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ANALYEIS:

Chapter .I.-~
An Historicel Sketch of Pragmatism as a Philosophy:-—-

1. /Some authorities, such as the .Edinburgh Eeview, hold that
pragmatism .is really .new. Most pragmatists on the .contrary
hold{.with James, that pragmatism.is a new name Tor sone
0ld ways of thinking. -

2./ts a philosophy bearing the defininﬁnol pragratism it is
agreed that pragmatism had its origin . in 2 series of
Articles in bthe Popular gcience lonthly .in 1878, by Charles
Eierce.In 1888 Professor dJdames :in an address at the University
of Celefornie brought forth again both the method and the
i““ff%ﬁ?Eétgmatism, and employed :it .in a discussion of
religion, Since then many have written and spoken the worde
and .ideas of pragmatismn,

Just here the pragmatism cf James, Schiller and Dewey
may be . distinguished with & view to true perspective and
.to afford proper understarding of metes and boundaries .in
pragmatic theory. Fragmatism .is 'radical .empiricism', a
psychologicel method, with Jeames; a personalism, .intentionally
ethical and affording speculative sanctiorn to .religion, with
Schiller; and a theory of the logic of thought as growing
cut of .experience, anrd as.instrumental for further .experience,
-with .Dewey.

Among the many who have written .in this field Professor
Bawden, .in "The Principles of Pragmatisu", has given an
exposition whioch:.is peculiarly cpen to cobjection as being
based .upon theroughly .ursound philosophical presuppositions.

Chapter .IT.--
4in Examination of the Pragmetism of Professor William James:-—-

1. /Professor James is to be regarded as the Eead MHaster of
modern pragmatism.

2./As to temperament and one's philoscphy,James holds that men
are determined .in their philosophical position by temperamental
.reagons largely.Fe offers "pragmatism as & philosophy that
.can satisfy" both the ."tough-minded" and the ."tender-minded",
the empiricist and the rationalist.

8. /As to the meaning of pragmatisk,first of all, .it dces not
represent any special results; it s theoretically only a
method.

4. /Pragmetism is set forth as a theory of truth.It is both
‘a method and also a theory of the generabion of truth.



James holds that truth .and reality are .in constant mutation.
This .is quite :like the view of Bergson.

5./The pragmatic epistemology is made by James to be 'radical
empiricism’, For James even the categories ars held to be
genereated, discovered ways of getting on, the autconme of
‘a .long course of histonic and prehistonic prachice, that
:is, experience.

6./Much of our ;ourrent pragmstism.is based .upon.(a) & doubt
of the existence of .unitary and .identical thinking persons
and .(b) a\pluralistic metaphysics. .If pragmatic. theory can
‘be once allied with sound philosophical presuppositions
then.it is believed it may be useful as an epistemological
philesophy.

Chapter IIl.--

An exposition of the higher pragmetism as the deterumination
of truth-values by the practical test of :1ife experience,--
with special reference tc the evaluation of religion.

1. /The higher pragmatism is characterized by ite allisnce
with certain rationnl presuppositions upon which alone
any epistemologicel theory can be solidly based.

:2./1t .is held thbat the. co-efficient of trubth-values .is not
alone sensational, but alsc rational, logical, sethical,
and aesthetic.

-8./Ahccording to the pragrmatiem based .upcon -empiricism truth is
empirically made. This empiricel pragmatism redards .nothing
as & priori, not even the categories of the .understanding.
But for the higher pragmetism these categories are not the
products of .experience hut rather the a priori conditions
of experience. They are the rational presuppesitions
.necessary to  lift .individval humer thinking above the
plane. of purely subjective and solipsistic relativity.

4,/Its basis upon these ratioral presuppositions. being once
given, then the higher pragmetism may be formulated .in the
words of the Great Teacher as follows, ."by their fruits
yve shall know them!.

Rinally, let the bigher pragmeitism be considered with special
.reference to .its use in the evaluation of religion.

i1./Religion is regarded 'as primerily an a priori ard original
irarticulate sense of something that transcends .us, together
with an undefined feeling of cur dependence .upcn. the semne.

.Ag such it .is, of course, nothing for articulate knowledgs.
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2./In the determination of knowledgde .in religion tkere are
involved certain factors, only part of .which.are recognized
by the .lower, or Jamesonian pragmatism. The higher pragmatism
seeks ‘to take due account of .2ll the factors.involved .in
the evaluvation of the data of religion.

3. /As apropos to. this phase of the suhject, .it has tc be re-
called that the fact that knowledde 'begirs with experience
does .not .imply that .it therefore.opigdipates .in experience.

~4./The problem of -the philosophy of religion:.is found .in the
cevaluatien of or :in the determination of -the knowledge of
‘the various expressions of the religious nature among nen,
and the factors :involved .in this work are . (1) the rational
or theoretical, ‘and -(2) the pragmatic.
5./The higher pragmatism is distinguished from the .lower
pragmetisn by ite recognition of rationel ard volitiopally
accepted presuppositions. There:is no pragmatism, that has
eny right te ratioral standing, that is .rot-baged .upon
rational .and veclitiorally accepted presuppesitions. .Even
pragmatism, therefore, must be tested . in the supreme court
of the reason.
6./It is found that as distinctily supplementary to the theoretic
and. scientifiic truth-principle, there.is alsoc the principle
of value, which is of pragmatic.use in the determiration
of the knowledge of the religious ‘1life ard.nature among men.
7./The original znd & priori elements of tke humean perscnelity
iare not .established by thecretic "proofs", but rather by a
pragmatism which . is itself based .upcn-'rational and volition-
21ly accepted presuppositions.

8./It .is therefore a ccnviction of the present writer that this
. gdeneration can-learn no more.important .lesson than this cof
the rationally based.and practically . established principles
of.the higher pragmatism, as we have conceived :it, to the
determination of truth-values, both for the .individual
and for scciety, and none the less.for locating the true
ground of certainties in polibties anrnd ethics than .in

religion.

Chapter .IV.-—
Bibliography (Appended)



Chapter I.--

An Historical Sketech of Pragmatism as a Philosophy.

HHEF R

There :is much difference of opinior as to the time which
‘should be assigned for the begirning of pragmatism as & philosophy.
Most pragmatists hold that the modern doctrine of pragmetism
is .not really new but that it .is merely a new statement of
ancient relativism. In the bibliography apperded to this thesis
will be cited an article by Professor Boodin, entitled, "From
Protagoras to James"(The Monist, Jaruary, 1911), in which the
view .is presented that the pragmatisn of James and others .like
him is really only a modern puttirg of the Protagorean philosophy.
Professor James .calls his book, ."Fragmatism: .A New Name for
Some 0l1d Ways of Thinking". On the cther harnd, sonme authorities,
such :ag the Edinburgh Review (4pril, 1908), take the pcsition-
that pragmatism.is really new.

It is significant that Protagoras should have asserted:

."Man is the measure of =all things; of thingse that are, that
they are; of things that are roct, that they are not",
Protagores was a thorough-doing relatiﬁist. Concerning the
.exipntence of the gods he was .uncertair. Ee said, "With regard
to the gods .I krnow rot whether they exist or not, or what tkey
are like. Meny tkings prevent our knowing; the subjeot .is
obsaure and brief is the sper of our mortal life"(Eus. P.E.,
XIV,.,3,7.-- Cited ip Bakewell's Source Eoock in .Ancient Philosophy,
p.87). Jemes says, "I personally give up the .Absolute”"(Prag-
ratism, p.7E€). Be declares also,"There is absolutely nothing
npew .in the pragmetic methcd. ESocrates was an adept.at .it.
Aristotle used it methodically. Locke, Eerkeley, and Eume
made momentous contributions to truth by ‘its means"(Pragmatism,59).
Goethe wrote,"I have observed that .I hold that thought to be
‘true which .is fruitful for me, which adjusts itself to the
general direction of my thought, ard at the same time furthers
me .in.it. Now it is not only possible, but :natural, that such =
thought should .not chime in with the sense of another persan,
.nor ‘further him, perhape even be a hindereance to him, .and.sc
be ®will. hold.it to be false; when ope.is right thoroughly
convinoed of this bhe will .rever .irdulge .in conbtrdversy”(guoted
by Euberweg, Hist. of Phil.,Vol.I,73). Euberweg -also quotes

o

Goethe's words from ¥axiwer urnd Reflexi

ren, "When:.I know

my relation to myeelf and to the cuter world, .I say that .I



possess the truth. :And thus each may bhave his own truth, and
vet truth.is ever the same’,

The history of the doctrine of relativism, and the ;long and
various .insistence upon truth as .consisting .in the meaning for
the knower of -that which is known will, .J:-think, .justify bthe
view of pragmatism:as a new .name for some cld ways of thinking.
-And 'so much may be 'said without .expressing -any . judgment .upon

. the validity of pragrmatism, whether .new or old,

:As ‘2 philosophy bearing the.deflinite form of pragmatism it
.is agreed thet pragrmetism bhad .its origin . ir a series of Articles
in the Popular Science Konthly .in 1878, by Charles Eierce.
Pierce ‘took. the pesition that thinking has for its purpose the
resolution of doubt and the fdaxing of belief, .And when we cone
to the determination of . the real as meaning, Pierce ‘held that
chene ig .no distinction of meaning sc fine. as to cansist
.in anything but a possible difference of practice"(Populer
Sci.Mon., Jan., 1878, p.223).Pierce was writing upon.the .logic
of scisnce, and the principles that he set forth are the
sum.anrd substance of pragmatic theory as.it has been since
developed. Pragmatists hold that sensetions, .idsizs, beliefs,
are really for us Jjust wnat they are for action or. practice.
:Idear which are really satisfacltory for practice are. always
held toc be true. Those ideas .which are :not satisfactory for
practice. are, as a cocnsequence, ‘held to be false. This .is tke
pragmatic method of the evaluation of .ideas, that :is, for the
.determination of truth.
Twenty years:later .in 1898 Professor :James :in an. eaddress
a2t the .University of Calafornia brought forbth again the method
.and the principle, and employed. it .in a discussion of ‘religion.
.The 'fulness of time was then come, and since then.many have
written and spoken the words and.ideas of "prapmatism".
F.C.8.8cbhiller of Cxford wrote his work, entitled,"Eumanism:
Philcsophical Essays" .in 180&, and there appeared by the same
author ."Studies .in Humaniem" .in 18C7. "Studies .in Logical
Theory" by dJohn Dewey, and others, was published. by the

University . of Chicago Press, 'also.in 1003.

With.a view to true perspective arnd & proper .understanding
of pragmatist metes and boundaries it will be well to draw
‘s distinction here. The terms."humanisz".and . "pragmatism”
\and.“iﬁstnumantalism"-are often used .irterchangeably, .and

ghey refer esgentially to the same thing.



Professor Bawden distinguishes the .work of the three most
prominent pragmatists as follcws:4“Prcfeﬁsor-James,emphaaizes
the practical meaning of philosophy for .every-day -life, and
in describing his point of view uses the words 'Pragmatism'

-and 'Radical .Empiricism'. Mr. Schiller defends the rights

of religious faith and feeling in determining our beliefs,

and prefers the ternm 'Humanism'.EKEis philosophy bhas wmuoh iin
.comman with .what .in other querters has .come to be called
'Persconalism', Professor Dewey is the champion cof ‘2 scientific
empirical method .in philosophy. This method is quite generally
known as ‘Instrumentalism', but .ir a recent article is described
by Professor Dewey himgelf as 'lImmediate Empiricism'"(The
Principles of Pragmatiem, p,.2). James is psycholecgical, and his
.interest centers .in the establishment of 'radical ewmpiricism.!
He seeks above all:tec make philosophy practical., His .interests
.are .not mysitical, ethical or religious; they are rather
epistemological 'zud psycholedical in so far as that .is involved
.in the establishing of the radical empiricael method.His doctrire
will be set forth at . length.in the next chapter of this thesis.

In:"Eumarism:Philoscplkical Essays"Echiller enlarged .upon
such topics 2g "The Etkical Easis of kKetarhysics"; ."'lUseless!
Knowledge"; ."The LCesire of Immcrtality"”; and "The Ethical Sig-
nificance of Immortality". In tke "Studies in Humanisum" the
author considers the nature of our freddom and the religious
-aspects of philosophy.

Schiller's metaphysical .doctrire ."consists essentially in the
rosition that the self or perscon isg.ultimately real"(Riddles of
the Sphinx:A Study .in the Philosophy of HEumenism"-- Reviewed by
T.Whittaker, Hibbert dJournal, .April 19211, p. 877ff). Schiller
.is interested in making a place for the emoticonal and volitional
nature of man. EBEe would stand for faith as a volitioral and
legitimate trust .in things boped for. "For 211 we know, the wish
and.the will to believe may be a factor .in determining the reality"
_Bawden, p.16).FEumanism is ethical,mystical, religious, passianal,
volitional. .And as seen above, metaphysically.it .is persoralism.

Preofessor John Dewey has formuleated an instrumental or
functional theory of logical thought. .Ideas are regarded:as
.instruments for action. They originate.in actiorn.and they are

+for action., With Dewey, therefore, prapmatism.is . "instrumentalisn”.
It is.logical theory. .It has been sat forth.in many articlés, but
of special .importance is the . "Studies .in Logical Theory" .cited
.above. Lewey contributed four chapters of that work onrn."Thou@ht

and .Its Subject-letter"--(1)General Prcblenm of Logicel Theory



(2)The Antecedents of Thought, .(3)The Datum of Thinking and
(4) The Content and Object of ghought. .Dewey 'says."The essen—
‘tial business of ;:logic :is henceforth to discuss the relstion
of ‘thought as such to.reality es such"(p.5).The main problem
of :1logic .is defined as ."the relation of thought as such,
or 'at .large, to reality as .such, or at .large”(p.5).
-"How do the specifications of thought as such hold good of
reality as .suoh? :In fine, .logic :is supposed to grow aut of
the epistemological .inguiry and to.lead.up tec.its solution”(p.6).

‘Lotze's.theory of logic, which.is the logic of ."pure" thought,
:is .criticized as being inadequate for tke solution of the
logical problem. Lotze .is represented as defining the business
of pure :logic.by the Lotzean reference to ."universal forms
and principles of thought which hold good everywhere both .in
judging of reality and .in weighing possibility, .irrespective of
‘any-difference.in the objects"(Quoted by Dewey from."Logic"--
Trans.,Oxford 1888.--Vol.I,pp.1C,11.Ttalics Dewey's). Cver
against such.a legic of pure thought, or thought .in general,
-.is placed the:.instrumental or functional theory of.thinking
.in the concrete. .It .is held that true epistemclogists know that
there:is no ."thought in deneral”, that is, there is._no thought
.apart from the concrete functioning of .ideas within. and
‘congtitutive of the thought procees. :Ideas are ‘held to origirate
in .experience ard to point forward to experience. :Ideas are
relative to their antecedents, and their content .is determined
with a view to further action. The content of ‘thought ;is deter-
‘mired by the object of thought. Thought does:not have fornm
wholly independent of .ite ghject. It .is instrumental.

Thus pragmatism.is . radical empiricism, a psychological
methcd, .with James; a personalisk, .intentionally.ethical
and affording speculetive , sanction to religion, with Schiller;
and a .logic of thought as growing out of experience ‘and ‘as

.instrumental for further experience, .with Dewey.

Among the many.who bave writiten.in tkhis field Professor
Bawden, .in ."The Frinciples of Fragmatism", has given an exposition
which .is peculiarly open to objection as being based .upon
thoroughly unsound philescphbical presuppositione. He proposes
‘to.set forth."the necessary assumpbions of a philosophy :in
‘which experience becomes self-conscicus method", but :in which
the.division of phkhilosophy .into theory of knowledge and tkheory

of .reelity are disregarded. Some cf us are .not guite.able to



see what a philcsophy :would be :like ."in which experience

becomes self-conscious method"” .without ."a theory of knowledge"

or ,what the ."necessary assumnpbions" of such a philosophy would

be wmithout a ."theory of reality"{Preface by Bawden).

.Bawden denies the .unitary and .identical character of the mind.
Nor .would bhe make any real distinction between the mind and the
body({p.32). After a careful reading of Bawden I am.unable to
.understand .what meaning would attach to .experience &s he canceives
it. .What is experience which.is not he experience of some one?

Fe says."experience is alwayse :in specific centers of concrete
:interest and value", and "Ke participate.in the evolubion ef
reality” .etc. Who or what are."we" under the author's view?(p.35).
Bawdenr bas no use for an Absolute: "the only absolute required

is the concrete process cof experience .itself"(p.82).

In bis discussion of ‘experience .Eawdenr says."Immediate personal
experience~- this .is the starting point"(p.51).But how can there
‘be perscnal experience without persons? Fow.can there be con-
sciousness which .is not the consciousness of ‘some one? Eow.can
there be meaning which.is .not meaning for some one? Professor Bawden
has based his worlk .upon unscund presuppoesitions, and his wviewus

ere vitiated by their suicidal :implicatiorns. FEe can theorisze

at all only by virbtue of the fact that bhis dcctrines are not true.

If his doctrines with treir speculatbive implicatiocns were true

ther all thinking, =211 sxperience, and all knowledde would be
impossible. e will row pess to er examination of the pragmetism
of Frofessor Williem James.This will be the subject of the

next chapter.

R R R
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Chapter II,--
An Bxanmination of the Pragmatism

b

of Professor William Janes.

It seems to many that Professor. James was .easily the Head

Master .in the pragmatist school ‘from.its origin until he.lay :

down in death. Certain it is that during his later years

Professor James conbtributed his full share toward the expositiocn

.of the pragmatist theory of knowledge and. also of being.

Professor. James can .not be .understood :by. any one who does

.not get his fundamental point of view. For him."the history of

philosophy.is to. a great extent that

temperanents”(Pragmatism 6).He held

of .a certain. clash of human

that men are determined. in

their philosophical position.largely . by temperamental reasans,

The :1eaders of human thinking have been thus classified. -"Flato,

Locke, Hegel, Spencer, .are such temperamental thinkers"(Prag.8).

In philosophical literature we find men thus distinguished.into

two great camps, the 'ratiopnalist' and 'empiricist',-=-

"lempiricist' meaning your lover of facts.in all their. orude

variety, 'rationalist' meaning your.

devotee to.abstract and eternal

principles“(Prag.Ql.In any criticism that may be made upon

the position of Professor James . it must _not be overlooked that

he explieitly recognizges that .in ordinary:life both facts. and

principles are.necessary, and, therefore, the difference between

the so-called rationalist.and the .empiricist, as temperamentally

predetermined, is held to.be really

Intellectualism is synonymous with.r

only difference of emphasis.

ationalism and sensationalism

with .empiricism, Rationalism is described as."always.monistic"

and empiricism as .not being averse b

o calling itself pluralistic.

An interesting.idea of James' view of this temperamental

classification of men is seen by reference to a parallel column

_arrangement of characteristics distinduishing the two dreat,

resulting human types. Be distinguishes all wen as "tender-minded"

or ."tough-minded", as follows:

."The Tender-mingded
Ratiopalistic (doingd by |
principles’)
Intellectualistic
Idealistic
Optimistic
Religious
Free-williet
Monistic
Dogmatical

Ihe Tough-minde
Empir?c%sﬁ %gai%g by facts)

Sensatiopalistic
Materialistic
Fessimistic

.Irreligious

Fatalistice
Pluralistje
Sceptical

(Pragmatism,12).
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I do not think that CGreen, tho Cairds, and Royce would have
altogether adgreed with the descriptién of their religious
philosophy as ."pantheistic"(Prag.17). James characteristically
describes the theistic philosophy of Martineau, Bowne and Ladd
as having "the air of fighting a slow retreat"(Prag, 18),.

A thorough reading of the work of James leads me to think that
he did .not really understand the position of Eowne, Ladd and

others of their way of thinking. Certainly .no one ever insisted

.upon the concrete facts of :nature more persistently than .did

Eowne. The crassest materialistic follower of Demceritus could

.not regard the concrete fact-basis of science as more secure

than did .Bowne, a=s is made eiplicit.in all his work. -And yet

with theistic thinkers of this type .in mird James would say, .in

setting forth what he called the dilemma in philosopby: "You find
empiricism with inhumenism a2rd irreligion; or else you £ind =

rationalistic philosophy that .indeed mey call itself religdious,

.but that keeps out of all defiinite touch with .concrete facts and

joys and sorrows"(Prag.20).4nd agein James says of such theistic

philosophy, -"Its tewmperament, if I may use the word temperament
here, .is utterly alien to the temperament of existence in the
conoreta"(Pra§.22). Suebh discussion, when spread over scores of
pages, tends to show either s "temperamental"” or z wilful failure
to .understand Frofessor Bowne and others .like hinm.

Jares offers ."pragmatism as a philosophy that can satisfy”
(Prag.33) both the tough-mirnded and the tender-minded, the empiricist
and the rationalist, the materielist believer in concrete things
and the religionist wko is "like 2 sleep-walker to whom actual

thinge sre blark"(quotation from ¥orrison .I.Swift, Prag.S82).

Le to the meaning of pragmetism, first of 2ll, it does not
represent any special resulte; it is theoretically only 2 method.
James sets it forth ze 2 way of truth-determinatiorn in 211 realms.
It ig a method of reality evaluation. It makes use of theories
and even od so-called "principles", but it has no place for
a priori presuppositions."Theories thus becom instruments, not
apnswers to enigmas, in whick we can rest"(Prag.583). ."No particular
results then, so far, but only an attitude of orientation, .is
what the pragmatic method means. The attitude of -looking away
from first things, principles, 'categories', supposed .necessities;
and of -looking towards last thingds, fruite, conseguences, facts"

(Prﬂg' 54, 55 ) .
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Further, what .is pragmatism as a theory of truth? What .is
teubth? #hat .is meant when we speak of the truth of ideas, or
of .ideas as true? .ﬁ!t means .nothing but this, that .ideas  (which
themselves are but parts of our experience) becone tzue | just .in
go far as bthey help .us to get .into satisfactory relation.with
cther parts of our experience” .(Prag.58). Ideas are true as
instruments.in so far as they 'work'.

Pragmatism:.is thus held %o be .not only a method hut also
a genetic theory of tnuth. Truth is held to be generated by eath
man, and.is determined with reference to all.ideas by the degree
of satisfactoriness with.which they 'work' as parts of our
experience, and, says James, ."individuals will enphasize their
points of satisfaction differently".(Prag.s1). This is not unlike
the .idea of GGthe, as already quoted:"And bhus each may have his
own truth". If such a theory were to be admitted as -ultimate,
cour epistemologdy would certainly be .narrowed down to the merest
‘solipsism, It .is.not strange, therefore, that G%Fhe,.even though
somewhat dogmatically, shcould have added."and yet truth is ever
the sane". James explicitly holds that .not .not only do "half-
teuthg' have to .be mede, but that "like the half-truths, ths
absolute truth will have to be.nmade, made a2z a relation . incidental
to bthe.growth of a mass of verification experience, to .which the
balf-true .ideas are all along contribubing their quota™ . (Prag.224).

It is held by James that.reality and truth are in constant
mutation. This .is distinctly Bergsonian. This James thinks .is
."the most fatsful point of . difference between.a.rationalist and
being a pragmatist™.(Prag.226). We see here .no doubt the reasan
why James thought of himself and Bergson as so closely kin.in
their philosophical wiews. It .is true according to Eeraclitus,
Bergson and James bthat all things flow. Knowledge .is .not thought
of by James-as."a static .relation out of time"™ in which a2 unitary,
abiding and .identical knower grasvs the flowing sense-manifold
of .experience .in a timeless form, but all expsrience .is process,
and knower and known are only conjolined or disjoined terms of
this experiential process. .It should be .noted, however, that .if
a Plowing stream should represent the flowing experiences .which
~are known, and.if the banks should represent the flowing knowing-
.experiences, then all would be flowing, .both banks and sirean, '
that .is, both knower and known, and . it is evident that .not

even the stream could ever be kZnouwn as £lowing, .If banks and



stream really flowed together, the fact of flowing at all could
never be 'known as' such., Change is 2 fact of experience, and
something identical must abide across the flux of change in order
to know even chande, that ‘is, to have the experience of change.
In the personal experience of self-consciousness alon ocan

chande aﬁd identity be reconcilad,-and a provision be made for
any adequate theory of krowledgde.

In the work of FProfessor James the pragmatic epistemology
is to be thought of as 'radical empiricism', James was greatly
interested in the establishment of the pragmatic method because he
-regarded it as essential to the establishment of what he called
'radical empiricism’.

He boldly declared that ."True ideas are those that we can
assimilate, validate, corroborate, and verify. False ideas are
those that we can not"(The YMeaning of Truth,p.vf.).And further he
set forth that "The true, to put it very briefly, is only the
expedient in the way of cur thinking, just as the right is only the
expedient in the way of our behaving"(Mearing of Truth,p.vii).

The pragmatic epistemology ie mede to be 'radical empiricism’
by the adoption of the primery postulate, which James defines as
follows: "The only thinds that shall be debatable among philosophers
shall be thingds definable in terms drawn from experience”". And
thig is followed by the declaration."that the relations between
things, conjunctive as well as disjurnctive, are just as much
matters of direct particular experience, neither more nor .less
so, thar the things themselves", and the conoclusion is "that
therefore the parts of experience hold tcgether from next to next
by.reletions that are themselves parts cf experiences'(Meaning
of Truth,p.xii).

If we wmere to grant to this'radicel ewmpiricism' its primary
posﬁulate (which_according to any ordinary theory of empiricism
we could.not), even then it is not seen how, by any philoscphic
procedure known to empiricism, the relations between thingds
can ever be experienced as relations, or how relations between
parts of experience can themselves ever be experienced as such
relations. The krowledge of relations is not seen to be possible
on any theory known to pure empiricism, but only through a
synthetic process of thought. James concedes that ."The great
obstacle to radical empiricism in the'contemporary mind .is the
rooted .reticonalist belief that experience as .immedisgtely given
is all disjunction and no conjunction, and to make one world

out of this separateness, a higher unifying agency must be there'.
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He ‘adds, ."In the prevalent .idealism ‘this _agency . is represented

;a8 ‘the .absolute .all-witness :which "relates' ‘things ‘togebher

-by throwing 'categories' over ‘bhem:like .a .net, The most peculiar
.and .unique, perhaps, ofAall'thess.oategcnies:is,aupposed'to.be

the trubth-relation, .which connects parts of .reality .in pairs,
making of one of them.a knower, and of the other a thing known,
3et,which-is.itself-contentlass;expenientially“.(Meaning.of
Truth,p.xiii). Eere .is an.interesting .notion of the categories.
We .would .certainly admit the wiew of Jdames "that ‘the .categonies,

‘a8 :such, ‘are all .contentless. Their 'content' .comes.as bthe .result
of the .constitubive and synthebic.act of ‘the knowing .mind.

-In the wiew of James the .cabtedories are experimentally
generated; they .are discovered:ways of debting on. ."Qur
fundamental .ways of ‘Thinking about thinds .are discoveries of
-exceedingdly remobs .ancestors, .which ‘have :been able to preserve
‘themselves throughout 'the :experience of ;all :subsequent times"(Prag.170).
The "common-+sense .cabegdories" :were :discovered, verified and
.épread:abroadzin'the caourse .of ‘historic :and prebistoric practice,
‘bhat :is, .experience :(Prag.182). It has been vhe "curious:and
.idle" .intellects, says James,'that-have-forsaken'this_commonesense
slevel for the ."eriticzl" level of:thought.(PraQ;lBSl.

‘I do.not believe, therefore, ‘that the pragmatist :bheory of
.knowledge, :as thus .conceived by Janes, .can fare.any bebtter
.bhan 'the ordinary.empirical theory.with the .inadeQQuacy of :.which

:we 'have been:long familiar.

.So 'much, for the present, for Brofessor :James' pragmahist

‘theory of .knowledge. The pragmetuist ‘best of 'tnuth, as conceived
by ‘him, .will fare: :little betier. :If 'all :ideas :which .we .can .not

"validate, .corroborate and verify" by some process of ordinary
:empiricism:are false, than.indeed ‘true' :ideas:are few., .And.if
%th'tnue,'to put :it very briefly, 'is only the expedient :in tke
way of our 'bhinking" and .if we are confined to the .methods of
.empirieism for the determinaticon of ‘the :expedient, then must
our progreas toward the.realization of ‘the true.be.indeed:slow.
.As thus stated, pragmabtism has only to_.be.understood.in order
‘to _be ‘found .inadeguate ‘to the task.laid .upaon.it.

Here again the fact .needs .emphasis that philosophical pre-
cauppositicns .count for .much. Much of our .current pragmatism
:is based :upon:(a) a doubt of ‘the .existence of :unitary.and
.identical thinking persans:and :(b) e pluralistic mebtaphysiecs.

.If pragmebtic theory.can .be once:allied with.sound philosophical
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presuppositians, then.it .is believed that .it .may be .useful .as
.an .epistemological philogophy:in.attaining .a profounder rapprehansian
of ‘¥hat .dedree.of brubh.requisite for highest persanal
developnant,
:Birst, as to the .existence of .unitary and .identical
persons, :it must ‘be 'said that .James treats of the existence

¥}

of' '‘souls, that .is, of personal .identity, :in the .empirical
fashiof. ‘Ee says that "Hume, and .most .empirical psychologists
.after 'him, ‘have denied the 'saul, save.as the :name for verifi-
able cohesgions :in our .inner :1life, They.redescend .into the
‘stream of :experience .with.it, and.cash.it into so much small
.change value .in the.way of " lideas' ‘and their peculiar .connexions
.with.each obher. s .I said. of Berkeley's matter, the =oul.is
good or ‘'vrue'for just so much, hut .no more"(Prag.92).

To all of which:it may be.said that.while. such.a pluralism of
-ideag, ‘existing only.as . logical rabstractiaong, regardod ‘as ‘entities
:independent of rand.apart from. concrete, :unitary, .ahiding and
-identical.persons, .may -be.enough for.empirical psychology, .even
-as8 ‘such vhey:could ‘have .no ‘meanind except for such.unitary,
abiding and .identical perscns. The :empirical psychologist :can
‘talk of 'his theory of the -non=existence of :identical persons
only by virtue of the fact that.such theory.is .not true.

-No ‘theory.even of pragmestic values.can ‘have any valid .meaning
;apart from the .necessary philosophical presuppoesiticn of
;unitary, .ahiding .and .identical perscons.

.In the second place the pluralistic .metaphysics:upon.which
much of our .currentv pragmetism.is: based .must . receive our
cattention. Too.often, .as.with James, pragmatism, .starting.as
.a mebthod of _knowledge, .ends . up as a metaphysical theory of
‘mutkually . independent thinds, that.is, of thinds.which do .not
.inveract, rand to:all of which yel other thingds may:.be added
.withoub .in.any .way .effecting the thinds thet were(Prag.166).

‘But :it does:not occur  to.James to.ask how.we .can.know, :in any
sense whatever, that which:.is really independent and._without .any
.relation of /interacuion with .us.

James.advances the hypothesis "that bthe actual .world,
instead of .being .complete 'eternally', as the maonists assure
.ug, may .be.eternally incomplete, .and.at .all times. suhject to
‘addition or.liable to.loss"(Prag.168). He .sustains his hypothssis
by .urging the fact of our own:incompleteness of present

.knowledge. :It would .not be ‘hard for.us to agree that the .world
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ig incomplete, if that is involved .in our own .limitation of
knowledge of the world. If this .is the Jamesoniar philosophy
of common sense, such a philoscphy may indeed be common, but
it ean not be exceedingly fruitful.

James thinks this guestion of the essential unity or
plurality of being is ."the most central of all philosophic
problens" (Prag.122), and he is out and out & pluralist.
¥y own view of the discussion is that James overloocks the fact
that both."oneness” and ."manyness” have .no meaning except
for a unitary, identical and abiding mind. Epistemology can
evoid solipsism for human intelligence only by a metaphysical
reference to a monistic absolute intelligence. For human
thinking such a monism at the .base of all is the only zlternative
to the collapse of 211 adeguate theory of knowledge.

James' pragmatic treatment of "oneness"(Prag.132) is
not objectionable. But it must be remembered that even prag-
matism can never do away with the rationrnally necessary '

& priori presuppositions, without putting an er’ to all
investigation,—-- ever that of pragmetism itself. It remains
that the validiﬁy of every judgment depends upon the condition
of things existing fundeamentally in a system. Side-by-sidedness
without any real interactior somewhere ies not enough.

James says further: "Against this notiorn of the unity of
origin of all things there bhas always stocd the pluralistic
notion of an eternal self-existing many in the shape of atoms
or even of spiritual units of some sort"(Frag.188). Such a
radically empirical pluraslist as James may pass by such a
problem as of little or no ccnseguence in his philosophy,
but it yet remeins that esbsolute causal unity is 2 ratiocnal
presupposition without which all knowledde would at .least .lose
its objective and universal validity. When more broedly conceived,
I would think that such a presupposition would .even itself
have the highest kind of pragmatic value. .A11 the objects
of ohjectively and universally valid thinking must be capable
of being subsumed under such an absolute generic unity.

Further, a2s to the fundamwertel unity of purpose involved in
the conception of the world as. gdenerically one, Jdames remerks,
"the apfearancas conflict with such a view"(Prag,141). .I would
add, by way of commentary, that James gives us a good statement
of surface appesrances, .no doubt, but, unlese we are to be
satisfied with these and ask no basal guestion, such a view
makes no place for rational or adeguete theory of knowledgde,

and certainly such & view .is too:limited to.leave any place for
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an adeguate theory of being. And yet in the evaluation of

life, and .in .its enrichment, an adequate theory of knowledge
-and also of being .would seem to have even high pragmatic
.importance,-~ at:least when pragnmatism.is rightly conveived.

James holds that Weverything makes strongly for the wiew
that our .wopld .is .incomplebtely .unifiied teleologically and .is
still trying to det .its .unification . better organized"(Prag.l141).
I would rather say that everything points to the view merely
%h?t men are everywhere trying to systematize and organize
the parts and .uges of the world for their omn teleological .ends,
which .is something very different, and that this work of
scientific mastery is still going on. This mastery.is attained
however orly by . intelligent obedience to and harmonization .with
.an order, or .law, which men £ind but do .not make. Man's .inventions,
discoveries, systems, are .intelligible, and have rational worth,
anly by virtue of harmony with a basal ords&r of intelligence,--
with which these works of men are thus commensurats, ad
Caird's .Introducticon to the Philogophy of Beligion, page 22,
.ma§_be cited as apropos to this phase of the discussion.

.James .declares it to be a risky procedure .in dodmatism to
clainm."abegolute teleolodical .unity, saying that there .is one
purpose that every detail of the .universe subserves"(Prag.142).
I do not, however, ‘see how it shouvuld be so regarded, unless
.it be %o dogmatize when cone assumes presuppositions to which
one .is rationally shubt .up as nscessary to give one's thought

processes any meaning or philosophical worth,

ik ok



i8

Chapter III.; -

A2 Exposition of the Higher Pragmatism as the
Cetermination of Trubth-values by the Practical Test of Life
.Experience,--With Special Reference to the Evaluation of
Beligion.

The opinion has already been expressed :in this thesis
that .if pragmatic theory can be once allied with saqund
philosophical presuppositions, then it may be useful
as an .epistemoclogical philosophy.in . attaining .a profounder
apprehension of that degree of truth requisite for highest
persanal development.

I have called the pragnatic theory that mey be thus caonceived

the higher pragmetism. As setting forth the presuppositions

.upon which alone the higher pragmatism . can . hbe solidly .based,
I may be permibtted to gquote from the Preface to my bhook,
"The Voliticnal Element .in Knowledge and .Belief", (Which is on
file as collateral work in the present course). I have there
said:
There .is .nothing more pressing in the thoudht activities
of our time than the bringing .into true perspective the
matbter of presuppositicons.in vhilosophy and religian.
The really.signifieﬁgt philosophical and religious
thinking of our time&f%ﬂ-in all cases where bthe thinking
.is consistent, based .upon the apprepriate presuppositicns.
JEEAERX These presuppositio{.which are so determinative
for all our bthinking and for all our.conclusians are
.largely a mabter of the will; that .is, the mental .response
to the soul's _environment which these represent .is practical,
passicnal, volitional.
Philosophical thecry.is determined .in character
and speculative significance by its presuppositions
touching two questions. Eirst, is thinking and knowing
.an achive procegs representing the self-directed working
of =z .unitary and abiding ego, or is . it a passive process
.representing the reaction . which. something which may be
variously styled brain, mind, substance or .inner .life makes
against something which may be variously styled .nerve stimuli,
sensation or the outer . world? The philosophers of this
generation see more clearly than.ever what a long train

of consequences for moral and. speculative theory follow
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.upon the ansver to this question. What the answer shall
be .is, at the first and at the last, with more or .less

analytical reflection thrown . between, .determined voli-
tionally. The present author holds.it as a .rational

presupposition that thinking and knowing represent the

self-activity of a unitary and abidind ego.

A second question, the answer to. which is equally
determinative for philosophical theory, runs as follows:
Is fundamental being to be regarded as intelligent, free,
purposive, self-existent embodiment of the principle
of efficient causation, or is it non-intelligent, non-
purposive, .non-causal, essentially an .unknowing and
unknowable somewhat of which nothing can _be affirmed
and nothing denied? Upon 2 thinker's answer to this
guestion will depend the trend and ouvtcome of all his
logical reasoning in metaphysical theory.Eere also will
follow important speculative conseguemces touching the
problems of thought and knowledgde and the bases of
religion. .It is a conviction with the author that fundamental
being can be found .nowhsre shoert of free.intellidence,
self-cxistent, the constert and .unfailing creator anrd
upholder of all that is, the World-ground, the 4bsolute,
the Christian's CGod.If sorething less than this.is to
be accepted as raticnal presuppcesition in metaphysicel
theory, nevertheless the author car .rot begdin with any
metaphysical presupposition, touching fundamental being,
short of self-existent, causal intelligence.if, upon .reflection,
he hopes to reach any very valuable conclusion.

The primary acceptance of such presupposition is volitional.

Afterwards it 'is supported by processes of analytical

reflectior which, other assumptions being freely mede,

shut our thought .up to accept it or nothing. Then follows

with the present author its firal acceptance, which in

the .lagt analysis is free, rational, volitional.X¥%*

(Ae relevant to this phase of our present .inguiry .I

may cite the whole cf the preface and alsc the essay

which bears the title of the book, ."The Volitional Element

in Knowledge and Belief").

I believe that as a protest against the rigor and vigor

nethod of formal logic .in the determinatior of truth-values,

or as an appeal from a narrow and exclusive .intellectualisn,
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to the wide and all-inclusive field of 1life experience,
the higher pragmetism may have an important message for our
generation. It is a lessor much needed to be learned that
the co-cfficient of truth-values in the actual experience
of men is not alone sensational, as the empiricists would
teach, but also rational, logical, ethical and aesthetic.
According to the pragmetism which is based upon '
empiricism truth is empiricelly made. Truth is regerded by
such pragmebism as relative, ot least the knowledde of truth
and reality is relative. Even for the higher pragmatist
there ig, indeed, no possible standard of truth or test of
knowledge apart from and independent of our own thinking.
Professor Bowne well says: "Every rational being must et last
trust his rational insight "(Theory of Thought end Knowledge,
278). The words of John Caird mey be cited:"It is possible
tc doubt everything &1s§ save this ultimate relation of reality
to trhought.****Whatever, therefore, bhas reality must be capable
of approving itself to consciousness”(Intoduction to the
Philosophy of Religiaon,50). But the higher pragmetism can
not accept the proposition which James sets forth as the
postulate of his 'radical empiricism’, namely, Withat the
only things that shall be debatabie among philosophers shall
be things definable in terms drawn from experienoe?
Eumanism and Jamesonian pragmetism make this postulate hold
even for the categories. This empirical pragmatism regards
nothing as 2 priori, not even the categories of the understanding,
but these are held to be the results of prehistoric experience,
Qlong ago wrought into the structure of our conéciousness and
practically irreversible"(keaning of Truth, 64). But for the
higher pragmatism, upon the other hand, these fundamental
categories are not the products of experience bul rather the
a2 priori conditions of experience. They are arong the raticnal
presuppositions necessary to 1ift individual humen thinking
above the plane of purely subjective and sclipsistic relativity.
The higher pragretism is an arpeal from the 'pure reason'
of assumed complete and exclusively empirical assimilation,
validation, corroboration and verifying of ideas, as the
measure of their truth, tc the 'practical reason' which was
formulated a long time ago as follows: "by their fruits ye
shali know them." This, (sound rationsl assumptions being
psewgverr, as the only valid basie upon which to rest any

» =
adeqguate theory of trutb and knowledge ) pecomes the higher
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pragmaetic test of true ideas. Men need ever tc be reminded
that truth-values belong to those ideas which are validated
and verifieﬁ$ot, on the one hand, by the tests of sense
experience alone, nor, on the other hand, by the tests of
formal logic and pure intellectualism, but rather by the
fruits of a normal and expanding life. Men have full right
to hold that those ideas are true which, appropriate
irational presuppcsitiorﬁbeing given, are verified by their

fruits.

Finally, let the higher pragmatism be considered with

special reference to its use in the evalvation of religion.

It may be premised that religion is always and everywhere
primerily s a priori and oridinal, undefined human sense
of something that btranscends us, todether with an irarticulate
feeling of our dependence upon the same. Religion is thus
one of the great, primary, bhuman instinets. OFf course, religion,
in this a priori character, ismothing for articulate knowledge,

not even s relative and solipsistic,

In the evalvation of the elements and principles of all
knowledge and belief there are certain factors, only part of
which are recognized by the lower or Jamescnian pragmatism,
The higher pragmatism undertakes to take account of all
these factors of the knowledge process in its epistemology.

Eant pointed out that knowledge may begin with experience
ever thougdh it does not follow that it origipstegs by experience.
Just so the knowledge of religion with all ite power to irvest

life w'th value for us, that is, the knowledge of that with
which we ere origirally endowed as an undefined sense of
something that transcends us mey begin only with experience,

even though it does not griginate by experience.

Religion, as undefined arnd a priori, has a universally
normal tendency to express itself in concepts, teachings and
institutions, and these determine the conduct of men as in-
dividuals and as members of society. The probler of the
philosophy of religion is found in the evaluation of these
vatiocus expressions of the religious nature among men, and
the factors involved in their evaluation are

(1) the ratioral or theoretic and
(2) the prégmatic,
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These factors are not tec be thought of-as mutually in-
dependent, but rather do they exist and work together in
reciprocal relations.. The rational or theoretic factor
includes cognition, feeling, willing,-- that is, 21l the elements
of the whole unitary mind or ego. The rragmatic factor includes
2ll the elements of practical life experience such as can
.not be measured by any formal logic, or any merely conceptual

thinking.

Our present purpose doee not admit a full consideration
of the rational factor in the develcpmert of the knowledgs
and evaluation of religion. N3d our present purpose .contem-

plate so much we would show (1) how the ratioral fsctor '

developes the cridinal, .inarviculate sense of dependence .upon
something that transcends us into an intelligible and articulate
conviction, knowledge or belief. We would show .in the second
place (2) how the rational factor everywhere and alwaye developes
a more or less definite synbolism, at the center of which
‘is the principle and use of the analogy of self. '

But the rational cor theoretic factor in the develorment
and evaluation of the concepts, teachings and instituticns of
religion, ig mnot the only factor .involved. Religion can not be
fuliy accounted for or explained by any logic of pure intellect-
valism. In ite most original and universal sense it defies
theoretic and scientific explanatiocon. Dr. Barold Hoffding,
therefore, irn his great work entitled, "The Philosophy of Religion",
brings the religious problem everywhere to essential pragmatiesm
for solution. Hoffding argues ss follows:

Life has certain needs. That wkich will satisfy those
needs has value, and, so far forth, may be retained as true.

Life has needs which have been satisfied in the past by
religion with ite manifold and various concepts, teachirgs
end institutions. Therefore relidior has had value.

Life still has needs, but the conditions of their satisfaction

have changed. Jan the needs of humanity under the changed con-

ditions be still esatisfied by religion with its chanded concepis,
tegchings arnd irnstitutions? Cen the concepts, teechings and
institutions of religion be so adapbed as to meet the needs of
life squally well, or better, than in the past? If so, religion
haz congerved its old values under changed conditions. nge,
Boffding insists, is our problen. Religion isg conc®rned not
so much with intellectuval science ag with the evaluation of

life. The test of religion in every agde, and among all peoples,
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.1ife .with value for_.us. Qur way of .looking at relidion,
‘therefore, that .is, our philosophy of religion, our . estimate
of .its truth, .will depend always.upon the tested power of
.relidgion, by .its concepts, teachinds and .institutions, %o
‘ereabe and conserve . life values. The applicatian of this
method .is what we mean by the use of the pragmatic factor

.in the. attainment of.religicus conviection, knowledge or belief.

Further, as with the rational factor in the determination
of truth.in the fields of science or religion, so with the
pragmatic factor, the character of the results nust depend
largely.upon. rational_and volitionally.accepted presuppositions. .
There .is no pragmatism, even, that has any right to rationsal
standing, that . is.not based upon ratioral and velitionally
.acoepted presuppositions. Even pregmatism, therefore, must be
tested .in. the supreme court of rsason.

It follows that there.is what.may. be called a lower prag-—
.matism end.a higher pragmatism. What I will ca2ll the lower
pragmatisn, of which the leading. expositor was Professor Janmes,
is based (1) .upon 2 radically empirical postulate, as
_already stated, which however (though somewhat .inconsistently)
,is .itself volitionally predetermined, and (2)hupon a recurring
. doubt concerning the existence of .unitary, identical and
abidingd persons,_and-(3)‘upon.a metaphysical pluralism. .I have
already.set forth the inadequacy of this.lower pradmatism:.in
the second chaptsr., On the other hand, it has already.been
pointed out that Hoffding everywhere brinds. the problem of
the truth of religdion to the practical test of valus-
congservation for solubtion. The difficulty with the work of
Hoffding is that he too fails properly to.estimate the
.importance of the theoretic or .rational factor.in religion.

He denies the validity of scientific explanation when applied

to religion. It may, however, with Professor Ormond, be reasonably
insisted that the critical use of self-znalogy.in the determina-
tion of .knowledge in religdion.is.both valid and scientifie,.
-Analogdy must of course be critically grounded, .and.symbols

and representative concepts must be critically.used. But

analogy, .when thus .used, .is a safe and scientific principle for
the teleological .interpretation of the world. and the World-ground,
and of the relation between these. We are undoubtedly on.seocure

footing when we stand .upon the thesis that.analogdy.is. a




2K
principle of resl intelligdibility in reference to God and
religion. Ana by the critical use ¢f this principle we can
reach & true, though incomplete, explanation of the world,
of Cod and of religion.

But as distinetly supplementary to the theoretic and sci-
entific truth-principle there is also the principle of value
which is of prégmatic use in the determination of the religious
nature and life among men, The value-principle has the relation

to the truth-principle that Xant's Practical Reason holds
to his Pure Reason. As sgeinst the lower, empiricel hragmatism
it is insisted by the higher pragmatism that we .need to know
the scientific and theoretic truth about a concept or percept
of religion in ord:r to give these any really pragmatic value.
The higher pragmatism holds that theoretic and ra¥onal truth,
upon the ovre hand, and pragmatic value, upon the cther hand,
have a reciprocal relstion in the evaluation of religion.
There are, therefore, two motives in religion, .ramely, the
truth-rotive and the velue-motive. The cne is tributary to
the other, and neither is complete or adeguate without the
other.

Pragmatisme has been described as a vhilosophy which puts
the burden on the practical and value side., We have a right,
indeed, to give a large place in the development of our

knowledge of religion tc the pregmatic principle. Professor
Ormond would agree with Eoffding .ir making & real test of
religiouns conceptions, teachings and institubtiors to depend
upon the crestion arnd confervation of values. The religious
consciousness bes .in itself the sense of transcendence which
.creates as well as conserves values.

Among the criginal and a priori elemente of the human
personzality 2re the primary instincts whichb reach out after
Cod, freedom and immortality. In the most universal

developernent of consciousness these take on the form of rcot-
concepts .in all natural as well es in revealed veligion.

Since these corncepts rcot back in the & priori and irstinctive
life it follows thet ro abstrect demonstreticn is possible

in reference to any of them. For example, there seems to be
universal .in man an instinctive reaching out after immortality.
Bumen belief in immortality doss not rest on any so-called "proofs".
Considerations which determine humanity.at this hoiﬁt.come from

the gide of walue rather thar from the theoretic mide.
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Surely then, ‘and .lastly, ‘it .behooves 211 who love trubth,

and who seek to conserve truth-values, to appeal from.all

sense empiricisms, .upon the one hand, or so=called leogicel
demonstrations, upon the other, to this higher pragmatic

test of ftruth-evaluation in religion, Herein we discover the
uniqgue value of President Mcolonnell's book, "Religious Certainty”.
ITts significance lieg .in the scope of suggestion.and .clearness

of :41llustration with which the author .shows the application

of the principles of the true higher pragmetism, which,

as we .conceive ‘it, is at once both rationasl and pragmatic,
in loceting the true grounds of certsinty in all matters of
religiocus life, knowledge and faith. And it is my firm conviction

that the present generation can learr no more important
lesson than this of the application of the rational and
practical principles of the higher pragmatism to the determinstion
of truth-values, both for the individual and for society,
and none the .less for locating the true grounds of certainty
in politics and ethics than.in religdion,.
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