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I. Intfoduction

¢ %. Forces at work in History
2. Statement of the ‘thesis

3¢ Assumptions
' (a) Critical date
(b) Bssential unity of the boak
(c) Book found by Hilkiah is our Deuter-
onomy
IT. Syncretistic tendencies of the times
1, Israel influenced by the @&naanites with
? whom they settled,
2. Concrete instances of this influence
(a) Bhe influence of the high places
(b) The influence of the ashera
M (¢c) The influence of the massebah
, (d) The influence of human sacrifice
! (¢) The .influence of religious
prostitution
; (f) The influence from Assyria
(x) Reasons for it
(y) B ature of it
(g) @ther influances as reflected
, in the prohibitions of peueronomy

| 3. The reign of Manasseh as the epitome of thes

tendencies,
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(a) @Gonditions under the reign

(v) Cause of these conditions

i. The women of the palace

ii., Judah as a vassal of Assyria

iii. Human nature itself as a

cause

iv, Years of practice behind

exs

the popular practices

IYI. Antecedents and-origin of the prophetic party

1. Connection with Moses
2. Connection with Elijah
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3. Connection with the literary prophets.
{ 4, The reform under Hezekiah
(a) Nature and extent of this reform
(b) Formation of prophetic party
among the disciples of Isaiash
IV. The Mosaic party
‘ 1. Alliance of priest and orophet

(a)Necessitated by the conditions
of the time

} () The theory of Todd that Dsuteron-
p omy is the work of nobles-that is the
' . reform proper

’) i (c) The work of this Mosaic party--
I
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the book of Deuteronomy '
‘} ;% 2. Connection with the past of Deugéeronomy i
(2) Béth priests and prophets had
\ the idea that they were connected with the '
past
g (b) Connected with the legislation
‘ of the past
, (c) Connected with the prophetic

principles of thes past

P S Rl

(d) Not cognizant of any break with
the past--connected with spirit of Moses

B

and the principles of the brophets

[evy
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IV. Traces in Deuteronomy itself of priestly -
) prophetic influence

i 1. Priestly influence

=

(a) Author's regard for the priests

(b) No attempt to abolish ceremonial

practices

E (¢) Priests part i@ finding and
promulgation of the law

(d) Subsequent #nfluence of the bok

as showing priestly influence in its '

') i composition i

(e) Distinction between priest and
! i
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2. Prophetic influence

(2) jeuteronomy gives a large place
to rpphecy and holds a high estimate
0f the prophetic office

(b) Deugeronomy and the prophets

ey g

b
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]

are one in the moral demands of Jehovah I

(c)

aBree that Israel is 2 Holy Nation but

Deuteronomy and the prophets

they are to be punished for apostasy

(d) The monotheistic teaching of

the prophets bvecomes strong in Dauter- f

onomy

i. Centralization of worship

as a corollary

V. Conelusion

f.- Elements innthe religious background

2. Results of the interaction of these ele-

ments
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‘THE RELIGIOUS BACKGROUND OF DEUTERONOMY4F 4

The forces of life and history are |

forces of actions and reactions,movements and ﬂ
countermovements,reformations and counter-reforma- k

tions. The Protestant Reformation was followed by

the Catholic counter-reformation., The Puritan

i
p
under the restored monarchy. The skepticism of Hume'

movement in England was followed by the reaqtion

aroused the slumBlering mind of Kant, The rationalism

of the eighteenth century theologians resulted in !

}
k]
hl
b
I

regime of John Calvin at Genevas was followed by a E
1
reaction which sent him into exile, There is action}

!

and interaction, impact of personality upon personal-

the reaction under Schleiermacher.The early rigorous

ity;great forces of life meet and, clash and history ;

is made. So in the study of the religious backgrouné

of Deuteronomy we have the study of a reaction.

Strong religious forces backed up by a long history

}
came into confliet and Deuteronomy was the result of

the clash,

My thesis therefore is the statement

of a reactdon, DEUTERONOMY IS A PRIESTLY-PROPHETIC

TIME, !

= L T ——e st o A, M

The three great forcesg are priestly, pro-
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phetic,and syncretistic.The significant thing in the

religious background of the boock is the interaction
of these three forces. There may have been and .

T e S e e
¥

verhaps were other forces -of an economic and politi-|
k

[l T

cal character but the three primary religious con-

ditions back of the book were the three above men- |

» tioned, f
a Throughout this thesis the following
propositions are assumed: (1) The date of Deuter-
onomy is during the reign of Manasseh or the early

years of the reign of Josiah.The conclusions reached

T L

by Dr. Driver and other ceritics as to the date are

accepted without formal statement of the arguments

R T

rspme e

by which they arrived at their conclusions, There

= ¥

are those who would put the date as early as the

-~ =

reign of Hezekiazh and with such there is no reason

e

P E— e

for argument because even if the book were assigned

+ 0 that date, the main argument of this thesis

i would not be invalidated,namely,that the book is

& priestly-prophetic reaction agginst the syncretisti[

¢
! tendencies of the time, However, all conditions are

3 most satlsfactorlly met by the assumption that the

Y

B

w 3 book was written in the reign of Manasseh or the
\ 4
’ 4 ©8rly years of the reign of Josiah and therefore that!

¢ ‘
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’kate is assumed, )
ﬁ (2) The essential unity of the book is also
8

assumed., "At least 4:44-26 and chapter 28 are a unit".
1]

B
et -]

{%nenen,Hist. of Israel,P.9. Perhaps even more be-

jLonged to the original Deuteronomy but this much at

Eleast is assumed to be a unit,

| (3) It is alpo assumed that the book found

e s

|
fby Hilkiah and read to Josish is our Deuteronomy.We

'are forced to this conclusion by the fact that reforms
1

ascribed to Josiah in 2K.23 agree with the program
Eof action outlined by Deuteronomy.

i} Having stated the thesis and made
]

ke ]

i&lain certain assumptions, the next thing is to con- '

d

gsider somewhat at length the influence of the Canaanit;

Iﬁc religion upon the Hebrew people. By so doing ’

13
lwe will trace a very important element in the religio

Fbackground of Deuteronomy.

ue|

5: When the Israelites came into

B = T )

lCanaan they found there a settled agricultural people
anle they themselves hag been nomadic.

They also
%gzund & people who were more civilized than they.

¥

I rthermore the religion of the Canaanltee was
different from their own.
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Since Yoth nations were !
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Sem1tes there were many points that they had in com-

(mon but still there were alsoc differsnces between

| the two. The Canaanites were conquered but they were

not exterminated,they intermarried with the Israel-

ites,and soon the influence of their religious

lpractices began to be felt by the Israelites. The
}ordinary Israelite was bound to be influenced by

l the religious practices of those with whom he was

"
1

coming constantly in contact. Tt came to pass in
b

I
and a Canaanitic sanctuary were so similar that the

mass of people did not separate by any well-marked
llne between Jehovah worship and Baal worship,
_"Israel adopted the civilization of the Canaanites
and passed from a nomadic to an agricultural people.
.The Sabbath,which the ancient Babylonians had, and
ithe three great festivals of Passover,Weeks, and
Tabernacles were borrowed from the Canaanites. The
;holy places of worship Bethel,Dan,Gilgal,Beersheba,
| Sichem,Gibeon,Shiloh,and Ramah were all adopted
,outright from the Canaanites".Cornill,Prphets of

Israel, P.26. Finally, it was the Canaanites and

not the Israelites that were absorbed but this digd

L]

-
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time that the ritual observances of g Hebrew sanctuary,
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not take place without the ganaanites making some
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contribution to the Israelites., The way that these
non-Israelite influences worked upon the religion

of Israel can best be studied by examining some of
the concrete things that influenced the religion

of the Israelites. First let us study the so-called

holy places.
The Israelites,upon entering Canaan,

found holy places among the people. On gaining
possession of the country they retained these as
sanctuaries for themselves without having the least
doubt as to whether their course of action might be
pleasing to God. And provided Jehovah alone was
worshipped at such places,no one would have any
ocbjection to the form of worship formerly used there.
It is true that in the Wilderness period under the
leadership of Moses that they probably worshipped
together at one place but now under new conditions
where they were widely scattered the natural thing
was to accept the shrines of the land,especially

was this true because the shrines were on the high
mountains and at the wells and fountains and springs.

AThe God of heaven was worshipped on high mountains

which seemed mos¥ befitting thrones for the heavenly

- - — - —_—— i ——e o —— = . -
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'bne. In the sacred gloom of the groves one felt the

'Yery breath of Deity. Regions where natural phenomena '

}seemed to indicate a special revelation of God's

presence-fountains and wells-these were one and all
iregarded a3 places at which the Deity delighted to
\assemble his worshippers.On such places the ancient
linhabitants of the land had built their shrines?.
:Schultz,O.T.Theol. Vol. I. P.206-7.These places were
'adopted by the Hebrews and thus there became & mul-

‘tiplication of altars throughout the land. The

‘historical books imply the existence of such sanctuazr
{ies but in none of the notices of them in these books
,is there any mark of qisapproval or any intimation
Fthat a law is being infringed upon. The local
isanctuaries retained their Popularity through the

Iperiod of the Kings. Time showed that it was im-

possible to insure them against abuse and to pre-
&serve the worship connected with them from the con-
-tamingtion of Canaanitish worship and idolatry.
 ( TIK. 23:13; 1 K.14:23f:Jer. 7:31;17:3;19:5).
“Hosea 2:5 shows us that some of the Israelites actu-

"ally worshipped the Baalim at these sanctuaries,
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Tiére was also danger that monotheism would suffer
by a multiplicity of shrines and altars. Would the
Jehévah at Dan be the same as the Jehovah who was
worshipped at Bethashemesh? Thus we see that these
holy places came in time to be a thorne in the
flesh to those who were concerned with the preserva-
tion of a strict rigorous Jehovan worship.

Another element in the religion
of the panaanites that affected the religion'of the
Hebrews was tree-worship, "Tree worship pure and
simple is attested for Arabia in the case of the
sacred date-palm-Nejiran. It was adored at the an-
nual feasts,Among the Canaanites we have the testi-
mony of Philo Biblius that the rlants of the earth
were in ancient times esteemed ag gods because men

drew from them the support of their lives. No Ca-~

» naanite high place was complete without its sacred

tree standing beside the altar. The local sanctuar-
ies of the Hebrews,which the prophets regarded as
purely heathenish and which were certainly modelled

upori Canaanite usage, were altar‘sanctuaries.They

, were sét up habitually under green trees and the
: altar was incomplete unless an ashera stood beside




iit, The ashera must hava been either a living tree
.. ‘or a tree like post and in all probability original-
‘* le either form was admissible., The oldest altars ‘
ﬂstood under actual trees but in the periocd of the F
‘kings the place of the living tree was taken by a [
tdead post or pole planted in the ground like an 1
ﬂEnglish Mayrpole, These were an object of worship
for the Israelites,for the prophets put them on the
same line with other sacred symbols,images ci,pi,
tand Baal pillars. Isa. 17:8 and Micah 5:14,"
«Rel. of Sem., Smith, P,169-172.This quotation shows
how tree-worship was preserved in the ashera and
how the Israelites in large numbers acquired such
idolatry from the Canaanites. The prohibition of ﬁ
_DT.16.21 is good evidence that the practice pro- !
ghibited existed as a part of the religious backgrovnd E
.©0f the book. Contrary to the masses of the Israel- |
%ites whose Jehovah worship had all the characteris-
'tics of Baal worship, the prophets distinguished
'sharply between Jehovah and vhysical nature. Ac- "
‘cordingly we have them Protesting against the use
of the ashera, (See Dt. 7:5;12:3;16:21,22 where the g
destruction of the sahera among the Canaanites is

* urged and the introduction of such symbols into
the worship of Jehovah ig - rrohibited, )

"
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A famous ashera which stood in Samaria is alluded to

i
i
h
4
i

{
lin 2 K.13:6 ;Manasseh erected one in the temple at
t

——

(Ferusalem (2.K.21:7) ;and this was destroyed by Josziah
(2 K. 23:7).That the ashera was a symbol rather

Se T SN

=

than a deity Robertson Smith has clearly shown,But

fwhatever its symbolism may havd been,its heathen asso-

1

jciations were enough for the Deuteronomist to con-

demn it.
!

a e ST TR

Another syncretistiec tendency a-

=

“mong the Israelites is to be found in their religious

associations with the heathan pillars or massebah,

=

‘THe pillar is mentioned a8 & symbol of the Canaan-

ites by the writers of Ex,23:34,Dt. 7:5,12:3. It is

i )
'alluded to as erected in or near a temple of Baal in

2K,3:2; 10:26;and in proximity to the asherim in f

LlK.14;23;2K,17:10;18:4;23:14. Robertson Smith tells N

ius that the sacred tree is more than an altar,for t

)
in the Hebrew and Canasnitie sanctuaries the altar ;

| : € presence of the deity which »

lin the process of time comes to be fashioned ang

carved in various ways,till ultimately it becomesg

? statue or anthropomorphic
i

idol of stone, f
¥ _ .

|
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" This is of cpurse an advance over the worship of |
natural objects but could scarcely be tolerated by the
[ . )
brophets even though the mass of the Hebrews used it b

%s a convenience for ritual purposes and asrn an idel,

Pt. 12:3 and Micah 5:12 condemn these pillars and this

o

is evidence that their worship must have existed as a :
?art of the syncretistic tendencies of the time.Hosea :
describes them as a part of the sanctuaries of northenn|
Israel during his time.We may therefore conclude that i
the pillars at Shechem,Gilgal,and Bethel were looked up'
én not merely as memorials of hHistorical events but
a8 necessary parts of the ritual of worship by the
great mass of the Hebrews., At one time these pillars
Played an important part in the worship of Jehovah
but they were proscribed in time because of their

heathen associations,

Human sacrifice was another
of the practices that prevailed to a certain extent

among the Israelites.The expression used is,"To cause

rto prass through the fire". "The allusions in the 014 |

'Testament are not sufficiest to show either the nature;

f
or the object of the practice but it is mentioned in ﬁ
[l
.Deuteronomy not as a form of idolatry but specifically1

las a superstitiéon.” (Driver,Com. on Deuteronomy,P.zzzf
\ N
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E That child sacrifice was common among the Car-

-
AT AT S

‘Iv ¥ thaginians and the Phoenicians is certaih.In fact

e

i it was practiced secretly among the Carthaginians

s A

until the time of Tertullian, "Among the Canaan-

ites whom the Israelites conquered but did not ex-

EE-_ e

terminate this custom prevailed, There is also abun-

dant evidence that in later times the Hebrews pracs. |
. b
ticed the rite. At Jerusalem there was a regularly |

§
appointed place where the parents burned their b

children,both boys and girls, in honor of RBazl and

e

s Moloch.It was the valley of Hinnon just outside the

LT —

! city walls. Ahaz made. his son to pass through the

s s
=

fire(2 Chron,28:3 and 2 K.16:3).King Manasseh made hib

e

children pass through the fire{2Chron. 33:6 and 2 K. |

. 21:6).When we remember,however,, that the Israelites E
i
K]

were of the gsame Semitic stock,wsg are perhaps incline?

to surmise that the Israelites may have brought with i
&

[ them into Palestine the geeds which bore such ghastlym
i fruit in later times in the valley of Hinnon", o

(Frazer,Golden Bough,Pt. IIT,The Dying God. P,169ff) |

We find traces of child sagfifice in the tender .

stories of Abraham and Isaac and in the story of

.} I Jephthah's daughter. These could be told as stories
!l

'i_.._.‘
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only among a people according to whose reminiscences :

'2 i1 and point of view human sacrifice,although something ;:

extraordinary,was in no way incompatible or rbvolting;
It had disappeared as a regular part of the sacri- "
ficigl system but it was not in extraordinary cases L

L]
11 2

regarded as wicked or inconcéivable., Thisr practice

=

i is emphatically »nrohibited in Leév.18:;21 and thus ’

SRt

vrobably existed after the time of Josiah as a gloomy

TR

k]

12:31 as the climax of all that is bad in Canaanitic

&
worship. The custom was somewhat prevalent in Judah K

from the time of Ahaz and ig also mentioned in the ﬁ

;
compiler's history of the northern kingdom.(2 K.17:17)

This practice was one of the most horrible of the !
|

. relic of a gloomy religion, It is referred to in Dt.
|

o e e

Asis Sar,

practices to which the later Israelites were a party

e

k)

and came in for the condemnation of the Deuteronomist.,

The prohibition of Dt.23:17-18 would '

t
seem to indicate that religious prostitution prevailed

)

, among the Israelites at that time or was among their E

|
neighbors and.needed therafore to be watched. In

" fact IT K. 23:7 would indicate that it actually did 1"
1 prevail at the Temple at Jerusalem. Such a rite was

i
.) I, Likely to grow up in connection with an agricultural

|
\

j cultus where men were supposed to rejoice before God.
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, ments appealed to the mind of the people and con-

i

L ) :

" fluence came to bear upon the Israelites when the

0f the anejient. For one nation to be victorious

®

These harlots were a part of the regular establish- ﬂ
ment sacred to the god. This custom does not appear

among the 1sraelfites as nomads but crept in after they

ot S O

came into Palestine.(Hos.4:14; 1 K.14:24;15:12;22:46;

and 2 K.23:7)

1

Another very strong syncrgtistic in-

Assyrians came into power, There was a close con-

rnection between the nation and its god in the mind

PRRSTS I ——

- S

usually meant that the god of that nation was stronge'
v
than the god of the defested nation. Naturally the ;

rapid rise of Assyria would make a great impression

on the mind of the Hebrews and the gods of the

Assyrians would be regarded as very powerful.Moreover&
the worship of the heavenly host makes a natural appe%l
to the ancient mind, The beauty of the heavenly ﬂ

bodies and their wondefful but inexplainable move-

stituted a seductive snare to their worship, "The

attraction of the worship of heavenly bodies in an z

+ era of- convulsion is to be traced to their univeréal I

non-national power and position.They were a refuge \
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for the faith which the incffective terrestrial .[
o ]

deities had failed to justify. They were outside the

power of even Assyria.” (%odd,Politics and ReL.of l

Ancient Is-ael,P,169) In the time of Ahaz this stare
worship recame prominent and allied itself with the ,
popular primitive Jehovah-Baal worship. As Driver

says,"Next to image worship,the veneration of the

TETT ST

host of heaven is mentioned as that form of 1dolatryﬁ
into which the Israelites of the writer's day are moét
likely to fall® The Deuteronomist rises superior tm
this cultus and says that Jehovah has given thesge
heavenly bodies to the other nations for them to

worship while he has adopted Israel for his own

inheritance,

Other prohibitions of Deuteronomy T
would indicate that there were still more tendencies '
H

that needed to be offset.

|£

(1) Dt.18:11 forbids the consultation of de-

rarted spirits. This legislation is probably due to ,

the fact that with the consultation of the departed

8pirits there was the heathen association of the
worship of the dead, !
(2)Swine ware amang the animals that were h

Sacrificed to heathen gods and thus they were tabooed!
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(3)"Thou shalt not boil a kid in its mother's

milk is directed agdiinst a heathen rite or custom.

(4) A1l animals offer:d to Jehovah in sacri-

fice were to be without blemish. Probably #n idol-

atrous sacrifice r. no importance was attached to
whether it wasg or was not without a blemish,.
(5) The provision against mourner's gashing

themselves or shaving the forepart of the head was

proclaimed because these things reflected tendencies

towards heathenism for such customs were quite com-

mon. The practice was common down to the time of

Jeremiah. (Jer. 16:6; 41:5; 47:5; _os. 7:14; Am.

v 17

8:10; Isa. 3:24; 45:2) The practice was probibited

on the ground that Israel is holy to Jehovah and
should therefore not yield to excessive grief.
(6) The provision in Dt.22:15 that sexes

are not to interchange garments is urged not so
much as a matte{‘of conventional prorriety but
rather against the simmuld4s$ed changes of sex which
occvrred in Canaanitic and Syrian heathenism,

The concrete items given above at
such length will serve to show how great and how

shrong were the =lements taken from the Bansanitic
cuvltus . But there were alsoc elements in Canaan

—_ — - e
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 for example,the three feasts which werse probably

'+

,originally agricultural in character. But for the most

iwﬁich Ehe §;ophets accepted and:did.not‘denbuncc,as
!

part the prophets connected the popular superstitious
fworship with the religlon of the Canaanites. "
! A description of the reign of Manasseh "
will best summarize for us the syncretistic tenden- I

cies of the times. Under this King who ruled for a

e

period of fifty-five years,the popular party with its

T

P syncretism found a powerful champion on the throne of

 David, The) account in IT Kings is probably colored

g

| by the prorhetic autho® and reflects the theological

viewpoint of a somewhat later day,but nevertheless !
Y

it must be true that in the age of panasseh the
o
popular rather than the prophetic party was in full

, power. "He built again the high places which Hezekiah

'his father had destroyed;and he reared altars to Bpaal, -
I

»and made an ashera,as did Ahab ,King of psrael,and ’

rworsgipped the host of heaven and served them. And
|he built an altes for all the host of heaven in the

;two courts of the temple of &ehovahq And he made his

b F
son to pass through the fire, and practiced

s ~ mep e —
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augury, and used enchantment, and dealt W1th them
that had familiar spirits, and with wizards. And
he set up the graven image of Asherah, that he had
made, in the house of Jehovah., Moreovery Manasseh
blood Jervsglem
shed innocentAvery much, till he %ad filled, from
one end vo the other." 1In such graphic wdds as
these does the author of Xings describe the condi-
tions of the time. Manasseh restored the little
altars erected by'hhaz on the roof of the temple
for Babylonian star worship, constructed larger
altats in the two fore courts of the temple for
the same cultus with the intent that these ladder
should be available for the whole people at their
pleasure., He providéd for the Phoenician Astarte
a8 model cultus in the temple itself. A statue of
the goddess was erected and close by were several
small houses where mnchasbte priestesses wove
sacred garments for similiar imges among the peo-

ple. ritusl became gaudy and elaborate and incense

La8ﬂ1v1ous festivals and wild orgles which so ofteni
g0 w1th a r2ligion of nature add the inhuman cus-
tom of sacrificing children flcurished at this

time, mAd were snctioned by the Klng.
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Manasseh kept sun-chariots and sun-horses close tp

the temple. Manasseh would tolerate no opposition
and thus"innoncent blood" flowed in JerubSalem and
filled it from one end to the other" (2Ki., 21:16
24.4; Jer. 2:30) These conditions prevailed until
the time of Josiah and so grea@ha hold did they have
upon the people that the reformation of Josiah ddd
not root them out. We still find Jeremiash and
Ezekiel complining of it. Jer. 44:4 Eze. 8:6ff),
Such were the conditons,ihring the reign
of Manasseh., Now what were the reasons for such
course of action?

(1) H. P. Smith in his 0, T, History P; 255
maintains that the women of the palace were re-
sponsible to a cemtain degree, They were devoted
to the ancient surperstitions. The necromancers
and dealers in charms and talismans are usually
women according to the 0ld Testament records.
Manasseh came to the throne very young and naturally
would be much influended by the hatem, Many of the
courtiers of Hezekiah were probably out of sympathy
with his reforms and it is natural that the crown
prince fell into the hands of a clique belonging

to the opposition party. This argument of Smith's
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has weight but there are more fundamental reasons.

., i (2) The contention of H. P. Smith that it Has
i

as a faithful vassal of Agsyria that Manasseh hon-

: ored the Assyrian godg is a strong reason and in
| tnis he is gustained by Kittel and Cornill. Anaz

% had introdueed the worship of Assyrian deities,
,
& Hezekiah had opposed it because he was more or less

i
l i independent of Assyria, while Manasseh who was a
: it
? r vassal of Assyria again introduced that worship.
i
5' i
ll
E gods of Assyria the worship which was their due as

It seemed illogical to some to withhold from the

' well as Jehovan's.

|

The historical events following

Isaish were not such as to recommend the reform of

s the prophets.

Judah was practically dependent up-
i‘ ' on Assyria., The overpowering steength of Assyria
|
|

H s Py £
made a deep impression upon” the popular mind.
4

It

;: might not so much upon the minds of the prophets,

i
3,but with the ordinary mass of people the gods of

“ such a mighty reople must be mighty gods, Were

i.they net more powerful than the geds of the mnations

they subjugated? Thus the Assyrian-Babylonian wor-

ship of stars was introduced and made a strong

bappbal to the populace.

T A

. S TR T

g e 2, T

TETTET

Eades-Rord



-

—_

o —— = s

(3) Probgbly there is still a deeper reason
for the wide acceptance of these syncretistic ten-
dencies, This reason roots deep in human nature
itgelf, The religion advocated by Manasseh was
a much easier, less exacting, and ethically lower
religion than the stern,rigorous, blazing-white
ethiecal purity of the religion of the prophets,

% Th: halfheathen Jehovah must at all costs be re-
stored to His place in opposition to the stern holy
god of the prophets, The old peopular religion

raised its head and fought. What occurred under

Manssseh is simply the strong violent reaction of

the old syncretism which got firmly planted in

the Reg#t of masses against the strict ethical
monotheism of the prophets. Those who clung to
the pobular religion dignot wish its fresh, joy-
ous worshipr of nature with its altars, high places,
images, and its voluptuous accompaniments to be
starved in favor of a strict sober conception of
God®. (Kittel "History of Hebrews® 371)., Even
in our own times there are those who are looking
for an easy religion--a religion which expresses

itself in ritual rather than e}hical obedience to

P — - - - e
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the will of God, a religion whose conception of God
is such as to chloroform the conscieﬁce and see but
little connection between the contemplation of God
and its spiritual corollary--obedience to the God
that is worshipped. When we reflect upon how inher-
ent this is to human life even in our own time,

then we may better understand why it was that the
worship introduced by Manasseh made such a popular
appreal,

(4) Add to this natural interest in an easy
religion the fact that much of this wagrdirect
touch with the past and we have the strongest and
most significant reasons for the triumph under
Manasseh of these syncretistic tendencies. ®The

ancient and honored relics that could be traced
back to the P atriarchs and to Moses, before which
David knelt, which from time immemorial had been

to every Isr.aelite the most beloved and sacred
objects on earth, should now of a sudden be cone-
sidered as filth to be cast to the moles and the
bats because a few fanaties in Jerusalem did not
find them to tHeir taste. If the new god whom

the prophets preached had appeared more power-

—- ot mu ose e o Ao e f— —— -
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ful than the older god whom their fathers worship-
ped, if things had gone on better--well and good.
But events di not seem to bear this out® Cornill '
"Brophets of Israel® P. 72f. So reasoned the popu-

lar mind. pany of them regarded the prophets as :

fanatics they were so far in advance of their times,
They regarded themselves perhaps as connected with
the gods of their fathers through the local sanc-
tuargies., Who were these innovators? They connect-
ed themselves with the ancient and honored relics
that could be traced back to the patriarchs®

For all these reasons, thersfore, slight wonder is
it that these tendencies existed in Israel. 5

ey

&aving digscussed the Syncretistic tend-
encies of the popular party we must now turn owur
attention to another great influence which is in
the religious background of Deuteronomy and under
whose influence that book was produced--the proph-
/v numbers ‘as
etic party: Not so strong in influence, this party |
could not let the conditons which existed during
the reign of Manasseh go without a protest. ®"The

innocent blood" mentioned inn{ gi, 21:16 is un-

doubtedly that of the prophets. We, therefore,
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cannot understand the religious background of |

Deuteronomy until we understand the prophetic b

movement, especially in its relation to popular

religion:

The Prophets harked back to Moses whose 1

RS T e &

spitit they regarded themselyes to posess. And

"R T

thus we need to understand what was the contr;- i

bution of Moses to the Hebrew religion. And here

Lo’

we have views ranging in estimate from the ultra-
liveral view which gives Moses but little religious
significance, to the ultra-conservative view which
makeshim the author of the Pentateuch. The religion
of Moses was not a mere nature religion retaining
the heathenism coimmon to all the Semites but merely
. transferring to it the name of Jehovah, If .we
i accept this view, we could not explain its subse-
guent development when the Israelites met the high-
er civilization of the fanamanites after cressing
the Jordan, Let us now bring together the pecular-

ities which raised the religion of Moses above the
heathen religions,

{i) The religion of Moses centres in his con-

.- ception of God's relation to His people, Jehovah
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is the God of Israel. gpye combines the true thought
of the unity of God with the.feeling of closest de-
pendence upon God. The theoretical question of
monotheism is not raised at all, ®Jehovah is the
God of Israel and Israel is his people®, is the
Moszadc formula. His work was not of a theological
sort. He did not concern himslf with the questions
whether Jehovah was the one only God and what His
relation was to the other Elohim. His work was to
get his people to recognize Jehdvah as their Godj
This wagaresult which was n’2ver entieely lost
and which formed- the starting point of &all later
moral and ~eligious development, Thus Mosesareally
formed his nation by miking Jefiovah the God of all

the tribes., This was a natural outcome of his re -

ligious views., “The foundation upon which at per-
iods Israel's sense of its nationalrunity rested
was religicus in its character. Jehovah is God of
Ismael and Israel is the people of Jehovah was his
formula and it was thru Moses that this faith be-

came the fundamental basis of national existence
and unity". (Wellhausen History Israel P. 437,)

*By giving to Israel a national deity Moses made

¥
n
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q of 1t a natlon and cementei together by this ideal
’ t L band, the heterogeneous elements of the nation into

b a unity®, (Cornill,Prophets of ysrael,P.25) There

; was no heathen mytholpgy in the religion of Mosesj

; deity was never differentiated sexuvally.In fact it

; is impossible to the Hebréw language to form the

, wordr. goddess., The pure and the ethical were also

‘;emphasized but the monotheism was latent rather

‘1than explicit. The Israelite could only serve Je-

hovah and this tended toward monotheism as against

%Epolytheism,

ﬁ (2) The second great element in the

Ereligion of Moses was that Jehovah had led the

. nation out of Egypt by signs and wonders and had

" proved himself a god of history as well as of nature
FTherein had he manifested himself as superior to

 the gods of the heathen and also a god of grace as

'well ag of power. Congequently they were to serve
L

Jehovah and Him only, By a gracious act of deliver-

1a.nee he had brought them to himself and now they:

l

jought to serve Him and to them He was to be father

iand king, From the point of véew of the Israelites
‘ 'this redemption from Egppt was their redemption. To

‘the events of the Exodus they always attached this

— e
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signifibance. To it both pwophets and Deuteronomist
constantly appeal.
(3) Other miscellan@ous elements of Moses'

religion may be stated: (4) It was imageless

( Knudson) {(b) Centralized, due to tne donditions
}of the time { Knudson) (c¢) pe was $ounder of the
I torah, “From the historical tradition it is certain
ythat Moses was the founder of the Torah. But the

L legislative tradition cannot tell whé&t the positive
i

j contents were". (Wellhausen "Hist Israel® D; 438,
1 Thus Moses great significance is rather
b

EETE T religious than political(So hold Stade

'and Kuenen) The genteral impression which his

1

personality left on the memory of his people is
}

»such as to cdstitute proof of this view of Moses,

ins genius may have been political and economic and

pperhaps was, but it is in the field of religioh
(that his great genius lies and it is with Moses
"
that the prophets desired to connect. It was the
iname of Moses which had a magic appeal in the most

E pious circles of the Hebrew people, The strerigth of
vir

i

H

the religious tradition in regard to Moses leads

me to Yelieve that many modern eritics go too far
'in their detractions from his religious significance.

/
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Back of the prophetic party in the time
of Deuteronomy there was not only this tradition
of Moses there was also the tradition of Eligah
who may in a sense be called the first of the
great prophets: Under Ahab a temple to the Tyrian
Basl was erected at Samaria and it was against this
that Elijah cried out, He was not opposing Baal on
the greunds of principle, for when he traveled in
Pheénicia, tie special home of Bzaal, he exhibits
the power of his miracles in the service of a wor-
shipper of Baal; but in‘Israel)there was not room
for Baal there, Jehovah alone was God and King.

"In his conflict with the Queen he reasserts the
ancient jealousy of Jehovah, a jealogsy that wodild
brook no othér god in Israel and least of all, a
nauﬁ?e god like the Tyrian Baal, He not merely
revived the teaching of Moses., He had a new ele-
ment (1) Méssage of doom {2) He does not believe

in the existence of Baal, He would have denounded

k

any other éod as no god" "Beacon Lights of Prophecy"

P. 16-18) This was implicit in Moses; it became
explicit in Elijah when the occasion was found in

the apostasy of Ahab's time., Elijah was firstin

an
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_—-— T, T W m:®

-7



=

b

L]

e e ST A

S men e wTmeRImAr

ol B

; . . L3

- - - N . - o e e s e ai Uy - - - g, e il e e,

s CrNS L4 - S g e e TR R AT ey S LSRN @ Ty &S Eape= EF = T - hac
’

whom the practical monotheistic conviction came to
clear expression., Elijah is conscious of éod and
it is the energy of that conscioushess that makes
him rebel against the least suspicion of Syncretism,
In these he is huilding on the foundation ladd by

Moses.® All these men keeb adding to the work of

Moses. They build on the foundations which he 1.,1id,

The prophets have the feecling therefore that they
are bringing nothing new, But 44 faithful and just
stewards they have put to interest the pound they
inherited from Moses" (Cornill P, 36.)

But it is Qrimaiily in the literary
prophets that we find the spiritual faghers and
founders of the prophetic party. These men saw
clearly the conditions of the time and perceived
that deliverance co&ld come only by ad herence to
the spiritual non-idolatrous worghip of Jehovah:
They held that sacrifice was an affair of quite
subordinate importance and unless accompanied by
righteous action and national justice it was worse
than nothing, With these prophets the moral holi-
ness df;Jehovah comes to expression andjthey:ale-

’ vate tneir religion into an efhical monotheism.

" e - & SERERA LSS I W SR TR TS v -

-

}‘
|

'+
b

- -

——E T



T T -

T

. . b E e N - - ~ - - . - - -

% God is a God of justice; religion the moral rela-
tion of man-- not a conformable pillow but an ethi-
cal exaction. Right and justice exist beyond the

boundaries of Israel, If the God of Israecl is the

god of jmstice, then his kingdom is ccextensive Wwith

Justice., The Moabites are subject to it and all

other nations, Thus through Amos, the God of Israel

becomes the God of the entire world and the religion

of this God a universal religion® says Cornill in
a spleniid passage., These prophets also demand a
rigorous separation of the worship of God from the
worship of nature, ZEverything contradictory to the
holy and spiritual nature of God must be eliminated
as paganism, With this message there went also the
message of doom., The ethical holiness of Jehovah
would demand it., There was only one way for Israel
to be sgved: The religious, moral, and social evils
in the nation must disappear and they must return
from their apostasy to the spiritual worship of
Jehovah, Jehovah will reject them but he will not

withdraw his love from them entirely. He will

bring them back to hims:1f once more because he loves

them, This is the message of Hosea -

- ATE TS TR T WOET =



1
I

?How these prophets,especially, Hosea, affected the
?prophetic authors of peuteronomy will be shown laten
l:I’c will then become apparent what a large element

in the religious background of Deuteronomy they
¢ constituted.

o

During the reign of Hezekiah under

e —

eff. r‘f_

tthe influence of ysaish we have the first definite ¢
ion the part of the prophetic grour to work a reform
‘*n the cultus, ®Hezekiah removed the high places,
and brake the pillars and cut down the ashera, and
brake in pieces the brazeh serpent that Yoses had
:made“ ITI Ki. 18:4. The genuineness of this passage
'has been contested and in its yresent form it is
undoubtedly not pre-exilic but Kittel and others
fcontend for the genuineness of the information that
”it contains, He also contends that it was the aim
gof Hezekiah and of those who supported him to limit
the worship of gehovah to Jerusalem. Perhaps Isaiahb
tdoctrine of the inviolability of Jerusalem would
;make for this view. It may have seemed to these men
as 1t later seemed to the Deuteronomist that the

{sanctuaries outside of Jerusalem must be suppressed

b
‘in order that monotheism might be preserved and the
tpultus burified,For if Jehovah‘was worshipped at

}

¥
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the local shrines,there was always danger that it |
might not be the same Jehovah who was worshipped at
Zion. In this way polytheism rather than monotheism
would triumph and heathenism would be restored.

Just what the limits of the reform of YMezekian were

it is hard to state. Certain it is that the reform

e,

» contemplate the destruction of the high places but

was not lasting. The people were not ready for

such & far-reaching and significant program that in- 3
break 3

volved such a sharp with the things to which they

were accustomed and which they associated with the

past. It was too great a revolution to be carried

through 21l at once,

e Y Sk o

Nevertheless a beginning had

==,

been made and when Isaiah died,he left a group of
disciples who became a brophetic party which grew
and became more and more powerful as the years went
by until in ‘the Ebt of the reign of Manasseh and

the first of the relgn of yosiah they became g mighty
Influence,

The reform under Hezekiah was different
from that under Tsaiah but it blazed the way and
led to the formation of a definite prophetic party
and in that way it was very significant,

Wellhausen says that Isaiah did not
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lbimply their purification. The destruction ofi’the
ﬁigh places arose out of a despair of the possibiliéy
%f cleansing them., Not all critics hold to this
’giew but certainly by the time that Manasseh was
;eigning the prophetic party was agreed that some-
hhing radical needed to be done., The work would be '
darge for the prophets to accomplish alone and so an
alliance was formed with the priests at &erusalem.

It is not argued that thiswis a formal alliance.
!

It was rather an alliance that was based upon a necessi-

i
ty for united action, upon common interests, and ‘

ppon & simidar tendency of both of them to connect '
themselves with Moses as a spiritual father, t
l

o

;

; The events of the reign of Manasseh t
1

i

made an indelible impression upon the ménds of the

devout men of srael whether priest or brophet. It l

became the settled conviction of the best spirits in ‘

the nation that Israel was doomed unless something wasg

done, An alliance for action was neécessary and the

@lliance was made between priest ang

prophet,
” In the earlier days the prophets and

ﬁthe priests,at least in the yorthern Kingdom , appear

in strong antagonism to one another but in the Deutero.
nomic reform thay apparently joined hands,

| T

1

Cornill

-
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lin “Prophets of ysrael” P.81 has made a clear state-
ment of the alliance," Men began to see the gravity
Fof the situation and a change of heart was being
}wrought in the people. The brophetic party kept up .
& continuous and successful agitation. The priests
‘at the Temple at ;erusalem must have been won over to
'it,at least influenced by it". And Wellhausen , !
"Hist., of Israel" P.26 reinforces Cornill," Prophets ﬁ
and priests appear to have made common cause in the ¥
prosecution of the work. It was the High priest
Hilkiah who first discovered the book of the“;aW.
{The prophetess Hulda confirmed its divine contents,
iThe priests and brophets were a Prominent element in

\the assembly where the new law wag promulgated., An

I1nt1mate fellowship between these two classes appears

=

1to be characteristic of the whole course of the re-
Figlous movement of Judah and to have been necessarijy
connected with the lines by which that movement ad-
vanced. Thus the change which now appeared was the
common suggestion of both priest and prophet. Such

& change would be in accord with the interests of the *
!Temple and with those of the brophetic party of refnrm?
The theory of Todd that Deuteronomy

I
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.is the work of the nobles rather than of the priests
and the prophets is interesting but of course cannot be
held, His attitude is interesting ag reflecting the
type of mind that is always wanting to give a political

and economic interpretation to all of the facts of the ,

i
Bible rather than the

religious interpretation which id
Justly theirs. There was a rolitical and economic elem
'ment in the reformation of Josiah and the centralization
‘of worship at yerusalem but to make this the main thing
18 to utterly misunderstand the whole tend of the re-
'ligious life of the Hebrews. The result of the
‘priestly-prophetic alliance was first of all the book

of Deuteronomy itself and second,the reformation under
Posiah.

1

Oifsr these we are concerned with the bo&k only

l "It may have been during the dark days of

Fanasseh,when the spiritual energy of prophecy s o

longer able to make its wice heard orenly ,nevertheless

refused to be Suppressed,and hopeful of better timesg,

Provided the spiritual rallying point, around which
the disorganized forces of national religion could

range themselves under happier auspices. Or it may b

'have been later when the character of the yoﬁng Jo~

“siah afforded promise of a speedier success,that the

needful stlmulus was found".(Driver,Int. to Com. On
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Dt. P.51f$ Thus Driver states his idea as to the
date of the book but certain it is that men now
felt that there was a necessity for the spiritual
conceptions of the prophets to be put in some "ark
of legal forms". The principles of the prophets
needed to be put in some objective legal form so
as to appeal to the popular mind and call them
back from their Canaanitic and Assyrian practices,
The result was the book of peuteronomy.

In the production of Deuteronomy
the writer connected with the rast., The author
simply ~moes a few steps further in the direction
which had already been taken by others before his
time, In his regulations as to priests he is
simply stating something that had been in prepara-

tion since the days of golomon., In the centraliza-

~tion of worship he is following the leadership of

Hezekiah and the great Tsaiah. Deuteronomy made

certain things law that had already existed either
as principle or custem for a long time., In this
he was following the logic of facts to meet an
urgent necessity, Deuteronomy connected with

both the prophecy of the rast and the legislation

of the past, In the book there is an attempt to re-
L



alize in practice the ideals of the prophets,es-

"

f:pecially of Hosea and ¥saiah,to transform the Judah

I

. 0f the reign of Manasseh into the "Holy yation®

" pictured in Isaiah's vision. "mat is new in

' Deuteronomy is not the matter but the form. Tt is
l:

I anything but a new law-book. L.aws agreeing with
E CC are demonstrably old, those with H are based on
an older source,laws peculiar to Deuteronomy are

taken with some exceptions and some modificatikons

from the older law-books or are accepted applications I
] i)
of established principles,or are the formulation of

R

ancient customs in Deuteronomic phraseology. Such

laws as are new in Deuteronomy are the development o
' Mosaic principles. The laws in their present form
,are not Mosaic,therefore the Mosaic nucleus was

expanded and developed in various directions, as

national life became more complex and religious ideags

o
tmatured, All Hebrew laws are formulated under

. Moses' name,a fact that shows that there was a con- f
' tinuous Mosaic tradition embracing s moral,cere-

‘monial,and civil plement., It was the custom to

identify the stream with the source and thus olg

laws and new tneés are connected with the name of

the original lawgiver® (Int. to Com. on DI. P.53ff)
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Thus Deuteronomy connecte with the legislative and
historical sections of JE and with these the book
is in harmony for the most part. The book also

reflects the teachings of the earliest tgnpssiams

ﬁfoﬁﬁ@cx. The prophets were cognizant of no break
with the past and neither was Deuteronomy. On the
contrary its connection with the past is implicit

and explicit on most every page. In the religious ;
background of Deuteronomy are Mosaic and prophetic
principles,civil and ceremonisal customs, codes with
no validity in law, These the Deuteronomist in
reaction against the syncretistic tendencies of the
time made into law,

The final task of the thesis
is to show the Priestly-prophetic influence by
reference to the book of Deuteronomy itself.

That the priestly influence
wasg a large factor back of Deuteronomy is plain
from a study of the book iteelf, 1In 'fact I am
inelined to believe that it wag larger than most

people think . The evidences of this priestly

influence are;

(1) The author shows a warm regard for
the priests,a thing that the literary brophets had
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been slow to do, '
(a) He guards their privileges.DT. 18:1-8

(b) He demands obedience to their def
cisioés (24:8 cf.also 17:10-12, )Here they are men-
tioned aé members of the supreme court of justice
at Jerusalem whose decision every Israelite is boundk
to respect and to whom he must give his obedience, i

(c) These are the servants of rehovah '
competent to bless inn his name.(Dt.1048) They are
the chosen of Jehovah and are to be well cared for,
(18:5) ;

(d) The author commends them to the
benevolence of the Israelites,(12:18,19)

(e) Dt. 17:18 shows either that the
author himself was a priest or intends to trust his

book of law to their custody,

{(2) Furthermore,in Deuteronomy there is
no attempt to abvoligh the ceremonial observances.

“The stress is upon heart religion,but he is aware

that external forms ,if properly observed may ex- '

4
ercise and keep alive a religious spirit (14:23), d

may guard Israel's holiness from profanation and '

breserve it from contamination with heathen influeness

Driver. Dt, 11:8;14:1-21;22:5-12 are specifications
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, which would show this attitude.
é . (3) Furthermore it is a fact not without
I . significance that the priests had a large part in
" the promulgation of the law. Kuenen thinks that
" Hilkiah knew about the book of the law and that
its "accidental discovery" was a part of the priest-
' ly-prophetic program. We need not take Kuenen's
-\ view but we must hold that Hilkiahls willingness
and apparent initiative in getting the book into
the hands of the Kiné together with the fact that

the priests were a prominent factor in the promul-

NP ——

- gation of the law are facts not without some sig-

. nificance,

1 (4) Then too when we study the sub-

‘ sequent influence of the book understanding that

5 ultimately it gave the briest gr:at power and
dealt a serious blow at prorhecy,we are in a rosi-

{ tion to realize that priestly influence was at work

« in the book., The guthor may have been a priest

I touched by thé prophetic yrinciples, he may have

. been a prophet who had the interests of the priests

also at heart, orthere may have been a joint

. v authorship in which both the priest and the prophet
yhad a part for it is a fact that the priestly element

. - — - — 3
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is in the book,.

(5) Deuteronomy also created a dis- )
, tinction between the priest and the laity. This may
not have been consciously intended on the part of
the author but it was an important byproduct. In
the older times the fatherof the family offered up
sacrifices for himself and his household and was ‘
"in reality the priest of his house. Larger sanc- "
Jltua.ries and professional priests were in existence F
"but the people were not restricted to them, But
inow with the centralization of worship and all

18acrifices to be
L

"arose and became dominant and finally even prophecy

made by the priest the distinction

had to abdicate in favour of priesthood,

' And so for all of these reasons
I am led to believe that the priestly influence was
fa gtrong element in the religious background of

Deuteronomy.

That Prophecy was a very strong J
telement in the religious background of Deuteronomy

18 also perfectly clear from the study of the book, b

Tn fact prophecy id conceded the dominant place., '

(1) Deuteronomy itselr gives a large

——— -
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place to the prophet and seéis to define his po-
sition with regard to the people, They are to be
men who are like unto Moses(18:15) as mediators of
Jehovah's will, They are also to take the place of
the heathen diviner and soothsayer. The Canaan-

ites hearkened to the voice of the soothsayer and

the diwiner but the Israelites are to hearken to

the voice of the prphet, The references in this {
connection ake not to individual prophets but to ’
the prophetic order snd the existence of such an b
order in Israel was a special mark of Israel's sep-
aration from the other nations of antiquity. In |
18:19-20 a higher value is get on the prophetic
office. He is to be obeyed by everyone 'who hears
him, If he abuses his office,however, he is to be
put to deathf In DT.13:1-4 we have a stillhigher
value put upon the prophet and a higher conception
of what a prophet is than anything that we have
elsewhere in the book. According to this rassage a
man may possess all the earmarks of a prophet auch ‘
as sign and wonders but he is not to be followed

even then,if he entices men away from the service

of yehovah. The moral element is to surpass the

arparently miraculous , Jehovah is to0 be the sole

+
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obJect of Israsel's reverence no matter what the
false prorhet does and no matter who he is. The
prophet is to be a bulwark against heathenism and
one who will defend the cause of Jehovah. 1In
Deuteronomy there is the recognition of the fact
that the prophet and the soothsayer are alike in
some points while they are widely different in

-others, This is surely a clear insight for, " The

Israelitic prophets belonged to the same general
class of persons as the heathen se=rs and ecatatics,
But when we come to the content of their oracles

as compared with the oracles of their heathen ana-

" logues we find at once a world-wide difference",

(Beacon Lights of Prophecy’ Knudson P,36f)

r
1
l

t

Deuteronomy recognizes that the two are at opposite
poles (18:9-18) and Isa, 2:6 and 8:19 are at one
with Deuteronomy in this estimate. The prophet is

eulogized in Deuteronomy and in that we see traces

i
of Prophetic influence in the book.

[
]

#

(2) Deuteronomy and the provhets are
at one in teaching the moral demands of Jehovah
The prophets had claimed one after another that

c¢ivil and social justice were baramount in the

eyes of Jehovan.

-
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¥AMos 4:1-3 ;5:12ff Hosea 4:1-3 Isa. 1:16f;Micah 3:1-4)

knd 80 in Deuteronomy much of the legislation from
chapter 18 to 26 is in the interest of social and

civil Justice., God is a god who is righteous and a

’:
hater of sin.(25:5;23:19;24:4;and 25:16]) where commer-

cial injustice and other immoral practices are con-

[demned, '

{3) Deuteronomy and the prophets agree also
‘that Israel is a Holy yation, but that she is not to
'ie apostate, This is a striking and fundamental like-
ness which shows the prophetic influence in Deuterono-

my. Isaiah had affirmed Israel's vocation as a holy
nation and Hosea traced the fall of the northern
Kingdom to the abandonemt: of Jehovah.. These princi-
mles became operative in Deuteronomy and in order to

keep the nation from apostasy to Jehovah we have the K

Deuteronomlc lawbook and ¢t

t

he Deuteronomic reform., We
wonder at the radical anti-foreign feeling that we {

find in Deuteronomy an anti-foreign feeling that

will brook no foreign King(17:15) and we find an answer

in the fear which they had that a foreign King would

pring in heathenish ®ites, Perhaps they remembered '

the wives of Solomon and the Tyrian Jezebel. We won-

der at the injunctions to exterminate the Canaanites.




Ao e e w—— -

=t

b
13
|

- -

-It seems to be a rather inhumén statement in the midst

b
¢ % of legislation that is otherwise rather humane.

But this does not seem so inhuman when we reflect that
the Canaanites ,at the time when Deuteronomy was writ
ten, had no objective existence, This advice had an'
ideal value and was given to warn the preople to be- .
ware of apostasy from Jehovah. These advices to ex-
terminate the ganaanites bear witness to the fact |
that the author of Deuteronomy is speaking with J
great earnestness, Nothing heathenish was to be tol-
erated and those who seduced men from the worship of
Jehovah were to be ruthlesscly put out of the way.
Humanity was to be sacrificed to religion:the encﬁécﬁ
ments of heathenism and apostasy -the sin of the age%
were to be fearlessly resisted. It was believed by

the faithful that: the popular religon was Canaanit-

n

ish in origin, therefore g¢terything Canaanitish
was to go-even the Canaanites.

Deuteronomp 5180 shows the influence
of the prophets in the idea of God as a God of love.
Of all the prophets Hoges comes the nearest to being
the spiritual- father of the Deuteronomist . Not
only dé they agree in repudiating nature-worship,

in the place which they assign to the emotional,but

———
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,also in regarding God as a god of love. "The truth
' lof love is equally set forth in Deuteronomy and in
| ' the Deuteronomist's great spiritual predecessor ,
Hosea. The primal love of God to Israel falls in the
 foreground of each written discourse. All human .
relations within the Israelitish community are rooted
in this".{Cheyne "Jer. His Life and His Time" P.66)
\See Hos. 3:1;9:15;11:1-4;14:5;4:1;6:4,6:12:7 cf. PI.
| 7:8;23:6;8:2,3;8:5, The influence of Hoses is one
:of the most marked influences that are back of Deuter-
onomy. And nowhere is this shown to better advantage
rthan in the item of love. Jehovah loves Israel with
a moral love and they are to love Him. Love manifests
itself in serving Him and in the human and just treat-
ment of their fellowmen. That is the message of both
rthe rrophet and of the Deuteronomist.
(5) The monctheistic teaching of
Deuteronomy is another of the things that the prophets
dauvght, TIf any difference, monotheism is taught

more clearly by Deuteronomy than it is by the earlier

writers,

I

1Jehovah»He is God,there is none else begide Him®

o,
' are expressions of this monotheism, The natural coro- ' .}
1lary of thig belief in monotheism is that Jehovah is , 1

t

" Hear,oh Israel, Jehovah,our God is one God.
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;to be the exclusive object of the Israelites' rever-
ence and in this do we find the main cause for the
centralization of the worship at Jerusalem, The local
sanctuaries were often the centres of impure and un-
spiritual rites and this made for centralization. Bu t
“perhaps the main reason for the centralization was
Ythat the single sanctuary would make for monotheism.
[Worship in different places would tend to generate
Idifferent conceptions of the: God worshippéd and might
even lead to the gyncretistic confusion of Jehovah
with the other deities. The concentration of worship
in one placeseemed therefore necessary to purify the
popular concention of God, The only remedy for the
polytheism of the people was the restriction to a
,8ingle sanctuary. The Dauteronomist did not want to
2bolish the ritual of the local samptuaries Dbut he
did want to regulate it. At a single sanctuary this
could be done far more easily. By centralizing wor-

ship the heathen accretions could best be rid from the

Worship of Jehovah. And by centralization monotheism

could best be guaranteed. The nrophets had stood for
monotheism and the purification of the ritual, THey had

not argued so much,if at all,for the centralization
of worship, The Deuteronomist went further.

[ — - = - e - T =
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He believed in monotheism and purity of ritual,as the
prophegs had believed before him but he had an addi-

ttional ingight. pye saw that these could not be guar-
anteed without centralization of worship and objective

i
,Law in the place of principle. As the result of this g

linsight we have the bock of Deuteronomy. The prophets '

=

had given the principles but they did not seem to work, 4
{

the change. There was needed a visible tangible law '

that would put these principles into force and stoyp i

‘the tendencies away from the spiritual worship of

Jehovah towards the rites of vaganism. b i
“ In the religious background, of ’,f
:Eeuteronomy we have found the nriest ang certainly the ﬁ
prophet. Over against these we have found the syn- ,‘!

cretistic tendencies of the great mass of the webrews ;'
;ith their popular religion, It is the interaction y
of these forces that is the most significant thing in i
the religious background of this book. And it is the '

reaction of the briestly-prophetic party againgt the f
Fhe world the great vook of Deuteronomy with its : 1

. f
/

iy

syncretistic tendenciss of the time that gives to

gplendid monotheism, its wonderful human interest,
;tg emphasis on the love of God, its stress on ethical
Principles ,and its rich intervretation of history,

a
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