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PREFACE
THE story of missions, which reaches back to the beginning
of the Christian era, and embraces almost every country
in the world, cannot be told within the limits of a single
volume. The task which I have ventured to undertake

is of a far less ambitious character, my object being to

provide the intelligent reader with an outline sketch of

Christian missions which may enable him to obtain a

correct perspective, but which will need to be filled in for

each several country and period of history by much careful

study. This volume is not intended to serve as a diction-

ary nor as a commentary upon missions, but as a text-book

to encourage and facilitate their study. Those who have

devoted the largest amount of time to such study will be

most ready to forgive its imperfections and shortcomings.
A well-known authority on the subject of Foreign Missions,
to whom the task of writing this book was originally

assigned, but who failed to respond to the invitation,

wrote to its present author,
" You have an almost impossible

task; I should absolutely quail at the work you are

doing.*
1

It would have been comparatively easy to fill the

space allotted to me by the publisher** with a discussion of

the principles which have governed the activities of

Christian missionaries, and it would have been still less

difficult to compile a volume of statistics which would

have shown, more or less accurately, the progress that has

been made in bringing about the conversion of non-

Chrifltian lands, but in neither case would the object with

which this volume was planned have been fulfilled. Of
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missionary statistics I have tried to avoid any extensive

use, and have only given such when they appeared to be

necessary in order to elucidate the relative progress that

has been made in different sections of the mission field or

at different epochs.
In attempting to describe the work of hundreds of

missionary societies it is obvious that no single individual,

however good his opportunities for obtaining information

may be, can estimate correctly the relative importance of

that which has been done in each several country and

by individual societies. If in some instances I have

appeared to dwell at disproportionate length upon the

work of Anglican missions, this has not been due to my
ignorance of the relative insignificance of their results, if

these are calculated on a numerical basis, but is due to the

fact that I have tried to lay special emphasis upon the

beginnings of missionary enterprises, and to the fact that

in many countries, where a large amount of work is now

being carried on by other societies, missionary enterprise

was initiated by Anglican missionaries. I desire to tender

my apologies in advance to the representatives of several

American societies concerning whose work I have found

it difficult to obtain adequate information. As the series

of which this volume forms a part is published both in

Great Britain and in America, I venture to hope that

those who live on either side of the Atlantic may be

helped by its perusal to appreciate better than they have

previously done how much good work is being accom-

plished by those with whom they have not themselves

been brought into contact. In order to render my task a

little less
"

impossible
" than it would otherwise have been,

I have, albeit with reluctance, omitted any account of the

conversion of Europe and of the methods which were

adopted by its early missionaries, I had hoped to have

included at least one or two chapters which would have

served as an introduction to later missionary efforts, but

the limits of my space have rendered this impossible.

The list of those who have most kindly helped me to
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obtain information for the purposes of this book in Europe
and America, and who have read sections of it while it was

passing through the press, is too long to give, but I desire

to express my special obligations to the three friends who
have read the whole of the proofs and by doing so have

prevented me from making a number of mistakes. These

are Dr. Eugene Stock, formerly editorial secretary of the

Church Missionary Society, Professor Cairns of Aberdeen

University, and the Eev. B. Yeaxlee, formerly editorial

secretary of the London Missionary Society, and now
editor of the United Council for Missionary Education.

I have given in various footnotes references to a few of

the books which I have had occasion to consult, but it has

not seemed desirable to attempt any kind of bibliography
in view of the fact that the Board of Study for the Pre-

paration of Missionaries has recently issued " A Bibliography
for Missionary Students," edited by Dr. Weitbrecht, which

is much more complete than any which it would have been

possible for me to include.

Throughout this volume I have used the expressions
Eoman Catholic, Anglican, and Protestant to designate re-

spectively the Churches which are subject to the authority
of the Pope, the Churches in Great Britain, America, and else-

where which are in communion with the Church of England,
and the non-Episcopal Churches* The title Catholic is some-

times claimed as its exclusive possession by the Eoman
Church, but as the title officially used in the decrees of

the Council of Trent is
" the Catholic and Apostolic Eoman

Church," and as the title Catholic is universally claimed by
the Anglican Church and is frequently claimed by other

Churches, it would have been misleading to limit its use in

the way suggested. A large section of the members of

the Church of England and of Churches in communion
with it are proud to designate themselves as Protestants,

but inasmuch as many other members regard this desig-

nation as inadequate, if not misleading, I have used the

neutral word Anglican, which does not raise any contro-

versial issue, I have avoided the use of the expression
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" Free' Churches
"

as this would not have included several

of the Protestant bodies in Great Britain or any of those

in America. As the word " native
"

is much disliked by

many of those to whom it has often been applied, and as

there is no justification for its employment, I have avoided

its use except in the case of quotations.

In comparing the statistics issued annually by the

Eoman Catholic missions with those issued by Anglican
and Protestant missions, it is necessary to bear in mind
the custom observed by Eoman Catholic missionaries of

baptizing infants and others who are at the point of death.

These far exceed in number all other baptisms. Thus
to quote the figures supplied in the Atlas Hierarchicus

in 1913 the number of those baptized when in the

act of dying in the three dioceses of North Manchuria,
South-West Chihli, and East Sichuen during 1912 was

48,339, whilst the number of adults and of children of

Christian parents baptized was only 10,274.
In using the statistics supplied by several of the

Anglican, Protestant, and Eoman societies, it is necessary
to bear in mind that they relate in some instances

to work which is being carried on amongst Europeans
or Americans who are living in foreign lands. The

English Society for the Propagation of the Gospel, the

American Methodist Episcopal Church, the American
Board of Commissioners for Foreign Missions arid

several other smaller societies devote a certain part
of their annual incomes to the support of those who are

engaged in ministering to the spiritual needs of European
or American Christians. In dealing with the statistics

supplied by the Eoman Catholic organizations a similar

caution is needed.

The test of the success of missionary enterprise is

furnished by moral and not by numerical results, and
inasmuch as these are slow to appear and difficult to

appraise, the student of missions is often tempted to

impatience. He needs to remember that the progress of

Christian missions, if it is to be judged aright, must be
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measured by units which consist not of years, but of

generations. In the beginning of the third century of

the Christian era Dion Cassius, referring to the inhabitants

of Britain, described them as an "idle, indolent, thievish,

lying lot of scoundrels." As a result of Christian teach-

ing extending over fifty generations, the proportion of the

inhabitants of Britain to whom these epithets can. justly be

applied has perceptibly decreased. The epithets used by
Dion Cassius are often applied to some of the peoples

amongst whomChristian missionaries are now working, but

before we institute any comparison between these peoples
and ourselves to the detriment of the former, or to the

disparagement of missionary efforts, we need to ascertain

whether the progress which has been achieved within

recent years does not compare favourably with that which

occurred in our own land during any equal period of

time. Few, if any, persons who have made a prolonged

study of the work of Christian missions during the

last two generations have failed to reach the conclusion

that, as a direct result of the spread of missionary efforts,

the prospects of the regeneration of the human race and
of the establishment of the kingdom of God upon earth

are brighter than they have been at any previous period
in the world's history.

a H. R
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HISTORY OF CHRISTIAN MISSIONS

INTRODUCTORY.

THE missionary activities of the Christian Church have,

since the Day of Pentecost, been one of its distinguishing
characteristics. Nevertheless, there are some modern
critics who maintain that its world- wide propaganda, which

the apostles inaugurated and which subsequent Christian

missionaries developed, was not founded upon any direct

commands given by our Lord and did not form part of

His original plan. Over against the command contained

in St. Matthew (xxviii. 19) to go into all the world and

make disciples of all the nations, they set the words,

recorded in the same Gospel (xv. 24),
" I was not sent

but unto the lost sheep of the house of Israel," and the

fact that the original commission given to the Twelve con-

tained no statement that they were to be pioneers of a world-

wide mission. It is clear that the question "Did our

Lord from the first intend that the religion which He
taught should become a missionary religion throughout the

whole world ?
" cannot be answered by quoting individual

texts, but that the answer roust be deduced from a

consideration of the essential character of His mission.

The words in which He Himself defined that mission

were :
" The Son of Man is come to seek and to save that

which was lost." The title which He here applies to

Himself is, as all critics admit, one which He habitually
used. If the assumption of this title be regarded, as all
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Christians have regarded it, as a claim to be the
^repre-

sentative of the whole human race, its occurrence in this

passage implies that the scope of our Lord's mission includes

all human beings who stand in need of being saved, and

the limitation of its scope to the lost sheep of the house

of Israel must be regarded as having been merely

provisional.
In endeavouring to interpret the underlying meaning

of our Lord's teaching, it is necessary to remember that

inasmuch as it was addressed to the hearts as well as

to the minds of men, he alone is qualified to understand

its full significance in whose heart it has awakened a

sympathetic response, and whose life has become in some

degree a reflection of the life of Jesus Christ. If this

be admitted, and if, therefore, we may appeal for the

interpretation of His intention regarding the evangeliza-

tion of the world from the intellectual student of

Christianity to the man to whom "
to live is Christ," there

can be no doubt as to the reply that we shall receive.

It is not too much to say that the more Christlike

a man becomes the more ardent becomes his desire

to bring the whole world to his Master's feet and the

more certain does he feel that in seeking to accomplish

this object he is rightly interpreting the mind of hia

Teachet. To know the mind of Christ we must appeal

not only to the Gospel records, but to the beliefs and

aspirations of the most Chrisllike persons in this and every
other time.

An appeal lies, moreover, not only to the subjective

but to the objective experience of mankind.

The unique claim of Christianity to bo the uni-

versal religion is not grounded upon the possession of a

sacred book, nor upon the miracles which accompanied
its introduction into the world, nor upon its revelation of

a future life, nor, lastly, upon the testimony of the saints

and heroes who have accepted its teachings. Other

religions which do not attempt to appeal to all mankind
have advanced similar claims. The unique claim which
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Christianity puts forward is grounded upon the fact, of

which the whole history of Christian missions serves to sub-

stantiate the truth, that it alone, of all religions, is capable
of satisfying the needs of every member of the human race.

The Chinese who said to Bishop Boone, whom he had

helped to translate the New Testament into his own

language,
" Whoever made that book made me

;
it knows

all that is in my heart," was putting into language the

response which the teaching of the Christian message
has evoked from men of every race and of every stage
of civilization or of savagery throughout the world. If

we have read aright the story of Christian missions, we
are justified in saying that the religion of the New
Testament has been tested in every clime and amongst
races of every degree of culture, and that its teachings
have never been presented patiently and lovingly to any

people whom they have failed to uplift and transform

and whose deepest needs they have failed to supply.
The Christian religion came into existence as the result

of .the manifestation of One who was at once the Son of

God and the Son of man, and its claim to universal

acceptance is founded on the fact that this divine-human

Being can supply the whole world's needs.

There is no race or people to which the gospel

message, when once it has been apprehended, has appealed
in vain. A savage Bechuana, on hearing the story of

the Cross, was deeply moved, and exclaimed, "Jesus,

away from there ! That is my place." The early Moravian
missionaries in Greenland laboured for years to teach their

hearers the principles of right and goodness, but without

result. When, however, they read to them the Gospel
account of the death of Christ, one of them exclaimed,
" Whydid you not tell us this before ? Tell us it again."

*

Its repetition was speedily followed by the conversion of

many of their hearers. If Christian missions have done

nothing else, they have proved that the earth contains no

race so degraded but that the gospel story can appeal to it.

1 See p. 52.
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In the course of our attempt to sketch the work of

Christian missionaries we shall have occasion to point out

some of the distinctive needs of the various races to which

their appeal has been made, and the response that it has

served to evoke, but before doing so it may be well to

recall three fundamental needs of which every human

being is conscious, and which Christianity can supply more

completely than any other religion.

1. Man, whether savage or civilized, needs a power

greater than any that he is conscious of possessing which

can enable him to live up to his own highest ideals. In

studying the chief non-Christian religions we come across

rules and maxims which, if they could be translated into

action, would enable their possessors to rise high above

the level on which their lives are being lived, but we
search in vain in the sacred books of these religions for a

power or source of inspii'ation that can enable them so

to rise. In Christianity, on the other hand, we have a

revelation of the highest ideals of conduct and we have at

the same time offered to us the help of One who has Him-
self lived the highest life and can live it over again in the

lives of those who accept His help. The task of the

Christian missionary is not to sweep away or undermine

the teachings of non-Christian religions, but to reveal the

source of the power which can enable men to fulfil 11 10

best teaching which these religions inculcate and to rise to

higher ideals than any to which they point.

The contrast between the helplessness of the great
Oriental religions when confronted with failure to roach

life's highest ideals and the helpfulness of Christianity is

well illustrated by an allegory told by a Chinese catechist

who was trying to explain to his fellow-countrymen the

practical difference between the way of salvation as taught

respectively by Confucius, Buddha, and Christ H de-

scribed man as a traveller who had fallen from the narrow

path of rectitude into an abyss of evil and despair,

Presently on the narrow path above him China's groat

teacher, Confucius, appears, and to him the fallen traveller
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appeals for help, but only to receive the reply uttered in

tones of reproach,
" Here is no place for prayer." When

Confucius has gone on Ms way Buddha is seen ap-

proaching, and in response to an agonized appeal for

help he descends a few steps from the narrow path, and

peering with sympathetic gaze into the abyss, he says,
"

If

thou couldst rise a little higher, then could I deliver

thee," but the weak and exhausted traveller sinks yet
lower into the murky depth. Finally, the form of Jesus

Christ is seen advancing along the same narrow path, and
to Him is the traveller's final appeal addressed. No sooner

has it been uttered than the divine Deliverer, clothed in

light, descends to the bottom of the abyss, and raising the

helpless traveller in His arms, carries him up to the

narrow path, and having set his feet securely upon it,

walks by his side supporting him ever and anon until the

path emerges at last into the final light. The allegory

helps us to understand how Christianity appealed to a

Confucian Buddhist, and wherein the gospel message
differs from the teachings of other religions.

2. The second need of which man is conscious

is sympathy. If his efforts to rise to a higher moral
and spiritual level than that to which he has as yet
attained are not to end in despair, he needs to know
that there is a Being to whom his welfare is a matter of

immediate concern, and who can both rejoice and sym-
pathize, that is, "suffer together with" him. Divine

sympathy is a concept that can hardly be said to exist

outside the Christian revelation, but man has no greater
need than that which these words express. Bishop Selwyn
of New Zealand told how the knowledge that God suffered

because of man's sin transformed the character of the

cannibal savages of New Zealand. He wrote in 1840 :

" I am in the midst of a sinful people, who have been
accustomed to sin uncontrolled from their youth. If I

speak to a native on murder, infanticide, cannibalism, and

adultery, they laugh in my face, and tell me I may think
these acts are bad, but they are very good for a native, and
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they cannot conceive any harm in them. But, on the con-

trary, when I tell them that these and other sins brought
the Son of God, the great Creator of the universe, from His

eternal glory to this world, to be incarnate and to be made
a curse and to die, then they open their eyes and ears and

mouths, and wish to hear more, and presently they acknow-

ledge themselves sinners, and say they will leave off their

sins.
3 ' 1

3. Lastly, if a man is to be sustained in his efforts to

realize the highest ideals embodied in his own religion and

to rise to those which are still higher, he needs to become

the possessor of a hope which reaches out beyond his

present horizon. The saddest feature of the religions of

ancient Greece and Eome, and of the great religions of the

East, is the absence of hope. Amongst the debris of an

ancient house in Salonica (the Thessalonica of St. Paul's

time) were found two funeral urns of apparently the same
date : one bore the inscription,

" No hope
"

;
the other,

"
Christ, my life." The contrast between the two is the

contrast between man's destiny as interpreted by most of

the chief religions of the world and man's destiny as inter-

preted by the message which Christian missionaries have

to proclaim. According to orthodox Hinduism, we have
now reached the five thousandth year of the Kali Yuga,
or "evil cycle," of which there are 427,000 more years to

run. There will then be three other cycles extending
over 4,000,000 years before this evil cycle again recurs,

which is to happen many thousands of times. Tho possi-

bility that after countless re-births, extending over unnum-
bered millions of years, a man may at last escape from
the miseries of human existence, furnishes no ground of

hope that is worthy of the name.

The conviction that in Christianity alone of all the

religions of the world are to be found the revelation of the

power, the sympathy, and the hope which the world needs,

begets the assurance that it will one day fulfil what wo
believe to have been the purpose of its Founder and will

1
Life of Bishop Selwyn, p, 72.
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become the religion of the whole world. Meanwhile, as

the message carried by the Christian missionaries makes
its appeal to one race after another, the fact that it con-

tinues to meet the needs of all provides cumulative

evidence that the source of the message is divine. The

missionary, albeit unconsciously, becomes the Christian

apologist. The only certain proof that the Christian

Bible is inspired is that it continues to inspire, and this

proof the missionary is in a position to furnish to a

unique extent. It is impossible in the brief space at our

disposal to follow out this line of thought, and to show
otherwise than by incidental illustrations how the gospel

message has inspired men of all races to lead new lives

and to aim at higher and ever higher ideals, but the story
of Christian missions will have been ill told if it does not

serve to demonstrate this fact.



II.

METHODSOF MISSIONARY WORK.

ONE of the chief results which the careful student may
hope to attain by a study of Christian missions is an

intelligent appreciation of the methods that are likely to

prove most successful in the mission field to-day. The

materials for study are well-nigh inexhaustible. Wemay
venture to assert that no new method of prosecuting
Christian missions has been suggested within recent years

which has not been tested in practice during the eighteen
centuries that lie between us and the work of the first

missionaries. It is much to be desired that those who

speak, or write books, on Christian missions from the theo-

retical standpoint would fit themselves more adequately
for their task by a prolonged study of their subject carried

on both in libraries at home and in the mission field* In

attempting to discuss methods of missionary work, tho first

question that arises is, What guidance can we hope to

obtain from the pages of the New Testament, and in

particular, from the experience of the greatest of Christian

missionaries, the Apostle St. Paul ?

The task which he set himself to accomplish was to

interpret, by word and action, his Master's purpose of love

towards the whole world, and, supported by the belief that

Jesus Christ was not only with him but in him, he trans-

formed Christianity from a national into the universal

religion, and laid the foundation of the missionary work
which the Church of Christ has since accomplished. The

chapters in the Acts of the Apostles which refer to his

work when read in conjunction with the letters addressed
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to the churches which he helped to establish, help us to

understand the principles which guided his missionary

policy and the methods which he adopted in his endeavours

to embody these principles in action.

Every one who desires to promote the success of

Christian missions to-day will admit that the records

which have been preserved of St. Paul's missionary
labours have a significance which transcends the limita-

tions of time and place by which his work was

originally conditioned, but when he proceeds to ask how
far the methods adopted by St. Paul can or ought to be

copied in any part of the mission field of to-day, he

is confronted with a problem which he will find it hard

to solve.

Few Christians would deny that the principles on

which St. Paul based his missionary methods are applicable
to all times and to all lands, but any one who surveys the

vast area of the modern mission field and who appreciates,
as far as the limitations of his knowledge will allow, the

differences which exist between the conditions which govern

missionary development, say in Japan and West Africa, or

in India and New Guinea, will realize that the exigencies
of the modern mission field demand more numerous and
more complex methods of action than any which can be

deduced from the recorded experiences of St. Paul or his

fellow-apostles.
There are three questions which are constantly being

discussed by the representatives of missionary societies at

home and by those responsible for the supervision of

missionary work abroad. These concern (1) the diffusion

of missionary iniluence over wide areas as contrasted with

its concentration at strategic points ; (2) the qualifications

to be required of those who are to be appointed as ministers

of the Christian Church in the mission field
; (3) the stage

in the development of a particular mission at which it is

wise to attempt the establishment of an independent
Christian Church or branch of the Christian Church in a

non- Christian country.
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St. Paul's Missionary Methods.

Before proceeding to illustrate from the history of

missions the answers which have been given and are being

given to these questions, let us ask how far we are justified

in appealing to the experience of St. Paul in the hope of

obtaining an authoritative solution to the problems which

they raise. Those who have appealed to his example and

experience and, on the strength of such an appeal, have

condemned many of the practices of modern missionaries,

have too often failed to realize how different were the

conditions under which he worked from those which prevail

in the greater part of the mission field to-day.

1. The first of these questions may be expressed thus :

Is it wiser as a general rule to diffuse missionary effort

over a wide district in the hope of reaching all who may
be found willing to listen to the Gospel message, or to

concentrate the missionary forces at a few important
centres, in the hope that the light of the Gospel may
eventually radiate throughout the surrounding districts

which are for the time being perforce neglected ? It is

obvious that the conditions under which missionary
work has been, and is being, carried on in different

parts of the world differ so widely that no answer can bo

given to this question to which exceptions must not bo
admitted.

To take a single illustration, which lias a special

bearing upon the problem raised by the first question.
St. Paul's missionary activities were largely, if not

entirely, confined to towns, whereas the chief sphere of

the modern missionary may be said to lie in villagoa
The visitor to India or China who takes an interest in

missionary work is naturally impressed with the crying
needs of the vast centres of population which ho BOOS, and
is apt to forget that the population contained in the towns

represents but the tiniest fragment of the total population.

Nearly half the human race is to bo found to-day in 11 10

villages of India and China. These villages are BO
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and so close together that it is often possible, where the

ground rises by a few feet, to count twenty or thirty at

one time.

It is obvious, therefore, that the experiences of the

modern missionary who tries to evangelize the villages which
constitute the greater part of the modern mission fields are

likely to differ widely from the experiences which St. Paul

met with in his attempt to preach the Gospel in some of

the great cities of the ancient world.

Even when we compare missionary work in modern
cities with that carried on by St. Paul, the conditions of

the two will be found to be widely dissimilar. In nearly
all the cities in which St. Paul worked, Greek or Latin

was understood, and a Jewish community afforded him the

opportunity to appeal through Jewish converts to the

wider circle with which they were in touch. In one ease

only did he attempt to start missionary work and to bring
into existence Christian Churches in a district where the

prevailing conditions approximated to those which are found

in the greater part of the mission field to-day.

Bishop Mylne, who was formerly Bishop of Bombay,
in his book entitled, Missions to Hindus, maintains (and
there is much to be said for his contention) that St. Paul

adopted a mistaken policy in attempting to do pere-

grinating evangelistic work in Galatia, and urges that his

letter to the Galatians and the fact that he never again

attempted similar work prove that he had realized his

mistake.

"One great convincing experience," Bishop Mylne
writes,

" was to come to St. Paul which would serve with
its disastrous shock to convince him of the falsity of his

method the great Galatian apostasy. . . . The method
which had prospered elsewhere had disastrously failed

among them. The withdrawal of his personal presence from
converts of a barbarous race with a poor reputation for

stability, far removed from civilizing influences, had proved
to be a shock to their faith against which they could not

stand. They fell victims to the first false teachers, who
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offered them a plausible Judaism in place of the Gospel of

Christ." 1

With this one exception, it would appear from the

accounts of St. Paul's missionary labours
which^

have been

preserved that he never attempted to preach in villages,

but concentrated his efforts upon towns, and specially upon

six or seven towns where he sought to establish Christian

Churches, which should serve as strategic points in view

of the eventual evangelization of the surrounding districts.

On the one occasion on which he and his companions

thought of attempting to evangelize the scattered country

districts of Bithynia,
" the Spirit of Jesus suffered them

not,"
2 and impelled them to extend their labours to the

towns of southern Europe.
It would appear, therefore, that in so far as St. Paul's

experience affords any help towards the solution of the

problem raised by the first question, it tells in favour of

concentrated as opposed to diffused missionary work. At

the same time the fact that his experience of a diffused

mission appears to have been limited to a single instance,

makes it impossible to regard this as affording unmistakable

guidance.
The lesson which we have ventured to deduce from

the example of St. Paul is endorsed by the experience of

later missionaries.

Whilst examples might be obtained from many other

countries, the history of Christian missions in India aflbrdw

the most convincing illustrations of the comparative
value of the two methods. In the judgment of Bishop

Mylne, whom we have already quoted, the three greatest

missionaries who have laboured in India were the Jesuit,

1
Pp. 86, 124. Bishop Mylne held with Bishop Lightfoot that " Galatia

"

was in the extreme north of Asia Minor, but if wo accept Ramsay's theory
that it was in the south, and included Phrygia and Lycaoma, it would Htill

be the case that the majority of the inhabitants of Galatia to whom St
Paul preached were less civilized than were those amongst whom the other

Christian churches established by him were founded.
2 Acts xvi. 7.



METHODSOF MISSIONARY WORK 13

Francis Xavier, the Lutheran, Schwartz, and the Baptist,

Carey. As we shall see later on,
1 Xavier adopted the

" diffusive
" method as completely as it was possible for

any one to adopt it. His aim was to spread a know-

ledge of the Christian faith over the widest possible

area, and in accordance with his principles of evangeliz-

ation, he baptized tens of thousands of persons whose

language he did not understand and whose knowledge of

Christianity was limited to the verbal acceptance of a few

dogmatic statements. He did this in the hope that some
of them, or at any rate that some of their children, might

eventually attain a fuller knowledge of the faith. His

successors down to the present day have endorsed his

action, and to a greater or less extent have followed in his

steps. What, then, has been the result ? To quote the

words of Bishop Mylne :

"The result is that the conversion of the country to

Christianity is no nearer than it was when he left it, for

anything that his followers have done
;

that they form but
a Christian caste, unprogressive, incapable of evangelizing,

observing distinctions of caste within the body of the
Christian Church ; holding their own with a pathetic
faithfulness among people of other creeds, but woefully low
in their practice, and scandalously superstitious in their con-

ceptions; afraid of the Hindu gods; and all but idolaters

themselves in their veneration of saints and their images."
2

The methods adopted by Schwartz, to whose work we
shall have occasion to refer later on, differed in important

respects from those of Xavier. He spent nearly fifty years
in Southern India and was able to speak the language of

the people to whom he appealed. He refused to baptize
until the candidates for baptism had given clear proofs of

repentance and faith. He traversed enormous areas, and

at his death in 1798 his converts were reckoned by tens

of thousands. When, however, several of the missions

which he had founded were taken over by the S.P.GL in

1825, villages and communities which had formerly been
1 See pp. 70-74, 2 Missions to Hindus, p. 115 sq.
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Christian were found to have lost almost all knowledge of

the Christian faith and to have relapsed into Hinduism.

The collapse of the greater part of Schwartz's work is

apparently to be attributed to the diffused methods of

evangelization which he adopted and to his "reliance on

the power of the gospel to develop spiritual independence
in characters quite unprepared for it/'

The aim that Carey set before him was to create one

"red-hot centre from which the light and influence of

Christianity might radiate throughout a gradually widening
circle." We shall have occasion later on to refer in

greater detail to the methods adopted by Carey and to

point out the lasting nature of the results which he

achieved (see pp. 81-83).
It would be easy to produce evidence of a similar

character from other mission fields, though in no other

country has sufficient time elapsed since missionary work
was inaugurated to enable the results to be seen as clearly
as they are to be seen to-day in India.

2. The second problem to which we referred is raised

by the question, What moral and intellectual qualifications

ought to be required of those to be appointed as ministers

of a newly established Christian Church in the foreign
mission field ? There are some who have sought to find an

answer to this question by referring to the example of St.

Paul, who, in certain instances after a stay of a few months
or even a few weeks in a city, felt able to appoint elderw

to carry on the work which he had begun and to guide
and organize the infant Church. They ask, If St. Paul
was able to act thus, how can it be necessary that a course

of preparation extending over several years should bo

required before ministers are appointed or ordained in

countries where Christian missionary work is being carried

on to-day? Before we can admit the relevance of this

direct appeal to the example of St. Paul wo need to know
what were the moral and intellectual qualifications of tho
elders to whom he was accustomed to entrust the carry-

ing on of the missionary work which ho inaugurated.



METHODSOF MISSIONARY WORK 15

Outside Gala;" * it is doubtful whether St. Paul ever

founded a Church in any place in which there did not

already exist a Jewish synagogue and in which Jewish

methods of church organization were not well understood.

It is certain that in the great majority of the places in

which he is reported to have preached the infant Church
included Jews or Jewish proselytes who had accepted the

teaching contained in the Old Testament before they
became Christians, and who must have exerted a profound
and lasting influence upon the conveits who joined the

Church from the ranks of heathenism. How widely
scattered were the Jews may be inferred from the remark

of Seneca, who wrote :

" The customs of this most accursed

race have prevailed to such an extent that they are every-
where received. The conquered have imposed their laws

on the conquerors."
1 Strabo wrote :

"
They have now got

into every city, and it is hard to find a spot on earth

which . . . has not come under their control." 2 Harnack
calculates that the Jews and their converts formed 7 per
cent, of the population of the Koman Empire, which at the

beginning of the Christian era was reckoned at 54 millions.

He writes :

" In order to comprehend the propaganda and diffusion

of Christianity, it is essential to understand that the religion
under whose ' shadow

'

it made its way out into the world
not merely contained elements of vital significance but had

expanded till it embraced a considerable proportion of the
world's population."

3

It is hardly necessary to point out that the conditions

tinder which Christian missionaries labour to-day are far

removed from those which existed in the countries in

which St. Paul established the earliest Christian Churches.

It is clear, therefore, that his example affords no precedent
for leaving newly established Christian Churches in charge
of Christians who have had no preparation for the fulfil-

ff.
de Civ. Dei, vi. p. 11. 2

Josephus, Ant, xiv, 2. 7.
3

J&wpffW&Qn of Christianity, vol. i. p. 11.
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ment of their task analogous to that which the Jewish

elders had inherited and received. In the course of this

volume we shall have occasion to refer to instances in

several different lands and at different epochs in which

those in charge of missions have sought to imitate the

letter of St. Paul's example and to note the results which

ensued. Christian missions have to a large extent passed

out of the empirical stage, and one of the most certain

lessons to be deduced from their history is that attempts
to imitate literally the example of St. Paul, and to appoint
as Christian ministers the best men who may be avail-

able in a newly established Christian community, with-

out insisting upon any long course of preparation, are

destined to retard the establishment of the Christian

Church. Many parts of the mission field contain ruins

which represent attempts that have been made to build

the Church of G-od by individuals who imagined that

they were following primitive or Pauline methods, but

who acted in ignorance or disregard of the lessons which
have been taught by the long experience of Christian

missionaries.

3. The third problem, which is an extension of the

second, is raised by the question, At what stage in the

evangelization of a non-Christian country ought the

foreign missionaries to retire and to leave the entire

control of the Church to the Christians of the district or

country ? One of the most common charges brought
against the representatives of foreign missionary societies

is their alleged reluctance to hand over the government of

a Church which they have helped to found to the members
of that Church. Such charges are seldom if ever brought
by careful students of missionary history, for whom the

failures of the past act as a warning against the assumption
that any uniform time limit can be suggested, at the

expiration of which it can be assumed that an independent
and self-governed Church ought to be established Mofit

students of missionary history will admit that the

premature withdrawal of European supervision has not
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infrequently retarded the building np of a Christian com-

munity and the establishment of a Christian Church

that can be considered worthy of the name. As illustra-

tions of the lamentable results which have followed the

withdrawal of adequate European supervision we may
point to the experience of the C.M.S. on the Niger, of the

S.P.G-. in parts of Southern India and Burma, of the W.M.S.
in South Africa, and of the L.M.S. in British Guiana.

Before we proceed to consider the development of

Christian missions in later times, it is well that we should

recall what was the spiritual condition at the close of the

first century of seven of the Christian Churches in Asia

Minor, one at least of which had been founded by St.

Paul, and all of which must have been influenced by him.

Nor is there any reason to doubt the ancient tradition that

they had all been superintended during a considerable

number of years by the Apostle St. John. The messages
transmitted by the writer of the Apocalypse to these

Churches suggest that their growth in the Christian, life

was as interrupted and as slow as that which we observe

in the missionary Churches which have been founded

within recent years. The Church at Ephesus, where St.

Paul had laboured long, and where, according to tradi-

tion, St. John had afterwards resided,
" had left its

'
first

love,
1 " and was urged to repent on pain of having its

candlestick removed. The Church at Sardis had a name
to live but was in reality dead, and contained but few who
had " not defiled their garments." The Church at Laodicea

was lukewarm, and knew not that it was "
wretched, and

miserable, and poor, and blind, and naked." To two only
of the Seven Churches is a message of encouragement sent

unmixed with blame.

The story of these Churches, which were cared for and

superintended by the apostles and their immediate suc-

cessors, should serve to encourage the missionary who
is tempted to-day to suppose that because the lives of the

Christians amongst whom he has laboured are un-Christlike,

his work cannot have been carried on upon apostolic lines.
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Political methods of evangelization.

Wepass on now to consider a method of propagating
the Christian religion which can claim no support from the

example of St. Paul, but which has exercised a large in-

fluence upon the development of Christian missions. We
refer to the use of political influences for the purpose of

facilitating conversions to the Christian faith. Under
the term political influences we include all offers of

material inducements and threats of punishments or loss,

whether made by Governments or by individuals. The

change of attitude on the part of most Christian people
towards the employment of political methods for the

spread of the Christian faith among non-Christian races

has been so gradual and at the same time so complete that

we do not easily appreciate how far we have travelled

from the standpoint of our forefathers. From the days of

Constantine down to a period well within the nineteenth

century comparatively few Christians would have rejected
the proposition that it was lawful, and in many cases

advisable, that missionaries should avail themselves of

political influences in order to facilitate the prosecution of

their work. During the Middle Ages the writings of St.

Augustine exercised a dominating influence over tho

missionary policy of Christendom. He was not himself

distinguished for missionary zeal, and apparently made no

attempt to organize any missionary enterprise amongst the

heathen races in North- West Africa. His writings, how-
ever, include several passages in which he urges that tho

pagans in Hippo and the surrounding district ought to be

punished with death if they persisted in their refusal to

embrace the Christian faith. 1 His interpretation, moreover,
of the words in the Parable of the Great Supper,

"
compel

them to come in," as affording authorization for the em-
ployment of force to compel an acknowledgment of the
Christian faith, was accepted by most of his readers.

One or two voices were raised from time to time
1

JEptit. 93. 2, 185. 6.
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against the policy of forcible conversion, but their protests
met with little response. Thus Eaymond Lull, the first

missionary to Mohammedans (d. 1315), wrote:

"
They think they can conquer by force of arms : it

seems to me that the victory can be won in no other way
than as Thou, Lord Christ, didst seek to win it, by love
and prayer and self-sacrifice."

Later on, in the sixteenth century, Las Casas, the
"

Apostle of Mexico," in his treatise De unico vocationis

?nodo } urged that men ought to be brought to Christianity

only by persuasion, and where no special injury had been

received, it was not lawful for Christians to carry on
war against infidels merely on the ground that they were

infidels.

It would be impossible to name any country in Europe
apart from Great Britain and Ireland the conversion of

which to Christianity was not to a large extent hastened

by the employment of physical force. In the early days
of Anglican and Protestant missions, whilst the employ-
ment of force was usually discouraged, it was thought to

be right to make use of material inducements in order to

hasten the work of conversion.

The following extract from a journal kept by Van
Riebeek in 1658 at Cape Town might be paralleled in

many other lands :

"
April 17. Began holding school for the young slaves,

the chaplain being charged with the duty. To stimulate
the slaves to attention while at school, and to induce them
to learn the Christian prayers, they were promised each a

glass of brandy and two inches of tobacco when they finish

their task." *

During the eighteenth century several missionaries

wrote in defence of the slave trade, basing their justification

of this trade upon the advantages which those captured
1 A History of Christian Missions in South Africa, by J. DTI Plessis,

p. 30.
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and sold as slaves would eventually receive by being

brought into contact with Christian masters. 1

An example, on a large scale, of the disastrous results

of employing political methods of spreading Christianity is

afforded by the religious history of Ceylon. When the

Dutch took over from the Portuguese the island of Ceylon

in 1656, they attempted to force a Protestant form of

Christianity upon its inhabitants by subjecting Buddhists,

Hindus, and Eomanists who were not prepared to embrace

Protestantism, to heavy civil disabilities, The unsatisfactory

nature of the conversions so obtained was made clear when,

on the cession of the island to England in 1798, these

disabilities were removed. In 1801, soon after this change

took place, there were 342,000 Singalese and 136,000

Tamils who professed Protestant Christianity ;
but before

ten years had elapsed more than half of these had declared

themselves Buddhists or had become devil-worshippers, and

a large proportion of the " Government religion
"

churches

were in ruins. The far-reaching effects of the policy

adopted by the Dutch for spreading Christianity may bo

inferred from the statement of Bishop Copleston, formerly

Bishop of Colombo, who wrote a few years ago :
" Not till

within the last twenty years has the Buddhist- Christian

element been in the main got rid of."

Although the principle of endeavouring to spread the

Christian faith by the direct offer of material inducements

is now rejected by nearly all other missions, it is Btill

accepted by the representatives of many Boman Catholic

missions.

To take a single illustration which has come under the

notice of the writer : After the Lutheran and Anglican
missions had obtained a widespread success in the Chota-

Nagpur district in North-Eastern India, the Boman
missionaries, who then appeared for the first time, adopted
the policy of granting small loans to all who were willing

to attend their churches, on the understanding that thcne

1 Sec reference to pamphlet published "by the Boy, T, Thompson, the

first English missionary to Africa, on p. 291,
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loans would not be repayable as long as those who received

them continued to attend. The recipients include a large
number of those who were formerly attached to the

Lutheran and Anglican missions, and the system is in

working order at the present time.

The country in which this principle has been most

definitely adopted and in which it has produced results

which have affected all Christian missions is China. In

an elaborate work, 1 which has received the official sanction

of the Eoman Church, lately issued by the Foreign Mission

Press of Hong-Kong, the writer reviews in detail the

different methods that have been adopted by missionaries

in China. After explaining all that can be said for and

against the adoption of political methods, he arrives at the

conclusion that interference by European missionaries in

Chinese lawsuits is a means designed by Providence "to

draw to religion the simple country people." It is signifi-

cant to find that the writer who approves this policy of

offering material inducements to non- Christians in China

goes on to deplore the fact that the present prospect of

Eoman Catholic missions in that country is far from

encouraging.
To Christian missionaries the two events of recent years

in the Far East which will appear of greatest importance
are the official announcement that the Japanese Govern-

ment is prepared to recognize Christianity as one of the

three religions of Japan, Shinto and Buddhism being the

other two, and the appeal for prayer addressed by the

Chinese Government to its Christian subjects. In both

cases the change of attitude on the part of the Government
concerned marks a new stage in the spread of the Christian

faith over a large part of the non-Christian world, and in

both cases political and religious motives appear to have

been inextricably intermingled. The student of Christian

missions who is familiar with the results which, in ancient,

mediaeval, and modem times alike, have followed the

1 M&hode de VApostolat moderns en Chine, par R. P. L. Kervyn,

Hong-Kong. Imprimerie de la Soci6t^ des Missious-4trang&res, 1911.
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employment of political influences in support of the

Christian faith, will regard with profound misgivings the

possible exercise of such influences on a wide scale. Cases

are to be found in all parts of the mission field in which

converts have been induced to make a profession of their

Christian faith in the hope that they might secure for

themselves material advantages, and in some instances

the responsibility for arousing this hope lies with the

missionaries. The principle, however, of endeavouring to

attract converts by the offer of such advantages is one

which has now been abandoned by all iion-Boman

missionary societies. Experience shows conclusively that

missionary work prospers most and that the best types of

Christian character tend to be produced when the convert

to the Christian faith has to face at least a mild form of

persecution. The nominal spread of Christianity through-
out Europe which, in the course of time, followed the

Edict of Milan, ushered in the "dark ages," from which

Europe as a whole can as yet hardly be said to have com-

pletely emerged. No one would desire that the future

history of China or Japan should afford any parallel to the

experience of Europe.

Educational Missions.

During the last seventy years educational missions have

gradually taken the place of the employment of political

influences in a great part of the mission field. As will be

shown later on in our references to Dr. Duff and others,

the provision of colleges, schools, and industrial institutions

has gradually become an important factor in. the situation

and has greatly affected the work of the evangelistic mis-

sionary. Missionaries have not always or generally been
educational experts, and it is not a matter for surprise that

the success of the schools which they have established has
been by no means uniform.

Moreover, in view of the fact that they are endeavouring,
by means of educational missions, to appeal to races which
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differ in culture and mental powers as much as do the

Brahmans of India and the cannibals of the Pacific, it is

obvious that the educational methods which they need to

adopt must admit of wide variation. Methods of teaching
which would be the best possible in West Africa or in

New Guinea would be worse than useless in India, China,
or Japan, and vice versa.

But though the methods should vary, the principles
which underlie them must remain the same. The object
which the educational missionary needs to keep in view is

to "educate" that is, to draw out and develop the latent

capacities of his pupils in order that the additional know-

ledge which he desires to impart to them may be correlated

with their previous knowledge and with their methods of

thinking. To accomplish this would be to accomplish one

of the most difficult tasks which it is possible to attempt,
and it is no cause for wonder that many failures have to

be recorded.

It would be easy to give illustrations of the disastrous

results which have followed the attempt to provide a

distinctively English education for converts to Christianity
who were wholly unfitted to benefit thereby. The writer

of this volume was sitting one day outside a mission school

in the tropics watching its pupils walking to and fro in

the mission enclosure. Some of them had come from
homes in which it had not been customary to wear clothes

and in which cannibalism would not have been regarded
with horror. These pupils of the mission school, however,
wore immaculate shirt fronts and the smartest of English
clothes, and carried gilt-headed walking canes and watch
chains to correspond. It was with no feelings of surprise
that he learnt that the principal English trading company of

the district, which had for several years employed as clerks

those who had been trained at this school, had recently
issued an order that henceforth no one who had attended

this school was to be employed in any capacity, and that

Moslems or pagans were to be employed in their stead.

Superficial investigators of missionary work abroad are
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never tired of asserting that missionary education tends to

deprive converts of their hereditary virtues and to give

them no others in their place, and it is impossible to deny

that in the past there has been some foundation for such

criticisms. A hopeful symptom is that missionaries them-

selves have become the severest, and at the same time the

most intelligent, critics of the methods which have satisfied

their predecessors and which continue to satisfy some of

their contemporaries. They have come to realize that the

more anglicized in appearance and in methods of thought

and action their pupils become the more complete has been

their own failure. They have also come to realize that in

dealing with backward races it is worse than useless to try

to anticipate the results of education by allowing to their

pupils a minimum of initiative and by providing continuous

supervision. The temptation to impatience which besots

the missionary may be described in words borrowed from

Dr. Montessori, who writes :

" Little children who are undertaking something for the

first time are extremely slow. Their life is governed in

this respect by laws especially different from ours. Little

children accomplish slowly and perseveringly various com-

plicated operations agreeable to them, such as dressing and

undressing, setting the table, eating, etc. In all this they
are extremely patient, overcoming all the difficulties pro-
sented by an organism still in process of formation. But

we, on the other hand, noticing that they are *

tiring them-
selves out/ or 'wasting time/ in accomplishing something
which we could do in a moment, and without the least

effort, put ourselves in the child's place and do it our-

selves. . . What would become of us if we fell into tho

midst of a population of jugglers or of lightnhig-chaiigo

impersonators of the variety hall ? What should we do if,

as we continued to act in our usual way, wo saw ourselves

assailed by these sleight-of-hand performers, hustled into

our clothes, fed so rapidly that we could scarcely swallow,
if everything we tried to do was snatched from our liaiuLs

and completed in a twinkling and we ourselves reduced to

impotence and to a humiliating inertia ? Not knowing how
else to express our confusion, we should defend ouraelvos
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with blows and yells from these madmen
; and they, having

only the best will in the world to serve us, would call us

haughty, rebellious; and incapable of doing anything/'
l

These words of Montessori help to explain how extra-

ordinarily difficult is the problem that confronts mis-

sionaries, who are usually the first representatives of the

more advanced races to attempt to impart to the members
of the more backward races the education and culture

which they have themselves inherited. It is not possible
to attempt here any description of the various forms of

educational missionary work which have been tried in

different countries. Tor a description and criticism of the

methods which have been tried in South Africa the student

would do well to consult the books written by Mr, Dudley
Kidd, also the striking testimony relating to the benefits

resulting from missionary education contained in the report
of the South African Government Commission (see p. 335).

In India more than in any other part of the mission

field the time and labour of missionaries have been devoted

to educational work. In connection with this work the

question has often been raised both by missionaries abroad

and by missionary critics at home, Is it worth while to go
on spending time and labour on the support of educational

institutions in India and elsewhere when the labour spent
on them produces hardly any visible result, and when men
and women missionaries are urgently needed to evangelize
the uneducated classes who are anxious to be taught the

Christian faith ? To answer this question aright, we need

to be endowed with long vision
;

we need to look beyond
the immediate present and to prepare for a future which

perhaps none living may see but the advent of which is

certain.

During a visit to the chief centres of missionary

activity in India the writer had an opportunity of

seeing most of the largest colleges which are affiliated

to universities in India, and which belong to many
different missionary societies. In response to inquiries

1 See International JReview of Missions, Apnl 1913, p. 333.
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addressed to those now in charge of these colleges, he

gathered that the conversion and baptism of a student in

any one of them was an exceedingly rare event. The

Principal of one of the largest colleges in North India was

unable to tell of the occurrence of a single case during the

sixteen years of his principalship. At another college

belonging to a different society two conversions had taken

place during the last ten years ;
at another belonging to

yet another society no conversion had occurred for at least

twelve years. When it is remembered that there are large

districts in India where the missionaries in charge have

had to discourage applications from the representatives of

villages which desire to abandon Hinduism and to become

Christian, on the ground that there are no Christian

teachers, European or Indian, available, it is impossible not

to sympathize with those who desire to divert from the

educational missions a few of those missionaries whose work

is attended with no visible result and whose presence else-

where is urgently demanded. Nevertheless, we believe

that no more fatal policy can be suggested than to weaken

or circumscribe the appeal which the Church of Christ is

making to the educated classes of India by moans of its

educational missions. The great need for men created by
the success of the mass movements supplies an argument
not for withdrawing men from educational work but for

holding on to and strengthening this work. For it is

certain that the day will come when Christianity, having
overcome the opposition of caste, will spread throughout
India like a flood. It will make all the difference when
this movement occurs whether or no there is theix in

existence a body of experienced European educationalists

and of highly educated Indian teachers to guide and direct

the movement. We can only secure the provision of such

a body of men at the critical moment if the various

missionary societies are content for tho time being to

forgo counting the visible results of their educational

work and hold on unhesitatingly to the schools and colleges

which they possess.
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Our impatience at the small number of conversions

which can be traced directly to the influence of missionary
schools and colleges will be lessened in proportion as we
realize that their primary object is not to impart informa-

tion, or even to produce conversions, but to develop char-

acter. Where the education of character is concerned,
we should be content to count time not by years but by
generations.

It need hardly be added that the principle which is

illustrated by what is happening in India applies to all

other non-Christian countries in which educational work on

any large scale is being attempted.
In China the results obtained in the missionary

colleges (e.g. in the Tientsin College under Dr. Lavington

Hart) have been encouraging, and the attitude of the

student class towards the preaching of Christianity has

become remarkably sympathetic (see p. 201).
In dealing with the more backward races, experience

has demonstrated the high value to be attached to all kinds

of industrial schools. Amongst such races industrial

training can best be imparted in conjunction with book

learning. Thus the author of The Story of the Lovedale

Mission writes :

" It is a fact abundantly confirmed by experience that

the greatest difficulties in the teaching of trades are to be
met with in the case of those who are deficient, and just in

proportion as they are deficient, in school education/'

Eeferring to the results of the training at Lovedale, which

is the best known centre of industrial training in South

Africa, Dr. Stewart, who was for a long period its Principal,

was able to state that of 2000 who had been educated

here, and whose subsequent history could be traced, from

75 to 80 per cent, had led or were leading useful and

industrious lives.

Werefer later on to the work of industrial missions in

various parts of the mission field.



28 HISTORY OF CHRISTIAN MISSIONS

Medical Missions.

A further method by which Christian missionaries have

sought to appeal to non- Christian races is represented by

the establishment of medical missions.

The aim of the medical missionary is twofold: (1) To

alleviate suffering and to train those who in non-Christian

lands are ignorant of the art of medicine in order that

they may be enabled to alleviate the sufferings of their

fellow-countrymen. (2) To co-operate with the Christian

evangelist by interpreting the Divine compassion and

breaking down the prejudices of those who would not other-

wise be willing to listen to the gospel message.

Some of those who have advocated the extension of

medical missions have laid exclusive emphasis upon the

latter objects, but have failed to grasp the importance of

the former. The charge given by Christ Himself to His

first missionaries was to preach the gospel and to heal the

sick, bufc there is nothing in the context to suggest that in

places where the preaching of the gospel was welcomed

they might consider themselves absolved from the obliga-

tion to heal those who were sick. It may with confidence

be asserted that apart altogether from any consideration

of the fact that medical missions have proved a power-
ful evangelistic agency, it is the duty of the whole

Christian Church to establish missions which have as their

object the alleviation of bodily suffering, and that it is

the duty of the individual missionary who possesses a

knowledge of medicine that is not shared by any of thoflo

amongst whom he works to use his knowledge with

the object of alleviating human suffering, and to continue

his labours with this object in view until such time

as the medical practitioners of the country are in. a

position to carry on the work which he has inaugurated.
When such a time arrives, as it has arrived in Japan and
in some other parts of the mission field, the need for

medical missionaries will still remain in so far as their work
inav subserve the purpose of a direct missionary agency.
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1. Confining our attention for the moment to the first

of the two objects which medical missionaries have in

view, we may note the striking service which they were
able to render to China on the occasion of the great out-

break of plague in Manchuria in 191011. The virulence

of the attack may be gathered from the fact that the

number of patients attacked and the resultant deaths alike

numbered 43,9 42. 1 Had it not been for the medical

missionaries, and the Chinese doctors and attendants who
worked under their direction, the deaths would have been

reckoned by millions. Amongst those who took part in

fighting the plague should be mentioned Dr. Aspland of the

Anglican mission in Peking, Dr. Dugald Christie of the

United Presbyterian mission in Moukden, and Dr. A. P.

Jackson, a new recruit belonging to the same mission, who
himself died of the plague. On the occasion of the death

of Dr. Jackson, the Chinese Viceroy, Hsi Liang, delivered a

funeral oration at Moukden on February 2, 1911, in the

course of which he said :

" Our sorrow is beyond all measure, our grief too deep
for words. spirit of Dr. Jackson, we pray you intercede
for the 20,000,000 people in Manchuria, and ask the Lord of

heaven to take away this pestilence, so that we may once
more lay our heads in peace upon our pillows. In life you
were brave, in death you are an exalted spirit. N"oble spirit,

who sacrificed your life for us, help us still and look down
in kindness upon us all,"

To the list of the medical missionaries who have died

whilst fighting the plague, albeit in a different country,

may be added the name of Dr. Alice Marval of the S.P.G.,

who died at Cawnpore, January 4, 1904.

By way of illustrating the efforts which medical

missionaries are making to train men and women in non-

1 For a description of the kind of work accomplished by medical

missionaries during the outbreak of plague in Manchuria, see The Claim of

Suffering, by E. K. Paget, pp. 79-84
;

also The Life of Arthur Jackson^ by
A. J. Costain,
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Christian lands to alleviate the physical sufferings of theii

fellow-countrymen, we may mention the central training

colleges which have recently been established in China

and elsewhere.

At the triennial conference of the Medical Missionary

Association held in Peking (January 1913), it was urged
that combined efforts should be made to strengthen existing

hospitals in which Chinese might be trained to become

fully qualified medical missionaries.

One of the most successful medical training colleges is

the Union Medical College in Peking, which is supported

jointly by the American Board (A.B.C.F.M.), the L.M.S. and

the S.P.Gr. This hospital, besides ministering to the needs

of Chinese patients, is turning out year by year a number
of qualified Chinese doctors who will carry the fame of

European medicine and a sympathetic report of the Christian

faith far and wide throughout the Empire of China. A
hospital on similar lines has been started in Shanghai.

Another combined hospital and medical school, which

is supported by missions connected with several different

denominations, is the Severance hospital outside Seoul, the

capital of Corea. This was started by the Presbyterian

mission, but its staff includes representatives of the S.P.Gr.,

the A.M.E.C., and other societies. Thirty fully qualified
Corean doctors have already been trained here. It is in

fact due to the influence exerted by this hospital that

vaccination has been introduced into almost every village
in Corea, with the result that smallpox, which has been
one of the greatest plagues of Corea, has been checked, and

may ere long be exterminated.

An important step towards the education of Indian
women who may become medical missionaries was taken
in 1894, when the Worth India School of Medicine for

Christian Womenwas founded at Ludhiana in the Punjab,
the two first teachers being Dr. Edith Brown and MIBB
Greenfield,

2, It is hardly necessary to quote instances In which
the medical missionaries have, by the exercise of their art,
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gained for themselves or for others the opportunity to

explain and commend the Christian faith. In the case of

Corea it was the work of a medical missionary which laid

the foundation of Protestant missions in that land.

"Up to 1884 no mission work had been possible, the
rulers and people being determined to exclude all mission-
aries. In the autumn of that year, however, Dr. Allen, an
American medical missionary, was deputed to attempt an

entry into Corea. He could only do so by becoming
physician to the American Legation at Seoul. For some
time no opportunity presented itself. Then one night there
occurred a riot, during which the nephew of the king
Prince Min Yong Ik was seriously wounded. Dr. Allen
was summoned to attend him, and when he arrived found
about thirteen of the native doctors, who were trying to
staunch the bleeding wounds by filling them with wax.

They gazed in amazement as the medical missionary secured
the bleeding vessels, and cleansed and sutured the wounds.
Dr. Allen, by this sucoessful application of medical skill,

not only occasioned a revolution in the medical treatment
of that country, but also obtained a marvellous vantage-
ground for carrying on missionary work. The then Govern-
ment of Corea subscribed for the building of a hospital for

Dr. Allen, which was established under royal patronage, and
where not only the healing of the sick was carried on, but
also the preaching of the gospel. Other missionaries were
allowed to settle in Corea

;
the people showed confidence in

them, and to-day this once-closed land has been the scene
of some of the most splendid triumphs of the Cross, as the
direct outcome of the work of medico-evangelism."

l

One further illustration may be given of the influence

which the medical missionary may exert in a non-Christian

land. During the Boxer rebellion a small mission hospital
was attacked by an infuriated mob crying,

" Death to the

foreign devils !

" The doctor and evangelist went out and
faced the mob, requesting that the Chinese patients in the

hospital might be spared. The leader of the mob said :

" I have been told you can work miracles here
;

if you can

prove that, all your lives will be spared." A voice at

1 The Appeal of Medical Missions, by E. F. Moorshead, p, 73 f.
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once replied from the mob :
"

They can. Six years ago I

was blind; that doctor there gave me back my sight."

The leader at once drew off his followers, and left the

mission hospital and its inmates in peace.
" Who could doubt such love, or be unwilling to trust

such a Saviour ?
" was the exclamation of a poor Chinese

woman whose body had been healed and whose soul had

been won to Christ in a mission hospital.
" Wehave been

loved into heaven by the love and mercy of the doctors

and nurses, and we have given our souls to Christ, who
sent them here to save us," was the answer given by an

Arab mother regarding her daughter and herself, who had

formerly been Mohammedans, when asked by a Scottish

doctor why they had become Christians.

A Brahmin woman who had bitterly opposed the

work of Christian missionaries, after being treated in a

mission hospital, exclaimed,
" I was against them once, but

I know now what love means."

Similar testimonies and results might be quoted from

every land where medical missionaries have worked. The
C.M.S. mission at Srinagar in Kashmir, which is now ono

of the most successful in India, was started by a medical

missionary, Dr. Elmslie, in 186 5, after several unsuccessful

attempts to preach the Christian faith had been made by
other missionaries. The United Presbyterian mission at

Jeypore in Eajputana was the result of a successful (/real-

ment by a medical missionary, Dr. Valentino, of the wife

of the Maharajah.
And if the results from the missionary standpoint

which have been achieved by the work of inon doctors

have been great, greater far have boon the results produced
by the work of women doctors. No language can describe

the appalling needs of India's zenanas, where women die

in countless thousands or linger on in helpless misery for

lack of medical assistance. To such, the woman missionary
doctor comes as an angel from God, and the physical
health which she brings is often the precursor of the

spiritual health which she longs equally to impart.
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The results achieved by medical missionaries In all

lands cannot be better described than in the words of a

Brahman who addressed a meeting at Arcot which had
been summoned by the American Arcot Mission :

" I have watched the missionaries, and seen what they
are. What have they come to this country for? What
tempts them to leave their parents, friends, and country,
and come to this, to them, unhealthy clime ? Is it for gain
or profit they come ? Some of us, country clerks in

Government offices, receive larger salaries than they. Is it

for an easy life ? See how they work, and then tell me.
Look at this missionary ! He came here a few years ago,

leaving all, and seeking only our good ! He was met with
cold looks and suspicious glances, and was shunned and
maligned. He sought to talk with us of what he told us
was the matter of most importance in heaven and earth,
but we would not listen. He was not discouraged : he

opened a dispensary, and we said,
' Let the pariahs [lowest

caste people] take his medicines, we won't
'

; but in the time
of our sickness and distress and fear we were glad to go to

him, and he welcomed us. We complained at first if he
walked through our Brahmin streets, but ere long, when
our wives and daughters were in sickness and anguish, we
went and begged him to come, even into our inner apart-
ments; and he came, and our wives and daughters now
smile upon us in health ! Has he made money by it ?

Even the cost of the medicine he has given us has not been
returned to him.

" Now what is it that makes him do all this for us ? It is

his Bible ! I have looked into it a good deal, at one time or

another, in the different languages I chance to know it is

just the same in all languages. The Bible ! there is nothing
to compare with it, in all our sacred books, for goodness,
and purity, and holiness, and love, and for motives of action.

Where did the English people get all their intelligence and

energy, and cleverness and power ? It is their Bible that

gives it to them. And now they bring it to us and say,
' That is what raised us ; take it and raise yourselves.'

They do not force it upon us, as did the Mohammedans
with their Koran, but they bring it in love, and translate it

into our languages, and lay it before us, and say,
' Look at it,

read it, examine it, and see if it is not good/ Of one thing
I am convinced : do what we will, oppose it as we may, it
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is the Christian's Bible that will, sooner or later, work the

regeneration of our land." l

The Development of Medical Missions.

Although it does not appear that the Jesuits sent out

qualified doctors to act as medical missionaries, it often

happened that some of their missionaries possessed a

serviceable knowledge of medicine which they used to good
effect. Thus Professor Okakura Yoshisaburo of Japan
writes :

" In 1568 Oda Nabunaga gave a plot of ground of about
ten acres in Kyoto to build a Christian church. . . . Two
Jesuit priests who served the church, being well versed in

the practice of medicine, built wards on the premises,
where poor patients were invited and treated free of charge.

Nabunaga also gave them an area of about 1200 acres in the

province of Omi, where three thousand kinds of medical

plants were transplanted, the artemisia vulgaris still used in

cauterization being supposed to be one of them." 2

We have referred elsewhere to the presence at the

court of Japan of a Christian physician during the first

part of the eighth century.
China. The first medical missionary to China of whom

much is known was Bernard Ehodes, who was born in

1644 at Lyons. Having studied medicine and surgery, ho
entered a religious Order as a lay brother, and eventually
went to China, where he lived for sixteen years and died

near Peking in 1715. He attended all ranks of Chinese,
from the Emperor downwards. Father Karenni in a letter

written from Peking in 1715 gives a graphic account of

the widespread influence that he exerted and of the

affection with which the Chinese regarded him. 3

In 1820 Dr, Livingstone, who was in the employ of

the East India Company and was stationed at Macao,

1 Medical Missions, their Place and Power, by J. Lowe, p. 115 f.

3 The Life and Thought of Japan, 1913, p. 109.
8 See Lcttres Edifiantcs et Cuneuses, vol. xiv, p. 431.
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opened a dispensary for the benefit of poor Chinese, in

connection with which Dr. Morrison acted as inter-

preter and endeavoured to preach the gospel to the

patients.
The first medical missionary in modern times to reach

China was the Bev. Peter Parker, M.D., who arrived

in 1835 and was supported by the American Board of

Missions. His hospital at Hong-Kong attracted patients
from far and near. In 1839 Dr. Lockhart of the L.M.S.

started work at Macao and was joined the same year by
Dr. Hobson. Dr. Lockhart eventually undertook work at

Shanghai and Dr. Hobson at Hong-Kong.
Amongst the medical missionaries who reached China

during the next thirty years were the Bev. Hudson Taylor
(founder of the China Inland Mission), W. G-auld and
James Maxwell of the Presbyterian Church of England,
and F. Porter Smith of the Wesleyan Methodist Missionary

Society. In 1890 the number of medical missionaries in

China had risen to 125 and in 1913 to 435 (see p. 203).
The S.P.G-. may perhaps claim to have been the

first missionary society or organization to attempt to

train or send out medical missionaries. By his will, dated

February 22, 1703, General Codrington bequeathed to

the S.P.G. his two plantations in Barbados, one of the

conditions being that a convenient number of professors
and scholars should be maintained there who should be
"

obliged to study and practise Phisick and Chirurgery as

well as Divinity," so that they might
" both endear them-

selves to the people and have the better opportunities of

doing good to men's souls whilst they were taking care of

their bodys."
1 As soon as the society obtained possession

of the estates (in 1712), superintendence of
" the sick and

maimed negroes and servants
" was undertaken by a

missionary (Bev. J. Holt) skilled " in physic and surgery,"
"a chest of medicines to the value of 30 being supplied
him." As a result of the labours of Mr. Holt and his

successors, the report for 1740 records that "some
1 See p. 396, also Two Hundred Years of the P.#,,p, 816 a.
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hundreds of negroes have been brought to our Holy
Keligion, and there are now not less than seventy Christian

negroes on those Plantations."

This was, however, the only organized medical mission-

ary work undertaken by the S.P.G. during the eighteenth

century.
The first medical missionary whom this society sent

out in the nineteenth century was the Eev. (afterwards

Bishop) F. T. McDougall, F.K.C.S., who began work in

Borneo in 1848. Amongst other Anglican bishops who
have been fully qualified medical missionaries may be

mentioned Dr. H. Callaway, who began work in Kaffraria

in 1855; Dr. Strachan, Bishop of Eangoon ;
Dr. Smyth,

Bishop of Lebombo
;

and Dr. Hine, Bishop of Nyasa.
The London Society for Promoting Christianity amongst

the Jews may perhaps claim to have been the first society
to send out medical missionaries with the intention that

the missionaries should devote practically their whole time
to the practice of medicine. This society sent out Dr.

George Clarke to Gibraltar in 1823, and Dr. George Dal ton

in 1824 to Jerusalem.

India. Medical missions in India, in the modern
sense of the term, date from 1783, when John Thomas,
a ship's surgeon, commenced missionary work in Bengal.
After itinerating for three years in the Malda district, and

translating part of the New Testament into Bengali, he
returned to England in 1792, and having offered his

services to the Baptist Missionary Society, was sent out
as a companion to Carey in 1793. Though he was an
eccentric person, and had to be confined for some time in

an asylum, he laboured strenuously to promote the cause
of Christian missions. He died in 1801, and had utr

successor till 1838, when Mr. Archibald Ramsay began
medical work in Travancore, In 1852 the L.M.S. sent
out Dr. Leitch, who was drowned two years later, but
whose work inaugurated the large and successful medical
mission which the L.M.S. has since developed at iNfeyoor
in South India. About the same time the American Board
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of Missions sent out Dr. John Scudder, who laboured first

in Ceylon and afterwards in Madras.

In 1856 the Free Church of Scotland sent its first

medical missionary, Dr. David Paterson, to Madras.

The Church of England Zenana Missionary Society
sent the first woman doctor to India (Dr. Fanny Butler)
in 1880.

The S.P.Gf. began medical missionary work in 1870 at

Nazareth in Tinnevelly, and Dr. Strachan, its first medical

missionary, afterwards became Bishop of Rangoon.
As a development of Mrs. Winter's work at Delhi,

which was begun in 1863, the first hospital for women
and children in India was established in connection with

the S.P.G. mission to Delhi. The work grew steadily till

the foundation of St. Stephen's Hospital in the central

street of Delhi in 1884. In 1906 the new St. Stephen's

Hospital was founded outside the walls.

The Zenana Bible and Medical Mission (1852), which

is an undenominational society, supports the Victoria

Hospital at Benares, the Duchess of Teck Hospital at

Patna, the Kinnaird Memorial Hospital at Lucknow, and
a hospital at Nasik in Western India which was presented

by local Brahrnans. For further details in regard to the

hospitals and medical missions which are scattered through-
out India, see p. 131. The total number of qualified

medical missionaries in India was 140 in 1895, 281 in

1905, and 335 in 1912.

Medical Missions to Moslems.

It has been the well-nigh universal experience of

missionaries who have worked amongst Moslems that the

best, and often the only, way by which a successful appeal
can be made is by means of medical missions. The

experience of Dr. Pennell on the borders of Afghanistan,
Dr. W. Miller in Northern Nigeria, and many others, is

the same, namely, that the prejudices of Moslems against
the Christian faith can best be combated by the practical
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demonstration of the love of Jesus Christ which is em-

bodied in a medical mission.

One reason why medical missions appeal so strongly to

Moslems is that in many cases their knowledge of medicine

and surgery is so deficient that it can only be compared
with that of heathen or pagans. Even in Moslem lands

which have long been in touch with European influence

and science the knowledge of medicine has lagged behind

the knowledge of all other subjects.
1

Four doctors and four nurses were sent out by the

Dutch Church, twenty years ago, to the Dutch East Indies.

One of the Scotch doctors who visited the scene of their

work in 1912 wrote home as follows :

"I find here over 30,000 converts from Islam, all the

work of four doctors and four nurses. And these men and

women are living better Christian lives than the vast bulk

of our Christians at home."

Women's Work in the Mission Field.

Our failure to describe in detail the share which

women have taken in the work of Christian missions is

due to no want of appreciation of the supremely important

part which they have played in the past and are destined

to play in the future in all parts of the mission field. The

1 An illustration of this may be found in a series of questions and
answers which were published by the Lancet, July 16, 1898. The questions
to which the answers were appended had been addiesaed by the French

Statistical Department to the Pasha of Damascus.
"

Q. What is the death-rate per thousand in your principal city?
A. In Damascus it is the will of Allah that all must die .some die- old,

some young. Q. What is the annual number of births ? A. AVo do not

know ; God alone can say. Q. Are the supplies of drinking water sufficient

and of good quality 2 A From the remotest period no one has ever died of

thnst. Q, General remarks on the hygienic conditions of your city*

A. Since Allah sent us Mohammed, His prophet, to purge the world with
fire and sword, there has been a vast improvement. But there still rernama

much to do. And now, my lamb of the West, cease your questioning, which
can do no good either to you or to anyone else. Man should not bother him-
self about matters which concern only God. Salaam alcikum."
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future status of women for many years to come in non-

Christian lands will depend to a very large extent upon the

ability of missionary societies to send out into the mission

field an ID creased staff of highly qualified Christian women.
The suffragist and suffragette societies at home would be

amongst the strongest supporters of missionary work
could they but realize that the work accomplished by
these has done more towards effecting the emancipation
and uplifting of women than all other societies or political

organizations in the world. To two -thirds of the women
now living in the world Christian missions hold out the

only immediate prospect of raising their social status.

No religion other than Christianity inculcates the doctrine

that women are the equals of men and should be accorded

equal freedom and equal opportunities of education. Their

future is therefore inseparably connected with the diffusion

and acceptance of the teaching of Christianity.
More than half the women now living in the British

Empire are Hindus. This fact adds point to the words

uttered by a well-known Brahman in India who said that

among the countless divisions and sects of Hinduism the

only two things on which all Hindus are agreed are the

sanctity of the cow and the depravity of woman. We
note with joy the isolated efforts which have so far been

made by Hindus and Moslems to imitate the actions of the

Christian missionaries and to agitate for the emancipation
of their women, but without the support of Christian

teaching and the inspiration of Christian love it is im-

possible that these efforts should obtain their true fruition.

To appreciate the nature of the problem which con-

fronts those who desire to uplift India's women, we need to

remind ourselves that there are 40,000,000 Indian women
confined in zenanas, that there are 26,000,000 widows,

335,000 of whom are under fifteen years of age and

111,000 under ten, that not one woman in 100 in India

can read, and that only one in 100 of girls of school-

going age are at school. How difficult it is for the

enlightened Hindus to win over their fellow-countrymen
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to the institution of any radical reforms may be gathered

from the fact that the teaching of their sacred books

strongly supports the treatment of women which is at

present in vogue. Thus their great law-giver, Manu, whose

teaching is accepted by nearly all orthodox Hindus, can be

quoted by those opposed to reform as having said :
"

Day
and night must women be kept in dependence by the male

members of the family ; they are never fit for independence ;

they are as impure as falsehood itself: that is a fixed

rule." 1

The need for transforming the life of women by im-

parting to them the teaching of Jesus Christ is as real in

other countries as it is in India.

Few, if any, English women outside the ranks of the

missionaries have had so wide an experience of the con-

ditions under which women in India and the Far East live

as the famous traveller, Mrs. Bishop. Speaking of the

influence which the religions of these countries exert upon

women, she said :

" Just one or two remarks as to what these false faiths

do. They degrade women with an infinite degradation. I

have lived in zenanas and harems, and have seen the daily

life of the secluded women, and I can speak from bitter

experience of what their lives are the intellect dwarfed, so

that the woman of twenty or thirty years of age is more
like a child of eight intellectually; while all the worst

passions of human nature are stimulated and developed to

a fearful degree ; jealousy, envy, murderous hate, intrigue,

running to such an extent that in some countries I have

hardly been in a woman's house or near a woman's tent

without being asked for drugs with which to disfigure the

favourite wife, to take away her life, or to take away the

life of the favourite wife's infant son. This request has

been made to me nearly two hundred times/' 2

The Indian zenana was first penetrated in the name of

Christ by the wife of a missionary sixty years ago whcu

1 Manu, ix. 2, 3, 18.

2
Speech at Exeter Hall, November 1, 1893.
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asked to visit a Hindu woman who was dying, and who had
been in secret a reader of the Christian Bible. The sequel
of this visit was the establishment in London in 1852 of

the Zenana Bible and Medical Mission, which supports
more than 30 stations and a number of well-equipped

hospitals for women (see p. 132). Miss Swain was

apparently the first woman to become a qualified medical

missionary (1870). The number of qualified women doctors

in the mission field is now nearly 400.

Another sphere of women's work in the mission field is

afforded by the demand for qualified nurses. It is encourag-

ing to know that during the last ten years 700 nurses have

joined the Nurses' Missionary League, thereby declaring
their intention, if God permit, to become missionaries, and

that of this number 230 are already (1914) at work
abroad.

The number of unmarried women missionaries now
at work is nearly 7000. Of these 2700 come from

the U.S.A. and about the same number from Great Britain.

The remainder are connected with continental societies.

The work which women missionaries have accomplished
in the mission field will be referred to again and again in

the sections relating to different countries, but nothing
which can be said will give the supporters of missions an

adequate idea of the important part which women are

playing in the spread of Christian missions and of the

supreme importance of extending their work.



III.

THE DAWNOF MODERNMISSIONS 1

(1580-1750).

DURING the two centuries preceding the Reformation

hardly any attempt was made to evangelize the non-

Christian world, and nearly two centuries elapsed after

the Reformation before the Churches of Europe which had

the open Bible in their hands realized that it was their duty
to impart the knowledge of its contents to the heathen.

Some of the leaders in the Reformation movements were

so far from initiating missionary work abroad that they

regarded all such work as useless or even wrong.
Thus Luther (1483-1546) in his Table Talk says :

" The
arts are growing as if there was to be a new start and the

world was to become young again. . . . Another hundred

years and all will be over, God's Word will disappear for

want of any to preach it. ... Asia and Africa have no

gospel. In Europe, Greeks, Italians, Spaniards, Hungarians,
French, English, Poles have no gospel."

" The small

Electorate of Saxony will not hinder the end," he replied
to one who observed that when Christ came there would bo
no faith at all on the earth, and that the gospel was still

believed in that part of Germany.
Zwingli (14841531), whilst admitting that the gospel

must continue to spread throughout the world, makes no

suggestion that it is the duty of the Church to send out

1 This chapter contains a brief sketch of missionary work other than that
connected with the R.C. Church up to 1760* A further account of the work
to which reference is made will be found under the headings of tho various

countries in which the work was attempted.
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missionaries. It is interesting to note that he maintained

that pious heathens would be saved who died without a

knowledge of the gospel.

Calvin (150 91 564) held that any special agency for the

conversion of the heathen is needless, for, as he wrote, "we
are taught that the kingdom of Christ is neither to be

advanced nor maintained by the industry of men, but this

is the work of God alone."

In 1535 Erasmus, who was not definitely associated

with the Eeformation movements, had urged in the

strongest language the duty of evangelizing the whole

world. 1

The first theologian connected with the Eeformation

movements to maintain that " the command to preach the

gospel to all nations binds the Church "
for all time was

Adrianus Saravia (15311613), a Dutchman, who, after

being a Eeformed pastor at Antwerp and Brussels, and a

proiessor at Leyden, eventually became Dean of Westminster.

In his treatise "concerning the different orders of the

ministry of the gospel as they were instituted by the

Lord," published in 1590, he urges the duty of the Church
to carry on the task of the evangelization of the world,
which had been begun by the apostles, and argues that

the maintenance of the episcopal office is necessary to the

fulfilment of this task.

This treatise by Saravia drew from Theodore eza of

Geneva a reply (1592) in the course of which he disputed
the interpretation of the missionary command given by
Saravia and maintained that its obligation did not extend

beyond the first century. Later on, Johann Gerhard

(d. 1637) wrote, opposing the views of Saravia and

maintaining that the command to preach the gospel in

the whole world ceased with the apostles (mandatum
prcedicandi evangelium in toto terrarum orbe cum apostolis

desiif). He gives as one reason for believing that this

1 See his treatise, EcdesiasUs, swe de ratione concionandi. A quotation
of some length is given by Dr. Geo, Smith in his Short History of Christian

Missions, p. 116 f.
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was so, that St. Paul himself declared that this command

had been already obeyed, and that the gospel had brought

forth fruit in the whole world (Horn. x. 18, Col. i. 23),

The arguments that he adduces reappear in an official

document issued by the theological Faculty of Wittenberg

which represented Lutheran orthodoxy, and which had been

elicited by an inquiry addressed to the Faculty by Count

Truchsess, who desired to have an explanation of the scope

of the missionary command recorded by St. Matthew.

The Faculty declared that the command to go into all the

world was only a personal privilege (personale privilegium)

of the apostles, and had already been fulfilled. They

argued that if this were not so it would be the duty of

every Christian to become a missionary a conclusion

which was absurd. They further declared that inasmuch

as all nations once possessed the knowledge of God, He
is not bound to restore to their descendants what has

been taken away crimine Icesce maj'estatis. Lastly, they

suggested that where a Christian Government is established

in a non-Christian land it behoves the civil authorities to

build churches and establish schools for the benefit of the
" sinners

" whom they have brought under their sway.

The first attempt at missionary work made by
members of the Reformed Churches was not followed by

any permanent result. In 1555 Villegaignon, a French

adventurer, who founded a colony in Brazil, asked Calvin

to send Christian preachers, whether to minister to the

French Protestants or to evangelize the heathen is not

certain. Kichier, who was one of four clergymen sent,

wrote shortly after his arrival in Brazil that they had

purposed to win the native heathen for Christ, but that

their barbarism, their cannibalism, and their spiritual

dullness "
extinguished all our hope."

It would be interesting to watch the countenances of a

missionary committee to-day which should receive a similar

pessimistic report from one of its missionaries before he

iiad even begun to learn the language of the country to

which he had been sent !
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George Fox (1624-91), who founded the Society of

Friends, and who had himself visited America, wrote :

" All friends everywhere, that have Indians or blacks, you
are to preach the gospel to them and other servants if

you be true Christians." In 1661 three of his followers

set out as missionaries to China, but did not succeed in

reaching that country.
The first Lutheran to attempt definitely missionary

work was an Austrian, Baron Justinian von Weltz (b, 1621).
After writing several treatises in which he maintained the

missionary obligation attaching to all Christians, he laid

aside his baronial title and sailed for Dutch Guiana, where
he soon afterwards died. The change of attitude in favour

of the recognition of the duty of prosecuting foreign
missions that took place amongst the Lutheran Christians

towards the end of the seventeenth century was due in

part to the writings and example of Von Weltz.

Thus Spener (1635-1705), who has been called the
" Father of pietism," in the course of a sermon preached
on the Feast of the Ascension said :

" The obligation rests on the whole Church to have care
as to how the gospel shall be preached in the whole world,
. . . and to this end no diligence, labour, or cost be spared
in such work on behalf of the poor heathen and unbelievers.

That almost no thought even has been given to this . . .

is evidence how little the honour of Christ and of humanity
concerns us."

At the close of the seventeenth century the cause of

foreign missions found an earnest advocate in the well-known

philosopher, Baron wn Leibnitz, whose interest in them
had been aroused by his conversations with Jesuit mis-

sionaries from China whom he had met in Eome. One
of those whom he influenced was Francke, who was
associated with the sending out of the Danish Mission

to India.

In 1700 the Eoyal Society of Prussia was founded in

Berlin, and in 1702 a collegium orientale was added in
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order that the society to quote the words of the royal

declaration

"
may also be a college for the propagation of the Christian

faith, worship, and virtue, that upon occasion of their

philosophical observations which they shall make in the

northern part of Asia, they shall likewise diligently endeavour
that among the barbarous people of those tracts of land as

far as China, the light of the Christian faith and the purer
gospel may be kindled, and even that China itself may be
assisted by those Protestants who travel thither by land or

sail to that country through the Northern Sea."

Dr. Jablonski, the vice-president of the Eoyal Society,

writing to a representative of the English S.P.G-. (on Jan-

uary 20, 1711) stated that the formation of this "oriental

college
" was an act of

"
pious emulation

" on the part of

those in Prussia who had heard of the proposed formation

of the S.P.G.

Dutch Missions. The Dutch East India Company,
which was founded in 1602, was bound by the charter

granted by the State to care for the planting of the Church
and the conversion of the heathen in the countries with

which it traded. At its instigation was founded in 1622,
at the University of Leyden, an institution called the

Seminarium Indicum, which for twelve years helped
to provide preachers and missionaries for the Company's
service. These engaged for a period of five years only,
and the majority of them returned to Holland without

having mastered the languages of the peoples amongst
whom they lived.

The causes of the comparative failure of the Dutch
missions are thus described by Dr. "Warnock :

l

" At the best the preachers mastered the language of the

Malays, but the motley population of the wide archipelago
has many languages, and only in the case of Ceylon and
Formosa can it be pretended that they attempted to loam
other languages. No doubt there was a Malay and also a

Singalese translation of the Bible : so also in Formosa some
31

History of Protestant Missions, p. 45 f.
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books of the K"ew Testament were translated into the

language of the country . . . with honourable exceptions
the mission work itself became very superficial. . . , The
example of Portuguese sham-Christianization worked
infectiously. Thousands were received into the Church by
baptism without heed to inward preparedness. . . . When
in 1674 one of the kings of Timor declared that he and his

people were willing to become Christians, the preacher
Ehymdyk was sent ' to see to what was necessary

'

that is, to

baptize the whole people off-hand. In the state of Amboina
the chiefs simply received a command to have always at the
time of the preacher's visit a number of natives ready for

baptism; and since for everyone who was baptized the

preacher received a sum per head, it will be easily under-
stood that he was not particular if, as often happened, he
himself was not a man full of the Holy Ghost and of faith.

. . . With such a method of conversion it can easily be
understood how at the close of the seventeenth century the
number of Christians should be given in Ceylon alone as

from 300,000 to 400,000, in Java as 100,000, in Amboina
as 40,000, and no less easily how the Christianity of these
masses was inwardly worthless, and almost vanished when,
as in Ceylon, the rule of the Dutch came to an end, or con-
tinued to exist only as a dead nominal Christianity. . . .

In Formosa alone had a better foundation been laid, but
there, after the expulsion of the Dutch by the Chinese pirates
in 1661, the nascent Christianity was forcibly extinguished."

The Danish-Halle Mission. The Danish colonial pos-
sessions date from 1620 in the East Indies, and from
1672 in the West Indies and Gold Coast. In 1705 Dr.

Lutkens, who had been appointed as a Danish court chaplain
in the previous year, and who had lived for a time with

Spener in Berlin, was commissioned by the king, Frederick

iv., to seek out missionaries who might be sent to the

Danish colonies. Having failed to find suitable men in

Denmark, he applied to Francke at Halle in Germany, and

through his assistance the first two missionaries, Bartholomew

Ziegenbalg and Henry Plutschau, were sent forth from

Copenhagen by the Bishop of Zealand on November 29, 1705.
Whilst staying at the Cape of Good Hope, on their way
out to Tranquebar, they sent home a deplorable account of
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the Hottentots who were tinder Dutch rule. This eventu-

ally resulted in the commencement of a Moravian mission

at the Cape. On arriving at Tranquebar (July 9, 1706)

they experienced much hostility from the Danish officials,

who regarded their enterprise as fanatical and quixotic.

Their work, nevertheless, was soon attended by visible

results. Ten months after their arrival they baptized five

heathen slaves of Danish masters, and five months later

they baptized nine adult Hindus. In the following year

Ziegenbalg made a preaching tour through the kingdom of

Tanjore, and the reports of this tour, and of his public

conferences with Brahmans, were translated into English by
the Eev. A. W. Boehm, formerly chaplain to Prince George
of Denmark, and were dedicated to the S.P.G., and the 500

copies purchased and distributed by this society "proved
a motive to many charitable benefactions contributed by

well-disposed persons for advancing this mission." The

English East India Company offered to convey the books

and letters belonging to the mission free of charge, and

the S.P.C.K undertook to receive funds on its behalf.

In 1714 a college for promoting the spread of the

gospel was founded as a state institution at Copenhagen,
but, notwithstanding the existence of this college, the real

direction and control of the mission remained at Hallo

in Germany. Plutschau returned invalided in 1711, by
which time the New Testament had been translated into

Tamil and a Tamil dictionary was nearly completed. When
Ziegenbalg returned in 1715, he was presented to George L,

who wrote to him after he had returned to Tranquebar a
letter (dated August 23, 1717) expressing satisfaction

"not only because the work undertaken by you of con-

verting the heathen to the Christian faith doth, by tho

grace of God, prosper, but also because that in this our

kingdom such a laudable zeal for the promotion of the

gospel prevails."
When Ziegenbalg died in 1719, aged thirty-six, ho

left 355 converts and numerous catechumens, a complete
Tamil Bible, a dictionary, a mission seminary and schools,
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Francke was the chief supporter in Germany of the

Danish-Halle Mission and helped to train many of its

earliest missionaries,

Weshall refer to this mission later on in describing

missionary work in India. Meanwhile we may quote Dr.

Warneck's statement :

" As to the history of the Danish-Halle Mission, ... let

it suffice to note that from Franeke's institutions there have
been sent out in the course of a century about sixty mission-

aries, amongst whom, besides conspicuous men like

Ziegenbalg, Fabricius, Janecke, Gerick6, Christian Friedrich
Schwartz was distinguished as a star of the first magnitude.
Amid various little strifes and ample distress . . . this . . .

on the whole solid and not unfruitful mission (about
15,000 Christians) maintained itself until in the last quarter
of the century and afterwards rationalism at home dug up
its roots. Only when the universities, having fallen com-

pletely under the sway of this withering movement, ceased
to furnish theologians, was the first trial made in 1803 of

a missionary who had not been a university student.
Meanwhile a more living interest had been awakened in

England, and so the connection which had already for some
time existed with friends of missions there, and specially the
alliance with the Church missionary societies, saved the
Tamil Mission from ruin. Then later the Dresden-Leipsic
Lutheran Missionary Society stepped into the old heritage
of the fathers, after Halle had long ceased to be an active

centre." *

The college which had been founded at Copenhagen
sent out Hans Egede, a Norwegian pastor, to start work in

Greenland in 1721. The hardships and disappointments
that he and his associates encountered resulted in an

order from the King of Denmark to discontinue the work

(see p. 51).
Moravian Missions. The missionary activities of no

other branch of the Christian Church can compare with

those of the Moravian Church. Within twenty years of

the commencement of their missionary work the Moravian
Brethren had started more missions than Anglicans and

1
History of Protestant Missions^ p. 57 f.
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Protestants had started during the two preceding centuries.

Their marvellous success was largely due to the fact that from

the first they recognized that the evangelization of the world

was the most pressing of all the obligations that rested

upon the Christian Church, and that the carrying out of

this obligation was the " common affair
"

of the community.

Up to the present time the Moravians have sent out nearly

3000 missionaries, the proportion of missionaries to their

communicant members being 1 in 12, Amongst English

Christians generally the proportion is said to be 1 in 2000.

To the Moravians it seemed impossible that any branch of

the Christian Church could continue to exist which failed

to recognize this common obligation. It would be little

exaggeration to say that the continued existence and vitality

of the Moravian Church are a result of its missionary

activity.

The Moravian community or brotherhood (Unitas

Fratrum) dates back to 1467. The Moravians who were

expelled from Austria in 1722 settled atHerrnhut, not far

from Dresden, where they were welcomed by Count von

Zinzendorf (1700-60), who helped to inspire them with

a zeal for foreign missions
"

and was eventually consecrated

(1737) as a Bishop of the Moravian Church. Their first

mission 1 was to the negro slaves in the Danish island of

St. Thomas in the West Indies. A negro from this island,

who had been invited to Herrnhut by Count Zinzendorf,

appealed to the Brethren for help. He said to them,
" You

cannot come unless you are willing to become slaves
"

;
and

although this forecast was not literally fulfilled, the first

missionaries who responded to this appeal were not dis-

couraged by the terms proposed. On August 21, 1732,
Leonard Dober, a potter, and David Nitscbmann, a

carpenter, left Herrnhut for Copenhagen on their way to

the West Indies, being the advanced guard of an army of

nearly 3000 missionaries which the Moravian Church has

sent forth.

1 For a sketch of Moravian missions see A Short History of the Moravian

Church, by J. E. Hut ton.
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On reaching St. Thomas :

"they won the hearts of the slaves and made them clap
their hands for joy. They aroused the anger of the brutal
slave-owners. . . . They caused the negroes to weep and
pray in sugar-field and hut, and brought hundreds of con-
verts to baptism. . . . They stood fearlessly before high
officials . . . and by showing the slave-owners that they
should no longer treat their slaves as beasts, prepared the

way for negro emancipation/'
l

In 1734 mission work was started in the island of

St. Croix, and a little later in Jamaica and Antigua.
The Mission to Greenland. 'W^a Count Zinzendorf

visited the Danish Court at Copenhagen in 1731, he met
two Eskimos, who had been baptized by the Danish

missionary Egede. On hearing that it was proposed to

discontinue the work in Greenland, two Moravian Brethren,
Stack and BoemisJi, who were by occupation grave-diggers,
volunteered to undertake work there, and reached Green-
land in 1733.

" At first their outlook was gloomy. When they tried
to earn their living by fishing, they found themselves unable
to manage their boat, and had to live chiefly on seaweed.

They had to learn two new languages first, the Danish, and
then through the Danish the Eskimo and the Greenlanders
took the opportunity to cheat them. . . . When the two
cousins stood up to preach, the natives treated them shame-
fully, danced around them, mimicked them, howled,
drummed, pelted them with stones. * As long as we have a
sound body/ said these greasy Greenlanders . . .

* we have
enough, Your people may have diseased souls ; go back to
those that need you/ When the first convert, Kajarnak,
came forward with his family to be baptized, a plot was
formed, and his father-in-law was murdered. To add to the
missionaries' troubles, the small-pox broke out and carried
off from two to three thousand of the people. . . , The
Moravians were hated and despised by the people: they
were looked upon as the cause of the small-pox ; they had
to attend on two thousand ungrateful patients ; they were

1 A Short History of the Moravian Church, p. 152.
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almost dying of hunger ; and as they lay in their snow huts

at night, with the cold stars above them and the sounds of

midnight revelry in their ears, they felt indeed that only by
the strength of Christ could they win the hard-fought
battle. At last, after years of waiting, the long night began
to break . . . and from the moment when Kajarnak, as he

listened with awe to the story of Gethsemane, came forward

with his eager question,
' What is that ? Tell me that again/

the work began to flourish, the hope of the missionaries

swelled to faith, and the Eose of Sharon began to bloom in

the eternal snows of the ' Land of Desolation/
" l

In 1740 the Moravian missionaries made an important

change in the methods of presenting the gospel to the Green-

landers which they had hitherto adopted. In the Historical

Sketches of the Missions of the United Brethren? written by
John Holmes and published in 1818, this change is thus

described :

" A great change took place in the mode adopted by our
brethren in their endeavours to instruct the natives. The
method hitherto pursued by them consisted principally in

speaking to the heathen of the existence, the attributes,
and perfection of God, and enforcing obedience to the divine

law, hoping by this means gradually to prepare their minds
for the reception of the sublimer and more mysterious truths
of the gospel : and it must be allowed that, abstractly con-

sidered, this method appears the most rational ; but when
reduced to practice, it was found wholly ineffectual. ITor

five years our missionaries had laboured in this way, and
could scarce obtain a patient hearing from the savages.
Now, therefore, they determined in the literal sense of the
word to preach Christ and Him crucified without first

c

lay-
ing the foundation of repentance from dead works and faith
towards God/ No sooner did they declare unto the Green-
landers ' the word of reconciliation

'

in its native simplicity
than they beheld its converting and saving power. This
reached the hearts of the audience and produced the most
astonishing effects. An impression was made which opened
a way to their consciences and illuminated their under-

standings. They remained no longer the stupid and brutish,

1 A Short History of the Moravian Church, p. 154 f,
* P. 31 f.
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creatures they had once been
; they felt they were sinners,

and trembled at their danger ; they rejoiced in the offer of a

Saviour, and were rendered capable of relishing sublimer

pleasures than plenty of seals and the low gratifications of

sensual appetites. A sure foundation being thus laid in the

knowledge of a crucified Kedeemer, our missionaries soon
found that this supplied their young converts with a power-
ful motive to the abhorrence of sin and the performance of

every moral duty towards God and their neighbour. . . ,

In short, the happiest results have attended this practice,
not only at first and in Greenland, but in every other

country where our missionaries have since laboured for the
conversion of the heathen."

Within the territory occupied by the Moravians the

work of evangelization has long since been completed. At
their General Synod in 1899 the Moravians handed over

their missions in Greenland to the Danish Church and

quitted Greenland in the following year.

The mission to Labrador, which was commenced soon

after the middle of the eighteenth century, was attended

by even greater difficulties than those which the mission-

aries had to encounter in Greenland, but these were

successfully surmounted, and nearly all the population of

Labrador is now Christian.

In 1738 a mission was established in Surinam or

Dutch Guiana. On reaching the coast the missionaries

made their way through three hundred miles of jungles and

swamps and finally settled amongst the Accawois, the

Warrows, the Arawaks, and the Caribs. George Dahne,
one of the missionaries, lived in a lonely hut in the forest

for two years,
" surrounded by wild beasts and wilder

men." After six years of strenuous toil, the first convert,

an old woman, was baptized. As the work began to attain

visible success it was bitterly opposed by the Dutch traders,

and the Dutch Government issued orders forbidding the

Indians to join any Moravian settlement.

In 1735 the Moravians undertook colonization in

Georgia, and commenced missionary work amongst the

American Indians. Their work, which met with a large
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amount of initial success, was so vehemently opposed by

the other white settlers that they at length withdrew

altogether.
In 1742 the Moravian missionary Eauch developed

a mission at Shekomeko in the state of New York,

but the opposition of the white settlers compelled its

abandonment. A missionary settlement established in

1746 at Gnadenhutten prospered for ten years, but was

then destroyed during one of the innumerable wars waged

against the Indians.

In 1736 Huckoff, who belonged to an old Moravian

family, attempted to start a school among the slaves on the

Gold Coast.

In 1737 George Schmidt reached Cape Town, having

been sent out by the Brethren at Herrnhut. By this

time the Dutch had held Cape Town for nearly a century,

but they had done nothing towards the evangelization of

the Africans. Schmidt had been imprisoned for conscience
1

sake for six years in Bohemia before he set sail for South

Africa, He worked for six years among the Hottentots at

Bavianskloof, and won the hearts of many by his teaching

and preaching. The Dutch Boers, who disliked and de-

spised the Hottentots, were far from being pleased at his

success. In 1742 Schmidt, having received an "act of

ordination" from Zinzendorf, proceeded to baptize five

Hottentots. His action gave umbrage to the regular

Dutch ministers at Cape Town, and after fruitless attempts
to arrive at an understanding with them he started in

October 1743 on Ms return to Europe. He left behind

49 adherents, 5 of whom had been baptized. For nearly

fifty years after his departure no attempt was made to

carry on the work which he had inaugurated.
The principles and methods which characterized these

early Moravian missions have been well summarized by a

Moravian historian, who wrote :

"N"o Moravian missionary worked alone. The whole
Church threw its heart into the task. All missionaries went
out with full instructions, and were followed by the prayers
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of the whole Church. No man was to go unless his mind
was fully made up ; nay more, unless he could not help it.

He must be a man, so ran the rules, who felt within him an
irresistible call

;
a man who loathed the lusts of the world,

who burned with love to Christ, who was approved by all

his brethren, and whose face shone with the light of a

divine joy, which should enlighten the black hearts of the
heathen. As for the work of the missionaries, it was

thorough and deep and well organized. Everything was
done according to a well-considered plan. When the
missionaries arrived at their post they were to announce
themselves to the people as messengers sent by Jesus
Christ. ... As soon as possible after their arrival they
translated portions of the gospels into the native language,
and with this as their weapon spoke straight to the hearts of

the people. Instead of puzzling the poor heathens' brains
with shadowy notions of a great and good God, they went

straight to the mark: * Jesus Christ lived and died, and
lives now, to save thee from thy sins/ ... As they never

baptized till they were perfectly sure (as far as man can be

sure) that the candidate was a genuine Christian, they often
seemed to work but slowly ;

but they found it better to do
their work thoroughly than be content with a mere coating
of sham religion. . . . Above all, with their teaching, they
did not forget discipline. . . . But the iron hand had a
silken glove . . . and by kindness and love and tenderness

they won the hearts of the heathen. ..." It will not do/
said Zinzendorf, 'to measure everything by the Herrnhut

yard/'
1

The districts in which Moravian missionaries are at

work to-day include Labrador, Alaska, California (amongst
the Indians), Jamaica, eight of the West Indian Islands,

Nicaragua, Demerara, Surinam, South Africa, East Central

Africa, West Himalayas, and North Queensland. Their

missionaries, who number altogether 367, include 38 theo-

logians, 1 doctor, 26 tradesmen, 6 artisans, 6 deaconesses,

12 brethren trained in London and 6 at Tubingen. Of the

whole number 142 are ordained. In addition to these

the native missionaries include 48 ordained and 25 un-

ordained brethren.
1 A Short History oj the Moravian Church, p. 102 f.
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Aiiglican Missions. Of missionary societies now con-

nected with the Anglican Church the oldest is the New

England Company (formerly known as " The Corporation

for the Propagation of the Gospel in NewEngland "), which

was founded hy the Long Parliament in 1649. It was

founded at the instigation of Cromwell after a petition

had been presented to Parliament in 1641 by 70 English

and Scottish ministers. The money necessary for its

support was obtained by a collection directed by the

same Parliament to be made throughout England in all

parishes, which amounted to what was then the large

sum of nearly 12,000. The money was invested in

land, and the income forwarded from time to time

through the Governors of the United Colonies to the

Company's first missionary in New England, the Kev. John

Eliot, and afterwards to his assistants.

At the Restoration the Company was reconstituted,

and Incorporated by King Charles n. in 1661. The first

Governor of the Company was the Hon. Eobert Boyle
*

(later one of the founders of the Eoyal Society).

The Company continued its work in NewEngland until

the year 1775, when the War of Independence broke out.

After the Declaration of Independence the Company
transferred the scene of its labours to New Brunswick, and
the work among the Indians there was carried on from

1776 to 1822.

In 1822 the Company transferred its operations from

New Brunswick farther to the west. Since then its

missionaries have been working among the six Indian

nations on the Grand River Reserve, Ontario, which is

the largest Indian reserve In Canada. The Company has

built several churches on the reserve, and entirely main-

tains three clergymen, several catechists, and a trained

hospital nurse.

1 Robert Boyle was for thirty years Governor of this Corporation. In
addition to his labours on behalf of the American Indians, he published at

his own expense the Gospels and the Acts of the Apostles in the Malay
language. These were printed at Oxford in 1677.
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The Company has also charge of the Mohawk Church

(which is the oldest church belonging to the Anglican
Communion in Canada), and has built and maintains the

Mohawk Institution. This institution is considered by the

Indian Department of the Canadian Government to be

one of the most successful industrial schools for the

children (boys and girls) of Indians in the Dominion. The
Mohawk Church and Institution are in Brantford, Ontario.

The church is the only chapel royal in Canada, being

styled by the Crown "His Majesty's Chapel of the

Mohawks," and possesses silver communion plate and a

Bible presented by Queen Anne to "Her Chapel of the

Mohawks," in the Mohawk Valley, Albany (now U.S.A.), in

the year 1712. During the war the plate and Bible were

buried, but were subsequently recovered by the Indians and

by them brought to Canada.

In 1901 the Company opened a new sphere of work
and built (at the invitation of the bishop of New West-

minster) a school for Indian boys at Lytton in British

Columbia. The membership of the New England Com-

pany has since its foundation consisted entirely of laymen
and is limited to 25 members.

The Company maintains its missionary work upon
the annual income derived from its endowments, which
have been obtained partly by the amount realized from
the collection already referred to, and partly from

the bequests of the Hon. Eobert Boyle and Dr. Daniel

Williams.

The Christian Faith Society, originally called the

Society for the Conversion and Eeligious Instruction and
Education of the Negro Slaves in the British West India

Islands, was founded as a result of a bequest made in the

will of Eobert Boyle, dated 1691. Its first achievement

was the foundation of the College of William and Mary
in Virginia for the instruction of Indian children. After

the War of Independence the operations of the society

were diverted to the West Indies. It has an income of

2300 per annum, derived from investments, which is spent
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on the support of Anglican work for the benefit of the

inhabitants of the West Indian Islands.

The formation of English missionary societies for the

promotion of missionary work throughout the world

may he said to date from the opening of the eighteenth

century. In 1698, the Society for Promoting Christian

Knowledge was formed, its chief object being to provide

Christian literature and to promote Christian education

both at home and abroad. When the Danish mission to

South India was in danger of becoming extinct through

lack of funds, the S.P.C.K. supported it financially for

a hundred years. The missionaries were for the most

part German Lutherans, of whom Schwartz was the most

remarkable (see p. 79).

The oldest missionary society now existing in England,

which was founded with the object of sending out mission-

aries, is the Society for the Propagation of the Gospel in

Foreign Parts. It can claim to be the official representative

of the Church of England, since it was brought into exist-

ence as the result of a resolution passed by convocation

(March 13, 1700), and all the diocesan bishops in England
are ex offieio members of its standing committee.

The society was founded with the twofold aim of

ministering to English settlers beyond the seas and of

propagating the gospel amongst the heathen with whom
the settlers might come into contact. The society

recognized that it was as important to prevent English

people from becoming heathen as it was to attempt
the conversion of heathen to the Christian faith. One
of its earliest missionaries, the Rev. Thorogood Moore,
who was sent to New York in 1704 as a mission-

ary to Indians, wrote home to the society: "To begin
with the Indians is preposterous, for it is from the

behaviour of the Christians that here they have had, and

still have, their notion of Christianity, which, God knows,
hath been generally such that it hath made the Indians to

hate our religion."

Although the chief efforts of the society were directed
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at first towards supplying and maintaining clergy for the

colonies and dependencies of Great Britain, it soon began
definite work amongst the Indians and negroes of North
America.

It has sometimes been stated that the founders of the

S.P.G. did not regard its work as definitely missionary
in character, but this is far from being the case. In the

sermon preached at the first anniversary of the formation

of the society in 1702, the preacher stated that it was part
of the design of the society

"
to proceed in the best methods

they can towards the conversion of the natives," and that

it included " the breeding up of persons to understand the

great variety of languages of those countries in order to be

able to converse with the natives and preach the gospel
to them." At a meeting of the society held on April 20,

1710, the following resolutions were carried:

"
1. That the design of propagating the gospel in foreign

parts does chiefly and principally relate to the conversion
of heathens and infidels, and therefore that branch of it

ought to be prosecuted preferably to all others. 2. That, in

consequence thereof, immediate care be taken to send
itinerant missionaries to preach the gospel among the Six
Nations of the Indians according to the primary intentions
of the late King William of glorious memory."

Bishop Seeker (who afterwards became Archbishop of

Canterbury) said in 1741 :

" In less than forty years, under many discouragements
and with an income very disproportionate to the vastness
of the undertaking, a great deal hath been done; though
little notice may have been taken of it by persons unattea-
tive to these things, or backward to acknowledge them . . .

great multitudes upon the whole of negroes and Indians

brought over to the Christian faith, many numerous

congregations have been set up, which now support the

worship of God at their own expense where it was not
known before, and seventy persons are constantly employed
at the expense of the society in the further service of

the gospel."
1

1 SeeS.P.Gr. Anniversary Sermon, 1741, p. 11 f.
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The "
seventy persons

"
to whom reference is here

made included all those who were engaged in ministering
to English-speaking congregations. Many of these would,

however, be in touch with the Indians, as " the instruction

of the negro and Indian slaves and (their preparation) for

conversion, baptism, and communion was a primary charge
to every missionary . . . and to all schoolmasters of the

society in America." l

Further references to the work undertaken by the

S.P.G. for the benefit of Indians and negroes between

1701 and 1750 in North America and the West Indies

are given later on (p. 371-6).
1 Two Hundred Years of the S.P.G., p. 63.



IV.

INDIA.

BEFOBEattempting to describe the beginnings of Christian

missions in India it would be well to make a brief refer-

ence to the connection which, it is often maintained, exists

between the Baghavad Gita and other Hindu literature

and the Christian Scriptures. The conclusion which seems

to be best supported by evidence may be expressed in

the words of Dr. K W. Hopkins (U.S.A.). After con-

sidering in detail the points of resemblance which have

been suggested between the teaching of the Gospels, specially
that of the Gospel of St. John, and the Gita and other

Hindu scriptures, he writes :

"The most reasonable explanation of the data as a
whole appears to me to be that the Fourth Gospel, perhaps
not uninfluenced by the Gnosticism of the time, but not

necessarily influenced by a Buddhistic tradition or by any
Sanskrit texts, was of a mystical tone that made it

peculiarly suitable to influence the Hindu divines, who
transferred from it such phrases and sentiments as best

fitted in with the conception of Krishna as a god of love.

For it must be remembered constantly that before Krishna's
advent in his new role those characteristics of Krishna that

bring him into closest likeness with Christ are entirely

lacking in the conception of any previous Hindu divinity.
Buddha never pretended to forgive sin. . . . But suddenly
there appears this benign man-god, who proclaims that all

sins are forgiven to him who believes in Krishna, and that

those who believe in him are very few in number, yet this

new religion of love and faith is better than the old

Brahmanic religion of works and ceremonial purity."
l

1 India. Old and New, by Dr. E. "W. Hopkins (New York, 1901),

p. 158,
61
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When we corne down to the writings of Tulsi Das (the

Ramayana) in the sixteenth century tfhe influence of

Christian teaching becomes so apparent that it is im-

possible to resist the conviction that his development of

the doctrine of IhaUi which was hinted at in the

Bhagavad Gita was the outcome of Christian influences.

Referring to this doctrine Dr. Grierson writes:

"
Suddenly in India there came this great revolution of

lhakti. Religion was no longer a matter of knowledge, it

became one of emotion. BhaJkti may be translated by
' faith

'

or ' devotion/ It requires a personal, not an im-

personal, God. I do not myself doubt that this great

step forward of the Hindu soul was due to the influence

of the Christians who were then settled in the country. It

was not openly an adoption of Christian principles by
Hindu thinkers, who had been wasting their lives on a

barren search for knowledge. In such a search, even with

the brother-love of Buddhism added to it, the people could

find no permanent happiness. The craving for expressing
love towards the Infinite which exists in every heart was

there, a spark was sufficient to set it in a flame, and that

vital spark came from Christianity."
x

For a detailed discussion of the influence which

Christianity has exerted upon the teachings of modern
Hinduism the reader is referred to any of the standard

books on Hinduism. A helpful account of the approxima-
tions of modern Hindu writers to Christian thought will

be found in The Crown of Hinduism, by J. N. Farquhar,
and in The Renaissance in India, by C. F. Andrews.

Wepass on to consider the beginnings of actual mis-

sionary work in India.

The obscurity attaching to the first preaching of the

Christian faith in Southern India is in part due to the fact

that the word India was used during the early centuries of

1 See *' Hinduism and Early Christianity," by G. A. Griorson, The East
and The West> April 1906, p. 142 f. As an incidental proof of the existence

of intercourse between Rome and South India in the iirst century A,B. we
may refer to the discovery in 1850 at Calicut of several hundred coins all of

which were as early as the reign of Nero.
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the Christian era in a number of different senses. The
tradition that St. Thomas, whose tomb is shown to-day at

Mylapore, a suburb of Madras, was the first to preach the

gospel in Southern India is of comparatively late origin.
1

On the other hand, Origen's statement that St. Thomas
went as a missionary to Parthia is probably correct. The
tradition that he was sold to a Parthian chief called

Gondophares has been rendered credible by the discovery
that a prince of this name 2

actually existed in Parthia at

the period when St. Thomas might have been there.

Heracleon, a Sicilian Gnostic who wrote about A.D. 170,

says that St. Thomas ended his days in peace; and
St. Clement of Alexandria, who quotes this statement,
does not deny it. It is by no means inconceivable that

St, Thomas extended his missionary activities from Parthia

into North -West India, but it seems certain that he never

visited Southern India. Pantsenus is said by Eusebius to

have travelled from Alexandria to India about A.D. 190 in

order to preach the gospel. The words of Eusebius are :

"He (Pantsenus) is said to have found there among
some of the inhabitants who were acquainted with
Christ the Gospel of Matthew, which had reached that

country before him. For Bartholomew is said to have

preached to these people and to have left them a Hebrew
version of Matthew's Gospel, which they had kept until the
time of which I speak."

3

It seems probable that by India is here meant either

Southern Arabia or the India of Alexander the Great

that is, the valley of the Indus. One of the bishops who
attended the Council of Nicsea, A.B. 325, was described as

"John of Persia, in all Persia and Great India," the

latter word apparently being intended to denote the

country which lay between Persia and the Indus. The

1 See "St. Thomas and his Tomb at Mylapore," by James Kennedy,
in The East and The West, April 1907.

2
Undaphares of Arachosia.

8 Historic*, JScclesiastica,, v. 10. 3.
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India visited by Frumentius early in the fourth century
was apparently Abyssinia, and the India of Theophilus the

Indian towards the end of the fourth century was Arabia

Felix. A tradition which does not date back earlier than

the seventh century assigns Calamina, or Calarnita, as the

site of St. Thomas' martyrdom. Possibly this may be

Kerman in Eastern Persia, or Calama in Beluchistan.

The Church in Southern India, which claims to trace back

its ancestry to St. Thomas, was an offshoot from the Church

in Persia, which, at the time when the Church in India was

established (that is, at the beginning of the sixth century),

was part of the patriarchate of Babylon.

Eeferring to the missionary activities of this patriar-

chate, Dr. Neale writes :

they "pitched their tents in the camps of the wandering
Tartar : the Lama of Thibet trembled at their words : they
stood in the rice fields of the Panjab and taught the fisher-

men by the Sea of Aral : they struggled through the vast
deserts of Mongolia : the memorable inscription of Singanf u
attests their victories in China: in India the Zamorin
(the ruler of Calicut) himself respected their spiritual and
courted their temporal authority. . . . The power of the
Nestorian patriarch culminated in the beginning of the
eleventh century, when he had 25 metropolitans, who ruled
from China to the Tigris, from Lake Baikal to Cape
Comorin." 1

The identification of the founder of Christianity in

Southern India with the Apostle is probably to bo

explained by the local tradition which asserts that in tho

year 345 there landed in Malabar, under the convoy of a

Jerusalem merchant, a bishop from Edessa, named Thomas,
who brought with him a large following, which included
several priests and deacons. Weknow from other sources
that in 343 a severe persecution of Christians occurred in

the Persian Empire.
The first definite authority for the existence of a

1 A History of the Holy Eastern Church, vol. i. p. 3, 143. For a further
reference to Nestorian Bishoprics in Asia, see p. 164 f.
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Christian Church in Southern India is Cosmas Indi-

copleustes, who, about A.D. 535, found Christian churches

and clergy in Ceylon, interior India and Male (Malabar),
as well as a bishop at Kaliana (Kalyan) near Bombay.

He states that the Bishop of Kaliana receives imposition
of hands from Persia.

In 1547 the so-called Thomas Cross was discovered at

Milapur, Madras. On it and on two other similar crosses

found at Cottayam, 500 miles away, there is an inscription
in ancient Persian (or Pahlavi). In the case of the cross

at Madras and of one of those at Cottayam the inscription

proves that the cross must have been in existence at least

as early as the seventh century. In 883 King Alfred of

England sent two priests, Sighelm and Athelstan, to

India via Home to carry the votive offerings which he had

promised to St. Thomas during the siege of London.
Of what befell the Christians in South India during the

next four centuries we know nothing. Marco Polo, who
travelled in the East from 1270 to 1295, writes:

" In the kingdom of Quilon (Travancore) dwell many
Christians and Jews who still retain their own language."

By this time the connection between the Apostle
Thomas and Milapur had attained general acceptance.
Marco Polo says that there lies

"the body of the glorious martyr St. Thomas Apostle,
who suffered martyrdom there ... a great multitude of

Christians and Saracens (Mohammedans) make pilgrimages
thither."

John of Monte Corvino, who afterwards became

Archbishop of Cambaluc (Peking), spent thirteen months
in South India, 1292-93, on his way to China. He
writes :

"At different places in that province (which contains
the Church of the Apostle St. Thomas) I baptized some
hundred persons."

5
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Menentillus, a friar who visited India in 1310, writes :

" Christians and Jews there are, but they are few and of

no high standing. Christians and all who have Christian

names are often persecuted."

Sir John Mandeville, who visited South India early in

the fourteenth century, states that round about the tomb of

St. Thomas were fifteen houses inhabited by Nestorian

monks, recreant Christians and schismatics. He states

that the body of St. Thomas has been transported to Edessa

in Syria, but had again been brought back to India. The

papal nuncio John of Marignola on his way home from

China spent nearly two years in India, 1348-50, but

the information which he supplies adds little to our

knowledge of the development of Christianity in South

India.

In 1503 the Nestorian Patriarch Mar Elia IV. sent

three bishops to Southern India, and a letter received by
his successor which announced their arrival stated that in

one of the two districts in which Christians were found

there were 30,000 "families of the faith." In 1599 the

Portuguese representatives in India succeeded in forcing
the Syrians into obedience to the See of Borne, but half

a century later, when Portuguese political influence in India

began to wane, the larger part of the Church renounced its

connection with the E.G. Church.

The Syrian Christians in South India are now divided

into four sections :

1.
" Orthodox Syrians," or simply

"
Syrians." These live

under their Matran, Mar Dionysius, and his four suffragans.

They are Monophysite in confession, and subordinate to

the Patriarch of that Church, who resides at Mardin in

Chaldaea. They are often called Jacobites because they
use the Liturgy of St. James, in the form employed by the

Church referred to.

2. Eomo-Syrians. These of late years have been ruled

by Indian bishops, guided by Eoman Catholic fathers

of the Jesuit and Carmelite orders. While Eoman






















































































































































































































































































































































































































































































































































































































































































































































































































































































































































































