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PEHTECOSJ

Chapter I

What Slade Pentecost Possible

Back of Pentecost lay the long hopes of the nation« 

The Jews of Jesus day were expecting a king« They were look- 

ing for a warrior who would break the power of Bome and exalt 

Jerusalem« They awaited a deliverer who would crush the Gen­

tiles and raise the Jews to world dominiono In Jesus time 

this hope was strangely alive« It was whispered from lip to 

lips it flamed in every heart. The Messiah^ king and con­

queror, was coming. For, just as their conipatriots, the dis­

ciples had their hopes set upon a military ruler. Nearly all 

the natural Instincts, the long history of the people, the 

dreams in sacred Scriptures, the colossal injustices of Borne 

demanded a king, a warrior who would rise and smite.

A long period of religious training preceded Pente­

cost. The false hope of the disciples and the people had to 

be c^nged to a better expectation. Jesus had something 

better to offer than a military kingdom. Through long months 

of intense personal training He tried to transform the mental 

background and wistful ideals of the disciples. There was 

something better than smiting Caesar. There was something more 

noble than making Jerusalem a new world capital. He tried to 

lead then to see that suffering was the way to power. What 

deeds of gentleness and healing He had wrought& What visions 

of God He had proclaimed! And they were still demanding a 

king! He had come on a greater mission.
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Dieillusionnient preoedecL Pentecost« They had followed 

Jesus to Jerusalem to see him crowned and He had died a criminal« 

With Him all their hopes had died« Apparently they had followed 

one who was not willing to make advancement when the opportunity 

came his way. They had been following Jesus for nothing« Their 

great hope had turned out to be all sham, and their great dream 

was a lie.

An intense searching of the Scriptures preceded Penta* 

cost. The disciples knew the old Scriptures. They had been 

steeped in Old Testament law and lore from childhood. To them 

Israel was Jehovah’s chosen people. There would come one who 

would crush sinners, subdue nations, glorify Jerusalem and estab* 

lish the temple, and make great the now stricken chosen people. 

Of the increase of his government 'Êhere would be no end.

Thus the old Scriptures had been interpreted for half 

a thousand years, and now one had come able to do it. But he 

ended in crucifizionl Gould the Scriptures be wrong? Gould 

they have been disinterpreted? And while Jesus was with them 

they had begun to think about this whole matter. It became a 

glowing picture to them.

-It is certain that the disciples believed that Jesus, 

who had died, was alive again; that He had returned to heaven 

and they looked for Him to come back from there and consequently 

they became different men, both morally and spiritually. But it 

is difficult to believe that the revolution of feeling which took 

place in the disciples between the catastrophe of Good Friday and
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the outburst of Pentecost oould have resulted from anything 

less than a concrete fact producing the new convictiono

But in order that the Apostles might see the fulfill­

ment of the Scriptures, they needed special preparation. They 

needed to bear witness of the resurrection and have the full " 

assurance for themselves. Accordingly, "during the intersal of 

forty days He appeared or rendered himself visible unto them 

on several occasions." In the second place, they had to estab» 

lish the kingdom of God. This would require certain instructions. 

Hamely, knowing the gospel according to Jesus, accepting the 

command to go into all the world and preach the gospel and to 

make disciples, baptizing and teaching them, and a commission 

to represent Christ as He had represented the Father. And 

lastly, for their difficult work the Apostles needed a personal 

equipment, a baptism to make them new men full of strength.

With a special view to this last need he appeared to 

the Apostles. The occasion may have been some solemn meal 

(Acts 10:41), since the Greek word for "Being assembled together',' 

may be understood to mean "while eating with them,"(£acldiam p.b).'^ 

On one occasion Jesus gave them a definite charge to wait at 

Jerusalem "for the promise of the Father,"--the Holy Spiritp 

and not as they expected,"the restoration to Israel of the king» 

dom,” as revealed in the Old Testament. But "it is not for you 

to know times or seasons." These lie within the Father's author» 

Ity. The time of the final hour had not been revealed to the 

Son of man. And further, the Son did not come Into the world to 

*XHame of Author and page used. See Bibliography for Title) 
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satisfy curiosity tut to give life* Likewise, the Apostles were 

not to utter predictions tut to proclaim the Gospel of Salva­

tion. For this work they were to receive the Holy Spirit*
1^

Baokham says, "The gospel Itself was simply the message of what 

Jesus had done. The Apostles had simply to tear witness to 

what they had heard and seen and in particular to the oricufls- 

lon and resurrection of the Lord..The Apostles are sickly 

witnesses of Jesus, and as the resurrection, was the crucial 

fact which proved the divine sonshlp of Jesus, an ^Apostle’ 

Is In partlcualr one who can tear witness that with his own eyes 

he has seen the risen Jesus,"(p»7)• This statement is make over 

and over again in Acts—-(l:22î 3s15, etc.)

But when Jesus said the Apostles were to teiwitnesses 

in the world, and he lifted up his hands and tlessed then and 

departed;"the story may simply mean that Jesus disappeared much 

as He had disappeared on other oceasions after His resurrection; 

they did not at the time know that he would not reappear, no 

more than they had known on occasions of his other appearanceso 

But they soon realized (taught, as they said, by angels) that 

this would be the last appearance, and the Ascension was thus 

the ’sign’ to them of a spiritual fact, of which they were con­

vinced, that henceforth Jesus was alive with God« This convic­

tion ultimately rests on no physical wonder, but on the convie-
I

tion of Faith that,. In fact, heaven is the only place where 

Jesus ever was* If heaven is a condition of spirit. He never 

left it. He lived the heavenly life for a time under local 

limitations; He then continued to live it in freedom from such 

limitations."(Blunt p. 133).
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As the apostles stood '.'gashing intently" into space, 

"two men clothed in white" addressed then, "Hen of (Galilee, why 

stand ye looking Into heavenT" iour line of duty, your work lay ''j 

on earth. Kevertheless the angels have a message to console 

them« The restoration of the kingdom will take place, the Kes- 

siah will come and this same Jesus who Is taken up from you, will 

come again .just as certain as he went away« But we are not told 

the particulars« Bence the Apostles returned to Jerusalem with 

great Joy.

The upper room preceded Pentecost« The resurrection 

revived the shattered dreams, the old hopes burned again« Jesus 

might still be king! "lord, dost thou at this time restore the 

kingdom to Israel?" Jesus did not reply directly, but said, 

"7e shall receive power after the Holy Spirit comes upon you," 

In some manner beyond their wildest dreams they were to have 

power« They were excited by the new hope« In the Upper Hoorn 

they gathered daily« They continued "in prayer," or more exact­

ly, "they were diligent in attendance at their synagogue,"(for 

the Christians seemed to the Jews but another synagogue« Xt took 

only ten Jews to form a synagogue and there was nothing schis­

matic in doing sOo) But certainly the Greek phsase used here
/ v

implies something more defindte than merely "prayer." "The heathen ? 

continued steadfast in prayer, in searching the Scriptures," and 

in thinking about Jesus« Here v/as intense spiritual fellowship, 

earnest prayer, hard study of the Scriptures and deep meditation 

upon the life of Jesus and an eager expsotanoy.

Therefore, we can picture the Christians as assembling 

for a series of Common prayer-^neetings and conferences, which 



continue till Pentecost; and we can imagine them to have been 

scenes of e^^adually gathering enthusiasKo Such "waiting" fca* 

God at such a time could not but assume such a characteristico 

But definite incidents for narration would necessarily be scanty; 

and we are only told of two specialized events which marked the 

series, the election of LlatthiaSj and the climaz of Pentecosto

Chapter XI 

The P^ent of the Spirit

We read, "the Holy Ghost shall come upon thee and ths 

power of the Kost High shall overshadow thee«" The day of Pente­

cost is commonly spoken of as the birthday of the church. But 

this is not quite accurate. We read of the Spirit before this 

memorable occasion,—in St. l.uke*& Gospel as well as the Old 

Testament. On Easter Bay the Christ had breathed on the Apos­

tles and said "Receive ye the Holy Ghost." "Similarly," accord­

ing to Rackham, "the church was already in etistenee when the 

Lord laid the foundations by choosing the Twelve: it existed in 

the Old Testament, for the people of Israel were "the church of 

God:* it existed before the foundation of the world in the mind 

of Godo"(p.l4)« What then does Pentecost represent? What change 

is effected by the outpouring of the Spirit?

The change lies in the relation of the Holy Spirit to 

human Spirit« This relation was made quite new; for the origin 

of the conception lies far back in the history of human thought.
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Ihe earliest form of invisible force of which man became aware 

was undoubtedly the wind without, the breath within themselveso 

And there is great significance in the fact that in many Ian» 

guages the same work has stood for "windo” '’breath,” and "spirito"

An invisible force within man himself was somehow 

connected with his being "alive«’’ "When man ’whose breath is 

in his nostrils,' breathed his last,’ the power that animated him 

departed. He ceased to ’live,’ but what about the power? Did 

it cease to be, or to be invisible force? If it did not disperse, 

if it continued to exist, it was natural to think of it as still 

his ’breath,’ his ’spirit,’' invisible but not wholly unknown, see™ 

ing that the man himself had been known« And to which came to 

be ascribed not only a continuance of existence but a contúnuance 

of force," (Scott,GoA« pallG)« Thus for men at a certain stage 

of development the unseen world, the air, or the sky, came to be 

peopled with invisible spirit-forces, manifesting in the exper­

ience of those they affected characters of good or evil«

Alone among the races of which we have record, the 

Hebrews conceived of the "Spirit of God?" a conception which 

appears to have been peculiar to itself and a part of their con­

tribution to human thought about God« As time went on they 

traced the effects of the Divine Will, those phenomena which 

were startling or abnormal, to the Spirit. This was probably 

due to the reluctance to ascribe to God, as the old and simple 

anthropomorphism had done, certain things. As C.A« Anderson 

Scott, in his article, "V/hat Happened at Pentecost," says, "A 

change had followed the revelation which came through the 

prophets, of ’holiness* and the universality of God. To the 
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attribute of ritual 'holiness* or separation was added that of 

ethical separation.,ao.At the same time the discovery was made 

that the God of Israel was ’the Lord of all the earthe" In both 

ways, through the moralizing of His 'holiness® and the increase 

of His majesty, it became increasingly difficult to think of God. 

entering Into immediate communication with men. Human sinfulness 

and the Divine 'holiness,® human littleness and the Divine 'majesty' 

to account for communication Or intercourse betx^een these wide 

extremes it seemed necessary to posit the operation of intermediate 

agencies. Sometimes these were represented by 'spirits,® 'mesBeng= 

ers,® or 'angels' sent 'from the Lords' 'who make th His angels 

spirits, his ministers a faming fire.® But even more commonly the 

agency was ascribed to some specific energy of the Divine being»- 

God's Word, God's V/isdom, or God's Spirito"(po 117|

In the Old Testament this operation of the spirit is 

both sporadic and discontinuous. It was recognized from time to 

time in certain individuals or groups. It was not a continuous 

endowment of God's people. And rarely did it appear as agent in 

the sphere of physical nature. And for us today it is easy to 

take the contrary for granted. It is natural to assinne that through 

out the Bible the specific influence of the "Holy Spirit" is and 

must be toward "Holiness," in the meaning which we attach to it. 

But, in fact, we owe it to the teaching of Jesus that we give It an 

ethical meaning.

Even in the Old Testament the discovery had been made 

that God reached the minds and wills of men through the Spirit. 

"This opened the way for the development of religion on a new plane, 

for ail that is properly described as ’spiritual religion;’ in 
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othei* words, for a religion which involves and expresses re“ 

oiprooal intercourse and fellowship between God who is Spirit and 

the spirit of man——-on^e in which law and ritual, authority and 

observance, fall into a subordinate and anoillary position, as 

valuable but not indispensable—•-one which can be universal be«» 

cause it postualtes no other condition than the unity and commun­

ion of God and man® The men who first spoke of ’the Spirit of Gdd* 

were unconsciously preparing for the revelation that ®God is Spirit5 

and that religion in its highest form is the cultivation of the 

reciprocal bond between God as Spirit and man made a living spirit 

by the Spirit of God.”(Scott,0.A,» pl20|

When we come to the life of the primitive community, if 

the record in the Book of Acts can be accepted, it was governed 

»almost” from the first by the belief in the Spirit. It is strange 

that an idea which had little or no place in.the teaching of Jesas 

should become primary for the disciples in the days immediately 

succeeding his death. But here as elsewhere, we feel competent 

to question scholars who maintain that the doctrine of the Spirit 

was not adopted by the Church until after its contact with Gen­

tile thought. Br. Ernest A. Scott says, »the religion of that 

day and especially Eastern Religion believed that the true means 

of attaining communion with God, and the chief aim of their 

ritual, espoeially in its more esoteric phrases, was to induce 

the ecstatic mood.” And he continues, “probably Spiritual gifts 

in the early church-—-Glossolalia, Prophecy, Lliraculous healing- 

had their parallels in Pagan religion." (p.81)

Must we conclude, therefore, that the idea of the spirit 

was mainly due to foreign influences? Shall we say that the author 
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of Acts has transferred, to the primitive community the condi­

tions of a later time? To such, some would have us look for the 

origin of the belief in the Spirit. But it is increditablg that 

the earliest disciples, accustomed to the sober worship of the 

synagogue, fresh from the lofty ethical teaching of Jesus, 

should have constituted themselves, shortly after Jesus death, 

as an ecstatic sect. And further the proof is not forthcoming 

from Acts that the Spirit’s origin is Pagan.

As we have already seen from our discussion of the 

Spirit in the Old Testament, the Spiritual strivings of men began 

centuries ago. In Acts and the Old Testament, the Spirit "was a 

power given from above to reinforce the natural capacities,"... 

but the "Pagan idea was that the worshipper was identified, for 

the time being, with the divinity." (Scott, S.A. p. 83) And be­

cause it was so rooted in New Testament thought we cannot help 

inferring its escistence from the first. In speaking on this 

same phase. Dr. E.A. Scott says, "Paul and John, with their con­

ception of Ohritt himself as an indwelling presence could find no 

real place for the Spirit. The functions attributed to it were 

assigned to the invisible Christ, and the insistance on a second 

divine power tends only to obscure and perplex thought. Yet they 

clung to the belief in Spirit simply because it was an integral 

element in Christianity which they were not at liberty to discard." 

(p. 82) A belief entering later-and from some alien source, could 

not have made itself ceiiitral and indespensable.

But how explain the secret upon which Jesus said so 

little? Some say it was theological reflection. The disciples, 

so we are told, now were fully convinced that the aiessiah had 
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appeared in Jesus and began to examine the Scriptures for the 

signs and characteristics of the liessiah’s coming. In Joel they 

found mention of the Spirit as elsewhere. They concluded that 

since the Uessiah had come, the Spirit came also. They were 

prepared to assign all that was strange and exalted in the: life 

of the brotherhood to this mysterious power. If it had not been 

for the Old Testament prophecies to guide thtai perhaps the dis­

ciples would not have expressed their belief in the form that 

they did. But belief was so fervid and spontaneous that it could 

not have sprung out of mere reflection, at the outset. “At all 

times when the idea of the Spirit has strongly impressed itself 

it has corresponded with an actual experience, and we can not 

suppose it is otherwise in the primitive church." tSflott, E.A. pe85j

She disciples in the new faith became conscious of higher 

energies, of an impulse that moved In them and lifted them above 

their ordinary selves and they could only account for it by a 

divine power. The disciples became aware of this power on a defi­

nite occasion, ittiey were assembled for worship after the Master’s 

death, when one and another began to "spealc in tongues," and being 

familiar with the Old Testament they ascribed the phenomena to the 

Spirit of God, which was the cause of everything incalcuabie in 

human life. Hence we have the explanation for this experienco as 

well as the new activities of tense excitement, when the follow­

ers of Jesus were look:lng hourly for the triumphant returno But 

none is more strlkingi than the Glossolalia and tho other outbroaks, 

gifts of prayer, eloquenco and onthueiaotic faith. All might havo 

been attributed to natural causes if It had not been for this 

striking phenomenon. From now on it was recognised fihat all other 
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energies were kindred to the speaking with tongues and inast have 

the sane origin* A power from above had been coKmunlcated to the 

ohuroh, and was deolarlngLitself in these marvelous gifts*.

"The Spirit le represented as a gift from JasuSp which 

,wa8 only to become effective after his death*«»osand the church 

thought of the Spirit bequeathed by Jesus, to advance his cause 

and to support and comfort his people after he was goneo" 

(Scott,EsAs p. 86) Jesus had hardly mentioned the Spirit, yet 

on the morrow of his death it revealed itself in a manner that 

could not be mistaken. "The inference appeared certain that 

Jesus had bestowed this gift, in virtue of his new authority‘4... 

"it was to bear witness to Him and to assist the progress of 

his work." (Scott, E.A. p.86)

In some places in Acts (especially 11:12 and s3) the 

Spirit is regarded as a personal agent^ but at other times the 

Spirit is conceived as iaipersonalp as divine energy which at the 

same time is a sort of substance. In an appendix to the How 

Century Bible we read, that "thought dwells sons times on the fact 

of psychological power in a man working along the lines of holi­

ness or harmony with the Divine Will? at other times on its ori­

gin in God Himself as energising in man. In the one case em­

phasis rests on the spiritual phenomenon, in the other on its 

ultimate cause. Thus ’Holy Spirit’ (without the article) denotes 

the sacred enthusiasm which marked certain elect souls before 

Chirst’s coming, such as Zacharias, Elizabeth, and their son John; 

and after Pentecost, Christians generally, thoughl^also in various 

special degrees. On the other hand, where the article is present, 

a further reference is usually intended, and it means ’the Holy
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Spirit! or God as personally indwelling (inunanent) and working 

in man." And yet "the controversy as to whothor Holy Spirit, 

in the New Testament at least, denotes a person or an influ» 

ence is really a iruitless one; it certainly has both meanings, 

in different contexts,” (p,386)

”But before Pentecost “the Spirit was not yet, be-, 

cause Jesus was not yet glorified,® So did one, writing after 

fifty years experience of the Spirit’s influence in the church, 

express the immeasurable difference between its power and its 

character as apprehended before and after Pontecost, After

. Pentecost the effective presence of the Spirit within and among 

men had become so indubitable, so revolutionary, and so central 

to religious experience, that, by con^ariSon .with what went ba* 

fore, it was as though the Spirit had then come into 

(Scott,A.C® p.l20) which is quite likely was neither meant or 

expected to be taken literally by the author,, He probably did, 

not deny the existance of the Spirit, aven in earlier times, or 

its effect on certain persons end in certain directions in their 

ancestory. Nor were his fellow-co-workers, who were taught the 

Hebrew Scriptures, ignorant of the dispensation.*—It was not 

in the Spirit that any change had taken place, but in men, who 

had become fully receptive of the Spirit through the experiences 

that culminated in, and those that started in, the lipper Boom.

So Pentecost came as a rushing wind and settle! on the 

assembled disciples in tongues of flame. It is «poured out« or 

'»shed forth« and men who reserve it in peculiar measure are said 

to be «full of the Spirit.«
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Chapter Ill. 

The Upper Hoorn

The gift of the Spirit under the new conditions came 

first to the multitude of believers about Jeirusaleoi« As to the 

exact number, we can not be C[uite certain« Some say there were 

one hundred and twenty. While others say there were only 

twelve. But ti«e seems to be no reason for believing that 

there were only twelve or for that manner only one hundred and 

twenty, present at this occasion. Yet it is quite certain,that, 

at one of the meetings there were one hundred and twenty pre­

sent, but this probably was not the whole number that were in 

Jerusalem, nor did it Include the great multitude of followers 

back in Galilee. Paul says, in 1 Corinthians 16, that Jesus 

appeared to the five hundred at one time. So we believe that 

only a fraction of the believers of Jesus could possibly have 

gone down to Jerusalem for the Passover.

The place where Pentecost took place is not specified. 

The account reads that it was in the Upper Boom. But was the 

Upper Room large enough to hold one hundred and twenty? Some 

say, if it was in the Upper Room, the Upper Room was in the 

home of filary, the mother of Hark. And this may have been the 

place where the Last Supper was held. But as some called it 

"A llad-house", it is hardly conceivable that such a name would 

be applied to a private dwelling. Yet it was often applied to 

the House of the Lord. It certainly seems that, at any rate, 

the proceedings, if begun in the Upper Room, must have been 

continued in some more public place, where a multitude could 

be gathered and addressed. So we may infer that the disciples 



and followers continued steadfast in the Tea^Jle«, This is more 

reasonable when we think of the large crowds that attended the 

services. Yet the place seems superficial«.

What brought this company together and held then to­

gether was a common attitude of mind and will to Him who had 

been known as Jesus of Nazareth» This was an attitude of the 

whole personality—admiration» affection» sorrow at His removal» 

longing for His return»—=the One in whom the age-long expec­

tation of Israel was at last realized«. In Jesus that had 

yielded to a unique personality which was inspired by love« 

Through him and his fellowship they had discovered God as a su­

preme force of love and righteousness« And though they did not 

understand him, yet they had accepted his yoke,—they were His 

"disciples«” The resurrection had restored their confidence in 

him« Though they would not be led to call upon "the name that 

is above every name," yet all the motives and disposition for 

so doing were present, except the eaqperience of His gift of the 

Spirit«

"They tarried in the city, for the promise of the 

Pather, until they be clothed with power from on high," For th^ 

believed that this must surely come to pass« Their recognition 

of Jesus as the Uessiah and their conviction of the New Age that 

was to be ushered in, had quickened the hope that the promise 

which went back to Jeal would now be fulfilled, and that God 

would "po4r forth of His Spirit upon all flesh," It was bocause 

of the disciples taking such an attitude to Jesus, and gathering 

in one place, that the Spirit came upon them.

And as they waited the Spirit "came," But was the comi- 
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Ing of the Spirit arbitrary, sudden and unexpeoted? Xt icay have 

been sudden but oertalnly not arbitrary. Nor oan we say it was 

an event that they were not prepared for. loo long we have al­

lowed the above. These men were prepared for this experience. 

They were highly sensitized by the past experiences with Jesus 

and being disappointed by his death and now as they tarried .here, 

they were prepared for the e^erienoe. To be sure there were 

elements of emotional tension, strained expectation, and assured 

faith, as well as Joyful thankfulness in the situationo And it 

is little wonder, if these have not contributed to the account 

which was afterwards given to the events of Pentecost. Xt takes, 

as William James suggests, but little heightening of we11-authen­

ticated psychological phenomena, to account for the impressions, 

whether of hearing or seeing. (Varieties of Religious Experience, 

p. 487) And the things heard and seen, the wind and the flame 

were phenomena that were traditionally associated with the Spirit* 

As C.A. Anderson Scott says, “They were, therefore, the kind of 

things which people profoundly convinced of the Spirit’s coming 

would be likely to feel and see or think they felt and saw.“ 

(p.123}. So that whether we think of the followers of Jesus, 

intensely interested in his function and his promise, edal ted by 

high emotional tension and “receiving the Spirit,” or whether 

we think of one of them who shaded in the experience, afterwards 

writing about what happened, it is difficult to see how the hear­

ing of the wind and the seeing of the flame came to be expressed 

in such form.

' Similar phenomena have not been unknown in similar cases 

of corporate religious ecstaoyo where spiritual enthusiasm seems 
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ko be aocompacied with outward manifestationso However one may 

explain this, to the disciples the event came as the climax 

of their retreat and the expected sign that their work of wit­

nessing was to begln»(Blunt p«lS7)

Here as elsewhere, we must not overlook the fact that in 

the use of "wind" and "fire'* the author does refrain from mak­

ing the Banifestations a physical phenomenoa^ What was present 

to the consciousness of the disciples was ■'some thing of a higher 

order* "It was not wind or flee, as known to natures but so it 

appeared to them, as if these natural things would be present to 

the senses. On the other hand, the word ’appeared® (in verse 3), 

is not used in the sense of appearance with the corresponding 

reality, only the reality meant is of an exceptional order, more 

immediately related to the Holy Spirit than what men call the 

physical." (Hew Century Bible,p.l35) Further, we are not en­

titled to suppose that even at this time there existed, either in 

Jewish or Gentile thought, the same 8ha2rp distinction between the 

idea of physical and spiritual as seems natural to us. To us the 

Divine nature of the energy Ba&ifest at Pentecost, evidenced by 

the character of its effects, the spiritual power marking the 

transformed apostles and the Apostolic Age in general.

In the description of this phenomenon, as in the des­

cription of other wonderful events in the Bible, we need to rem­

ember that thermen who described them were writing under limita­

tions of human expression and of human speech. It is one thing 

to hâve an experience, but it is another thing to describe it. 

The experience may be as real and true to us as daylight, but when 

we come to describe it, we face the Inadequacy of speech and words
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But, Luke, who wrote the account of what happened. In 

the Upper Sooia, is very careful In his use of languageo He was 

not there himself. Those who.were, described, what happened* 

They said there was a sound "as of" a rushing mighty wind; that 

tongues appeared "like as of fire." But they were not reported 

as actual wind or fire*

The other eisternal phenomenon, which is especially em» 

phasized in the account of Pentecost, is the glossolalia or 

'tepeaking with tongues«" Â search of Scripture indicates that 

this was reproduded on other occasions of the "descent", of the 

Spirit and was reckoned as one of the norzcal manifestations of 

the Spirit's presence* It was quite widespread in the Church 

and continued for two decades or more in some localities«

The story on the X?aoe of it, bears the stamp of a 

legend, but we have reason to believe that it preserves the 

Churches memory of a real occasion« It is possible that even 

wind and appearances of flame are something more than fanciiUl 

additions« "The disciples assembled at Pentecost were subject 

to strong religious excitement, and we know, from many later 

instances, how easily such moods create the impression of 

things actually seen and heard« It is to be noted, too, that 

in these opening verses of the narrative there is no necessary 

reference to speech in foreign languages« We are merely told 

that they spoke ’with other tongues’ £ a-crà fS^

that is to say in a strange, abnormal fashion«"lScott,E.A« p«94) 

The opening verses appear to be separate fragments to which the 

Author of Acts has appended his stox'y« Connected very loosely 

and awkwardly, it is significant that the speech attributed to 
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Peter, never suggested that the tongues were real language, 

though previously emphasized as outstanding facts in the miracles« 

"The impression is left on us that Luke, by the method familiar 

to us in his Gospel, has imposed an artificial unity upon por­

tions of tradition which were originally distincto" "V/e have to 

do, therefore, not so much with a genuine piece of history, as 

with thfeaauthor’B elaboration of an incident which had come to 

him in more or less uncertain form« Into the ’other tongues’ of 

his source, he had read the meaning of foreign languages, and 

so proceeds to tell that the incident happened at one of the 

great feasts, when a multitude was gathered at Jerusalem, 

composed of people of all nationSo"tSoott, E.Ao po95j The dis­

ciples by this new gift, addressed each race in its own language« 

It has been surmised that Luke avails himself of a Jewish legend, 

known to us from Philo, which told that whan God delivered the 

law on Sinai "His voice divided itself into seventy languages of 

mankind," This is possible, and all the more so, if the giving 
ed

of the law, as some believe, was commemoraV in the feast of Pente» 

cost. Yet we need not assume this background for a characteristic 

of Luke’s love of symbolism, "And in his Gospel he changes the true 

order of the narrative in order to foreshadow, in the rejection of 

Jesus at Nazareth, the i'uture refusal of his message by his own 

people," He lets his imagination run and so on the first day of 

the Church all the nations which were hereafter to be gathered into 

the Kingdom of God were represented at Jerusalem and his disciples 

were given power to address the gospel to each of them in its own 

tongue.

We know that in modern times when a similar phenomenon 
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has broken out in the Church, the view has been held, that the 

stranse sounds would be found to constitute a language, if only 

it could be identified. íheories of this kind would offer them- I
selves from the first and the account in Acts way very well rs“ 

fleet them.

Here, as suggested above we find the narks of emotional 

excitement, and possibly a traditional association. Probably the 

speaking in tongues did not differ much from the features in the 

worship of the Chur*h as Corinth. "He that speaksth in a tongue 

edifieth himself," but if he is to edify others, he must either 

interpret it for himself or find an interpreter. And this being 

true in Corinth only a few years later, we may be sure it was the 

same on the day of Pentecost.

Meyers says, "The sudden communication of a facility of 

speaking foreign languages,is neither logically possibly nor psy­

chologically and morally conceivable." This may be a rather 

sweeping Judgment, but many reasons may be given for rejecting 

the theory on less radical but equally, cogent grounds©

Those who heard these tongues were said to have been 

"Parthians and Medes and iJlamites and the duellers in Mesopotamia, 

in Judea and Cappadocia, in Pontus and Asia, in Phrygia and Pam- 

phylia, in Egypt and the parts of Libya about Cyrene and sojourners 

from Borne, both Jews and proselytes, Cretans and Arabians." It is 

noticable that this is a list of countries and not of Languagos. 

And yet Dr. Blunt says, "Eio special principle is observed in the 

list. The first four are from interior Asia, the next six from the 

olS SolQueid Kingdom, then Africa, then Borne is mentioned. ’Crates 

and Arabians® seem to come as an awkward afterthought. The mention 

of Judaea was a difficulty to early commentators but the name is 
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in all USS« It may mean Palestine and Aramaic speaking Syria« 

as the list is rather one of languages than of aroas«"(p9136) 

If the crowd consisted of Jews and proselytes come up from these

III Tarious countries to the Pentecostal feast, they did not represont

a great variety of languages. Possibly the Greek would be under* 

stood by them all. Surely the Greek and Aramaic would suffice to 

represent the tongues spoken by all. Henca, to have endowed the 

disciples with the power of speaking all languages at this time 

would have been superfluous and unnecessary, and our God is not 

given to working of unnecessary miracles. It was not only un* 

necessary at that time and place but it was unnecessary in any of 

the later ministry of the disciples recorded in Scripture.

"The spiking with tongues began before the crowd camo 

together. What reason could there, have been for the speaking in 

foreign languages when there was no one present to hear them or 

to understandT"(Haye8,p.33)

In Peter’s speech, given us in the record of Acts, ho 

makes no reference whatever to the alleged miracle of the gift of 

speaking in foreign languages, but explains the surprising con­

duct of the disciples as the fulfillment of the prophecy of JoqI, 

that all men should be filled with the Holy Spirit and thereby? 

enabled to see visions and to prophecy. Obviously, therefore, 

what attracted the attention of the crowd on that occasion, must

I have consisted in the enthusiastic state of mind and the ecstatic

utterances of the disclplos, in which they wore able to recognize 

the signs of the prophetic inspiration as Joel had described thom§ 

but these have no connection with a speaking in foreign languages®

We ought not, at this time to overlook the fact that 
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this speech of Peter, osn hardly be a full or verbatim report 

of what was said; for the preservation of such there was, in­

deed, no adequate means« Bo stenographer was present to take it 

down« It is too brief, too finished in form, to be more than a 

summary^of the drift of Peter's address reduced to writing from 

memory at a considerably later date« Perhaps Luke got it from 

Peter at a later time or it might have come from some traditional 

source. In any case it carries us behind Lukens own standpoint 

to that of Judael-Chrlstian piety in Jerusalem before Stephen and 

Paul had introduced a new ferment into the conceptions of these 

early believers« It carries us back to the place where we are 

safe in assuming that the speaking in foreign languages was read 

into the account at a later date, perhaps by the author«

The men, thus inspired, began to speak in strange 

tongues, so that many hearers supposed them to bo intosieatod, 

while Peter finds in their conduct the fulfillment of prophecy. 

There is, clearly, here a basis of recollection that the enthusi­

asm of the early Christian, assemblies e^spressed itself especially 

in ecstatic utterances and in prophetic predictions.

Other theories advanced regarding the speaking of tongues 

are as followss

It was a preparation for missionary work. But if thio 

is one, the missionaries didn’t uso it. When they wanted to say 

something, they used the tongue the Lord had given them. Dr. Low» 

stutor says, ”It takes throe years today to gat a tongue for mis­

sionary work«”

Soma say it was given as a demonstration for the benefit 

of others. But what did it demonstrate? They acted like men drunk«
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Again, it was supposed to be a mark of ones own high 

Spiritual favor with God,—a sign of ones conversion©

Some say demonstrated a subliminal consciousness» 

And there may be something to this»

We are told that this was a group of fanatics© To be 

sure they were enthusiastic but where can you draw the line©

Others say it was a matter of ecstatic speech© There 

was some eostacy here, but if there was ecstacy, enthusiasm, etc©, 

here what caused if? What made then talk in tongues? The talk­

ing in tongues ia only the externals, what is back of it? What 

happened?

All the evidence outside of a few verses in Acts II goes 

to prove that the disciples did not actually speak in foreign 

languages on the day of Pentecost© These few ôerses do, however, 

contain evidence that they did speak in a way and with a message 

that confounded and amazed those who listened to them©

And if we can believe that there was such an outward 

miracle as Pentecost, we must not overlook the fact that there 

was a spiritual miracle© If it is not necessary to believe that 

they actually spoke in foreign tongues, yet by the power of the 

Holy Spirit they were enabled to speak a spiritual language that 

could be universally understood© It was surely time that every 

map heard the disciples speak in his own language© They were a 

mixed multitude in outward ways and habits of life and mind;

and yet underneath it all there was the one common humanity that 

made them brothers© All were children of one God; all were alike 

in their sense of sin and of need; sorrow and suffering were 

common to them all}} the desire for life and the shrinking from 
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death; they all knew It together« And It was to what was common 

to them all that the disciples spoke at Pentecost. They spoke 

in the universal vernacular of the human heart; they spoke of the 

love of God; they spoke of redemption from death; they held out 

the promise of everlasting life; they preached Jesus the Saviour; 

they uttered a universal Gospel. It seemed to each one that the 

sermon of Pentecost was delivered to him®

Above all, Glossolalia was esphatically a speaking in 

the Spirit as distinct from speaking with Intelligence. Of course, 

the tongues had to be interpreted. They pointed to an ecstatic 

utterance such as often accompanied religious revivals. The mind, 

to a certain extent, loses control over the nerves which produce 

the voice. This may be due to a spiritual nature, or the indi­

vidual^ may be entirely absorbed in his spiritual being to that 

for practical purposes he is "out of the body" and "in the spirit." 

Or again, the spiritual energy may manifest itself in ecstatic 

speech. And in the ancient world the possession by the spirit 

was looked upon as the result of divine inspiration. Uadness and 

insanity were regarded with awe as forms of divine inspiratioûo 

Plato himself seems to accept the possibility of divine revelation 

apart from the reason, for he writes? "herein is a proof that God 

has given the art of divination, not to the wisdom but to the fool­

ishness of men. Ho man, when in his wits, attains prophetic truth 

and inspiration, but when he receives the inspirediword, either 

his intelligence is enthralled in sleep;, or ho is demented by some 

distemper ox’ possession."

Therefore it is reasonable to conclude regarding the 

speaking with tongues that there is no trace of the Apostles be­
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univereal prevalence of Greek, made isuoh a gift unnecessary, 

because all assembled could have understood the Greek or 

Aramaic vernacular*

Also, in the Greek, "other tongues" does not mean 

foreign languages, but a different kind of utterance. These 

utterances were ecstatic and not in the form of continued dis­

courses. They were addressed to God. They were glorifying Gcd 

and not preaching the gospel.

Therefore, we conclude that the narrative taken as a 

whole does not require us to suppose that the speaking with 

tongues at Pentecost was different in essence from the ordinary 

Glossolalia, set forth by Paul a few years later,---- a succession

of ecstatic ejaculations frfimifcearts overflowing with praise and 

adoration to God for all his wonderful works and especially for 

personal blessings. The gift of tongues is explicable here as 

everywhere else, as one form of ecastis e^qiression, possible at 

any time of great spiritual uplift and repeated again and again 

in the history of the church.

Dr. C.A. Anderson Scott says, "we may sqq, not only a 

similar correspondedoe between the attitude and method of the 

primitive church and those adopted by our Lord Himself, we sec 

a clear indication of their minor importanoo in the fact that 

St. Paul foresaw regarding ’prophecies’ that they ahould ^ail,® 

and ’tongues,’ that they ehould ’coaso’o Neither does the 

Apostle appear to have been disturbed by the anticipation. But 

nothing that was transifoiy can give tho true differontiation

- of what happened at Pentecost. We have looked for something that 
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was lastlag and. revolutionary, something that underlies and 

accounts for the eas^Jerlenoe along its whole length." (p.l26) 

We may well be guided by the method of Faul. His spiritual in= 

slgnt was most conspicuously in his "spiritual gifts«" which 

were forms of the Spirit’s aotion(I Gor.l2-14j. He had ar­

ranged them in a comparative seale of values; there are among 

them good, better and best. "The best of all is love, with 

its correlates Faith and Hope." Its supremacy is primarily 

confirmed by its permanence. It "abides." "Prophecies, tongues 

even knowledge, fail or disappear. ’Love never faileth.* The 

same criterion of cocparatlve value Is to be applied to the 

whole range of phenomena connected with Pentecost«"(p«127).

Some -have sought to explain the marvelous features. 

in the Upper Hoorn or more particularly in Acts II by saying they 

are due to nythioal growth. But this can hardly be true, sinco 

such growth may take place around a person or movement Whore the 

motivating impulse has been obscure or unimpressive, ^r. C.A. 

Anderson Scott says, in such a case an internal experience or 

ispression of a striking kind has been the first thing to be dis­

tinguished. And mythical growth is due to the attempt to object! 

vise it, to givd the emperienoo a concrete form adequate to the 

impression. "When the initial impulse has been externally start­

ling in its character and immediate in some of the results, tho 

tendentty of approximately contemporary accounts is to enhance 

the attendant circumstances, but for subsequent reflection, pen­

etrating through the circumstances to the real phenomonon, to 

reduoo the emphasis on tho e^tUrnally marvelous and concentrate 

on the Qssantial faotBa'’(pol27)



28

»

b

If we oon^are Buccessive stages In the record, of the 

Splrlt*s influence at this time, it is this latter process that 

gives us some due. In the first stage, it was the-marvelous 

accompaniments of the outpouring of the Spirit where attention 

was centered. But, so far as we know, they were not repeated. 

To be sure the "speaking with other tongues, as the Spirit gave 

them utterance," was well done, as witnessed by the amazement of 

the bystanders. In the second stage the phenomena no longer be­

long^ to the physical order. The Spirit came upon the men, but 

there is nothing said about "rushing mighty wind" nor "tongues 

of fire." The speaking with tongues had to be regulated. "On 

the other hand, it is now found to be accompanied by a group of 

exceptional manifestations," says G.A« Anderson Scott. Also 

belonging to the psychological order, such as gifts of healing, 

prophecy, and administration. In the third stage, what was mark«* 

ed the first stage continues to be absent and the characteristic 

of the second-stage diminishes and tends to die out because the 

ethical consequences of the Spirit's presence are now clearly 

observed and estimated at thftir superior valuó» Therefora, as 

the "speaking in tongues" and after^/ards prophecy fall by the way, 

the ethical results come into supremacy.

But in all the physical or psychological phenomena which 

followed the descent of the Spirit or accompanied it, we are still 

at a loss to know what gavo this group of believers tho great 

dynamic that they had. It is not sufficient to say that the 

"Holy Spirit came," Some have answered our inquiry by saying, 

"the Church,” But some have regarded the Church as founded by 

the aiaster in the Galilean days and coming into self-conscious«*
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nees and taking shape.before the multitude at Penteooste And 

in part, this may be what gave the driving power, but it certain« 

ly does not satisfy us as to what occured on this memorable day©

To be sure, much will depend on the significance we 

place on the word "Ghurchp” but the narrative in Acts 

has so little to say on a thing that is as great as that which 

appeared at Pentecost® The sources from which Luka drew his 

material, gives no hint of anything that can be used to character« 

ize the Church as an external visible and organised institution® 

He even refrains from using the word ”Ghurcho" But he doos 

speak of the «brethren,« »they that believed," oto® Dr® Holt 

suggests, "Indeed it is difficult; not to feel that ho (or his 

sources) is actually at a loss for a word to describe the new 

communityg ’the Lord addedo«®,.tharountOo“" Later writers, 

seeing the difficulty substituted the word "Church" for the above 

phrase«

Further, as has been mentioned, this body of believers 

had not yet withdrawn from the Jewish synagogue® The temple is 

still their natural place for meeting and worships "day after 

day they resorted thither," and "they were looked on with favor 

by all the people®" Even in the later speech of Peter’s (Acts 

III) we find no enmity toward the Jews§"I know, however, that 

you acted through ignorance, like your rulerso"—So it looked, 

even down to the appointing of the SEW that this body of be­

lievers did not consider themselves a separate group from the 

Jewish Church®

Again, some suggest that during Jesus ministry of ,$ 

during the forty days following his resurrection he gave to his 
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disciples, or apostles, instructions for the organization and 

administration of the church and this was carried out following 

Pentecost. Aside from the fact that the records are silent 

here, the suggestion is not without its difficulty, owing to 

the first Christians attitude toward the future. "The first 

disciples believed that they had their Hasterts authority for 

expecting the end of the existing world order in their life­

time. Whether they understood Him or not, clearly they could 

not have held this opinion if they had received instructions 

for the constitution of a Church." (Dean Inge, Quarterly Review 

1918, p.33}

Hence we come to the conclusion, due to the absence of 

records, the dominant outloolc for the future, the absence of 

evidence in the first chapters of Acts and as yet the new comma» 

nity could not be separated from the Jewish Church, that any­

thing that could be given the name of "Church" was not in exist­

ence, or at least visible to the eye of those present.

Dr. C.A. Anderson Scott says, there is an interval of 

another order which can not but be felt. "It is the psychological 

gap between the action of the Spirit upon the spirits of the 

Apostles and any external result of man’s reaction to the Spirit’s 

influence, llodern psychology would rule out categorical instruc­

tion by the Spirit; even the quickening of memory as to earlier 

instructions is precluded by what has Just been said. Some inter­

mediate result of the Spirit’s influence seems to bo called for, 

as well as something to fill the interval of time, some form of 

consciousness which on the one hand would be quickened by the 

Spirit^ and on the other led to the organization of the ohurcho’7 

.................  IPolSg}'
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Therefore, we oonolude that neither in the manifesta» 

tions of supernatural phenomena, nor in those gifts and powers 

which were subsequently traced to the’ Spirit’s presence, nor yet 

in the beginning of the Church, do we find an eaqilanatlon which 

is either adequate or penetrating of what happened in the I^per 

Hoorn at Pentecost,

Chapter 17 

The Significance of Pentecost

There have been many attempts to explain the signifi» 

canoe of Pentecost. Some have said that the significant happen­

ing was that the disciples and those gathered at Pentecost "Rec­

eived the Holy Spirit. Others, becoming more explicit, say, 

that which filled the internal was what was recognized and dei- 
i /

scribed as the "fellowship" (n . or again, some make

the significant statement that "at the time of the resurrection 

Jesus was los.fe to men, but at Pentecost men became conscious of 

his presence with them again," So, before we can draw any con­

clusions as to the significance of Pentecost,-—what actually 

happened, we need to look into these different phases more closely.

Already we have traced the development of the idea of 

the Holy Spirit from earliest times. We have seen the background 

df lhe idea of the Spirit- and how it developed through the @on- 

turies. But what is meant when we read "they were all filled with 

the Holy Ghost?" Was it a "thing" or a "person?" 

On the day of Pentecost, the Holy Spirit wondorfully
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revealed himself to the disciples^ filled them with a new con­

sciousness of his divine presence and blessed them. That Is, 

in the midst of a world which is full of God, suddenly this 

little company were made aware of God. Out of the infinite 

silence God spoke to them.

The controversy as to whether the Holy Spirit, as used 

here, denotes a person or an influence is really a fruitless 

one, for it certainly has both meanings, in different places. 

As the Hew-Century Bible puts it, "thought dwells sometimes on 

the fact of psychological power in a man working along in lines 

of holiness, or in harmony within Divine Will; at other times 

on its origin in God Himself as energising in man. In the one 

case emphasis rests on the Spiritual phenomenan, in the other on 

its ultimate cause. Thus 3oly Spirit*, denotes the sacred en­

thusiasm which marked certain elect souls before Christ’s coming; 

and after Pentecost, Christians generally, though also in various 

special degrees. On the other hand, where the article is present 

a further reference is usually intended, and it means ’the Holy 

Spirit* or God as personally indwelling (immanent) and working in 

man," (p. 386)»

Than the Uew-Century Bible would say, "Divine enthusiasm" 

is a- good paraphrase for "Holy Spirit" as a phenomenon or fact 

of experience, (an aspect in the mind)® "But this is an abstract 

and therefore incomplete account of the fact on its inner or 

causal side, the side implying Divine operation, which is personal 

God exerting power, the Divine source of the spiritual quality, 

holiness in man." (p. 386)

Dr. SloGiffert, in his book, 'Thg Apostolic sayes
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"Pontecost was the inauguration of the evangelistic activity 

of the Christian Church, when the disciples began the work: tO' 

which they believed themselves called by the risen Lorft, the 

work of witnessbearing»....It was not the coming of the Spirit, 

but the testimony of the disciples, that constituted the great 

central fact of the day. The fact that makes the day historic»** 

But this seems not to be ¿rue:, since the disciples witnessed 

for Christ before Pentecost» Like the seventy, who did the same. 

Io be sure, after Pentecost there was an element in their witness­

ing that had never been there before. They had quality and 

power, but their witnessing at Pentecost and subsequent days was 

the result of a deeper fact. Their witnessing was the result 

of what' they'had received,-—a sense of Cod in immediate ex­

perience.

In other words, previous to Pentecost, the Holy Spirit 

had been regarded as the Divine Energy in its operation especially 

upon men,—invisible, potent, somewhat unaccountable» As the 

Holy ^Irlt took hold on the believers they were lifted above 

themselves. They became possessed of the Spirit of Cod. The 

Divine Energy was to be the guiding motive of their lives. The 

promise of the Holy Spirit had at first been of material blessings 

(ie, In land of Canaan), but as these were obtained and yet the 

Ideals were not attained, the content of the promise grew deeper 

and more spiritual until It became the promise of the presence o'f 

Cod himself In his Spirit. The coming of the Spirit was the In­

auguration of the ^iesslanlc Kingdom» It was to be ushered', in in 

a'calamitous wayo (
Was the desoont of the Spirit the significant thing
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that happened at Pentecost? A good Biany writers have intinjated 

as much. Though there are few who touch upon its dynamic sig“ 

nificance. For one class of explanation this coming of the 

Spirit remained the unexplored fact which the supernatural 

phenomena served .to attest, for the other it remained the ua»> 

explored starting-poin;t for the development of an organization. 

According to Dr. C»A. Anderson Scott, "The question still remains 

what was the real, primary, and enduring result of the Spirit’s 

coming? And the answer here suggested is that the primary re« 

suit which was permanent, and that which filled the interval, 

was what is recognised and described as the ’Fellowship,’" (pol32) 

"Among the mai^ meanings or shades of meaning which 

may legitimately be assigned to Koinonia, it would seem as thoizgh 

the priioary and most important one has been seriously overlooked. 

There is reason to think that in the Acts and the ^istles the 

word not infrequently bears an absolute significance which cor» 

responds to a specific element in the primary consciousness of 

the nascent Church. The earliest iis tanoe of its use is found in 

connection with the narrative of Pentecost, in Acts 11,42, as now 

read by the critical editions? ’They were steadfastly adhering 

to the teaching of the Apostles and to the fellowship, to the 

breaking of bread and the prayers.’ The old rendering follow­

ing the deceived Text ran? ’continued steadfastly in the apostles* 

doctrine and fellowship:’ and our Revisers have not thought it 

necessary to alter the translation. But most, if not all, modern 

commentators recognise that the introduction in the critical 

texts of the article before the word justifies,

if Indeed it does not require, the recognition of the phrase in» 
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to an Independent one* It is not the teaching and fellowship 

of the Apostles to which the community adhered, but the teach-* 

of the Apostles and the Fellowship« It was a new name for a 

new thing, oonmunity of spirit issuing in conanunity of life; 

that was the primary result of the coming of the Spirit.” 

(Scott,O.A.A. p.132)

Along with the ’togethernesB”whioh was externally ex­

pressed there was an inward sense of oneness indicated by 

Kolnonia. This oneness was felt in an Intense way, for ”the 

multitude of those that believed had but one heart and one soul.” 

And the persons of whom it was made up were conscious of a 

unity with one another which was spiritual and anterior to any 

of the more or less external forms in which it proceeded to ex*- 

press itself.

Their Inward bond of togetherness was also expressed 

in their willingness ”to share all they had with one another; 

they would sell their possessions and goods and distribute the 

proceeds among all, as any one might need.” This experiment 

never reached beyond Jerusalem, and the poverty to which the 

church at Jerusalem was soon reduced proves that it was eco­

nomically a failure. Yet, the tone of this passage would in­

dicate that lulce did not realize its failure but regarded it 

as the trlusph of brotherly feeling. The feeling can hardly be 

discribed, other than an expression of the spirit of fellow­

ship, emlnating from the touch of the Spirit of Christ. "The 

attitude of the individual towards the things hd had called his 

own was a maasure of the completeness with which he would be 

merged in the Koinonia.” (Scott, C.A. pol341

This is thrown into a clearer light in the story of
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Ananias. He not only showed his unfaithfulness, but violated 

his atlsglsnce to Kolnonla. In so doing he had ’’cheated the 

Holy Spirit." "It was a gross case of failing to ’discern the 

Body,* lie. to act loyally in accordance with its nature,"(Scotts 

Article in Expositor, Till, p.l82)

The power of the Spirit was manifested through 

Fellowship to a multitude that belonged to the same race and 

had a similar religious background and belief. But this idea 

was not only displayed in relation to non-Jewish races and 

religions, but it combined with the one Divine Society Jew and 

Gentile , between whom there had been no dealings. This was 

the mystery that had been hidden XTom former generations and 

now God has made his secret known through Christ. It was "the 

mystery of Christ," "the mystery of the Gospel." The Gentiles 

were eligible for the Fellowship in the sama way as the Jews, 

they were participators in the life of the same Body.

Further light la thrown on Eoinonia when we consider 

it Ijy another name, "unity,"«—"unity of Spirit." When Paul 

warns them not to "grieve the Holy Spirit of God," he is really 

summing up the precepts vSiioh he has laid down«—"lie not one 

to another," "be angry and sin notj" "let your speech be not 

destructive of moral coherence" but "unto upbuilding." "All 

these find their sanction and appeal in the sense of coirporate 

unity and in the sacredness of its claim. Whatever denies or 

injures that corporate unity offends the Spirit who has created 

and now maintains the Koinonlao"{?cott,.G«Ao p.l37) Sins against 

the body corporate are treated as equally atrocious with those 

against the individual body.
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Or again a new conception is given by the relation 

which Paul assumes between the Spirit and that Love which is 

the connective tissue of the new man« This Love is part of the 

fruit of the

"The emergence of the consciousness described as 

Koinonla, not only at the first in Jerusalem, but elsewhere and 

subsequently as successive new groups of believers ’received 

the Spirit«* points to the fact that the primary function of 

that Spirit was the removal of ’diffinities,* and the bring­

ing into existence of a sacred Fellowship in which ’there was 

neither male not female, bond or free»* And this fellowship 

.became in turn the organ of the ^irit and so an extension of 

the Incarnation, to which it was only natural, ete many years 

had passed, to give the description ’Body of Christ»* With 

almost Incredible boldness Paul seems to Identify the corporate 

body of believers with Christ himself,(ICor,12:12)• Certain­

ly he had before his mind the vision of a redeemed humanity 

growing up into *the measure of the stature of the fullness 

of Christ;* and the vision was no baseless dream, but rested 

on his observation of what had already been accomplished through 

the Holy i^irit In creating the Koinonla» (Scott,C«A« p«137)

The word as used would denote a fellowship which was not 

merely between themselves, nor yet a fellowship individually 

with the ^irit, but a complex experience which included both» 

It was as men had relationship with one another that they 

realized their relation to Christ and to Cod through Him» In­

deed they were able to say: "We know that we have passed from 

death unto life because we love the brethren." The "Fellowship"
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was, in fact, "the sphere within which this cosrpls^s ex­

perience was realized, the reciprocal inter-action of moral 

and spiritual forces divine and human« And this Koinonia, 

called into being by the Holy Spirit, was prior to the organis* 

ed Ecclesia: it was related to it as the life to the organi­

zation." (Scott, C.A. Poise)

In speaking on What Happened at Pentecost, GoAo Anderson 

Scott puts great stress upon the LOAF as the symbol of Fellow­

ship. He intimates that in investigating the initial stage of 

Christian worship we tend to overlook thè symbolism of the loaf. 

He says in substance that the usage in Acts suggests that there 

was a time when alongside thecsymbolismjof¿partaking and possibly 

overshadowing it, there was a symbolism attached to the loaf 

itself and to the breaking- of it. Scott flirther points out thst 

the latest surviving evidence is to be found in the DIDACHE and 

in the designation given "the Breaking" or "the thing for break­

ing." And the prayer which is prescribed is important for what 

it omits as well as what it emphasizes; "Concerning the Breaking. 

We thank Thee, our Father, for the life and knowledge which Thou 

hast made known to us through Jesus Thy servant.....as this 

broken bread was scattered upon the hills and being gathered 

together became one, so let Thy Church be gathered together from 

the ends of the earth into Thy Kingdom." Hence, according- to 

this the load was the sacred symbol of the tiinlty into which be­

lievers would be kneaded, that corporate unity of common life, 

compact of all the Individual lives, which was expressed in the 

Kiononla. And yet it was understood to be more than the sum of 

C

all these personalities, since it had a life of its own, created 
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and sustained by Him.

«This again may have been symbolized In the ’break­

ing;’ and when the people proceeded to partake of the loaf thus 

broken, they set forth to themselves their several dependence 

on the common sacred life of the Body. It was the 'Body of 

Christ,’ inhabited and consecrated by His Spirit; and they drew 

from It, from the Spirit, and from Christ, whom it represented, 

the nourishment necessary for the growth and strengthening of 

the 'new man.”' Scott, G.A. p.l41)

Another product which those who had the Koinonia 

claimed was the penetrating insight which is the atmosphere of 

the Fellowship, the stimulating medium of spiritual knowledge. 

As Paul suggests it made possible a moral analysis of self and 

gave to him a deep penetration into the meaning of Jesus, both 

as ethical teacher and as religious personality. But in either 

case there was LOVE that was central in his life.

Such manifestations of life, intellectual, ethical, 

spiritual and practical, could be described as taking place in 

Christ, in the i^irit, and in or through the Fellowship. They 

each explain and support the other. And this was a discovery 

as in^jortant in its bearing in the conception of the Spirit as 

on the conception of Christ. "If Jesus, who was the Christ, 

is now thought of in terms of "the Spirit," the Spirit is now 

understood in terms of Christ." (Scott, G.A. p.l44) And as we 

have already seen, previous to Pentecost, it was regarded as 

the divine energy in its operation especially upon men,----in­

visible, potent, somewhat unaccountable. "Hence foreward, 

through being discovered to have character, the Spirit is con- 
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celved as •personal.’ It, or as the writers of the New TestameSit 

now begin to call it, ’Be’ operates? along lines which can be 

foreseen, because they have been observed already as guiding 

the activities and the influences of Jesus. And the Koinonia, 

within which men could count on feeling the full pressure of 

their influence, might be described indifferently as the sphere 

that was •Christ,’ or the atmosphere that was ’the Spirit.!

If ’Messiah’ connects ’the Spirit’ with history, the ’Fellow­

ship* connects them both with experienceo‘’(Scott, C.A. p.l45)

For the acceptance of this ideal and the partial ful­

fillment of it was not due to the adoption of a new law or code 

for the regulation of life. The believer had a law, in the 

sense that he knew what was expected of him; but it was no ex­

ternal code; it was the law, the regulative influence, of the 

Spirit, who was the source of the life he lived in Christ. It 

emancipated him from the system of positive law and at the same 

time the same Spirit was at Work to do in him what the "law 

could not do."

These things, again, would be characteristic of Ghrlftt 

in the days of His flesh and they Were found developed within 

the Bolnonia established by His Spirit. “The new life,.the 

new man, had transcendence and a divine quality secured to it 

by its being ’in the Spirit;’ its norm and goal wore set for it 

by its being ’in Christ;’ it discovered the experimental con­

firmation of its reality and the pledge of its perfection in 

the ethical power and progress generated within the Koinonia,** 

(Scott, C.A. p.1461

But we could hardly close our discussion of the
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Koinonia without ttontioning the gifts and. powers that were 

apparent at or shortly after Pentecost. There is no question 

but that-there ware functions-—"diversities of operation"“-which 

also -were the work of the Spirit. Some were to b® apostles; 

some evangelists, prophets, pastors and teachers, workers of 

miracles, healers, helpers, administrators, speakers in tongues, 

etc. The purpose of all these gifts and. powers was "the up- 

building of the Body of Christ." And out of the ezercising of 

these several powers the Fellowship proceeded to develop an 

organization "in its growth taking to itself such outward fozin 

as it needed for its inward lifeo"422tonj Cambridge Essays on 

Education p«9).

"The immediate and essential result of Pentecost was 

the creation of this Koinonia: ®a community of sacred love 

which freed humanity from all limitations of natural egotism«® 

The primary work of the Spirit had been to sweep away or to sub­

merge diffinities, to combine men and women of many different 

types into this Divine Fellowship, which became in turn the 

organ of the same Spirit in deepening the knowledge of God and 

in purifying and ennobling the character of those who were at 

once partakers in the Fellowship and contributors to its life." 

(Scott, C.A., pol47)

But in the third place, in order for us to under­

stand the significance of Pentecost, we must consider another 

elemient which according to a growing number of scholars Dr. 

GoA. Scott has overlooked, or at least has not set it in its 

rightful perspective. To be sure there is plenty of room to 

allow what he says and there is no question but what he has a 



42

core of truth. It goes far in aolvance of the old. conception 

of Divine energy. let us go just a little farther dr -shall we 

say, let us take another slant at the significance of Pentecost©

I According to Saokham In his book. Acts of the Apostles^

he says, In Acts, Jesus is no longer present in the flesh, but 

works tlirough the spirit. He suggests further, that Acts is 

really the completion of the Gospel. As Jesus work now made 

effective in the world by the Spirit, Acts may be called "The 

Gospel of the Holy Ghost." "It begins with the baptism of the 

church by the Spirit. It was the gift of the Holy Ghost (£s38) 

which joined men to the lord, and which the apostles offered 

to the world; and the history shows how it was extended to all 

men. It is the mark of the Christian to be full of the Holy 

Spirit. As Jesus was anointed with the Holy Ghost and with 

power 80 were the apostles and evangelists. The Holy Spirit 

was the guide in the external action and advance of the chureho" 

(p. XXXVIII).

Christianity rests upon Jesus Christ, upon the fact 

of His Personality and life; and the history of Christianity is 

the only ultimate verification of the divine impression which 

He made on His contemporaries and still makes on us. The ’sin- 

lessness’ of His character is a moral miracle in itself; and it 

is not unreasonable to suppose that the occurrence of such a 

t miracle would be accon^anied by the occurrence of miracles in

the physical sphere as well. If He was a unique person, as His 

disciples from the earliest times believed Him to be-—a belief 

which the history of Christianity corroborates—unique events 

might rationally be expected to accompany His entrance into, and 
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operation in human life. We should believe Him to be what 

Christian faith declares Him to be; we should believe it on 

the grounds of faith, i.e. of Vital response to the impression 

that he makes in history and in independent experienoe; and 

we should then be prepared to credit that physical miracles 

marked His Incarnation, and might be prolonged beyond the period 

of His incarnate life, in the intense spiritual excitement that 

characterized the apostolic age." (Blunt po35)

It seems that in the past, few have been concerned ■ 

with the part that Jesus played in Pentecost. In fact he has 

usually had no part at all. Hany have inferred that the Holy 

^irit came to prove the Messianic day and that don’t prove very 

much. And here, a critical mistake has been made. The Hew Test» 

aHent is a series of propaganda of the Jesus way. It is a Jesus 

book. It deals with a Jesus movement. V/e had this movement 

because Jesus came. No place can we infer that these movements 

were because of the Holy Spirit. When the early Christians went 

out "filled with the Holy Spirit," they were seeking to make 

converts to Jesus. In the speech that Peter delivered at Pente­

cost, we find that the theme of his thought was Jesus. He show- 

e0hat Jesus was approved by God, that he was the fulfillment- of 

Prophecy, that he was raised from the dead, given to the Spirit, 

and was Lord and Messiah. They hoped great things but they hoped 

them in the name of Jesus.

To be sure, when Clirist died on the cross, his friends 

thought that was the end. But they recovered Him when they got 

hold of the idoa that He had risen. Yet this gleam of hope was 

blasted when he ascended and was lost to them just before Pente- 
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cost. They would have gone back to Galilee, back to their old 

tasks, if it had not been for the experiences of Pentecost, 

when they became conscious that Jesus was with them.again* 

They began to preach Jesus and to make converts* In fact, we 

read in the record, that on one day three thousand souls were 

converted.

It is hard to understand why any one can not see that 

the whole program in Acts is built on making a Jesus convert and 

not on making Holy Spirit converts. They may have lost Jesus in 

the ascension, but they act like they have him now. They went 

out to give him to men and to win men to him. But the only way 

they could do this was spiritually.

We infer from their program that there must have been 

a Jesus content in Pentecost. The Spirit of God did come upon 

them but it must have brought some realization about Jesus. The 

great success of the Apostolic Church was that the disciples and 

followers of the Galilean had Jesus with them, and they must have 

had him spiritually, for that is the only way we can have God ¡and 

Jesus.

Again, it seems reasonable to give Jesus a greater place 

in Pentecost than He has usually had, since the folks in the 

"Upper Boom" on that memorable day became aware of His presence 

with them. People don’t get ecstatic just for the fun of it. 

Some great realization had come to them. This realization was 

the reason for their ecstacy. They were offered Jesus, if they 

accepted they could have for themselves the Holy Spirit, which 

would aid them to take Him. Hence the New Testament doctrine 

of the Holy Spirit can not bo held down to the Old Testament.
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It must he raised to the equation of Jesus, or else we miss the 

whole gift of the Spirit. These men who lost Jesus in the 

Ascension said that they had him at Pentecost.

What happened on the Day of Pentecost was that the 

religion taught by Jesus Christ and embodied in Him became for 

all time a living, personal experience. The faith of Jesus 

became not a lesson to be learned, not a truth to be accepted 

by reason, not a beautiful memory, not something that belonged 

to the past. Henceforth they would not look back upon something 

outside of themselves which they would try to live up to; a 

ritual to be observed, a commandaent to keep; a rule to be ob­

served. The religion of Jesus became an inward experience, a 

source of personal power, a spiritual enthusiasm, a living fire, 

a quenchless spirit of hope and faith and love that all cantered 

in and flowed forth from their apprehension of Christ, their 

fellowship with him, their conviction of His living inward Personal 

Presence.

What happened on Pentecost changed the whole situation 

for the disciples. Before that happened the disciples were dis­

persed, afterwards they were united; then they were discouraged, 

now they are filled with hope; then they were timid, now they 

were bold; than they were ashamed of Christianity, now they pro­

claim Him openly; then they were half hearted, now they go all 

lengths, then they found it hard to speak for Jesus, now they find 

it impoBslble not to; then they felt they must fail, now they 

know that they are to conquer. Once they had found Christ as a 

living Spirit, and not a tangible presence in their lives, there 

was nothing they could not do or say.
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As we have pointed out in the days before Pentecost^ 

the Holy Spirit had acted on men from without, like an external 

force; aS the prophet Ezekiel describes it, "the hand of the 

Lord was upon me»" But now the Holy Spirit acts i'rom within« 

He is in man. "Before Pentecost his manifestations had been 

transient and exceptionalj now his presence in man’s heart is 

an ’abiding’ one and regular« I’his change had become possible 

because the Holy Spirit is ’the Spirit of Jesus«’ Xt was the 

union of the divine and human natures in the person of Jesus 

Christ which first made it possible for the divine Spirit to 

dwell in a human personality. liVhen the Word was made flesh, 

the Holy Ghost-became the Spirit of the man Jesus; and now 

that Jesus was glorified the Spirit of Jesus was become the 

Spirit of consummated humanity, and through the channel of that 

humanity he could be poured out upon the brethren of Jesus« 

This new presence of the Spirit has also a correspanding effect 

on human society. Being the Spirit of the Son of Lian, the 

church which his indwelling creates is a universal church; no 

longer the church of a small select race but the church of 

humanity." (Rackham, polS)

In the Book of Acts the Holy Spirit has been called 

Christ’s alter ego, other self, it was Christ’s other self that, 

through the apostles continued his work. Xt was not something, 

but Someone who came to live in them to guide, to strengthen, 

to inspire and to make mighty everything they did. It made them 

powerful, able to touch the consciences and hearts of men and 

load them to Christ. It enabled them to endure, to face peril, 

to be loyal to Jesus in the face of enemies, of suffering, and
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, even of death. They who had been weak and cowardly and had 

deserted their Lord in the hour of his need, were now bold and 

ready to endure all things for his sake.

A comparison of the Spirit as portrayed by Paul and i 

the Spirit at Pentecost reveals nothing strikingly new. As we 

turn to Galatians we see that Paul’s test of the Spirit is "The 

fruits of the Spirit." The Spirit should demonstrate his pres­

ence of life in a type of life like that presented in Jesus. 

These are the things that describe Jesus. The fact that some 

say the Spirit came in Acts but did not abide, while in Paul’s 

epistles it did abide, can hardly be true when the men in Acts 

certainly got spiritual powers. They went out and did things 

after Pentecost. And yet, the thing that we are after is not 

how Paul made the e^cplanation, but the-experience which he was 

trying to explain. If Paul used a Philosophical and Uetaphysical 

explanation then we must offer a twentieth Century answer. Some 

Say that the coming of the ^irit means the coming of another 

person to dwell in us, but it seems more logical to say “it is 

merely entering into Christ’s Spirit."

Paul, however, to be more explicit, while accepting 

the common belief that the new activities were the effect of a 

divine power, transformed it into a doctrine of permanent value 

and significance. He gathered up once for all under a single 

conception the scattered phenomena which he observed in the 

life of the Church. They were the many-sided manifestations 

of one power—ttthe Spirit"---- which, since the coming of Christ, 

had been dominant in the Christian community. Paul discovered 

in them the working of a single power, "one and the self-same
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Spirit,” which was the coiranon possession of all believerSo

The old belief that the Spirit came intermittently in 

moments of peculiar experience was still tacitly accepted, and 

seemed to be confirmed by the actual phaumatic phenomena« Paul 

however, saw in these the refracted action of a single power 

which lay behind them and might be presumed to be always present, 

even when it was not definitely traceable in some specific form® 

Hence, he included much more than the merely abnormal in relig­

ious experience under the action of .the Spirit« Not only gifts 

of healing and speaking with tongues, but the constant endow­

ments oi the t^hristian life—faith and love and hope and patienco™ 

originated in the influence of the Spirit« fhese were its char­

acteristic fruits« The new in^julse towards a higher morality 

and a closer dependence on God, which was for ever present in 

the believer, was nothing else than the indwelling of the Holy 

Spirit.

"The Spirit which God communicates to men through Christ 

is at the same time the principle of His divine self-conscious­

ness, and therefore carries with it a-’revelation of the inmost 

nature of God. This line of thought,.....has little bearing; 

on the main thought of Paul, llore significant in the passages 

in which the «¿pirit is brought directly into relation with 

Christ ("The Spirit of Christ;*' "tho Spirit of life in Christ 

Jesus;" "the Lord is the Spirit."). The Spirit, whatever be its 

ultimate nalrure, is here identified with the power which mani­

fested itself supremely in Christ, and has been mediated by Him 

to His peoplo." (Scott, B.P. p. 328).

Without a doubt, Paul believed that the ultimate source 
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of the Spirit is God.« It resides in Hla as the conscious mind 

resides in man and proceeds from Him as Kis divine activity« 

But further, the soverdign manifestations of this Spirit of 

God was in JesuB Christ. It was like the power behinA his 

life. It revealed itself in the whole work He accomplished 

for the world and most signally in His Hesurrection from the 

dead. "Because of this divine Spirit which was manifest in 

Him, Jesus is to be recognized as the Son of God." Through 

Christ the Spirit becomes active in the life of His disciples. 

They become partakers in it through faith in Him and are thus 

adopted into His own relation of Sonship to God. It possesses 

them as a new life and supports them in the struggle with the 

flesh and sin. It is like another and higher will sustaining 

theirs and gradually subduing the whole nature to itself until 

all of life becomes spiritual. And yet, the Spirit, which is in 

itself an abiding, indwelling presenco, is revealed in the mul­

titude of separate activities which make up Christian life,-— 

in special capacity,—-in love, peace, long-suffering, gentleness 

and temperance. It takes the place of the old law imposed from 

without. Instead of statutory enactment, the Christian man is 

governed by a spontaneous self-authenticating impulse toward the 

higher. {Scott, B.K. p. 329|

Therefore we may conclude that the Spirit to Paul is 

the power of Jesus acting on believers in the after times as it 

acted on the first disciples. He is able to declare in so many 

words, "The Lord is the ¿ipirit." The disciples possessing His 

Spirit in their hearts, could reach forward in the future and 

live in the power of it. And it is in this aspect that we have 
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a satisfactory answer to the significance of Pentecost«

Chapter V

Soiranary and. Conclusio.n

An attempt has been made in the foregoing chapters to 

analyse the elements and factors in Pentecost and to examine 

them in more or less detail. Not all of the elements in Pente­

cost were touched upon, tut those of Primary interest were dealt 

with at length. It only remains for us to gather up the results 

of the discussion in order to arrive at some estimate of tho 

meaning and value of Pentecost.

We have seen that Pentecost was the result of certañn 

courses of training through which the disciples had gone, either 

consciously or unconsciously. The, national hopes had prepared 

them for a Messiah that would crush the Gentile power and raise 

the Jews to world dominion. In this they were disillusioned. 

Jesus had given them a new way to success which lay along another 

channel. And further their religious training had been no ad­

vantage to them in following the Laster’s ideals. They could not 

see anything that did not conform to what they read into prophecy 

But as they gathered in their places of worship after the death 

of the lias ter, for their series of Common prayer-meetings and 

conferences they began to search the Scriptures and to meditate 

upon what the Laster had «aid to them. It was while they wero 

thus engaged that the ¿Spirit came upon them.

Tp understand what was meant by the coming of the Holy 

Spirit it was necessary to trace the development of the term 
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from its earliest history down to the time of Pentecost» At 

first the Spirit showed itself, as far as our records go, as 

an invisible force within man himself which was connected with 

his being alive» As time went on this Spirit was conceived as 

Divine Energy» At times it seemed to be personal but frequent­

ly thought of in terms quite impersonal# Llost often its opera­

tion was sporadic and discontinuous» And yet on a certain 

occasion, the disciples of the "new faith,” became aware of a 

higher energy, of an in^iulse that moved in them and lifted them 

above their ordinary selves,-a divine power*

Down through the centuries, the Hebrews had heard of 

the Spirit. It was not in the Spirit that the change had taken 

place, but in men, who had become fully receptive to the Spirit 

through the experiences that culminated inland those that start­

ed in the Upper Room*

It is of little consequence that we have the scenes 

of the Upper Room described as vividly as they were» How was 

the ecstatic utterances of first importance. Back of these 

utterances lay a deeper meaning. It is in this deeper meaning 

that we are to find the significance of Pentecost# Therefore 

let us, for clarity sake, see the significance of the coming of 

the Holy Spirit for the believers of Jesus.

It is obvious that the conception of the Holy Spirit 

as Divine energy had but a small place in Pentecost# As far 

as it gave direction to the thinking of believers we may say 

that it had a place. But the real significance of the Holy 

Spirit can be explained in a far more intelligible manner#

Dr. G.A. Anderson Scott, in his article, V/hat Happened 



52

at Pentecost, places the significance of Pentecost in the 

Koinonia, "the creation of the Feliowshipp" the fellowship 

where walls between Jews and. Gentiles were broken downo He 

further states, this Pellosv/hip, "called, into being by the 

Holy Spirit, was prior to the organized Eocelesia: it was re­

lated to it as the life to the organization^" The creation Of 

"The Fellowship" was indeed one of the outstanding things, if 

not the outstanding thing that emerged from Pentecost, says E» 

Stanley Jones. But it seems that the Fellowship was the 

result of something deeper. That deeper thing was, though they 

had lost Jesus at the Resurrection, they had now found Him. In 

finding Jesus they had found God. And God not as a fleeting 

idea, but as a living fact of experience; God, "no longer mar- 

ginal and vague, but focal and dynamic;" God, no longer coming 

to them in awful Sinais and in stern prophetic word, but God 

tender, intimate, face to face. The exquisite sense of the 

Divine Presence spread healing and freedom into ^very portion 

of their being. The long quest was over, they were now at home 

in the home of the Soul-—God. At least that is the way E. 

Stanley Jones explains the significance of Pentecost.

Another fact merged with this one. Christ their Slaster 

had gone away. He had left them alone. In reality he had not; 

He was with them, more intimately, more real than they had ever 

known Him. There had always been that moral and physical barrier 

between them and Him, but now that is gone. In the intimacies 

of a fellowship almost too deep for words they could whisper, 

"Savior."

There was something of the merging of the sense of God
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and of Christ in experience« In their experience they could 

turn as readily to the one as the other« As to the exact time 

when the followers of Jesus began to worship Hint is difficult 

to say. For little of that material is to be found in the 

Synoptics. There is a little more in the Gospel of John. And 

yet there is a great deal about Jesus that his disciples did not 

recognize at first. We do have facts that Jesus was supreme, 

but he was always the Son of God, His Father. And so we go on 

helping men to find God and His Spirit as the early, disciples 

did, through Jesus. We are trying to explain Jesus and yet in 

the meanwhile we use him. This has been true in the great evan­

gelical Church which has never said, "We will go just as far as 

we can get "logically" and let the rest go. The Apostolic 

Church had the task of realizing Jesus. As one can readily see, 

there is more to the Gospel than merely the ethics of Jesus, 

there is Jesus Himself. Hor is the teaching and stories of Jesus 

the whole Gospel.

They could no longer think of Christ merely as the 

Teacher who taught them on the hillside and companioned with 

them along the shores of Galilee. He had become universal. He 

was no longer the Christ of Galilee but of the whole wide world« 

And in so becoming they said, "the Spirit." They knew God and 

Christ through and in the Spirit. The Spirit was the method of 

God and Christ’s presence. The Spirit is thus the method of 

the presence of the Christ-like God with human spirits.

Sometimes the disciples said, "the Spirit of God," 

sometimes "the Spirit of Christ'," sometimes "the Holy Spirit," 

sometimes "The Spirit." As Kobinson says, "The Spirit of God 
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had. become so blended, with the person of Christ that there is 

practically no difference for Paul between the indwelling Spirit 

and the indwelling Christ and he can indeed speak of the Lord 

the Spirit," (p.lSfiJ

"The localized and far=off God and the limited and 

absent Christ were now universalized and available in experience 

-—the experience of the Spirit,"

The one sign of the Holy Spirit according to Dr, CoA.A, 

Scott was the ecstatic demonstration. That is an exceedingly 

Careless statement. If we turn to fiomans 8p we find no signs J 

of ecstacy. There were people who felt that the only way to 

get the Spirit was through ecstacy. For that matterg we have 

them:today. There was this great demonstration of Spiritual 

activity, Yet, in the Apostolic Church the great emphasis was 

upon the Spirit, It had power and that power was called the 

"Spirit of Christ," The new religion made a difference in v 'lo 

man’s life and living. This new power came through the Spirit. 

Every member of the new faith expected to have His power in His 

gift of the Spirit. The physical demonstration of ecstacy 

would attract multitudes but it would not last. There had to 

be something deeper to last and live. Talking with tongues 

were only the externals, What is back of it? What happened? 

They had the indwelling spiritual Presence of the Llaster to be 

with them at all times and in all places.

In conclusion it seems that we have not sufficiently 

emphasized the intellectual stimulus which the disciples got 

out of Pentecost, When the disciples said, after the vision of 

the risen Christ, "Did not ®ut hearts burn within us?" they did 
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not merely mean, did. we not have glowing emotions, but was there 

not an amazing stimulus and. suggestiveness about their words that 

set our brains a-going like wild, fire?

Pentecost was one of those experiences where their 

admiration and adoration of Jesus, and the terrible strain on 

their faith produced by his death, were suddenly melted into a 

new unity, and they saw that, what had been damning to their filth 

in Jesus was really one of his supreme glorieso It is quite prob« 

able that as CoA.A, Scott suggests, at Pentecost the disciples 

recognized that they were;part of an organic unity of which Christ 

was the head. They were f'used into a living whole, and they be­

gan to look into one another's faces for the message of Christ. 

Pentecost is in essence such an endument of loyalty to God and 

to man as enables men to get along very well without flames on 

the head, a rushing mighty wind, or the gift of tongues. It is 

the heavenly grace to plug away In the face of obstinate non­

appreciation, persistent criticism and general indifference. 

Pentecost is indeed the power from on high to get along without 

Pentecost. We will never have Pentecost until someone will cone 

who will do what Jesus did in introducing God to the World.

Finally, the most direct influence in the moulding of 

the thoughts of the early church was personal experience. The 

members believed in Jesus as the ilessiah, and the circle of be­

lievers in Him saw that the Llessianic conmunity of which the 

Messiah was head. With that circle they enperienced a dynamic 

energy which showed itself in outward '’signs’’ like the ’’tongues” 

and in a genuine transformation of individual character. This 

energy they ascribed to the continuous living activity of Jesus 
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and oàlled it by the name "Holy Spirit," which was thus the link 

between llessianic Conucunity and its Head. Plainly the Ghrist*- 

lans claimed such occurrences to be due to the Spirit of Jesus; 

the power of miracles which he had shows in person was continued 

in these effects of His Spirit. The tongues, the cure of the 

lame men, the eloquence of Stephen, the shaking of the place 

of assembly, were all referred to this cause. The interest in 

miracles which Acts shows is thus really an Interest in the 

Spirit which proceeds from Jesus Christ. His power and love and 

desire to heal are manifested in them; they are the effects and 

signs of His continued existence and exalted power. He was 

forever an indwelling, living presence in their lives. They 

began to preach Jesus and to make converts to Him. Jesus was 

the content in Pentecost. The disciples hoped great things but 

they hoped them in the name of Jesus.
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