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CHAPTER I 

INTRODUCTION 

1. The Problem of the Dissertation 

The problem of this dissertation is the attempt to understand 

the Christian conception of sin through the disciplines of theology 

and IEycllOlogy. It is asrumed that theology and psychology are sep-

arate disciplines but that the,y are involved in a polar relationship 

with each other in regard to the datum of human experience. Both 

disciplines interpret and conceptualize this datum from the vantage 

points of their respective presuppositions, needs, and goals. This 

separation between the dLscip1ines promotes the creation of appropri-

ate language s.ymbo1s and methodological approaches within each dis-

cipline and inevitably raises an in-group cOJllIllWlity in contrast to 

those who are outside the community. This dissertation attempts to 

bridge the separation between t,he two com.r.unities by focusing upon 

a particular theological conception, sin, and utilizing ps.ychological 

conceptions, primarily shame and guilt, to promote its understanding. 

2. The Method of the Dis serteiiion 

This dissertation utilizes the method of correlationl in the 

understanding of the conception of sin. There are three main elements 

1. Paul Tillich has an extended discussion of this method in Systematic 
Theology (Chicago, ill.: The University of Chicago Press, 1951), 
Volume I, Chapter 1. 
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from witbin both systems as well as from within the interdependent 

polar relationship itself. Within the framework of this dissertation 

this means that those aspects of sin are isolated which have parti­

cular meaning within the theological system. These aspects are then 

related to corresponding elements within the psychological system in 

such a way that neither loses its primary meaning within its own 

system, but that the theological elements are clarified and. illumi­

nated by the ps,ychological correlates. 

3. The Development of the Dissertation 

The problem of the dissertation will be developed in the following 

way. First, a theological understanding of the corx:ept of sin will be 

ascertained through a survey of the writings of selected theologians 

in selected historical periods. Other theological conceptions will be 

examined only as they are pertinent to the central focus of the 

dissertation. 

Second, an attempt will be made to determine and delimit the 

fundamental components of the ooncepts of sin examined in the survey 

of the selected theologians. The criterion for ascertaining which 

components are fundamental will be consistency of reference throughout 

the various writings examined. From these components a theological 

definition of sin will be attempted. 

Third, the psychoanalytic theory of personality will be s-1CaIlLi.ned 

and the particular ccncepts of shame and guilt will be explicated 

wi thin this oontext. The psychoanalytic theory of personality will be 

elucidated with some detail although sane elements not fundamental to 
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Romans has been used as the basic source since it is in this 1et.ter 

that Paul is most systematic and comprehensive Ll'J. his treatment of 

sin. 

Definition of Sin 

The most common word with which 'Paul designates sin is hamartia 

am its cognates. Originally the verb form meant to aim at and to miss 

a mark. Later on it came to mean t.he seeking after and failing to . 

achieve a purpose. l Sin is not only something negative but also some-

thing positive. It is a positive missing of the mark in the sense 

that the sinner hits the mark of his own making while missing the 

mark of God. 

Kittel gives a comprehensive analysis of Paul's conception of 

sin when he defines it as an offense against God with emphasis upon 

hostility to God as the constitutive element.2 For Paul, man not 

only fails to actualize the standards of God but actively hates God 

and actively pursues his own course in rebellion against God. 3 . This 

definition of sin can be specified more exactly by referral to some 

of the uses of the word, hamartia. Sin is an act of the individual 

person;4 it is the state of human nature;5 it is a pers::>nal power.6 

Sin is a personal force active in the world which enslaves mn. But 

1. C. Ryder Smith, The Bible Doctrine of Sin (London: The Epworth 
Press, 1953), p. 69. 

2. Quell, et a1, Sin, pp. 75-84. 

4. II Cor. 11:7; Eph. 2:1-3. 

6. liom .. 5-7. 

3. Ibid., p. 76. 

5. Rom. 3:20; 6:1. 
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The Source of Sin. As has been made clear by now, the ultimate 

source of all sin is the corrupt nature of man. Sin is the natural 

inclination of man. The center of this corrupt, natural nature of 

man is the evil will. Like Augustine, Calvin traces the source of 

sin back to the will. 

As evidenced by the preceding quotation, Calvin feels that the 

will of man is free in the sense that it is not under any external 

comnulsion to sin. In point of fact, man voluntarily wills to sin. 

This leads Calvin to distinquish bet'Jleen a voluntary will and a com-

pelled will. Man's will is not compelled to incline toward sin but 

it necessarily, voluntarily, chooses this path. l Out of this will 

springs sin. 

Order. There is a heavy emphasis in Calvin's writings on the 

orderedness of creation, man's ordered place in this creation, and 

man' 5 relationship to God within the total order. The principle of 

order that pervades the whole universe is utter dependence upon the 

mercy of God. Man is intended to image the order reflected in cre-

ation. He is to be dependent on, and obedient to, God. Over and 

over again Calvin speaks of the necessity of being obedient to God 

as a reflection of this order. Man's fall has disrupted the Divine 

order. He has brought about disorder by his disobedience. 2 In his 

life man is disordered. In this sense, sin is a disruption of the 

orderedness of God's plan. In fact, Calvin, when speaking of the 

1. Calvin, Institutes, II, 3, v. Also Niesel, The Theology of 
Calvill, p. 86. 

2. Torrance, Calvin's Doctrine of Han, pp. 43-48. 
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drive him away from the act of faith to't'lard the act of sin. This 

act is done in freedom and freedom connotes responsibility. In 

spite of temptation, and in spite of anxiety, man has the possibil­

ity of choosing to live his life in faith. That he does not do this 

is his sin and no eX91anation of ignorance, human finiteness, or 

natural evil can lift the burden of his responsibility. 

Niebuhr does distinquish between the religiously valid asser­

tion that all men have sinned and the historical judgment of the 

gQilt of sin. He feels that the ultimate proposition that all men 

must s.T.and guilty in the sight of God can not be equated with an 

equality of guilt on the moral level. l There is an inequality of 

guilt while there is an equality of sin. Contingent circumstances 

in a historical period may condition the quantity of guilt. Those 

who have more power will be more guilty when they misuse that power 

than those who have less. Those who have mOre wealth will be judged 

more heavily when they misuse their wealth than those who have few 

riches. At the same time, however, the insight that all human nature 

is sinful allows for the penetration of the pretensions of all classes 

and kinds of men.. 

The above expostion of Niebuhr's conceDtion of the nature of 

sin shows that he conceives of man's craturehood as the good gift 

of God which man has corrupted by willful intention. Implied in this 

is the universality and necessity of sin, although Niebuhr says that 

sin is not necessary, only inevitable. The source of sin lies in the 

will of man. This is the strongest emphasis that Niebuhr makes although 

1. Iiiebuhr, The Nature and Destiny of Man, p. 222. 
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categories of being and knowing in the structures of finite being 

and thinking •. 

Finitude is the center of Tillich's analysis since it is the 

finitude of man combined with freedom that drives man to the "tran­

s]tion from essence to existence." Finitude is being lirrdted by 

nonbeing. Being-itself transcends nonbeing and has no beginning 

nor end while nonbeing is only in relation to being. Yet everything 

that participates in being has nonbeing as a part of it. 'Ihis "every­

thing" is being L'1 the process of coming from nonbeing and going 

toward nonbeing. In a word, it is finiteness. 

Man as Finite Freedom. Man, as finite man, is able to transcend. 

himself and see the possibilities of infinitude. On the one hand, all 

the structures of finitude force him to transcend himself and to become 

aware of himself as finite. The self faces himself as a finite indi­

vidual in a universal vworld. He is driven to confront his Olm vitality 

in relation to universal structures and universal meanings. He exper­

iences the power of his freedom within the context of destiny. On the 

other hand, man perceives his finitude in a way that allows him to 

transcend it. His ability to conceive of his life as a Whole moving 

toward death places him above time and space. The web of his destiny 

is centered in the expression of his freedom and the universe of 

meanings and structures are dependent upon his vitality. In short, 

the awareness of finitude comes about when man transcends himself. 

But the very act of transcending shows that man belongs to being itself. 

The freedom of man is one of the elements of the basic ontolo­

gical structure that has destiny as its polarity" It is not a function 
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the undifferentiated state of Draaming Innocence. His use of the 

words: reunion, union, participation, and acceptance as syrrbols for 

the power of overcoming estrangement and separation, lead to a con-

ception of God as the undisrupted unity or the ultimate unity. 

The Precondition of Sin 

In Tillich's thought the preconditions for sin are laid down 

in the basic ontological structure. Man is finite but transcends 

finitude. The limitations inherent in finitude can be seen as limi-

tations and thus produce anxiety. This anxiety based on finitude 

tempts man to overcome his finitude due to the threat of nonbeing 

implied in finitude. Sin is asserted to be a structural necessi tyl 

that is derived from the structure of existence as finite. 

The freedom of man is also an element of the basic ontological 

structure. Unavoidably, however, man l s drive to actualize himself 

separates him from the ground of being and brings about anxiety in 

relation to the ontological elements of the basic structure of being. 

This anxiety tempts man tohold to one pole of the basic polarity 

and thus drives man into estrangement. 

These preconditions of sin are summed U9 in the term finite 

freedom. 'This term characterizes man in his existential condition 

and is the soil from which sin springse Anxious finitude makes sin 

possible. Freedom gives man the potential to actualize the possible 

sin of anxious finitude. 

1. Charles W. Kegley and Robert W. Bratall, The Theol0J: of Paul 
Tillich (New York: The Macmillan Co., 1956), po 34 • 
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CHAPI' ER I II 

A THEOLOGICAL CONCEPTION OF SIN BASED 

ON THE SELEcrED HISTORICAL PERIODS 

1. Introduction 

This chapter attempts to bring together some of the common 

elements that run through all or many of the theological conceptions 

of sin surveyed in the previous chapter. The first section attempts 

to formulate a theological conception of sin based upon the histor­

ical research while the last two sections attempt to delineate and 

clarif,y some of the elements of the formulated theological concep­

tion of sin. 

2. A Theological Conception of Sin 

A theological conception of sin based upon the previous research 

must begin with three ru.ppositions. 1) The man-God rela tionship is 

primary in any conception of sin within a theological frane of refer­

ence Q Sin exists only in relation to God. The sins manifested in 

man-man or man-things relationships are only reflections of the pri­

mary sin in the man-God relationship. 2) Sin exists only within the 

comprehendable frame of reference of man's existence. Both man and 

the world in which he lives form the context for the explanation of 

sin. 3) The forms of sin are the recognizable manifestations of the 

disrupted man-God relationship as it is revealed wi thin the context 

of man's existence. 
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intrinsic in existence. Every theologian surveyed points to these, in 

some way, as the preconditions of sin. Jesus and Paul did not hesitate 

to direct man's attention to forces outside himself which forced him 

into sin. True to the culture in which they were embedded, they desir;­

nated these forces as Satan, or demons. But they also pointed to con­

ditions lI.ri thin man which inclined him toward sin. The te'1lptation of 

Jesus and his words about not being anxious for the morrow both specif.y 

this emphasis. Paul's use of the word, flesh, often connoted the 

weakness of man in relation to temptation. Irenaeus followed both of 

them in referring to t.he childlikeness of man and the temptations of 

the Devil. Augustine, Luther, and Calvin were forced into emphasizing 

the corrupt nature of man, but this in itself, pointed to the weakness 

of man. At the same time they did not forget the external forces that 

led man into sin. Niebuhr and Tillich have been more sophisticated in 

their exPlication of the preconditions of sin. Yet each of them points 

essentially to the finiteness of man as that area where man is suscep­

tible to temptations that lead him to sin. 

v. Man Transgresses Certain Absolute Standards 

All of the theologians d.i..d. Hut agree on this point, but the over­

whelming majority testified to the fact that man has certain standards 

to which he is held accountable. Jesus puts a heavy emphasis upon the 

Decalogue; Paul focuses much of his theology of sin around the law of 

God; Irenaeus consistently relates sin to disobedience to the Divine 

Commandments; Luther leans heavily upon the Law; Calvin often speaks of 

disobedience.as the fundamental sin; Niebuhr defines sin in terms of 
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Because the id is not, capable of reducing all the tension by 

its two processes, the ego is formed out of the id matrix. Its task 

is to enable the organism to fUlfill the id wishes by appropriate 

interaction with external reality. The ego makes a distinction 

between the processes of the mind and the processes or objects of 

the environment. It attempts to inhibit, or curb, the id impulses 

until appropriate action can be taken consonant with external reality. 

To effect this activity, the ego operates on the basis of the reality 

principle, i.e. realistic thinking, and has control over the cogni-

tive and intellectual functions of the organism. The ego, therefore, 

is the executive of the personality. It decides the aspects of the 

environment to which it will respond; it selects which :instincts it 

will allow expression and what manner of expression is suitable; and 

it controls the processes that lead to action by the organisIllo In 

the performance of these functions the ego attempts to integrate the 

often conflicting demams of the id, external reality> EiIld the superego. 1 

The ego, however, is not entirely conscious as one might infer. 

Although Freud originally seemed to use ego and consciousness synony­

mously,2 he came to understand that the ego processes also operated 

unconsciously. The process of the differentiation of the ego out of 

the id is born from conflict of the id with external reality and the 

process of maturation. Part of the ego remains unconscious, e.g. 

memory traces, while other aspects become unconscious through repression. 

1. 

2. 

Signnmd Freud, The Ego and the Id (1923), Standard Edition, XIX, 
19-27. See alS) New Introductory Lectures on Psychoanaljsis, 
pp. 105-111. 

See above, p. 91, footnote 1. 
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to values and goals. Its purpose is motivation of the individual 

towards a specific kind of achievement in terms of the potentials and 

abilities of the person in interaction with the possibilities and 

opportunities of the environment. It operates on a narcissistic 

base which supplies the iniividual with self esteem or lack of self 

esteem. 

3. The Development of Personality 

i. Sigmund Freud and the Orthodox Position 

In his Three Essays on the Theory of Sexuality,l Freud postu­

lated a developmental approach based on his theory of infantile 

sexuality. This developmental approach is continuous with, and over-

laps, the structural and dynamic considerations. Its purpose is to 

trace the development of personality through succeeding and over-

lapping stages of libido organization which focus around particularly 

sensitive erogenous zones of the organism. According to Freud, this 

developmental seq.lence begins at birth and continues throughout life. 

However, the first five years of life are decisive for personality 

formation. It is upon these years that this summary will most fully 

concentrate.2 

The infantile organism elOOrges at birth from the relative calm 

of instinctual urges characteristic of fetal life to the overwhelming 

1. Sigmund Freud" Three Essays on the Theory of Sexuality (1905), 
Standard Edition, VII, 130-243. 

2. This descriptive summary is based primarily on the Three Essays 
and the New Introductory Lectures on psychoanaqsis (1932), 
ppo 135-1400 
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often make the expulsion of feces an opportunity for significant 

interaction with the parents. The infant learns to ase his ability 

to retain or exoel feces as a weapon of hostility or as a fine gift 

of love. Consequently, the anal region becomes a focal point which 

channels the development of interpersonal relationships. Ambivalence 

in interpersonal relationships is manifested in anal activity. Out 

of these activities the complicated personality patt3rns of sadism 

and masochism find their.beginnings. 

The phallic stage is the next step of psycho-sexual develop­

ment. The focus moves from the anus to the penis. The penis has 

high narcissistic value to the infant. lI;lfantile phantasies of 

sexual rela tionships preoccupy the child. The child cathects the 

parent of the opposite sex and has phantasies of destroying the 

parent of the same sex. The narcissistic value of the penis arouses 

castration fears in the infant and thus prevents him from acting out 

his phantasies. As this phase develops, the male child is forced to 

regress from his earlier object choices to identification with the 

powerful father in order to protect his penis. This identification 

allows the child to introject the prohibitions and staniards of the 

parents. His incestuous phantasies are repressed in favor of sub­

limated expressions of affection and his destructive impulses are 

repressed in favor of an imitation behavior. This development, the 

resolution of the Oedipus conflict, brings about the differentiation 

of the superego. 

Intertwined. with the phallic stage, and preceding it to some 

extent, is the stage of urethral preoccupationc Urinating and 
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2. Late oral-sadistic stage *2. Narcissism: total incor-
poration of object 

3. Early anal-sadistic stage 3. Partial love with incor-
poration 

4. Late anal-sadistic stage 4. Partial lave 
5. Early genital or phallic stage 5. Object love limited by 

castration complex 
6. Final genital stage 6. Post ambivalent 
* Stages 2, 3, 4, and 5 are ambivalent stages 

This chart sum..'Il8rizes the orthodox psychoanalytic conception 

of the developmental stages. The six stages of development are form-

ulated in terms of libidinal organization, i.e. the organization of 

drives around specific erogenous body zones, and the developmerat of 

object love, i.e o the ability of the child to love another person. 

As the child develops from the ear],y oral stage to the final genital 

stage his ability to love moves from an almost total preoccupation 

wi th his own body and needs, through an ambivalent love which gradually 

focuses more upon the other person than upon himself, and finally to 

an almost complete love of the other person. 

Natural],y this chart is an idealized scheme and. thus is not 

completely trustworthy. No one loves without some ambivalence; no 

oile completely abandons some oral needs; etc. But in the main this 

is the path by which the normal child develops. All of this section 

has been an attempt to deliniate more fully this developmental path. 

ii. Further Developments since Freud 

Most of the work done since the psychoanalytic investigations of 

Freud has been concerned with explicating the existing conceptions. 

Some psychoanalysts like Melanie Klein have gone beyond Freud in empha-

sizing the aggressive components of the first stages of development. 
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in order to fulfill narcissistic needs. TIle shifting of libidinal 

energy to the anal region and the corresponding focus on the erogenous 

pleasure of retention am elimination would insure conflicts with 

socio-cultural reality. This w:>uld demand introjection of prohibi­

tions and commands. On the emergence of the phallic organization with 

its incipient male-female distinctions, incorporation of the same 

sexed parental person would be demanded in order to model behavior 

toward this parent. Finally, the genital phase would bring the be­

ginnings of an internalization in which pre-genital identificatory 

processes and results would be combined in a loosely c,oherent whole. 

iii. Summary 

Freud's theoretical propositions on the dynamics of personality 

have more or less stood the test of time. Certain focused concerns, 

e.g. the emphasis on the Gestalt and organismic 'basis of pS,Ychoana­

lytic theory, have helped cla rify the dynamics of personality. But 

in the main, Freud's formulations are upheld and affirmed by later 

studies. The increased interest and research on the process of 

identification is relevant to our purpose and this has been the 

primary focus of this section. 

5 • SUD1ITIBry: 

This chapter has attempted to summarize the psychoanalytic 

theory of personality as it has been presented b.Y Sigmund Freud, his 

contemporaries, and present day followers. Although there has been 

little change in the basic postulates over the years, there have been 

significant shifts in the areas of concern. Consequently the revised 
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internal forces. These definitions of shame focus on the fact that 

it is an emotional attitude aroused by such things as: real or fancied 

defects of the body, lack of proper clothing, realization of a short­

coming or impropriety, and improperly exposing the body. It is ac­

companied by autonomic reactions such as blushing and digestive 

disorders. l In short, shame has come to be neither exclusively 

externally oriented nor exclusively internally oriented. It is a 

mutual pattern involving both a reaction to external forces and 

an internal intra-psychic reaction to drives or needs. 

Psychoanalytic concern with the concept of shame has been slow 

to develop. Erikson feels that it "is an emotion insufficiently 

studied." He has attempted to give it a position in his develop­

mental model of personality growth. Previous psychoanalytic writers 

have connected shame primarily with urethral eroticism. Gerhart Piers 

has attempted to outline the structure and dynamics of shame. With 

the development of psychoanalytic theory, especially in terms of the 

further exploration of the developmental process and the increased 

differentiation of the structure of personality, shame is beginning to 

take on a more important role. 

ii. The Polar Foci of the Shame Concept 

A preliminary survey of the psychoanalytic writings on shame 

reveals a wide variety of conceptions. In various places Freud 

1. 































narcissistic orientation for partial love relationships in order 

that he will not be denrived. However, these object cathexes demarrl 

certain standards before needs are fulfilled. The infantile ego 

learns to control the instinctual urges by rudimentary defense mech­

anisms so that he will not be abandoned. One of the most i-nportant 

of these defense mechanisms is the primitive form of identification. 

The child introjects the commands of the objects as well as some of 

the qualities of the objects. These introjects are the pre-oedipal 

representatives of the later superego and ego ideal. Dynamically, 
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the intra-psychic tensions that arise between the ego and the primitive 

ego ideal give rise to shame. The narcissistic libido cathects its 

own body and its body image. At the same time, the introjection of 

qualities of the parental persons lead to an ego ideal in which the 

body image, body parts, and body functions are qualitatively ani 

quantitatively larger, stronger, and more powerful. Thus, the meas­

urement of the ego's body against the ego ideal1s body image results 

in a sense of inferiority, weakness, inadequacy, or, in a word, shame. 

This residue of undifferentiated shame becomes the motivating 

force that drives the individual toward compensatory behavior. In 

order to overcome the unconscious feelings of inferiority and aban­

donment, the ego strives to prove to itself that it is just the op­

posite. It needs to feel that it is independent, worthwhile, loved, 

powerful and autonomous. Consequently shame is hidden beneath ambi­

tious striving, denial of feelings, aggressive behavior, and seeking 

control or power over others. Through this the ego vainly attempts 

to prove that it is not shameful. 
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Differentiated Shame 

Reaction formation shame is the result of identifications with 

the strict prohibitive aspects of the parental persons. In its roots 

it is an expression of unconscious guilt. Dynamically this neans that 

the 5lpeI'ego ha s teen invested. with aggressive energy. The superego 

uses this aggressive energy to PQllish the ego for transgressions of 

introjected standards. Reaction formation shame is one form of pun­

ishment. It is aggression turned inward upon the ego with the result 

that the ego must put forth some form of reparation. 

Differentiated shame proper is a result of Oedipal identifications 

with the goals, values, and images of an adequate person held by the 

parental persons as well as identifications with part aspects of later 

significant persons. These are internalized as a conscious ego ideal. 

This ego ideal is then invested with desexualized narcissistic libido. 

The conscious ideals are cathectedas the proper goals for life. When 

these goals are not met, the ego ideal withdraws its narcissistic energy, 

i.e. its affection, from the ego. Differentiated shame proper is"the 

result of this withdrawal. 

The dynamics of differentiated shame·proper and undifferentiated 

shame are the same except that the former occurs on the conscious 

level While the latter operates unconsciously. Differentiated shame 

possesses the potential of participating in the energy of undiffer­

entiated shame, however, and thus can make its effects more intense. 

vii. Swrunary 

The classification of shame in t'WO categories: undilferentiated 

shame and differentiated shame, serves to clarify the confusing discord 






























































































































































































































































