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BODY OP THE THESIS



I *THS RELIGIOUS BACKGROUND OP LEUTSRONOimf .

Tlie forces of life and history are i 

j; forces of actions and reactions,movements and I 
>1
jj countermovements,reformations and counter-reforma-

tions. The Protestant Reformation was followed by ' 
4
p the Catholic counter-reformation. The Puritan 

movement in England was followed by the reaction * 

under the restored monarchy. The skepticism of Hume '
I
I aroused the slurafiering mind of Kant. The rationalisirt 
{■ of the eighteenth century theologians resulted in '! 
I f

the reaction under Schleiermacher.The early rigorous

. regime of John Calvin at Geneva was followed by a 
' reaction which sent him into exile. There is action^ 

j. and interaction, impact of personality upon personal-!’ 
1 ity;great forces of life meet and, clash and history t, 
i is made. So in the study of the religious backgrounci

of Deuteronomy we have the study of a. reaction,
‘J Strong religious forces backed up by a long history 

[ came into conflict and Deuteronomy was the result of 
J the clash. My thesis therefore is the statement
j of a reaction,DEUTERONOto IS A PRIESTLY-PROPHETIC !i 
. REACTION AGAINST THE SYNCRETISTIC TENDENCIES OP THE ' 
f time. The three great' forces are priestly pro- f

.i I
;; [ 



e

0

‘i

phetic,and. syncretistic .The significaal^ thing in the ■I
religious background of the book is the interaction J 
of -these three forces. There may have been and ''7 
perhaps were other forces of an economic and politi­
cal character but the three primary religious con- ’ 
ditions back of the book were the three above men- 8

«• tioned.

;! Throughout this thesis the following
propositions are assumed; (1) The date of Deuter- ’’ 

onomy is dui*ing the reign of Manass eh or the early
J years of the reign of Josiah,The conclusions reached 
1‘
jt by r»r. Driver and other critics as to the date are ,
i accepted without formal statement of the arguments

„ by which they arrived at their ooncluaiona. There ii 
‘1 ' 
r are thoae who would put the date aa early as the j 

. reign of .Hezekiah and with auch there is no reason j
ii for argument because even if the book were assigned j 

.. to that date, the main argument of this thesis J 
I would not be invalidated,namely,that the book is ' 
« a priestly-prophetic reaction against the syncretistic 
j tendencies of the time. However, all conditions are[ 
; most satisfactorily met by the assumption that the f 

J book was written in the reign of Manasseh or the
j early years of the reign of Josiah and therefore that!



"date ia assumed. -tI l»

! (2) The essential unity of the hook is also
li

jassumed. "At least 4:44-26 and chapter 28 are a unit". '' 
i* !*ifeuenen.Hist, of Israel,?,9, Perhaps even more he- t)

jlonged to the original Deuteronomy hut this much at 

|;least is assumed to he a unit. i
' E

(3) It is also assumed that the hook found ' 
I ,
hy Hilkiah and read to Josiah is our Deuteronomy.We 1' 

fl ’are forced to this conclusion hy the fact that reforms 

'ascribed to Josiah in 2K.23 agree with the program
,of action outlined hy Deuteronomy,

I Having stated the thesis and made
plain certain assumptions,the next thing is to con- 
Jsider somewhat at length the influence of the Canaanit 

l^c religion upon the Hebrew people. By sC doing E 

>e will trace a very important element in the religiose,! 
^background of Deuteronomy. J

;i When the Israelites came into f

|,Canaan,they found there a aettled agricultural people 
fhile they themselves had been nomadic. They also 
pund a people who were more civilized than they. i 

jPurthermore, the religion of the Canaanites was' 

|liffererit from their own. since both nations were »



Semites,there were many points that they had in com-
II

1 mon but stlli there were also dlfforenoes between
I the two. The Canaanites were conquered but they were

I 
not exterminated,they intermarried with the Israel-

j ites,and soon the influence of their religious
I I

I practices began to be felt by the Israelites. The ;
I ordinary Israelite was bound to be influenced by
; the religious practices of those with whom he was '
I'

I coming constantly in contact. It came to pass in i 
time that the ritual observances of a Hebrew sanctuary 

and a Canaanitio sanctuary were so similar that the 

mass of people did not separate by any well-marked 
line between Jehovah worship and Baal worship.

,, "Israel adopted the civilization of the Canaanites 

and passed from a nomadic to an agricultural people. 

The Sabbath,which the ancient Babylonians had, and

i the three great festivals of Passover,Weeks, and 

Tabernacles were borrowed from the Canaanites. TheI*
(holy places of worship Bethel,Dan,Gilgal,Beersheba,

1 Sichem,Gibeon,Shiloh,and Ramah were all adopted 
.outright from the Canaanites”.Cornill,Prphets of 
Israel, P.26. Finally, it was the Canaanites and 
not the Israelites that were absorbed but this did 'I 

I 
11



I

* not take place without the Canaanites making some

contribution to the Israelites. The way that these ,, 

non-Israelite influences worked upon the religion

of Israel can beet be studied by examining some of 
1, the concrete things that influenced the religionh
of the Israelites. First let us study the so-called

1

holy places. *
The Israelites,upon entering Canaan, '

1 found holy places among the people. On gaining 1
■i |i

«: possession of the country they retained these as
' ii

[i sanctuaries for themselves without having the least i.
I doubt as to whether their course of action might be J 

j pleasing to Sod. And provided Jehovah alone was I 

I' worshipped at such places,no one would have any
■' objection to the form of worship fornerly used there.'

J It is true that in the Wilderness period under the

J leadership of Moses that they probably worshipced 
I
I together at one place but now under new conditions
I
I where they were widely scattered the natural thing 

I'
'! was to accept the shrines of the land,especially !
’i ii

j. was this true because the shrines were on the high 
c

1‘ mountains and at the wells and fountains and springs.
' I*

*’The God of heaven was worshipped on high mountains (' 
which seemed mos^ befitting thrones for the heavenly i 
h- —-•- !

. I,
i



jOne. In the sacred gloom of the groves one felt the 
« Jvery breath of Deity, Regions where natural phenomena " 

seemed to indicate a special revelation of God's 
presence-fountains and wells-these were one and all ® 

I
jregarded as places at which the Deity delighted to | 
[assemble his worshippers.On such places the ancient ’

.inhabitants of the land had built their shrines". J
I.Schultz,O.T.Theol. Vol, I, P.206-7.These places were ! 

'adopted by the Hebrews and thus there became a mul- 
.tiplication of altars throughout the land. The j 
historical books imply the existence of such sanctuap | 

ies but in none of the notices of them in these books ' 

,is there any mark of disapproval or any intimation 
'that a law is being infringed upon. The local 
;sanctuaries retained their popularity through the 

I period of the Kings. Time showed that it was im- 

jpossible to insure them against abuse and to pre- 
I serve the worship connected with them from the oon- 

.tamination of Canaanitish worship and Idolatry.
,( IIK. ?3;13; I K.14:33f;Jer. 7 !31;17:3;19:5).
’Hosea 2:5 shows us that some of the Israelites actu- 

'■ally worshipped the Baalim at these sanctuaries. ' 

"^®°a^®slSpV3ne worshipped and j
01 the land.
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r1 
--- L" --s"*>=2.=a— -1 .~-r - ~ —•= ? 
There was also danger that monotheism would suffei*

by a multiplicity of shrines and altars. Would the 

Jehovah at Lan be the same as the Jehovah who was '
II 

worshipped at Bethshemesh? Thus we see that these 
holy places came in time to be a thorne in the ?

flesh to those who were concerned with the preserva- j| 
l! 

tion of a strict rigorous Jehovah worship.

Another element in the religion 4 
of the Canaanites that affected the religion of the 
Hebrews was tree-worship, '’Tree worship pure and 
simple is attested for Arabia in the case of the 1 

sacred date-palm-Hejiran. It was adored at the an­

nual feasts.Among the Canaanites we have the testi­

mony of Philo Biblius that the plants of the earth 
t 

were in ancient times esteemed as gods because men ' 

drew from them the support of their lives. Ho Ca­

naanite high place was complete without its sacred 
tree standing beside the al^tar. The local sanctuar- J 

f 
les of the Hebrews,which the prophets regarded as j 

purely heathenish and which were certainly modelled 

upon Canaanite usage, were altar "sanctuaries,They 
were set up habitually under green trees and the ’ 
altar was incomplete unless an ashera stood beside J

1



1)

‘‘it. The ashera must have been either a living tree

‘or a tree like post and in all probability original- 
'I
ly either form was admissible. The oldest altars

stood under actual trees but in the period of the
'^kings the place of the living tree was taken by a I 
,!dead post or pole planted in the ground like an 
j,English Maypole, These were an object of worship 
l’
for the Israelites,for the prophets put them on the h
same line with other sacred symbols,images ci,pi, I
jiand Baal pillars. Isa. 17:8 and Micah 5; 14.”
pRel. of Sem. Smith, P.169-172.This quotation shows 

how tree-worship was preserved in the ashera and 
how the Israelites in large numbers acquired such 
]idolatry from the Canaanites. The prohibition of

LT.16:21 is good evidence that the practice nro-
11 .
pibited existed as a part of the religious background.
,,of the book. Contrary to the masses of the Israel- 
i'ites whose Jehovah worship had all the characteris- 
itics of Baal worship, the prophets distinguished 

sharply between Jehovah and physical nature. Ac-

c 

K

.!

I’

oordingly we have them protesting against the use
of the ashera.(See Dt. 7:5:12:3:16:21.22 where the
destruction of the ashera among the Canaanites is
urged and the introduction 
the worship of Jehovah is of such symbols into

■ prohibited,)



ibol or

in the

carved

I whatever

Iciations 
demn it.

r^ocess of 
in various

Another syncretistic tendency a- 
Israolites is ^to be found in their religious

.A famous ashera which stood in Samaria is alluded to
'in 2 K. 13i6;Manasseh erected one in the temple at J
' f
[■Jerusalem {2.K.21:7) ;and this was destroyed by Josiah j} 
(2 K. 23;7),That the ashera was a symbol rather
than a deity Robertson Smith has clearly shown.But |

its symbolism may havd been,its heathen asso-j 

were enough for the Deuteronomist to con- f

'■mong the 

associations with the heathen pillars or massebah. 
■The pillar is mentioned as a symbol of the Canaan­
ites by the writers of Ex.23:34,Dt. 7:5-,12:3. It is 
alluded to as erected in pr near a temple of Baal in 
.3K.3:2; 10:26;and in proximity to the asherim in 
(1K.14.23,2K.17;1O;18:4;23;14. Robertson Smith tells 
W that the sacred tree is more than an altar,for 
in th. H.h„, „a th. .it..
■1".. not .»p.„.a. th. t„ .la.

, y in th. „„.t«„,,th.

,..oM«o.l .pp.„t„. and th, ptaa.n „ .

- Jr embodiment of the prssenc^^ nf +1,^ .x1.^ * rxi^Rsnce of the deity which r
time comes to be fashioned and 

ways,till ultimately it becomes 
f ^"thropomotphlc idol of stone



; This is of cpurse an advance over the worship of j 

natural objects but could scarcely be tolerated by the 
f
prophets even though the ,mass of the Hebrews used it p 
^s a convenience for ritual purposes and asn an idol, j 

pt. 12:3 and Micah 5:12 condemn these pillars and this ® 
’’ I
‘is evidence that their worship must have existed as .a '

,1 
part of the syncretistic tendencies of the time.Hosea ■I
^iescribes them as a part of the sanctuaries of northennS 

p
Israel during his time.We may therefore conclude that ' 

the pillars at Shechem,Gilgal,and Bethel were looked up' 

on not merely as memorials of historical events but 

as necessary parts of the ritual of worship by the 
great mass of the Hebrews. At one time these pillars 

played an important part in the worship of Jehovah 
but they were proscribed in time because of their ‘

li 
lieathen associations. ’’

Human sacrifice was another 
of the practices that prevailed to a certain extent •'

I 
^mong the Israelites.The expression used is *»To cause !’ 

,to pass through the fire«. «The allusions in the Old 

!Testament are not sufficient to show either the nature^ 
jor the object of the practice but it is mentioned in { 

j,Deuteronomy not as a form of idolatry but specifically’ 

as a superstition." (Driver,Cora, on Deuteronomy,P.222j



That child sacrifice was common among the Car- 5

thaginians and the Phoenicians is certain.In fact |.t*
9it was practiced secretly among the Carthaginians ” 

until the time of Tertullian, “Among the Canaan- j 
ites whom the Israelites conquered but did not ex- | 

terminate this custom prevailed. There is also abun- '
dant evidence that in later times the Hebrews prac^._ 
ticed the rite. At Jerusalem there was a regularly | 

■! 
appointed place where the parents burned their i- 
children,both boys and girls, in honor of saal and j 
Molooh.it was the valley of Hinnon just outside the 

city walls. Ahaz made< his son to pass through the f 
fire(2 Chron,28:3 and 2 K.-16:3) .Kjng Manasseh made his 

children pass through the fire(2Chron. 33:6 and 2 K. ( 
21:6).When we remember,however, that the Israelites [ 

were of the same Semitic stock,wc^ are perhaps inclined 
to surmise that the Israelites may have brought with . 
them into Palestine the seeds which bore such ghastly';.,
fruit in later times in^the valley of Hinnon**, 
(Frazer,Golden Bough,Pt. Dying God. P.169ff)

We find traces of child saprifice in the tender 

stories of Abraham and Isaac and in the story of 
Jephthah's daughter. These .could be told as stories 

ft
n .1 n
I
(
’i
tl 
s

Molooh.it


ji only among a people according to whose reminiscences '*
I‘ and point of view human sacrifice, although something ** 

extraordinary,was in no way incompatible or revolting^

Is “It had disappeared as a regular part of the sacri-
;! ■ f
ficial system but it was not in extraordinary cases «

’ regar,ded as wicked or inconceivable. This? practice ’’ 

jl is emphatically prohibited in Lev. 18:21 and thus :i 
j probably existed after the time of Josiah as a gloomy’
* I ; relio of a gloomy religion. It is referred to in Lt,

i 12:31 as the climax of all that is bad in Canaanitic
• ' 

f. worship. The custom was somewhat prevalent in Judah > I
from the time of Ahaz and is also mentioned in the f 

h .I compiler’s history of the northern kingdom.(2 K.17:17)
5
This practice was one of the most horrible of the

}' . I
j practices to which the later Israelites were a party
li and came in for the condemnation of the Leuteronomist... 

j; The prohibition of Lt.23:17-18 would J

seem to indicate that religious prostitution prevailed 

, among the Israelites at that time or was among their j 
'■ neighbors and-needed therefore to be watched. In 

*1 fact IT K. 23:7 would indicate that it actually did
S prevail at the Temple at Jerusalem. Such a rite was '' 
li
I likely to grow up in connection with an agricultural

GjDd..__



These harlots were a part of the regular estahlisia- * 

ment sacred to the god. This, custom does not appear j 

among the Israelites as nomads hut crept in after they 
came into Palestine.(Hos.4:14; 1 K.14:24;15:12;22:46; J 

i. 
and 2 K.23:7) ’

I 

Another very strong syncretistic in­

fluence came to hear upon the Israelites when the
;! 

Assyrians came into power. There was a close con- '*
1. 

hection between the nation and its god in the mind ’ 
!i 

of the anaient. Por one nation to he victorious E
h 

usually meant that the god of that nation was stronger'!
I' 

than the god of the defeated nation. Naturally the «;
J 

rapid rise of Assyria would make a great impression "11 
on the mind of the Hebrews and the gods of the

I. 
Assyrians would he regarded as very powerful.Moreover 
the worship of the heavenly host makes a natural appe^ 

to the ancient mind. The beauty of the heavenly i: 
bodies and their wondefful but inexplainable move­
ments appealed to the mind of the people and con- ' |

stituted a seductive snare to their worship. "The ij 

attraction of the worship of heavenly bodies in an ■' 
era of- convulsion is to be traced to their universal I 

non-national power and position.They were a refuge h



•I
1— _ _ _ _ _ t
I' for' the faith which the ineffective terrestrial f 

!l deities had failed to justlJ^. They were outside the' 
H
1; power of even Assyria.** (®odd,Politics and ReL.of
•' !■
I Ancient Ts-ael .P, 169) Tn the time of Ahaz this star-^'

■ >1
'] worship ■^'ccame prominent and allied itself with the
f S'

popular primitive Tehovah-Baal worship. As Driver
; Bays,’’N'ext to image worship, the veneration of the |;
, host of heaven is mentioned as that form of idolatry) 

f into which the Israelites of the writer’s day are most 
j[ likely to fall? The Deuteronomist rises superior toj

this cultus and says that Jehovah has given these 
heavenly bodies to the other nations for them to

, worship while he has adopted Israel for his own
[ inheritance.

j'
I Other prohibitions of Deuteronomy *'
I would indicate that there were still more tendencies 
I!
'■ that needed to be offset. "

Dt.18:11 forbids the consultation of de- 
parted spirits. This legislation is probably due to , 
the fact that with the consultation of the departed

;; spirits there was the heathen association of the
h worship of the dead. ,i

,



(3) " Thou Shalt not boil a kid. in its mother’s 
milk'^is directed against a heathen rite or custom.

(4) All animals offered to Jehovah in sacri­
fice were to be without blemish. Probably <i.n idol­

atrous sacrifice no importance was attached to 

whether it was or was not without a blemish.
(5) The provision against mourner’s gashing 

themselves or shaving the forepart of the head was 

proclaimed because these things reflected tendencies 
towards heathenism^for such customs were quite com­
mon. The practice was common down to the time of 
Jeremiah. (Jer. 16:6; 41:5; 47:5; ^^os. 7:14; Am. 

8:10; Isa. 3:24; 15:2) The practice was prohibited 
on the ground that Israel is holy to Jehovah and 

should therefore not yield to excessive grief.
(6) The provision in Dt.22:15 that sexes 

are not to Interchange garments is urged not so 

much as a matter of conventi.onal propriety but 

rather against the simraullled changes of sex which 

occurred in Canaanitic and Syrian heathenism. 

The concrete items given above at 
such length will serve to show how great and how 
sihrong were the elements taken from the Sanaanitic 
cu'Cltus . But there were also elements in Canaan



}' I

I which the prophets accepted and did not denounce,as

|. for example,the three feasts which were probably
It
I originally agricultural in character. But for the most 
part the prophets connected the popular superstitious

;; worship with the religion of the Canaanites. »l
•' A description of the reign of Manasseh
will best summarize for us the syncretistic tenden- i

, cies of the times. Under this King^who ruled for a f 

period of fifty-five years,the popular party with its
I syncretism found a powerful champion on the throne of '

I David. Thei account in IT Kings is probably colored fc 
! by the prophetic authc4 and reflects the theological j, 

viewpoint of a somewhat later day,but nevertheless*• I
it must be true that in the age of j'anasseh the 
'popular rather than the prophetic party was in full

power. «He built again the high places which Hezekiah’ 
jhis father had destroyedjand he reared altars to paal, 
’’and made an ashera,as did Ahab ,King of israel,and

worshipped the host of heaven and served them. And 

,he built an altas for all the host of heaven in the

two courts of the temple of j-ehovah. And he .made his 
^son to pass through the fire, and practiced 



augury, and used enchantment, and dealt with them 

that had familiar spirits, and with wizards* And 

he set up the graven image of Asherah, that he had 

made, in the house of Jehovah* More oven;. Manass eh 

shed innocent very much, till he had filled,from 
one end uo the other.” In such graphic wojds as 

these does the author of tings describe the condi­

tions of the time. Manasseh restored the little 

alt«irs erected by Ahaz on the roof of the tem^Jle 

for Babylonian star worship, constructed larger 

altats in the two fore courts of the temple for 

the same cultus with the intent that these ladder 

should be available for the whole people at their 

pleasure. He provided for the Phoenician Astarte 

a model cultus in the temple itself. A statue of 

the goddess was erected and close by were several 

small houses where unchaste priestesses wove 
sacred garments for similiar in^es among the peo­

ple. j^itual became gaudy and elaborate ^and incense 

appeared as an essential constituent of the service 

Lascivious festivals and wild orgies which so often 

go with a religion of nature add the inhuman cus­

tom of sacrificing children flourished at this

time, add were saciioned by the King.
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  [ --------- _____
ji Manasseh kept sun-chafiots and sun-horses close tp '
0
!; the temple. Manasseh would tolerate no opposition
3 ’ij and thus‘’innoncent blood*’ flowed in Jerusalem and •«

filled it from one end to the .other” (2Ki. 21:16
24.4; Jer. 2:30) These conditions prevailed until 

■ the time of Josiah and so great a hold did they have
' . 11

upon the people that^the reformation of Josiah did S
' not root them out. We still find Jeremiah and j 

' '( i Ezekiel complaning of it. Jer. 44:4 Eze. 8:6ff).
; Such were the conditons .Xiring the reign
I

il of Manasseh, Now whit were the reasons for such
jj course of action?
h ''

j (1) H. P, Smith in his 0. T. History P; 255 *
f maintains that the women of the palace were re- j
1 sponsible to a cefttain degree. They were devoted |

I' to the ancient surperstitions. The necromancers |

I and dealers in charms and talismans are usually j

i women according to the Old Testament records. J

Manasseh came to the throne very young and naturally

♦

would be much influended by the hatem. Many of the 

courtiers of Hezekiah were probably out of sympathy 
with his reforms and it is natural that the crown 

prince fell into the hands of a clique belonging
 J argument of Smith's 



’ has weight hut there are mope diundamental reasons.

(2) The contention of H. P. Smith that it Stas Ij

I as a faithful vassal of Assyria that Manasseh hon- | 
1' '' j ored. the Assyrian gods is a strong reason and in

this he is Sustained by Kittel and Cornill. Ahaz

had introduced the worship of Assyrian deities,

jj Hezelfiah had opposed it because he was more or less
it I

I independent of Assyria, while Manasseh who was a
jl vassal of Assyria again introduced that worship, 

j It seemed illogical to some to withhold from the 
[; gods of Assyria the worship which was their due as

' well as Jehovah's. The historical events following 'i 
! • ' 

Isaiah were not such as to recommend the reform of
,1 the prophe'ts. Judah was practically dependent up- it 

J on Assyria. The overpowering stafe^gth of Assyria n 
1 ) 

j made a deep impression upon'" the popular mind. It t

II might riot so much upon the minds of the prophets, j,
9 but with the ordinary mass of people the gods or j

l| such a mighty people must be mighty gods. Were
I they not more powerful than the gods of the -nations

, they subjugated? Thus the Assyrian-Babylonian wor- - 

ship of stars was introduced and made a strong

}«appeal to the populace.
i! .1

11
'I
II ’
,1

i' ,
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' (3) Probably there is still a deeper reason
» » , for the wide acceptance of these syncretistic ten-

}, dencies. This reason roots deep in human nature 

itself. The religion advocated by Manasseh was

a much easier, less exacting, and ethically lower >■ 

( religion than the ste^rijrigorous, blazing-white 

ethical purity of the religion of the prophets.
" *Th^ hatf-heathen Jehovah must at all costs be re- , 

stored to His place in opposition to the stern holy , (1 1
1 god of the prophets. The old popular religion ’

I 

' raised its head and fought. What occurred under 
I

Manasseh is simply the strong violent reaction of , 

the old sync*"61ism which got firmly planted in

J hear^ of masses against the strict ethical ' 
11

jt monotheism of the prophets. Those who clung to
‘I the pclJular religion di^not wish its fresh, joy-

•' OUS worship of nature with its altars, high places,
■I **

h images, and its voluptuous accompaniments to be ' 

starved in favor of a strict sober conception of
God**. (Kittel ’’History of Hebrews" 371), Even

in o.ur own times there are those who are looking ,,
J for an easy religion--a religion which expresses

I itself in ritual rather than ethical obedience to f p * 11
f .• •—

T' 
II

1



I'
I

j the will of God, a religion whose conception of God

is such 3,3 to chloroform the conscience and see but
? little connection between the contemplation of God

and its spiritual corollary—obedience to the God

ii that is worshipped. When, we reflect upon how inher- 
!: ent this is to human life even in our own time,{

then we may better understand why it was that the
•I

' worship introduced by Manasseh made such a popular ’ 
, appeal, 
I .

(4) Add to this natural interest in an easy 

religion the fact that much of this was'^direct

I, touch with the past and we have the strongest and 

most significant reasons for the triumph under
’’ Manasseh of these syncretistic tendencies. “The

15 ancient and honored relics that could be traced
)' back to the P atriarchs and to Moses, before which ‘‘ 
1'
*■ David knelt, which from time immemorial had been

' to every Isr* Aelite the most beloved and sacred i
' objects on earth, should now of a sudden be con- 
, .sidered as filth to be cast to the moles and the
bats because a few fanatics in Jerusalem did not >

( find them to their taste. If the new god whom ,

the prophets preached had appeared more power- '' 



ii ful than the older god whom their fathers worship-
I:

ped, if things had gone on better--wsll and good.
i! I
I; But events di not seem to bear this out** Cornill 'K:■ 

•grophets of Israel” P. 72f. So reasoned the popu-
I lar mind. MStny of them regarded ths prophets as 1) 'fanatics they were so far in advance of their times.

. They regarded themselves perhaps as connected with 
a

the gods of their fathers through the local sane- ’’ 
'I I

tuarj!:es. Who were these innovators? They connect- 
I 

ed themselves with the'^ancient and honored relics ''

'! that could be traced back to the patriarchs” ,
) It Eor all these reasons, therefore, slight wonder is I 

it that these tendencies existed in Israel. *>

^■aving discussed the Syncretistic tend- 
r

encies of the popular party we must now turn our 

attention to another great influence which is in

i th^ religious background of Deuteronomy and under 
!; whose influence that book was produced—the proph- 
!{ /n TiOinberi i’
(. etic party;, Kot so strong^in influence, this party
I could not let the conditons which existed during 

i‘ the reign of Manasseh go without a protest. "The 

innocent blood" mentioned innfj Kj, 21:16 is un-1, 
doubtedly that of the prophets. We, therefore,

i



.1

* cannot understand the religious background of )■
I Beuteronomy until we understand the prophetic J.

ij movement, especially in its relation to popular 
i! I
5 religion:
i' f
li The Prophets harked hack to Moses whose t
ii '[ spitit they regarded themselVes to posess. And
I* thus we need to understand what was the contri- i

hution of Moses to the Hebrew religion. And here
t;
' we have views ranging in estimate from the ultra- ' 
:: > 

liberal view which gives Moses but little religious

significance, to the ultra-conservative view which

make^him the author of the Pentateuch. The religion 
of Moses was not a mere nature religion retaining

. the heathenism common to all the Semites but merely ‘
" transferring to it the name of Jehovah. If-we

*i accept this view, we could not explain its subse-

j, quent development when the Israelites met the high-
1 er civilization of the ^■anaanites after crossing

*' the Jordon. Let us now bring together the pecular- , 

ities which raised the religion of Moses above the i>
heathen religions.

tl) The religion of Hoses centres in his con­

ception of God’s relation to His people, Jehovah j



is the God of Israel, i^e combines the true thought
I)

of the unity of God with the feeling of closest de­

pendence upon God. The theoretical question of♦
monotheism is not raised at all, “Jehovah is the ‘

God of Israel and Israel is his people**, is the

Mosaic formula. His work was not of a theological

sort. He did not concern himslf with the questions 

whether Jehovah was the one only God and what His j 

relation was to the other Elohim. His work was to 

get his people to recognize Jehdvah as their God* 

This was^result which was n’ever entieely lost 

and which :?ormed- the starting point of Sil later 
moral and "eligious development. Thus Moses really 

formed his nation by m&king Jegiovah the God of all n 
I the tribes. This was a natural outcome of his re - I

ligious views. “The foundation upon which at per­

iods Israel’s sense of its ndtionalf'‘uhity rested 

was religious in its character. Jehovah is God of 

Isaael and Israel is the people of Jehovah was his 
I formula and it was thru Moses that this faith be-

(> came the fundamental basis of national existence J
, and unity”. (Wellhausen History Israel P. 437.) {
1 I;
" *By giving to Israel a national deity Moses made " 
I I'!,

1



,j of it a nation and cemented together by this ideal « 
! 5
band, the heterogeneous elements of the' nation into j

{ a unity«;tCotnill.Prophets of Israel,P.25) There

f was no heathen mythology in the religion of Moses . i’
i deity was never differentiated sexually.In fact it 
' IlJ is impossible to the Hebrew language to form the

, wordri. goddess.. The pure and the ethical were also
'I 1j emphasized but the monotheism was latent rather «

I, 
j than explicit. The Israelite could only serve Je- ‘ 

hovah and this tended toward monotheiem as against i;
i| polytheism, [

Il
1' f2) The second great element in the

[ religion of Moses was that Jehovah had led the |

■■ nation out of Egypt by signs and wonders and had fi
I. 

; proved himself a god of history as well as of nature
ij 

Therein had he manifested himself as superior to " 

the gods of the heathen and also a god of grace as Jj
’’well as of power. Consequently they were to serve J

j Jehovah and Him only. By a gracious act of deliver- 
j }’
.. anoe he had brought them to himself and now they. ''
Il **
„ought to serve Him -and to them He was to be father 
land king. Prom the point of view of the Israelites

■ thia redemption from Egypt was their redemption. To " 
j the events of the Exodus they always 'attached this 1* 



significance. To it both prophets and Deuteronomist

I constantly appeal.
} (3) Other miscellaneous elements of Moses*
! religion may be stated: (^) It was imageless

( Knudson) (b) Centralized, due to the donditions

of the time ■( Knudson) (c) hs was ;^ounder of the
i; torah. "Prom the historical tradition it is certain 
ji that Moses was the founder of the Torah. But the

If legislative tradition cannot tell whAt the positive 

contents were". (Wellhausen "Hist Israel" Pa 430.

i Thus Moses great significance is rather

i*-- " religious than political(So hold Stade 
'and Kuenen) The genteral impression which his 

I personality left on the memory of his people is 
^such as to constitute proof of this view of'Moses. 
’ His genius may have been political and economic and 

j.perhaps was, but it is in the field of religioh 
J that his great genius lies and it is with Moses

that the prophets desired to connect. It was the 
Irname of Moses which had a magic appeal in the most 
I pious circles of the Hebrew people. The strength of 

(the religious tradition in regard to Moses leads 

me to believe that many modern critics go too far 
in their detractions from his religious significance.
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Back of the propheti ’c farty in the time
! I'

I of Deuteronomy there was not only this tradition j.

' of Moses there was also the tradition of Elijah
!

j who may in a sense he called the first of the

j great prophets: Under Ahah a temple to the Tyrian

f Baal was erected at Samaria and it was against this St 
p that Elijah cried out. He was not opposing Baal on

I

the grounds of principle, for when he traveled in J

Phoenicia, tie special home of Baal, he exhibits
I'

the power of his miracles in the service of a wor- { 
1

shipper of Baal; hut in Israel^ there was not room j'
I
for Baal there, Jehovah alone was God and King, '

"In his conflict with the Queen he reasserts the 
1

' ancient jealousy of Jehovah, a jealousy that wodxld

I brook no otheir god in Israel and least of all, a

'■ na.uti'e god like the Tyrian Baal, He not merely

H revived the teaching of Moses. He had a new ele-
; ment (1) Massage of doom (2) He does not believe 
1

in t’-^e existence of Baal. He would have denounded j

.. any other god as no god" "Beacon Lights of Prophecy"
P. 16-18) This was implicit in Moses; it became n 

j!
I explicit in Elijah when the occasion was found in

I'

the apostasy of Ahab's time. Elijhh was first in i
p 

r

r



whom the practical monotheistic conviction came to 

clear expression. Elijah is conscious of God and 

it is the energy of that consciousness that makes 

him rebel against the Tieast suspicion of Syncretism, 

In these he is building on the foundation laid by 

Moses.” All these men keep adding to the work of 

Moses. They build on the foundations which he Igid, 

The prophets have the feeling therefore thit they 

are bringing nothing new. But faithful and just 

stewards they have put to interest the pound they 
inherited from Moses” (Cornill P. 36.)

But it is primarily in the literary 

prophets that we find the spiritual fathers and 

founders of the prophetic party. These men saw 

clearly the conditions of the time and perceived 
♦

that deliverance could come only by ad herence to 

the spiritual no'n-idolatrous worhhip of Jehovah: 

They held that sacrifice was an affair of quite 

subordinate importance and unless accompanied by 
righteous action and national justice it was worse 

than nothing. With these prophets the moral holi­

ness of Jehovah comes to expression ahdJtheyi.eie- 
' vate their religion into an ethical monotheism.



l!

(>  

!' " God. Is a God of justice; religion the moral rela-
E *

’ tion of man-- not a conformable pillow but an ethi­

cal exaction. Right and justice exist beyond the 

boundaries of Israel# If the God of Israel is the

,, Qod of jBstice, then his kingdom is coextensive th '' 

justice. The Moabites are subject to it and all I
, I„ other nations. Thus through Amos, the God of Israel

( becomes the God of the entire world and the religion 

of this God a universal religion" says Cornill inI
a spleniid passage. These prophets also demand a

' rigorous separation of the worship of God from the 

worship of nature. Everything contradictory to the
i‘ ' ’

holy and spiritual nature of God must be eliminated

’ as paganism. With this message there went also the 

message of doom. The ethical holiness of Jehovah

would demand it. There was only one way for Israel 

to be saved: The religious, moral, and social evils
! in the nation must disappear and they must return

11
from their apostasy to the spiritual worship of

I
I Jehovah. Jehovah will reject them but he will not i- 
i>
i withdraw his love from them entirely. He will 

bring them back to himself once more because he loves 

them. This is the message of Hosea./
1'  

i 

I



j’How these prophets,especially, Hosea, affected, the 
h 
prophetic authors of peuteronomy will be shown latec

J. It will then become apparent what a large element 
in the religious background, of Deuteronomy they

I constituted.

During the reign of Hezekiah under
I tfje influence of jsaiah we have the first definite ii| 

!i on the part of the prophetic group to work a reform 
’’in the cultus, “Hezekiah removed the high places, 

and brake the pillars and cut down the ashera, and 

brake in pieces the brazeb serpent that Koses had. 
made* II Ki. 18:4. The genuineness of this passage 
'has been contested and in its present form it is 

undoubtedly not pre-exllic but Kittel and othersI
^contend for the genuineness of the information that
J
it contains. He also contends that it was the aim 

!lof Hezekiah and of those who supported him to limit 

,the worship of jehovah to Jerusalem. Perhaps Isaiahb 

[■doctrine of the inviolability of Jerusalem would
i
.make for this view. It may have seemed to these men 
as it later seemed to the Deuteronomlst that the 
|sanctuarle8 outside of Jerusalem must be suppressed 
I*
'in order that monotheism might be preserved and the 
toultus purified.Per if Jehovah was worshipped at 



the local shrines,there was always danger that it 

might not he the same Jehovah who was vrorshipped at 

Zion. In this way polytheism rather than monotheism 
would triumph and heathenism would he restored. 
Just what the limits of the reform of hezekiah were 

it is hard to state. Certain it is that the reform 
was not lasting. The people were not ready for 
such a far-reaching and significant program that In- 
volved such a sharp^with the things to which they 

were accustomed and which they associated with the 
past. It was too great a revolution to be carried 
through all at once, Nevertheless a beginning had 

been made and when Isaiah died,he left a group of 

disciples who became a prophetic party which grew 

and became more, and more powerful as the years went 

by until in the tgt of the reign of manasseh and 
the first of the reign of joslah they became a might;/ 

influence. The reform under Hezekiah was different 

from that under Isaiah but it blazed the way and 
led to the formation of a definite prophetic party 

and in that way it was very significant.

Wellhausen says that Isaiah did not 
contemplate the destruction of the high places but
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[pimply their purification. The destruction oft.^e ' 

^igh places arose out of a despair of the possibility 
ipf cleansing them. ITot all critics hold to this

[View but certainly by the time that Manasseh was 

reigning the prophetic party was agreed that some- j” 
ithing radical needed to be done. The work would be ’

is not argued that thiswis a formal alUanne.

for Si

li

r n

IS
I*

a necessi- 
united action, upon common interests, and : 
similar tendency of both of them to connect ’

{large for the prophets to accomplish alone and so an 

alliance was formed with the priests at Jerusalem, 
It

It was rather an alliance that was based upon 
Ity 
11Upon a 

connect 
themselves with Moses as a spiritual father. 
4 
i; The events of the reign of jranasseh
p^de an indelible impression upon the minds of the 
^evout men of ^srael whether priest or prophet. It 

became the settled conviction of the best spirits in 
the nation that Israel was doomed unless something was 

done. An alliance for action was necessary and the 

Alliance was made between priest and prophet.

In the earlier days the prophets and 
th.

tn .tnons ..
inomic reform they apparently joined hands. Cornlll '



in •’Prophets of Israel" P.81 has made a clear state­
ment of the alliance," Men began to see the gravity 
of the situation and a change of heart was being 

;wrought In the people. The projhetlc party kept up 
,a continuous and successful agitation. The priests ' 

‘at the Temple at Jerusalem must have been won over to ' 
I 

'it,at least influenced by It". And Wellhausen , !
"Hist, of Israel" P.26 reinforces Cornill," Prophets * 

and. priests appear to have made common cause in the 
prosecution of the work. It was the High priest ' 

Hilkiah who first discovered the book of the"taw, 
iThe prophetess Hulda confirmed its divine contents. 
iThe priests and prophets were a prominent element in i, 
ithe assembly where the new law was promulgated. An 

jntimate fellowship between these two classes appears ‘ 
i;to be characteristic of the whole course of the re- 
jfMgious movement of Judah and to have been necessarijy 

■connected with the lines by which that movement ad­

vanced. Thus the change which now appeared was the 

common suggestion of both priest and prophet. Such 
a change would be in accord with the interests of the ' 
, Temple and with those of the prophetic party of reform^ 

' The theory of Todd that Deuteronomy
? - l|

--
' I



is the work of the nobles rather than of the priests 
and the prophets is interesting hut of course cannot he 
held. His attitude is interesting as reflecting the 
type of mind that is always wanting to give a political 
and economic interpretation to all of the facts of the 

1) i>
Bible rather than the religious interpretation which i^ 

■Justly theirs, r-here was a political and economic el«. 
iment in the reformation of Josiah and the centralizatinb 

'.of worship at Jerusalem but to make this the main thing 

■is to utterly misunderstand the whole tend of the re- 

ligious life of the Hebrews. The result of the 

priestly-prophetic alliance was first of all the book 
I'of Deuteronomy itself and second^ the reformation under 

IJosiah. Oyeh these we are concerned with the bofek only 

, "It may have been during the dark days of
^anasseh,when the spiritual energy of prophecy .no 
longer able to make its v<ice heard openly .nevertheless 

refused to be suppressed,and hopeful of better times, 

provided the spiritual rallying point, around which 
, the disorganized forces of national religion could 

range themselves under happier auspices. Or it may t 
' have been later when the character of the young Jo- 
' siah afforded promise of a speedier success,that the “ 

needful stimulus was found".(Driver.Int. to Com. On

I.



Bt. P.51f) Thus Driver states his idea as to the 

date of the hook hut certain it is that men now 
!' felt that there was a necessity for the spiritual 
|!
‘ conceptions of the prophets to he put in some "ark

I 
of legal forms". The principles of the prophets

i> 
needed to he put in some objective legal form so 
as to appeal to the popular mind and call them 

I
hack from their Canaanitic and Assyrian practices. 

I
j The result was the hook of j)euteronomy.

In the production of Deuteronomy 
the writer connected with the past. The author 

simply \goes a few steps further .in the direction 
which had already been taken hy others before his 
time. In his regulations as to priests he is 

simply stating something that had been in prepara-
I tion since the days- of c,olomon. In the centraliza- 

{ tion of worship he is following the leadership of 
{ Hezekiah and. the great Isaiah. Deuteronomy made 

certain things law that had already existed either

I as principle or custom for a long time. In thia 
he was following the logic of facts to meet an 

urgent necessity. Deuteronomy connected with 
both the prophecy of the past and the legislation

J of the^past. In the book there is an attempt to re-

h
I
1



I alize in practice the ideals of the prophets,es- 

pecially of Hosea and Isaiah,to transform the Judah
■1

,, of the reign of Iffanasseh into the "Holy nation**
n 

pictured in Isaiah’s vision, dLs new in

■; Deuteronomy is not the matter hut the form. It is 
r
I anything hut a new law-hook. Laws agreeing with 
CC are demonstrably old, those with H are based on 
an older source,laws peculiar to Deuteronomy are 
taken with some exceptions and some raodificat&ons 
from the older law-books or are accepted applications p 
of established principles,or are the formulation of

•{ 
ancient customs in Deuteronomic phraseology. Such 
laws as are new in Deuteronomy are the development of •’

‘Mosaic principles. The laws in their present form 

,.are not Mosaic, therefore the Mosaic nucleus was 
expanded and developed in various directions, as

I national life became more complex and religious ideaj 
'i matured. All Hebrew laws are formulated under 
.Moses’ name.a fact that shows that there was a con- i 
I tinuous Mosaic tradition embracing moral,cere- 
■monial^and civil element. It was the custom to 

identify the stream with the source and thus old 
laws and new ones are connected with the name of 
the original lawgiver? (mt. to Com. on LT. P.53ff)

I



Thus Deuteronomy connects with the legislative and. 
historical sections of IE and. with these the book 

is in harmony for the most part. The book also 

reflects the teachings of the earliest 

fifoJ&Scy.. The prophets were cognizant of no break 

with the past and. neither was Deuteronomy, On the 
contrary its connection with thd past is implicit 
and explicit on most every page. In the religious 
background of Deuteronomy are Mosaic and prophetic 

principles,civil and ceremonial customs, codes with 
no validity in law. These the Deuteronomist in 
reaction against the syncretistic tendencies of the 
time made into law.

■The final task of the thesis 
is to show the priestly-prophetic influence by 
reference to the book of feuteronomy itself.

That the priestly influence 
was a large factor back of Deuteronomy is plain 
from a study of the book itself. In 'fact I sm 

inclined to believe that it was larger than most 
people think . The evidences of this priestly 
influence are;

(1) The author shows a warm regard for 
the priests,a thing that the literary prophets had

1'

I



been slow to do. r
(a) He guards their privileges.DT. 18:1-8

(b) He demands obedience to their de­
cisions (24:8 cf.also 17:10-12.)Here they are men­

tioned as members of the supreme court of Justice
at Jerusalem whose decision every Israelite fs bound 
to respect and to whom he must give his obedience. I

(c) These are the servants of jehovah ’

competent to bless inn his name.(Lt.10+8) They are 

the chosen of Jehovah and are to be well cared for, 
(18:5) ,T

(d) The author commends them to the 
benevolence of the Israelites.{12:18,19)

(e) Lt. 17:18 shows either that the 

author himself was a priest or intends, to trust his 
book of law to their custody.

(2) Furthermore,in Leuteronomy there is 

no attempt to abolish the ceremonial observances. 
**The stress is upon heart religion,but he is aware 

that external forms ,if properly observed may ex­

ercise and keep alive a religious spirit (14:23), ''

may guard Israel’s holiness from profanation and ‘ 

preserve it from contamination with heathen influeno^ 
Driver. Lt. 11:8;14:5-i2 are speeificationB



which would show this attitude. f

(3) Furthermore it is a fact not without

significance that the priests had a large part in 

” the promulgation of the law. Kuenen thinks that 

f Hilkiah knew about the book of the law and that
its "accidental discovery" was a part of the priest­
ly-prophetic program. We need not take Kuenen’s

('

. I view but we must hold that Hilkiah,,?s willingness
’ and apparent Initiative in getting the book into
!■
the hands of the King together with the fact that

!
t

J the priests were a prominent factor in the promul-
l gation of the law are facts not wiibhout some sig-
[, nifioanoe. ’

nH

j* (4) Then too when we study the sub- |i

, sequent influence of the book understanding that ' 
J ultimately it gaye the priest gr^iat power and
dealt a serious blow at prophecy,we are in a posi-

'i Won to realize that priestly influence was at work

’> in the book. The a'uthor may have been a priest ’i 
!' touched by the prophetic principles, he may have J

. been a prophet who. had the interests of the priests ,

also at heart, orthere may have been a joint
uauthorship in which both the priest and the prophet ’ 
had a part for it is a fact that the priestly element



’is in the book.
[
1 (5) Deuteronomy also created a dis-

, tinction between the priest and the laity. This may 

not have been consciously intended on the part of 

the author but it was an important byproduct. In 
the older times the fatherof the family offered up 

sacrifices for himself and his household and was
'’in reality the priest of his house. Larger sanc­
tuaries and professional priests were in existence 

''but the people were not restricted to them. But 

now with the centralization of worship and all 
i^sacrlfioes to be made by the priest the distinction 
'■arose and became dominant and finally even prophecy 

had to abdicate in favour of priesthood.

And so for all of these reasons
I am led to believe that the priestly influence was 
fa strong element in the religious background of 

Deuteronomy.

I That prophecy was a very strong
■element in the religious background of Deuteronomy 
|le also perfectly clear from the study of the book. 
In fact prophecy ia conceded the dominant place. '

(1) Deuteronomy itself gives a large



t

J place to the prophet and seeks to define his po-
i
j' sition with regard to the people. They are to be
[ men who are like unto Moses(18:15) as mediators of

[ Jehovah’s will. They are also to take the place of 

the heathen diviner and soothsayer. The Canaan- 

it.es hearkened to the voice of the soothsayer and 

the diwiner but the Israelites are to hearken to t 
the voice of the piigihet. The references in this 
connection aiJe not to individual pirophets but to t 
the prophetic order and the existence of such an

J order in Israel was a special mark of Israel’s sep­

aration from the other nations of antiquity. In * 

18:19-20 a higher value is set on the prophetic 
office. He is to be obeyed by everyone who hears

J him. If he abuses his office.however, he is to be
I put to death. In LT.13:1-4 we have a stillhigher
!; value put upon the prophet and a Higher conception

!; of what a prophet is than anything that we have

I elsewhere in the book. According to this passage a 

man may possess all the earmarks of a prophet such 
as sign and wonders but he is not to be followed 
even thenif he entices men away from the service

, of Jehovah.* The moral element is to surpass the 
apparently miraculous . Jehovah is to be the sole

1

I

I

I



, object of Israel’s reverence no matter what the 

false prophet does and no matter who he is. The

1. prophet is to he a bulwark against heathenism and 

one who will defend the cause of Jehovah. In
• 'f Deuteronomy there is the recognition of the fact

’i 

that the prophet and the soothsayer are alike in
f' 

some points while they are widely different in ;■
l’ 

-others. This is surely a clear insight for, " The [. 

Israelltic prophets belonged to the same general
I class of persons as the heathen seers and ecstatics. 

But when we come to the content of their oracles 

as compared with the oracles of their heathen ana­
logues we find at once a world-wide difference*’.

(Beacon Lights of Prophecy^ Knudson P.36f) ;

, Deuteronomy recogni-zes that the two are at opposite 
poles (18:9-18) and Isa, 2:6 and 8:19 are at one *

' I

with Deuteronomy in this estimate. The prophet is [ 

eulogized in Deuteronomy and in that we see traces [■
I 
of Prophetic influence in the book. I

(2) Deuteronomy and the prophets are f 

at one in teaching the moral demands of rebovah.• «J
The prophets had claimed one after another that

I civil and social Justice v/ere paramount in the 

eyes of Jehovah.



tAMos 4:1-3 ;5il2ffjHosea 4:1-3 Isa. l:16fjMlcah 3:1-4) 

And so in Deuteronomy much of the legislation from ' 

chapter la to 26 is in the interest of social and 

civil justice, God is a god who is righteous and -a 
Jiater of sinU25:5;23;19;24:4:and 25:164 where comer-' 

'clal Injustice and other immoral practices are con- 
{demned, '
It

(3) Deuteronomy and the prophets agree also 
"^that Israel is a Holy jjation, but that she is not to 

158 apostate. This is a striking and fundamental like­

ness which shows the prophetic influence in Deuterono- 
iny, Isaiah had affirmed Israel's vocation as a holy 

nation and Hosea traced the fall of the northern 
Kingdom to the abandonemt' of Jehovah.. These princi­

ples became operative in Deuteronomy and in order to 
^eep the nation from apostasy to Jehovah we have the 

Deuteronomic lawbook and the Deuteronomio reform. We 

wonder at the radical anti-foreign feeling that we 
find in Deuteronomy ,an anti-foreign feeling that 
will brook no foreign King(17sl5) and we find an answer 
in the fear which they had that a foreign King would 
firing in heathenish Sites. Perhaps they remembered 
^he Wives of Solomon and the Tyrian Jezebel. We won­
der at the injunctions to exterminate the Canaanites.



It seems to be a rather inhuman statement in the midst* 
J ", of legislation that is otherwise rather humane.

But this does not seem so inhuman when we reflect that 
the Canaanites ,at the time when Deuteronomy was writ­

ten,, had no objective existence. This advice had an 

ideal value and was given to warn the people to be- .
I 

ware of apostasy from Jehovah, These advices to ex- ' 

terminate the Canaanites bear witness to the fact , 

that the author of Deuteronomy is speaking with 

great earnestness. Nothing heathenish was to be tol­
erated and those who seduced men from the worship of 
Jehovah were to be ruthlessly put out of the way.

Humanity was to be sacrificed to religion;the encrach- 
A 

ments of heathenism and apostasy -the sin of the age-^ 
were to be fearlessly resisted. It was believed by • 
the faithful that* the popular religlbn was Canaanit- 

ish in origin,therefore 4terything Canaanitish 

was to go—even the Canaanites.

Deuteronomy also shows the influence 
of the prophets in the idea of God as a God of love. 

Of all the prophets Hosea comes the nearest to being 
the spiritual.father of the Deuteronomist . Not 

only do they agree in repudiating nature-worship, 
in the place which they assign to the emotional,but



also in regarding God as a god of love. «The truth

of love Is equally set forth in Leuteronojny ejid in 
I
the Deuteronomist’s great spiritual predecessor , 

Hosea. The primal love of God to Israel falls in the

■ foreground of each v;ritten discourse. All human 
relations within the Tsraelitish community are rooted 
in this",(Cheyne «Jer. His Life and His Time" P.66)

,’see Hos. 3 :1; 9 :15; 11: 1^4; 14 : 5; 4 :i;6 :4 ,6 ; 12 :7 cf. ®S.

’ 7:8;23:6;8;2,3;8:5. The influence of Hosea is one
,,of the most marked influence's that are back of Deuter­

onomy. And nowhere is this shown to better advantage 
I.
J than in the item of love. Jehovah loves Israel with 

a moral love and they are to love Him. Love manifests 
itself in serving Him and in the human and just treat- 

,ment of their fellowmen. That is the message of both 
•the prophet iand of the Deuteronomist.

(5) The monotheistic teaching of 
Deuteronomy is another of the things that the prophets 
.taught. If any difference, monotheism is taught 

more clearly hy Deuteronomy than it is by the earlier 
writers. " Hear,oh Israel, Jehovah,our God is one God 
fl
j Jehovah He is God,there is none else beside Him” 

expressions of this monotheism. The natural coro- 
l-ary of this belief m monotheism is that Jehovah is



J to bs the exclusive object of the Israelites* rever­

ence and in this do we find the main cause for the 

centralization of the worship at Jerusalem, The local 

sanctuaries were often the centres of impure and un­

spiritual rites and this made for centralization. Bu t 
■I 
perhaps the main reason for the centralization was 
^that the single sanctuary would make for monotheism. , 

Worship in different places would tend to generate
I 
different conceptions of the^ God worshippebd and might 

even lead to the syncretistic confusion of Jehovah 

with the other deities. The concentration of worship 

in one placeseemed therefore necessary to purify the 

[popular conception of God, The only remedy for the
n 

polytheism of the people was the restriction to a

.single sanctuary. The Deuteronomist did not want to
1 

,abolish the ritual of the local saantuarles but he f 

did want to regulate it. At a single sanctuary this 
could be done far more easily. By centralizing wor­

ship the heathen accretions could best be rid from the 

worship of Jehovah. And by centralization monotheism 
could best be guaranteed. The prophets had stood for 
monotheism and the purification of the ritual. T^^ey had 
hot argued so muchjif at all,for the centralization 
of worship. The Deuteronomist went further 1

f J
1



i

Ke believed in monotheism and purity of ritual,as the
prophets had believed before him but he had an addi- 5

I

tional insight, j^e saw that these could not be guar­

anteed without centralization of worship and objective 
t

.law in the place of principle. As the result of this "

insight we have the book of Deuteronomy. The prophets

had given the principles but they did not seem to work,,

the change. There was needed a visible tangible law 

that would put these principles into force and stop 
!the tendencies away 
'Jehovah towards the

from the spiritual worship of 

rites of paganism.
In the religious backgrounfi of 

found the priest and certainly the
Over against these we have found the syn-

Deuteronomy we have 

prophet, 

cretistic tendencies of the great mass of the j^ebrews 
iwith their popular religion, it is the interaction 

of these forces that is the most significant thing in 

the religious background of this book. And it is the 
reaction of the priestly-prophetic party Against the 

syncretistic tendencies of the time that gives to 
the world the great book of Deuteronomy with its 

?plendid monotheism,its wonderful human interest, 
ftncTSC"\nd ethical
principles ,and its rich interpretation of history 

• • IT 5 .-T

J


