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STATEMENT OE THEME

The subject for d-isoussion in this thesis is *1 

the Prarthana SamaJ, a social and religious reform 

society of South India. Pollowing an historical re- 

view of the SamaJ an account will be given of its 

H principles and their practical workings. The thesis 

will also include a discussion of the relation of 

the SamaJ to the Christian propaganda.

INTRODUCTION:-

A: What has been done.

Some pamphlets dealing with different phases 

of the SamaJ have been written; and references to 
<1

it may be found In various books and periodicals. 
.1

I Also the subject has been briefly reviewed in some 

of the historical accounts of the religious move­

ments in India.

B: What is lacking.

But so far as can be ascertained by the presentj' 

writer, there has been no attempt to deal with the 

'' subject in the manner proposed in this thesis, l.e.

" the various phases of the subject have not hereto- i-

fore been correlated and unified with a view of |
?
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showing the relation of the Soolaty to Christianity. 

Inasmuoh as the Prarthana Samaj is a force to he 

reckoned with in the Christian work in South India, 

it is thought to he worthy of our eonsideratlon.

I: EVENTS PRECEDING THE POUNDING OP THE PRARTHANA
SAMA J:

A: The Social Conditions.

The early part of the nineteenth century was a ‘ 

period of marked social unrest among the people of 

South India. It was about the time that British rule 

hecame supreme In that portion of India, and the in­

fluence of English educational culture was beginning . 

to he felt. The leavening power of Christianity was ' 

also being made manifest, although there was, as yet 

very little organized missionary work. Many thought­

ful Hindus were beginning to realize that their re­

ligion left much to he desired, and Uiey began to 

question beliefs and practices that, from time im­

memorial had been accepted as final. Their own be-
I 

wilderlng ancient miles of logic were beginning to 

be superseded by the more rational processes of the 
I 

West.

This spirit of intellectual awakening found its
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first expression in efforts toward, soolal reform. It 

was a time of new ideas and changing oonoeptions of 

life and gradually there oame into an existence an 

embryonic social conscience, feeble it is true, but 

a promise of greater things to come. It was to be
I 

expected that, sooner or later, this conviction of t 

the shortcomings of the soolal system of the times, 

would find expression in action. However the first 

Important manifestation of this new social era did 

not take place until about the middle of the nine- ' 

teenth century. From this date we may trace the re­

ligious and soolal reform movements of India.

B: Keshab Chandra Sen.

About this time a young Hindu named Keshab Ohan-r 

dra Sen was studying in one of the few colleges that 

India boasted. He was a very promising student and 

was a leader in the intellectual and soolal aotlvltles 

of the time. Almost immediately after his graduation 

we find him associated with the reform movements of ' 
)<

the day. He was a man of keen vision, brilliant In­

tellect and broad synqpathles. He marked the spirit­

ual and social unrest of his countrymen and he
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I-

yearned to help them.. He loved India and he loved 

India’s people and immediately he "began to lay plans'’ 

for the social "betterment of his compatriots. His 

great ambition was to help the masses to S higher
U 

level of thought and life. He found that the majority'
i 

of the Societies then existing for the purpose of ' 

social reform were In reality accomplishing but very ” 

little, and he characterized them as being guilty of« 

mere "prattle without practice." The reason for this i! 

lack of activity ho analyzed as a "want of an active ,i 

religious principle."

That the man was not a mere dreamer is testified 

by the fact that he declared the following "(juallfi- {

3 
cations for reformers" to be essential. ’

" A firm sense of duty ought to be the baeis of ' 

all reform movements. It is dangerous to undertake 

them from any other motive."

"Those who desire to reform their country must 

first reform themselves. Good examples are always " 

powerful engines of conversion, while the fervid .1 

eloQuenoe of hypocritical teaching obstructs instea d*.

"The paths of reformation are thorny and there­

fore those who tread these paths must be prepared



THE PRARTHAHA SAMAJ ARD ITS RELATIOR TO THE 
CHRISTIAR PROPAGARDA IR INDIA. 7

for the thornB: there is no royal road, to reformation.® 

Keshah soon issued a pamphlet entitled> .^An appeal 

to Young India." In this, he fervidly oxolalms; "look 

to yourselves; enohalned to customs, deprived of free-f 

dom, lorded over hy an ignorant and crafty priesthood,
I 

your "better sense and better feelings smothered under 

the crushing weight of custom. Look at your homes, 

scenes of Indescribable misery; your wives and sisters,
i 

your mothers and daughters Immured within the dungeon 

of the zanana, ignorant of the outside world, little 

better than slaves whose charter of liberty of thought 

and action has been Ignored. Look at your social con-
I 

stitution and customs; the mass of enervating, demor- i 

allzlng and degrading forces there working. Watch 

your dally life, how almost at every turn you meet 

with some demand for the sacrifice of your conscience, 

some temptation to hypocrisy, some obstacle to your 

improvement and true happiness." ,

Keshab was a reformer, but he was a reformer of 

the sane type. He outlined and helped to establish a . 

great educational movezaent with the end In view of 

touching the mass consciousness. He declared that the 
1 

great truths of religion were not for the few, but
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for all men, even for the uneduoated. masses. was 
I

a pioneer in the realm of sociology. He taught that ,, 

the social spirit was one of the deepest elements 

in the individual, and his dream was to develop a ’ 
b

national social consciousness that would hring about ! 

great things for India. It has' been well said of him , 

that he endeavored to harmonize the national person- ’’
fl 

ality of India and her spiritual consciousness, aid ;
.1 

he stressed the fundamental truth that progress must

be the result of "a series of sacrifices. -
f

In 1857 Keshab joined the Brahma Samaj , a social, 

reform organization of South India. He soon became ’ 

one of its most influential members and took a prom- 
.1 

ihent part in developing the reform tendencies of 
i:

the Samaj. However in 1862 his reform tendencies . 

had advanced to such a stage as to cause friction , 

between himself and other prominent leaders, which 

resulted tn his secession from the Samaj a few

months later. At this time He declared his beliefs 

to be as follows; f

"I believe that God is one, that He is infinite ‘ 

and eternal, almighty, all-merciful, all-holy, per­

fect and omnipresent; our creator, father, mother,

8.
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I 
friend, gmHe, judge and saviour."

"I 'believe that the soul Is eternal and Immortal.1"
.4

"I helleve In God’s mdral law as revealed through 

the commandments of oonaolenoe." I

"I accept and revere the world’s prophets and 

saints so far as they embody and reflect the differ- ,, 

ent elements of the divine characterand set forth 

the higher ideals of life for the instruction and 

sanctification of the world."

"I helleve In the- church universal which Is the 
> 

depository of all ancient wisdom and the receptacle 

of all modern science; which harmonizes reason and * 

faith, yoga and bhakti, asceticiam and social duty 

in their highest forms, and which shall make of all

. nations and sects, one kingdom and one family in the 

fullness of time."
I

In 1864 Keshah visited Bombay and gave a series 

of lectures and addresses. It is commonly conceded 

that this visit was the precursor to the founding of 

the Prarthana Samaj, although the aotug^l organlzatbn - 
f 

did not take place until nearly three years later.

Keshab Ohandra Sen was the first non-Ohrlstlah re^ ' 

former to adopt the whole social program of Christian'
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r 
»»

’ dlsBlons; namely, the thorough reform of the Hindu 

family, the repudiation of oaste and the praotioe 

of philanthropy• When he died, Max Mflller said, j 

"India has lost her greatest son." *
■]

It is heoause of the greatness of the man due 

to the quality and oatholioity of his genius, and !< 

the depth and universality of hie oharaoter; and

" heoause he was intimately associated with the
f
t founding of the Prarthana ^amaj, that we pause here 

to give this short aooount of his life. This is
J 

essential heoause a reformer will necessarily put 

a great deal of his personality into the reforms '■ 

which he promulgates. Therefore if we are to under-
jt

' stand the Prarthana Samaj it is well to have some

'■ glimpse of the personality that, more than any other 
ii

was responsihle for its formation and growth.

I
II; THE PRARTHANA SAMAJ:-

A: Founding and Early Years.

* In 1867, as a result of Keshah Chandra Sen’s 

visit to Bombay, a Theistic society was organized 

which was called the Prarthana Sama J. (Prayer Society.) 
f

The leading spirit in the actual organization of the
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Society was Dr. Atmaram Pandurang. The organization 

was ooEipleted, a managing committee appointed, a set 

of rules were drawn up and a weekly prayer meeting 

was started. The next year Keshah Chandra Sen visited 
I

Bombay again and by his wise counsel and personal ef- 
I

fort materially strengthened the SamaJ. The Prarthana ' 

Samaj, was in a sense, an offshoot from the Brahma 

Samaj, but it represented principles and advocated 
I 

doctrined that would not be countenanced by the more 
I

conservative Brahma Sanajists. 

B: Aims and Ideals.

The alms and ideals of the Society were declared 

to be Theistic Worship and social reform. The follow- 
ri

Ing elaboration of this idea is taken from a recent 

editorial in the official organ of the Samaj, the I. 

Subodth Patrlka.

"We, the members of the Prarthana Samaj have been 

drawn together by a faith. We were dissatisfied with 

the religion that we inherited; we found that there 

was a large admixture in it of error and superstition, 

that practically it was an affair of meaningless forms 

and rituals, with the caste system, based on false ,
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<1 
ideas of sanctity, as its Ihl^egral part, ffe came to .

the SamaJ ‘because it offered us the worship of the i 
r

one true God in spirit and in truth, and ire heoame 

memhers that we might practice that faith with the » 

encouragement and sympathy of one another. There was 1( 

much difference in our Surroundings, in the oiroum- j* 

stances under which we were hrought up. We had with • 

us the peculiar traits and hahlts of our castes; ‘‘
>1 

hut we ohoe^ to sink them all for the sake of our
< 1

God, that In the fellowship of one another we might 

breathe a pure spiritual atmosphere. Our Idea of' re­

ligious growth is essentially different from the old . 

conception of the Isolated individual liberation, ac- 
j 

compllshed from cutting off one’s self from the world.

It Involves the enlargement of the soul by sympathetic 

union with other souls, a spiritual enrichment thatj 

b transcending the individual ego, indissolubly binds 

the self with the nobler aspirations and interests 

of other selves.”

The following statements, taken from the Porty- 

ninth. Annual Report (1916-1917), are given as the 

cardinal principles of faith of the Society.

"God Is the creator of this universe. He is the
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only true God: there Is no other God he side Him. He 

is eternal, spiritual, infinite; the store of all 

good, all joy; without parts, without form, one with­

out a second, the ruler of all, all-pervading, omnia- 

oient, almighty, merciful, all-holy, Infinite in love « 

and the Saviour of sinners*"

(2) "His worship alone leads to happiness In this 

world and the next."

(3) "love and reverence for Him, an exclusive 

faith in Him, praying and singing to Him spiritually 

with these feelings, and doing ths things pleasing 

to Him constitute His true worship."

(4) "To worship and pray to Images and other cre­

ated ohjeote la not a true mode of divine adoration."

(5) "God does not Incarnate Himself, and there is , 

no one hook that has been directly revealed by God or 

is wholly Infallible.^

(6) All men are His children, therefore they 

should behave towards -each other as brethren without 

distinction. This is pleasing to God and constitutes 

man’s duty.
I 

Object.

The object of the Samaj is that the creed, the
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cardinal principles of which are enumerated above,  ' 
I

should spread, and that all actions in life should 

be in conformity thereto, 

t 
III: THE WORK OP THE 8AMAJ:- [

A: Religious Work. ■:
t 

Theistic worship may be said to be the first j

interest of the Samaj. Thia Theism rests largely 
h

upon ancient Hindu thought, aJ,though there is an

'■ admixture of more modern theological views* The ’ 

Upanishads are, in a sense, the sacred books of the i 

Society, but they have been practically discarded

*' as divinely inspired. The majority of those who be­

long to the 8amaj continue to perform some of the

I routine ceremonies of Hinduism, but to them these [. 
I 

ceremonies have largely lost their religious sig­

nificance. In fact it may be said that the members 

of the Samaj are paying allegiance to Hinduism with 

a protest. The belief in the doctrine of the trans-;. .

' migration of souls is optional, but the majority 

of the members reject it. In a recent lecture, Mr. 

V.R. Joshi a prominent member of the Samaj, oharac- 

terized the movement as being universal in nature

I



TEB PRARTHANA SAMAJ’ AEL ITS RELATION TO THE 
CHRISTIAN PROPA(5ANDA IN INDU..

and. aim, calling men to worship the one true God and^ 

to live a life of universal brotherhood.

Among the religious activities of the SamaJ are t 

the Sunday services, the weekly prayer tieetings, the [ 

Sunday School and the Ladles Association, the ohieot 

of which is to spread religious training and culture 

among the girls and women. Also the Young Theists* 

Unionis an organization for young people and is very 

influential in the religious life of the Samaj. Under 

the direction of this department weekly meetings are « 

held and sermons and lectures delivered. That these 

lectures are helpful and appeal to thinking men is 

manifest from some of the subjects of recent addresses: 

Self Realization as the Basis for Religious Character, 

The Great Biblical Allegory; Faith and Modern Thought; 

The Standard of Purity in Uy Religion, etc. Public 

meetings for controversy and debate are also held 

under the auspices of the Society» 

B: Educational Work.

The Samaj has been untiring In its efforts to 

better the educational facilities of the communities 

in which it is situated. The first night schools in 

Bombay were established under the auspices of the
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Society and. at present eight such schools are main­

tained and financed by the SamaJ. These sohoole are 

very democratic In character and admit children of 

every caste and race. In addition to the night schools 

the SamaJ maintains some day schools where girls are 
*

given an opportunity for an education. This is a new 

departure in the line of an educational propaganda.

A recent report says that the educational institu­

tions under the SamaJ are showing satisfactory 

progress.

A free reading room and library are conducted 

in the SamaJ building, which is largely patronised 

by students and other young people. Also the Subodth 

Patrika, the weekly paper of the SamaJ, publishes J, 

articles dealing with the educational propaganda, and 

the society publishes books and pamphlets each year 

and these help to spread its principles and teachings. 

In this work the Postal Mission renders very effect­

ive service In sending literature by post.

C: Charitable and Philanthropic work.

Vhlle Theistic worship may be named as the 

chief object of the SamaJ; social reform may easily 

lay claim to second place. In all charitable and
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philanthropic work the Samaj playe an important part. 

A large orphanage, which ie open to children of all 

castes, is conducted entirely at the expense of the 

Society. As an example of practical philanthropy in 

a country where such examples are few, the value and 

Influence of this project can hardly be overestimated.

Also a hospital and foundling ^asylum is conducted 

> by the SamaJ. The alm of this institution Is to re­

ceive and help unfortunate girls and women, who other­

wise would have no place to go in their trouble. How­

ever one may lament the conditions of society that 

reduce these unfortunates to this distress; there can 

be no doubt that an institution of this kind, which 
» 

.alms at assisting them in their helpless condition,

la worthy of hel^ and praise. Generali these unfortu­

nate girls are young, and if left unoared for are 

sure to be lead astray again. To Improve their status 

and bring them to some higher level, and thus make 

them useful to society is certainly a work of humanity'. 

The SamaJ is raising funds for a building to be at­

tached to the hospital, where the women may be trained 

in some useful industi*y and also be given a literary
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education.

A ntuader of advanced Hindus, chiefly under the 

influence of the Prarthana SainaJ have organized what 

Is called the Depressed Classes Mission. One branch 

of this organization at Belgaum Is conducted entirely 

by the Samaj « It is because of the example of these 

schools and throu^ the Influence of the Prarthana 

SamaJ that the old and fast rules for the treatment 
t 

of such classes are gradually but steadily giving 

way to more sympathetic and milder methods»

IV: EXPOSITION AND E8TIMA4S:

Harold Begble, In his book "Other Sheep", says: 

"IfHinduism remains as it is, Christianity may spread 

rapidly when education increases among the lower 

castes. If, however, Hinduism Is liberalized; so &r 

as one can attempt to look forward in such a matter, 

it seems to me almost certain that in such conditions 

It will hold Its own." So we see that Dr. Begble con­

siders such liberal organizations as the Prarthana 

Sama^ to be of the greatest Importance In the future 

development of the Indian Empire.

Another recent writer has summed up the sltua-
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ation thus t"Several new reveal the unreet of 

mind, and the desire for something better than the 

orthodox faith. These movements are a protest against 

orthodox Hinduism and are carrying the people in 

thought and syngjathy from past to present, from the 

old to the new. Most of the movements are merely 

half-way houses between Hinduism and Christianity." 

This Is essentially true of the Prarthsna SamaJ. The , 

faith of the Sama^ is an eoieotiolsm; it has retained 
I 

much of Hinduism, adopted a little of Buddhism, a 

little Mohammedanism and a great deal of Christianity’.

There is much in the Society that is commendable 

but there is also much that is to be deplored. The 

members of the Society have outgrown Hinduism and 

are striving for the true light. The very fact that 

the SamaJ is opposed and persecuted by the orthodox 

Hindus creates a presumtlon in its favor. It is un­

popular because it declares Itself unreservedly 

against Idolatry; advocates monotheism, the abolition 

of caste, the abolition of cshlld marriage, and favors 

widow remarriage and other radical refoimis. Largely 

as a result of the agitation betun and carried on by 
t

the SamaJ, the government has been asked to take
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steps for the amelioration of the state of the so- 

Galled depressed classes and a movement has been set 

on foot for a university for women. Also the govern­

ment has been asked to abolish the deolaration of 

oaste in the law courts. The SamaJ has always stood 
I 

for temperance and purity and has accomplished much 
! 

along these lines. The Society seeks to teach by its j 

doctrines and by the lives of its members, a living « 
j 

faith in, and a life of devotion to, the one true , 

God. However it is not surprising to find that many 

of the members do not live up to the aims and Ideals 

of the Society• ,

The fact that the SamaJ has been able to accom­

plish so much along the lines of social reform is due, 

in a large degree, to the fact that they have recog­

nized the fundamental principle that a religious mo- 

t:^eiBe8sential to the successful culmination of any 

social reform propaganda. One of their eminent writ­

ers says: "The deliberate conviction has grown upon 

us with every effort, that It is only a religious 

revival that can furnish sufficient moral strength 

to work out the oonqjlex social problems that demand 

our attention." Thus the Sama^ has come to realize
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that mere oonsideration of eipedienoy, or economioal 

oaloulatlons of gains or losses can never nerve a 

community to undertake and carry through successfully 

any great social reforim^propaganda.
1

However the Samaj has failed to recognize the 

importance of a great leading personality. While 

Keshah Chandra Sen was alive he materially strength-' 

ened and built up the Samaj, hut since his death
I 

there has been no great leader.. Their real trouble 

lies in the fact that they have tried to manufacture 
>1 

a personality without the Christ. They have ehdeav- 

ored to assimilate the good points of the Christian 

religion and leave out the personality of the great 

teacher. A recent article by a noted Hindu professori 

entitled "The Mission of Jesus in the Light of the 

Vedanta" endeavors to find a place for Christ and 

his teachings in the doctrines of Hinduism. The 

members of the Prarthana SamaJ have not understood 

that Christianity can only be interpreted in the 

light of Him who is the "way the trulh and the life."

Another serious weakness of the Samaj is the 

stress that is laid upon the doctrine of the mother­

hood of God. This teaching serves only to distort
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and. misrepresent the real nature of God the Father. 

This assunption of attributing female oharaoterisJ^Xos 

to the Supreme Being is a oonoessionto the old Hindu 

teachings. {
I' 

The Prarthana SamaJ has not spread so rapidly 

as has the more conservative Brahma Samajes, but 

there are flourishing branohes of the Society at 

Poona, Klrkar, Kolhapur, Satura and Rangoon. There 

are altogether eighteen Prartharia SamaJes in the .1 

Bombay Presidency.

However a close student of the work of the So­

ciety cannot but conclude that It is losing ground. 

It is still a force to be reckoned with by the 

Christian missionaries, but in the last two years 

there seems to have' been, a noticeable decrease of 

activity and lack of zeal among its members. The 

editor of the Subodth Patrlka, the official 'organ of 

the SamaJ, in the Issue of August 24th, 1916, deplore® 

this state of affiars. He complains that the SamaJ fl 

has not had a missionary for several years, and he 

appeals to the members of the SamaJ to provide re­

muneration for, and employ a responsible person who 

can do this work for the SamaJ- In the same edition
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of the paper another writer In deploring the lack of 

zeal and unity in the Society says: "Our minds are 

confused, our efforts straggling and ill concerted, 

and our achievements slow, uncertain anddLssipated 
v 

in friction and discord.

However it must be remembered that the majority 

of the members of the Samaj are men of education and 

Western training, and the Society represents more 

Influence than the ntuaber of its members would sug­

gest. Also the movement Is to be judged, not wholly 

by the work that it has itself accomplished, but in 

a large degree by the influence of the reform move­

ments that it has been instrumental in starting. 

Althou^ the Bamaj is not officially connected with 

the reform movement, yet it may be truthfully af­

firmed that nearly every vigorous effort in favor of 

social reform during the last thirty years, has been 

started and largely carried on by its members. J.N. 

Pariiuhar affirms that It was the Prarthana SamaJ 

that was mainly responsible for the creation of the 

National Social Conference. This Conference, with 

its annual meetings and wise recommendations is a 

most lmpoi*tant factor in the social development
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of India. The Bombay Presidency Social Reform Asso­

ciation, and many other like organizations are the 

result of the zeal of the members of the Samaj. In 

short, the members of thr Prarthana Samaj have shown 

marked ability in initiative, but a lack of cohesive 

and administrative qualities.

V: RELATION OF THE SAMAJ TO THE CHRISTIAN PROPAGANDA.

We now come to the most Interesting phase of 

the discussion; the relation of the Prarthana Samaj 1 
to the Christian propaganda in India. Is it an aid, 

OT a hindrance? Is it a friend or a foe? These are 

important ijuestlons, for despite the paucity of its • 

membership the Samaj wields a remarkable influence 

in the territory in which it operates.

At first glance it would seem that the many and 

varied social reforms that the Samaj is fighting for 

would place it in the relation of an ally to Christ­

ianity. In its attacks upon idolatry and polytheism 

it Is directly opposed to orthodox Hindusim and 

agrees with Christianity. It rejects the Vedanlfca and 

lays a great deal of stress upon the doctrine that 

the soul was intended for union with God. It enphasiz-
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ee the possibility of a "living communion with the 

supreme," and the conseQuent duty of habitual com­

munion. An eminent religious writer some years ago 

expressed the hope and belief that the Prarthana 

SamaJ would, become Christian; but today the Samaj 

seems to be farther away from Christianity than 

when it was founded.

A close student of the workings of the Samaj, 

in a recent article, pays it this tribute: "The Sa- 

maj has absorbed so much of the spirit of Jesus 

tha^ it cannot stop there, but goes on as He did to 

apply the love of God to the help of man." However, 

the movement is, on the whole, more pletistlo and 

Indian than Christian and helpful. And yet it has 

done something, and particularly In the matters of 

marriage reform and the abolition of caste, it has 

shown a courage and active energy luite uncommon to 

India.

And yet the Prarthana SamaJ cannot be said to 

be a friend to Christianity. They are Jealous of ttae 

growing power of the Christian religion and fear it. 

The^ do not fear Hinduism, they do not fear Mohamme­

danism, but they do fear Christianity. One of their
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apologistB, In a recent attempt to prove that Christ­

ianity oan never convert India, pays this unwilling 

tribute to the work of Ohrisitan mlsstona: ”A11 over 

India the missionaries are taking a most important 

share in training the young through various mission­

ary schools and colleges. In fact they count among 

their number some of the most prominent educational­

ists of the times. In times of drouth and famine they 

carry food and clothing to the sick and nurse and tend 

them. In our fight against oppression, they alone 

came to our assistance."Another Hindu writer in the 

Hindustan Review admits that the Christian religion 

is truly fruitful In practical philanthropy to an 

extent unparalleled in the case of any other religion. 

He adds!"Whatever may be its theoretical faults and 

philosophical incompleteness (one oan afford to let 

that pass) here it stands head and shoulders above 

every other religion. By its side the most ancient 

religion and the grandest philosophical systems of 

the world sink into insignificance as a motive for 

philanthropic action."

However as a rule, we may say that the Prarthana 

Samaj has kept considerably far away from distinctive

26.



TEE PRARTHAEA SAMAJ AND ITS RELATION TO THE 
CHRISTIAN PROPAGANDA IN INDIA. 27.

Chris-bianlty, and. allusions to the gospel of Christ » 

are generally made in a somewhat grudging way. 
I' 

It is true that the memhers show a certain tol-’ 
1 

erance for Christianity, and a writer in the Septem— 

her 1916 issue of the Suhodth Patrika urges the mem­

hers of the Samaj to treat Christians in a friendly 

manner. He says: "Amongst Europeans, those who be­

lieve Jesus Christ to he God Himself should not he 

treated in an unfriendly manner. On the contrary, we 

should act toward them in the same manner as we act 

toward those of our countrymen who believe in the 

divinity of Ram and other supposed Incarnations. 

When these people endeavor to convert us—the be­

lievers in the only living and true God—even then, 

we should feel no resentment toward them, but rather 

compassion on account of their blindness into which 

they themselves have fallen." 
I

So we see that their tolerance is due, in a 

large degree, to their overweening vanity. They 

look upon their beliefs as the culmination of all 

the religious beliefs of man; and dwelling upon the 

fact that they advocate the harmonious development
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of man, they declare that their religion is destined 

to he the world religion.

But regardless of how many social reforms may 

he instituted, or how much good may he accomplished; 

if the Society fails to recognize the greatest truth 

in all the world, the divinity and incarnation of
I 

Christ, we can hardly count it as an ally to the
I 

cause of Christianity. Such an organization is the 

Prarthana SamaJ♦ The fifth article of the creed 

says ”God does not incarnate Himself." It is the old 

story of morality without spirituality. It is the 

spirit of man striving against the spirit of God.

Closely allied with their rejection of Christ i 

Is their dishelief in the Blhle. Their creed declares 

that "There Is no one hook that has heen directly <
I 

revealed hy God." The Samaj has no sacred hook or 

scriptures. To he sure the Upanishads are supposed 

to he their guide, hut few, if any of the memhers 

believe their teachings. Thus they are left adrift 

like a ship without a rudder, driven here and there 

hy the winds. A recent writer in discussing this 

state of affairs laments,"We have no infallible
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I' 

soriptures, garu or prophet."

VI: THE INPLUBNCE OP CHRISTIANlTy UPON THE SAMAJ.

But whatever may ho question regarding the re­

lation of the SamaJ to Christianity, there can he no •
I 

question that the SamaJ Itself has been powerfully 

influenced, hy the Christian teaching. It has uneons- 

olously or consciously ahsorhed and assimilated many 

of the teachings and practices of orthodox Christian­

ity. Dr. James Blseett Pratt saysz^Prom the exan^le 

of the missionary has come the impetus that has set 

India reforming Itself. None of the various reforms 

were started or faintly conceived of until the mis­

sionary had hlazed the way." J.N. Parquhar says 

that the Indian Social Movement is a direct outcome 

of Christian missions and Western Influence.

We find that not only has the SamaJ adopted 

Christian ideas hut also Chrletian methode. They ei(en, 

use missionary phraseology. Missionaries are sent out; 

"Prayer meetings’? are held; "Young Men’s Hindu Asso­

ciations formed; "Tracts" distributed etc. The service 

of the Samaj in their Sunday meetings Is simply a 

modification of the Christian church’s ritual: select-
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ions from the Upanishads are read instead of the 

Bihle; there are prayers, hymns and sermons; the 

title of the leader, "Minister”, even the idea of oon-^ 

gregational worship is taken from Christianity. If 

the missionaries "begin some new and vigorous reform, 
I' 

there is sure to be a movement started among the 

Hindus along the same line. '

The Prarthana SamaJ has attempted to take pieces 

of Christian truth, and with these pieces, patch the 

wornout fabric of Hinduism; but the new element only 

shows more clearly the rottenness of the old. The 

following extract from a learned Hindu writer shows 

how attempts are made to assimilate the teachings 

of Christianity. "Christianity has given us Christ, 

and taught us noble moral and spiritual lessons, 

which we have discovered anew In our own scriptures, 

and thereby satisfied our self love, and made them 

our very own. It has awakened a new spirit of Inquiry 

in the drooping Hindu mind and has made Hinduism 

conscious of its greatness. It has held up to view 

the baneful effects of certain soul-degr^ing customs 

which used to prevail, and prevail still In Hindu so­

ciety. In short, it has Quickened Hinduism with a

/
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new life, the full fruition of which is yet to come.”

So in a large degree it is true that missionary 

effort has excited, religious zeal among the Indian 

people; hut* too 6ften, the zeal so aroused is direct­

ed toward the improvement of indigenous creeds and 

not toward the acceptance of Christianity.

CONCLUSION

In this thesis we have dealt with the heginnlngQ 

of the Prarthana SamaJ. Then we have examined its 

workings and present status and tried to estimate 

its value and Importance in the future development 

of India. We have considered the relation of the So­

ciety to the Christian propaganda and finally we have 

shown how the Bamaj Itself has heen affected hy the 

Christian missionaries* teachings.

Granting the contention of a recent writer In 

a non-religlouB paper, that the Brahma and Prarthana 

Samajes stand next to Christianity in the uplifting 

of India; even yet there is a broad gap between the 

Samaj and Christianity. The reforms that the Prar­

thana Samaj are fighting for are important, but they 

are not the most important. They utterly fall to
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bring about that thorough reformation of the indivi­

dual that is neoeesary. Th&y only lop off a few 

branches of the upas tree; the stock still remains.

So long as the Samaj rejects the idea of turning; 

to Christ for salvation; so long as they retain the 

Hindu idea of saving themselves by good wprks and 

the aoQUlsition of merit, just so long the Society 

must be considered as more antagonistie than helpful [. 

to the cause of Christianity. It may help men to 

live better; It may teach then how to better their 

intellectual, moral and social status; It may in­

stitute and cari*y out Impoirbant social reforms, but 

It cannot teach men the way to eternal life. "And 

what shall it profit a man if he gain the whole 

world and forfeit his life?"

PINIS.
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