events which led up to the Reformation of the sixteenth ' i{ 

century and having looked a little at the inner life of s 

the acknowledged leader of the movement, we now turn our 

attention to that dynamic power and motivating force which,

r

like the irresistible sweep of the ocean tides, compelled 

him to break with the Church of his day and ultimately to' 

launch forth the Protestant organisation in his own country. 

After the firm and resolute position taken by th®irising - 

reformer at the Diet of Worms, much of his work took on the 

ilform of general oversight and gradual education of his 
h , .
’followers to the standard which, like Mose’s bush, ever 

burned in his heart without being consumed. With his dom­

inating personality and his forceful preaching, he quelled 

jthose who tended to run his teachings to unwarranted ex- i; 

jitremes, and strove rather to instill some of the simplicity 

of his faith into those who would be his followers.

In order to accomplish this great end he was forced,to 

tiresort to much letter writing and to the spread of many
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tracts and pamphlets. Not only did he translate both the 

new and old testaments for the edification and enllghten- 

ment of the masses of the people, but he flooded the country 

with literature which carried to all interested something 

of the fire which was burning brightly In his heart even 

amid the cold criticism and unvzarranted desertion and de­

spair of some who should have been his close friends.

mong the most powerful of these were his Short Catechism, 

The Greater Catechism, The Address to Christian Nobility 

of the German Nation, Concerning Christian Liberty, and 

On The Babylonian Captivity of the Church. All of these 

products of a never tiring pen speak In no uncertain lan­

guage of the propelling power which was behind the life of 

phis reformer In his days of greatest accomplishment.

In his Short Catechism he sets forth his fundamental 

belief In God in this manner: ”I believe in God-the Father 

Almighty, Maker of Heaven and Earth. I believe that God has 

created me and all other creatures, and has given me, and 

and preserves for me, body and soul, eyes, ears and all my 

limbs, my reason and all my senses;, and that he daily be- 

Btovzs upon me clothes and shoes, meat and drink, house and 

home, wife and child, fields and cattley and all my goods - 

and protects me from all perils, and guards me and defends, 

me from all evil. All this he does out of pure fatherly' 
i!
jand divine goodness and mercy, without any merit or worths
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“ tiness In me; for all which I am hound to thank him and 

praise him, and, moreover,to serve and obey him."*

ij Continuing his commentary under the third article of the 

^Apostles' Creed, he writes:"! believe that I cannot of my 

own understanding or strength believe in or come to Jesus 

Christ my Lord, but that the Holy Ghost has called me by 

the Gospel,-and illuminated me with his gifts, and sancti­

fied me and preserved me in the true faith. ... On the 

last day He will awaken me and all the ds^ad, and will give 

to me and all that believe in Christ eternal life."*

Luther’s commentary on the Lord's Prayer likewise 

evinces a faith strong enough to revolutionize an evil world. 

In regard to the second petition: "God's kingdom comes of 

itself, without our prayer, but we ask in this prayer that 

it may also cometto us.". , . Concerning the fourth petition 

he says, "God gives daily bread, without intercession, to all 

evil men, but we ask in this prayer that He will let us 

acknowledge and receive with thanksgiving our dally bread,"* 

In writing on the seventh petition of the Prayer Luther 

may have had in mind his almost miraculous deliverance from 

the Diet of Worms: "We ask in this petition", says he, "that 

our Father in ^eaven may deliver us from all evil of body, 

soul, goods and honor; and that, finally, when our hour has 

come. He will grant us a blessed end, and in His mercy take 

;us from this vale of tears to Himself in Heaven."* JI
..-.... - -

* Luther's Primai’y Works pp. 9-13, 17, 40, |j

11
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In commenting on the rite of haptism Luther has much 

lithe same idea of this valuable rite as did John Wesley In 

regard to the whole Gospel, In his connotation Luther 

quotes from the last chapter fif Mark’s Gospel, ‘’He that be­
lieve th and Is baptized shall be saved; but he that belie^- 

eth not shall be damned."* Tho this reformer discriminated 

between some passages of* the Bible and others, he placed 

great reliance upon the literal word and meaning of Scripture, 

iThls is well brought out from quotation of his writings 

Hon the Eucharist, "Eating and drinking do not indeed accom­

plish this, but the words which stand there, ’Given for ybu 

and shed for you for the remission of sins.’ These word^, 

■together with the bodily eating and drinking, are the most im­

portant part of this sacrament, and whoever believes these 

words, he has what they say, and as they speak, namely,re-^ 

mission of sins,"*

From the Greater Catechism of this writer we learn 

something of the undaunted faith of Martin Luther, Con­

cerning the first Commandment, "The more powerful comfortj 
'I 

is there in the promise that they who trust to God alone ii 
ii 

iimay be certain of His mercy, that is, that He will show tliem 

all manner of goodness, , , . This should move and encourage 

hs to turn our hearts bo God with all trust and confidence 

if we desire to have all temporal and eternal good,"* j 
........ ■ 4- ■



r

} t

iThlfl conunent he well illustrateH from a citation of Scrips- 

^ture: "Saul was a great king, -chosen by God, and a p:^s [i 

man, but when he was firmly seated on his throne he turned 

ihis heaiJt from God and clung to his crown and his power, o 

and he perished, with all he had, so that even of his chil­

dren none remained."*

i: In his work on the Creed, again, Luther speaks of tijae

fi salvation wrought in him through faith in God, as follows,^: 

"He has redeemed me from sin, from the devil, from death p-nd 

all misfortunes. For before I had no Lord and King, but;i 

was a prisoner in the power of the devil, condemned to j| 

Ideath, and entangled in sin and blindness."* . . . "For j 

|we codld never recognize the father’s grace and mercy ex-^i 

icept for our Lord Christ, who Is a mirror of His Father'sj- 

iheart; without Him we should see nothing but an angry and 

la terrible Judge, and of Christ we should know nothing 

were He not revealed to us thru the Holy Spirit."* And 

[it is just such faith which enabled Luther, if necessary, 

.to.stand against the evil of the whole world. Says he i 

again, "The devil and all his power must, therefore, be 

subject to Him and lie at His feet, till the Day of Judge­

ment, when He will divide and separate us from the wickedj 

iworld, the devil, death and sin."* And in the wofcklng j 

under this trust Luther had a faith in the Holy Spirit .

which "accomplishes our sanctification by the following means 

* pp. 100-101
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[thru the community of saints or Christian Church, thru the 

h forgiveness of sins, the resurrection of the body, and "thjie' 

life everlasting; that Is, by leading us Into His holy cqm- 
ii 

munlty, into the bosom of the ghurch, thru which He teaches 

■us and brings us to ghrlst.”*

As this thorough student viewed the conditions of | 

his day and compared the Church with the meaning set forth 

iin the early centuries of the Christian era, he was led to 

state what he found the Church of Christ to be in its purer 

'and former state: ”To speak plain German", he says, "we 

ought to say a ’community'oof saints, that is, a community 

consisting only of saints, or, better still, a ’holy com-ii 

mumlty'. I say all this that the words may be understAo^; 

they have taken such a firm hold among us that It Is difficult 

to uproot them again, and It would be called heresy to al'ler 

tia word,"* it

[ Because of his staunch belief In Scripture, Luther j 

jheld tenaciously to the sacraments there prescribed. Inh 

regard to forgiveness of sins he writes, "What has to be said 

of the Sacraments belongs here likewise, and indeed the h 

whole Gospel, and all the functions of Christendom, which, 

[in fact, must be exercised without intermission. For the 

God's grace is obtained thru Christ, and sanctification by 

the Holy Spirit thru God's Word in the union of the Chrlst- 

4,an Chur Che si still we are never without sin, because blL=ji - 
, ■......... ii
* Luther's Primary Works pp. 103-106
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our flesh, which encumbers us.”* ’’Therefore all

those who do not seek for holiness thru the Gospel and for­

giveness of sins but try to merit it thru their own goodii

works, have alienated and separated themselves from Christ-
Il

iendom." . . . "The Holy Spirit carries on His work without 

intermission till the last day, for which purpose He appo3.nts 

licommunity on earth, . . Therefore we believe in Him who 

dally draws us to the Word and gives us faith . . . and the 

forgiveness of sins.’’*

In the same catechism Luther discusses the Lord's 

Prayer in detail and finds there one of his essentials of 

Protestantism, i.e. that all men should pray. "It is most 

necessary first of all to exhort and incite people to pray, 

as Christ and the Apostles have done. And in the first i| 

place we are to know that by God's command it is our duty to 

pray . . , to praise the holy name, to call upon it and to 

invoke it in all need, . Hence we are as strictly and as

solemnly commanded to pray as we are bidden to have no otlT)er 

god, not to commit murder, not to steal, etc,"* Thus, some 

of the strongest principles of the Reformation are taken i 

^directly from these writings of Luther (based solely on | 

Ithe Bible). He continues: "This much is tru^hat what ji 
ii il
has hitherto been offered up as prayer and been mumbled and 

muttered in Church has been certainly no true prayer; such 

huperfioial doings may, when properly undertaken ^eerve-ag 

i* pp. 108, 109.



ji an exercise for the young, and for simple folk, . but is

P not actual praying.*'* ’’Hitherto , . all though!it sufficient 

' if their prayers were said, whether God heard them or

, , , Such prayers are worth nothing."* "It id for this 

r reason that we justly reject the prayers of monks and priests, 

who howl and mutter offensively day and night."* The llt- 

eral word of God sustains Luther in his position, and he 

quotes; "Call upon Me in the day of trouble; I will deliver 

thee, and thou shalt glorify Me." (Ps. 1;15) and "Ask and 

it shall be given unto you, etc.; for everyone that asketh 

receiveth," (Matt. 7:7)* 3

The petition "Thy Kingdom Come" Luther describes as^^ a 

request in opposition to the ever pressing Kingdom of the 

Devil. We so pray "that the Devil’s Kingdom may be crushed, 

and that He may have no further power or clai^ over us; so 

that Thy Kingdom . . . may rule everlastingly in perfect 
f 

righteousness and blessedness.’’* In labolng for the King­

dom here on earth, Luther anticipated no easy course. "|‘or 

where God’s name . , is accepted or believed In • . there’ 

will likewise be no want of persecution. And let no one 

thinWthat he will ever be at peace, for he will have to risk 

all that he has on earth."* This arrayal of Scripture Lu­

ther saw In opposition to the organised and intrenched 

method of the Roman Church of his day. He pointed out that 

true prayers are to be "our protection and defence, to 

* Luther’s Primary Works pp. ill, 117.
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trepulse and overthrow all that the devil, the Tope, 'blsho 38

ty^rantS and heretics raise against our gospel... But wei li 

have this consolation and assurance, tha:t the will of the j] 

devil and all our foes must and shall succomb, he subduedjj 

and annihilated."* |
• I

lie may account in some degree for the persistent | 

'faith of Luther in his belief that his trust must be hourj. 

ly renewed. His warning is that "we Christians must . .j 

daily expect to be incessantly attacked, . . For tho I may 

at the present moment be . . firm in my faith, the devil 

may at this very hour shoot such a shaft into my heart that 

I may scarce be able to withstand it; . and when one attack 

rceases, others constantly begin anew."* "But the strength 

iiof prayer lies in our . . not doubting that it will assure 

iedly be heard and fulfilled. . . Now where there is no su6h 

ifalth there can be no true prayer. . *Let him ask in fait^, 

inothing wavering.' (Jas. 1:6)’,’*

! The recognition of true values as from God, and not^

I instituted by any ecclesiastical organism, is set forth ip 

l^Luther’s writing concerning baptism. "Hitherto it has !| 

"been esteemed a very great matter when the Pope granted

absolution, etc., and this merely because of the letters

and seals;

[higher and

iit. and it

i* Luther' s

then, surely, we should esteem baptism a much 

more precious thing, because God has commanded 

is done in His name; for the words given are. 

Primary Works pp. 119, 120.
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Txo and baptise’, not In your own, but in God’s name,”*

Thus God's word and ordinance have come upon the water and, 

to Luther;,; it is sacred for that reason alone. And thisi 

faith, derived from the Scriptural presentation, is, above 

all, a personal, ihdividual, and intimate matter. "For I 

and all who are baptised must address God thus: I come to 

Thee in my faith and in that of others: what I rely upon 3,s, 

phat it is Thy.Word and command," So "I go to the Sacra- 

jiment, not because of my faith, but because of Christ’s 

iWords. * Personal faith in the infallible words of Christ 

i>ajffe the rock on which this resolute reformer built the base 

bf his new church.

The external made no great appeal to the mind of Lu­

ther. He was engrossed with the real meaning and inter-;! 

!pretation of Scripture. He often read of Christ’s denun- 

jtciation of the ostentatious religion of the Pharisees, and 

iWas, in his own work, devoted with fiery zeal to an inner 

religious manifestation. Thus he writes, "For this reas­

on we teach that the sacraments an4 all other outward sym­

bols which God has ordained and appointed are not to be ! 

judged by their common outward appearance, as we distinguish 

between the shell and the kernel, but we are to remember 

jthat they include God's Word."* Speaking further of jshe L 

Roman confidence placed in outward symbols as opposed td> 

his inner convictions, he writes, "These blind leaders  

*Luther’s Primary Works pp, 127-135
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rwill not see that faith must have something to believe, 

that is, to which it can cling.” It is this faith alonb

i that ’’makes the person worthy usefully to receive the whole­

some and holy water.”* "God’s works are wholesome and ;

.necessary for salvation,'and do not exclude but demand 

(faith, for without faith we could not lay hold of them." j d 

(Thus is our Lord on the cross, "not a work, but a Blessing 

•comprehended in the Word, and offered to us and received |i 

thru faith."* j

Though Luther felt the lack of support of some who i! 

might have given him valuable assistance, he never doubted 

i^that he was on the right side. In his commentary on the,, sac 

raments he writesJ "I and my neighbor and all the world 

may err and deceive, but God’s word cannot deceive."* It 

is clear what manner of Christians we must have been under 

the papacy, for we went to the sacrament then simply be- • 

cause we were forced, and because we feared human commands.”* 

■•And then, again, this master of the Scriptures quotes to 
ii
(prove Ghat his position is that of the Bible; "Gome unto

(Me, all ye that are weary and heavy laden, and I will give 

you rest."* (Matt. 11). In sheer faith does he advise the 

(use of the great sacraments of God.

In his epocU-maklng writing. To The Christian Nobility 

of The German Nation, (completed in 1520) Luther wrote a—1| 

(igalnst the intrenched position of the papacy with burning

* Luther's Primary Works pp. 138^ 150, 153• . (j



24.

Torivictidn and with masterful power. He writes with marked 

j sincerety, planting as usual his consummate faith in the « 

i promises of God. "The first thing that we must do", he it 

writes, "is to consider the matter with great earnestness', 

and;.whatever we attempt, not to trust in our own strength 

and wisdom alone-" The wisdom of this proceedure he illus­

trates by a citation from the twentieth chapter of Judges^ 

"The children of Benjamin slew forty-two thousand Israelites, 

for this reason: that these trusted in their own strength.;"* 

f’We must renounce all confidence in our own natural strength, 

hnd take the matter in hand with humble trust in God."*

With such characteristic statements he called upon the no­

bility to rally to the high cause, for "we should not let ithe 

spirit of liberty be frightened away by the Inventiond ofiithe 

jpopes; we should boldly Judge what they do and what they ii 

ieave undone by our own believing understanding of the .i! 

Scripture."* ,

Again the Bible reenforces the stand of the reformer, 

■i and he opposes the Romans with these words: "They say he ii 

'(the Pope) is the ruler of the world. This is false; for 

Christ . . said to Pilate, 'My Kingdomeis not of this workd.’" 

The manner in which the papacy has endeavored to draw the 

riches of the world into its coffers, was also a point byii 

which Luther gained the attention of the nobility - and lA 
h 

likewise firmly based on the word of God. "Anti-Christ jj 

* Luther’s Primary Works pp. 161-2, 171, 174.
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must take the riches of the earth, as itis written (Danj

pl 1:8)"* "Such Romish rule was foretold by St. Peter, when 

i-he said, ‘There shall be false teachers among you, . . and 

through covetousness shall they with feigned words make mer­

chandise of you.'"* In the same spirit and with equal h 

force he condemns the lack of faith in the Romish proceedur© 

as follows; "This pomp has not only been of no service to 

the Christian faith, but has also kept them from the study 
< h
land prayer, so that they themselves know hardly anything |- 

iConcernlng matters of faith."* y

In a like manner Luther finds fault with the papacy!! 

and its institution of supremacy in temporal matters in 

reference to further quotations and citations from his 

1! Scripture. "It is absurd for the pope to boast for such 

jl blind, foolish reasons . . that he is the rightful heir of 

lithe empire, if the throne be vacant. . . Did Christ do So 

!!when he said, "The kings of the Gentiles exercise lordship 

lover them,but ye shall not do so^' . . . These are (rather) 
■! ;l
I'the true offices of the pope, which Christ imposed with such 

insistence that he forbade them to take either caat or script, 

for he that has to govern a single house can hardly perforw .. 

these duties." Again he cites the attitude of St, Paul,ii 

iand so adds the force of Scripture to his argument, in "jBhat 

he that would be one of the soldiers of heaven must not en- 
ii 

tangle himself in the affairs of life," (2nd.Sim. 2;4)* 

* Luther's Primary Works pp.176-7,186,194,196,199.
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^Compare them together: Christ and the pope. Christ ’ "i 

washed the disciples’ feet and dried them, and the disciples 

iinever washed His. The Pope- pretending to be higher than 

[Christ - inverts this, and considers it a great favor to let 

us kiss his feet. . , My friend, how does this Lucifer-like 

pride agree with the example of Christ? . . For what Christ­

ian hearttcan be pleased at seeing the Pope when he communicates 

sit still like a gracious lord and have the Sacrament handed to 

him bn a golden reed by a cardinal bending on his knees be- 

jfore him?”* j

I In this manner Luther covers page after page with his 

invective for an ecclesiastical system which runs counter, to

.all that the Scripture, whose messengers they claim to be, 

jwould warrant. That a priest or bishop should not be allowed 

to marry seemed absurd from the statement of Paul: ”A bishop 

must be blameless, the husband of one wife, . . having hi? 

children in subjection with all gravity." (1 Tim. 3) That 

the papacy should take upon itself to excommunicate those 

^who opposed its will, is likewise conttary to the Word of 

j,God: "Excommunication should not be used except where the 

iScrlptures command it, that is, against those that habe not 

the right faith, or that live in open sin, and not in matters 

of temporal goods."* In all such discourse Luther belleydd 

that he was in the inevitable right, and states his belief

^ith firmness: "Let him, who has faith enough to dare this^ 

I* Luther’s Primary Workd pp. 200, 201-2, 206, 212. |



27.

tonly follow me courageously: I will not mislead him. T 

may not have the Pope’s authority, yet I have the authori­

ty of a Christian td help my neighbor and to warn him a­

gainst his sins and dangers."*

The supremacy of the pope looked comparatively small 

iito the reformer who placed the Bible above all man made Ihws. 

j"For Christian life and Christian faith", he writes, "mayj 

ivery well exist without the pope’s unbearable laws; nay, 

they cannot very well exist until theee are fewer of those 
j.

^laws or none."* So he feefe that his commission li not fifom 

men, butlfrom God. I’What was I to do? I was bound to say 

this: I had rather incur the world’s anger than God’s; they 

cannot take from me more than my life." And if he is sent 

forth by God, he must speak. Like the prophet Amos he ;; 

might well have said: "The Lions have roared; who can but

Lprophesy?" In his own words he says in the closing of the

address to the Nobility of the Nation: "I have frequently! 

offered to submit my writings for inquiry and examination,^ 

but in vain, tho I know, if I am in the right, I must be i! 

condemned upon earth and Justified alon e by Christ in ,1 

heaven."*

I In his second great writing. Concerning Christian I 

iLlberty, a piece of literature which takes the form of a ;j 

letter addressed to the pope, I^eo X, Luther speaks with 

cl^racterlstic fervor. Early in the work the dynamlo--of- 

1* Luther’s Primary Works pp.209. 227. 243. 247
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his whole life finds expression, as in these words: "^I haye 

ino dispute with any man,concerning morals, but only concerning 

the word of truth. In all things I will yield to anyone, 

but I neither can nor will forsake and deny the word.” i' 

Luther does not oppose the person of the pope, but his ln| 

stltutlon: "Those who do harm Ifo her are doing your office; 

those who in every way abhor her are glorifying Christ; in 

short, these are Christians who are not Romans.”*

The sublime consciousness and assxxrance that God is

on his side has no little weight with Luther and the fight which 

;he is leading. "There is one in Heaven who resists the jj 

proud, and humbles the presumptuous," he writes with all j 

confidence. ”lf in this you do not see that I am your j 
» !

friend and most thoroughly your subject, there is One to ^ee

land Judge. "* h

True Christian' liberty Luther finds to be very different

Jfrom the institution of Catholicism; it is, in fact, one of

Phis fundamental principles of Protestantism. "One thing, 
J

.and one alone^ is necessary for life, justification, and « 

’Christian liberty; and this is the most holy Word of God, 

the Gospel of Christ."* Liberty id found thru personal i 

aalvation, and"faith alone, and the efficacious use of the

(Word of God, bring salvation."* And such an inner faith is 

entirely divorced from all 

he ,f urther indicate s " The 

Luther’s Primary Works pp.

external rites and actions, foi?, 

first care of every Christian-j - 

249,’ 258,9, 261,7,8,9,
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iought. to be to lay aside all reliance on works, and strength- 
i!

ijen his strength alone more and more, and by it grow in the
ii

^knowledge c . of Jesus Christ, . For it is impossible for" 

ijyou by all the works of the law, which are many and yet 

juseless, you shall fulfill in an easy and summaiy way thru 

{faith, because God the Father has made everything to depend on

'jfaith. ’Faith , . will fill those who believe with such rlght- 

feousness that they will need nothing else foB justification.’”* 

i;”Thus the believing soul, by the pledges of the faith in 

^Christ, begins from all sin, fearless of all death, . . and 

bndowed with eternal righteousness,” jl
i J
I If the Christian liberty stood for one principle abeve 

another in the mind of Luther, that was for freedom of re­

ligious ideas of a man, or, by natural implication, true ,j 

democracy. On this subject he wrote: ”As regards kingship, 

every Christian is by faith so exalted above all things that, 

in spiritual power, he is completely lord of all thihgs, r. , 

^or are we only kings and the freest of all men, but also 1 

ilpriests forever, a dignity far higher than kingship, because 
!(
{{by that priesthood we are worthy to appear before God, to;

ipray for others, ajid to teach one another." "From these 

considerations anyone may clearly see how a Christian man h 

is free from all things.”* Such faith, liberty and democracj 

in the realm of priesthood, Luther found inseparable from the

Bible: "Faith come th .by hearing, and hearing by the lord 

Luther's Primary Works pp. 297, 301,3.
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God."* (Rom. 10:17) 'J~

The true expression of the protesting temperament of 

the mind of Luther is found in his belief that the ceremon­

ialism of the Romans would forever drive out faith. On 

this he writes: "-so is justification by faith Imperilled 

by ceremonies."* He ardently condemns those sacrameits not 

ordained by Scripture, and for the same reason, in his Bab­

ylonish Captivity of the Church, argues that both elements of 

the Eucharist should be served to the laity. To support 

such a statement, he quotes with his usual force: "Unless ye 

eat the flesh of the Son of Lian and drink his blood, etc."* 

Then he cites these illustrations: "Matthew, Mark, and Luke 

agree that Christ gave the whole sacrament to all his disciples" 

and that the wotds of Christ are not by way of permission, 

but of commandment -’Drink ye all of this.’"* His faith in 

the teaching of Paul in this-majster is equally unshakable : 

j"Par be it from us to imagine that there can be one tittle in 

the whole of. Paul which the whole of the universal Church 

ought not tb imitate and keep."*

contained in it, leaving to these men of

.strange doctrine of the conaubstantlation is mixed with his

Luther's Primary Works pp. 2c}7, 301,3, and 307.

The sincerity and simplicity of the faith which pro­

pelled Luther throughout his contests is well marked in these 

words: "- believe with simple faith that the body and blood 

of Christ are truly 

leisure the task of arguing -as to what it contains." His
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’abundant endowment of good ^dgment plus his absolute faith 

In the Word of God, He will hold to this faith even to the 

extent of some agnosticism as to how It Is possible; "why do 

we not , . simply adhere to the words of Christ, willing to 

be Ignorant of what Is done Irt the Sacrament and content Ho 

know that the real body of Christ Is present In It by virtue 

pf the words of consecration.’’* ij

As regards the Roman Catholic mass, Luther points out 

that it is. useless except as received thru faith, and sums 

tip his position as follovzs: "There is no other way in whiph 

a man can meet or deal with God bjiti byLfalth. It is nnt Lan 

by any works of his, but God by his promise Undei« 

[the influence of some superstitious and impious notion, we* 

[do reverence to these words instead of believing in thera.^* 

[And with a sigh of despairHhe estimates the religious worth 

of his age in this manner. "Oh, unworthy religion of our age, 

the most impious and ungrateful of all ages!"* And this 

'[faith must be personal; "Whp can possibly receive or apply 

Il for another a promise of God which requires faith on the 

part of each individual?"* In this manner does the re- 

HoxTner conclude that Christian liberty can come only with’ 

[the squaring of the conscience with the revealed truth; "For 

[faith is the sole peace of conscience, and Inbelief the sble 

disturber of conscience.”* [I

~ Luther^considers-^he rite of baptism valuable only=== 

* Luther's Primary Works pp.JH,515,317,320,323.
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thru the same potent Indwelling of a mastering faith. In 

speaking of this intthe same document, he says, "We see., i 

then, how rich, a baptised man is . .he cannot lose his sal­

vation by any sins, however great, unless he refuses to be­

lieve; for no sins whatever can condemn him but unbelief a- 

Lone." The matter of worksiin the Christian life will ta^e 

care of itself, for "thy faith will be followed by these very 

■works," he stated, "Thus it is not baptism which justifies 

any man or is of any advantage, but faith in that word of 

promise to which baptism is added. . . . This faith alone 

ought to have been taught, above all by the chief shepherd." 

Finally his conclusion of the matter of baptism is levelled 

directly at the institutions of his day;"-by the multlpll* 
!i 
Sication of these (rites), faith is extinguished, and the liberty 

iof baptism is brought into bondage." is

So, in regard to all the Sacraments - those of penance, 

'marriage, extreme unction, etc. - Luther is concerned with 

['the inner source, true and unfeigned faith. "Penitence"o 

[ihe declares, "is due, not to the diligence with which we i 

[^reckon up our sins, but to the truth of God and to our fa|th. 

11. . . The pontiffs we have nowadays , . only thrust thdir 

[inventions upon the people by terror and power." Again he 

.voices his protest in the matter of ordered "Not that I con­

sider that a rite practised for so many ages is to be condemned; 

but J.-would not have .human Inventions established. In sacred  

* Luther’s Primary Works pp. 339,345-6,370-1,387,39-1,396. [



things - the Word of God is incomparably above the Church- 

Moreover it is evident from the words of Paul that all men

i are of the priesthood: ’’Let a man so account of us as of the 

ministers of Christ and stewards of the mysteries of God.f*

The Ninety-five Theses which Luther posted in Witteh- 

burg, also bear their stamp of this reformer’s opposition! 

thru faith, as is exemplified in his own writing: "Christians 

should be taught thSt the Pope’s writings and pardons are]) 

useful, if they do not put their trust in them; but most li 

hurtful, if thru them they lose the fear of God."

In his chapter dealing with the Codification of Medi­

eval Doctrines, Harnack sees the lack of such an impelling 

faith in the works of the "Fathers" and speaks of it in this 

language: "In spite of their Biblical attitude and their ^d- 

"Ifylng language, (they) did not really know what faith mesnt, 

as evangelicalljUunderstood,"* And again he says: Their
■j 

"dogma was conserved, but the personal, conscious faith, | 

which was to correspond with it, was weakened by submission to 

the church."* When Luther was in search for his ground, 
;j J
he was not a scholar out seeking for the truth for its value 

per se, for "there was entirely wanting to him, the Irre-*^ 

presslble impulse of the thinker that urges him to secure 

theoretic clearness", and tho he connected his doctrine with 

that which went before him, "in faith he sought only the 

honor of God and Christ "According to his view, the

* Harnack’s History of Dogma Vol.-? pp. 61, 168.
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Tshaping of dogma in the ancient Church, down to the sixth' 

and seventh centuries, was "sound”;- the only thing lack­

ing to it was Justification by faith.”*

Harnack too recognizes this faith of Luther as the ■ 

force which determined his career and very largely that of the 

Lutheran Church of Germany. "Trust in the ‘truth’ of God 

and in the work of Christ," he says,"formed for him a unity, 

and he knew no other way of approaching the Being who rules 

heaven and earth than by the cross of Christ.”* "Unwavering 

trust of the heart of Him who has given Himself to us in 

Christ as our Father, personal assurance of faith, because 

Christ with his work undertakes our cause - this became f^r 

him the entire sum of religion. ... Faith - that meant ij 

for him no longer adherence to an incalculable sum of Church 

doctrines or historical facts - it was the certainty oi“ the 

forgiveness of sins, and therefore also the personal and a 

continuous surrender to God.as the Father of Jesus Christ,i 

which transforms and renews the whole man."* Such a faith 

igave him the certainty of his Christian freedom. "For him 

the soul was free from all human laws which hajr recognised, 

in the fear of God and in the love for and the trust in H;^ - 

tts supreme law and the motive principle of its life."* ( 

ij The result of such an inner experience of Luther - of 
h ii
such unflinching faith in the Bible - inevitably led to t|e 

Reformation. Says Harnack later, "What he presented to_ ■ 

|*Marnack’s History of Dogma Vol.7 pp. 17’,3,6,8-9, 183,7.i
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ivlew was not nev/doctrine, but an experience, described ^t “ 

Sone time in words strongly original-” His creed was entirely 
i

S”the product of his religious faith, and it rests 6n the 

'jfoilowing closely united principles, to the truth of which 

he constantly adhered.”* "That which iJhe medieval period 

ideclared to be something preliminary, knowledge of God as Lord 
i!
jiand Father and faith in his guardianship, he declared to be 

(the main part of practical Christianity: those only who be- 

Jkong to Christ have a God."* And this Harnack sees as 

Righty step in the hlstor;^ of dogma. "The effects were j, 

^immeasurable;" he informs us, "for at ones^troke religion was 

how released-from connection with all that was foreign to it."* 

1; The significance of this experience of Luther, Harnack 

jisees in bold relief against the background of the medieval spir- 

**it. "The significance lies in this," is his statement, j 

^i"thit he completely broke with the idea that the religious 

^experience is compoded of historic and sacramental acts, p 

which God performs and holds in readiness, and of subjective 

acts, which somehow are an affair of man’s, . . In this way 

be produced a complete confusion in religion for eteeryone 

who approaches it from without. . . Luther, on the other jj 

hand, takes his stand on the fundamental fact of Christian 

experience."* In this the reformer is closely akin to 

his great antecedent in the field of experience, and Harna,ck 

observes this as follows: "He attached himself so closely 

Harnack's History of Dogma,Vol.7 pp, 192-3,202,4,5,^,9,210.;
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Tto PaUrthat It does not seem necessary to state his view/ 

in detail." Thus "on that account he was able to teach il

* ! ■ 
Christendom again what a fundamental difference there is jj 

in respect of principle between law and gospel."*

To Luther the whole of Christianity also presents it­

self to view, finally, in Justification. As Harnack inti­

mates the position taken; "it is God who works and not man, 

that our whole relation to God rests on the ’for Christ's sake, 

That continued to be the chief matter for Luther; for only 

this faith secures certainty of salvation,"* says Harnack 

as he points out that "no other faith, however, than the 

faith that fixes itself on the historic Christ can win the 

strength of sure faith."* For "in his certainty of Justi­

fication by faith Luther found freedom and courage to defy 

an entire world. j

In the Reformer's criticism of the ruling ecclesiastical 

tradition and dogma, Harnack says that he always passed from t 

the center to the circumference, i.e., from faith to insti­

tutions. This writer's critique of the view of Luther con­

cerning the sacraments id "that they are a peculiar form of 

the Saving Word of God, and therefore have their power from 

the historic Christ. In consequence of this view Luther re­

duced the sacraments to two - nay, at bottom, to only one,name, 

ly, the Word of God.’. . For Luther the Sacraments are ohly 

the 'visible wordIn a .like manner Harnack points outt 

Harnack's History of Dogma,Vol.7 pp.212,213,216^217,220-1
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i|Luther’s attitude toward the orders of the papacy: ”70 d^ ’’ 

j’mand this order in the name of the Gospel, or even to let it 

'continue to appear that it is the outcomepf the Gospel it­

self, means to impose a burden on religion that crushes it," 

and with the Lutheran position he stands in this: "that what 

is contemplated in public divinesservice can be in no way 

different from this: the building up of faith thru proclam­

ation of the divine Word and the offering in prayer of the 

common sacrifice of praise."*

Tho Luther distinguished between the Word of God and 

the Scripture (the written Word), Harnack sees this angle 

of criticism,i.e. that this"foundation of faith was not so 

clear as to put an end entirely to Biblicism . , for while 

he criticised Scripture itself, he certainly on the other 

hand sit up the letter as the Word of God, in so far as he ad­

opted without test the Rabbinic-Catholic idea of the verbal

, inspiration of Holy Scripture."* In this fashion "the in­

violable system of doctrine established by the Holy Spirit, 

was abolished," he indicates, but "thid revolution of things . , 
i

the fulfilment of which was contemplated, could not be car- 

iried out in a thoroughly strict way by Luther himself."* ;

Harnack further criticises Luther for his Augustinian 

doctrine of original sin^; for in this "he imported into faith 

a view of history made up of questionabl^xegesis, undiscerning 

.criticism, and varied speculation."* This adherence/to a

Harnack's History of Dogma,Vol.7pp. 227,229,245,7,
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-- ---------interpretation of Scripture and. a verbally in- J 

spired. .Canon was destined, to cause much, trouble. In the;

O estimation of this authority "we are still under its effects,

today; indeed, it may be said that no other surviving Cath­

olic elemenyhas restricted the development of Protestantism 

so much as this."* In spite of this, however, the inner 

faith of Luther bespeaks a great difference in Interpretation, 

for, says Harnack further, "if we look at the Christianity 

of Luther and compare it with Catholic Christianity, we ob­

serve that what separates them is real; the link that binds 

them together consists only in words."* Thus Christianity 

!i can by no means be tied down to any matter of mere Biblical 

.Theology, but it is the spirit of the faith awakened in uhe 

hearts of people thru faith in God thru Jesus Christ.

Thus it was the part of Luther to restore to the 

world a deep faith in which men no longer had any inner re­

liance . In the conclusion of his estimate of this Reform- 

,er, Harnack says that "the doctrine which he restored was 

iithe Gospel as a glad message and as a power of God - the 

[faith in God as the Father of Jesus Ehrist, which answers 

to this powerr cannot be enticed forth by reason or authority. 

. . . . In glaring effect to these thoughts, Luther,the moat 

conservatiipe of men, shattered the ancient Church and setj| 

a goal to the history of dogma. That history has found its 

 .^oal in a return to the gospel.”*

[JHarnack’s History of Dogma, Vol.7pp.265,8,272and273. 1|
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============1 The faith of Luther, as has already been pointed oi^t 

in his writings, was by no means any mere theoretic systqp

O' I which he had thought through; rather was it the compellirjg 

I inner Source of all his action. He sought for the truthj; 

j|Of the Word of God in order that he might know it for hira*- 

helf and preach it to others who heard him in the class 

rooms or from his pulpit. He felt in his personality no fire r 

istrength; he was an humble monk who trembled with excite-h 

Lnt before the splendor of diets and councils which discussed 

his new thought, yeti the inner experience, like a freshel^ 

(in the springtime, flooded his soul to such an extent that 

he forgot self and personal safety and was impelled by its 

strength and force to oppose all who seemed to vary from the 

truth as it was interpreted to his own soul. His own life 

in a large manner conformed to the new impulse which swelled 

up within him. His breaking away from the monastery, mar­

riage of Katharine von Bora, general and sharp break withhthe 

existing ecclesiastical system, and the rest of his coursS, are 

all outgrowths of the faith which now possed his being.

His parting with jshe traditions and customs of Cath­

olicism was gradual and unpremeditated. In writing of 

his separation from the long used Sacraments, McGiffert i 

says, "Tho Luther long remained unconscious of his inner^n- 

iidependence of them, when the conflict came and he was thrfeatenfid 

iwlth their loss he discovered that he could do without them, 

McGiffert’s Martin Luther p.174r
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and the discovery proved a new charter of liberty for him­

self and in the end for multitudes of others,"* ,
Another example of lAither’s faith in action is seen^ 1

: ■ ii
iin his many years of hard work for his new cause, his vol-j^ -

i ii ' ’
umes of writings on the new faith, and his untiring effort

to promote the peace and prosperity of those who organised, 

under his name. His tract concerning Christian liberty ! 

showed that his freedom was realised only as it was utillZjed 

in service for others. Such a belief was well borne out
•'i 

in all he did. At the occasion of his final break with 1

Rome he wrote a friend these -vords which are finely exem­

plified in his subsequent action; "I am persuaded of thiSj 

that unless a man fight with all his might, and if need b^ 

unto death, against the statutes and laws of the pope and! 

’ bishops, he cannot be saved.’’* ji

Ijuther's unqualified trust in the written Word of

God is clearly evinced in his attitude toward the humanists 

and their contribution to the age of general awakening. Ac­

cording to the observation of McGiffert in this respect;

”he took the pains to denounce in sweeping terms any depepd-

ence upon human reason as Impious and heathenish. To ac-r 

cept Inquestloningly God’s revelations of truth, however i 

irrational they may appear, is as mlch a duty as to submit H

uncomplainingly to His absolute decrees, however harsh th^y 

jmay seem,"* In a like degree was his trust in the rule

jMcGlffert’s Martin Luther - pp. 189, 267.



over the temporal affairs in the midst of v/hi, 3hof God even

The truth of this is set forth in his letter iohht;llVBd‘.

Luther

niisElvinr

gone, he

ihad time to observe the results ofl his work, and they wer^i

astected him thru the darker places of life, so that to the

cause. *’*

pessimism. As McGiffert further indicates: "The first 

flush of enthusiasm passed, and the joy of battle

by no means to his liking.-" In spite of this the early ; 

faith, which brought to him that religious experience wheiii 
' , (i
^as a youth he was penned up in that Augustinian monastery^ 
' I!
never grew dim or was submerged in his life. Its light <^ir

Joachim of Brandenburg: "We can never escape)

Finally, in the latter gears of his life, Martin 

underwent much change. He settled down to direct the 

fairs of the newly rising organisation, but not without B^iny 

The Peasant Uprising, the bigamy of the land­

grave Philip, the controversies with many opposing factions, 

and other disturbances ofeten carried him Intdi the mood of

the Elector

the pope and his train until God is allowed to finish doiljig
!i

What He will with them."* And, again, in a later writing.)he 

adds: "He will preserve His Church as it now stands that ft 

may remain in unity of faith and doctrine and in wholesome 

confession of the Word. , . To Him we commend the whole

he lived in the enthusiasm of his faith. "He neber doubted 

ithe truth of the gospel he preached,, butfhe despaired mor 

♦McGiffert's Martin Luther - pp.358,366,57P,573. |
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iTana more of the possibility of making the world better, f^all- 

•' ing back, as Jesus had done before him, upnn the approacl^ing

: end

is and

IV

smltehhifl enemies with the rod of his wrath.”

THE PINAL RESULT*OP LUTHER’S FAITH -- PROTESTANTISM

of the world, when the Son of Man would appear in glory

After long years of storm and stress during which time
I ■ ■ 1 ■
ibany bitter fleelIngs were arouded and many lives lost in i 
ii • ss
iterrlfic struggle, the faith of Luther finally found express-
Ii ■ i
Ion of itself in a large measure in Protestantism. The ex-

■ ii
latent of the Reformatloi^could not be confined to the G-erma^ 

and Swiss provinces alone. Luther had greatly influenced

Zwingll, and one of Zwlngll’s followers, Martin Eucer, won 

the well known reformer, John Calvin, to the cause of the

Reformation,

many vzays par-The movement in Switzerland, though in 

iallel to that carried on by the Lutherans in Germany, was 

istlll very largely uifferent in doctrine and tea citing. l^o 

huch vzas this the case that Luther had little toleration for

ithe followers of John Galvin. Calvinism had no place in 

iits teaching for human metlt; all hinged on the divine decpee 
ii ' ■ ii
iaf God alone. It also taught only a spiritual significance 

lor the Lord’s supper. Nevertheless, this particualr part

of the Reformatlofa spread rapidly to other countries, D^s- 

jpite its narrowness of doctrine, it showed a democratic ai^d

—-h.
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I aggressive spirit which was well f itted to battle against’^ 

Hthe organised forces of the papacy. This rigid, scholastic 
li ' •
j^creed and ecclesiastical discipline spread throughout France 

and to Scotland. Later with the landing of the pilgrins in 

America, this branch of the Reformation came to our shores. 

The teaching of Luther, it was, which years later gripped" 

the heart of John Wesley, and sent a stll further gleam 

lighted from the torch vfhlch Luther had kindled within the 

hearts of men.

Of such a faith as Protestantldm professes Troeltsch 

writes: ’’There is nothing which can be compared with the 'j 

power of such a faith when it is really a natural growth, jj 

and stands unquestioned. For when this is the case, God, khe 

plvlne Will, is everywhere immediately present, exactly re­

cognisable, having as its organ an infallible institution.” 

Again he speaks of his respect for its truths of Independent 

conviction as follows: "The independence, whatever its basis, 

as opposed to the Church authority, to purely external divine­

ly given standards, dominates everything. Even where new 

authorities are in principle established,or in practise followed 

the respect accorded them arises from purely independent and 

rational conviction;and even where the older religious cop- 
■ ii
Victlons hold their ground, their truth and their binding! 

force are, at least among grotestants, primarily based on•

Jinner personal conviction, not to submission-to authority|  

Troeltsch’s Protestantism and Progress pp. 18.



In his chapter on the Meaning of Protestantism, Trdeltsch , 

j shows the sources of the movement to be in Luther, and ex- 
i ■ ii
I plains the manner in which it was based on the BiblSt "Tl^e 

i genuine early Protestantism of Lutheranism . . claims to |l 

iregulate state and society, science, education, law, commerce 

^^and industry, according to the supernatural standpoint of|j 

Si revelation "The authority and saving power of the Bible

alone were capable of accomplishing what had been unattainable 

;by the Bishops and the Pope in consequence of the externality 

jof the means which they employed, and the secularisation of 

the Church as an institution."* "The divinely appointedj 

preaching office and sacrament, and the miraculous power of 

producing conversion which is Inherent in the word, are nqw the 
a 

backbone of the Institution, which is left by Luther to b^ free­

ly organised."* ii

The firm stand of Protestantism in the modern wotld' 

this same author sees as fixed and certain. Says he, "The 

dependence of salvation solely on God makes it ‘ipso factb’ 

absolutely certain, and removed it from the uncertaintiesi; 

and limitations of hlman action."* "The Bible contains ; 

authoritative doctrine; it carries with it powers of conversion 

and salvation . . The professional knowledge of it is theij 

jbasls of the sacred office. The Bible takes the place of the 

^hierarchy and of the miraculous sacrament - though Lutheranism 
■■ ■ ■ , ■ -- ■’ 

((♦Troeltsch’s Protestantism and Progress pp.46,7,62,and 69^
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In tlie T.n^^ests of the objectivity of the Church laid stress

on the presence of special supernatural factors in the sacramelit.

to which, however, in point of fact, no other influence was

ascribed than that belonging to the Bible word,”* ”Onlyi 

in adiaphora,l.e. matters not regulated by the Word of Gofl, 

may differences exist.-"* i!

Troeltsch recognises the place of the Word of God iifx

Protestantism from the beginning. Of this he says, "The

idea is that of a theocracy or,, more exactly, of a "Biblib- 

cracy", even tho now a "Bibliocracy" realised by the harmonious 

combination of spiritual and secular authorities. . . Itsi 

aim is simply to place the pure word of God on the candle^- 

stick, and it needs, in respect of office, only a provision 

for the pure preaching o^ the word and the administration^ 

of the scararaents. . . . This idealism was a marked personal

characteristic of Luther, and taking its rise from him, continued 

to be influential throughout the whole orthodox period.
jl

"Luther himself, under the impression of the sermon on thfe

mount, had scruples about the Christianity of law in general, 

and looked on it as only a concession to the conditlotid of 

the present sinful state.?* ij

The same author speaking in his chapter Protestantia®

I —And The Modern World upholds Luther’s position in just-*

ij.flcation by faith as follows; "We are to live in (the jj 

|World) and overcome it thru Itself, placing all our good smd
H- -■ - ■ ■ ■ — - ■ ............ ........................ ■ “ i

Hcoeltsch’s Protestantism and Progress pp.69,71,99,79.
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TTessedness onlyIFotS Just Ification and the death of | 

Christ In our stead; we must never put our trust in the j 

world, and must always be prepared for the punishment of | 

sin . . as ordained by God.”* He scores the course of tne 

Reformation, however, which placed instead of the pope an^ 

i^his authority an Infallible Bible, ”It seemed in Itself 
h ‘i
^revival and reenforcement once more of authority,” says he, 

”a kind of reaction to medieval thinking . "Goethe,” says 

he, ’’compared it with the French Revolutions ’it turned back 

the advance of quiet culture’-” and since this has been the ca® , 

"Europe had to experience two centuries more of the medleyal 

iispirit. . . It is only the struggle for freedom at the end 

'of the seventeenth and in the eighteenth centuries which 

really brought the Middle Ages to an end.”*

Further survey of the field brings Troeltsch (in hi^ 

chapter ’’Protestantism and Politico-Social Institutions) 

to his study of the present position of the Protestant move­

ment, He speaks in these words: "Protestantism has many 

tendencies drawing it towards the modern world, and theses 

enable it. Instead of simply being overwhelmed in the strug­

gle, to amalgamate with it the new element much more solidly 

than Catholicism."* The effect of such a faith on civilj 

government, he thus points out: "Protestantism intervened!!

with the development of the state in the direction of autonomy, 

And powerfully furthered it,___ In particular, It invested .....................

*Troeltsch‘s Protestantism and Progress pp. 86,92,108.1^7^;



■jT the“ expandirig civil of f icialdom with tTie character of G-od- 

ordained calling, which plays Its part in the execution of the 

Divine Will-”* - - "Another fundamental idea of modern I 

political life is that of the ‘rights of man’ and freedom

:!of conscience. That is to May, the theoretical inviolabll- 

iity of the life, freedom, and property of tlie Individual i 

apart from the regular process of the law, and the respecting 

(Of the individual’s religious beliefs and expressed convlctloiB 

. , . These rights are evej’yv/here bound up with the ideas of 

democracy and representative government.” In this manner 

Protestantism has added the wealth of its meaning to modern 

politico-social life and had contributed its principles toij

the democratic awakening of the masses and "The Romantic idea 

of the National Spirit."* !

The immediate result of the faith of Luther was thei 

formajjlon of a Protestant Church, but this was only one 'j 

step in the work which this force was to accomplish. "It
I 1
|is true," says Trodltsch, j’^That all men are equal, but onXy 

As sinners and recipients of mercy; the sense of equality | 

does not extend its influence beyond thp fundamental religious

•j 
sentiment." There were many more implications of the ! 

Trotestant movement which were not to come to the surface'^ 

until broughtout by the haat of some inner action. The L 

faith of Protestantism which sought its authority in the ■ 

jBlble, led to the new discovery of the Bible in this more :; 

^Protestantism and Progress pp. 117.
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recen’b day. ’Protestantism encouraged a certain spirit ” 

of historical criticism,” says Troeltsch further, and this 

"subjected the Catholic ecclesiastical system and current 

conception of Church History to a severe and suspicious 

examination. ... And abGve all, in spite of the emphasis 

which it laid on the will and on trust, it no doubt did in- 

tellectualise religion, and encourage exact thinking and 

scholarly study, , . It was Protestantism which first ele­

vated the Bible above all tradition, and hence above all 

analogy with natural productions. It first closed the 

Canon and strictly delimited its frontier against all humSn 

literature; in its doctrine of the Bible it solved the problem 

of infallibility earlier and more trenchantly than Catholicism.”*

Finally, the greatest and most lasting gift from the 

heart of the valiant Luther was his certainty of a glorious 

and personal salvation. It is this which had first led him 

into the monastery and which dominated each step of his col­

ossal career thereafter. When he was finally convinced 

ithat he was a child of a Heavenly Father whose goodness and love 

iwere spontaneous apart from .any ecclesiastical riles, he had 

found the thread which carried him thru the reformation, 

iThis conclusion is well stated in the chapter - Protestantism 

and Modern Religious Feeling. "What he laid all emphasis 

upon was the certainty of attaining the end for which he 

had always striven, assurance of salvation, complete assurance  

♦Protestantism and Progress pp. 127, 150,156-7,



Tof deliverance from the condemnation entailed by original) 

~ Bin, by the grace which is revealed in Christ and made a-ij

vailable by Him. . . The new thing which he introduced was 

a new means of reaching this goal, a means free from the j

uncertainties attaching to human contributory merit, to 

alien, uncomprehended authorities and purely material sacra­

mental communication, a means which laid hold on the whol^

inner man to its very center with absolute certainty and j

permanence, and could bring him directly into the closest

touch with the Divine spiritual action. He needed for

the pMSsonal life something purely personal. . . The means was

therefore faith, sola fides, the affirmation, by the com­

plete surrender of the soul to it, of that thought of God) 

which has been made clear and intelligible to us in Christ,

”The assurance of salvation must be based on a mira-t 

de in orddr to be certain; but this miracle must be one jj 

occurring in the Inmost center of the personal life, and g

must be clearly intelligible in its whole Intellectual sig­

nificance if it is to be a miracle which guarantees com- j 

plete assurance. . • • In all this Luther’s sole object ) 

was the attainment of complete assurance of Grace, which : 
/

for him, while he followed the way of merit and monastic life 

, • had threatened to become more alien and external, more

human and conditional, and therefore mote uncertain. The

igoal was the same as before. but the way to it was entire

i!»Protestantlsm and Progress pp. I9I7 193
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^new,*^* Though there Is fault to "Be found in the modern day 

with parts of thls'’way” of Luther, still he is fundamentally 

on solid ground. As Troeltsch goes on to point out; "The 

general principle of the new way discovered by Luther was. 

Infinitely more Important than his special dogmatic goal,i 

This "way" contained in itself the actual goal - the as- I 

surance of the existence of God. . . . for then everything 

further might be left to Him and His mysterious wisdom, if 

only this main decisive point was won."

The outstanding feature of this new faith today is an 

emblem of the victory of Protestantism within the human ij 

heart. "Everywhere the idea of faith has triumphed over 

jjthe content of faith, and only escapes weakness and sentii 

mentality because,when all is said and done, the iron of 

the Protestant conception rings true."* Its seal is re­

ligious freedom, "a foundation which all too human humanism 

cannot destroy, upon faith in God as the power whence freej- 

dom and personality come to us; namely;, Protestantism."* jj 

ii 
.The redemption which Luther found in Christ and passed 
; i!
iidown to the modern world, is noU meta-physical or legal; i 

■jit is based on personal and ethical methods. Such a re- 

demption does not need to be proved to the modern mind as i 

a certain legal case, but it too is something which can li 

prow out of our inner experience. ::
' ■(

jL^-_ .... . . . • . L-. ----    ------------ ---------4  
1 J
^^Protestantism and Progress pp. 197, ^99^ 206.
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~ 'CONCLUSION

The discovery which gradually grew upon the mind o4) 

Martin Luther, that of Justification thru faith alone, was 
i!

much like that more suddeii experience which came to the aj- 

postle Paul on the Damascus Road. Luther after long and 

serious study and contemplation threw over the chains whloli 

had bound him from freedom all thru the years; in much the 

same manner the first apostle to the Gentiles felt the aJjL 

peal of the free life of the Christian overwhelming his re 

spect and regard for the narrowness of the religion of Jud­

aism. As Paul and his empire-wide work could not be bound 

in its results to the period in which he labored, so the i 

work of Martin Luther,or even the faith of his personal ll^fe 

cannot be confined to the days of his own life in Germany

The Reformation Itself, the fire of enthusiasm which was 

kindled from the spark of faith in his own heart, "cannot 

be estimated simply by the results which it achieved for 

Itself during the first two generations of its existence.’^* **

Echoes from the Reformation, direct results of its i 

inner dynamical force, are influencing all Protestantism 

today. In his writing on "The Significance Of The Protest­

ant Reformation", Professor Hough draws our attention to >! 

the following principles there brought to the attention of

thoughtful men, and today carried o^t with telling power, 'j

They are; first. that no man has a right to come between me

*Protestantism and Progress pp. 197, 199,206.

**Harnack p.l69.



"and my fellowen - or that every man is Hlh dWS priest; 

second,that no man has a right to come "between me and thejj 

itruth - or that every man is of right his own priest; and 

third, that no man has the right to come between me and 

God or, as Paul might have stated it, we are all ’’ministers 

of Christ and stewards of the mysteries of God."* With these 

principles as dominant forces in the field of Protestantism, 

the faith of an apostle Paul, of a Martin Luther, or of Jbsus 

Christ Himself, will never prove in vain.

So Luther lived and died in his faith, propelled pri­

marily by the desire to wotk out his own salvation. A re­

demption as remarkable as his, however, will neifer grow dim 

with the receding years, but will shine more brightly as its 

inner light brightens the path of other wanderers over life’s 

way. Shattering the ancient Church with its forms eslsablished 

contrary to the Word of God, Luther brougtit joy back into . 

the Gospel massage. The Bible which had too long been 

submerged in allegory, he again restored to the hands of the 

common man, translating and interpreting it in words which 

carried meaning and conviction to many an eager heart. 

Once more thru the faith of this Reformer, God appeared tb 

men as He was revealed thru the life of Jesus Christ. No 

Longer were men bound by laws more narrow and restricting 

^than those of Judaism which were alike condemned both by r 

ijesus and the Apostle to the Gentiles. ’’Know the tru'th, ji
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a 
h

and the truth shall mate’you free,” seemed to be the favorIt^e^ 

text of the nevi era, and the Bible again made its contribution 

!to the religious life of society.

Luther did not leave to the. world a complete outline 

of theology established thru hid new experiences. He diii 

not set out t6 build a new system of thought, much less a^^ 

nevi Church, but sought his own inner satisfaction, Thls be- 

came a dynamic nucleus which touched the lives of others, ii 

often incoherently, but which slowly grew and spread withjjthe 

other awakening and progressive influences of the day in 

which he lived. The problem which his whole experience 1 

raises is one which is to be solved by faith Itself. Harnack 

tells us that such a goal, though simple, is the most serious 

undertaking in life.

The faith of Martin Luther made him no religious an^ 

^archlst - he strove only to give to others that which brotight 

ipeace to his own soul. The slowness with which he was 

driven to break with Rome proves beyond a doubt that he had 

no rash, iconoclastic ideas, but that he sought for his own 

age the same life which he himself found in Christ. Then 

freedom of the truly Christian life with its depth of burdening r 

responsibility compelled him forward. When the faith which 

actuated his life with its power of strong conviction, re^ 

vlves the life of this twentieth century, then will the Re­

formation of the sixteenth century accorapl^ah^^s &od-^iyen J- . - ----- - _ J • — - -  - t

mission in the world. I

*1 Cor. 4:1.


