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THE MESSIANIC HOPE IN ISR AEL,

Outline.
I. INTRODUCTION
Chapter 1I.

Use of the Term - Messianic Hope.

Its Character and Value
Messianic Hope in Other Rations.
Most striking example in Egypt.
Its note of positiveness.

Natural conception of its origin.

II. THE ORIGIN OF ISRAEL'S WESSIANIC HOPE.
Chapter II.
The early conception
The New Age
The concept of Elijah and Elisha, the eschatologled]
1d3 lacking,
Hope of Netional Prowess édnd glory.
A late date held by some scholars.
Place. of Messianic hope in early Hebrew History.
Amos' writings in view of Anti Messianism,

The Two Theories as to Source of Hessianic Hope.




The incentive given by fallure of its immediate

;

JTealization,

The origin of the idea of judgment.

The Qommon concept of the day of Yahweh.

r | Amos' conceptlor of the day of Yahweh.
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A view of pre-exilic prophets

The thought of the Remnant,
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Conclusion as to the view of literary prophets:

Tsrael's view of the rélation of doom to the
a heathen.

Chapter III.

The Personal Messiah as an Element in Messianic Hope

i Prevalent View as to time of Rise.
: ) i Limited references in preprophetic literature
; l The idea of the Davidic Origin
Criticisms in regard to this view .
! Conclusion as to Immanuel prophecy.
III. THE DEVELOPMENT OF ISRAEL'S MESSIANIC HOPE.
¢ Chapter 1V,

The Wdder View and Its Development.

Source with Israei Early MHanifestation.
. Significance of Judgment and Retribution in the

development of the Messianic Hope.
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Extent of Messianic Hope

The Eschdtological element, and its religlous

appeal.

Chapter V.

The Personal Messiah - Concept Developed.

Three characteristics,

The ideal King, The Suffering Servant, the

Son of Man,

IV. CONCLUSION.

Chapter VI.

The Value of Israel's Messianic Eope

Basic idea <~ righteousness

Prophetic hope -~ Possibility of its expansion.
Result ~ The Eternal Love of Yahwel.

The Messianic Hope and its importance to Jesus.

Final estimate of 0ld Testament Teaching.
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dlto fnclude the 0ld Testdment predictions which relate tﬁ

'Eppears to refer to an ideal :King and ruler of God's

icter of the Messiah that the Kdngdom'of*God,‘é blessed

‘itheophany was to bé established in Israelj

bineeparable from the wider view that 5btains in the

vmeople as the Hebrews who were gifted with such spirit-|

~ %

THE MESSIANIG HOPE 1IN ISRAEL.

-
- s

Chapter I.
We shall use the term "Messtani¢ Hope" in our

discussion in its wider sense in which it is now common

the idea of God's Kingdom and the spirituallexaltation

of Hig people. In-the narrower view the Messlianic Hope

f
people.
to use ‘Professor Knud;bﬁ?suwgrdsa "by it we mean‘ﬁot
mefely the expebta%idn”of';kMeasiahq but the broader an&
more inciusive belief in the coming 6f the Kingdom of

God".

timate on the character and yalue of the lessianic hope.

in Israel. and on into the world, It is thru_the—charq{

a thought
which unfolded thru the minds of the successive prophet

until we find that the hope of a'pérsénal dediverer is

genulne 0ld Testament literature on this subject-

P

Or to bé more concise, in the broader view and

f

Critics of whatewver viéw all place a very high esj

That |

T
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ual insight a8 to feel especially called of God is not
86 remarkable, but 'that thru the centuries even amid
disaster, defeat and ‘exile therse should arise. a
"Messianic Hope" which should finally lead them to
victory is tribute enough to the inner spirit of that
people who stood alone in splendid isolation. As Paul

Sabatwr says, "The times of greatest danger are al-

ways the times of the greatest hope". It was no less |

‘80 in. Israel,

The source of such a larger hope is based upon
Yahweh convenant with the Hebrews. As Peterssays,
"Foundations of this doctrine were lald in the ‘most
ancient period of Hebrew History. In the earliest
‘aritings’ which have .come down to us we find a firm be-
' lief in a peculiar relation of Yahweh to Israel and
Jsrael to Yahweh". We may take Exodus 6:7 whose import

is unmistakable: %I will take you to me fox a people,

and I will be to you a God"; and you shall know that I|

am your God, which brirngeth you out from under the

burdens of Egypt". Other scripture of this sort might

be quoted to show Israelts intimate relation to Yahweh
but it is not neceésary- It was. thru such a basis as
this that the prophets sought as"God's ministérs to

justify Yahweh to Israel and also if possible to

b
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- Justify Israel to Yahweh. Sometimes thru punishﬁente ;

. the sxile”.
“heritance of the people of the Hebrew race; but the
- believed that the coming Kingdom depended on ethical apyd

' moral considerations, therefore the conduct of thsé

" people was all importante The Prophets felt the thrust

'had been lost, ‘'very soon theme would have entered a

!
and defeats and at other times thru blessingas" (Far-

mer's "Disertation on The Méssianic Hope" p. 249).
Such & "Messianic Hopse was also the means to a large
degroe of maintaining the "racial and religious identi-
ty of Israel, thru the perilous years especially after

3

We have gaid that the "Hope" was & peculiar in-

prophets who spoke as the mouth-piece of Yahweh*® They

of this responsibility deeper than anyone else, and sof
the Messianic era dependent on ﬁheir-messagg, hence
their word was ever one of moral purpose and power.

If in the prophétic message the messianic hope

moral and religious disintegration with a consequent
loss of a great ideal.

In fact this red 1y happened, as Farmer says, "to
the Northern ten tribes,and it had already begun in
Judea, even before the return of the exiles" (Farmer's

Dissertation on the Messianic Hope", p. 249).
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“We must admit theén that the Messlanic Hope in Israel

more than any other one thing prevented decay and

i ings 1t cannot be denied, and hence it is not surprieijg

_worth its salt has a way ot looking to a remote past

. ind feeling there some imperishable gloriles, or else

. ags golden. "For a #essianic hope is but the hope of

“40 return and bring in a much sought for Messianig Agej

disruptions Further that if this ideal had been lost .
the religion of Yahewh could not have lasted.

The other nations have had religious fore-gldame-

to read 6f Messiahic hope in other nations. Any natiop

as Israel projecting itself to a mighty future in ap

the realization of the ideal" (Farmer's "Dissertation |

¥

on the- Messianic Hope", p. 37). No matter how distresd
ing the conditions. and Judgmen%e no -prophets ever close
such without having a word of hope as to the fature
restoration, ; N

Now such oxpectations as we have seen admit other-
nations. Such & claim is brought forth in the religiOﬂ
of Ancient Babylonia some 2,000 years before the
christian era; when after a very noted career of pros-{

perity and power, Hammurabi of codic fame, was eXpecteq

Again in Babylonia 1is this age referred to in.refereno{

S

to the god Marduk, in hymns in which he is said to have
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fthe -01d Testament, p. 354ff.) In the first- papyrid we

jend the return of paradaisical conditidns. The same

all power on-eafth andvin heaven. (Jastrow, "Religion
of Babz}énia and -AssyPia )

The most striking example, however, is found in

the Egyptian texts, Two papyrii dates about 2000 R.C.
fhey appear to have the characteristics of ‘a Mesaianic
10Pe even before the Hebrew Era. The papyrii Golemschef

tnd Admonitions ofIpuwer are the two most important

'accordiﬁg to Professor Knudson (Religious Teachings of
a

fina 8ych, prophecy was written to glorify the reigning
Monarch., The arguments rest on certain conceptions of

;schatorogy as are coincident with 0l1d Testament teach--

idea prevails in the papyrus Westcar. The admonitions

of Jkqu date from about 1300 B.O. The sage condemns

the reigning king, and then by way of contrast desoribeq

|

F.

the ideal King as rbpresented by the Sun God Re¢ "He iJ
the Shepherd of all men, and thefe is no evil in his
heart". (Farmer's, "Disertation on the Messianic Hope"
. 46-47) We mee the hope at least expressed here.
he prophet seems a little impatient when he says,
 here is he today? Sleep he perhaps? . Behold his might

1!

8 not seen,

ings. Such as the éatastrophic end of thé present ordef

v
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It eeéﬁs evident then that the Moésianicvhgéglwas,
a.widd—p?read ideal, and many have gone as far as to
. say that upon the basis of the last text that the
Messianic Hope of the Hebrews was.derived from the Egy:

ptians. To quote Professor Knudson on Gressman in
| fevor of such a contention, such.-a "Messianic Hope",
- "must have its source® among a peophe‘Whose kingdon is
rooted in oldest times, even out of mind, who cannot
imagine life at all without a king --- therefore this
idea must have originated -in Egypt. But while it is
: true that such theories might filter inmto Canaan and
. such theories dre at best mere possibilities, neither
: is necessary to account for the liessianic -hope of the -
Israelites. The invincible optimism that lay back of
Israel's Messianism could not have been borrowed, it
was a native growth".

Another marked feature of this great note was itaﬂ
_note of positiveness. Dr. Cesterley would seem to
give a wide margin for legendary effect, but there
seeme to be substantial evidence among scholars in the
view taken by Professor Cornill namely, "Israel is the |
] only nation we know of that never had a mythology, the
only people who never differentiated the DeitysexuailyL
(Cérni}l's "The Prophets”, p. 23). Their future ex-

4 -
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,ééotationa became as real to them, as Christ the centrd

- of Christian ideals 1s to us. That psychology plays a

"after an heroic age created or dominated by some hero|
- and imaginations of the age of glory, the mind gdes

‘crying present conditions. Such iiv;ﬁg in the past
.3tend§ to realize it and thus create a hope in its re-
I turn, which hope, developing into belief, naturdlly

dssociates 1tself with that hero. to whom glories real

‘- return of those glories becomes an expectation of its

”;return also"(Peters, "The Religion of the Hebrews"

;,ion,of the majority of scholars. "It was a native growt?

LI
large part in its origin there is no doubt, since,

followed by calamities and misfortunes or even the pet
;

tiness strongly contrasting with the heroic achievemon#s

back with longing to, the past, meditating on and en-

hancing its glory and pfgportionately minimizing or de-

and fancied are attributed, and the expectation of the

P. 428);

There is no reason, ‘of courseé, for assuming that
other natio;s going thru the normal coursé of national
existence should not have great hopes of historic
value, That such existed and influenced other peoples
there is no doubt. But such theories as are advanced

to make "foreign hopes™ the underpinning of Israel's

Messianic Hope do not Beem to be warranted in the opin-

e —— ——e
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'"when Yahweh called Abraham from Ur of the Chaldees, we

' pioneer without high and mighty hopes. So we have the

‘blessing to the nations of the earth. To Abraham tlerd
came the word, "I will bless them that bless thee, and

_ocursé them that curse thee, and in thee shall all the
also a succession of the prophets who would communi-

‘among their brethren, like unto thee and will put my

' prophets who bring the new age, but as Cornill says,

. "Without Moses the prophets would hever have existed,

" bringing absolutely nothing new" (Cornill, "The Pro-

II.
' THE ORIGIN OF ISRAEL'S MESSIANIC HOPE
chapter I.

The Early Conception.

Hope ever aprings eternal in the human breast, and
/ S
have every reason to believe that He did not leave thaf

record that thru a person Yahweh desired to impart =a

families of the earth be blessed” (Gen. 12:3). And
cats God's will. ™I will raise them up a prophet from
words in his mouth, and he shall speak unto. them all
that I shall command him" (Deut. 18:18). It i the
and therefore they themselves have the feeling of

phets", p. 36).
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{inot the qungé 1n:;hq outward conditions of life, 1In

- 0l1ld Toatamen£§. Thus early it was, of course, not so

Ta universal religion instead of a religion of a single

l.that can come to an upright soul®. It wam a great plea

"The most important thing about the new age' was

its essential nature the outward change was after all
but a symbol of an inward spiritual change“, as seen

in Jeremiah 3I1:3%f(Kfudson, "Religious Teaching of the

clear. The specific elsment in the hew thought was
‘that it was peculiar to Israel as contrasted with other
nations ad have seen.
In the case of the first prophets Elijah and Elisha
the hope is scarcely more than & belief, that Yahweh
'whom they worsghip will emite their enemies and make
them victorious. The record of their work gives no
place for a rising insight into the Messianic hope.
- At this time there is no evidence thagigope is to |
bear fruit in eschatology, and it seems that the new
jkingdom is to be political in the truest sense., <+t is
| only ‘in the prophesy of Amos that we find the religion
of Israel breaking thru the national bonds and befoming

.nation. The luxury. of Northern Kingdom gave Amos his
 opportunity for the text of his prophecy. Hosea's

t prophecy was "directed by the sorest kind of affliction

A
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-that Israel alone is to be favored even at its incep-

| and later we find Judah is singled out, "Judah thou

‘Ezekiel is termed the prophet of the exile, he is

' after thought, and not a living prophecy.

Qf love that lsrael would be propperous when she turn--
ed. from her idol worship. This work has now not the
importance it once had in the eyes of many scholars,
who think it belongs to a later period.

The hope Just 'here 'is rather for national prowess,|

tion, we have already referred to Abraham, Genesis 12:%
1

art he whom thy brethren whom thy brethren shall praise

“e

thygvhad shall be on the neck of thine enemies; thy
fathetr's children shall bow down before thee"(Gen. 49:8)
This sense of a narrow nationalism continues ;mong the
Jews even to this day.

The more recent. scholars on the Messianic hope
have placed itse origin at a late date. It is declared
that the hope did not as a consistent element in 014

Testament religion begin until the exile« And since

termed, "The father of Messianic expectation." (H. P.

Smith, "The Religion of Israel, p. 24%)  Still others
maintain that it had its root in Deutero-Isaiah and !
that his great insighte are of the post-exilic period.

The Messia%ic hope as such 1s then considered to be an
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However, not a fow scholars think that the
,MASSianiC,hope has its roots far back in the pre—exiiic
period. This view gives.new impetus to the thought
Hebrew eschatology, and teaches us that the éthical
jdealism of these ancient seers and singers of a later
 periocd can only be understood in the light of this
more or less developed é&schatology.
The first referencs that we have then in the 014 |
Testament to & hope in this new age of Israel's b&ess-i
Ling is found in the book of Amos 5:18-20. "Woe unto '
‘you who are earnestly desiring the day of Jehovah. It
is darkness, and not light." This passage leads us to
conclude that there.those who -anticipated ‘a day of
;bYahweh was that of an ideal age of great blessing upon
Israel, and & further thought that Amos lays no claim
to have originated the idea of the day of Yahweh. Nor
indeed does any prophet claim it. If someone suggests
Zehpaniah we must apk where is the constructive think-
ing in his writings to support such & claim? As Reilh-
-mus says, "It is an undeniable fact, and affirmed on
every page of the prophetic writings, that the prophets
fhemselves had the clearest and most profound conscious

ness that they did not utter their own thoughts but

god's" (p. 12).
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The first impressions of the writing-ofAAmos seems
Fanti-ﬁeshianic,fbut guch work is embedded in centuries
[ of ;éflbption. The writings as & whole bear striking
testimony to the existence of the "hope” in his day,
and especiily to the "day of Yahweh" which Yahweh will }
judge, and destroy and sweep away the enemies and bring
his covenant to pdss, and they can possess their below
ed land, with such an assurance it did not matter to
_them what happened, they leaned back on Yahweh and )
allowed Assyria to come on, .until Amos was provoked to
- say, "They lived in a fool's paradise" (Peters, "Re-
ligion of the Hebrews).
There are two theorles as to the source of the

Messianic Hope. The one that it came from within; the
other that it was alien. The latter we have discussed

and found éa a fact in itse case that it could come froy

no one nation direct. And we may add that upon this
subject the opiniors of echolars ane almost as varied
" as the training of the scholars themselves: Now

those who hold to the sourceas within Israel differ
widely a8 to the time and cause of the rise. But there
is agreement among a large number of scholars that we
find a more highix type of development of the Meeslanig

| Hope in Israel.
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The Messianic hope was given impetus by the annoux
ment of the lmmediacy o} it, and again its failure of
never being realized. "The failure was an incentive tg
seek out the cause and this grew the moral sentiment

that was the basis of the later prophecies.”

The termihus ad quem for this conception of bless+

ing of Jacob, and that the reigns of pavid and So{omon
were too prosperous to have given rise to such a hope,
is in accord with the psychological influence of
satisfaction and contentment upon the human mind. As
we have observed the outbursts of prophecy come in

the times of the greatest danger, as for instance in
the days of Assyria and Babylonian oppression.

We now come to the thought of the idea of Judg-
ment of Yahweh upon Lsrael and the 01d Testament Ex-
pectation of it. It is a common opinion that it was
Amos who Tirst announced an approaching day of doom.

It was a day in which Yahweh would manifest himself inj

)

an especial way, and all we can say is that Amos simpl
popularized the seame. We may say, "Amos'! great con-
tribution to the development of the Messianic 1dea wasl
his inberpretation of the concept of the day of
vahweh as a judgment, first and foremost upon them-

~

selves, & purification of the nation" (Feters, "Re-

PO
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ligion- of the Bebrews, p 431). amos 5:18.

The people's view was that it was to pe [srael's
day of triumph. This belief grew out of evil condi-
tions surrounding the monarchy. A day of overwhelming
victory, indeed it to be a day of light; only to their
enemies was it to be a day of darkness. But Amos rude-
.1y set this aside. Tt was to be a day of Judgment.

The day of doom was night for Israel's enemdes
because théy had broken the moral law, divine justice
was to be meted to all whether alien or Israel, Ve
" get a glimpse here of the prophet who looks beyond his
- own kith and kin,

We have already said. that in its earliest plaoés
a political conception was held of the Messianic hope
which had some historical significance. This view was
supposedly current up to the time of Zephaniah, who it
is salid gave an eschatological basis to the same and
firast conceived the idea of the doom belng a world
catastrophy. This view is opposed by Dr. A, C. Knud -~
gon, "That the world character of the impending doom
was firet conceived by Zephaniah seems highly improb-
able. He was evidently dealing with traditional
material, and seems to have vaguely conceived the ideal

It appears to be traditional with the 8th century pro-
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' These prophets emphasized the idea of the remnant, thaf

' 5318-20)

"period and that it must be regarded as having formed

"the world was one and was .governed by one purpose, it

phets for there seems to be the same indefiniteness as
to the forms that the impending judgment willl take.
There is also the same thought as to the international

character of the ddom. (Isaiah 2:12; Hosea 4:%; Amos

It seems to be clsar that from a wide view of the
utterances of the pre-exildéc prophets their oonceptioﬁ'
of the judgment was not simply local and historical in
character. "The conclusion 1s that the idea of a

world catastrophe must be carried into pre-prophetic

the background of the earliest group of literary pro-
phets as well as those of a later date™. To quote I

-

A. C. Welch in History’éf Israel, "for the—;ruth that
v

stood for the possibility of the emergencé ‘of ,the

eternal order within the world of time". Amos gave to

it a more distinctly ethical character that was his

contributions (Amos 6:7-14)

_ The expectation of early Israel of the remnant »

being left as found in Amos and Isaiah was traditionall

in their time. Their hope was not of rebirth, but of

gsalvation from death, and such a belief was popular.
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in a world catastrophe some would be saved, but others
would perish. But in ite form in Israel the doom must
have been connected with the unlimited supremacy of
Yahweh, and if he chose to save a remnant he woluld do ]
We obseé&e in conclusion that the litsrary pro-
Phets did not create the Messianic 1dea, their great
function was to reinstate the ethical basis over the
prevailing ceremonialism, which had grown up between
bthe Davidic reign and the litérary prophets. PThe
' earliest people believed in the punishment of sin by
Yahweh, i1f not immediately in the future-# A8 to Jjust
how this was to be done was very vaguely conceiyved,
_yet at any rate it was toattain finglly universality.,
| In their relation to the heathen the doom too:k a
little different aspect. The ethics of the early
prophets meant destruction to all poYers hostile to
" Iarael. All were doomed who opposed Yahwsh. The doom
ad some construe it "was not a complete destruction of
the people, but a dgstruction of their podéwer so that
they become subject to Israel, and not lords over them
‘nor on an equal standing with them" (Farmer, "Disserta-
tion on the Messianic Hope! p. 152). A certain prece-
dence 1s given to Israel but in judgment a line of clesg

age is to run thru bothe But the hope that a remmant

t.

A%




.would be saved was all the prophets held out for

[———

them,

oy

Cchapter II.

The Personal Messiah as an Element in Messianic Hop

The -personal Messiahship in the Messianic hope |
altho an elemsnt which is not constant rievertheless is,
& vital factor in the 0l1d Testament viewpoint. "But
%the*Old Testament view of the new kingdom was not de-
vpendent upoh the dppearance of an ideal king. It
might be brought about by Yagweh alone" (Knudson, "Re- |
;»xi%ioué Teaching Qf the 0ld Testament™, p. 371), at
‘leaet:this isithe prevailingwold Testament views
Many are the views ¢f scholars on this question and w<
- get a sort of,viaggﬁ&iag‘fﬁioh is neither ultra-
radical or ultrasconservative, which yet gived to us
| the results of sound scholarship.

The prevalent tiew seems to be that the idea of al
Messiah did not arise until near the close of the

monarohy* Yet others view the same as arising not untj

after ihq fa@} of the house of David. This, of coursey
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| was the dividing line between oriental myth and the -

I ie rathér limited in pre-prophietic literaturé- The t

| text in Gen:. %:15 is not considersd to be of lMessianic

| womane It is generally thought that Genesis 49:10-12,

| "The sceptre will not depart from Judah nor the ruleri§

would mean that it arose during the time of the exile. |
Still other scholars hold that it was of mythical

origin and hence had a foreign source coming to Israelh

thru the ‘Canaanites. Sellin ie persuaded that Moses

hope -of a pessiah in Israel, while Cestéerly holds’that;
the literary prophets and esprclally Isaiah was the
real tine of diversion. But these scholdars all agree
that in Isrgel there existed that expectation of the
coming of Yahweh or his personal representative to rulg

over them., . > [

It will be admitted that reference to any ligssiahl

importance now, since the writer {s 'speaking in gener-

4

al terms concerning the serpent and the seed of the

1
3

staff from between his feet, until Shiloh come;y-

And unto him shall the obedience of the people be
Binding his foal unto the vine,
And his asses colt unto the choice vine;
He hath washed his garments in wine
And his vesture in the blood of grapes:
His eyes shall be regd with wine
And his teeth white with milk."

This passage probably dates from . the time of

* . ~
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DaVid. The, text unfoftuhately'seemsvto be a iitile
corrupt here. Professor Knudson in-Teachings of the
:Old Testament, p. 374, says, "Perhaps we should read
instead of Shiloh "his king" or "he whose it 1is".

But in any case its reference seems clearly to be to
~the Messiah." Driver suggests another construction by
falling back to the LXX and reaé; "Ti11 that which {or |
he that) is shall come." The people shdll be obediént
to him, and h& ig to have the royal dignity of his
time - that of riding upon an ass {Judges 10:4; 2 Sam.
19:26). In Zechariah 9:19 it is a sign of meekness.
There are other earlier pdssages in the 0ld Testament.
Numbers 24:17ff-.(J), and Deuteronomy 33:13ff (E) dbut
they add nothing of importance to our knowledge don-

" cerning it. Now how widely current was the belief.in
a ‘Messiah in pro-prophetic Israel we do not know, ﬁor‘v
are we able to estimate ‘how it affected fully the
thought of the religious leaders, but anyhow to it the
literary prophets attached their profound mes3age.
Isaish declared that the Messiah would come to the
righteous remnant and establish the righseous rule of
| Yahweh over all the world. "And he shall not Judge
after the sight of his eyes, neither decide after the

nearing of his ears; but with righteousness will he
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Judg; the poor, and decide with equity for the meek of
the earth and he shall smite the earth with the rod of|
his mouth, and with the breath of his lips shall he
slay the wicked. And richteousnegs shall be thg girdle
of his ‘waist, and faithfulness the girdle of his .loins"
(Isaiah 11:%-5; also Jeremiah 23: 6) .
There are many who hold that. it was not until the |
Hebrews were without a king that they longed for the
' return of David and the building of & Messianic king-
[ dom. This would'let in the view of H. P. Smith that
" Ezekiel is father of the Messianic initiative, and
| poesibly Haggaii and Zecharish, would furnish us witﬂ
7 the original data concerning the rise of Mgssiahship.
k But such a view as this implies the re Jection of the
Messianic passages in Isaiah, Micah, and Jeremiah al-
_ together. It would be more natural that such a view
should arise immediately following the death of David
when the memory concerning him was still fresh, than
centuries later. This kind of belief  has been quite
common as we "‘think of i1t in the legendary golden age
in almost every nation (See Peters, History of Heb-
rew!s Religion, p. 427). *
We question, however, whether or not such a hope |

aross with David, since the. later expectation seems




to. be only a modified form of the actual .return of

David himeelf{Hosea %:5; Jeremiah 30:9c¢;Ezekiel 34:33)

[ Then again if it were true more than an actual figure

of speech or symbol would be given, since Haggsi and

.Zechariah who wrote nearly a century later, substitute

and expscted Zerubbabel would become the Mesgiah.
We would conclude that, such an expectation did

not arise with bavid.

Taking up thé well known Immanuel prophecy of

Isaiah "Therefore the Lord himself will give you a sign

behold a virgin shall conceive, and bear a ‘son and

| shall call his name Immanuel® (Isaiah 7:14). This is

" spoken by the prophet against the self-seeking of

Ahaz and the rowal house. Also as Praofessor Xnudson

observes, "This is turned directly against the Davidic

' dynasty, also it is Lo be noted that the descriptions

of the Messiah and the Messianic era in Isaiah and

w

Micah are such as cannot be, inspired by David alonse.

Divine predicates are used of him, his rule is said to

be without 1imif and his birth is appraently thought of
as without 1limit and his birth is apparently thought ‘of

" as attended by somé remarkable portent". The source

apart from David.

H
- therefore in a popular belief in a Messiah was entirel;
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We must conclude then with the facta stated as ﬁ

evidence thgt the hope of a personal Messiah had its |
origin in pre prophetic times. 1t appears also quite '
clear that the terminus 44 quem was befpre the Yiterary
prophets and David, for it seems that even in their

writings that the thought arid idea was traditional.
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' vague ih the minds of the people who had a sense of

e =

" source within Israel and also that it had its histori-

" liverance at the Red Sea. We have seen alse, 8o far
. as we can learn from consensus of opinion that such a
Messianic hope as developed came from sources prior tol

the literary prophets.

‘#b them. With a more and more ethical content in such

" opment, and so moral Tesponsibility became prominent

' minent in the thought of the people. Before the day

ITI.
THE DEVELOPMENT OF ISRAEL'S MESSIANIC HOPE. [
Chapter 1.

The Wider View and Bs Development.

We have seén that Israel's Messianic hope had its!

cal initiative from the deliverance of Israel from

hostile enemies, as early perhaps as the dramatic de-

%

With the literary prophets came the witalizing of

the idea with moral conteht. Formerly 1t had besen
awe concerning ‘if, #£ince it was hogry with tradition
men as Amog and Hosea the consclousness of sinfdevpl-

and gavethe hope a new setting for its eschatology.

Judgment and Redemption then came to be pro-

of the literary prophets Israel was to escape judgment?

in that day the heathen world was to be obJect of doom
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.4t i8 however, -with the prophet Amos that a new note
is emphasized in that thought Israel might be involved
' in the doom if she were not loyalto Yahweh. Hosea alsg
speaks in the same strain. We note this in striking
passages as Aqoé 5:2-20, also Hosea 9:15, Isaiah 2:12.
Such work is clear in its import as we see for the firg
time the international spirit of the doom, and Yahweh
no more doles out mere special favors at caplice. The
:passages must not be read consecutively in the prophets
since they are separate utterances oh doom and hope, 1
L gpt‘;hib!sharp d&ébinotipn of utterances indépendent]
of ono*another; we ‘Bhall also get the significance of
their bearing on the times in which they were spoken.
It is clear that the pre-exilic prophets accepted

the tradition of their day concerning the extent -of

U

the Messianic hope. They gave to sdtheé ideal somethinb
of their own persoriality in moral outlook and ethical
insight. Their new note is the thought of righteous-
ness, and here Amog and Hosea are prime movers, Amos
3:11; 1:7; 1:14; 7:17; Hosea 8:1%; 9:3.

The truth uttersd here had great religious signi-
ficance, '"For the truth that the world was one and
governed by one purpose. It stood ‘for the possibility

of the emergence of the eternal order within the world

-
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fof time"'. (A. C. Wélch, "History of Religion, of Israol“v
in A. C. Knudson's "0ld Testament Teaching and its
Religious Significance, p. 362.) So that we see here
the thought not only of restoration from‘captivity,
but also a mighty regeneration or redemption from sin,
which should swé@ the whole world. The later part be-
ing emphasized. by the literary prophets naturally
spring from an earlier conception of the hope.

Isajiah gives expression in his early work to ths
ideal of Israel's leadership of a united wo?ld, in
whictheaoe'ghall—be supreme (Isaiah 2:2-4). He seems
‘also to gﬁth;r strength a;d in .thé sweep of his vision,|
‘to include the animals of the field, "and the wolf
shall dwell with the 1aﬁb, and the leopard shall lis
down with the kid; and the calf and the young lion and
and the fattling together; and the little child shall
lead them,,and the sucking child shall play on the
 hole of the asp, and weaned child shall put his hand
on the adder's den".

Amos and Hoska were the first prophets to teach ofi
restoration from captivity, but they do not show .much
evidence of the view of a righteous remnante In this
idea of restoration we also havé Jeremiah in very deep

and spiritual fesling. "Behold, the days come, saith
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make with the house of Ierael after those days, sa¥th
’ b - ,
I Jehovah: I will put my law in their inward parte, and |

1| intheir Feart will I write it; and I will be their God,

f#will make an éverlasting covenant with them, that I -wil

‘and they shall be my pgople. And. shall no more teach
everyman his brother gaying know Jehovah, for- they

' 8hall all know me, from the least of them unto the

;not turn away from following them, to 4o them good, and

| I will put my fear in their hearts, that they may not

Jehovah that 1 will make a new covenant with the House
of Judah; not according to the covenant that I nmade
with their fathers in the day tlat * took them by the
hand to bring them out of the land of Egypt; which covelR
nant they broke although I was a husband unto them‘ %

saith Jehovahe But this is the covenant that I will

1l

|

greatest, saith Jehovah; for 1 will forgive their 4ni-

quity and their sin will remember no more ......And I

=+

1)

depart from me. Jeremiah 31:%31-%4; %2:40.
The Messianic age, it becomes clear is not re-
stricted to Israel, 1t portends a universal moral

government. It was an ideal in 01d Testament thought

=

everr &8 1t is an ideal in political thought of our own

times. Yot it is
"The ore far off divine event
To which the wholecreation movegs."




It wae nobly volced by Isaiah 19:23-25, "In that day

shall there be & highway out, of Egypt to Assyria, and l
i

into Assyria; and they shall worship together. I{n that
'day shall Israel be the third with Egypt and with
Assyria, a blessing in the midst of the earth, for thatf
Jehovah of hosts hath blessed them, saying, blessed be
Egypt my people, and Aaagria the work  my hands, and

s ) o
Israel. mine inheritanoes“

The element of eschatology-entered into the

P e —

KMessianic hope quite- definitely éince there were somé
‘who could not believe thay they wouiétlive l6ng. to see
' the new age and hoped to receive the blessing. 1In !:
Ezekiel prophecies we see the ldea in fuller develop-
I ment. than those of his predecessors. After the day of
tYahweh's visitaiion upon God, comes the re-establishmeni
"of the idealized kingdom. Isaiah taught the inviolabi%
lity of Jerusalem because of the templse thereg. Ezekief
exalts the temple still further. The temple planned |
by God from eternity and concealed in heaven. "Now
the expectation of the New Age stands in marked con-
trast to the ancient oriental beliefs in a gerles of
world cycles"...to continue ad infinitum. "Now by way

of contrast with this, the Mggsianic hope of the Hebrew




 For even the Greeks never broke away from the world

' a reality in the New Testament era. ' Their eschatology
I

introduced the idea of develbpment. This gave an in-
evitable higher view of history, and was one great con-

tribution of the Hebrew thought to the world's thought.

cycle idea" (A. C. Knudson, Religious Teaching of the
014 Testament p., 377f). The relation then of the
Messianic hope to evolution is clearly seen here, it
gives us the character of their ‘hops. To Israel the
Kingdom becomes imminent. A new era is about to dawn
immediately. It was this fact which enabled them for
such a long time to dispense with the belief in a per-

X

gonal immortality. Yet even that with time comes -out !

clearly as in Isaiah 25:8, also Isaiah 26:19, becomingi'

constituted the very atmosphere of their religious lifﬁ!
It was- their supreme interest...the heart of theilr :
meseage." Thus we have a distinct religlous appeal
vital and compelling. The hope of forgiveness lay in
assurances which they had received in the messages of
the prophets. "I will heal their backslidings, I will
forgive them freely -for mine anger is turned away from
them" (Hosea 4:4), The seemingly harsh Amos concludes |

in & similar way, and even Isaiah has for his promise

of hope from Yahweh peace and frultfulness.
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£ “
ffisrael with the picture of the' ideal King. The early

Isaiah proclaimed his message it was to be a root from

Chapter II.

The - Perscnal Messiah - Concept Developed.

The concept is developed in the manner in which ail
scholars seem to agree, and falls under three heads.
The ideal King; Suffering Servant; the Sone of Man. In
these concepts some of the sublimest thoughts of the
Prophets and Psalms find uhbterance-

The nationalistic ‘spirit arose ‘in the youth of

thought was a- king of military prowess, but later when

+

>

the stock of Jesse, which was a distinct rebuke to
Ahpz, this break we may consider to be a place of
breaking new ground in thought of a personal kessiah.
In Zechariah'9:9  we see the famous Palm ‘Sunday passage,
repeated in the New Testament era, showing the ideal
sho¥n of military powers, yet having the humility and
dignity of a real ruler and judges A further contrast
is recalled in Jeremiah 23%:1-6, "Woe unto the Shepherds|
that destroy and scatter the sheep of my pasture saith
Jehovah,.,....Bshold the days come, saith Jehovah, that
I will raise unto David a righteous branch, and he shal]
reign as king and deal wisely and shall execute justice

and righteousness in thé land. In his days shall Judah




|| be' saved, and Israel shall dwell safely, and this is

fiot bound up to ome age, and so although it may have beei

his name whereby he shall be called: Jehovah our
righteousneas." Thesse conceptions’ seem to have bsen

due to a lack of harmony between the prophets and the

blood royal.

The second aspect is that of the Suffering servant!
of Yahwe&. For us it is not a matter of personal im- !
portance whether the servant be understood in the in- i
dividual or thé collective sé%ng W1t suffig¢es for ouri
present discussion that he was regarded ‘ags the agent, ;
through whom the, divine salvation wad to he wrought in f
the world" (Knudson, BReligious Teaching of the 014 ;
Testament, p. 375). One of the sublimest thoughts in !
khe 0ld Testament is that redemption was not to be by i
force, but by vacarious suffering (Isaiah 53:5), A
righteougrzs being slain for the redemption of men eVbrﬁ
Wheree "When thou shalt make his soul an offering for
Bin, he shall see his seed, he shall prolong his days,

(Isaiah 53:10)., The purport of a message }like this is
;ontemporary, we ars very sure it influenced profoundly

The third elewent in the thought of the personal

— e e e e e — - ——— e i e

?nd the pleasure of Jehovah shall prosper in his hands" If

ot

he 1ife and teachings of our Lord and Saviour Jesus Ghri

1
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- Son of Mén coming on the clouds with glory and power,
| revived soon after the time of Daniel and became the
| popular in Judaisme Yet today it, as Suffering Servant

_takes precedence over the other two aspécts. It opens|

' a door thru which humanity may walk into & moral and

Hossiah In the UL Tostament is "Ihe Son of Ban'. "L
saw in the night visions, and, behold there came with
£he clouds of heaven one like unto a son of man, and hs
came even to the ancient of days, and they brot him nesl
before him" (Daniel 7:13). There seems to be some di-
vereity of opinion as to whether we should speak of hin
as an individual or collectively. "What we have here
in the idea of the Son of Man, and alsq in the sufferin
Servant is an original individual- conception, which wag
later applied to idéal Israel”. In Deutero-Isalah it

{8 the suffering Servant who will give his 1ife "a

ransom for many", and in Daniel he will be seén as the |

The dea of the interpretation as individqual was

popular one. The thought was, However, never very

spiritual relationship with God thru the medium of the
servant. "The Suffering Servant was the counterpart
of the afflicted people of the exile" (A. C. Knudson,

Religlous Teaching of the 0ld Testament).

g
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exclusive, (a Pilgrim Father type of religion altho not

that true religion was rightegusress. The prophets

‘began with this idea of righteousness and by their in-

‘greater privileges to know God.

CONCLUSIOR.
Chapter 1.

The Value of tsrael's Messianic Hope

The basic idea in regard to religionsin Israel was

sight gave Israel new concepts of it, and of the proper,
worship of Yahweh. Their ideds are among the mgst
striking that have ever appeared to grace the genius of
religious thought.

The heathen were not righteous. Israel early was’

so ethical). Therefore on thess the doom would fall

heavily. By prophetic teaching Isragl saw mirréred her
own 2in and that they were guilty alorng with the heath-|
en, and there was a possibility of their receiving |

double fof their sins since to them had been given

The prophetic hope lay in the consistent moral and
réligious power of Israel, The remedy for doom was
righteousness. "Their gschatology afforded them a firm|
er religious underpinning for their Messlanic message.

The eternal love between Yahweh and larael is a resﬁlt;
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‘ cause of prophetic ideals, If they had lost God in

l01d Testament. It contalned much which was good, but

ligious Teaching of the 0ld Testament).

. It wae this eternal love that caused faith in
Yahweh to be kept in the exile, and we have then the
astounding miracle that in a time of national decay,

there is a steady rising religious hope. This was be-

the exile, then the worshlp o Yahweh a8 far as Israel
was concerned would have gone forsver,
We cannot deny that Jesus' advent attaches great

significance to the Messianic hope. "rhough of course

the older method of exegesis is not now agreeable to us

that is to see Christ portrayed in every chapter of the

its method was wrong. We would not trim to suit
socialistic or humanistic teachers, since the eschatolo
gical is properly prominent and has a very large part
in ‘their religious development. In fact we may say
finally "that it was this hope and this hope only that
made possible the lofty idéalism pf the Hebrew seer

and Saint" (Knudson, "Rel. Teach. of the 0. T.J). To
event

"one law, one faith, one element, one far off divine ;

Po which the whole creation moves."™ -
To such & progressive religious thought the Hebrews gav

mighty impetus in their conception of the Messianic

hope..
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