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Intro&vction.

good can come out of India? It was 

Eahin<iranath ""agore, poet and philosopher of India, 

v/i30 surprised the ”'eat ty wirning in 1913 the World’s 

Kohel Prize in literature. This uptowering mountain 

peak among learned of today was horn in 1861. He 

belongs to a ■f’amily of ■f’amous people. His religious 

af-f’iliations are, or were, at least, with the BratiUto 

SamaJ, or "Church of God’.' a sect of reformed Hinduism. 

Pis own systen, of religion niay he called a unitarlan- 

ism. He still lives, and conducts a school for >oys. 

His influence in his country i^tremendousj

Rabindranath Tagore is a poet, philosopher, anti) 

religious teacher. In all these roles he is a master. 

Both in style and sentiment he surprises us. his 

Bnglish translations are so per-^ect and fascinating 

in style, how delicate arl forceful his work in +he 

mother "ongue must bel ’Tile his poetic style pleases 

and even -“acinates, his prose style is clear, yet 

varied in expression. Hever have we seen laiusti’atiorg 

that so Illustrate as those of ’^agore.

And when we read his message, we cease to



[wonder why the world gives him a hearing. She listens 

^because her son has someV ing +o say. She realizes 

V*at here is a teacher who knows something, who has 

experienced something. Here is one who understands 

'the meaning o-^ the world, and human nature. Here is 

one who has a religious message, a message closer than 

which no other kind can he to the heart o'^ man. '^agore 

.is a great preacher se + ting the unseen and the sp? rit­

ual over against the seen and the material. Across 

the skies goes thundering his message of"the soul, 

which is greater than ^he things man accumulates, the 

deeds he accomplishes, the theories he “Guilds; the 

■soul whose onward course is never checked hy death or 

dissolution;" his message of/selfishness^and service, 

of devotion to the one holy, loving Father.

Tagore is a wondcr'^u.l man to worship with his 

songs, Says he to his GodJ"! put my ■‘■ales of you 

lasting songs. The secret gushes -f^rom out my heart." 

•And in his songs he -sings o'^’ nature snd its workings; 

©■f* the little child anl hie mother; o'*’ the girl in 

love, and her lover; of his fellow-men and their life; 

'of death and the life -^o come; himself and God his 

•eternal lover.

1 Radhana p. 33



Religion can be predicated alone of man, TVere- 

fore in this paper, which is to present 'T’agore’s re- 

lig''ous n-easage, wre shall follow flra+ in his 

relation to ■’■>e world; t^en in his relation to his 

fellow-rcan, anl lastly Ir his relation ■’'o God.



Part I. Man and the World,

11 
t

‘I 
•I

In Tagore all plurality is dissolved in a funda-4 
i' mental unity. The whole -world and all life is an un- *• 
I 

broken whole. He says the mind always puts a questionj 

mark behind the thought of duality and seeks to over-*

come it by the explanation of the One. The same stream

of life that is in the poet's own body, courses thru 

;l the grass and the animals/ "I feel my limbs are made -

,, glorious by the touch of this world of life.” This
I,
if fundamental unity of all things is held together by
il 2- ’

the one Eternal spirit. ’’Every moment it (the univers^)
I.

[< comes from the heart of the Master, it is breathed in
'I

his breath.” It is the One nppeaiibiW^ as the many. ;

I Creation is God’s manifestation of himself. His joy, ” 
. ?

,i which is formless, must take fOaHn, and this it does r 

, in creation. The spirit of the Infinite is everywhere,’
, »•

all-peiffva.ding, in every plant, every form and being, i.
3. *

We experience ”the bliss of the touch of the one in

,, the play of the many, ” ,

,1 Tagore’s World-view is joyous and optimistic,
•j
I' He sees God’s working and his love in every little

: ray of sunlight, in every little fleeting cloud, in
j
I’ every gentle cooling breeze. The great unbrokeni; . ' 1'
;; 1. Gitanj'ali Song 69.

J 2. SaAdha-na p. 89
3. Gitanjctli Sohg 63 ,



stream of world-life is a joyous rhythm; not sorrow 

and disharmony. Such a world-view would naturally i 

make his religion joyous and optimistic. He will not «
I 

flee from the world, he will not play the part of an 
ascetic^ "Ho, I will never shut the doors of my

It 
senses. The delight of sight and hearing and touch 

will hear thy delight." He will remain in this "play-j 

house of infinite forms." It is here, in this world, 

that God is to he found, and the supreme goal .... i

of life is to^^attained. In fact, this world is anthroy 
1 

poeentrlc - it has a deeper meaning, and that meaning^ 

is to manifest God's love and woo the soul hack to '
p 

the Infinite Father.
8

This world and life is for Tagore a great
’I 

festival, and his part is to sing for it. We are •
2.

invited to a world-festival. "Beauty is omnipresent, 

therefore everything is capable of giving us joy."
't 

The motive hack of this wonderful creation is love

and joy. God is the singer and this world his song, 

ginger and song^never separated: they are in eternal 

union. Then he asks,"what does it matter if we fail | 

to deTiUe the exact meaning of this great harmony? » 

It is the language of beauty, the caress, that comes I

1. Gitanjdli Song 73 pI
2. S-S-dhana p. 137 n

3. ISdhana p, 144



from the heart of the world, and straightway reaches 

our heart." The "beauty of nature is to ifee- man what 

colored toys are to the child.

The relation of man to the world is one of ,, 
I

kinship and harmony."To realize this great harmony
1 

between Man’s spirit and the spirit of the world was 

the endeavor of the forest-dwelling sages of ancient •I* 
.1 

India." The West, reared within city walls, alienated
1 

itself from the world. In city-life man concentrates ]■ 

his vision on his own works, and creates an '^’’artifi-' 
clal dissociation between himself and the Universal | 

11 
nature within whose bosom he lies." But "India in­

cluded the world with the man as one great truth.

India put all her emphasis on the harmony that exists 

between the individual and the universal." We are not 

living in a hostile world. Nature does not have to be 

"subdued? There could be*^"no communication whatever 

with, out surroundings if they were absolutely foreign 

to us."'Hiaib man daily gains his ends in applying his 

efforts to nature, shows that there is a rational 
connection between him and nature ."^Bor we never can 

make anything our own except that which is truly re­

lated to us. Man can think because his thoughts are 

in harmony with nature." Nature may be conceived of 

i.'BSdhSna' p. 4. ' 4.'S;Sdhar-.u p. 5



lo 

as a. road, which some consider a hindrance, or a sep­

aration from our goal; while others have the truer « 

view that it is a means Q-nd an'aid, a connection with'I 

our ends.

There is no abrupt break between nature and 

human nature. We do not put bud and blossom in "two ,| 

different categories. We are akin to nature, we have 

an unbroken relation with all."This world is our 

compeer, nay, we are one with itj" If it were so vast­

ly inferior to us, it would degrade us. Thus we are ; 

to love the animals, to have affection for them much
» 

as tho they were human, Man and the animal are friends 

yes, kindred. Kan looks upon the beast with affection^ 

and the beast up to man in tender trust. It deserves 

the same sympathetic treatment we give the child.

But this fundamental Unity of creation is not i 

to be a mere philosophical speculation. It _is to be 
t 

experienced. Thus everything comes to have a spirit- 

ual meaning. Water, earth, air, flowers, animals, 

etc., all have much more than their daily practical, ‘ 
>1 

physical values. The spiritual man knows that the j, 

ultimate truth about earth and water is not such as 

they appear to us, but that they are the eternal will, 
taking fcafto and working ^in the forces we realize,

1 Ba^hcina p. 113

2 " " 8



under those aspects." But this is spiritual discern- • 
ment, only the soul, the spiritual man, can knowr this^^

il
And this knowledge does not give us power, but joy, « 

"which is the product of the union of kindred things,J

To the ^spiritual man contact tSth the earth is more '1 

than merely physical. The realization of this kin- !
J 

ship with the world brings peace and joy. So the
<! 

world has a vital meaning for the soul - it is necessT- 

ary for the soul’s perfection. We need to "realize I 
the ese^ntail unity of the world with the conscious 

soul of man," When man separates himself physically 

and mentally from the world he cannot sftlve the
v 

problems of life. Separate from the world and God, ti 

man goes astray and* starves. He needs the world’s »' 

"vitalising and purifying touch." '
:i 

Man’s relation, to the world, then, is to be ,,

one of intimacy, of love, of union. It can be fully ;

appreciated and understood only by the spiritual man.i 
ii

Science and intellect alone cannot reveal our inner 

relation to the world, and its meaning. This can be 

seen alone by the soul’s direct intuition. Tagore t

jiatura_has=, nepe.ssdi.y.,a8^±A-S-^b^-J-irector^ and. utj.j.itjy 

luses "how mysterious the relation of the human heart| 

rith nature must be." Brom without it looks as if ''

1 ^dhana p. 8

3 " " 100



as its only value. But from withinJ ah, here beauty j 
is its only qualificatior/Aln the heart of man it ’ 

t 
comes like a messenger from the King." The flower is ' 

a messenger from our great Lover telling us he has

come to rescue us^and tai<€ us hack! It is our wedding 

ring! Yea, nature is a love-letter to the human heart 1;

And since the Infinite Spirit is all-peqfvfiding 

the attitude of the God-conscious man towards the i 

universe is one of a deep feeling of adoration. ’*

But in all this Tagore does not lose the sense ’ 

of the superiority of man over the rest of the crea- „ 

tion. Different things, it is maintained, have differ­

ent values;-Han is uuperior to all. And this superior­

ity consists in the power of uni on. I
ft

The world and our possessions become harmful 

to us only thru the perversion of their use by our * 

lowers and selfish natures. The world may be fraught 

with spiritual beauty and ^meaning for us, or it 

may seWeonly to gratify our greed, lust, and love
i;

of .comfort. Our possessions may separate us from *
i 5

otilers, they may be our limitations, and again, in «
* ' * 

and by them vze may give ourselves, and in the giving 

find the fulfilment of our being, Tkey may involve usj

?
1 Badhana p. 101 |

2 n It n ,1
11

3 " " 17



- IX ' Il 'I" .h—* o —‘ -'■ -.> JI
In "bondage, so that we can have no spiritual appre- I 

clation?'But, you man of riches, your wealth has no 

part in the simple grandeur of the sun's,glad gold 

and the mellow gleams of the musing noon. The |

blessing of the all- embracing sky is not shed upon i 

it. And when death appears, it pales and withers and 

crumbles into dust." In the pursuit of wealth we give; 
up everything to gain a few things. When a man truly jj 

realizes what his possessions are, he gets rid of [ 

his illusions about them; knows his soul is far a- j 

hove them, and becomes free from the bondage of them. 

He who is bound by the habit of accumulating suffers j 

■Prom a "bulging" of the e^e, and he is not able to J 

comprehend the spiritual world, which is the world j| 

of perfect harmony. He is shi&t up within his narrow |j
1 

self. R
l! 

Yet. as we observed before, Tagore would not 
’ 4

leave this world with its hurry and worry. He would J 
i;

not renounce the life of the senses. The change that | 

must be made is not external, but inward. "Ho, my 

friends ’,'says he, "I shall never be an ascetic." Yet 

he maintains that the glory of man's life is in re- 

nunciiation. Man is to remain‘Cmpng the things of thi^ 

world, and ever have a due appreciation of them.Yet I', 
___ -- . ■-•.••• ---------------- ----------

1 The Garden^W Song 73 «i
p ” '* ’’ " 43



*1
____________________ ly-^

alwajrs to be above them. But though Tagore le a
.1 

friend and lover of Mother Sarth, though she feeds Us 

with life, yet he realizes that she cannot feed us

with immortality. She is dear to him, yet she"cannot 

satisfy* all our hungry hopes."

This brings us to the threshold of the thought.! II
in Tagore that \the realization of universe is 

necessary for the realization of God, and vice versa.J

We read,*'’In order to find Him you must embrace all." jj 
f

To truly unite one’s self In knowledge, love and ser-j 
I’ 

vice with all beings, ds a way to realize 'one’s self i 
j) i

ih God, the all-p€<fvi0ding Spirit. Again we read,^'In | 

perfect harmony with man and nature, and therefore inp 
'i

undisturbed union with God." 4 thought akin to this 'j 

is that the world is a school for self-experiSnee; itj 

furnishes that upon which the soul can act and work ! 

in order to its self-manifestation, its self-realiza-!i 
j 

tion. Another thought that might be here referred to '' .
f 

is that in his "King of the'’Gdrt< Chamber" Tagore uses,,

the argument from the law and order of creation for ji II
the existence of God. I (

t 
> 
I

_ ___ e- ----- ---- =—...........   -a---s-rr = U" - -

1 ®adhuna 16

2 " 15.



Part II Man and Uan.
J
» •* In Tagore we find, the doctrine of man’s pre- .>

' existence. Before birth into this life the soul lives 

unfettered and free in God. But in this life it puts 

on bonds and limitations. Han’s true self is good,

I hut his lower self is passionate, ignorant, and wealc.

, In "The King of the DdrK Chamber" we see in (^ueen

' fiudarshaha two natures - one that craves the out-

I ward, the physical, the beautiful to the eye; and the-
I

I other, more deep and spiritual, that longs for the
I true, the good. The lower self is prQUd and selfish;

'I it loves to accumulate for its own gratification. It
I
! is almost as though the pure spiritual soul were ' 

bound to an animal body.
I
I Tagore is a prophet standing forth to tell the.
ij I

world that man is more than animal.’’Man is not en-

' tirely an animal. He aspires to a spiritual vision

■I of the whole truth. "He is also spiritual, a soul^ -i 

"which is greater than the things man accumulates,
'I '*the deeds he accomplishes, the theories he builds;

|i 
the soul whose onward course is never checked by

' death or dissolution. "In^"The Gardener" we see that ]'
I-

1 Sddhana p 111 r
2 " p 33
3 Song 71



I 
there is more to a raan^-than simply his material gains. 

Tho’ penniless, he still possesses riches. ?Zan is 
t

essentially a lover."His freedom and fulfilment is in 

love." He is a moral agent. Han is a superior being. 

He is only a little lower than the angelsj indeed he 

is the acme of creation. Both God and His universe !■ 
have thought and striven and yearned for aeons to [, 

perfect this wonderful object-; man. And fiod has made 

him immortal, ’

Yet man in and through himsj^ is insignifi­

cant. It is only through the Infinite that he becomes 

wonderful and worthy. Through Him does man become His 

second self."Hian is great because his soul comprehends 

all." He Alas a universal aspect; and when he recog-
4-nizes this, he becomes great. Man *8"reality is meas- 

ured by the scope of his consciessce. " Man is not com-f 

plete; he is yet to be. In what he i^ he 15 small, 

and If we could conceive him stopping there for 

eternity we should have an Idea of the most awful

hell that man can imagine. In his to he is infinity, 

there is his heaven, his dell-v«rance. "

Han does not lose his individuality in the 

rest of creation. There is nothing else like it in 

the universe. It is that which distin^ishes man 

1 Badhana p. 15 
g tj t, n
3. " "55
4 " " 19 ’
5 " "153



~

from all elee in the world. It is his speciality"I , 
1

am absolutely unique, I am I, I am incompaitrable.
h .1

Man stands out from the universal as individual; and

I it is this individuality that man considers his most , 

valuable possession. This consciousness of his in- . 

dividuality he gained by "eating of the fruit of 

knowledge,"I'
Man is also a free-will agent. We are at lib­

erty to choose as we please in regard to our action. 

Here, in the region of the will, man is m^-ster.

i| Man's world-view and life-view is a subjective

' matter; it depends on the Individual himself. The

I cause of pessimism is not in the world or this earthly 

•' life, ^"Pessimism is a form of mental dipsomania."

"Man does not really believe in evil, just as he can-

J not believfr thett violin strings have been purposely
I 

made to create the exquisite torture of discordant

J notes," though there are many more of- them than there 

are those of harmony. In actuality "the potentiality 

of perfection outweighs actual contradictions" with
' Lus, ''If existence were an evil, it would wait for ne ’■ 

philosopher? to prove it. It is like convicting a 

man of suicide, while all the time he stands before

1 ^.adhana p. 69 8 Badhana? p 52
2 " " 70 5 " " "
3 " " 52 6- " " 53



'I 3
!i _
fl you in the flesh. Existence is here to prove that it 

cannot be evil," We are going from Imperfection to 
I

perfection, from evil to good. What man everywhere

■ values most is his ideal of goodness.

Nor is man naturally lazy. 'He is the hardest J 
i’

*! working of all creatures. He creates more work for

1 himself than is necessary for him to live. He is .*1 1
;i incessantly thinking, seeking, and suffering. In toil- 

ing and sacrificing and suffering to become more than 

he is, in this is man’s glory.

Tagore understands, and hag a high conception j, 
** 

of woman. Indeed, he almost worships her. He says t. 

her arms*’*would add glorjr to kingly splendor with 
I 

their touch.-” Yet she uses them ”to sweep away the 3

‘‘ dust, to make clean her humble home,’’and all this 

fills him with awe. The sweetheart, the wife, the 

mothery-he has a wonderful understanding of them all. 

Woman is precious to man, he glorifies her, she is 

his life’s completion.

It is in ”Chitra” that we see Tagore’s con- , 

J ception of true womanhood portrayed. And here we see'^ 

I how great a 'love-poet he is. Chitra, a princess, hadr
5 

been reared as a boy, but when the spark of love was, 

set aflame in her, she had to throw all pannish ways;' 

1. The Gardner, Song 80



ii
- ■ ~ - - - -.-id

.i aside and be a woman. She wants to be a true woman. * 
I
,, She says to Madana, the god of love,”Teach me thy i

* 5 lessons; give me the power of the weak and the weapon

j of the unarmed hand." She prefers love to power and
J *'
‘ outward, physical strength. Love is the stronger pow- jj
I ’ ?er. With this weapon she, in her weakness, can van-

' q.uish the world. Her true self is, to be a real woman •» 
' Il

and this it is her great desire to bring forth. But S 
li 

she as^ya, "It is the labor of a lifetime to make one’s,

true self known and honored." But wherein does true !

‘ womanhood consist? "Of what use to her," says the ■■

I princess, "are learning and great achievement? when 
•1 

a woman is merely a woman; when she winds herself e 

rouhd and round men’s hearts with her smiles and sobs
■» 

and services and caressing endearments; then she is ’( 

happy," Nor is beauty woman’s greatest wortX. She is

*' not to be married for beauty and pleasure, and tbrm, , J
' and then,when her beauty has vanished, to be set off |’ 

in a corner. She i3"to be the helpmeet of the day; th^’
ti I
I, left arm, to share the burdens of the proud right arm. "

J, Mere outward beauty is evinescent. You cannot make '*

- it permanent; it is like a summer blossom - it soon 
fades. But there is something deeper and inwardly I 

beautiful, which is lasting. Chltra tells Aff^juna, her



5 Sever, that she is "no goddess to be worshipped, nor

yet the object of common pity to be brushed aside like
i' ■
I a moth with indifference,** She thinks it her duty "to 
l!
li share the great duties of life" with ^rjuna. And thus

u
I ’•I he will come to know her true self. "If your babe,
>. - !’

whom I am nourishing in my womb be bom a son, I shall'

myself teach him to be a second and send him i,

to you when the time comes, and then at
ti

last you will

tmly know me.^’ArJuna yearns for the ultimate, tru^ j, 
, ’i 

,, self of Chitra, and it is precisely that which she

I longs to give to him. Chitra cannot bear falsehood.

neither in her lover nor in herself. She is fearfully

‘ bothered by her beauty, which is only rorrowed and

not really hers, "1 will reveal my true self to him,
i
■a nobler thing than this diguise." If then her lover

rejects her, she is determined to bear the humiliation.
t

Finally she throws off her beautiful but borrowed
* I.
'appearance and says to Arjuna^"The gift I proudly

bring you is the teaTt of a woman." <1
But, "when woman swerves from the right path,I ii

then she appears fraught with the direst calamity."
’1

It is a question with us whether the following words,

put into the mouth of one of the characters in "The 
King_of_the DiU’K Chamber," expresses the author's own '

1. King of the Dark Chamber p.l30
!(
I'



I!I '*
[conception of woman"Every one knows that a woMman’s j 
ieyes are like a moth In that they fling themselves j| 

'headlong on the glare and glitter of jewel and gold." J 
I '*

l^ot only the mother, but also the mother’s 1114,1 

tie one,' does Tagore understand and love. How sweetly Ij 
f 

’-and lovingly, how sympathetically the poet sings of jj
‘j 

childhood! ^"The sweet, soft freshness that blooms on ,j
I.
''babys limbs - does any body know where it was hidden j 

j; so long? Yes, when the mother was a young girl it ■
I’ '
'■ lay pervading her heart in tender and silent mystei-y J

' of love - the sweet soft freshness that has bloomed 0 

on baby’s limbs." Baby is a "dear little naked mendl- I 
I p
cant," "My little life-bud" and "a world's treasure." 

*'
Baby comes from the land of perfect bliss. He ji 

t.
-came just for the sake of his mother's joy; for that [[ 

i [!1 he sacrificed his former freedom." In the lap of the . 

deathless spirit who rules our home you have been I. 

nursed for ages." This recalls to mind Wordsworth's

"Trailing clouds of glory ij
l> 

Do we come from God who is our home." [
4 ' i

Mother says to her babe; "You have floated down the j
I 

stream of life, and at last you have si^&.nded on my j
'1 

heart." !]

■ !i
I 1 King of the Dark Chamber p 1»3.

! 2 Gitanjdll Song 61
3. The Crescent Moon p 15 
A « n n n o



I'

7-'^

‘ Tagore's understanding of the child is a

I sympathetic one. The child nature is morally good. He 

does no wrong when he dirties himself, tears his ; 

clothes, and is greedy for sweet things. The little J

I child is an angelic creature; he is pure and innocent J 
r I
"Bless this little heart, this white soul that has i 
won the kiss of heaven €^25® our earth." The child has ,

J not learned to despise the dust, nor to hanker after j 

• gold. The poet enters into the very joys and sorrows |
‘1

I of the child. They are of importance to him. Yes, he j 

knows that even God did not "turn in contempt from ,j

r my chlldidh play among the dust." Even the child can ii 
I' stand *4 a perfifinal relation with God. We are to have f 

[ sympathy with the child in his child-world and child-1 

I conceptions. Yet he does not love the little one just,) 

because he is good, but because he is his own little ;
H ,

child. When he punishes his child, he weeps with him. J
|4-«- S i.

' Thii? pHiWTt alone may punish, for "he only mav chastise'i 
Ij 

who loves."

" The child has a real mission in life. Through

' the child the poet understands the deeper meaning of 
I
I nature. God makes the world beautiful for the pleasur^

I and enjoyment of men. "When I kiss youp-^face to make
I you smile,darling,_ J. surely understand what i.he____J,.

II 1 Crescent Moon p 74. i
I 8 Gltanjaai Song 43 ‘i

3 Crescent Moon P 28 ''
4 Gitanjili Song 62 ,



^3

, pleasxire is that streams from the sky In morning light, 

and what delight that is which the summer breeze brings 

to my body - when. I kiss you to make you smile." To 

the fighting, the clamoring, the doubting and the de­

spairing , the child is to be*"like a flame of light, 

unflickering and pure, and delight them into silence." 

Amongst the ciniel, the greedy, and the envious, the 

child is to let its -"gentle eytfyfall upon them like j 

'the forgiving peace of the evening over the atri^ 

of day. Let them see your face, my child, and thus 

know the meaning of all things; let them love you and 

thus love each other." A king tried to hire the poet , 

with power; an old man with money; a fair maiden with « 

smiles; but a child said he would hire him with noth- ‘ 
ing.‘^"?rom thence-forward that bargain struck in chlldie 

^t-ay made me a free man." Thus our service to the world 
f 

[is to be disinterested, freejwithout expecting reward. 

We become free in and through unselfish service, ser- 
I;

'vice that looks not for pay. The worker looking for 

reHard is a bondman; freedom comes through giving one’^ 

self for nothing. Let the child then " come to your . 

heart, forget him not in your hurry;" "Keep his trust, 

lead him straight, and bless him."
_ ______    ____ _ _  _ I  

','1 Crescent Moon p 79 
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; Tagore comes forth with a strong social message.

He is a friend and a brother to man. He cannot turn !

:any from his door. The ultimate truth of humanity is
!■ * jits oneness; no man liveth unto himself. Man’s indiv- ’

.iduality is not his highest truth. Society is an or- ;

ganism, and we are its parts. Man’s highest joy and

'end consists in union and harmony with his fellows.

‘All men are brothers; and God their Great Brother. On 5

!the eve of his departure, Tagore would say,' ’’Bid me
X.

farewell, my brothers I’’ His prayer is "Give me the 

iStrength never to disown the poor or bend my knees

'before insolent kingdom of God men
r
lare comrades. There are no lords; there are none that

'do obeisance to others.1I
Man is spirit,and we must recognize him as such 

in order to treat him justly. Spirit csn be known alon| 

by love; and when we know our fellow being as a spirit!

we know him as our own. Civilization is to be judged
1 '
'•and prized, not by its power, but by its love for hum-i
h . » 'jianity. Its question must ever be "whether and how far it 
( '' 
Ht recognizes marjtaore as a spirit than as a machine." J
i ' Il
We look upon the world and man from the utilitarian 3 

I «
^view-point instead of from the point of view of love •[

,and the spirit, and man and the world become only
i 1 Gitanjdli Song 93 J
* 2 " " 36 ‘
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things to be exploited for our lust, greed and love 

of comfort. Hence our " ugly sores in the body of '' 

civilization, its hovels and brothels, its vindictive 

penal codes, its cruel prison systems, its organized i- 

methods of exploiting foreign races." jj

] Tagore calle us from the life of self to the ■;

’ life of service and sacrifice for others. "It is our p
P 

( life of the self that cau^ses conflicts and compllca- i'
I

tions everywhere, upsets the normal balance of so- !■ 
I

ciety and gives rise to miseries of all kinds. It

brings things to such a pass that in order to maln- I'
tain order we have to create artificial coercions and 

1 
organized forms of tyranny, and tolerate informal

•- institutions in ouh midst, whejreby at every moment 

humanity is humiliated." Tagore laments ^his selfish
t

life, that he heeds n,ot his brothers, does not di—
i'

vide his earnings with them and thus share his all i- 

with God, These sentiments are strikingly like the 1 

social conceptions of the Hew Testament. In pleasure '• 
. ri

and in pain I stand not by the side of men, and thus f 
r 

' stand-by Thee, p shrink to give up my life, and thus ,,

do not plunge into the great waters of life." Sin is 

anti-social. It separates us from God and man. It

1 Sadhana p 109
2 " "63
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1 arrogantly and exclusively sets us apart by ourselves, 
i * ‘
' "Tor sin is not one mere action, but it is an attitude 

’* of life which takes for granted that our goal is fin- J 
’■ |.
I’ite, that ourself is the ultimate truth, and that 
, I

we are not all essentially one but exist each for j.
X 1*

his own separate individual existence." " Whatever we |.
I' 

treasure for ourselves, separates us from others."
,1 

In our endeavor to hoard up for ourselves we take what- I 
belongs to all, we deal unjustly, injure others and 

are out of harmony with humanity.

What we must do,then, is to "plunge into: the 

(I great waters of life," Wot in accumulating and living 
Ijfor self, nor in escaping into hermitage, is man’s 

J goal reached, Man has to undergo the discipline of ’• 

■'freeing himself of his personal desires, in order S 

that he may be fit for social dlities, for bearing 

the burdens of his fellows. Our gain, our enlargement 
' d I
of life, is in giving away. "Our great revealers are 

they who make manifest the true meaning of the soul j* 

by giving up self for the love of mankind. They face 
!' 

calumny and persecution, deprlBation and death in 

their service of love. They live the life of the soul, ' 

.not of the self, and thus they prove to us the ulti-

1 SadhanS. p 111
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.. mate truth of humanity. We call them Mahatmas, the 

men of the great soul." The life of goodness is the i;

t life lived for all^"Pleasure is for one's self, hut 

goodness lis concerned .with the happiness of all hum-
i ‘t

anity for all time. " "Hejiffho is wise tries to harmonize |
)> 

the wishes that seek for self-gratification with the | 

wishes for the social good, and only thus can he re-

alize his highest self.... The emancipation of our
*1

social being is in attaining goodness, and of our ,i
( if

‘ self in attaining love."
j

But the soul has two aspects, the finite and , 
s 

the infinite; the former working for the sftlf, and |i 

the latter for humanity as a whole. Our truer self is'
i 1

social in nature. It finds rest, peace, and joy alone^.

in living the unselfish life. There it finds the 

least resistance, for we are constituted to live with
3 1

others. "Man's deepest joy is in growing greater and
't 

greater by more and more union with the all." We see

the true nature of the soul in that its highest joy 

is in ridding itself of its selfishness and in living!,Il 
in union and service with others. Man is essentially

1 

a lover^Those who have reached the goal of life, are , 

in perfect harmony with man, and this is necessary
h 

in -orde.r jLo ba..in_-perfeat-uni.on .wiih-Gpd.. _.__ _

1 Sodhana p 56
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Part III. Man and God.

’Vith Tagore, God is one, a spirit, a personality’-^. 

As suet he is complete, and is not amenatle to any 

lav; of evolution. He is also perfect in every way, the 

ideal o-^ perfection. He is in'^’inite, and the only lim­

its he has are self-imposed. He is, then, a free a- 

gent. As spirit he is formless, and lnscru#tatle. He 

is truly knowahle only by love. He is omniscient, 

feeling all and being conscious o-^ all. His omnipot­

ence he does not exercise, since he has placed lim­

itations upon hinslef. He is like a chess-player, who 

plays according to self-imposed lav;s, and in that 

sense limits himself. He is also omnipresent. This 

‘Tagore emphasises again and again. He is all-petrv6d.ing. 

He is everywhere, in everytting. He fills all. He 

constitutes the unity which holds together all. He is 

the one appearing as many. In creation He manifests 

himself, Tagore even seems to hold that the essence 

of our soul is God. Indeed, he le quotes the Hpanishads 

as saying that God in his essence is the life of all. 

Here one recalls the Pauline "In Him we live and move 

and have our being." Tagore says the Indian sees and



J

•)

■i worshipi^e God. in everj^-thlng; and that his ohject of 

j' '
j worship is present everywhere, This needs not necese- 
|!
arily he idolatry. The ancient poet-prophets of India " 1 ■i

|. felt that ’’the sajre energy which vibrates and passes ii
t'

I into the endless foncs of the world manifests itself , 

in our inner being as conscio.usness; and there is no j, 

break in unity. Since God is all-pervading, the
I

Upanishads say that *'iie is the inmate good in all.”

God is also eternal. He is permanent in all 

that is importnn't. He is active. He is ceaselessly 

at v/orkj Tagore calls Him "Worker of the Universe I” ,

It is His nature to work. Tn creation he gives form ■’ 

to His joy, His love, and in it he manifests himself. *'
I - ‘‘But Tagore recognizes likevrise the greatness, J 

the majesty, the sovereignty of God. He is the "Lord ’ 
' er

of all worlds”, the”King of Kings," The world with

I eyes bent upon thy feet stands in s,we with all its 
1
silent stars." It is an honor for the poet to come 

into God's presence. He is wonderful, superb, mir­

aculous; "beautiful" is far too lnadeq.u'ate an attrib-
I'
ute for the Great king.

„ But what are the moral qualities of his God?

, He is pure, holy. He is altogether faithful and just. .

I
I



Suffering and physical evil among men do^ not impeach’ 

I the perfect holiness .and Justice of his Lord, further-' 

‘more, God is love. Out of Eis love, God created all 
JI ' il
nhat is. Out of his love he limited his freedom. Tagor^ 

;can call Him Brother, Friend, and finds Him such. He lI 

fis no respecter of persons.^ "When I bow to thee, my u 

obeisance cannot reach down to the depths where thy 
i' 

:feet rest^j*among the poorest, the lowliest, and lost." !
I' 

.God is calm and serene. The slanders, blasphemies, 

■infidelities of men against Him do not scathe his i, 

.character nor provoke Him to Tzrath. In all the abuse 
1' '''
and suspicion of men against Him his mind remains im— 

>1^ '■^ertu2;abl^. He is tender, and infinitely patient .The/ '!

.centurAfts follow each other perfecting a small wild si
j; 

flower. Thou knowest how to wait." The last point may “ 
. i‘

1)6 introduced by a q.uestion. Does Tagore in his"King . 
’’ I'
pf the Dark Chamber” mean to portray the severity oj?

Qod’a nature by the pitiless character of the king? j

If so, does he not overdo the portrayal? One of his 

ifiharacters prays that the king may never be moved b-^’- 

pit-y, by a bleeding heart; hie king shall remain as 

pitiless as adamant. It is true, this would all be ! 

for the purpose of saving and schooling men, but if 
it

1 Gitanjali Song 10 ”
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, it iff meant to be a picture of God, it is at least '* 

[‘overdrawn, if not in contradiction with Tagore’s otter 
I r
''ideas about God’s nature. This would be too much

■ Stoicism, for we need a Lbrd touched by sympathy and 

pity, one who can behold Jerusalem, and weep over it. * 

The Christian’s God is calm, imp^rt^tle, sovereign, 

majestic but he is also Father, in other respects. , 

Among the other work's of "’agore here under considera- . 

tion, it is only in Gitanjdli that we have an approach, 

this idea of pitilessness, and theueit is not at

all an unreasonable want of pity. In Eadhana we fail 

to find anything like it.

We come nov/ to consider iwsf the final chapter 

of our subject: The Interrelation of man snd God. Man’jS 

origin, his true nature, his means of life’s victory, 

his life’s very goal, all point directly to union and ’’

.) oneness with God and his purpose. It would be more « 

correct to say that union with God is. the goal of life.

As we observed before, man was preexistent; his •’ t 
origin goes back to God. This has much to do with his 

nature, his relation to God, and his destiny. Even 

in this life ’’man is immerse^', we are told, in God’s 

consciousness body and soul,But he is also in pur 

souls. Coming from God, the true nature of man is '[
- - — - - — — - • — ——— — - -

1 Sadhona p 18 i’
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_________ _
essen't‘'taI'ly”^god'(i;"^We'“savr^h'i8"'i"h" our^ of‘the ' (j 

I "t!
child. In our heart of hearts we desire the best/’“-his 

longing for the perfect expression of his self is

more deeply inherent in man than his hunger and !j 
i.

thirst for bodily sustenance, his lust for wealth an^'

distinction." But this longing is not of us, hut real-

ly of the Spirit ^hat is in us. We see this idea J

I illustrated in Queen Sudarshana; tho’ she has been ■' 

estranged from the King, in her heart of heart she j;i! 'I
C says she was never untrue to Him.

j; But what keeps us from being in perfect har-
■ S
i mony with our Oreator, and all about us? What is the :i
I’

cause of our life of the self, of our passions and

, impulses? Coming from God, v/hy are we not all perfectij
’t

beings? How can we explain the existence of sin? suff-

I 
I
1
! 
iI*
I

J 1 
rf

I!
J

J 
I 1

!|

ering and imperfection? The answer is that the cause 

is found in avidya, ignorance. Through our ignorance 
ji 

we arc in the thraldom of maya - appearance, or j

illusion. We imagine that ourself is finite, and j

exists Only in and for itself. This heavy curtain of ’’ 

self is illusion; the soul which is infinite in )' 

principle, which is behind this lllusloi^asy. chrtain, fi 

is real. Our consciousness, our comprehension, is { 
limited and we do not see beyond the limits of self, j 
— " ■— -a. r—— yyxa*;**, ■■ ■■■■■*. 

1 Sadhana p 41 %
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]! We do not know the truth, and therefore are not free,'. 

Enclosed within the narrow limits of self, we live
I I

' the life of self. We are in disunion with God, man, j: 

and nature, and the reform out of harmony with every-f 
•' I'

thing, and out of true relation with all. Our indiv-j^
M 

idual desires conflict with all universal laws, and »•

I we meet with suffering and unhappiness. We are liv4? i 

' ing the life of separateness instead of union. This .
I

disruption is an unnatural relation, and hence lifefe' ii 
j disorder and sin. We fail to recognize ourselves as '' 

spirit, as infinite; fail to recognize God within us'', 

and man as a spirit and the spiritual meaning of the 

world. We do not recognize our kinship with God and

I his creation, our oneness with Him and all else,

.. Tagore calls this "Insolent alienation of heart".0Qr'‘ 

self hecomes its own end, it feels it is its own
II, I

master and possessor, and its life is one of acqul- Ji 

sition and accumulation, instead of self-surrender j! 

and sacrifice. Our true self is not recognized and jj 

realized; it remains entrammeled in bondage. In ;
. i

"Sadhana, The Realisation of Life" we read’"It is

our ignorance which makes us think that our self, as^ 

self, is real, that it has its complete meaning in
i'

1 p. 72



I

itself." Our self oonsidered. as absolute in its

J] eejtparateness, as finite, is appearance, illusion.

ji Its essence is in God. and in this sense alone is 

it real,

' Yes, the cause of all the troubles of the in- i

dividual and society is the life of self, self-grat-
r 

ification, insatiable greed, pride of possession, lov^
II

of accumulation, separating ourselves Unto ourselves,

It is the failure to recognize and own that we and ‘ 
t 

what we hroe,“belong to God, to each and all; and that'

we and what we have are to serve alone for Him and * 

humanity as a whole. We fail to plunge into the waters

, of life. Is this not reniarkabl<|-like Christ’s words 

^To save your life is to lose it?
i’ ’*' When v/e enq.uire further into the reasons for

j, 
man’s shortcomings we find them in "the imperfec- j

tions in our knowledge and our available power and 
I

in the application of .our will." The Soul, though 

infinite in principle, is finite in its expression.

The trouble arises from avidya, the ignorance which

‘ limits our consciousness to the boundaries of our < 

personal life. This limiting of consciousness creates

W' , the hard deparateness of the ego, and is’ "the sourcei.

of all pride. and_greed and cruelty .incidental to se_lf-^

1. Matt. 10:39
2. Sadhana p 5. ,
3. Sadhana p 32.* h



seeking.'* It is sin that puts obstacles in the way to ’ 
f ■*}• our union with God. This narrowness of consciousness 
I,
■ is spiritual sleep. Our passions and selfish impulses t

!■ lead us our own way. There is no self-res‘^^i?nt^_ no |

^wSreat^utding purpose in life, no g«wTd idea for which 
one would fain sacrifice and give all,— only the free|- 

dom of license has full sway. "We are in misery |
I 

‘because we are cireatures of self." It is our desires j 

' that limit the extension of our consciousness and 'i
which are the source of sin. And sin, to quote again, I

V *5
"is the innennost barrier that keeps us apart from 

»
God, setting up disunion and the arrogance of exclu- 1

I 
siveness. Por sin is not one mere action, but it is .1

I 
an attitude of life which takes for granted that our i 

goal is finite, that our self is the ultimate truth, .■

and that we are not all essentially one but exist each- 
- for his own separate individual existence." In sin wei 

lust after pleasures, not because they are truly de- ' 
I sirable but because our passion makes them appear so. j 

i^It is this failure to bring all the elements of his 

,, nature under the unity and control of the ^^upreme one 
> • 
I that makes man feel the pang of his separation from

I God and gives rise to the earnest prayer, 0 God, 0

|. Father,completely sweep__away all our sins." J

I 1. Sadkana p 37
. / '!
i 2. " p 111 '

3. Sadhana p 39 .



|. But how far is man himself to blame for his 

; weaknesses and his shortcomings? Certainly, since he »■ 11 I it
I' has a free will, roan must be responsible for at least I *1
‘ some of his wrong-doings. In Tagore we do not find an S’ 
I 

overwhe,lming sense of man’s moral responsibility for

his shortcomings. Tagore says the heart is weak, the 
' I,
, passions strong, the application of our will Imperfecij. 

I He says he does hot do what he ought, and as well as S’ 
ii '»
Ihe ought; but there is no strong censure of man for ' 

'I these conditions.
I Man is here for a great purposei^stiny is a 

■‘glorious one. His goal is union with God, and there- > 

fore union with all, and he is to stop with nothing

’ short of perfection. His call .is to a life in harmony 

j with the universe, wherein aldne he will be happy, at '' 

peace, and truly free, I "Thus the state of realizing
1. 

our relationship with all, of entering into everything" 

thru union with God, was considered in India to be the:, 

ultimate end and fulfillment of humanity." Freedom | 

^and joy, or love, are our highest attainments, and 

‘these we reach when we unite with the Infinite. The ,[ 
'f ’ !•
’’one important (Question in life, is as to what relation* 
I'
'•we have established with the Infinite. We have reached'^ 
I j}
^life’s goal when we _know that ’’beauty_i^ truth^^ruth_ 

1 __ ■' 
i 1. Sadharra p 9



beauty", when we have established a relation of love , 

with all, when God and we are "in the perfect union ,>
I 

of two."

But where lies the way of man’s attainment of 

life's goal? The answer may be anticipated: By union I 
thru surrender. Knowing that the life of the self is J. 

between man and his union with God, we know what is 

to be done in order that man may attain God. The self 

must be drawn aside in order that our soul may live [ 

in the universal, Man must be disillusioned of the [: 
! 

belief that his self ia finite and exists alone in '' 
'1 

and for Itself. He must get out of the narrow limits 

of selfVeHe must realize that hie soul has its life % 

and essence in God, and that he is truly a part of >

' humanity. His selfish life must be cast off, and he 

must lii?e for his God, and humanity as a whole. He 

gets out of "his narrow self by comprehending all that 

is beyond him.^’When he meets the eternal spirit in 

all objects, then he is emancipated." Now^this com­

prehension is not merely intellectual, but the com­

prehension by love. Tagore says that love is another
A.

name for perfect comprehension. "By this power of com-’ 

prehension, this permeation of his being, he is united 

with the all-pervading Spirit, who is the breath of ,
1 Saflhana p 8. I
2 " p 15. i
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hie soul." In order to reach at-one-ness with God, 
man has to establish himself in harmony with both man!, 

and nature, for God is the fundamental unity that 

underlies all. And, on the other hand, in order to ’ I 
comprehend all, we must unite with the All-p^orv&ding 

Spirit. ?or this comprehension is by love. Again, the] 

price for gaining this consciousness is giving one’s 
f I

self. "Our soul can realize itself truly only by 

denying itself." We must free ourselves of personal 

desires, of pride of self. The attainment of this 

comprehensiire consciousness is not an outward processij 
) 

it is an inner adjustment. We maJce the adjustment whep 

we break down the narrow limits of stIf, take it from; 
• I

its detached position and unite it with the Infinite.
i’ 

Then it finds joy and peace, "for its very essence isj 
i» ,

unity. But this salvation is only by love aH our part^ 

for it is alone through love that we can realize our 

true self and its union with God.

^The key to cosmic consciousness, to God con- ' 

sclousness, is in the consciousness of the soul. To 

know our soul apart from the siif is the first step 

towards the realization of the supreme deliverance.
11

We mustkiow with absolute certainty that essentially •%

we are sp_ij"it._This we can do by winning mastery S _ _

1 SadhanS p 19 il
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over self, by rising above all pride and greed and
s: 

fear, by knowing that worldly losses and physical i
'I 

death can take nothing away from the truth and the 

greatness of our soul? The soul is like the ch^ck, the 

self like the shell. The shell must be broken thW^in, 
order that freedom may be gained and the purpose of [' 

the chick achieved. Tagore says the man who has gone , 

through years^self-restraint and high thinking and J, 

has come out simple in wants, pure in heart, and • 

ready to serve in a disinterested spirit, is bom into 

the spiritual life. In Shnskrit the bird is called 

the twice-bom; so is the spiritual man a twice-born.,

Avidya is the trouble. This Ignorance envelopes, 

a man within his self, and he sees no farther, has no„ . 

higher purpose than the gratification of his own 

desires. Then comes the comprehension that he is not , • 

finite, that he is more than himself, that he stands 

in relation with all, that he exists not for hlmsaif * 

alone, that he is spirit and infinite in principle, r 
I 

Now he gives himself up in love, and lives the life 

of’ ceaseless union and self-sacrifice, Jn humility ' 

he casts off the bonds of pride and exclusiveness of 
I' 

self. He now is in harmony with all and walks the 

road of the common people. The shall inherit the.
'I



•I earth. Jesus said that when man gets rid of his pride, I 4
I of self he comes into his true Inheritance, So it was , 

with Queen Sudarshana^ Jn "The King of the Dark Chamber7
I 

humility is set forth in the strongest light as the ' 
' (1 

virtue whereby man attains his deliverance. Pride of
e self, Tagore maintains, interfers with the proper ,, 

function of the soul, which is to realize itself by I 
perfecting its union with the world and the world’s .j 

God. When the ^ueen was ready to give up her iron ; 

pride, and willing to be meek and submissive, and to

I stand at the very foot of the servants of the Lord, 

,she found her deliverance and was at one with Him.Then
1; 

there was joy and peace within, and all nature was ! 

a message of joy to her from Lord.

The deliverance, again, is in harmonj’zing our will

with the will of God. But this cannot be done by com-

■pulsion; it must be done thru love. It must be a free ' 
I

act on our part. For love and harmony isthe result of

the free union of two free wills. So in our actions

we are doing what he likes, and at the same time what ’ 

we like. Our purposes are the same. It takes two loverp 

for the realization of love. Therefore God has given

us freedom and in that sense we are separate from Him.'' f 
God’s giving us a free-will is like af."father’s settl4^
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'ing upon his son some allowance within the limits of !j 
S
(Which he is free to do what he likes;” it is still the" 
r
Ifather’s property,"yet he frees it from the operation 

jiof his own will," It is God’s love that makes the re- , 
!' S:
,'conciliation, BiitnTagore does not seem to distinguish 

r 
[dearly between two different kinds of separation:- tbe- 

imetaphysical separation of two free wills, and the mor-1 
1’ !' 
al separation of them out of disharmony. He says God f I 
has separated us from himself thru love and his love [ 

11 
again makes the reconciliation. If the metaphysical

.separtition of free will is meant, then a reconcilla- 

tion might never be necessary. If the moral separation*'
,, i

vis meant, we. moke God responsible for moral evil. Any- ‘
> 

way, we can gather from Tagore that God’s love is in- 
{ ■ 5
■finitely patient, unceasingly wooing the wandering 1

'soul, doing all he does out of love and for the salvo-p
( 

{.tion and solace of that soul and that the soul finds ' 
»' ‘I
!its deliverance when in humility it throws off its she^'l 

2 
of selfishness and pride, volitionally and in love rec4

ognizes God as its own and itself as God’s and sees i I* 
li 

,its true relation to all. Then the soul has eKteudddthd 
t-

spiritual life; the heavenly kingdom of Jesus Christ. i 
Yet, Tagore holds our freedom is limited on the !

_ negative side ;.jre, cannot go pil-in ©Yll .f or_e_Yer_’-J?^^niusX



*

come into union and. harmony with God., But we would. [ 

ask our philosopher h^re, how is this "must” harmon­

ized. with the preserve*'will? Compulsion -Bantot he em­

ployed, for reconciliation can only he love,thn;'. 

man's free consent. The outcome would he a thorough 

universalism; all will finally he at one with God. 

But how this can he done does not not appear. Tagore 

seems to hold that God's love is so strong and per- ? 

sistent that it will finally win all to Him. This

would he a solution of our problem.

no

In Tagore's theology there is no atoning Savior;

heavy debt to he paid hy a vicarious suf f e re r. Man

nature is not essentially had, hut essentially good.;
I.

It is not true that alone hy the special grace of God 

a soul can he saved!"This" he says, "would he like 
I 

saying that the nature of the seed is to remain en- j

folded within its sheM, and it is only hy some spec- I
ial miracle that it can he grovm into a tree." All .

I
man needs to do is bring out dharma, his innermost p

I
nature, which is inherent, and not apparent. This is?

't

done hy casting off the’bonds of self, hy transcendijh 
its narrow limits and hy self-sacrifice .^We seem to li 
watch the Master in the very act of creation of a J 

new world when a man's soul draws her heavy curtain J

1 Sadhana p 74
2 " p 43
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’ of seif aside, when her y'e'il is TLlf'^ed. arid "she 'is’~fW6e''^^ 
(

to face with her eternal lover." But here the ques- j‘

’ tion arises again, what about the soul that persists
. X

in remaining unto herself ? ]
I !

But self-sacrifice and Nii*vana with Tagore is ‘i

not blank negation. The end thereof is peace and joy,}
'■ I!’ it is fulfilment. He says significantly "It is the j

' function of religion not to destroy our nature but to; 
(

fulfil it." Our complete surrender is not an impover­

ishment, but then onljr do we begin to b‘e rich. Then j 

first does our true nature come to expression and ' 
1

I fulfilment. When we plunge into the great waters of 

life, losing ourselves, then do we save ourselves. ;*1
i,^Nirvana is the highest culmination of love." There j 

H 
is still a fundamental, yet a higher, egotism, in

I ’>
Tagore. In revealing itself the self gives up every- i?

' f
thing it has, like a bud pouring out its beauty in a

, full-blov/n lotus flower. Yet it is itself it has re- *

’ vealed, and the resplendent flower is its own ful-
■' J.

filment J The extinction Tagore speaks of is only the

" extinction of the selfish life, and nothing else. "We . 
t 

are called", he tells, us "not to annihilation but to -

■ eternal llfe.#The eyelid Is drawn up, not the eye de-
I '■ *stroyed. Nirvana in Tagore is what the death of the '

1 Sadhana p 74 ’■
2 p.77
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selfish life is in__ C^fist, It is not inaction^ That j! 
would he the soul’s very stagnation. It must he activ^, 

and herein is its likeness to its heavenly Father. Itj.
» 

is not inaction that is to he attained, hut action 1 

more and more in tune with the eternal harmony.’ " The;j

soul is to dedicate itself to Bralitetfa through all its-i 

activities.” Thus he attains fulfilment, and thus «|

, comes the kingdom of God. Tagore has no patience with, 

the ascetic and hermit. ”Why so foolish as to run j

away from the gladsome throng and seek Him in the i;
f 

listlejness of inaction?" "the soul needs hoth inward
KS” i'worship and outward ministrations. Wherever the peas-j* 

ant tills the hai^ earth, there does thy joy gush out' 

in the green corn, wherever displaces the entangl'p 
<1 

. cd forest, smoothes the st^H^^ ground, and clears for! 

himself a homestead, there does thy joy enfold it in-!
: !' , orderliness and peace.” I

More should he said here about love. It is not .j 
only means, hut also end.”It is not a mere sentimentJ'- 

‘ it is the joy that is at tjie root of creation. For is 

love is the ultimate meaning of everything around us.f" 
i 

Thru love we reach our deliverance, and in love is

' our deliverance. It is an end in itself; it is ultim-^; 
!• 

ate-y. permanent- and ^hsolii't^. hove_is the higher"t^hlA^ip.
'1 Sadhana p. 128 ’
•2 " "
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,, that man can reach*, and it is also the truest way of ,t 

knowing. In love we know hy our whole being, by fusion

by union. The reason cannot know Qod, only the soul 

all the contradictions of existaffidsecan by love. In love

ijare dissolved. In it alone can the Jjroblemmof two free!
i

wills in one- God’s and man’sybe solved. In love alone 

is true freedom.^ "Nothing is more independent than 

'"love, and where else, again, shall we find so much of j 

depend^Lence?' In love, thraldom is as glorious as free-, 

dom. Love is God’s final appeal to man, not compulsion?.
I ;|
»Every bit of color, of song, every grace of form,all i
H 1’
5 beauty everywhere, is God’s call of love for our love.j 

find it is the result of oneness; thd'^ove must be one’
I 'I
J and two at the same time."

I* Tian’s true estate in this life, then,is at-
f one-ness with God and man and nature. Having realized !j

’i
! himslef and humanity as spirit; thajr God is his father^, 
j’ and that he as an individual belongs to all, and hav- j
I i
f ing given up the life of self in humility and love, ; 

Q-nd living now for the fulfilment of his highest self, 

for the sei*vice of his fellow men and the performance
I j

of God’s will, he is a Rishi - one who has attained !
the goal of life, the spiritual kingdom. He has been |

II
' reborn;, his._life has. a purpo^ which directs- him .for-_‘k_.

_ ii
1 Sadhana 1£«
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ward,-upward^ and Godward,-. • f;

Life is now one of Joy and love. All the world ji 
j! 

has a spiritual meaning to him. He is now free, trulyji 

free. He now has attained the truth^wherein is free- j
I 

dom.What harm can "befall him now? He realizes that j 

his soul is spirit and far above his possessions; evep
I 

"bodily hurt cannot really harm him. Why should he '' 

worry or despair though the direst earthly calamities'’

"befall him? Grandfather in "The King og the Dark

Okhmber " asks hfts materialistic friends whether they' 
I 

thot that, after he had lost all his children and 
‘I 

hie wealth, whether he would be fool enough to lose j' 

also his God. Pain and suffering are the school-mas­

ters preparing him to be seated with the Infinite. Toj 

such a man both pain and pleasure are the same. Both ’■ 

are cheerfully taken and used as servants tov^ard per-J
I' 

fection. What is more touchingly beautiful than song i< 

86 in Tagore's collection of Song ^i>||aings?; "Death i’ 

thy servant, is at my door. The night is dark and my [ 
heart is fearful - yet I will take up the lamp, open [i 

my gates and bow to him my welcome. It is thy messen-^ 

ger who stands at my door, I will vd'orshlp him with ij 

folded hands, and with tears. I^worship him placing e»)t 

his feet the treasure of my heart-------- -  And in_my. - i.— ■—■“Ti
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desolate home only my forlorn self will remain as my

last "to thee.” This comes nothing short of '

Longfellow* s quSs mln in richness of sentiment:- ;!

Angels of life and death alike are His, i;
Without His will they pass no threshold O*er. r 
Who,then, would dare, believing this,
Against his messenger to shut the door?’’ '

i;
To watch Tagore face to face with his God is a

1’ 
study that has a positive devotional value. It is an j. 

honor for him to come into the presence of the lilng '*
1 

of Kings. There must be times of quiet and meditation 

when he can have his love-tryst with his Infinite lov-‘i 
1'

er. God is his King, his lord, his Triend of friendd,
5

his Pather. This great King of kings has taken him

into partnership with Himself to share Inthe wealth ' 
;;

of His love. There is in Tagore not merely a yearning,'

a thirst to get to God, to feel Him, and commune with 
I

Him. There is also a positive, real fulfilment of

this desire. ”In my heart” he tells his God is the

endless play of thy delight. Tn my life thyitiill is ’’
ever taking shape." There is a progress, a development'!,

I
a fulfilment in his spiritual life.- It is not a mere

hegative goodness; not the mere emptiness of the ?
absfiMce of bad motives and sin. He and God are in lovej.

1 Gltanjdli Song 56 |!
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I
How joyously, how almost with ecstasy, his soul re- j

I
spends to the divine light! There are seasons when ,

i
his joy is like a river over-flooding its banks; and

I
we hear him speak of"this overflowing cup of my lif^." 

I 
^’omewhere this poet seems to have found "the life , 

more abundant." His Nirvana is surely not an empty ,
J 

inert life. "Thou ever jcfe the fresh

draught of thy wine of various colorsjand fragrance, 

filling this earthern vessel to the brlm.^ "Thou 

givest thyself to me in love and then feelest thine i
I 

own entire sweetness in me." There is for him no j
I

true wealth or happiness without God, his "sun ever4 
glorious." Again he has his seasons of yearning for[ 

true oneness with God, and for the feeling of his
I 

presence. It is God who ever gives him fresh life, I 

and who sings through him. When God’s hands touch
i 

his heart, it becomes unspeakably full of joy. When 

his God asks him to sing, it seems his heart would 

br^ak with pride, and tears come to his eyes! He and 

God find delight in oneanother. All his senses, all '•

his mind, all his songs, yea all his life are to J 
‘^"bow in one great salutation." to his god.^"Drunk

with the joy of singing I forget myself and call thee 

-friend who art my--lord. -God-is hi-s-master-poet. ---i -

1 Gltanjdll Song 65
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[, All his strength in any effort he makes comes *
i

I from God, and he wants to give himself entii^ up. I
i

j, He wants to put his trust in Him. When his heart j

grows hard and dry, he would have God visit it with j 

a "shower of mercy.” In the tumult of life, he | 

would ^o to God for peace and rest. God shall ever t

■' he his first consideration. God’s love is stronger ' 

foh him than that for his friends, and thus he re­

mains safe. The Lord came to him as a thirsty trav/-^
rl
’’ eller, and he gave Him to drink. Afterwards, when *'

’j
t, his Lord’ acknowledged this act of kindness and ser-
ii I j.

vice, the poet asks "what Kave I done for thee to * 
!
'• keep me in remembrance? But the memory that I could ij 

give water to thee to allay thy thirst will cling »
si 

to my heart and enfold it in sweetness." His daily j;
J

worship 'of God is a process of surrendering himself ■!

'' daily,"removing all obstacles to union and extend- j 

ing his consciousness of Him in devotion and service,

‘ in goodness and in love,"" j’*

But how will all this life end, and what of the

' future? Han is not complete; he is yet to be. Yes, 3.

.1 Tagore says he must become Brahma. "iSo it seems tha*^
1

„ Tagore holds that we are ever to be in the process

 of becoming Go^, bu^never to reach the attainment
I 1 Gitanjdli Song 54 ojvfi.. com?
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of being God. God is God, but we are becoming God. Tb.e)i 

soul is like the river, it says "I shall become the
1

sea.” This is not vain assumption, but true humility, .

for it is the truth. The stream can and does become

the sea. It has no other alternative . Tagore even ' 

says to God "Thou without me, or I without thee are J 
nothing." l!

Death is nothing to be dreaded and unwelcome. .| 

He speaks of death as his bridegroom. It is God’s ,

sefvant, taking us from one life to the next. A striki*' 

ing comparison is this;— "The child cries out when 

from the right breast the mother takes it away, in 

the very next moment to find in the left one its conso- 

‘ lation.'^So he has no fear" of death. Music will greet !i
him at the King’s gateway. The future life for him is 

bright; better than the present. He speaks of God’s j' 
‘V *"world with its careless treasuires. Rare is its lowli-

I'
’ est seat, rare its meanest of lives," His departed one^s 

in
are his Lord’s mansion.^ "eternity from which nothing j*

can vanish- no hope, no happiness, no vision of a
1'

face seen through tears." He yearhsfor the fullness g
!■

of the ocean of eternity. As at birth he was no st ran-, 

ger to the world, so even in death the unknown will ..

appear familiar to him,’*and because I love this Iif6_

2 Gitanjdli Song t- «
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I know I shall love death as well.” When ready to
F < *■respond to the call of death he says,’"The sky is t

Fflushed with the dawn and my path lies beautiful. I :■
f 

start on my journey with empty hands and expectant !.

heai^. I shall put on my wedding garland." il

Let us conclude this study of the religious *
11 

message of Rabindranath Tagore with one of his own

song. - offerings to God;-"Like a flock of homesick .i 

cranes flying night and day to their mountain nests 

let all my life take its voyage to i^s eteranl home < 

.in one salutation to thee." *'
I

I 
! 
! 
1I 
!i
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