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UPON
THE EARTH

by D. T. NILES

What is the nature of the Church’s
mission to the world? Where does the
justification for it lie? Who has the re-
sponsibility to carry it out? These are
among the questions raised and an-
swered in this book by the well-known
Asian church leader, Dr. Danicl T.
Niles.

In these pages, Dr. Niles offers his
readers the most thorough rethinking
of the Christian mission that has been
done in recent years. Upon the Earth
is addressed to all Christians, and secks
to raise with them questions of far-
reaching importance about the total
mission of the Church. Tt is also a call
to every Christian to face the mission-
ary implications of his faith.

In the first five chapters, Dr. Niles
deals with the Christian faith in gen-
eral, and raises inescapable questions
that must be faced by Christian disci-
pleship in the sceular world. In the
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“I know that my Redeemer lives, and at
last he will stand upon the carth”
(Job 19t 25).

“I came to cast fire upon the carth”
(Luke 121 49).

“On earth as it is in heaven”
(Matthew 6: 10).



Foreword

A Boox by D. T. Niles needs no introduction, but because he
has asked me to write one I do so with great pleasure. There
arc three reasons why this book is important and deserves to be
rcad and pondered by many.

The first is that it is a book about the greatest of all subjects—
the mission of Christ and His people. Jesus said “I came to cast
fire upon the earth”. To be a Christian is to be part of that fire
-—to burn for His sake and to share in setting the world on fire.
Sometimes it scems as if the fire were burning low, or as if it
were just one of the flickering flames that only make enough
light to cast up big and menacing shadows. Here is a book that
will not only talk about the fire; it is a book which is part of the
fire and will—pray God—help to make it blaze.

Secondly, this book is part of a unique effort of co-operative
thought by Christians of many nations and many churches. We
have become rather accustomed to “Agreed Statements” pro-
duced by international conferences. They have an important
part to play in the development of Christian thinking, but they
have severe limitations. They are apt to conceal more than they
reveal. And they are often dull reading! The Department of
Missionary Studies had wrestled long with the problems of
ccumenical missionary study before it reached the plan of
which this book is one of the fruits. The plan is described in
detail in Dr Niles’ introduction. It involved the active partici-
pation of a great number of people in five continents and the
writing of two books, one by Dr J. Blauw of the Netherlands*
and the other, the present work of Dr Niles. The writing of this
book, illuminated and stimulated by the thinking of a truly
world-wide company of Christians, is both the closing of one
stage of the discussion and the invitation to a new stage. All
who have been involved in this discussion hope that the publica-
tion of this book will stimulate a wider circle of Christian pcople

L The Missionary Nature of the Church, 1962.
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UPON THE EARTH

to think, to ask questions, and to seek to carry into the day-to-
day work of churches and missions boards the insights to which
we have been led in these studies.

Thirdly, this book is important because of the man who has
written it. When the study plan on “The Word of God and the
Church’s Missionary Obedience” was developed, there was
never any doubt about who should be asked to write this book.
D. T. Niles combines in a unique manner the insights and
experiences that were needed for the job. He is both a theo-
logian and an evangelist. There are theologians who can write
about evangelism but have not the gift of so presenting Christ
to men that they find in Him their Saviour. And there are
effective evangelists whose theology is an easy target for
attack. Niles is an evangelist who is also a profound thinker, a
theologian who can commend his Saviour effectively to others.
Moreover, he is at home at both ends of the foreign missionary
operation as it is normally understood. He knows the “feel”
both of older and of younger churches from inside and he can
speak with authority to both. And, finally, his ministry is both
local and ecumenical. Perhaps this is his most important quali-
fication to speak to us at this moment. Those who see and hear
him only in the context of great ecumenical conferences and
discussion may not guess that he has maintained at the same
time throughout his ministry the strongest and deepest local
ties, as evangelist, teacher, pastor, counsellor, in his own
Church and in the community where he was born and lives.
What he says in an ecumenical setting has been tested again
and again in the ordinary responsibilities of a local congrega-
tion. He knows what he is talking about and he has earned the
right, as few men have, to be heard.

For every reason, therefore, this book deserves to be read
and pondered. I venture to say that most readers will need to
read many of its paragraphs more than once—not because they
are obscure but because they are deep. The effort will be
rewarded. All of us who have been involved in this study are
grateful for this book. ‘

LESSLIE NEWBIGIN, Bishop
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Preface

Trrs book is addressed to all who bear the name of Christ. It
seeks to raise with them questions about a subject of elementary
but far-reaching importance: a subject, therefore, on which
books have been written since the earliest days of the Church.

What is the nature of the Church’s mission to the world ?

Where does the justification for this mission lie?

Whose is the responsibility to carry out this mission ?

Why are “missions’” from land to land an essential feature of
the Church’s missionary obedience ?

Which are the factors that contribute to a sense of missionary
urgency ?

Whence arises the neccessity to maintain “‘missions” as an
identifiable part of the Church’s activity ?

Whither will an adequate missionary strategy lead ‘“mis-
sions” to-day?

The immediate need for the writing of this book was the
awareness, on the one hand, that many reasons demanded a
major re-appraisal of the “foreign’ missionary enterprise of
the Churches, if not of the Church’s cvangelistic mission itself;
while, on the other hand, it was quite obvious that such a re-
appraisal done by experts for experts would not meet the need
where it had to be met.

If there is a loss of confidence in “mission’, that loss does not
primarily arise because the methods of the missionary enter-
prise seem outdated or even perverse. It stems from a loss of
conviction about the Christian faith itself. That is why this
book is addressed to the members of the churches in general and
not simply to missionary administrators or advocates. ‘“Mis-
sions” must be recognized as one of the real implications of
Christian discipleship as such.

The phrase “foreign missions” has practically gone out of

9



UPON TIHE EARTH

use, but “missions” remain, and it is essential to know what
they signify in terms of the totality of the faith. Only so can
criteria be set up by which the forms of missionary administra-
tion and the modes of missionary endeavour may be judged and
moulded. There are many things about “missions™ which
demand discussion and revision, but no such discussion can be
fruitful, or such revision cffective, except as “missions™ are seen
in relation to the total mission of the Church and that, in turn,
in relation to the total mission of God. “Missions™ must cease
to be a speciality, and be scen instead as an integral part of
churchly obedience.

This means that the ordinary Christian and cvery Christian
has so to face the missionary implications of his faith as to
recognize that a description of the mission of the Church is, in
a true sense, but a description of the Church’s day-to-day life.
Too often a discussion of “missions” is made to depend too
exclusively on a discussion of the nature of the Church. This is
inadequate, since the Church’s life can be understood only in
relation to the world to which it is sent and in which it is set.
The Church is the home of the Christian; it is the world which
is the home of all men. So that true perspective demands that
the discussion take place in terms of the inclusive reality within
which the Church’s mission to the world is contained and its
nature and limitations determined—the Kingdom of God.

God’s work in the world and the pressure of His grace upon
persons are both the context of and the provocation for the
Church’s mission and the “missions” of the Churches.

The first five chapters of this book deal with the Christian
faith in general, and seeck to raise the questions which Christian
discipleship must face. In the second half of the book are raised
the specific issues concerning “missions”. This sequence is in-
evitable in order to maintain the integral relation between
missionary obedience as such and Christian obedicnce as a
whole. All Christians must face the question “Why not be a
missionary ?”” because to be a Christian is to be a member of a
missionary community and to become a participant in the
activity of a missionary God. The apostolic privilege belongs to

10



PREFACE

all who are Christ’s, and each has to decide in what form and
what measure to share in the Church’s missionary task and
destiny. So that no responsible answer to the question “Why
not be a missionary ?”’ is possible except as it is rooted in an
obedient answer to the more primary question ‘““Why not be a
Christian ?”* If the missionary is a symbol of the Christian faith
it is because all Christians share in the Church’s missionary
task and the missionary enterprise belongs to the very nature of
the Gospel.

It has already been said that this book is not by an expert for
experts. It is intended to be read by anyone who bears the name
of Christ and who seeks to understand in some measure what
that involves both in privilege and in responsibility. To such a
reader a word of advice may not be out of place. He will prob-
ably find it best to omit, in the first instance, a reading of the
Introduction and go directly from the Preface to Part 1 and
then on to Part 3. The Introduction will need to be read before
tackling Part 2. In this part questions are dealt with which may
not be of immediate interest to many, but which nevertheless an
increasing number must give their minds to if the mission of the
Church and the missionary enterprise of the Churches is not to
become an esoteric affair.

Three chapters of this book are based very largely on my own
writing clsewhere. The chapter on “the Self-hood of a church”
is based on my John R. Mott memorial lecture delivered at the
E.A.C.C. assembly in Kualalumpur and published, along with
the other lectures there delivered, by the British S.C.M. Press
under the title A Decisive Hour for the Christian Mission. The
chapter on “‘the World of Religions” is based on one of my
Lyman Beecher lectures which were published by Harper and
Brothers and the Lutterworth Press under the title The Preacher’s
Task and the Stone of Stumbling. And the chapter on “the West-
ernity of the Base” draws largely on my contribution to a
symposium published by William Collins entitled Twentieth
Century Christianity. Acknowledgment is here made to these
publishers for their kind permission to use this material.

It will be found that throughout the book the term “‘younger

Il



UPON THE EARTH

churches” is used. This has become the accepted term to desig-
nate those churches which are the result of the modern mission-
ary enterprise of the Churches of the West. Clumsy, and some-
times misleading, as this term may be, 1 could not think of
another which would be more suitable.

One last word, and that is about the title of this book. T'wo
considerations have led to the choice of this title, Upon the
Earth. First, the central thesis of these chapters is that the carth
is the true correlate of the Gospel and that, therefore, the goals
and problems of this carthly life in all their complexity are the
true addressees of the missionary endeavour. ““Thy Name be
hallowed, Thy Kingdom come, Thy will be done-—On earth.™
Secondly, the earth is the scene not only of Christ’s coming in
the flesh but it will also be the object of His coming in glory.
Salvation will be the culmination of His plan for all humanity,
indeed of all creation, and not simply the collecting together of
saved souls. The symbol of the end of redemption is an cternal
city where men will find themselves restored to one another as
well as to God.

“I came,” said Jesus, “to cast fire upon the carth.” That fire
must become a conflagration. That is what the mission of the
Church is about. “My redeemer lives,” said Job, “‘and at last he
will stand upon the earth.” Those words express the Church'’s
confidence too. Like Job, the Church is facing in all lands a
time of severe testing and there are many false comforters.
Everywhere the Church needs to lay claim to the faith by
which it lives and which it asserts in the face of its own wretch-
edness.

“The carth is enough and the air is cnough
For our wonder and our war ...”"!

George: May I introduce myself? My name is George Jefferies.
I work in Hongkong as a missionary, and I am just return-
ing from my furlough in England. I suppose you joined the
ship at Marseilles?

1 G. K. Chesterton, The Fouse of Christmas, Burns and Oates Ltd.
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PREFACE

William: That’s right, thank you. I'm William Arkwright, and
I am going out to India to teach in a Christian College.
I am coming from the States, and this is my first journey
abroad.

George: We have another companion at this table—Sundar
Priyanath. He seems to be late this morning. No, here he
comes. Sundar, we have an addition at our table. Let me
introduce William Arkwright to you.

Sundar : Good morning.

George: William is from America and is going to India to teach
in a college there.

William : I am going to Lucknow. I have just finished my course
in Union Theological Seminary at New York.

George: Sundar is returning to India after attending the Peace
Congress in Prague.

William: That is interesting. When I was at Union we had a
visit there from a group of communist students in Russia.
It was a very revealing discussion that we had with them.

Sundar : What do you mean by “revealing”?

William : T.et me put it this way. It was disconcerting to find
that the Russians were more surc of the future success
of communism than we were concerning the Christian
hope.

Sundar : How was that? What became of the Christian certainty
concerning the end?

William : Somehow, we never did manage to talk out of this
certainty. In fact, the whole conversation with the Rus-
sians was in their idiom. We were all the time trying to
meet their case from their point of view.

George: But isn’t that right? Must we not seek to state the
Christian message in the language of the hearer?

Sundar: Yes. But we always get into a quandary when we seek
to set out the Christian message as an answer to the
questions people ask.

Bola: Excuse me, friends, but can I join in this conversation?
I overheard you from the next table and I am so interested
in what you are talking about. My name is Bola Idolo

13
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from Kenya. I am returning from a course of law studies
in Germany. I get off at Port Said, to attend a student
conference there.

Sundar: Yecs, join us by all means. I was answering a question
about how to state the Christian message. Is it not truc
that, when we have formulated the problems and decided
the terms in which the problems must be handled, we have
already distorted the relevance of the Christian faith to
human life? It scems to me that the first Christian task is
to allow the Christian faith itself to question the human
questions.

Bola: How right you are. I am sure you have heard about our
problems in Kenya and about the crucial importance for
the whole political and economic future of Kenya of sccing
a way through the vexed questions of land tenure and food
production. All discussions had practically arrived at a
stalemate, when the Christian Council of Kenya sum-
moned a conference of African and European farmers to
discuss these questions under Christian auspices. The
decisive diflerence was made by these auspices; the
Christian faith determined the form in which the old
questions were to be faced, and because the form of the
questions was changed a way forward was cleared for the
finding of answers.

William: But how do you face the problem of misunderstand-
ing? The World Council of Churches organizes a con-
sultation in South Africa on the question of race, and the
consultation succeeds in re-stating the question within a
Christian context: immediately the politicians begin to
pressurize the churches. Church leaders in my country
plead for “open’ politics but have to face the opposition of
those who would make the cold war the determinant in the
political decisions of our government. The Church in
Germany decides to hold its Kirchentag in Berlin and the
East German government calls it political provocation.
The issue boils down to this: that men are prepared to
listen to the Christian message if it answers their questions,

14



PREFACE

and are glad to set it aside if it does not; but that they get
angry when Christianity begins to question them.

Sundar: You can also get a situation in which the Church in a
particular place can itself refuse to be questioned. In
Ceylon, for instance, there has been for the last five years a
growing estrangement betwcen the Sinhalese and the
Tamils centering in a controversy about the policy of the
government to make Sinhalese the only official language
of the country. As far as I have been able to follow the
developments, while the Church in Ceylon, which has in
its membership both Sinhalese and Tamils, has repeatedly
called for conference and consultation to resolve the
conflict, it has not itself discussed the issues and pro-
nounced upon them.

Bola: Our minister told us that the word ‘‘salvation” in the
Bible has the root meaning of “spaciousness”. This must
mean that in Jesus Christ life will be rid of every narrowing
and restrictive circumstance. Somehow that is not the
picture which the actual life of the Christian community in
Africa suggests. The Gospel is proclaimed for the salvation
of souls and not of life itself! As the saying goes: Why
scratch where it does not itch? The Christian Church must
deal with “where it does itch”.

Sundar : That there is a Christian message is simply the result of
the fact that God became man in Jesus Christ and that, by
the resurrection, He remains man. So is determined the
very structure and destiny of human history. Man’s situa-
tion in the world is the result of Jesus being part of it. Men
speak about man’s existential situation; they forget, or
prefer not to see, that this existential situation is given by
the incarnation of Jesus Christ. The initial task of Christian
witness is to uncover this fact and make it explicit.

William: The Incarnation is certainly the decisive event, but
the life of Christian witness begins in a meeting with the
risen Lord. Our Christmas is always Christmas after
Easter.

George : 1 work as a missionary in Hongkong. Somehow, in that

15



UPON THE EARTH

tumultuous city, we don’t seem to be able, by our preach-
ing, to do what you say we ought to do.

Bola: Just preaching is not enough. The questions, that need to
be raised, need to be raised by the Christian community
and the way it lives. There is a very real sense in which
the uniqueness of the Christian Gospel is tied up with the
uniqueness of the Christian community. If the Christian
Church in the lands of Africa does not, by its very pres-
ence, causc men to ask the right questions about God and
man and human life, then the preaching of the Gospel is
bound to remain an affair on the outside.

Sundar : Yes, and where the language of a country is one that is
rooted in a non-Christian culture, this business of the
questions being raised by the life and ways of the Christian
community is of special importance.

Bola: Some people speak glibly of Christ being the answer to
the problems of men. Christ is not the answer. The answer
is that which Christ provided-—a Church, a body of people

set in the world as His Body, living His risen life and
continuing in the world the ministry of His incarnation.
“To brother all the souls of men”: that would give to life
true spaciousness.

William: Let me back-track a bit. Why did we not, at Union,
in our conversation with the communists, give evidence of
the fighting certainty of our faith? Do you think it was
because in our minds we had identified, almost uncon
sciously, our hope for the future with the successful prose-
cution of the Church’s missionary enterprise ? If so, that is
where we went wrong, for “successful missions” is no more
a category that we are able to apply to the future. To put it
bluntly, it no longer scems possible to think in terms of a
progressive conversion of the world. And, because this is
so, we tend to lose our nerve.

George: Modern missions arose in a Christendom situation in
the West and, without reflection, assumed that the end of
missions will be a Christendom situation throughout the
world. This kind of thinking is not possible any more. Both

16



PREFACE

facts and thcology demand that we re-state the case for
missions in terms of God’s total mission towards the world
as a whole. The Church ...

Sundar : Please excuse me for interrupting, but you remind me
of a point that Dr Devanandan used to make in his lectures
on Hinduism. He used to say that in the many forms of
renewal which we find in Hinduism to-day, we must learn
to perceive the creative hand of the living Spirit as He is
engaged in bringing into being the new creation. The
crucial issue in all evangelistic work is so to claim for God
in Christ everything which is truly His, that those who
have received His gifts will also receive Him and become
His disciples.

William: Principal Hwang of Taiwan, in a lecture which I
heard him deliver in New York, spoke of that verse in the
book of Job where God is said to work “on the left hand”.
I am not sure that the actual verse he referred to carries the
meaning he intended, but his point was clear. He was
emphasizing the mission of God as a vaster concept than
the mission of the Church. “There is only one mission,”
he said, “the mission of God. The Church is in this
mission.” The Church carries forward the purpose of the
incarnation, but the incarnate Lord cannot be limited by
the Church. The Church’s life and witness is held within
His vast enterprise.

George : This way of talking about the world and God’s work in
the world is not always easy to understand. We are told
that the world lies in the evil one, we are also told that God
loved the world. This means that we cannot attribute
everything that happens to God. We must be prepared to
reckon also with the demonic. It is true enough that God
is bringing into being the new creation, but it is still too
early to discern between wheat and tares.

William: Cannot we say that we are puzzled, in seeking to
understand what happens as the result of the missionary
thrust, not only because we cannot distinguish now between
wheat and tares, not only because the proclamation of the

UTE 17 B
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Christ itsclf arouses the anti-Christ, but also because
there is taking place in the world a double preparation?
In the book of Revelation we read of the Bride as well as
of the guests at the wedding banquet, we read of the river
of life as well as of the nations for whose healing it flows.

Sundar : A person viewing the missionary task is as it were stand-
ing at a cross-roads where three roads meet and cross. The
sign board of the first road rcads—All men, the whole
world, the whole creation, all things. The sign board of the
second road rcads—Each man, he who belicves, he that
is chosen. The sign board of the third road reads--the
part shall consecrate the whole. The significance of the
junction is that here these three roads meet.

Bola: That is why emphasis must fall on the Christian Church.
Not only is the mission of the Church within God’s
mission, it is also the inner structure of that mission. It is
impossible to speak of the new creation in a general way
without recognizing that the Christian community is itself
God’s new creation.

Sundar : True, but too often it is only theologically truc. In
actual fact the Christian community in place after place,
and in situation after situation, bears feeble witness to the
truth of the new creation. Take the Church’s missionary
enterprise itself as an example. Is not the significance of the
mission of the Church blurred because what men see are
the missions of the Churches? There is no task more neces-
sary right now than that of re-defining the missions of the
Churches in terms of the mission of the Church. We speak
so easily about our time as the ecumenical cra. We must
make clear what this involves for the mission of the Church
both in theological definition and in actual missionary
administration.

William : A more basic nced is to justify the Christian concep-
tion of time in terms of a scientific world-view. The
Christian mission has no justification apart from the faith
that the end of time has begun, but it is this very faith
which people find difficult to grasp.

18



PREFACE

Bola: This connection between the developments of human
history and the mission of the Church, this connecction
between the being of the Church and God’s design for the
new creation, this connection between the preaching of the
Gospel for the salvation of men and the power of the
Gospel for the transformation of the earth—here, it seems
to me, lie the issues which need to be made clear.

George: 1 am a missionary. Somehow I believe that the mission-
ary task itsclf, by the way it is performed and by the
motives which sustain it, will set forward its own explana-
tion. Paul talks about the incalculable wealth of Christ,
the picturc in his mind being that of a rich country stretch-
ing to the far horizons waiting to be explored. The whole
Christ for the whole world—yes, but also the whole world
in order that the riches of the whole Christ may become
man’s inheritance.

19






Introduction
! I \HERE is a history behind the writing of this book. The

issuecs with which it deals came to prominence at the

Willingen mceting (1952) of the International Mission-
ary Council (I.LM.C.), and the decision to have these issues
systematically discussed was made at the subsequent meeting in
Ghana (1958). The method adopted to discuss them was to call
a series of consultations on them in which theologians, mission-
aries, missionary administrators and local church leaders took
part. These consultations, officially called by the I.M.C., were
held in New York, Geneva, Bangalore, Singapore, Hongkong,
Brazzaville, Accra, Salisbury and Marangu; and unofficial
consultations convened locally were held at Johannesburg, San
Jose, and Christchurch.

These consultations were asked to address themselves to the
question which was formulated in the following way: “What
does it mean in theological terms and in practice in this
ecumenical era for the Church to discharge its mission to all the
nations ?”’ As part of the preparative material for these con-
sultations, Dr J. Blauw of the Netherlands Missionary Council
was asked to write a book setting forth, in the light of the most
recent biblical scholarship, the teaching of the Bible concern-
ing the theological basis and meaning of the Church’s mission.
This book has now been published under the title The Missionary
Nature of the Church. The World Council of Churches and the
International Missionary Council also convened a consultation
of theologians in Bossey in July 1961 to which the first draft of
the present book was submitted for discussion and comment.
In addition to making their comments on the draft, the Com-
mission produced its own statement, which has been published
by the World Council of Churches under the title The Missionary
Task of the Church— Theological Reflections.

Important, however, as all these consultations have been,
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UPON THE EARTH

and important as is the attempt to reflect theologically on the
Church’s mission, it is essential to remember that theology does
not itself provide the justification for missions. It rather cluci-
dates the justification which already exists in the Church and
which has been driving Christians to be missionaries for cen-
turies. In other words, we are involved in this study in a theo-
logical interpretation of the Church’s actual missionary exist-
ence. To neglect this dimension of historical positivism in the
discussion is to fall a prey to an attitude of theological criticism
which is unfair to the actualitics of the mission as it is and as it
has been. “The missionary enterprise,” says Wilhelm Ander-
sen, “has not come into being through conscious theological
reflection on the self~revelation of God in Jesus Christ, but
through the descent upon certain men or groups of men --we
cannot express it otherwise—of a compulsion of the Holy Spirit
to undertake the proclamation of the Gospel overseas.”?

Coupled, however, with this warning concerning the nature
of this inquiry must go also another warning which points in the
opposite direction. It is one thing, in a theological reflection on
the Church’s mission, to take account of the actual missionary
enterprisce; it is another thing to feel bound by the theological
categories in which that enterprise was conceived and executed.
There is truth in a contention of Professor Hoekendijk that, if
there is one change above all else which is necessary in mission-
ary thinking, it is to replace a Church-centred orientation of
missions by a Kingdom-centred one. Speaking of this Church-
centred orientation, which he sees as dominant since the
Jerusalem meeting (1928) of the I.LM.C,, he says:

Its whole horizon is completely filled by the Church. The
missionary now hardly leaves the ecclesiastical sphere. He tries to
define his whole surrounding world in ecclesiological categories.
The world has almost ceased to be the world and is now con-
ceived of as a sort of ecclesiastical training ground. The Kingdom
is either confined within the bounds of the Church or else it has
become something like an eschatological lightning on the far
horizon.?

Y Towards a Theology of Mission, S.C.M. Press, p. 13.
* International Review of Missions (I.R.M.,) July 1952, p. 824.
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Commenting on this thought of Professor Hoekendijk, Dr Max
Warren says:

By laying this continual stress upon the Church and its estab-
lishing everywhere as the ““end” of the missionary enterprise, we
have manoeuvred ourselves into a position where the survival of
the Church as we have created it has become scarcely less import-
ant than its previous establishment.?

“The Church as we have created it”—that is the nub of the
problem. Only in the perspective of the Kingdom of God do we
really sec the Church as God has created it, and are set free to
serve that Kingdom as members of that Church.

QUESTIONNAIRE

In the several consultations which were held, a basic quest-
ionnaire of ten questions was used with slight variations. This
helped to reveal the actual issues which people were wrestling
with who were concerned with the subject of “missions”’, and
the significant experiences and convictions from which guid-
ance could be drawn for the providing of answers. The quest-
ionnaire used was as follows:—

(1) What is the connection between God’s sovereignty, the
Lordship of Christ over the world, and the mission of the
Church to all the nations?

In view of the biblical assertion that it is Christ who is the
Word of God to man, and that it is God who draws man to
Himself through the Holy Spirit, what is the place of our
witness ?

(2) How does the obligation to mission evidence itself in the
life of the individual Christian? With what authority does he
engage in the missionary task and how does he receive the sense
of urgency?

How is the missionary vocation to be understood ? Who is a
missionary? How can the terms “evangelist”, “witness”,
“missionary” be distinguished ?

! In a paper presented at a Conference held at Toronto, Oct. 17-18, 1958.
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(3) Is the missionary character of Israel in the Old Testa-
ment inherent in its existence as the chosen people? If so, how
was it defined and challenged?

How did the Apostolic Church conceive and discharge its
universal mission? How are the churches of Asia, Africa and
Latin America to participate in the world mission of the
Church?

(4) What is the nature and validity of the Christian claim
that there is salvation in ““none other Name™? Is there salva-
tion outside the Christian Church?

What is the relation of the mission of the Church to the
Kingdom of God ? What is the nature of the encounter between
Christianity and other religions? Is this encounter actually
taking place—with Islam in Africa, with Hinduism in India,
with Buddhism in Burma, and so on?

(5) Is the missionary movement of the Church, specifically
involving the crossing of national and cultural frontiers, an
essential part of the Church’s life; or does the Church in one
land receive missionaries from another as a temporary measure
until it is able to do without them?

Are ““missions” which cross national and cultural frontiers a
theological necessity or a historical contingency? Is there a
relation between the eschatological and the geographical char-
acter of the Christian mission ~-the ends of the carth and the
end of time?

(6) What is the meaning of the term “nation”? In what
sense, if any, can a church be a national church? Is the object
of missions the formation of churches among the several
nations? What does it mean in theological terms and in prac-
tice, in this ecumenical era, for the Church to discharge its
mission to all the nations? Must missions be totally recast in
ecumenical terms ? How ?

Relate the movement towards world organized confession-
alism to the movement towards Church Union in different
countries. Does disunity among the Churches hinder the
mission of the Church? In what way are the separatist churches
in Africa important ? Have we anything to learn from them?
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(7) How can the whole organized missionary and evange-
listic activity of the Church be carried out so that it does not
hinder but stimulates the manifestation of the Holy Spirit in
the daily life of Christian communities and persons ?

What type of laymen does a spontaneously missionary church
pre-suppose ?

(8) When is the life of the Church an obstacle to mission?
How can we distinguish between the essential character of
Christian community and particular cultural patterns of
Church life and structure?

When Christians are so unlike their Master, how can we call
pcople to join their fellowship ?

(9) What eflect has the emergence of autonomous churches
had on missionary initiative and responsibility? What effect
should it have? Does the missionary obligation require for its
fulfilment work directly among non-Christians, or is it equally
fulfilled by fostering a missionary spirit in other churches, and
by participating in their life ?

Review the present relationships in your area between
churches and mission boards in their bearing upon the mission-
ary task of the Church as a whole.

(10) Do the Churches in their missionary outreach offer a
total Christian world-view; or do Christians in your area, in
times of stress and perplexity, in fact if not in intention, fall
back upon the world-view of their traditional culture? Is the
actual impact of Christianity in your area experienced chiefly
as a new law or as gospel ?

There is not only a Christian Gospel to be proclaimed but a
Christian wisdom to be taught. How may ‘“‘missions” dis-
charge this responsibility ?

SUMMARY OF CONSULTATIONS

What were some of the things said in the course of discussing
these questions? There were certain common factors which
were felt in all the consultations to be of such crucial importance
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that it would be a fair summary to group what was said under
those headings. To enumerate them, they were:

(a) Criticism concerning missionary foreignness
(b) Questions about missionary justification

(c) Issucs relating to missionary unity

(d) Problems of missionary frustration

(e) The spread of the sectarian spirit

(f) The voice of the African revolution

(g) The challenge of resurgent religions

Massionary foreignness. Here was a criticism of missions as it
stemmed from the birth of new nations in so called mission
lands. The form in which Christians in China often stated these
criticisms was felt, in many of these consultations, to be a
pointed way of cxpressing thoughts held more generally in
most churches of Asia and Africa.

This Chinese criticism can be fairly summarized in five
propositions. The Gospel preached was socially reactionary,
concentrating the issue on individual salvation, so that social
and political behaviour became a mere consequence of personal
dedication to Christ. The Church had a class character, was
socially conservative and represented a cultural imperialism;
the results of which were that Christians became denational-
ized and the ways of life of the missionary community became
the pattern for the local church. The policy that the Church
should be above politics bred in large measure political ir-
responsibility. Foreign missionaries were agents not only of
foreign churches but also of foreign governments. The foreign
missionary had too much influence in, if not control of, the
Chinese church. An illuminating illustration of this last criti-
cism is given by Dr Charles West who was a missionary in China.

One of the critical tasks [he says] of mission is to develop a
brotherhood with the Christians in the land to which the mission
goes in the handling of money which comes from abroad. This
proceeded in many missions, at any rate the ones that I knew
about, by way of appointing a Chinese treasurer for the mission.
Yet, our Chinese brethren always knew that we could get access
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to money or could influence the process by which money came.
Our dominance continued no matter what the external arrange-
ments were.!

Of course, this is but one example of what is meant by control.
In oriental lands the forms of courtesy which have to be
observed towards guests make this assumption of power only
too easy.

An example of the fact that this Chinese criticism voices a
more gencerally held point of view in the lands of the younger
churches is a statement drawn up by a Sinhalese Baptist
Minister explaining the Buddhist attitude to Christianity in
Ceylon. He says:

There has been a psychological aversion to Christianity on the
part of the Buddhist public on the ground that it is a foreign
religion, couched in alien paraphernalia, introduced to this
country by foreign missionaries. It is also regarded as a powerful
ally of Western Culture and of Western Imperialism. To say the
least, there is a great deal in our attitude, conscious and uncon-
scious, in our worship, in the terms we use and in our religious
practices, which lends colour to these criticisms. Another motive
behind the resurgence of Buddhism is concerned with the sup-
posed danger which the impact of Christianity has on our
national culture. This impact, according to our critics, is so strong
and harmful, that if the Christian Church is allowed to continue
its way any longer, there might be a sort of cultural disintegration
in our land. This fear is seriously entertained by many.?

Missionary justification.  All these five propositions seem to add
up to only one: the Church which the missionaries founded in
China was not truly Chinese. The issue here is not whether this
criticism is fully justified but that it is made, and that it is high-
lighted by the form in which “missions” are generally criticized
also in the West to-day.

There are those who look at China, for instance, and say,
Missions are not useful anyway. All forms of Christian service

1 From a speech delivered at the Ecumenical Institute, Bossey (1959). .
* From a paper submitted by the Rev. S. J. de S. Weerasinghe to the United
Bible Society (1g61).
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are only ameliorative; while the issues of personal religion seem
to make so little difference to national development. The real
needs of the nations of Asia and Africa and Latin America are
hardly touched by missions. There are others in the West who
raise the question in a more elementary form. “Why missions
anyhow! Are not all religions adequate to serve human needs,
and cannot the weaknesses of the various religions be met by
religious collaboration ?”” Professor Toynbee is the latest guru of
those who take this line. At the consultation in New York, I
asked a mission board executive what effect support for missions
had on the convictions of the home-church with respect to the
person of Christ. His answer was, “A belief in the relative
uniqueness of Jesus Christ is sufficient to support missions. That
is as far as the missionary understanding of many missions-
supporters goes.”

To many, in the Churches of the West, it seems as if; in any
case, the day of missions is over. Some take the line, “The
younger churches do not need our help any more. Look at the
quality of those from the younger churches whom we have
met.” Others take the line, “The missionary frontier is every-
where, the geographical frontier has not special importance, to
become a missionary to another land can be an escape from
immediate responsibility to one’s own.” “After all, a basic
factor in the present situation is the failure of nerve among
Christians in the West regarding the worth of their own achieve-
ments in social and personal life. A great deal must happen in
the West before the religion which underlies its culture can be
exported with confidence.” To quote Bishop Newbigin:

It is impossible to exaggerate the importance of the fact that, at
the moment when the scientific culture which was formed within
the western Christian tradition has achieved world-wide expan-
sion and dominance, its unity with the supernatural faith in
which it was begotten has disintegrated. The typical and domin-
ant scientific man of the West is to a large extent alienated from
the Christian tradition.!

1 From an address given to the North American Advisory Committee of the
I.M.C. (Nov. 14, 1958).

28



INTRODUCTION

And then there are those—many of them young people in the
Universities—who feel the compulsion to live on the frontier
between a situation in which the Church recognizably exists
and an adjacent situation in which the Church does not: but
who are seeking to find ways of getting to this frontier without
becoming involved or implicated in the machinery of missions.

Consequent on the conference convened by the World
Student Christian Federation at Strasbourg (1960) on the Life
and Mission of the Church, there appearcd two statements, one
issued by the Federation itself and the other written by the
General Secretary of the International Missionary Council.
Two paragraphs, one from each statement, are given as illum-
inating the attitude to missions of Christian students to-day.

Most of us were impressed by the sharpness of the present
student and youth reaction against institutionalism, not only in
Missionary Societies and Churches but also in Student Christian
Movements and in the Federation itself. It was more than clear
from the reaction of the majority of participants in Strasbourg
that their criticisms, sometimes so violent that they were quite
unfair, proceeded not from any lack of concern for, and sense of
membership in, the Church, but from a genuine desire to see its
mission carried on more faithfully and effectively. For them the
rigidity of organizations and institutions is one of the major
obstacles, if not the greatest, to the missionary enterprise of the
Church.

There is a quite shattering degree of unanimity that the tradi-
tional missionary pattern cannot provide the pattern of obedience
for our day. This is not argued; it is assumed. I think we have to
take it that the present generation of students derives its “image”
of foreign missions not from what is put out by mission boards, but
by what is told them by the Asian and African students who sit
beside them in the lecture room and the laboratory. Any pattern
of missionary effort which captures this generation of students will
have to be marked by at least the following features:—freedom
from connection with Colonialism; facing real “frontiers”;
standing where the other man stands; unity. The question of unity
is one that is felt deeply. My impression is that this group of
students feels the scandal of our divisions more deeply than I had
thought.
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This questioning about missions by Christians in the West as
well as by Christians in the so-called “mission-lands”, however,
is seen as a crisis only when there is added to it the radical
questioning which the development of the ccumenical move-
ment produces. Commenting on the questions, first drawn up
for use in the consultations, Dr Keith Bridston, the sccretary of
the Faith and Order Commission of the World Council of

Churches, remarked:

The existential question seems to me to be the quite practical
one arising out of the fact that the ecumenical movement seems to
be making past motives, mores, and moorings of the missionary
movement anachronous. The more this study can be directed to
the direct institutional organizational crisis in the missionary
movement which is a real crisis in the post-war circle of younger
missionaries, the more it will be listened to.

Dr Kraemer puts the issue thus:

The great new fact in the total Christian world situation since
the second world war is undoubtedly the ecumenical movement,
and its intimate association with the apostolic calling and out-
reach of the Church. It is of paramount significance that it has
with one stroke paved the way for full participation by the younger
churches in the ecumenical encounter and conversation, and that
it has confronted missions with the previously ignored and evaded
fact that missions are by nature and calling ecumenical, that itis the
Church of Christ which must be planted and expanded, and not
the Reformed Church, or the Lutheran Church, or the Methodist
Church, etc. In other words, the era of ‘“‘confessional’”” missions is
ended. This is an agonizing issue for Western Christians, but also
for some of the younger churches.?

One problem very evident at the Willingen mecting of the
I.M.C. was the tension between the vicw that the entire purpose
of the Church was mission and the view that the Church has a
mission but that its own existence was a prior reality possessing
its own validity. Does it not seem that the sharpness of this
tension is simply because of the dividedness of the Church? As
long as the prior existence of the Church is a divided existence,

1 History’s Lessons for Tomorrow’s Mission, W.S.C.F., p. 205.
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so long will it be necessary to insist on the reality of this prior
existence for the wrong reasons. The Church’s mission is one
mission to an undivided world, so that it will be only as the
Church’s unity in mission is recovered that the prior existence
of the Church itself can be persuasively demonstrated.

Massionary unity. Thus is raised the whole nexus of problems
concerning the need to establish and maintain the Church’s
unity in mission through the missions of divided Churches.
These problems are not all of the same kind, but they belong
together as expressing the same concern.

How may the missions of divided Churches maintain that
posture of self-questioning which will keep them open to the
possibilities of obedience to the demands of the Church’s unity
in mission? At a time when the powerful Churches of the West
are using their resources to organize confessional loyalties on a
world scale, what must the younger churches do to strengthen
in their own lands their fellowship across denominational lines,
and to help the older churches to overcome the temptations
that are incident to any organization of power? What is the
theological validity of those non-ecclesiastical parts of the
Church (Y.M.C.A., Y.W.C.A., W.S.C.F., indcpendent mission-
ary societies, etc.) which, because of their desire for mission,
feel that it is better not to be a ““‘church” ? Missionary Societies
once independent have been brought into close relationship
with separate churches: how is this development to be safe-
guarded from strengthening denominationalism? Can mission
programmes of separate Churches be merged before the
Churches themselves are prepared to unite? What is the best
way of helping the younger churches to take a more effective
and substantial part in the world mission of the Church?

The fact that already there are more than one hundred Asian
missionaries, sent by their churches, working in lands other
than their own, has made this last question of practical urgency.
The following alternative possibilities are under serious exami-
nation:—that a denomination like the Methodist Missionary
Society, for instance, which belongs to the Methodist Church in
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Great Britain, become the missionary society of all the Method-
ist Churches historically related to the British Methodist
Church; that each autonomous church in the world establish
its own missionary society and that these socicties help one
another primarily within but also across denominational lines
with personnel and finance; that missionary endeavour be
organized at the world confessional level; that in the lands of
the younger churches, missionary procedures and policies be of
an interdenominational character from the very beginning,
organized either on a national or regional basis.

The simple problem is that the demands of the world mission
and the essential unity of the task are becoming too great for
divided Christendom, with the result that there is, on the one
hand, an awakened zest in the search for churchly unity which
can be local in its manifestation and therefore powerful at the
place of need; while, on the other hand, there is the attempt to
set up bureaucratic procedures which will minimize the effects
of the Church’s disunity and give it the possibility of unity in
action even though it falls short of unity in its life of Word,
Fellowship and Sacrament.

Missionary frustration. Into all this questioning about
missions and their future there is introduced an element of
tragedy when one considers the problems that torment the
actual missionaries on the spot. These problems need to be
stated both from the point of view of the missionaries as well as
from the point of view of missionary administrators. (I asked
the executives of four long-established missionary societies—
one in Great Britain, one on the continent in Europe, and two
in the U.S.A.—what their main problem was in missionary
administration to-day, and each of them said—for they were
interviewed separately—“the frustrations experienced by the
missionaries we have sent”.) Among the situations in which the
missionaries find themselves under frustrating pressure the
following are often mentioned.

The relationship between ‘“‘church” and “mission” is not
everywhere sufficiently clarified, so that the missionary finds
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himself in a state of insecurity, not knowing where authority
resides. Missionaries in many lands find themselves assigned to
tasks which give them little scope to fulfil their evangelistic
calling. “To-day the gravest embarrassment of the missionary
societies,” says Dr Warren, “lies in the actual unwillingness of
the younger churches to set them free to perform the tasks for
which they properly exist—the pioneering of those new fron-
tiers, not necessarily geographical, which have not yet been
marked with a cross.””! Then there is the fact that many
missionaries suffer from an unresolved and to them unresolvable
tension—a tension between their awareness that by their very
presence they seem to be impeding the growth of local leader-
ship and initiative, and their conviction that they are needed
where they are even if the church which they have come to
serve is passive towards them. Also, the missionary finds himself
faced with a task which by its very nature is an impossible one,
and he finds himself inadequately prepared both theologically
and spiritually to support its impossibility. On the one hand,
the task is to identify himself with the people among whom he
has come to live; and, on the other hand, it is to remain what he
is so that he can truly give himself. “To denationalize a mission-
ary,” says Dr Warren, “which is what a good deal of current
talk about identification virtually involves, may be to reduce
his ability to serve to the very minimum.”’? Commenting on this
statement Count van Randwijck observes, “Missionaries are
expected to put off their old nature, including all its typically
Western sins. Anything going beyond this is unbiblical
romanticism.”’®

The issue about “‘identification” is related also to the fact
that, in the countries of the West, the Gospel has been so
domesticated within their culture that the missionary too
obviously sees an Asian or African culture as alien to the
Gospel. How is he, except as he himself attempts “identifica-
tion”, to help the people among whom he works to respond to

1 Quoted in Ghana Assembly Report, L.M.C., p. 94.
¢ LR.M., Oct. 1953, pp- 389-390.
3 Ghana Assembly Report, I.M.C., p. 86.
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the Gospel in their own cultural idiom? And, finally, to all
these problems are added the purely external problems which
missionaries have to face—the education of their children, the
political attitudes of the countries to which they go to the
countries from which they come, the adjustment of their living
standards to the living standards of their national colleagues,
the imaginativeness or lack of it in the pastoral carc they
receive from the churches which they have come to serve, and
$0 on.

All these problems faced by missionaries are the problems
also of missionary administration, though some further ques-
tions need articulation from the point of view of missionary
administrators themselves. The central problem of missionary
administration, as it revealed itself in the various consultations
that preceded the writing of this book, was that of “partner-
ship” between sending and receiving Church. Not only was the
problem that the Whitby formula “partnership in obedience”?
did not envisage partnership in the lands of the sending
Churches, but also that the true partners at both ends hap-
pened to be minorities. The missionary administrators in the
sending Churches represent an understanding of and an attitude
to “foreign’ missions which is much in advance of the general
convictions of their own people. Also, in the receiving Churches,
there is a church-conscious vigorous minority who are the
necessary partners of the missionaries but who do not share
the common attitude of complete openness to ““foreign’ mis-
sions which is still the characteristic of most Christian people
in the receiving lands.

Another issue, basic to the concept of partnership, is that,
with the emergence of autonomous churches, it is necessary to
devise new procedures by which true partnership in decision-
making can be maintained between sending and receiving
churches. When a missionary Church is reduced to the bare
function of recruiting-agent of personnel and finance to support
another Church, then the heart of the missionary connection
has been betrayed.

1 I.M.C. Assembly held at Whitby, Canada, 1947.
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The sectarian spirit. A good way of obtaining perspective on
these vexed questions concerning the relation between
“Church” and “mission” is to look at the far more critical
problems raised by the increase of sectarian missions. These
missions remain uninhibited by the growth of the younger
churches. They are simply concerned with converting people to
Christ and gathering them together into worshipping communi-
ties. The up-building of a Church in a land, so that that Church
can be the Church for the nation, is a concept that sectarian
missions reject as not even worthy of consideration. The Church
remains invisible and does not, therefore, give any trouble.

And yet, those Churches within the ecumenical movement
which engage in mission must face the questions raised by those
aspects of sectarian missions to which their strength belongs.
In the words of R. K. Orchard, “we must be aware of the
contrast which is often drawn (no doubt too crudely but with
an uncomfortably sharp point) between the ‘conservative
evangclical’ missions and their direct and uninhibited line in
evangelism and the ‘church’ missions with their preoccupation
with inter-church relations and their lost directness in
mission.”’* Where, as in Latin America for instance, the estab-
lished church is itself seen as an evangelistic problem, the
question is complicated further still.

Bishop Newbigin tells the story of how, during his visit in
Latin America, he went to see the work among the Jungle
Tribes. He asked in a village, ““How many Christians are there
here?”” The answer was, “Well, I know So-and-so is a child of
God, and I think So-and-so is, but I am not quite sure about the
others.” The only visible form of the Church was a series of
precious but fragile personal relationships with a single mission-
ary. This individualistic emphasis certainly has its strength. On
a continent where sinful human nature and cheap grace are
both taken for granted, it has produced a striking testimony to
the power of the Gospel to lift the moral life of people. But, at
the same time, it has thrown out of focus the nature of the
Church as the community of faith. At an informal meeting in

! From a paper prepared by him for private circulation (1958).

35



UPON THE EARTH

Buenos Aires someone told a story of a Roman Catholic who
was astonished to learn that evangelicals believed in God. When
the laughter had died down, Bishop Barbieri said: “I do not
think this is simply a laughing matter. We have to ask, why it is
that people can have such fantastic ideas about our beliefs? Is
it because we have concentrated so much on the things which,
against the Roman Catholic, we deny; rather than on the
things which, with them, we confess ?”

The sectarian attitude has its consequence in the area of
Christian co-operation also. It prevents the recognition that at
the heart of co-operative organizations between Churches there
should always be the element of mutual encounter between
them on the level of faith. Where Christian co-operation is
mainly conceived as co-operation in certain common, non-
controversial tasks, or for representing the evangelical casc to
Governments, or for withstanding Roman pressure, then the
essence of the ecumenical movement has been missed. The issue
here is not simply one concerning Christian unity. It is the issue
concerning the life of the Christian community in the world.
Even a vital individual Christian experience cannot be sus-
tained apart from active participation in the Church’s mission
to the world in its several needs. A very able and sympathetic
Roman Catholic, who conducts missions all over Chile, made
the remark that he was constantly meeting people who had
been converted from a nominal Roman Catholicism to a living
Pentecostalism, but were now completely lost to any kind of
Christian faith at all.

There is only one adequate answer to sectarianism, both in its
strength and in its weakness, and that is realized ecumenism.
The Church is not only One, the Church is not only divided, but
the Church is also a gift where its unity is given to God’s people
amidst their divisions. This given unity must receive appro-
priate forms. It must also be put at the service of the Church’s
mission there to find and to give evidence of its true nature. As
far as the autonomous Churches in “mission” lands are con-
cerned, the endemic problem is that in so many places so little
is happening on the evangelistic frontiers. An autonomous
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Church has the authority to order its own life, but there must
be some way provided for a due disobedience to that authority
where the Church is not true to its mission. A broad-based
evangelism alone, because the evangelizing activity is a mani-
festation of the Church under judgment, can prove an ade-
quate solvent of the actual condition of a Church and a suffi-
cient power for its renewal.

The voice of Africa. The general line taken in the consulta-
tions which has been outlined so far holds true for the consulta-
tions held in Africa as well. But it is appropriate, for the purpose
of this introduction, to give indcpendent expression to the
African accent. The African revolution not only challenges
many missionary policies and procedures as they apply to
Africa but it makes urgent the need for drastic changes in the
life and thought of the people of those lands from which mission-
aries to Africa come.

To read the record of the African consultations was to
receive certain very strong impressions. The first and strongest
impression was the vigorous repudiation of any remaining
apartheid between “mission” and ““church”. Wherever there
was any tendency for the mission to remain a separate organiza-
tion, or for missionaries to think and act as a group apart from
the Church, this was deeply and rightly resented. In several
places some of the missionaries, generally the younger ones, said
in effect: ““We are temporary people, who are here to give some
special contribution which we have, and when we have given
that we should leave. We are just the scaffolding; you are the
real African church.” The answer always was: “This is a com-
pletely false idea. The only proper way for you to think of your-
selves is as part of the one Church. We do not want an African
church, we want a Christian church in Africa, and we want you
to be part of it.”” Separatist sects have arisen in Africa partly or
mainly because the churches under mission control did not give
proper authority to African leadership. But those who remain
in the “established” churches are those who have faced this issue
and seen a vision of the Church which is truly supra-racial.
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Hence the vehemence with which they repudiate the idea
jmplicit in the term “African Church”.

Many of the African leaders appealed for missionaries who
would really commit themselves for life to the Church in
Africa. What was repeatedly said can be put in the words:
“Send us missionaries who will live with us, work with us, die
with us, and lay their bones here in Africa. We do not want
missionaries who come to shake hands and say goodbye.” In
more than one place it was asked: “Why must missionaries go
to their former homeland to retirc? Why do they not retire
here ?’ A question which hit very hard, especially in the Congo,
arose from the fact that many missionaries left during the 1960
troubles. The question was asked, “Who is the authority who
has told them that they are not wanted?”’ By implication the
question was whether missionaries comec and go with the
colonial power.

Yet this demand for identification was emphatically not
defined in terms of living conditions etc. Mr Sithole, the well-
known political leader and author of the book African National-
ism, said in one of the discussions: “There are two ideas of
identification; one is what I may call anthropological identifi-
cation; the other is identification in Christ. It is the latter we
are concerned with.” The idea of missionarics deliberately
going to live in the slum quarters of an African city was
vehemently resented. At one consultation there was a vigorous
debate following upon a speech of Bishop Trevor Huddleston
in which he spoke of the Good Samaritan who “went where he
was”, and said that we must go down into the ditch where men
are and stand beside them. The reply was that there is no good
going and standing in a ditch; the only reason for going there is
to pull the man out and lift him up on to the back of the donkey.
This (in Africa) was interpreted to mean that you give him a
decent salary and a good house. The idca that you do any good
by going yourself to live in a bad house didn’t evoke any assent.

In certain places the idea of “Africanization” was strongly
rejected. Clearly it was felt by some to be a sort of reversed
paternalism. Once more the white man thinks he knows what is
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best for other people. It was strongly said that no African wants
to feel that he has been put into a position of authority because
he is an African; he wants to feel that he has been put there
because he is the best man for the job.

There was deep awareness of the danger hinted at in some
places, but explicitly pointed out by one of the ablest of the
Kikuyu leaders, that the present emphasis on specialist and
technical aid, as a big part of missionary work, may lead to a
new sort of colonialism and destroy the possibility of real
mutuality and equality. It means stressing again the things in
which the white man is strong, and under-emphasizing the
things in which the white man is weak. Essentially the
missionary must come as a bearer of the Gospel. When he does
that, he will be both a giver and a receiver. He will not be
handing something down to the Church; he will be sharing in
its deepest life. And, if he is primarily a bearer of the Gospel,
then all his other gifts will find their proper place.

On the subject of the foreign missionary task of the African
churches the response was patchy, but fairly encouraging. What
was impressive was the fact that the first bearers of the Gospel
in many parts of Africa were not the white missionaries, but
African Christians whose very names have been almost for-
gotten. All efforts should be made to recover the facts before it
was too late and to see that these stories were properly written
up so that they could become part of the mental background of
all African Christians, and others too. This is a vital part of that
re-minting of the word “‘missionary’’ which is so badly needed.

All these points summarizing the discussion in Africa about
the relation between church and mission are important, but in
a sense what is more important is the emotional power with
which they are charged when they are seen in the light of the
over-all questions which Africa is asking. Is Christianity in the
West translatable into political terms in Africa? How can
Africa’s search for Negritude find its answer and its limitation
in the Gospel? Can the black African be trusted to be just to
the white who also is an African?

39



UPON THE EARTH

Resurgent religions.  All these challenges faced by the mission-
ary enterprise are challenges incident to the development of the
enterprise itself. With these must be reckoned the challenges
posed by the great religions of the world in encounter with
which the Church’s mission must be fulfilled. In their own
estimation, these religions have to-day passed beyond the stage
of meeting the judgment of the Christian Gospel; they are
engaged in claiming for themsclves a uniqueness and univers-
ality with which the Christian evangelist must come to terms.
Christianity is certainly not to-day, if it ever was, the only
missionary religion. For the Church’s mission the basic question
always remains: What is the essential significance of the particu-
larity of Jesus Christ?

In mecting this thrust of the religions, however, the demand
upon the Church is not simply that it should be aware of the
nature of the uniqueness of its own faith. That is paramount.
But it is fruitless unless there goes with it the willingness and the
ability to see all men in Christ, even men in their religions, so
that seeing them thus one may converse with them about their
Saviour. Let three illustrations emphasize this truth and point
out its implications.

In his book Sandals at the Mosque, the Rev. Kenneth Cragg
pleads for the Christian presence amid Islam and “for a theo-
logy which is on the frontiers of religions in their mutual
existence.”! His thesis is well summed up in his own words.

The call of the minaret to Muslim prayer becomes a call for the
Christian to exacting tasks. If we respond to him with his own
seriousness we shall not silence or suppress the meanings we have
learned in Christ to the very things for which he pleads or for
which he speaks. How shall we take the meanings of Christ into
the summons from the mosque? For mission is grounded in
relevance and the bearer of relevance is never the alien.?

Dr Charles West comes at the problem from quite a different
angle.

L Sandals at the Mosque, Oxford University Press, p. 21.
2 The Call of the Minaret, Oxford University Press, ix, 183-185.
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A religion [he says] remains as religious system a closed alterna-
tive to the acceptance of God in Christ; so that the point of
contact between the Gospel and men of other faiths is the free
word of God lived in the Christian community. Since, however,
the non-Christian is in the tragic situation of being confronted
with the historical and secularizing consequences of the coming of
Christ before he has heard about the Lord who makes life in such
conditions hopeful and creative, it is the ministry of the Christian
to help his non-Christian neighbour step by step to define the
outlines of a secular culture with its human goals and limits.2

The missionary encounter takes place within the world of
other faiths into which the Christian must enter and be present,
it takes place within the secular world with its common human
problems, it also takes place in Christ as Christian and non-
Christian meet in Him who makes all things new.

All new creation [writes Dr P. D. Devanandan] can only be
from God. The fulfilment of God’s design for His whole creation is
already the active ingredient in the renewal that is taking place in
the hearts and minds of men of all faiths as well as of no faith. This
means that there is a new task awaiting the Christian Church.
The time has come to reckon with men and not simply talk about
religious systems.?

CONCLUSION

Even a cursory reading of this introduction must show how
wide is the ground to be covered in this study and how immedi-
ate are the questions which have to be dealt with. But, as far
as this book itself is concerned, it will be found that it does not
deal in any detail with the many issues which have been indi-
cated. Indeed, to do so would need a series of books, and such
books there are. The purpose of this book is simply to outline a
general framework of thought within which these issues can be
seen in their relation to one another, and so help to overcome
for Christians in general that specialization of treatment of
these issues which leaves so many of them on the outside.

! From an address delivered at the Ecumenical Institute at Bossey (1961).
* From an article issued by the Information Department of the W.C.C.

(Aug. 14, 1961).
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It must be remembered that the study project of which this
book is one result has also included the writing of Dr Blauw’s
book entitled The Missionary Nature of the Church, to which refer-
ence has alrcady been made. Dr Blauw’s book is the more
important of the two. It is most suited for recalling those facts
which must ultimately determine policy. The present book
will serve its purpose if it helps to create in the Churches those
convictions about the Christian faith, and to undergird for
Christians that personal commitment to discipleship, which
will make compelling the various challenges that are implicit
in the missionary enterprise in our day and generation.
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WORLD

. THE KINGDOM OF THE FATHER IS FULFILLED
. MEANWHILE, THE CHURCH
. THE OBEDIENCE OF THE DISCIPLE



Jesus Christ is the Deed of God. Every action of God,
anywhere performed, is in Him and unto Him. He
works in the power of the Holy Spirit who is God continu-
ously active in the world. He will consummate God’s
design.

The Holy Spirit creates and indwells the Church, setting
it between the times as the promise and herald of the end.
The end has begun and will be fulfilled. The end is the
glory of God completely manifest in and through His
whole creation.

The modes, therefore, in which men seek satisfactions for
their needs, and the forms in which they ask their questions
about life’s meaning, contain a double challenge. On the
one hand, they cannot determine either the Church’s
message or ministry, but decide only what the Church
must do to make its message heard and its ministry per-
suasive. On the other hand, they constantly interrogate
the Church and preserve it from sccular irrelevance.

The message itself, its delivery and its demonstration, are
given by the Christ and sustained by the Spirit.

Thus the way in which Christian faith is anchored in the
Triune God is also the way in which the Christian Church
is invested with its mission. In God’s action the Church’s
mission finds its authority, and in His activity its com-
pulsion.



I

THE MINISTRY OF JESUS TO PERSONS

Wherever I go, God makes my life a constant pageant
of triumph in Christ. (2 Cor. 2: 14, Moffatt)

life when, on the Damascus road, he was met and sub-

dued. Christ had said to him then, “Saul, it hurts you
to kick against the goads™ (Acts 26: 14). When an ox was yoked
to the plough, a cross-piece with little spears on it was set in
position behind so that, should the ox refuse to obey but kick,
it would be reminded that it was already yoked. So it was with
Paul. At a time of which he did not know, Jesus had claimed
him as His own, and set His yoke upon him. Grace had found
him even when he did not know that he had been found. And
now, his Lord was telling him, ““Saul, you are mine. Why not
bear my yoke gladly? Why hurt yourself kicking against the
goads?”’

When the Lord’s word came to Jeremiah, it brought him too
the same message: “Before I formed you in the womb I knew
you, and before you were born I consecrated you; I appointed
you a prophet to the nations” (Jer. 1: 5). Jeremiah had not
known, but he was already God’s. God had set His yoke upon
him.

Simon and Andrew had gone to the sea to fish, but actually
they had gone to meet Jesus—He had decided that (Mk. 1:
16-17). The woman of Samaria came to draw water but she
found Jesus—He made the appointment (John 4: 7). Matthew
went to his office only to be faced with a new claim, “Follow
Me” (Matt. 9: 9). Jesus had arrived.

PAU L can never forget that first victory of Christ in his
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The Previousness of Jjesus

The Gospel of Jesus Christ begins with God’s incursion into
human history. He came. So also the Gospel begins for every
man. He comes. And when He comes many, if not all, of the
fixed points of one’s life get jolted out of position. Where there
was conviction, there arises doubt; where there was desire,
there is a feeling of satiety; a new restlessness creeps into one’s
life; one’s needs and ambitions either become obscssive or lose
their force; life becomes haunted by mystery. Into this situation
the Gospel is proclaimed; those who know Jesus speak about
Him; and their witness brings conviction to a man here or a
woman therc that what is being described, that the person
being proclaimed, is the key to their own mystery, the source
of the unidentified voice that for so long has becn heard in their
lives. And then happens, what happened to Saul, the act of
surrender: “Lord, who are you?”

This previousness of Jesus in the lives of men and women is
the fact of central importance in understanding how He min-
isters to persons. He comes, He arrives—at His own time, in
His own way, by His own initiative. That man was made in the
image of God (Gen. 1: 27) is not simply a once-for-all event. It
is the promise that God will be with each man whom He has
made, so that each man may have the image-relation fulfilled
in his life, so that each man may live the life of response to God.
The “Imago Dei” is God’s foundation-covenant with man.

What a joyful thing it is that God’s image in man is man’s
unbreakable relationship with God. For otherwise men will be
bound by what they themselves are, cach man will be at his
own mercy, and no one may reap except what he sows. But now,
by God’s grace it is open to men to reap what God has sown.
The grain of wheat has fallen into the ground and died and
borne much fruit (John 12: 24), and that fruit is for men freely
given, lavishly bestowed, and no one is left out. “So wide,” said
Charles Wesley speaking of God’s grace, “so wide it never
passed by one, or it had passed by me.””*

1 Charles Wesley, Methodist Hymn Book, 77.
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Jesus and a Man’s Needs

When this fact of the previousness of Jesusis understood, there
is understood also a second fact which characterizes His min-
istry to persons, the way in which He ministers to them in their
needs. When Jesus meets men, He meets them in their several
situations; He comes to them as they are, and, whether He
satisfies their immediate needs or not, they find Him satisfying.
To have met Christ is to be able to say, “Thou, O Christ, art
all I want, more than all in Thee I find.”’! Indeed, it is to be
able to say even more than that. Paul could say, “Whatever
gain I had, I counted as loss for the sake of Christ. Indeed I
count everything as loss because of the surpassing worth of
knowing Christ Jesus my Lord” (Phil. g: 7, 8).

This does not mean that Jesus, in His ministry to men, is not
interested in their needs. It was He who taught us to pray,
“Give us this day our daily bread.” He who cares for the
sparrows cares for us (Lk. 12: 6), He who clothes the grass will
clothe us, He who decks the lilies will fill our lives with glad-
ness. Our anxiety need not be about these things (Matt. 6: 25).
To be ministered to by Him is to be relieved of this anxiety, it is
to learn to tell Him our needs and then turn our minds to the
doing of His will: and, in the doing of it, find also that our
immediate and material needs begin to re-arrange themselves
in our lives. Iron filings set in a magnetic field take up new
positions.

But what can we really expect will happen about our im-
mediate and material needs? Are they only marginal to His
interest in us ? By no means! He is the God who answers prayer,
who does for us above all that we can ask or think (Eph. §: 20).
He who gave His Son, will He not with His Son give us all
things? (Rom. 8: 32). The point is not that He will not meet
our needs, but that, even though He cares, some of our needs
go unmet and for so long. Why this should be so we rarely
understand, except that we always find that it is precisely in
that kind of situation that He makes Himself abundantly real

1 Charles Wesley, Methodist Hymn Book, 110.
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to us. So we repeat without qualification the binding truth
alrcady enunciated, that whether Jesus meets men’s immedi-
ate needs or not, He satisfies them with Himself. It cannot be
otherwise. God must satisfy or He cannot be God.

Job sought an answer to the problem of his suffering. He
received no answer. But, poignant as his question was, he was
content simply with a vision of God. “‘I had heard of thee,” he
says, “by the hearing of the ear, but now my eye secs thee;
therefore I repent” (Job 42: 5-6).

Habakkuk pleads with God for the blessing of Isracl. They
were His people and heir to His promises. But, in the last
analysis, Habakkuk is satisfied with God alone.

Though the fig tree do not blossom,
nor fruit be on the vines,
the produce of the olive fail
and the fields yield no food,
the flock be cut off from the fold
and there be no herd in the stalls,
yet I will rejoice in the Lord,
I will joy in the God of my salvation.
(Hab. 3: 17-18.)

The psalmist is bewildered by his own suffering and sorrow
in contrast to the prosperity of the wicked, but his bewilderment
vanishes when he enters the sanctuary of God. Sorrow remains,
but God remains also. “Whom have I in heaven but thee?” he
sings, ‘“‘there is nothing upon earth that I desire besides thee.
My flesh and my heart may fail, but God is the strength of my
heart and my portion for ever” (Ps. 73: 17, 25, 26).

Paul is stricken with some ailment of the body. He identifies
it as caused by Satan. He prays that it be removed. It is not,
and he learns to be satisfied with God’s grace alone (2 Cor.
12: 7). Paul is anxious to visit the church at Thessalonica. The
devil, he says, has prevented this visit so far. But, his desire not
realized, he is yet content to leave his plans in the hands of his
Lord (1 Thess. 2: 18).

That is what it always adds up to when one’s needs and
desires go unfulfilled, whatever be believed as the reasons for
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such unfulfilment. God is enough. If need be, God by Himself,
without any of His gifts or blessings, is enough. In fact, even
with His blessings, if He Himself is not given and received no
want is truly met.
Thy gifts alone cannot suffice,
Unless Thyself be given;
Thy presence makes my paradise,
And where Thou art is heaven.!

To be brought to this conviction, to be led into this experi-
ence, to be secured in this state of mind: that is the primary
ministry of Christ to persons. To have been ministered to by
Christ is to have found Christ and to have rejoiced in Him.

There is an incident recorded in the Acts of the Apostles
(16: 19-34) which not only illustrates fully the point we have
been seeking to make but also leads us to the next point in our
thinking. Paul and Silas have gone to Philippi. At the end of
their day’s work they find themselves in prison. The jailer has
been charged to take special care of them, so that he puts them
into the inner prison and fastens their feet in the stocks. In the
middle of the night, the jailer wakes from his sleep in a panic.
He finds the prison doors open. He concludes that the prisoners
have escaped. What has happened he does not know. What
explanation will he give to the magistrates in the morning ? He
will certainly lose his job, he may even lose his life. It would be
more honourable to commit suicide. He draws his sword. But
Paul calls to him and says, “Do not harm yourself, for we are all
here.” The jailer rushes to Paul and asks him the question that
is uppermost on his mind, “Sirs, what must I do to be safe ?’—
to be safe in the morning when the magistrates come. Paul says
to him, “I do not know, but I can tell you what will keep you
safe whatever the magistrates do and whatever the morning
brings. Believe in the Lord Jesus, and you will be safe, you and
your whole household. Jesus can keep your wife and children
safe even if you should lose your job or perhaps your life itself.”
Safe, whatever happens—that is salvation. But you must
believe.

1 Charles Wesley, Methodist Hymn Book, 560.
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